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Building the House of Yaakov  
Adapted from a Chumash Rashi shiur given by the Tolner Rebbe shlita, Nassoi - Shavuos 5763 

  לע"נ האשה החשובה מרת חוה חיה שרה ע"ה בת הרב נטע אריה ז"ל ת.נ.צ.ב.ה.  
In parshas Nassoi the possuk introduces the Mitzvah of Birkas Kohanim, the priestly blessings with 
the words, (במדבר ו, כג) “ להם אמור ישראל בני את תברכו כה לאמר בניו ואל אהרן אל דבר , Speak to 
Aharon and his sons, saying, “So shall you bless Bnei Yisrael, say to them.””  

The Midrash Rabbah (בראשית רבא מג, ח) draws a connection between this possuk and Mattan Torah, 
and says, “  שנאמר מיעקב אמרי ורבנן אמר י"ר ורבנן נחמיה' ור יהודה רבי כהנים לברכת ישראל זכו מהיכן

ישראל בני את תברכו כה וכנגדו יעקב לבית תאמר כה (, גיט שמות) , From where did Klal Yisrael draw 
the merit through which they received the Birkas Kohanim? Rabi Yehuda, Rabi Nechemia and the 
Rabbanan [disagreed regarding this matter]. Rabi Yehuda said… The Rabbanan said, from Yaakov, 
as it says, “So shall you say to the House of Yaakov,” and corresponding to this the possuk says, 
“So shall you bless Bnei Yisrael.”  

Birkas Kohanim, Yaakov Avinu and Mattan Torah 
Although the Midrash is primarily coming to draw a connection between Yaakov Avinu and Birkas 
Kohanim, from the fact that the possuk that it cites is the one that introduces Mattan Torah we 
can infer that the Midrash saw a connection between Yaakov Avinu and Mattan Torah as well as 
between Mattan Torah and Birkas Kohanim.  

While the connection between Yaakov Avinu and Mattan Torah is not explicit in this Midrash, 
there is another Midrash that does specifically make this connection. The Midrash Tanchuma ( עקב

“ ,says (י ישראל אבן רועה משם (מט, כד בראשית) בו שנאמר יעקב של בזכותן אבנים לוחות , Tablets of stone 
in the merit of Yaakov Avinu about whom it says, “From there he sustained the rock of Israel.”” 

So that we can understand the depth of what Chazal were coming to teach us these connections 
must be explored – What does Birkas Kohanim have to do specifically with Yaakov Avinu,Q1 what 
does it have to do with Mattan Torah,Q2 and what did the zechus of Yaakov Avinu have to do with 
Mattan Torah?Q3  

Yaakov Avinu and the Mishkan 
In addition, the first Tolner Rebbe Reb Duvid’l, in his sefer Kehilas Dovid (שבועות שחל בשבת עמוד קפט) 
cites a Midrash brought down by the Megaleh Amukos that says, “ במתן תורה לקח הקב"ה דיוקנו

עקב תיבות נרמז -, הדברות הם י'גיד דבריו ליעקבמ )תהילים קמז, יט(ונתן התורה שנאמר של יעקב אבינו 
 )במדבר כד, ה(ריחים כמו שכתוב 'ברשים 'מודים ק'ריעות ע'בשמו של יעקב, וכן דיוקנו של משכן גם כן יעקב י

 At Mattan Torah Hakadosh Boruch Hu took the image of Yaakov Avinu and ,מה טובו אהליך יעקב
gave the Torah, as it says, “He said His words to Yaakov,” as there are ten commandments 
[corresponding to letter yud, the tenth letter in the Aleph-Beis] made up of one hundred and 
seventy two words, which has the numerical value of the letters 'עקב', which together with the 
letter yud spells Yaakov. So too the Mishkan is in the image of Yaakov as it is made up of sheets, 
pillars, beams, and bars, [where the first letter of these words are an acrostic that spells Yaakov.” 
This Midrash adds another element to the connection between Yaakov Avinu-Mattan Torah as 
well as a new between Yaakov Avinu and the Mishkan.Q4  

Gently Tell the Women 
On the possuk of Mattan Torah that the Midrash cites, “ ותגיד לבני ישראל כה תאמר לבית יעקב ,” 
Rashi comments, “  ודקדוקין עונשים - ישראל לבני ותגיד. רכה בלשון להן תאמר ,הנשים אלו - יעקב לבית

כגידין הקשין דברים. לזכרים פרש , To the House of Yaakov – these are the women, say it to them 
with a soft tone. And tell the Bnei Yisrael – the punishments and particulars [of Halachah] explain 
to the men, things that are hard as sinew.” We see from Rashi’s comment that Yaakov Avinu’s 
connection to Mattan Torah has something to do specifically with the women of Klal Yisrael and 
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the gentle way with which they be told the Mitzvos. One must therefore ask, why this is the 
case?Q5  

Yaakov Referred to it as a House 
In addition, this possuk mentions Yaakov Avinu in the context of a ‘בית, house’. There is another 
place where Chazal also draw a specific connection between Yaakov Avinu and the concept of a 
house. The Gemarah (:פסחים פח) says, “  ואמרו רבים עמים והלכו" )ישעיה ב, ג( דכתיב מאי אלעזר רבי אמר

 שכתוב כאברהם לא אלא ויצחק אברהם יקאל ולא יעקב יקאל' וגו "יעקב יקאל בית אל' ה הר אל ונעלה לכו
 (כד סג בראשית) שנאמר שדה בו שכתוב כיצחק ולא ",'ה בהר היום יאמר אשר" )בראשית כב, יד( שנאמר הר בו
 בית ההוא המקום שם את ויקרא" )בראשית כח, יט( שנאמר בית שקראו כיעקב אלא "בשדה לשוח יצחק ויצא"

"אל , Rabi Elazar said, what is the meaning of the possuk, “and many nations will go and say let us 
go and ascend to the mount of G-d, to the house of the G-d of Yaakov,” [is it] the G-d of Yaakov 
and not the G-d of Avraham and Yitzhak?? Rather, not like Avraham who referred to the Beis 
Hamikdash as a mountain, as it says, “as it will be said on the mountain of Hashem,” and not like 
Yitzchak who referred to it as a field, as it says, “and Yitzchak went out to pray in the field,” but 
rather like Yaakov who referred to it as a house, as it says, “and he called the name of the place 
the House of Hashem.” The fact that Yaakov Avinu referred to the ‘Makom Hamikdash’ as a house 
reveals something profound about Yaakov Avinu’s Avodas Hashem, as we will explain.  

The Chosen of the Forefathers 
Yaakov Avinu is described by Chazal (מדרש שכל טוב בראשית לג) as the ‘בחיר האבות, the chosen of the 
forefathers.” The Midrash (בראשית רבה סג, ב) goes as far as to say that when Avraham Avinu was 
thrown by Nimrod into a the fiery furnace of Ur Kasdim he was only saved in the merit of the fact 
that Yaakov Avinu was destined to be his descendant!  

The fact that Yaakov is place above the other Avos did not come without a price, and we see in 
fact that his life was a series of unparalleled challenges and struggles that overshadowed the life-
stories of Avraham and Yitzchak. He was already persecuted by his brother Eisav while still in his 
mother’s womb, as the possuk attests, (בראשית כה, כב) “ רצצו הבנים בקרבהתוי , and the fetuses 
fought in her womb.” As a child his father favored Eisav, and he eventually had to resort to trickery 
in order to receive the Divine blessings that were in truth destined for him. This resulted in his 
incurring Eisav’s wrath, requiring him to flee his homeland and take up residence in the home of 
the conniving Lavan. His hardships continued as Lavan became his father-in-law after he tricked 
him into marrying his fiancée’s older sister. Ultimately Yaakov managed to overcome all of the 
challenges that he was faced with and built a household together with his wives that produced 
the twelve Shevatim who served as the foundation of the Jewish people. This was the culmination 
of Yaakov Avinu’s Avodah - the creation of a house, ‘בית יעקב, the household of Yaakov.”  

יום חתונתו   
According to this we can begin to explain the connection between Yaakov Avinu and Mattan 
Torah.  The Gemarah (:תענית כו) tells us that Mattan Torah is referred to in the possuk as ( ם שיר השירי

 His [Hashem’s] wedding day,” because it functioned as the ‘wedding’ between ,יום חתונתו“ (ג, יא 
Klal Yisrael and the Ribono Shel Olam, when the everlasting connection between Klal Yisrael as a 
nation, and Hashem was forged. The Midrashim ( , פרקי דרבי אליעזר טד, א שיר השירים רבה ) go into greater 
detail, specifying that Hashem was the Chassan and Klal Yisrael was the Kallah who were united 
in an eternal bond at Maamad Har Sinai. The comparison of Mattan Torah to a Chasunah is 
understandable because in the same way that a Chasunah is the laying of a cornerstone of a 
household that will be established and built by the young couple, so too Mattan Torah was the 
beginning of the establishment of ‘Beis Yaakov’, the ‘household’ made up of the everlasting 
relationship of Klal Yisrael with Hashem as we are bound to Hashem through the Torah. 

Call Over the Shechinah 
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With this we can understand another layer of depth to Chazal’s statement that Yaakov Avinu 
called the Makom Hamikdash a Bayis. The word in Loshon Hakodesh ‘קרא, to call’ has two 
implications, as it does in English – to name something, and to call something, as in to call over 
one’s friend who is standing at a distance. Because Yaakov Avinu struggled so hard and went to 
such great lengths to establish a household in which the Shechinah, the presence of G-d, would 
dwell, he in essence called out to the Shechinah and drew It closer to him. This achievement was 
the zechus that brought about the establishment of a much grander ‘household’, the household 
of Hashem and Klal Yisrael, which commenced at Maamad Har Sinai with the giving of the Torah.A3   

This is also the explanation of the connection between Yaakov Avinu and the Mishkan, as the 
Mishkan was the focal point of the connection between Klal Yisrael and the Ribono Shel Olam that 
had begun at Maamad Har Sinai.A4  

Beis Yaakov – The Women 
It is now understandable that the first statement made at Maamad Har Sinai, “ כה תאמר לבית

 would be addressing the women, as they are the foundation of the household, and it was ”,יעקב
the Avodah of Yaakov of establishing a Jewish household together with his wives and bringing in 
the Shechinah that brought about the giving of the Torah.  

Although women are not obligated in learning Torah, the revelation of the Shechinah in the world 
that was to come about through Klal Yisrael’s acceptance of the Torah and their living their lives 
connected to Hashem according to the rules dictated by the Torah, could only be possible if the 
women, the pillars of the household, would also accept the Torah, as it is nearly impossible for 
anyone to fulfill the Torah properly unless he has the ongoing support of his household.  

As a result of this it would not have been possible for the men to receive the portion of Mattan 
Torah that was intended specifically for them, the meticulous dinim and stringencies of the Torah 
that are referred to as “קשה כגידים, tough as sinews,” that require intense study in order to 
understand them, unless the women of the households would not have been on board. This 
requirement was achieved through the element of אמירה רכה, gentle speech, which was directed 
to the women of Klal Yisrael, and it brought them together with their households into the 
covenant with Hashem.A5 

 עמילות בתורה
When considering Yaakov Avinu’s Avodah we found that there were two elements that played a 
role in Mattan Torah, the fact that he brought the ‘house of Yaakov’ into existence, as well as the 
fact that he toiled greatly in order to do so – this toil for the sake of Avodas Hashem is what found 
favor in Hashem’s eyes as a result of which Klal Yisrael merited receiving the Torah. Rashi 
explained that the words ‘ ישראל לבני ותגיד ’ refer to the Torah which in certain instances is as 
‘tough as sinews’ and can only be understood after tremendous toil. We can therefore derive a 
lesson from Yaakov Avinu’s effort and appreciate that just as Yaakov Avinu’s success did not come 
immediately, but only after continued effort, so too success in Torah learning does not come 
easily, and can only be attained through a continual and concerted effort. 

 
 

‘Gentle Speech’ Must Come First 
We see however, from the order in which the Torah placed these two elements, that the way to 
introduce the Torah to Klal Yisrael was first through gentle speech to the households, and only 
afterwards was it possible to proceed to the portion of Torah that calls for עמילות בתורה, toiling 
in Torah.    
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The Ultimate Blessing 
With this point we can address the connection to Birkas Kohanim. The Mitzvah of Birkas Kohanim 
is introduced with the words “כה תברכו, So shall you bless.” The word ‘כה, so’ can be understood 
to function in the possuk as a ‘מיעוט, a word or phrase that comes to exclude another possibility’. 
In this context it would mean that the Torah instructed the Kohanim to bless Klal Yisrael in a 
certain way, thus excluding another potential way to do so.  

The Beis Yosef ( קכח:מדאורח חיים  ) cites Rishonim who say that a bachelor cannot recite the Birkas 
Kohanim because as he is unmarried he is not in a state which is conducive to happiness, and the 
Birkas Kohanim can only be recited in with joy.  

According to this, we can derive a similar connection to Mattan Torah through the word ‘כה’, 
which is teaching us that just like the Torah specified that Moshe was required to use gentle 
speech to make the Torah appealing to the ‘Beis Yaakov’, the women of Klal Yisrael, Moshe was 
supposed to use gentle speech to make the Torah seem appealing to them, so too the Kohanim 
must bless Klal Yisrael in a kind and loving fashion.  

This instruction for the Kohanim is learned specifically from Mattan Torah, because when the 
Kohanim bless Klal Yisrael they are blessing them that the Shechinah should dwell in their homes. 
This assists Klal Yisrael in emulating the household that Yaakov Avinu established,A1 bringing them 
all of the Divine blessings, thus enabling them to connect to Mattan Torah and bring the Torah 
and it’s holiness, which is the ultimate blessing, into their homes.A2   

Bringing the Torah Home 
This is a very powerful lesson that is applicable to our everyday lives, and even more so during the 
time leading up to Shavuos. As we prepare ourselves for the Mattan Torah that occurs every year 
on Shavuos it is important that we remember that aside from the obvious preparations that we 
must make towards receiving our personal portions of Torah, such as strengthening our 
commitment to Torah learning,  making arrangements to travel to their Rebbes and Roshei 
Yeshivas for Yom-Tov, it is important that we invest equal energy in the Avodah of ‘ כה תאמר לבית

 the gentle speech that brings a love and desire for Torah into one’s household. One cannot ’,יעקב
suffice with experiencing the ‘קולות וברקים, the thunder and lightning’ of the intensity of Shavuos 
in the Beis Midrash – rather, we must strive to bring the excitement into our homes so that our 
families can also benefit from it, and in order that it will have a permanent effect. This is because 
the only way to ensure that our connection to Torah has permanence is through incorporating it 
into our households.         

Through internalizing this message and bringing the Torah into our homes may we merit a true 
Kabbolas Hatorah and all of the Divine blessings that are included in the Birkas Kohanim, amen 
KY”R. 
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