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ַויְִהי ְּבַׁשַּלח ַּפְרעֹה ֶאת ָהָעם ְוֹלא נָָחם ֱאֹלִהים ֶּדֶרְך ֶאֶרץ ְּפִלְׁשִּתים ִּכי ָקרֹוב הּוא ִּכי ָאַמר ֱאֹלִהים ֶּפן יִּנֵָחם ָהָעם ִּבְראָֹתם 

ִמְלָחָמה ְוָׁשבּו ִמְצָריְָמה:

And it was when Paroh sent out the Nation.... (Shemos 13/17) 

Our parsha opens with the possuk (Shemos 
13/17), "And it came to pass (Vayehi) when 
Paroah sent the people out, Hashem did not 
lead them [by] way of the land of the 
Philistines for it was near, because Hashem 
said, 'the people might reconsider when they 
see war and return to Mitzrayim'." The 
Medrash comments, "Who said "vie" (a play 
on the word, "vayehi"- in other word, who 
grieved?)? Paroah said "vie"!

Zera Shimshon quotes the Zera Beiraich who
asks how does this Medrash fit with the 
second half of the possuk that speaks of how 
Hashem didn't lead us on a straight route but 
rather on a winding one? What is the 
connection between Paraoh's grieving and 
our leaving Mitzrayim on a winding route?

Another question. Chazal teach us that 
Paroah didn't just send us out of Mitzrayim 
but he also escorted us. What was the 
purpose of escorting us?

He answers in light of two halachos 
concerning slaves. Firstly the Rambam 
(Avodim 8/13) paskens, "...a slave who was 
imprisoned flees from jail. If his master gave 

up hope of regaining ownership of him, he is 
granted his freedom."
The second halacha is (ibid halacha 10), 
"When a slave flees from the diaspora to 
Eretz Yisrael, he should not be returned to 
slavery."
According to these two halachos Zera 
Shimshon answers the two questions. 
Paroah didn't escort Bnei Yisroel to help 
them on their journey but rather to show that 
he did not give up hope of ever regaining 
possession of them. If he didn't escort Bnei 
Yisroel he was afraid that they would go free. 

However when he saw that Hashem took 
them out on a winding path because Hashem 
was afraid that they would return to 
Mitzrayim he realized that Hashem intended 
to bring them to Eretz Yisroel. When he 
realized this he said, "Vie" becaue he knew 
the halacha that "a slave flees from the 
diaspora to Eretz Yisrael, he should not be 
returned to slavery." 

-----------------------------------------2--------------------------------

ֱאֹלִהים יְִפקֹד ָפּקֹד ֵלאמֹר, יְִשָׂרֵאל, ֶאת-ְבּנֵי ִהְשִׁבּיַע ַהְשֵׁבַּע ִכּי ִעּמֹו: יֹוֵסף, ֶאת-ַעְצמֹות מֶֹשׁה ַויִַּקּח יט

ֶאְתֶכם, ְוַהֲעִליֶתם ֶאת-ַעְצמַֹתי ִמזֶּה ִאְתֶּכם. 
(At the time of the Exodus from Mitzrayim) Moshe took the bones of Yosef with him because
(Yosef) made Bnei Yisroel firmly swear that Hashem will surely remember (to redeem) you 
and you should take my bones from here with you. (Shemos 13/19)
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We explained the words "hashba hishbia" as 
"firmly swear". The truth is, though, the 
Torah doesn't explicitly write the word 
"firmly". Rather, the word "made them 
swear" (hishpia in Lashon HaKodesh) is 
repeated twice (hashbea hishbea). This is 
commonly understood as a way to show 
stress, therefore- "firmly swear".

Rashi, however, explains the double wording 
differently. He explains that Yosef made his 
sons swear that they would make their 
children swear (in other words the next 
generation) to take out his bones when they 
are redeemed from Mitzrayim. 

After Rashi explains the double language he 
asks, "Why didn't he just make his children 
swear that they would bury him, just like 
Yaakov did with his son (Yosef). He answers 
that since Yosef we second to the Paroah he 
was able to fulfill Yaakov's request. Yosef's 
son, on the other hand, were not in the 
position to just leave Mitzrayim when they 
wanted. Therefore Yosef made them swear 
that they would make their children swear to 
take his bones with them when they are 
redeemed from Mitzrayim. 

Zera Shimshon (and many meforshim) ask 
why did Rashi ask this question here in 
Parshas BeShalach" after he explained that 
the meaning of the double wording of "made 
them swear"? He should of asked this 
question in Parshas Vayechi where the Torah 
relates the incident that Yosef made his 
brothers swear etc. 

He answers according to the Sifsai Cohen 
who points out that Yosef is called "the 
Shepherd of Yisroel and that the Navi refers 
to all of Clal Yisroel as "the remnants of 
Yosef". The reason for this, he explains, is 

because it was in his merit that B'nei Yisroel 
were redeemed. 

He explains that Yosef knew that the 
approaching bondage will be very difficult 
and he was afraid that the people will give up
hope that they will ever be redeemed. If this 
happened, Yosef knew that the the truth is 
that they really won't be redeemed! (Exactly 
what happened to the people who died in the 
days of darkness.) Only people who wait for 
the redemption are redeemed.

Because of this Yosef didn't want to be 
immediately taken to and buried in Eretz 
Yisroel. He wanted that the people will see 
his remains and reason, "if Yosef, who was a 
tzaddik and a chachom waited for the 
Redemption to be buried, then surely he 
knew that there eventually be one." This idea 
kept alive their hope in redemption until they 
were finally redeemed. 

According to this, explains Zera Shimshon, 
we could explain that the double usage of "to 
make swear" means that there were actually 
two promises. One, that they wouldn't take 
out his bones early (so B'nei Yisroel wouldn't
give up hope). And two, that they will bring 
his bones to be buried in Eretz Yisroel. 

If this would be the reason for the double 
language then there is no question as to why 
he didn't make his children immediatly bury 
him; he felt that his remains would help Bnei 
Yisroel wait to be redeemed.

However, since Rashi explains that the 
double use of "to swear" doesn't mean that he
made them swear not to bury him immedatly,
but just that his grandchildren should bury 
him, Rashi asks why didn't he just make his 
sons swear?

----------------------------------------3--------------------------------
ִּבְראָֹתם ָהָעם יִּנֵָחם ֶּפן ֱאֹלִהים ָאַמר ִּכי הּוא ָקרֹוב ִּכי ְּפִלְׁשִּתים ֶאֶרץ ֶּדֶרְך ֱאֹלִהים נָָחם ְוֹלא ָהָעם ֶאת ַּפְרעֹה ְּבַׁשַּלח ַויְִהי

ִמְלָחָמה ְוָׁשבּו ִמְצָריְָמה:
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And it was at the time that Paroh drove out the people (from Mitzrayim), and Hashem didn't

take them through the land of the Pelishtim because Hashem said to H.mself ... and they will

return to Mitzrayim. (Shemos 13/17)

Zera Shimshon asks why does the Torah refer
to the time  of the Exodus as "the time that 
Paroh drove the people out". This implies 
that Paroh was responsible for the Exodus. It 
would seem more appropriate to refer to the 
time of the Exodus as "at the time that 
Hashem took the people out..." which implies
that Hashem was responsible for our leaving. 
(Which is the way that Balak refers to the 
Exodus, "Hashem (Kail) took them out of 
Mitzrayim...")

He answers by first asking and answering a 
different question: How could  Bnei Yisroel 
cry out and pray to Hashem that H. take us 
out of Mitzrayim? At Bris Bein HaBesarrim, 
Hashem decreed  that we would be in 
bondage for 400 years. Since the time didn't 
yet come (we left Mitzrayim after only 210 
years), how could we pray for the time to be 
shortened? 

The answer to this second question is, ex-
plains Zera Shimshon, that Hashem doesn't 
rule the world only with the Attribute of Jus-
tice. If H. would the world would cease to 
exist. H. also rules the world with the 
Attribute of Mercy. 

Therefore, true, according to the strict letter 
of the decree Bein HaBessarim bondage 
would be 400 years; 365 days times 400. 
However, Bnei Yisroel davvened to Hashem 
that H. should judge us with H.s Attribute of 
Mercy and that the 210 years of tremendous 
harshness and severity that we suffered 
should be considered like we were enslaved 
for 400 full years. 

By the fact that we left Mitzrayim after only 
210 years it would seem that Hashem an-
swers our prayers and H. judged us with the 
Attribute of Mercy. However, this isn't true, 
Hashem judged us at that time with H.s 
Attribute of Justice.

However, since the enslavement was so 

brutal, draconian and Nazi-like, to a much 
greater degree than decreed at Bein 
HaBessarim, even the Attribute of Justice 
agreed that we could leave Mitzrayim. The 
remaining 190 years of bondage, though,  
was suspended for a later time.

The obvious difference between if our suffer-
ing fulfilled the decree of 400 years or we 
still have to make it up  is if future generation
will have to suffer more exiles. Zera 
Shimshon, though, proposes two other differ-
ences even for the generation of the Exodus. 

Firstly, if all the years were fulfilled then we 
would have just gotten up and left. Paorh 
would not have had to sent us out.

Secondly, if all the years of bondage were 
finished then there would no worry or con-
cern that we would return to Mitzrayim. 

According to this Zera Shimshon now ex-
plains the original question why the Torah 
refers to the time of the Exodus as when 
"Paroh drove out the people..." and not when 
Hashem took us out. 

This possuk continues that Hashem took us 
out a winding way because H. was concerned
that if we left on a straight route and saw a 
war we would want to return to Mitzrayim. 
This concern is ONLY because we left before
the end of the decree. 

Therefore if the Torah wrote "at the time that 
Hashem took the people out..." (which im-
plies that Hashem answered our prayers and 
judged us with the Attribute of Mercy) we 
would not understand why Hahem didn't take
us directly into Eretz Yisroel; we already ful-
filled the decree of 400 years. 

The Torah therefore writes that Paroh send 
us out, which implies that we still "owe" 190 
years, therefore we were taken a round about 
way so we wouldn't want to return to 
Mitzrayim.
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