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Rabbi Reisman – Parshas Shemini 5776 

1. I would like to share with you a thought on the Parsha regarding Nadav and Avihu. The incident of 
Nadav and Avihu and their Cheit which caused their death is expressed in the Posuk shortly after Shlishi 
as is found in 10:1 (אָֹתם ,ִצָּוה �א ֲאֶׁשר--ָרהזָ  ֵאׁש ,יְרָור ִלְפנֵי ַוּיְַקִריבּו).That they brought some type of foreign fire 
which they had not been commanded. So it is B’feirush in the Posuk what the Aveira was. The reason for 
the Aveira or what was behind it is not expressed, but at least that Posuk has something to do with an 
Aish Zara. Rashi says (שדקמל וסנכנ ןיי ייותש רמוא לאעמשי יבר). The Aveira was that they went into the Bais 
Hamikdash after they had drunk wine. Someone who drinks wine is not permitted to do the Avodah. 

There are two difficulties with this Rashi. 1) Rashi is contradicting the Posuk. The Posuk says that the sin 
was (זָָרה ֵאׁש ,יְרָור ִלְפנֵי ַוּיְַקִריבּו). So if going in (ןיי ייותש) is an Aveira in and of itself, it has nothing to do 
with their Hakrava. 2) We are talking about Nadav and Avihu, Gedolai Olam. How do we describe them 
doing such a low Aveira of being drunk and then going into the Bais Hamikdash. Halo Davar Hu! It is a 
Pele that certainly needs a Biur Rachav. 

Now I will tell you that there are many Biurim. The Abarbenel brings ten different explanations of the 
Cheit of Nadav and Avihu and I believe he offers an 11th. Nevertheless I would like to share with you a 
thought from Rav Zevin in the Torah L’moadim which is a Gevaldige thought onto itself and he uses it to 
explain the incident of Nadav and Avihu.   

Rav Zevin brings a Mishnah in the beginning of the 8th Perek in Maseches Berachos. The Mishnah says 
 ,ןירמוא ללה תיבו ;ןייה לע ךרבמ ךכ רחאו םויה לע ךרבמ ,ןירמוא יאמש תיב  .הדועסב ללה תיבו יאמש תיב ןיבש םירבד ולא)
 that when you make Kiddush Bais Shammai and Bais Hillel disagree as (םויה לע ךרבמ ךכ רחאו ןייה לע ךרבמ
to the order of the Berachos of Kiddush. Bais Shammai says (ןייה לע ךרבמ ךכ רחאו םויה לע ךרבמ). First you 
say the Beracha of Mekadeish Hashabbos and then the Borei Pri Hagafen. Bais Hillel disagrees. Bais 
Hillel says as we are Noheig, that first you make the Beracha of Borei Pri Hagafen and then you make the 
Beracha of Mekadeish Hashabbos. 

The Gemara says in what is this Machlokes dependent? The Gemara says that Bais Shammai holds that 
first a person should have the feeling of the Kedushas Hashabbos as that is the source of everything and 
from that go into the Oneg Shabbos. First feel the Mekadeish Hashabbos and then the Tainug and Oneg of 
Shabbos, the Yayin. 

Bais Hillel says no that this is a very high level that Bais Shammai is demanding from people. Bais Hillel 
says no. Aderaba a person should start with the physical pleasures, with the Oneg Shabbos of drinking the 
wine and from that bring himself to feelings of Kedusha. From that bring himself through this 
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Gashmiosdika help into an appreciation of the spiritual, the Ruchnios of Shabbos. So it is a Machlokes 
between Bais Shammai and Bais Hillel as to the proper Hanhaga that a person should have. 

Says Rav Zevin, Nadav and Avihu were Noheig like Bais Hillel. They felt that to bring a person into a 
feeling of Kedusha, a person should satisfy or use the feelings of Gashmios to help him along. After all, 
as Rav Zevin brings from numerous Gemaras that mention that wine is a useful tool when used properly 
in serving Hashem. He brings a Gemara from Sanhedrin 38a (6 lines from the top) to give a good drink to 
a person. It says (אתלימ ורמילד יכיה יכ יקדרדא ארמח ורבגא). Somebody wants to be M’falpeil, take a little bit 
of wine to help you get going in saying things. 

Or in Bava Basra 10a (12 lines from the bottom) the Gemara says (ותחכפמ הניש השק ןיי וגיפמ ןיי השק דחפ). 
Wine opens a person’s mind. So Bais Hillel’s Hanhaga of Yayin first was what Nadav and Avihu chose. 
They made a serious mistake. Outside of the Bais Hamikdash that Hanhaga may be correct but in the Bais 
Hamikdash in the place of Kavayochel the Ribbono Shel Olam’s dwelling, there certainly the Hisorerus 
has to come from Kedusha itself. That is the Aish Zara, the foreign fire that they brought. They brought 
something foreign. The fire has to come from the Kedusha itself. The fire should not come from the 
outside things that excite a person. Therefore, in the Mikdash that is really what is most appropriate. 
Therefore, that is the idea of the Ta’us (mistake) of Nadav and Avihu. 

This idea that Rav Zevin brings is similar to a Yesod of Rav Gedalya Schorr who has numerous pieces in 
the Ohr Gedalyahu on Luchos Rishonos and Luchos Achronos. The difference in Darga between Klal 
Yisrael had they had the first Luchos and Klal Yisroel when we got the second Luchos. The first Luchos 
require a person to come to a Hergeish straight through Kedusha and that is why the first Luchos say 
Shemos 20:7 (ְלַקְּדׁשֹו ,ַהַּׁשָּבת יֹום-ֶאת זָכֹור). Do the positive things on Shabbos that give you a Hergeish of 
Kedusha. Not doing Melacha would come Mimaila. You wouldn’t need to be commanded not to do 
Melacha. Once you are Margish the Hergeish of Kedushas Shabbos you wouldn’t do Melacha anyway. 
The Luchos Shenios say as is found in Devarim 5:11 (ְלַקְּדׁשֹו ,ַהַּׁשָּבת יֹום-ֶאת זָכֹור). You have to start from 
cutting off, from involving yourself in the Menucha, the physical rest of Shabbos. To bring yourself to an 
appreciation of Kedushas Shabbos. 

The point all along here is that there are two paths to serving Hashem. The path of using Gashmios to 
help you along and the path of jumping right into the Ruchnios. Using Gashmios by a Mishmar, you take 
a coffee, a black and white, you take something and you sit down with it and it gets you into it. That is the 
Darga we are on. We need that type of an impetus, that type of push to be able to do it. The higher level is 
to jump straight into Ruchnios. The level of Bais Shammai, the level of Nadav and Avihu in the Bais 
Hamikdash, the way it should have been. A beautiful thought. 

2. As many of you know, I just completed the Shloshim for the Petira of my mother (הבכשמ תרפכ ינירה) 
Hareini Kaparas Mishkava (Ed. Note – See Kiddushin 31b 10 lines from the bottom for the Makar for 
using this phraseology) and having said Kaddish now for 30 days, I would like to share with you a 
thought or two regarding Davening for the Amud and saying Kaddish. Just very brief Halachic things. 
The connection to the Parsha has to do with the fact that Nadav and Avihu passed away and without a 
doubt Aharon said Kaddish for them. So let me share with you just a few insights into Kaddish. 

First of all, in the expression that we use, we call Chatzi Kaddish. The Kaddish that goes until the Amen 
after (ַרָּבא ְׁשֵמּה יְֵהא). Kaddish Shaleim is the one that has the added requests. It should be known that 
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Kaddish is really, the entire Kaddish is called Chatzi Kaddish. That is Kaddish. That is the elevated 
Tefillah. The requests that we add of (ְצלוְתהון ִּתְתַקַּבל) and (ַרָּבא ְׁשָלָמא יְֵהא) are requests. They are very 
important but the Chashivus of Kaddish is in what we call Chatzi Kaddish. 

Kaddish begins with Yisgadeil V’yiskadeish or Yisgadal V’yiskadash, two customs. Somehow those who 
print Siddurim have turned this into a Nussach Sefard Nussach Ashkenaz divide. I don’t know the source 
for that. When I grew up there were Sefard Siddurim that had it both ways and Ashkenaz Siddurim that 
had it both ways. As a matter of fact, the Mishna Berura Paskens to say Yisgadeil V’yiskadeish at the 
beginning of Kaddish. On what does this Machlokes depend? It depends if these two words are in 
Aramaic or in Hebrew. In Lashon Kodesh it would be Yisgadeil V’yiskadeish and in Aramish it would be 
Yisgadal V’yiskadash. Well, all of Kaddish is in Aramaic so Yisgadal V’yiskadash would seem to make 
sense. Those who say Yisgadeil V’yiskadeish base it on a fact that these two words come from a Posuk in 
Yechezkel (38:23) and since the style of Davening is to mirror expressions of Pesukim, therefore, the 
Yisgadal is turned into Yisgadeil. Whichever Minhag you have is fine.  

When you get to (ְמָבַר� ַרָּבא ְׁשֵמּה יְֵהא) there are also two customs. Those people who are Sefardim have a 
custom that the one saying the Kaddish doesn’t say (ַרָּבא ְׁשֵמּה יְֵהא) with the Olam. He waits and when it 
quiets down then he says (ָעְלַמּיָא ּוְלָעְלֵמי ְלָעַלם ְמָבַר� ַרָּבא ְׁשֵמּה יְֵהא). Our custom, the Bnei Ashkenaz, is Dafka 
say (ַרָּבא ְׁשֵמּה יְֵהא) along with the people so you too are part of the Minyan calling out (ְמָבַר� ַרָּבא ְׁשֵמּה יְֵהא). 
However, as the Mishnah Berura says, when you get to (ָעְלַמּיָא ּוְלָעְלֵמי ְלָעַלם) and then comes (�ְויְִׁשַּתַּבח יְִתָּבַר), 
everyone agrees that you have to wait for the Olam to quiet down. There are many people who Daven for 
the Amud especially in a Shul that has a bigger Olam, and after (ַרָּבא ְׁשֵמּה יְֵהא) they are up to (�הּוא ְּבִרי) 
already. That is not Kaddish. Kaddish has to be said so that a Minyan can hear. Therefore, the Mishnah 
Berura says that you have to wait for Rov Olam. He doesn’t say that you have to wait for every last (יְֵהא 
 יְִתָּבַר�) and then you say (ַרָּבא ְׁשֵמּה יְֵהא) to end, but most of the Olam have to be completed saying (ַרָּבא ְׁשֵמּה
 .the rest of what we say in the Kaddish…(ְויְִׁשַּתַּבח

At the end of the Kaddish Shaleim you take three steps back. Is there any purpose of taking three steps 
forward after you take three steps back? It would seem to make no sense. The three steps back you are 
stepping out from the Ribbono Shel Olam. Why step forward again? It would seem to make no sense at 
all. 

The reason that we do it is because the Mishnah Berura brings a Hiddur. He says that since the Magid 
Mishnah says to take three steps back after Kaddish K’neged the six wings of the Malachim, although we 
don’t do that we take three steps back as it says in Shulchan Aruch. But in honor of the Magid Mishnah 
that says take six steps, we take three steps back we take three forward as well. It is not sort of Ikra 
D’dina but it is something that we do that is very appropriate as this is the way the Mishnah Berura 
Paskens and therefore, we do it that way. 

The (ְמָבַר� ַרָּבא ְׁשֵמּה יְֵהא) says Rav Yaakov in his Emes L’yaakov based on a Tosafos in Berachos 3a 
Dibbur Hamaschil (ךרובמ לודגה הימש אהי ןינועו), (ַרָּבא ְׁשֵמּה יְֵהא) is an Aramaic translation of (�ְּכבוד ֵׁשם ָּברּו 
 very low. We say it low because (ָוֶעד ְלעוָלם ַמְלכּותו ְּכבוד ֵׁשם ָּברּו�) After Shema we say .(ָוֶעד ְלעוָלם ַמְלכּותו
there is an idea that it is the Malachim’s Tefillah and we should not be usurping the Malachim’s Tefillah 
and therefore, we say it in a low way as if we are ashamed to take their Tefillah away from them.  
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On Yom Kippur when we are Dome L’malachim we say (�ָוֶעד ְלעוָלם ַמְלכּותו ְּכבוד ֵׁשם ָּברּו) out loud. The 
Gemara indicates that Malachim don’t understand Aramaic and therefore, the translation to (ַרָּבא ְׁשֵמּה יְֵהא 
 translated and therefore, it has that Chashivos of (ָוֶעד ְלעוָלם ַמְלכּותו ְּכבוד ֵׁשם �ָּברּו) is (ָעְלַמּיָא ּוְלָעְלֵמי ְלָעַלם ְמָבַר�
that extraordinary Tefillah of the Malachim and it is the Ikkur that a Yasom says in Kaddish. It is to be 
Mekadeish Sheim Hashem B’rabim and to publicly not only state but lead the Tzibbur in stating the (יְֵהא 
 .(ָעְלַמּיָא ּוְלָעְלֵמי ְלָעַלם ְמָבַר� ַרָּבא ְׁשֵמּה

There is an important Nekuda that I would like to share with you and it comes from Rav Schwab in the 
Rav Schwab on Yeshaya. There is a Pirush of Rav Schwab on Yeshaya and there on the Posuk of (ָקדוׁש 
 Rav Schwab brings the following insight. Rav Schwab says that there is a custom in many (ָקדוׁש ָקדוׁש
Shuls for a Yasom to go over to the Amud by Shacharis for Ashrei Uva L’tzion. Very often there are two 
Aveilim and one says until that point and then an Aveil goes up for Ashrei Uva L’tzion. What exactly is 
the purpose of going up at that point? 

I always thought because he gets an extra Kaddish. He gets to say the Kaddish with Tiskabeil. Although 
that is a Chiddush because Kaddish with Tiskabeil really belongs to the Shemoneh Esrei. (ְצלוְתהון ִּתְתַקַּבל) 
refers to the Shemoneh Esrei but ok let it be a Chiddush, but that is a custom. 

Rav Schwab says no, that is not the main reason. The main reason that a Yasom goes up to Daven for the 
Amud by Ashrei Uva L’tzion is to lead the Olam in Kedusha. In the (ָקדוׁש ָקדוׁש ָקדוׁש) of Uva L’tzion. In 
other words, the job of the person Davening for the Amud is not only to say the ending to Ashrei and 
Lamenatzeach, but also in saying Uva L’tzion Goel to lead the Olam in saying (ָקדוׁש ָקדוׁש ָקדוׁש) together 
and Baruch Hashem Mim’komo together. Many people are Mezalzeil in this. Especially since many Shuls 
tend to be in a rush on a weekday. Don’t rush the (ָקדוׁש ָקדוׁש ָקדוׁש) as that is an important part of the 
Davening and as Rav Schwab says really the reason you go over to the Amud in the first place. 

3. I would like to end by sharing with you that almost 14 years ago I said Kaddish on the Petira of my 
father Alav Hashalom. At that time I got a letter in the mail. The writer of the letter had obviously been 
unsure whether to mail the letter to me. I could see that the letter had been written and then crumbled and 
thrown into the wastebasket. I could see the crumble marks and then the person apparently took it out and 
smoothed it off and ripped off his signature, his name from the bottom of the letter and mailed it to me 
anonymously, crumbled with the bottom ripped off. 

What he wrote to me was that all the words of Kaddish are pronounced Mil’ra, with the accent at the end 
except for the word (ְלֵעָּלא) which is Mil’ail. But all other words are Mil’ra. The common (ִמן ַרָּבא ְׁשָלָמא יְֵהא 
 is incorrect, it is Y’Hai Sh’lo”M”o Rab’”B”ah Min Shema”Y”a (emphasis on the last syllable of the (ְׁשַמּיָא
word). He wrote it to me to help me along. He apparently regretted it and then wrote it and sent it to me 
anyway. I want to express my appreciation to him if he is listening. Please, I appreciate having it sent to 
me, as an Aveil says Kaddish more than a thousand times (maybe 2,000 times) over the year of Aveilus 
and therefore, it is important to say it right. To do it Mehudar as it is being done as a Kavod for a parent, 
wouldn’t I want to do it in a Mehudar’dika fashion? And so, that is a little bit of the Hiddur of Kaddish. 

With that I want to wish everyone an absolutely wonderful Shabbos Parshas Shemini – Parah. A 
preparation for a true Tahara as we approach the Chag Hapesach. A good Shabbos to one and all! 
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Rabbi Reisman – Parshas Shemini 5775 

1. Parshas Shemini contains the extraordinary event of the death of Nadav and Avihu on the 
circumstances that are discussed at great length by the Rishonim. Moshe Rabbeinu goes to comfort his 
brother Aaron on the loss of his two sons and he says to Aharon as is brought in 10:3 (יְרָור ִּדֶּבר-ֲאֶׁשר הּוא 
 I will be recognized as holy through those who are close to ,(ֶאָּקֵדׁש ִּבְקרַֹבי) .this is what Hashem said (ֵלאמֹר
me (ֶאָּכֵבד ,ָהָעם-ָכל ְּפנֵי-ְוַעל). In other words, Moshe Rabbeinu said there is something glorious in what Nadav 
and Avihu did and as Rashi says (יתייהו םוקמ לש ויעדוימב תיבה שדקתיש יתייה עדוי יחא ןרהא ןרהאל השמ ול רמא 
 that Moshe said, I would have thought that this great (ךממו ינממ םילודג םהש ינא האור וישכע ,ךב וא יב וא רובס
event would take place between me and you and it happened through Nadav and Avihu.  

What was the Kiddush Hashem in the Mayseh? Rashi says (סלקתמו הלעתמו ארייתמ םיקידצב ןיד השוע ה"בקהשכ, 
 that when Hashem punishes righteous people others understand that if Hashem (םיעשרב ןכש לכ ,ולאב ןכ םא
brings a Din even with those who are righteous and he loves the most, certainly to everyone else a person 
has to be careful in what he does because there is an accounting for everything. It is difficult to 
understand how this is praiseworthy of Nadav and Avihu. What is being said is they did an Aveira and 
they were punished. When someone does an Aveira and he is punished so that is a Kiddush Hashem. If 
someone misbehaves in class and he is punished so people are afraid of the Rebbi. In what way does that 
say something wonderful or something glorious about the child who misbehaved? Therefore, this Rashi 
needs some sort of an explanation.  

To explain the Rashi, I would like to share with you an idea that I saw in the recently published Sefer 
Emes L’yaakov from Rav Yaakov Kamenetzsky on Nach. There, Rav Yaakov is addressing something 
else. He is addressing the idea that we find that grandchildren of evil non-Jews ended up teaching Torah. 
The Gemara in Maseches Gittin 57b (19 lines from the top) says (ינבמ קרב ינבב הרות ודמל ןמה לש וינב ינבמ 
 that the descendants of Sisra, of (םיברב הרות ודמל בירחנס לש וינב ינבמ םילשוריב תוקונית ודמל ארסיס לש וינב
Sancheriv, and of Haman taught Torah. There is even a thought to say the same thing regarding 
Nevuchadnetzar. Why is it that just those terrible people had descendants that were at the end teaching 
Torah. They were obviously Megayeir and teaching Torah to Klal Yisrael? 

Rav Yaakov explains with the following Yesod. The Mishna in Pirkei Avos 4:4 says (דיזמ דחאו גגוש דחא, 
 .When someone causes a Chillul Hashem even by accident he is responsible for his actions .(םשה לוליחב
 The result of a Chilul Hashem is so awful that the excuse of I am a .(םשה לוליחב ,דיזמ דחאו גגוש דחא)
Shogeig or I am not a Maizid is inadequate. (םשה לוליחב ,דיזמ דחאו גגוש דחא). Says Rav Yaakov, if so, 
certainly that is true on the Tzad Hatov (the positive side). (םשה שודיקב ,דיזמ דחאו גגוש דחא). Someone who 
causes a Kiddush Hashem whether deliberately or without intending to at all, he gets the reward of that 
result. The reward of Kiddush Hashem. Says Rav Yaakov, the Mitzvah of Kiddush Hashem is expressed 
in the Torah as it says in Vayikra 22:32 (יְִׂשָרֵאל ְּבנֵי ְּבתֹו� ,ְונְִקַּדְׁשִּתי). I will be shown to be holy among the 
Jewish people. It is not the normal language for a Mitzvah. Mitzvah is usually a command. “V’kidashti” 
 It should command Klal Yisrael to do a Kiddush Hashem. But no, the Torah’s .(יְִׂשָרֵאל ְּבנֵי ְּבתֹו� ,ְוְקַּדְׁשִּתי)
Lashon is (ְונְִקַּדְׁשִּתי), I will be shown and recognized to be holy. That means that the Mitzvah here is the 
result. (םשה שודיקב ,דיזמ דחאו גגוש דחא). Someone who causes a Kiddush Hashem even not intending to do 
so has the reward of that which he has done. That which he says regarding Haman, Sisra, and Sancheriv 
that since they without intending to do so brought a Kiddush Hashem about in the world and therefore, 
there was a reward and their descendants taught Torah in Bnei Brak.  
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You can say the same here that although Nadav and Avihu did something improper but it is something 
which is deserving of reward because they brought about a Kiddush Hashem. If it is said so about evil 
people like Haman, Sancheriv, and Sisra how much more so by great people who are Zoche to be a 
Merkava (a medium) to Kiddush Hashem.  

It is a Vort but Rav Yaakov extends this to explain a difficult Halachik issue. There is a Halachik issue in 
an episode that we find took place during the period of the crusades. During the Shas Hashmad (during 
the crusades) there were Jews, there were communities who got together and joined in a pact and 
committed suicide and killed their children rather than have their children fall to the hands of the 
crusaders who would forcibly convert them. In the Kinnah (22) of Tisha B’av that is entitled Hacharishu 
Mimeni V’adabeira which is a Kinnah regarding the crusades, we say V’ha’avos Asher Hayu 
Rachamanim, Nehefchu L’achzor Ka’y’ainim. Parents who had great mercy on their children turned into 
cruel people. V’haifisu Al Avos V’al Banim, and they drew lots on father and child. Umi Shegorel Ala Lo 
Rishonim, Hu Nishchat Bachalafos V’sakinim, and to whom the lot was drawn it befell a terrible 
experience of parents killing their children rather than have them fall to the hands of the crusaders.  

The Bais Yosef in Yoreh Dai’a in his Bedek Habayis debates whether this was a proper behavior or not. 
After all, Retzicha (killing) is not permitted. Rav Yaakov here defends at least the idea (I don’t think he 
means a Psak Halacha), the concept. For Kiddush Hashem we give our lives. K’tanim, young children, 
don’t know anything about Kiddush Hashem. They don’t understand that there is a Kiddush Hashem. 
They are here not doing anything on their own. It was their parents who killed them. Nevertheless, 
according to our Yesod, the Zechus of Kiddush Hashem is the result not the act. (יְִׂשָרֵאל ְּבנֵי ְּבתֹו� ,ְונְִקַּדְׁשִּתי).  

Rav Yaakov brings the Rambam’s Lashon in Sefer Hamada, Hilchos Yesodei Hatorah 5:1 that (תיב לכ 
 All Jews are commanded in Kiddush Hashem. The question is all Jews are .(םשה שודק לע ןיווצמ לארשי
commanded on every Mitzva, why does the Rambam need to include (לארשי תיב לכ)? 

Says Rav Yaakov, to include Ketanim. This is because the Mitzva of Kiddush Hashem is such that as 
long as the result takes place that is a Zechus. And so, this is one thought regarding the Posuk.   

2. My second thought of today involves the same exact Posuk. 10:3 Moshe says to Aaron (ִּדֶּבר-ֲאֶׁשר הּוא 
 This is what Hashem had said that I will be shown to be holy to those who are .(ֶאָּקֵדׁש ְקרַֹביּבִ  ֵלאמֹר יְרָור
close to me. The question that Rashi asks is where did HKB”H say this (יְרָור ִּדֶּבר-ֲאֶׁשר הּוא)? Where did the 
Ribbono Shel Olam say this? The Ramban responds and says there is no place where HKB”H said (ִּבְקרַֹבי 
 .in such words. However, the words of Hashem, says the Ramban, are obvious from what he does (ֶאָּקֵדׁש
When HKB”H does something, it is a statement. The actions of HKB”H in the world are the way we 
recognize HKB”H. Devarim 28:9 ( ִָּבְדָרָכיו ,ְוָהַלְכּת). We try to see Hashem’s ways. Therefore, says the 
Ramban the Dibbur of Hashem is in the actions that he did. (יְרָור ִּדֶּבר-ֲאֶׁשר הּוא).  

Rav Schwab both here in the Parsha (on page # 250) and in his Pirush on the Siddur explains with this 
Ramban the words in (ֲאבוֵתינּו ֶעזְַרת). After Kriyas Shema we say (יָשים ּוְדָבְר� ְותוָרְת� ְלִמְצוֶתי� ֶׁשּיְִׁשַמע ִאיׁש ַאְׁשֵרי 
 Praiseworthy is the man that will listen to your Mitzvos, and your Torah and your words you will .(ִלּבו ַעל
place on his heart. The question is, we know what Mitzva is and what Torah is what is Dibbur. If we 
already know that we are talking about a (ִלּבו ַעל יָשים ְותוָרְת� ִמְצוֶתי�לְ  ֶׁשּיְִׁשַמע ִאיׁש), what is (�ּוְדָבְר) adding? 
Any word of Hashem that has come to us whether in Chumash, Navi, or Kesuvim is all part of Torah, 
what is (�ִלּבו ַעל יָשים ּוְדָבְר)?  
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To this Rav Schwab says based on the Ramban ( ְָר�ּוְדב) is HKB”H’s actions in this world. When Hashem 
deals with someone in a certain way, then he see, he gets the message, he understands, then that is a 
Kiyum of (�ִלּבו ַעל יָשים ּוְדָבְר).  

Rav Schwab’s son in the English Rav Schwab on Chumash (on page # 329) brings an incident that Rav 
Schwab in his older age due to severe arthritis was confined to a wheelchair. He had an attendant who 
took care of him and as was Rav Schwab’s style always brought him early to Davening or to wherever he 
had to be. That attendant (a non-Jewish man) got married and for a while someone else took care of him. 
When the time off for the wedding had passed, the original attendant returned. On the day he returned he 
was a bit late. Rav Schwab therefore, arrived in Shul late and this disturbed him greatly because it was his 
strict practice to always be early to Shul. Later, Rav Schwab said I remember something and I know why 
this happened. When I was a young Rav in Germany and I was still single then I got married and during 
the Sheva Berachos week I was away. I returned the day after the Sheva Berachos ended and for reasons 
that had to do with my distraction to take care of the Sheva Berachos week and having been just married I 
was a bit late. In the style of German Jews, the Jews around the table who were waiting for the Shiur 
tapped their watches disapprovingly. Said Rav Schwab, I realized this was because I after my wedding 
had been delayed and I should not have been so HKB”H gave me this small amount of Agmas Nefesh 
that I too was delayed here because of someone else who had just come off his week of marriage. 
Therefore, the idea is this idea to try to see HKB”H’s message (�ִלּבו ַעל יָשים ּוְדָבְר). Caution. People fool 
themselves. People think they see HKB”H’s message and they fool themselves.  

I once had an incredible conversation with a good person and the person left me with my mouth hanging 
open, dumbfounded. The person told me the following. He was unemployed and he had a job interview 
scheduled for 9 AM that morning. The man had a beard and was debating whether to shave the beard for 
this appointment. The beard had made him look older as it started to turn gray and his hair was still dark. 
He debated whether it was the right thing to do. He said to me the following. He said at 7 AM I decided to 
shave the beard and I shaved the beard for my 9 AM appointment. Thereafter, at 8:30 I got a phone call in 
which I was told don’t bother to come for the appointment as the position is filled. This man said to me 
that I see Hashem talking to me. Hashem said to me you should shave your beard and that is why he set 
up this appointment. As soon as I finished shaving my beard Hashem said ok now the appointment is no 
longer necessary. I was shocked! I was standing there and he is saying Hashem gave me a message. I was 
sure that he would say Hashem gave me a message that I shouldn’t have shaved my beard because 
immediately after I did the appointment was cancelled. But no, he saw things differently. You know, it is 
normal for people to fool themselves. So then, what do we take from Rav Schwab (�ִלּבו ַעל יָשים ּוְדָבְר) 
when things happen get the message. How do we get the message if we fool ourselves all the time?  

I will answer what Rav Pam said. Rav Pam said under such circumstances where things happen, 
upheavals happen, whether to Klal Yisrael or to an individual and a person thinks what should I work on, 
what is the message? Rav Pam would say we are not Neviim, we can’t figure out the precise message. 
One thing is for sure it is something that you know you have to work on anyway, it is something that is an 
important part of your Avodah anyhow and now take this message and use it for something that you know 
it is right to work on. That idea is an idea of (�ִלּבו ַעל יָשים ּוְדָבְר). Moments that cause a person to have a 
sobering affect, a seriousness, an earnest movement, a moment of sincerity, has to be seized upon. 
HKB”H (�ִלּבו ַעל יָשים ּוְדָבְר). Praiseworthy is the man who puts your words to his heart.  
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With these two ideas both on the same Posuk I will wish one and all an absolutely wonderful Shabbos, a 
meaningful Shabbos. A Shabbos where we begin the Shabbosos of the Yimai Hasefira, preparation for 
Mattan Torah and IY”H I hope that all of you will take seriously the idea of preparation for Mattan Torah 
and even if you are busy working all week, as you know the weekend of preparation begins on Thursday 
night. Looking forward to seeing you all this evening! A Gutten Shabbos to one and all! 

Rabbi Reisman – Parshas Shemini 5774 

1. I would like to share with you a thought on Parshas Shemini. We find of course the incident of Nadav 
and Avihu taking the Aish Zarah in the Mishkan and dying as a result. We find in 10:1( ֵאׁש , יְדָודַוּיְַקִריבּו ִלְפנֵי 
) they brought a foreign flame onto the Mizbaiach (זָָרה אָֹתם, ֲאֶׁשר �א ִצָּוה ). The word (א�) has an unusual 
Trop, it is called a Mercha Kefula. A Mercha is a common Trop. This has a double Mercha as a single 
Trop on the letter Lamed and it is called a Mercha Kefula.  

I would like to share with you a thought as to why there is a Mercha Kefula on this word. The Bal 
Haturim who is not talking about the Mercha Kefula at all talks about this Posuk and makes the following 
point. ( ֵאׁש זָָרה, ְפנֵי יְדָודַוּיְַקִריבּו לִ  ) they brought a foreign fire onto the Mizbaiach ( אָֹתם, ֲאֶׁשר �א ִצָּוה ) which G-d 
had not commanded. The Bal Haturim says that the language could easily be misunderstood. ( , ֲאֶׁשר �א ִצָּוה
 translates that this was a foreign fire which G-d had not commanded. As if to say that there was no (אָֹתם
Mitzvah in bringing this but there was no Aveira either. ( אָֹתם, ֲאֶׁשר �א ִצָּוה ) that G-d had not commanded. 
That is not the meaning of the Posuk. It is true that Hashem had not commanded it, however, here G-d 
had commanded that no foreign fire be brought on the Mizbaiach. So that ( אָֹתם, ֲאֶׁשר �א ִצָּוה ) has to be 
understood not only did Hashem not command but that Hashem commanded (א�) don’t do this. So that it 
is as if it said Asher Tziva Osom (א�), Hashem said don’t bring foreign fire onto the Mizbaiach. It turns 
out that the word (א�) has two understandings both of which are true. ( אָֹתם, ֲאֶׁשר �א ִצָּוה ) there was no 
commandment to bring it and (ֲאֶׁשר �א ִצָּוה אָֹתם) there was a command not to bring it. Perhaps that is the 
reason that there is a Mercha Kefula, a double understanding of the word (א�). This is all the more 
meaningful when one takes into account the Gemara in Maseches Eiruvin 63a (22 lines from the bottom) 
where it says that (לא מתו בני אהרן עד שהורו הלכה בפני משה רבן) that they died because they Paskened a 
Halacha in front of Moshe Rabbeinu. What Halacha did they Pasken? ( מאי דרוש ונתנו בני אהרן הכהן אש על

יא מן ההדיוטהמזבח אמרו אף על פי שהאש יורדת מן השמים מצוה להב ) They Darshuned a Posuk to say that they 
should bring fire on the Mizbaiach. This was their mistake. It is very noteworthy that (ֲאֶׁשר �א ִצָּוה אָֹתם) to 
have this very special Trop in order to make this important point.  

2. Once we are on the subject of Trop I would like to share with you a second thought regarding Trop and 
this is a thought regarding Trop which really can apply to just about any Parsha in the Torah. All of the 
Trop are divided into three categories, the Melachim or the kings of Trop which are the Esnachta and the 
Sof Posuk both of which are total pauses, one at the end of a Posuk and one in the middle of a Posuk. The 
rest of the Trop are divided between Mishamshim and Mafsikin. Mafsikin are Trop which indicate a 
pause, that one pauses at that Trop and a Mishameish is a Trop which is a connecting word it is not a 
pause it is Mishameish, it is followed by something else. For example, you have Mercha Tipcha, the 
Mercha is Mishameish followed by a Tipcha which indicates a pause. Or Kadma V’azla, the Kadma 
indicates a connecting word to the Azla which is a pause. Or Munach Segol, or Mapach Pashta. All the 
Trop are divided in this way between Trop which indicate Mishamshin a connecting word and Mafsikin 
which are Trop that are a pause. This is well known. Darga T’vir, the Darga is a Mishameish and the 
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T’vir is a Mafsik. The one exception to this is the T’vir. The T’vir curiously serves a double function. It is 
both a Mafsik, it is a pause, and a Mishameish, connected to the words that come. So that, it somehow 
serves as both. 10:2 (ַוֵּתֵצא ֵאׁש), (ֵאׁש) has a T’vir (ִמִּלְפנֵי יְדָוד). A fire went out from before G-d. (ַוֵּתֵצא ֵאׁש) 
slight pause, (ִמִּלְפנֵי יְדָוד). The T’vir serves a double function. An example where this is very important is 
in Parshas Bamidbar. We have the counting of the Shevatim and there we have for example that Sheivet 
Yehuda was as it says in 1:27 ( ְוֵׁשׁש ֵמאֹות, ַאְרָּבָעה ְוִׁשְבִעים ֶאֶלף ), 74,600. If you look at the Trop (ַאְרָּבָעה ְוִׁשְבִעים) 
is Darga T’vir. If somebody will pause and say (ַאְרָּבָעה ְוִׁשְבִעים) there were 74 people (ֶאֶלף ְוֵׁשׁש ֵמאֹות) and 
1,600. Which is a total of 1,674. That is wrong. It is (ַאְרָּבָעה ְוִׁשְבִעים ֶאֶלף) (ְוֵׁשׁש ֵמאֹות) 74,000. So the T’vir is 
unique in that it is both a Mafsik and a Meshameish. It is a slight pause but yet it is connected to the word 
which follows. This is a basic idea in Trop.  

The thought that I would like to add to it is the following. We know that the GRA and others Darshuned 
the Trop by their names, gave important meaning to the names. For example, the indication that when one 
is Chayuv Kareis the word Kareis typically has a T’vir. T’vir means to be broken. So that someone who is 
cut off is T’vir, is broken. There are two places where the word Kareis does not have a T’vir and those are 
indeed exceptions for reasons explained by the GRA in those locations.  

What I would like to add is this. The T’vir is an indication of being broken, of a punishment, of a 
difficulty, of a trouble. When a human being has a trouble in life it is a Mafsik, it is a pause. It is at these 
times when he stops, typically gets down, gets upset. Every T’vir which is of course a Mafsik could also 
be a Meshameish. It could be something which gives a person impetus to do better in the future. To some 
people it is just a Mafsik, nothing good comes from it. For some people the Mafsik of a T’vir becomes a 
Meshameish, it becomes something bigger and better later. In life, when one goes through a difficulty 
whatever it may be, life has challenges, our goal should always be that any difficulty which we endure, 
any trouble which we go through Lo Aleinu, there should be a goal that when we look back at it later in 
life we should be able to say that was a hard time but I grew from it, something came from it. That T’vir 
was a Meshameish, it was Meshameish me, it served a useful purpose later. And so, a thought regarding 
the Mercha Kefula and a thought regarding the T’vir.  

3. Rav Chaim Kanievsky has an interesting thought on this week’s Parsha on the Gemara that I mentioned 
earlier that Nadav and Avihu Paskened a Halacha in front of Moshe Rabbeinu and were therefore, 
Chayuv Misah. Rav Chaim Kanievsky brings this Gemara in Eiruvin 63 (19 lines from the bottom) and 
the story of Rabbi Eliezer who had a Talmid that Paskened a Halacha in front of him and Rabbi Eliezer 
said (תמיה אני אם יוציא זה שנתו ולא הוציא שנתו) if this man will live out his year.   

Rav Chaim Kanievsky Klers a Chakira. When somebody is Moreh Halacha in front of his Rebbi which he 
is not allowed to do, and he is Chayuv Misah Bidai Shamayim, does Mechila help. Does it help if the 
Rebbi forgives him and that will erase the Onesh. Or to put it in different words, is the Aveira of being 
Moreh Halacha Lifnei Rabo, Paskening a Halacha in front of your Rebbi a Bain Adom L’chaveiro 
Aveiro, an Aveira towards your Rebbi for which Mechilah should work or is it a Bain Adom L’makom 
Aveira, it is an Aveira which violates Kavod Hatorah of Mesorah which is the basis of Torah in 
Yiddeshkeit, the fact that it goes from Rebbi to Talmid. Is it a violation of Bain Adom L’makom, Kavod 
Hatorah in which case Mechila won’t help? This is Rav Chaim Kanievsky’s Kler and he has a Tzorech 
Iyun Gadol, he says from the aforementioned Gemara, Rebbi Eliezer’s Talmid Paskened in front of him 
and Rebbi Eliezer said (תמיה אני אם יוציא זה שנתו ולא הוציא שנתו) that this Talmid will be punished. Why 
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wasn’t Rabbi Eliezer just Mochel him? It seems to indicate that Mechila does not work. On the other 
hand, in Maseches Berachos 31b (16 lines from the bottom) ( ר אלעזר שמואל מורה "אל הנער הזה התפללתי א

הלכה לפני רבו היה שנאמר וישחטו את הפר ויביאו את הנער אל עלי משום דוישחטו את הפר הביאו הנער אל עלי אלא 
אמר להו למה לכו לאהדורי בתר כהן אמר להן עלי קראו כהן ליתי ולשחוט חזנהו שמואל דהוו מהדרי בתר כהן למישחט 

למישחט שחיטה בזר כשרה אייתוהו לקמיה דעלי אמר ליה מנא לך הא אמר ליה מי כתיב ושחט הכהן והקריבו הכהנים 
כתיב מקבלה ואילך מצות כהונה מכאן לשחיטה שכשרה בזר אמר ליה מימר שפיר קא אמרת מיהו מורה הלכה בפני רבך 

אמר לה שבקי לי ' בו חייב מיתה אתיא חנה וקא צוחה קמיה אני האשה הנצבת עמכה בזה וגואת וכל המורה הלכה בפני ר
 we have where the young Shmuel (דאענשיה ובעינא רחמי ויהיב לך רבא מיניה אמרה ליה אל הנער הזה התפללתי
Paskened a Halacha in front of his Rebbi, Eli. Eli said that he is Chayuv Misah. Chanah begged Eli to 
forgive and Eli forgave Shmuel and the Onesh didn’t happen. This seems to be a contradiction between 
the Gemara in Maseches Berachos and the Gemara in Maseches Eiruvin as to whether Mechila helps. 
This is Rav Chaim Kanievsky’s Tzorech Iyun.  

Some 28 years ago when the Navi Shiur began, we came to this point and I suggested a Teretz. I don’t 
recall if I had a source for it, but I suggested the following Teretz which I would like to share with you. 
We will say that Mechila does not help as is indicated by the Gemara in Maseches Eiruvin. A Moreh 
Halacha Lifnei Rabo Chayuv Misah. What took place with Eli and Shmuel? Shmuel Paskened in front of 
Eli and Eli said that he is Chayuv Misah. Chanah begged him. What did Chanah say? As it says in 
Shmuel I 1:27 ( ִהְתַּפָּלְלִּתי, ַהּנַַער ַהּזֶה-ֶאל ) this is the child for whom I prayed when I stood before you and you 
promised me that a child would be born and this is that child. Then he said ok I will be Mochel. The 
question is why is that a reason to be Mochel, because of that there is a reason to be Mochel? It doesn’t 
make sense! The answer is Chanah said that the Aveira of being Moreh Halacha Lifnei Rabo is an Aveira 
violating Kavod Hatorah, Kavod of a Rebbi, in this case Kavod of a Gadol Hador. Said Chanah, on the 
contrary, this is the greatest Kavod. It was your Beracha that caused a woman who was barren for so 
many years to give birth. It is your Kavod that this child grows up and that this child has a mouth which 
can give forth great ideas in Piskei Halacha. On the contrary, it is your Kavod and it is not a violation of 
Kavod Hatorah. To this Eli agreed. Therefore, although Mechila technically doesn’t help Chanah’s 
argument here it carried the day.  

4. I would like to end with explaining one of the most famous Rav Chaim Kanievsky’s stories. Rav 
Chaim Kanievsky wrote a Sefer on the laws of Chagavim, grasshoppers. The laws of Chagavim are of 
course in this week’s Parsha. Most famously during that time that Rav Chaim Kanievsky was learning the 
Halachos of Chagavim he wondered about certain physical attributes of the Chagavim and a grasshopper 
jumped in onto his Shtender where he then examined it and let it go, however, he was able to Pasken a 
Halacha based on viewing the grasshopper. A number of years ago someone once asked Rebbetzin 
Kanievsky Aleha Hashalom whether this was true and she responded true? It came twice! This is the 
story. The question is when one learns Hilchos Chagavim what in the world did Rav Chaim Kanievsky 
want to see in this grasshopper? What was there that is complicated about a grasshopper that would 
require Rav Chaim Kanievsky to examine it?  

Here I would like to answer the question and tell you why I think this took place. The Simanai Kashrus of 
a grasshopper are four. Grasshoppers have to have 4 legs and 2 jumpers (those are the legs that give the 
grasshoppers a distinctive look). These are legs that protrude higher than the body of the grasshopper. It 
has to have 4 wings and the wings have to cover most of the body of the grasshopper. We have an 
additional Siman that it has to be called a Chagav but that is not the Din Torah. So there are 4 Simanim, 2 
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having to do with the wings, 4 wings and the wings have to cover the body, 4 legs, and 2 jumpers. 
Regarding these two jumpers the Posuk says 11:21 ( לא -ֲאֶׁשר: ַאְרַּבע-ַההֵֹל� ַעל, ִמּכֹל ֶׁשֶרץ ָהעֹוף, ּתֹאְכלּו, זֶה-ַא� ֶאת

ָהָאֶרץ-ְלנֵַּתר ָּבֵהן ַעל, ְכָרַעיִם ִמַּמַעל ְלַרגְָליו) לֹו( ). Jumpers that are above the feet.  

Rashi in this week’s Parsha says in 11:21 ( , סמוך לצוארו יש לו כמין שתי רגלים לבד ארבע רגליו: יוממעל לרגל
א "כאותן שקורין לנגושט, ויש הרבה מהם במקומינו בינותינו, וכשרוצה לעוף ולקפוץ מן הארץ מתחזק באותן שתי כרעים ופורח

ן אלו כרעים הכתובים וקרסולי, וארבע כנפים, שארבעה סימני טהרה נאמרו בהם ארבע רגלים, אבל אין אנו בקיאין בהן, ]ארבה[
אבל יש שראשן ארוך ויש שאין להם זנב וצריך שיהא שמו , וכל סימנים הללו מצויין באותן שבינותינו. וכנפיו חופין את רובו, כאן

ובזה אין אנו יודעים להבדיל ביניהם, חגב ) that these 2 jumpers are found in the front of the body closer to the 
neck of the grasshopper while the 4 feet are found in the back of the grasshoppers. That is the way Rashi 
translates the Posuk.  

Our grasshoppers are not that way, they have the 2 jumpers in the back and not in the front while the 4 
legs are found in front. There are many Meforshim who are Matmia (who wonder) where did Rashi get 
this from as we have never seen such a grasshopper. Obviously there is a tremendous Nafka Mina. If we 
Pasken like Rashi that the only grasshopper that is Kosher is the one that has the 2 jumpers towards the 
head then most of the grasshoppers that we have today are Treif (not Kosher) because they are lacking 
this Siman. If we Pasken that the jumpers can be in the hind section then most of the grasshoppers we 
have today are Kosher. The Meforshim don’t Pasken like Rashi because they reject that there is such a 
Mitzios, that such a grasshopper exists at all. Although Rashi seems to say that he had seen it.  

In the Shulchan Aruch when you look at Hilchos Chagavim nobody on the page of Shulchan Aruch 
brings Rashi L’dina. Yet if you take Rav Chaim Kanievsky’s Sefer he Paskens like Rashi. He says that 
we Bnei Ashkenaz who follow the Psak of Rashi are only allowed to eat grasshoppers who have jumpers 
closer to the head which means that all the common grasshoppers are not Kosher. From where did Rav 
Chaim Kanievsky get to Pasken this way? To Pasken like Rashi which is not brought in the other 
Poskim? There can only be one answer. Rav Chaim Kanievsky was learning these Halachos and a 
grasshopper visited him and he picked it up and he saw that Rashi is right, there is a Min (type) of 
grasshopper that has jumpers closer to the head and feet lower. Well if one sees such a grasshopper 
obviously a person would Pasken like Rashi. The only reason to reject Rashi is for those who have never 
seen it. That would explain why Rav Chaim Kanievsky would have to observe and see physically that 
such a grasshopper exists and of course that explains why he Paskens that way. The moral of the story is 
of course although Sefardim have a custom to eat grasshoppers, we Ashkenazim would have no such 
custom because we would follow Shittas Rashi as Rav Chaim Paskens and we would refrain from 
grasshoppers which is all as well because I don’t think we have a big Taiva for the eating of grasshoppers. 
That is an explanation of the story and my purpose is not the story, my purpose is that you know the 
Halacha and now that you have learned hopefully you will see it in Rashi (ממעל לרגליו) Rashi’s unique 
Teitch and the fact that Rav Chaim actually Paskens this way.  

With that I wish one and all an absolutely wonderful and grasshopper free Shabbos. I had mentioned this 
in the Navi Shiur a while ago and the Navi Shiur group in Los Angeles was kind enough to send me a 
package of ready to eat grasshoppers and if there are any Sefardim listening you are welcome to enjoy it. 
A Gutten Shabbos to all! 
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Rabbi Reisman – Parshas Shemini 5773 

This week’s Parsha has three major aspects to it. The Cheit of Nadav and Avihu, the act of Aharon in 
burning the Sair Hachatos, and the Mitzvos at the end of the Parsha, and I would like to say one thought 
regarding each of these three. First the Cheit of Nadav and Avihu.  

1. The Posuk in 10:1 says regarding the Cheit of Nadav and Avihu ( , ֲאֶׁשר �א ִצָּוה--ֵאׁש זָָרה, ַוּיְַקִריבּו ִלְפנֵי יְרָור
 .The Posuk clearly says that the Aveira was that they brought a fire that was not commanded .(אָֹתם
However, Rashi brings from a Divrei Chazal ( למקדש ישמעאל אומר שתויי יין נכנסו רבי ) that their Aveira was 
that they went into the Bais Hamikdash drunk which is a far different Aveira than that which is mentioned 
in the Posuk. Many Meforshim deal with this problem which is really two problems. A) that Rav 
Yishmael’s explanation doesn’t seem to fit with the Posuk and B) the fact that Nadav and Avihu were so 
great that Rashi says in Posuk Gimmel ( שיתקדש הבית במיודעיו של מקום  אמר לו משה לאהרן אהרן אחי יודע הייתי

ממני וממך וליםעכשיו רואה אני שהם גד, והייתי סבור או בי או בך ) that Moshe Rabbeinu held that Nadav and Avihu 
were even greater than Moshe and Aharon. How would it come that they would sin in such a Grubba sin 
as going drunk into the Bais Hamikdash which is something that no one would do. This needs explanation 
and there is no question that explanations abound.  

I would like to share with you Rav Zevin’s explanation in his Sefer Latorah Ul’moadim on this week’s 
Parsha. Because Rav Zevin explains the first Mishna in the 8th Perek in Maseches Berachos in a beautiful 
way and in that way it sheds light on the Parsha. In the 8th Perek in Maseches Berachos we learn about a 
Machlokes between Bais Shammai and Bais Hillel regarding Kiddush.  

( , ובית הלל אומרין; ואחר כך מברך על הייןמברך על היום  ,בית שמאי אומרין. אלו דברים שבין בית שמאי ובית הלל בסעודה
על היום מברך על היין ואחר כך מברך ) Bais Shammai says that first you make the Beracha Mekadeish 

Hashabbos and then Borei Pri Hagafen. Bais Hillel disagrees. Bais Hillel says Mevareich Al Hayayin and 
then Mevareich Al Hayom. First make the Porei Pri Hagafen and then the Beracha of Mekadesih 
Hashabbos. Naturally, we do as Bais Hillel holds. However, it needs some sort of explanation as to the 
Machlokes. Rav Zevin explains and this actually fits into the language of the Gemara on the Machlokes. 
Rav Zevin explains as follows. Bais Shammai holds that the way a person should come to an appreciation 
of Shabbos is by appreciating the Kedusha of Shabbos. Once he appreciates the Kedusha of Shabbos then 
he makes a Borei Pri Hagafen, then he should drink and feel the Simchas Hayom. But the prerequisite is 
to appreciate the Kedushas Hayom. It is not proper says Bais Shammai to start with the drinking and 
eating and from there to go on to Kedusha.  

Bais Hillel says no, human beings are not expected to jump right into Kedusha and on the contrary a Yid 
takes the Yayin he makes a Beracha on it and on the Yayin of the day the physical appreciation of the 
Oneg of the day, those aspects of Shabbos are what helps a person appreciate Kedushas Hayom. Bais 
Hillel holds there is nothing wrong if you start with the Yom and that gives you the inspiration, that gives 
you the thought, that gives you the Hergish and therefore, Mevareich Al Hayayin V’achar Kach 
Mevarchin Al Hayom. This is symbolized by the order of the Berachos. This is an explanation of the 
Machlokes Bais Shammai and Bais Hillel.  

Nadav and Avihu great though they were, did not see themselves as great. In their humility they felt that 
they should behave like the Shitta of Bais Hillel. They felt that they should do as Bais Hillel says. They 
should seek some inspiration. They should drink not to get drunk but they should drink wine in order to 
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feel the spirituality of the day better. They drank in that manner. However, they were wrong. Even though 
it was true as the Gemara says in Maseches Sanhedrin 38a (6 lines from the top) ( אגברו חמרא אדרדקי כי

דלימרו מילתא היכי ) sometimes when a person drinks it helps open up his mind towards a proper 
appreciation of spirituality. Nevertheless, Nadav and Avihu should have realized that that is not 
something that is done in the Mishkan. The Mishkan is a place of an Avoda M’ula, an Avoda on a higher 
level, on a Gan Eiden level. There the Avoda has to be on a much higher level. So the Posuk says that 
they brought an ( אָֹתם, ִצָּוה ֲאֶׁשר �א--ֵאׁש זָָרה ). The Aish Zorah was with a Hislahavus, a desire to serve 
HKB”H with a Bren that came from something physical. ( אָֹתם, �א ִצָּוה ֲאֶׁשר ) That is inappropriate.  

The Gedolei Hachasidus saying that there were Chasiddim who would follow their Rebbes to Tashlich 
and the Aveiros that the Rebbes threw away the Chasiddim would pick up. Well this Aveira would be 
such an example. Nadav and Avihu looked to use the physical world to motivate themselves to serve 
HKB”H better. To them it was an Aveira, in the Mishkan it was an Aveira for everybody. However, for 
us not in the Mishkan, not in Eretz Yisrael, in Chutz L’aretz, to use the physical world to help become 
more motivated in our Avodas Hashem that is our Mitzvah, that is the way we do things. (  מברך על היין
  .Mevareich Al Hayayin V’achar Kach Mevarchin Al Hayom (ואחר כך מברך על היום

2. After the death of Nadav and Avihu, Moshe Rabbeinu commands Aharon and his children Elazar and 
Issamar to continue with the Avodah of the day. The S’ir Hachatas the meat of one of the Korbanos, the 
Korban Rosh Chodesh 10:16 ( ְוִהּנֵה ׂשָֹרף--ָּדרֹׁש ָּדַרׁש מֶֹׁשה ). Moshe Rabbeinu found that it had been burnt. 
With that Moshe Rabbeinu was very upset and the Posuk tells us ( , ְּבנֵי ַאֲהרֹן, ִאיָתָמר-ְוַעל ְלָעזָראֶ -ַוּיְִקצֹף ַעל
 that Moshe Rabbeinu became angry and when he saw that it was burnt he expressed his anger (ַהּנֹוָתִרם
towards Elazar and Issamar the children of Aharon. Rashi tells us that this was ( בשביל כבודו של אהרן הפך

הבנים וכעס גדפניו כנ ). Really Moshe Rabbeinu shouldn’t have been angry with Elazar and Issamar. They did 
nothing wrong. They followed the Psak of their father Aharon Hakohen one of the Gedolei Hadar. They 
weren’t wrong; Aharon was the one who was wrong in Moshe Rabbeinu’s eyes. But because of the 
Kavod of Aharon, Moshe Rabbeinu instead expressed his anger towards Elazar and Issamar. The question 
is, is this really Yosher, is this really appropriate, is this really proper? The Bnei Aharon didn’t do 
anything wrong. How can it be, it is Takeh a Kavod for Aharon but isn’t it a Bizayon, a Chisaron in Bain 
Adam L’chaveiro to express ( ַהּנֹוָתִרם, ְּבנֵי ַאֲהרֹן, ִאיָתָמר-ְוַעל ֶאְלָעזָר-ַוּיְִקצֹף ַעל ) an anger at Elazar and Issamar the 
Bnei Aharon as they were guiltless. They followed the Psak of Aharon. This seems to be a Gevaldige 
Kasha.  

To answer this let me tell you a Mussar. The Mussar is in a way of an incident. There was a Bochur in 
Yeshiva elementary school who asked his Rebbi a question and his Rebbi said it is a good question write 
a letter to Rav Chaim Kanievsky to get an answer. He did. The question was on something that he was 
learning in Parshas Vayeishev in which he learned how the other Shevatim had hatred towards Yosef. The 
Rebbi taught that Yaakov had made a special garment (Beged) and he had given it to Yosef and the 
brothers had hatred towards Yosef. This boy asked a question. He asked why did the Shevatim hate 
Yosef. Yosef merely accepted the Kesones Pasim the special Beged, the hatred should have been to 
Yaakov Avinu after all it was Yaakov Avinu who chose to give the Kesones Pasim to Yosef and not any 
of the other Shevatim. Yosef didn’t do anything wrong he just accepted the Beged. It sounds like a good 
Kasha. 
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He wrote a letter to Rav Chaim Kanievsky. R’ Chaim wrote back that this is a question only for our 
generation. In previous generations it would have never dawned on anyone that a child or that children 
would have hatred for their father. That idea that it would never dawn on someone to question a father 
and have hatred (Sina’a) for a father is what made it unthinkable. The Shevatim’s hurt was reflected on 
Yosef. That idea is an idea that we need to appreciate. It is true that Moshe Rabbeinu expressed his anger 
at Elazar and Issamar and not at Aharon Hakohen. Elazar and Issamar considered it a Kavod (honor) that 
they should receive the blame for something that their father did wrong. We don’t appreciate and we are 
not Margish, the proper Kibbud Av V’aim or we too would have understood this. The Kasha sounds like 
a great Kasha. It is a Kasha for our generation. Will you find anyone who asks this Kasha? Anyone from a 
previous generation? Look around and see. This is the lesson of (  ,ְּבנֵי ַאֲהרֹן, ִאיָתָמר-ֶאְלָעזָר ְוַעל-ַוּיְִקצֹף ַעל
 .(ַהּנֹוָתִרם

3. At the end of the Parsha the Parsha deals with the Kosher and non-Kosher creatures and at the very end 
of the Parsha it deals with as is written in 11:41( ָהָאֶרץ-ַהּׁשֵֹרץ ַעל, ַהֶּׁשֶרץ-ְוָכל ), the Sheratzim. Rashi in 11:41 
towards the end of Rashi says the following words (ואין קרוי שרץ אלא דבר נמוך קצר רגלים) it is not called a 
Sheretz unless it is very low with short speed ( נראה אלא כרוחש ונד שאינו ). Something you wouldn’t see 
unless it moves. This idea is Birur in Rashi in Maseches Eiruvin 28a in Dibbur Hamaschil (צרעה לוקה שש) 
( י שירוצו וריחושו מפני קוטנו"שהוא נד בארץ ואינו נראה אלא ע לשון שרץ דבר ). It is so small that you can’t see it you 
couldn’t tell that it was a bug. Only through the fact that it moves (שירוצו וריחושו). That is why a person 
can see it.  

This Rashi would seem to be the Mekor for the Psak of many of the Gedolim regarding the copepods in 
the water in NYC. If you take a cup of water you don’t see any creatures. It is very hard to see the 
copepod. Yet if you go to Prospect Park and you go over to the lake and take out a cup of water you will 
see the very same copepod. Why? Because there they are alive and they dart to and fro with a constant 
movement. Therefore, they are visible. In our water which has already been treated with chemicals at the 
water treatment plant, the copepods are dead and they don’t move. Is that called Nir’a L’ainayim where 
you can see it only because of its movement? It seems that that is what this Rashi is saying ( לשון שרץ דבר

וריחושו מפני קוטנו י שירוצו"שהוא נד בארץ ואינו נראה אלא ע ). Something that you can only see because it moves 
to and fro, otherwise you couldn’t see it.  

In the Sefer Davar Tov which often deals with a number of Dikduk Inyanim he explains that according to 
Rashi the word Sheretz or Sheketz comes from the word She’ that Ratz it moves as is indicated by this 
Rashi. He suggests that the word Sheketz too (שקץ) She’ Katz is from the language of being disgusted, 
finding something to be an abomination. It seems that that is Rashi’s Shitta. Ratz and Katz are the 
Shoresh of the word Sheretz and Sheketz. This is really part of a Machlokes Klali. It is a general 
Machlokes. The Shitta of the Ibn Ezra (1089 – 1167) and the Radak (1160 – 1235) are that every verb has 
a three letter Shoresh. Rashi holds that there are verbs that have two letter Shoroshim as Rashi says in the 
upcoming Parsha 20:23 ( כאדם שהוא קץ במזונו, קצתי בחיי) מו בראשית כז(כמו , לשון מיאוס ) and in numerous 
places. The Ibn Ezra holds not that way. On the word Sheketz there is an Ibn Ezra that says that it is a 
Lashon Matzok. Rashi says that it is a Lashon of Katz is a Lashon of Matzok a Lashon of pressure. In 
other words Rashi who Teitches Sheretz that it could be from the Shoresh of Ratz is probably L’shitoso. 
But there are those who hold of a different calculation of the Shoroshim we are not sure if they would 
agree if this is the Shoresh of the word Sheretz. At any rate, these are three thoughts for this week’s 
Parsha.  
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Rabbi Reisman – Parshas Shemini 5772 

This week’s Parsha has as its most famous event the death of Nadav and Avihu. As you all know there are 
many reasons given for that tragic event. One of the better known reasons is the one brought in Maseches 
Sanhedrin 52a (4 lines from the bottom) (  ואביהוא מהלכין אחריהן וכל וכבר היו משה ואהרן מהלכין בדרך ונדב

ה הנראה מי "הללו ואני ואתה ננהיג את הדור אמר להן הקב ישראל אחריהן אמר לו נדב לאביהוא אימתי ימותו שני זקנים
 that Nadav and Avihu were guilty of speaking improperly about Moshe and Aharon saying (קובר את מי
when will these leaders pass away and you and I will lead the generation. To that Hashem replied let us 
see who will bury who. It is very difficult to understand this attitude of Nadav and Avihu as if they 
anticipated the passing of Moshe and Aharon. After all Moshe Rabbeinu says that they were greater than 
Moshe and Aharon themselves. It is a great Tzorech Iyun. 

However, there is a historical event which might allow us to view the attitude of Nadav and Avihu in a 
more proper way. Rav Shmuel M’salant (1816 – 1909) was the Rav of Yerushalayim for more than half a 
century. He was Zoche to Arichas Yamim.  He lived into his 90’s in a time when such longevity was 
unheard of. As he passed his 90th birthday he sent for a leader to take his place. He sent for a man known 
as the Aderes. Rav Eliyahu Dovid Rabinowitz-Teomim (1843 – 1905). He was about 30 years younger 
than Rav Shmuel M’salant. He set sail and came to Yerushalayim as a designated successor to Rav 
Shmuel M’salant.  

I am not sure that the Aderes spoke in any disrespectful way regarding Rav Shmuel M’salant, as I am sure 
he did not. However, when we picture his arrival I think we can picture the attitude of Nadav and Avihu 
in a healthier way. They were after all the greatest of the next generation and they anticipated leading Klal 
Yisrael very much as the Aderes did. What is striking is that the Aderes passed away before Rav Shmuel 
M’salant. He died at 62 years old and Rav Shmuel M’salant who was about 30 years older said a Hespid 
for him, an interesting repetition of something in history.  

Agav, there is a fascinating item something that took place on the day that the Aderes landed in 
Yerushalayim. His ship came to port and that day in Yerushalayim there was a wedding. Rav Shmuel 
M’salant as the Rav in the town was scheduled to be the Mesadeir Kiddushin. Rav Shmuel wanted to 
show that the Aderes was designated by him to be his successor and therefore, he insisted that the Aderes 
be the Mesadeir Kiddushin at that wedding rather than Rav Shmuel M’salant. That he did. When the 
Aderes got up to say the Beracha of Siddur Kiddushin he made a mistake. Perhaps his long boat trip and 
his sudden arrival caused such an error to occur. While under the Chuppah instead of saying the Beracha 
of Borei Pri Hagafen on the wine and then the Beracha of Siddur Kiddushin which is normal, he said a 
Beracha of Shehakol Nihiyeh Bid’varo in place of a Borei Pri Hagafen on the wine. He caught himself. 
He thought for a minute and then said the Beracha of Borei Pri Hagafen and then the Beracha of Siddur 
Kiddushin.  

This caused a great tumult at the wedding. After all every school child knows that while the proper 
Beracha on wine is Borei Pri Hagafen if you accidently say a Beracha of Shehakol on the wine you are 
Yotzei, it is good enough B’dieved (ed. note this is a Mishna in Berachos 6:2 ( בורא פרי  רך על פירות האילןבי

יצא, נהיה בדברו ועל כולם אם אמר שהכול. לא יצא, על פירות הארץ בורא פרי העץ; יצא, האדמה ). Here this new Rav the 
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Aderes came and said a Shehakol on the wine and then made a Borei Pri Hagafen on the wine. He had no 
business doing that because the Shehakol was sufficient.   

Later during the wedding when the Aderes saw that people were tumuling, he got up and explained 
himself. He said of course a Shehakol is adequate in a place of a Borei Pri Hagafen. However, in the case 
of a Misadeir Kiddushin it is different. When the Misadeir Kiddushin makes the Beracha he does so as the 
Shaliach of the Choson and Kallah. We know that when one makes a Shaliach, the Shaliach has to do 
what he was told for it to be a valid Shlichus. The Gemara mentions that when you make a Shaliach it is 
in order that the Shaliach does the right thing and not to make a mistake. So the Aderes said when I made 
the Shehakol of course the Shehakol is sufficient instead of the Borei Pri Hagafen, however, I failed in my 
Shlichus on behalf of the Chosson and therefore, this Beracha was not adequate, and that is why I made 
the Borei Pri Hagafen.      

This is a Chiddush. You will notice in the Teshuva Seforim of the great people of that generation that they 
have Teshuvos about this (without mentioning the name of the Aderes). If you look in the Har Tzvi or 
Rav Shlomo Zalman’s Teshuva Sefer you will see that they deal with this fascinating Shaila and this 
Chiddush of the Aderes.  

Towards the end of the Parsha in 11:38 we find a lesser known Posuk. The Posuk says ( , זֶַרע-ַמיִם ַעל-ְוִכי יַֻּתן
ָלֶכם, ָטֵמא הּוא--ִמּנְִבָלָתם ָעָליו ְונַָפל ). The Posuk is talking about things that become Tamei and the Posuk 

teaches us there that food becomes Tamei only if it became wet at some point. Specifically, produce, 
something that grows is not Mikabeil Tumah it does not become Tamei even if it comes into contact with 
a dead body unless ( זֶַרע-ַמיִם ַעל-ְוִכי יַֻּתן ). It was made wet after it was removed from the tree or wherever it 
was growing. If it never became wet it is not Mikabeil Tumah. As you know, today we are all Tamei and 
of course we behave that way. For example when we separate Challah (when we bake a cake) we treat 
that Challah (the dough that is separated) as Challah Timai’a (Tamei Challah) and we burn it.  

Here there is an important He’ara. If someone would mix flour with fruit juice or eggs and not water it 
would become wet but not with one of those liquids which is Machshir L’kabeil Tumah. Fruit juice or 
eggs are not Machshir L’kabeil Tumah. If one were to mix flour and eggs to make an egg Kichel or mix 
flour and fruit juice to make a bun, that dough is now not Muchshar L’kabeil Tumah. When you separate 
Challah from that dough that Challah is Challah Tehorah, it is not Tamei and it is Assur (prohibited) to 
burn it. It has to be given to a Kohen Tahor (try to find one). Now fortunately all of our flour today is 
Muchshar L’kabeil Tumah because when the chaff is separated from the seed that is done through water. 
Typically today the wheat is thrown into water, churned about, and the chaff floats to the top and the seed 
floats to the bottom. Our flour is also bleached so it is made wet. However, there are people who have 
organic or stone ground unbleached flour. This is flour which never came into contact with water. They 
have to be aware that using such flour to make an egg Kichel or a bun without using water creates a most 
unique problem. Here when you separate the Challah it is Challah Tehora. You have to find a Kohen 
Tahor to give it to. The Shulchan Aruch actually suggests giving it to a Kohen Kotton lower than the age 
in which his body would create certain types of Tumah, so he is Tahor. In practical terms this creates a 
problem. It is fascinating to think that the Halachos of Tumah and Tahara could apply today because of 
this Gizairas Hakasuv of ( זֶַרע-ַמיִם ַעל-ְוִכי יַֻּתן ). 

11:21 ( ָהָאֶרץ-ְלנֵַּתר ָּבֵהן ַעל ,ְכָרַעיִם ִמַּמַעל ְלַרגְָליו) לֹו(לא -ֲאֶׁשר: ַאְרַּבע-ַההֵֹל� ַעל, ָהעֹוף ִמּכֹל ֶׁשֶרץ, ּתֹאְכלּו, זֶה-ַא� ֶאת ) 
Moving on to a third part of the Parsha. In the Parsha we have the commandments regarding types of 
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animals or fish, birds, grasshoppers that are Kosher or non-Kosher. What is interesting is that there is a 
Mitzvas Asei which the Rambam counts which is to know the Simanim, to know the signs of the Kosher 
and non-Kosher creatures. The Rambam says in the beginning of Hilchos Maacholas Asuros (  מצות עשה

מותר לאכלן שנאמר והבדלתם  לידע הסימנין שמבדילין בהן בין בהמה וחיה ועוף ודגים וחגבים שמותר לאכלן ובין שאין
להבדיל בין הטמא ובין הטהור ובין החיה הנאכלת ובין החיה  ונאמר. הבהמה הטהורה לטמאה ובין העוף הטמא לטהור בין

 ,That it is a Mitzvas Asei to know the Simanim that separate between a B’heima, Chaya .(אשר לא תאכל
Of, Dagim, Chagavim that is both Muttar to eat and not Muttar to eat. This is because of the last Posuk of 
the Parsha 11:47 ( ֲאֶׁשר �א ֵתָאֵכל, ּוֵבין ַהַחּיָה, ַהּנֱֶאֶכֶלת, ַהַחּיָה ּוֵבין; ֵּבין ַהָּטֵמא ּוֵבין ַהָּטהֹר, ְלַהְבִּדיל ). When you read it you 
don’t realize, however, the Rambam actually says that it is a Mitzva to know how to make a distinction. 
You all know from elementary school and on what the Simanim of Kosher animals and Kosher fish are 
but the Rambam includes the Simanei Chagavim.  

As a matter of fact if you look at the Minyan Hamitzvos Hakatzeir in the beginning of the Yad 
Hachazakah of the Rambam he counts as a separate Mitzvas Asei Mitzva 149 – 152 to know the Simanim 
of each type of creature. That means that it is a Mitzvah to be able to recognize Kosher grasshoppers as 
opposed to non Kosher grasshoppers. This is not everyone’s favorite food but a Mitzva nevertheless.  

I would suggest that on Shabbos you take a Yoreh Dai’a Siman 85 which is a short Siman and you can 
learn it in one sitting. It will take you about half an hour and learn Simanei Chagavim, learn the Simanim 
of grasshoppers.  

I would like to share with you one very specific Yidiya, one point of knowledge regarding the Simanim 
(telltale) signs of Kosher grasshoppers. Before I do that I would like to point that while we know that 
Sefardim eat grasshoppers or at least are permitted to, the Ashkenazim follow the Taz. The Taz in 81 says 
today we don’t eat grasshoppers at all because we are not experts in knowing which are which. The Aruch 
Hashulchan says as well, in our circles Chagavim are not eaten.  

It is interesting that Rav Chaim Kanievsky who has a Mishna Brura on Siman 85 writes that Bizman 
Hazeh we Ashkenazim are permitted to eat Chagavim if we find someone who has a Mesorah or a 
community that has a Mesorah that a specific type of grasshopper is Kosher then we are allowed to eat it. 
So that the simple reading of the Taz and the Aruch Hashulchan is that we don’t eat it and Rav Chaim 
Kanievsky says that under the right conditions it is permitted.  

However, grasshoppers have 4 legs and 2 jumpers (those are the legs that give the grasshoppers a 
distinctive look). These are legs that protrude higher than the body of the grasshopper. Where on the 
grasshoppers are those jumpers found? 

Rashi in this week’s Parsha says in 11:21 ( , סמוך לצוארו יש לו כמין שתי רגלים לבד ארבע רגליו :לרגליו ממעל
א "כאותן שקורין לנגושט, בינותינו ויש הרבה מהם במקומינו, לעוף ולקפוץ מן הארץ מתחזק באותן שתי כרעים ופורח וכשרוצה

רסולין אלו כרעים הכתובים וק, וארבע כנפים, סימני טהרה נאמרו בהם ארבע רגלים שארבעה, אבל אין אנו בקיאין בהן, ]ארבה[
ויש שאין להם זנב וצריך שיהא שמו  אבל יש שראשן ארוך, וכל סימנים הללו מצויין באותן שבינותינו. וכנפיו חופין את רובו ,כאן

ובזה אין אנו יודעים להבדיל ביניהם, חגב ) that these jumpers are found in the front of the body while the 4 feet 
are found in the back of the grasshoppers. Our grasshoppers are not that way they have the jumpers in the 
back and not in the front. There are many who are Matmia (who wonder) where did Rashi get this from as 
we have never seen such a grasshopper.  
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The Ohr Hachaim Hakadosh on the Parsha writes that it is Kosher only if the jumpers are in the front of 
the body near the neck. That is not the way most of our grasshoppers (or any I have ever seen) actually 
look. What is interesting is that Rashi’s Shittah is not brought in the Shulchan Aruch at all. This seems to 
indicate that the grasshoppers that we see are fine and yet Rav Chaim Kanievsky in his notes on Siman 
85:5 Paskens like Rashi that the 2 jumpers have to be near the neck. This is a fact of the Halacha.  

This however explains the well known story that Rav Chaim Kanievsky was learning the Halachos of 
Chagavim that he wondered about certain physical attributes of the Chagavim and a grasshopper jumped 
in onto his Shtender where he then examined it and let it go. Rebbetzin Kanievsky Aleha Hashalom was 
asked whether this was true and she responded true? It came twice! What in the world did Rav Chaim 
Kanievsky want to see? Only this, this type of grasshopper that has jumpers near the neck and many said 
that Rashi never saw grasshoppers and didn’t know how to identify them. Rav Chaim Kanievsky saw it 
and that would explain why he Paskens that way despite the fact that the Shulchan Aruch does not 
mention Shittas Rashi.  

 The question of the week is: after the death of Nadav and Avihu, Aharon is commanded as is seen in the 
Posuk in 10:6 ( ִתְפרֹמּו-ּוִבגְֵדיֶכם �א ). Aharon and his surviving sons are told not to rip Kriya. It is a Pele. In 
Hilchos Kriya it says that when one loses a father or a mother he is obligated to rip Kriya not only on the 
clothing that he is wearing at the time but any clothing that he puts on during the week of Shivah. But in 
the case of the death of any other relative a person is only obligated to rip Kriya on those clothing that he 
is wearing at the time of death or at the Levaya. Aharon and his sons were wearing Bigdei Kehuna. They 
certainly could not rip Bigdei Kehuna, they are not technically theirs. A person never rips Kriya on 
someone else’s Beged. In addition, Bigdei Kehuna are Begadim that have Kedusha. What is the Hava 
Amina, what is the thought that they would rip Kriya? Tzorech Iyun.  

 

Rabbi Reisman – Parshas Shemini 5771 

10:4 ( -ֶאל ,ַהּקֶֹדׁש-ֲאֵחיֶכם ֵמֵאת ְּפנֵי-ְׂשאּו ֶאת ִקְרבּו, ַוּיֹאֶמר ֲאֵלֶהם ;ּדֹד ַאֲהרֹן, ְּבנֵי ֻעּזִיֵאל, ִמיָׁשֵאל ְוֶאל ֶאְלָצָפן-ֶאל, מֶֹׁשה ַוּיְִקָרא  ד
ַלַּמֲחנֶה, ִמחּוץ ) Parshas Shemini has its most famous section the death of Nadav and Avihu. This happened 

on the first day of the Chanukas Hamishkan. Moshe Rabbeinu called the cousins of Nadav and Avihu and 
he said to them you should be the ones who carry the bodies of Nadav and Avihu outside of the Machane. 
Normally, he would have called their brothers Elazar and Isamar to carry their bodies out.  

The Baalei Tosafos here bring a Braisa from the Toras Kohanim that says the following. From here we 
learn that Kohanim can’t be Mitamei to Maisim. The Kohanim are prohibited from becoming Tamei to a 
dead body because we see that Elazar and Isamar the brothers of the Niftarim were not called to bring out 
the bodies of Nadav and Avihu, the cousins who were not Kohanim were called. So from here we see that 
Kohanim are not Mitamei to Maisim. This is what it says in Toras Kohanim.  

The Baalei Tosafos asks two questions on this. First of all, what does it mean that from here we learn that 
Kohanim are not Mitamei to Maisim. The fact that Kohanim are not Mitamei to Maisim is a Lav in the 
Torah that is said in the first Posuk in Parshas Emor 21:1 ( יִַּטָּמא ְּבַעָּמיו-ְלנֶֶפׁש �א ) that Kohanim are not 
allowed to be Mitamei. It is not Mikan, something that is learned from here? 
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Secondly he asks, Elazar and Isamar were Kohanim Hedyotim and not Kohanim Gedolim. A Kohen 
Hedyot is not only allowed to but has a Mitzvah to be Metamei for a brother who passed away. So what 
does it mean Mikan from here we learn that a Kohen can’t be Mitamei to a Meis?  

The Baalei Tosafos answer with the following Teretz. A Kohen Hedyot is allowed to be Mitamei for a 
brother, a Kohen Gadol is not. From here we learn that a Kohen Hedyot on the day that he is inaugurated, 
the first day that he does the Avodah as a Kohen Hedyot, on that day he has a Din of a Kohen Gadol, with 
all the Halachos of a Kohen Gadol and he is not Mitamei to Krovim.  

So that the Toras Kohanim means to say Mikan that Kohanim are not Mitamei to Maisim on the day that 
they begin to do the Avoda. This is actually in the Posuk. After Mishael and Eltzafan are told to carry out 
the bodies, Moshe Rabbeinu turns to the Kohanim and says in 10:6 ( ִאיָתָמר ָּבנָיו ּוְלֶאְלָעזָר ּולְ  ַאֲהרֹן-ַוּיֹאֶמר מֶֹׁשה ֶאל

ֲאֶׁשר ָׂשַרף , ַהְּׂשֵרָפה-יְִבּכּו ֶאת--ֵּבית יְִׂשָרֵאל-ָּכל ,ַוֲאֵחיֶכם; יְִקצֹף, ָהֵעָדה-ְוַעל ָּכל, ְו�א ָתֻמתּו, ִתְפרֹמּו-�א ִּתְפָרעּו ּוִבגְֵדיֶכם-ָראֵׁשיֶכם ַאל
ּוִמֶּפַתח ) Moshe Rabbeinu commands them not to act in a manner of Aveilos. Then he says in 10:7 .(יְרָור

מֶֹׁשה ִּכְדַבר, ַוּיֲַעׂשּו; ֲעֵליֶכם, ֶׁשֶמן ִמְׁשַחת יְרָור-ִּכי--ָּתֻמתּו-ֶּפן ,אֶֹהל מֹוֵעד �א ֵתְצאּו ). He is telling Elazar and Isamar why 
are you not allowed to be Mitamei to a Meis because you were anointed today and on the day you are 
anointed you are prohibited from being Mitamei. So this is the Yesod of the Baalei Tosafos that on the 
day you are anointed, the Kohen Hedyot has a Din like a Kohen Gadol and he is not allowed to be 
Mitamei to anyone just like a Kohen Gadol.  

This Yesod of the Baalei Tosafos is used by the Sfas Emes in answering a Kasha regarding Chanuka.  On 
Chanuka we know that they were not allowed to use Tamei oil. Miraculously they found a jug of oil that 
remained Tahor and that miraculously burned for eight days.   

The Pnei Yehoshua asks that Tumah Hutra B’tzibur so you are allowed to use Tamei oil when everyone is 
Tamei. So why did they need Tahor oil?  

The Sfas Emes quoting his grandfather the Chidushei Harim answers that there it was the day that they 
were using the new Menorah because the Menorah had been defiled. The Gemara says that they 
constructed a new Menorah. On the first day that the new Menorah was going to be used it was a 
Chanuka for the new Menorah and even the Bais Hamikdash, so on a day of beginning everything has to 
be done in the perfect way and therefore something Tamei couldn’t be used.   

There is a third source for this. In Yoreh Dai’a in Siman 81 we find that a Jewish child should not nurse 
from a non Jewish woman even though technically it is Muttar because Chalav Mitzris K’chalav 
Yisri’ailis, Mikal Makom if there is an option you should not use the Chalav of a non Jewish woman. The 
source for this the GRA says is in Shemos Rabbah who brings that Moshe Rabbeinu did not nurse from a 
Goy and only nursed from his mother (Yocheved) as is said in Shemos 2:7 (ְוָקָראִתי ָל� ִאָּׁשה ֵמינֶֶקת). Moshe 
Rabbeinu’s mother ended up nursing him, a Jewish woman. That is the source that we do not want our 
Jewish children nursing from anyone other than a Jewish woman.  

In the Leiv Avraham, Rav Weinfeld asks on the contrary. By Moshe Rabbeinu the language of the 
Medrash says the mouth that in the future will speak with the Shechina should not nurse from a non 
Jewish woman. It seems that any other child could nurse from a non Jewish woman. He answers with this 
Yesod, when you start the Chinuch (or beginning) of something, it should be done with perfection. Just as 
a Kohen Hedyot when he starts should be like a Kohen Gadol in all of his Halachos, so too a baby should 
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start his life like Moshe Rabbeinu which began in as perfect a manner as possible. All this is the same 
Yesod. Chinuch should be in the most perfect manner.  

I would like to move to something totally different. In the Sefer V’harev Na (second volume on Parshas 
Shemini) which is a Sefer of Piskei Halacha from Eretz Yisrael and there are very interesting Shailos.   

Because Parsha Shemini talks about Kashrus they bring in this Parsha a question that was asked of Rav 
Elyashiv. Someone was investigating the Kosher butcher stores in his area in Eretz Yisrael and he 
discovered that late at night there was a truck that was delivering non kosher meat from the territories 
driven by Arabs and delivering this non Kosher meats to the Kosher butcher shops. He discovered this 
and suspected that this truck was similarly selling not Kosher meat to other Kosher butcher shops as well 
because the truck was loaded and he spied a delivery being made to this butcher shop and it was only a 
portion of the load of the truck. Therefore, the assumption was that with further investigation they would 
catch other butcher shops similarly selling non Kosher meat. However, he was faced with a dilemma of 
what should he do now because today he knows that butcher shop A has the non Kosher meat so should 
he make an announcement as to what he discovered?  If he makes that announcement the Arabs that were 
delivering clandestinely will be careful to cover their tracks and not be discovered again. Or is it better 
not to tell anyone today and give it another week so that he can discover the entire web of stores that was 
involved in this deception and then be able to save many other people.  It is a very difficult Shaila.  

Do you allow people to be Nichshal today so that in the future you can save many others? Rav Elyashiv 
said that we don’t trade Aveiros for Aveiros. If right now you know they are selling Treifa meat you have 
to announce it and let them know. Whatever will happen in the future will happen in the future. An 
interesting Psak.  

It is particularly interesting to me because I remember that I had read in my younger years in Winston 
Churchill’s history of WWII that contained a very interesting section that there was a dilemma that I was 
wondering how Bais Din would Pasken.  

During WWII the German’s communicated in code. The code was a very difficult code to break. The 
German’s had created something called the enigma machine. It was a machine into which words were fed 
and the code was deciphered in the machine and when it came out it was decoded. So that this is the way 
the machine works.  

The British had somehow been able to produce a replica of the machine and were decoding German 
communication. They came upon the following communication. The German’s who at that time 
controlled the skies were planning to bomb a city in the south. The name of the city was Coventry. They 
were planning on bombing the city totally so as to dispirit the British. That city was not a city that had 
any strategic importance so it would not be normal for the British to have air defense in that area. For that 
reason, the German’s had selected that city and decided to destroy it and kill its inhabitants.  The British 
were faced with a dilemma. Should they throw up a defense in that city thereby saving many lives, 
however, by doing that the German’s would realize that their code had been deciphered and then naturally 
they would switch to a different code.  Or should the British allow the city to be destroyed and in that way 
they would let the people be killed and in that way protect the secret that they had deciphered the code 
and they would be able to use it in times that were more strategic in winning the overall war. That is 
something of a dilemma quite similar to this one. Does a person say to give up that now I am able to get 
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their secrets in order to protect someone now or is someone allowed to protect his secrets for the greater 
good later. This is Rav Elyashiv’s Psak and it is printed without any Mikoros. I wonder if anyone could 
come up with a good Makar for this Shaila. 

These are the 2 Inyanim for today, the topic of the Baalei Tosafos and the topic of Rav Elyashiv’s Psak.  

The question of the week is: the Sin of Nadav and Avihu had many facets to it. The Abarbenel lists 10 
possible explanations of the Sin of Nadav and Avihu. I am going to focus on one which is in the Gemara 
in Maseches Eruvin 63a (6th wide line). The Gemara says ( בני אהרן עד שהורו הלכה  א אומר לא מתו"והא תניא ר
בפני משה רבן מאי דרוש (ויקרא א) ונתנו בני אהרן הכהן אש על המזבח אמרו אף על פי שהאש יורדת מן השמים מצוה להביא 
 .That Nadav and Avihu died because they Paskened a Halacha in front of Moshe Rabbeinu .(מן ההדיוט
They didn’t ask.  What Halacha did they Pasken the Gemara asks? They understood from a Drasha that 
they should bring in their own fire in order to offer the Ketores and not use a fire from Shamayim. They 
shouldn’t have Paskened that Halacha and should have asked Moshe Rabbeinu. Because of that they were 
Michuyav Misah.  

I don’t understand. What happens after Nadav and Avihu die. Aharon Hakohen Paskens a Halacha 
without asking Moshe Rabbeinu. As a matter of fact if he had asked Moshe Rabbeinu, he would have 
Paskened the reverse. Aharon Hakohen says that the Korban Rosh Chodesh should not be eaten by a 
Kohen who is in Aveilos, rather it should be burned. Moshe Rabbeinu disagrees and says what did you 
do? When Aharon explains the rationale Moshe Rabbeinu agrees.  

How did Aharon Hakohen Pasken a Halacha without asking his Rebbi, Moshe Rabbeinu? Moshe 
Rabbeinu taught him all the Torah that he knew. If Nadav and Avihu were wrong and were Michyav 
Misah for Paskening a Halacha that has to do with a personal practice in the Mishkan, how did Aharon 
Hakohen on the same day go and Pasken a Halacha on his own? If he was allowed to for whatever reason 
you might offer, why doesn’t that reason apply to Nadav and Avihu. Tzorech Iyun Gadol! 
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