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Prior to confronting our most dreaded enemies, the Torah instructs 
us nevertheless to first “call out to it for peace”; to initiate an overture 
for peace. If our adversary acquiesces and agrees to “pay taxes 
and obligate themselves to perform national service”, we must 
recede and allow them to live. This rule applies even to the reviled 
seven nations that inhabited the land of Canaan. (Maimonides and 
Nachmanides)

Rabbeinu Avigdor of France, one of the later 
Balei Tosafos, records that this directive is 
the basis for the popular dictum “One should 
initiate a greeting to every person” (Avos 4 20). 
The Talmud (Berachos 17) relates that based 
on this principle, Rabbi Yochanan ben Zakkai 

“would be the first to greet even a gentile in 
the marketplace”.

This gesture for peace is contingent on the 
enemy’s acceptance of subservience to the 
Jewish nation, as the Torah clearly states “to 
be taxed and to serve you”. (Devarim 20 11)

Is this concept then parallel to the noble 
notion of “greeting people” in general? It was 
merely a alternative mode of conquering and 
placing our enemy under our sovereignty. 
They were offered one of three choices; to flee, 
‘put up their dukes’ and fight, or submit and 
surrender. 

Can this be the source for the general 
spreading of good cheer in the world?

Rabbeinu Avigdor makes a most fascinating 
connection in the next paragraph that 

discusses the prohibition of Baal Tashchis, 
wanton destruction. 

The Torah commands regarding the 
besieging of a city that we must refrain from 
destroying fruit bearing trees in the process. 
The verse in its literal reading equates 
the vitality of a tree to that of a human in 
emphasizing our need to preserve its life of 
productivity. 

“Do not cut down a tree, because like a man is 
the tree of the field...” (ibid 19)

Rabbeinu Avigdor quoting the Dorshei 
Reshumos, those who interpret the mystical 
undercurrents in the verse, teaches that this 
comparison alludes to the very first stifling 
of productivity that took place when Canaan, 
the grandson of Noach, emasculated Noach 
in his drunken stupor, out of fear that another 
child would be born who he would have to 
contend with.

In facing these seven nations who are 
associated with the land of ‘Canaan’, whose 

continued on next page
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Moses instructs the people of 
Israel to appoint judges and law 
enforcement officers in every 

city. “Justice, justice shall you pursue,” he 

commands them, and you must administer 

it without corruption or favouritism. 

Crimes must be meticulously investigated 

and evidence thoroughly examined—a 

minimum of two credible witnesses is 

required for conviction and punishment.

In every generation, says Moses, there 

will be those entrusted with the task of 

interpreting and applying the laws of the 

Torah. “According to the law that they will 

teach you, and the judgment they will 

instruct you, you shall do; you shall not 

turn away from the thing that they say to 

you, to the right nor to the left.”

Shoftim also includes the prohibitions 

against idolatry and sorcery; laws 

governing the appointment and behaviour 

of a king; and guidelines for the creation 

of “cities of refuge” for the inadvertent 

murderer. Also set forth are many of the 

rules of war: the exemption from battle for 

one who has just built a home, planted a 

vineyard, married, or is “afraid and soft-

hearted”; the requirement to offer terms 

of peace before attacking a city; and the 

prohibition against wanton destruction of 

something of value, exemplified by the 

law that forbids to cut down a fruit tree 

when laying siege (in this context the 

Torah makes the famous statement, “For 

man is a tree of the field”).

The Parshah concludes with the law of 

the eglah arufah—the special procedure 

to be followed when a person is killed 

by an unknown murderer and his body is 

found in a field—which underscores the 

responsibility of the community and its 

leaders not only for what they do, but also 

for what they might have prevented from 

being done.

original callous act of destruction makes 
him so deserving of eradication, we must be 
sensitive to the reason for their downfall by 
extolling the value of preserving life. 

It is precisely in the context of Canaan that 
this mitzvah takes prominence.

The Talmud (Pesachim 50) teaches the 
name “Canaan” is a contraction of the 
sentiment, ayn caan ani, “there is no poverty 
here”. They were an industrious people and 
keen entrepreneurs whose very title Canaani 
became an appellation for a successful trader 
and dealer.

Canaan represented success, but at all 
costs. If it was necessary to mow down the 
competition, so be it. He saw the possibility 
of a fourth son born to Noach as an existential 
threat and thus allowed himself to ‘secure’ his 
‘rights’ by engaging in this destructive act, 
assuring there would be no one interfering 
with his goals.

One who lives in a ‘dog eat dog’ world, is 
liable to exercise his power of destruction to 
insure his survival. One, who sees oneself as 
the sole provider of one’s destiny, inevitably 
will succumb to this poisonous attitude.

When we begin to see ourselves as part of a 
bigger picture, gaining validation through the 
eyes of others, conscious of the notion that 
I am appreciated for who I am independent 
of my wealth, stature or accomplishments, 
that is the beginning of the restoration of 
our nobility. One who senses this will never 
resort to crushing others who stand in the 
way of imaginary status or sense of being.

When we give credence to everyone we 
meet, regardless of who they might be, we 
assert the inherent value and potential of 
every human. The Talmud (Berachos 6) 

teaches that one who ignores a person who 
normally greets you is considered a thief. If 
someone looks to you for validation and you 
ignore him, you have taken away his most 
prized possession, his very being!

Perhaps that is the emphasis Rabbi 
Yochanan ben Zakkai placed on greeting 
even a gentile in the ‘marketplace’. In the 
markets of competition and financial gain 
lays the gravest danger of selfish distraction. 
Rabbi Yochanan ben Zakkai sought to restore 
their true sense of nobility thus saving them 
from their own self-destruction.

Our reaching out to our enemies with 
an olive branch of peace is not merely a 
threatening tactic. It is our belief that even the 
most depraved of our foes can sense their true 
essence and purpose. The arousing within 
them that sense of validation can bring them 
to realize the privilege that awaits them if they 
join our mission.

That appreciation extends to every facet of 
life. One who is wrapped up in oneself will 
lack regard for even the most magnificent 
‘fruits’ of life that await him. 

No wonder this portion that deals with the 
cohorts of Canaan begins with a “greeting of 
peace”, for in that royal attitude lays the seeds 
of hope for mankind in avoiding a descent 
into a pattern of ‘destroy and conquer’.

If this be true regarding our enemies, how 
much more so must we implement these 
concepts among those closest to us. 

May we instill within ourselves an 
appreciation of others that will be a source of 
encouragement to them that will enable us to 
bring about a world that will be conquered by 
love.

continued from previous page
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2. What is so bad about taking a bribe? What negative e�ect does it have on a person?

07860 017 641
SHAILATEXTAVAILABLE 

THROUGHOUT THE 
SUMMER 
HOLIDAYS

לע”נ
DAYAN GERSHON LOPIAN זצ”ל

Wherever possible it is preferable 
to contact your own Rov

Parshah

This page is sponsored 
by FederationRabbi Chaim 

Zundel Pearlman
Rabbi, Machzikei Hadath Synagogue 
and Rosh Beit Midrash, Hendon

31

שופטים כא ז: וענו ואמרו ידינו לא שפכו את ַהדם הזה ועינינו לא ראו.
And all the elders of that city, closest to the corpse, should wash their hands ..  

and proclaim “our hands did not spill this blood and our eyes did not see”.

Rashi, quoting Chazal1, comments 
would anybody think that the elders of 
the Beis Din were murderers! Therefore 
the interpretation must be that we did not 
see off this wayfarer without providing 
him with sustenance and without 
accompanying him on his journey.

The Sages considered the omission of 
accompanying a stranger on his journey 
of such great severity that it is comparable 
to murder!

The gemoro2 relates that when R. 
Abba was about to leave Bovel to go to 
Eretz Yisroel, he tried to avoid his teacher 
Rav Yehuda, who was wont to say that 
whoever ascends from Bovel to Eretz 
Yisroel transgresses.3 Since he could not 
take formal leave of his teacher, he said 
to himself, I will at least go to the Beis 
Hamidrash and take a parting lesson 
before travelling. So he went to the back 
of the Beis Hamidrash, out-of-sight, and 
listened to the lesson being expounded 
by his Rebbe. The lesson was, that if one 
is in the middle of tefila and he needs to 
release some gas, he should wait until 
the smell (ruach) dissipates, alternatively 
he should walk back four steps and only 
then return to his tefila. On hearing this 
halocho R. Abba ecstatically proclaims 
if I had only come to learn this lesson, it 
would have been sufficient!

On learning this gemoro I was puzzled. 
What did R. Abba see in this rather 
mundane halocho that sends him into 
rhapsody that is a parting lesson for life!

There is a sequel to this event.4 When 
he finally completed his journey and 
is about to enter Eretz Yisroel, R. Abba 
recites a prayer מילתא דאימא  רעוה   יהא 
 דתתקבל

 – “may it be the will that I should say 
something which will be well-received”. 

When he arrives in the Beis Hamidrash 
he finds the great sages, including no 
less than R. Chanina and R. Yochanon, 
debating a difficulty in the mishna. 
R. Abba proffers a very erudite and 
reasonable solution to their difficulty. But 
remarkably they all start laughing at him. 
This seems a very strange way of greeting 
a newcomer to the Yeshiva!

The Chasam Sofer5 suggests that 
their response was a punishment for 
him saying an inappropriate tefila that 
his words be accepted, which implied 
an element of insincerity. The difficulty 
is that the Chasam Sofer, himself uses 
exactly the same words in a responsum6 

דתתקבל - מילתא  דאימא  רעוה   Some .יהא 
suggest, in view of the 30 year span 
between the two responsa, that the 
Chasam Sofer re-considered. Perhaps the 
best answer is, that he was responding 
to a specific shaaloh, in which case the 
tefila is appropriate, whereas R. Abba 
was volunteering an explanation. Thus 
according to the understanding of the 
Chasam Sofer his tefila was out of order.

However, I would like to suggest a 
completely different approach. When R. 
Abba was about to leave his great Rebbe 
in Bovel, he desperately yearned for the 
blessing of approval from his mentor. If 
a host does not provide accompaniment 
for a complete stranger it is considered 
on par with murder, one cannot imagine 
the disappointment of a talmid on leaving 
yeshiva and going out into the big wide 
world, without even a goodbye. Rabbi 
Abba must have been devastated, so he 
said to himself at least if I sneak into the 

back of the Beis Hamedrash and hear a 
good vort from my Rebbe – maybe that 
will set me up in life. So that is exactly 
what he did. He received a message which 
he felt was meant for him personally. 
Now that he was leaving the protection 
of the four walls of the yeshiva he would 
no doubt be challenged with evil spirits 
(ruchos). How should he react to these 
challenges? He felt that R. Yehuda was 
addressing him not to directly confront 
these philosophies, but walk back a few 
steps until the test passes. This for him 
was a message for life.

When he arrived in Eretz Yisroel, 
without the approval of his Rebbe, he 
lacked the confidence to say something 
in the Beis Hamidrash in front of the 
gedolei Eretz Yisroel. He therefore uttered 
this tefila to bolster his nerves but even 
then, without the brocho from his Rebbe 
he could not convince the sages. The 
lack of acceptance, indeed derision, was 
directly linked to the fact that he did not 
receive his Rebbe’s blessing. 

From the above, we can see the 
importance of accompanying even a 
stranger, never mind a talmid, on a 
physical journey, and how much more so 
on his spiritual voyage. 

1  Sotah 46b

2  Berochos 24b

3  This was not because of any lack of love for Eretz Yisroel, on 
the part of Rav Yehuda, as can be proven from a number of 
sources.

4  Beitza 38a

5  Chidushim Beitza 38a and Sh’ut Orach Chaim 208

6  Sh’ut Chasam Sofer Orach Chaim 20

Rabbi Pearlman can be contacted at: 
 czp@mailteq.com
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Effective discipline 

begins long before 

you need to correct 

anything.  

It depends on the 

trusting relationship 

between the parent 

and child.

The best disciplinarians are the ones 
most beloved by those they rebuke.

This is because effective discipline 
depends on the relationship between 
the person disciplining and the person 
being disciplined.

If you want your children to heed 
what you have to say, you have to 
put in the groundwork beforehand to 
ensure that they will listen. They must 
trust that what you have to say is for 
their benefit.

That means a strong, trusting, 
loving relationship has to exist before 
the first word of rebuke escapes your 
lips. You need to make your children 
into your disciples. It’s no wonder that 

“discipline” is a derivative of “disciple.”

IF IT’S IMPORTANT TO
YOU, IT’S IMPORTANT 
TO ME

Love can be defined as “If it’s 
important to you, it’s important to me.” 

You need to show this to your children 
-- words are not enough.

Shakespeare was being poetic when 
he asked the Romans and countrymen 
to lend their ears. No one’s interested in 
ears -- they want your mind.

Give your children your mind: make 
time for them and listen to them. 
When your three-year-old comes home 
babbling about that day’s kindergarten, 
you’re tired and thinking, “This is 
just babble.” Don’t tune your child 
out. Strive to reach beyond yourself 
and listen.

If you convey that what’s important 
to your children isn’t necessarily 
important to you, you can be sure that 
the day will come when your kids will 
send you a message: what’s important 
to you isn’t important to them.

Once you’ve built the “disciple 
foundation,” preserve it and mete out 
productive discipline by following 
these principles:

Disciplining  
Kids 

Effectively

Rabbi Noach 
Orlowek

http://www.aish.com/authors/48865487.html
http://www.aish.com/authors/48865487.html
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MAINTAIN 
YOUR DISTANCE

Always keep in mind that the 
punishment is for the benefit of the 
child, not for you. This requires a 
healthy dose of emotional objectivity.

My teacher, Rabbi Simcha 
Wasserman, of blessed memory, said 
that your son or daughter is not yours, 
but is a trust given to you by God. 
Raising her well is how you show that 
God’s trust was well-placed.

My teacher also said that when she 
misbehaves, she has a problem with 
discipline, not you. You’re there to help 
her out. If you view her acting up as 
your problem, you become subjective, 
frightened and confused -- and lose the 
ability to help her improve her behavior 
(and likely will lose credibility with her 
as well).

BE SPECIFIC
When you give directives, be very 

clear. Telling a child, “cross the street 
safely” isn’t enough, because “safely” 
can be interpreted any number of ways.

You have to be specific: “Look both 
ways and walk quickly across only if 
you see no cars in either direction.”

Often it is a good idea to make 
your child repeat back what you said. 
You may not have been as clear as 
you thought. You also avoid having 
your child tell you later that they did 
something other than what you wanted 
because she “didn’t understand.”

PROVIDE 
AN EXAMPLE

It used to be that children saw role 
models of discipline in their own 
homes. When several generations 
lived together, kids saw their parents 
listen to their grandparents. Today, you 
need to go out of your way to provide 
examples of adults listening and 
following directions.

When your parents come to your 
house, be sure your children see you 
showing honor and deference to them.

If your parents happen to be difficult, 
that’s even better! When they mature, 
your kids will see the difficulties of 
the relationship. They will have the 
incredible example of you showing 
respect even to difficult people, driving 
home the importance of discipline.

In observant homes, children also 
see the example of their parents 
deferring to Jewish law.

BE FAIR
Ensure that your punishment 

matches their “crime” and that 
chastisement is meted out in an even-
handed fashion. The basic function 
of parents is to prepare their children 
for life, and therefore a punishment 
should be, as it often is in life, a natural 
outgrowth of the “crime”.

In addition, this helps mitigate 
any sense of resentment on the part 
of the child, as the misbehavior was 
the natural cause of the consequence, 

without undue parental “throwing their 

weight around.”

BE FIRM
Testing limits is a natural human 

tendency. Your kids automatically want 

to see how much they can get away 

with. Once you take a stand, you have 

to hold it.

This doesn’t mean you should be 

mindlessly stubborn, but be prepared 

to stick to your guns. If necessary, take 

time to determine what an appropriate 

reaction or punishment is, so you can be 

sure you can live with what you choose.

BE CONSISTENT
Never, ever promise. Few things can 

wreck your credibility as quickly as 

an unkept promise. If you renege on a 

promise, there’s a good chance your 

child will never forget it, even if it was 

a promise lightly made. Instead, say, “I 

will try” or “If I can.” With experience, 

your child will learn that that’s as good 

as gold.

BE FRIENDLY
If your child perceives that he’s being 

disciplined because you’re angry, rather 

than because he did something wrong, 

he may miss the point. Be calm and 

friendly. Don’t let an inordinate amount 

of time to pass before responding to 

negative behavior, but if you need, wait 

a period of time until you cool off to 

mete out discipline.
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ADMIT IT – YOU DID IT
 שפטים ושטרים תתן לך בכל שעריך אשר ד’“ 16:18

”אלקיך נתן לך לשבטיך, ושפטו את העם משפט צדק

”לא תטה משפט, לא תכיר פנים…“ 16:19

“You shall appoint judges and officers in all 
of your cities which Hashem, your G-d, gives 
you for your tribes; and they shall judge the 
people with righteous judgment. You shall not 
pervert judgment…” The Torah tells us that 
the people should be judged with righteous 
judgment and then says that judgment should 
not be perverted. Why does the Torah need to 
tell us that judgment should not be perverted 
when it just told us that the judgment should 
be righteous? 

The Shemen Aparsomon says that this is a 
warning to Klal Yisroel that they must appoint 
judges who will not pervert the true judgment. 
For if the judges will pervert the judgment, then 
that perversion of judgment will be attributed 
to those who appointed the judges, as if they 
themselves came forth with the evil judgment. 
The one who causes something to happen, 
even though he himself did not perform the 
action, is attributed with that action. Sotah 
38b – Eglah Arufah – The Zekeinim of Bais 
Din say, “our hands did not spill his blood, 
and our eyes did not see anything.” Does 
anyone think that the Ziknei Bais Din did 
such atrocities that they must make these 
statements? The Ziknei Bais Din state that 
they certainly provided the person with food, 
and were Melaveh (escorted) him out of the 
town. Had the Ziknei Bais Din not provided 
the person with food, and been Melaveh him, 
then the person’s death would have been 
attributed to them, for by not giving food and 
being Melaveh him, they were the cause of his 
death – though they certainly did not actually 
kill him with their hands. Rabbeinu Zechariah 
says that the Torah is telling the judges - “do 
not pervert judgment for you will be sending 
yourself to the purgatory.”

How should judges be chosen? One should 
not choose a judge for the individual needs to 
earn a livelihood, and by being a judge he will 
receive compensation, nor should one choose 
a judge who is nicer to wealthy people, and 
you are wealthy – or is nicer to the poor and 
needy, and you are poor and needy. 

“You shall not pervert judgment” – The Ben 
Ish Chai explains that the Torah commanded 
us that we should all place judges and officers, 
upon ourselves – meaning that our intellect 
and our hearts should control our actions 

to perform Avodas Hashem. After that, the 
Torah now commands us that we should 
admit to the Emes, the true judgment, and 
that we should not be like a relative judging 
ourselves. A person naturally does not see his 
own faults, and judges himself favorably even 
when it is not so. This can cause a person to 
fall and to lose out on opportunities to better 
himself. There are times when one can come 
up with reasoning and logic why his actions 
were righteous, yet he should not rely upon 
them. Rather, if there is a chance that he 
acted incorrectly, he should assume that he 
acted so, and attempt to rectify his actions. 
One who acts in this manner will cause his 
own judgment in Shomayim to always look 
for ways to view him favorably. We learn this 
behavior from Dovid Hamelech. When Shaul 
Hamelech was chastised by Shmuel Hanavi for 
his actions regarding Amalek, Shaul advanced 
an argument to exonerate himself, yet it did 
not help and he was condemned in Shomayim 
for his actions. Conversely, although Dovid 
Hamelech had valid arguments to indemnify 
himself, when Nosson Hanavi came to rebuke 
him, he immediately responded, “לד  – ”’חטאתי 

“I sinned against Hashem.” In response to the 
way Dovid Hamelech acted, Nosson Hanavi 
told Dovid, “חטאתך העביר  ד‘   Hashem“ – ”גם 
has commuted your sin.” “לא תטה משפט” – do 
not change the judgment against yourself 
to always find it in your favor, rather admit 
when you err. Additionally, “פנים תכיר   – ”לא 
Do not take your actions only at face value; 
rather understand what will sprout forth from 
those actions. There are actions which on 
the surface do not seem to be bad, yet it will 
cause other things to happen which will most 
certainly be bad. 

We begin to blow the Shofar on Rosh 
Chodesh, thirty days before Rosh Hashanah. 
This is a resemblance to a Ba’al Chov, one who 
is in debt, who was given by Bais Din thirty 
days to repay his debt, and be absolved from 
the consequences of not repaying his debt. 
So too, each Yid is given thirty days before 
the big judgment, to do Teshuva, Tefilah, and 
Tzedakah, to be Mesaken what they were 
Pogem, sullied. Choshen Mishpat 100:1 – Bais 
Din gives the debtor thirty days to repay what 
he owes before they begin to repossess from 
his possessions to repay the debt. So too, the 
Bais Din Shel Ma’alah gives a person thirty 
days to repay the debt in this world, before 
things are seized from him (אלף למגן).

There are times that the truth is placed 
before us, and we look for excuses to veer 
from the truth, and not admit the obvious 
truth. That is a perversion of judgment which 
causes great harm. After the grave sin of Kayin 
killing his brother, Hakodosh Boruch Hu 
asked him where his brother was. That was 
the opportunity for Kayin to come clean and 
admit that he killed him. However, Kayin did 
not take that opportunity, and perverted the 
judgment by responding, “Am I my brother’s 
keeper?” We can go back even further, to the 
first man created, to Odom Harishon, to see 
this perversion of judgment. Odom Harishon 
was given one command, not to eat from 
the Eitz Hada’as. He sinned and ate from it. 
Hakodosh Boruch Hu asked him why he ate 
from it, violating the explicit command not to? 
Instead of admitting his iniquity, Odom tried 
to put all the blame on Chava and said, “It was 
the woman that You gave to me who gave me 
to eat.” Had Odom Harishon owned up to his 
sin, and immediately admitted to his sin and 
taken responsibility for his actions, he would 
have received an immediate pardon. However, 
when one does not own up to his sins, and 
perverts Din, by saying that what he did was 
not so bad, was not his fault, was unavoidable, 
etc… that is what brings Churban to the world. 
We are now in the period of thirty days before 
the Day of Judgment. We blow the Shofar to 
remind us that we must prepare. A Shofar is 
not words, it is just a sound which cannot be 
misinterpreted. The sound of the Shofar is a 
resounding cry for us to prepare for the Day of 
Judgment by owning up to our deeds. We must 
not allow the Yetzer Hara to color what we see, 
and convince us that our sins are not our fault, 
and they are not bad. Conversely, if one takes 
upon himself responsibility that he will put in 
his full effort to serve Hakodosh Boruch Hu 
properly, he will certainly have much Siyata 
Dishmaya, and will grow in Ruchniyos. We 
must own up to all of our iniquities, and do 
Teshuva for them. At the same time, we must 
make a firm commitment to our service in 
our Avodas Hashem. If we perform righteous 
judgment, Hakodosh Boruch Hu will judge us 
in kind. May we be Zoche to utilize these days 
of reflection to be Zoche to a Ksiva V’chasima 
Tovah. 

Rabbi Schechter can be contacted at 
yankieschechter@gmail.com: 
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Shlomo Knew That the Law Prohibiting 
Bribes Applied To Him As Well
Parshas Shoftim contains the mitzvah of appointing a king. The Torah sets certain restrictions 
for the Jewish monarch. One of these restrictions is that he may not accumulate too many 
horses. In those days, the supply of horses came from Egypt and a king who acquired “too 
many horses” would have to engage in extensive commercial relationships with Egypt. The 
Torah wanted to avoid that. [Devarim 17:16]

A second restriction prohibited the 
accumulation of too many wives. A king 
was forbidden to take more than eighteen 
wives “lest they make his heart turn 
astray” [Devarim 17:17]. The Talmud 
teaches [Sanhedrin 21b] that King 
Shlomo violated both these prohibitions. 
He accumulated many horses and 
many wives. In fact, he took 1000 wives. 
Disastrous results ensued. Scripture tells 
us that at the end of his life, his wives had 
a deleterious effect on his righteousness.

Why did King Shlomo knowingly 
violate these commandments? He argued 

“These laws do not apply to someone with 
my wisdom. I can take many horses and 
wives without sinning. I can handle it. 
The multitude of wives and horses will 
not affect me.”

The Talmud observes that there are 
two places where the Torah tells us the 
reason for a prohibition. The Torah says 
(1) do not have too many horses because 
it will bring you back to Egypt and (2) do 
not have too many wives because they 
will make you stray. In these two cases, 
the Torah uncharacteristically writes the 

rationale for a negative commandment. 
Look what happened. The wisest of 
all men felt it did not apply to him. He 
considered the reasons given and with 
self-confidence decided that the reasons 
did not apply to him. In the end he sinned, 
with grievous consequences.

However, there appears to be a glaring 
contradiction –- right in our parsha — to 
this rule that “in only two places the Torah 
stated a reason for a prohibition”. At the 
beginning of Shoftim, the Torah says 

“Judges and officers shall you appoint in 
all your cities…” In the context of that 
instruction, the Torah says, “Do not take 
a bribe, for the bribe will blind the eyes 
of the wise and make crooked the words 
of the righteous.” [Devorim 16:18-19]. So 
what does the Gemara mean that it only 
states the reasons for prohibitions in two 
places (regarding too many horses and 
too many wives)? The Torah also gives a 
reason regarding the prohibition against 
taking bribes: “For the bribe will blind 
the eyes of the wise and make crooked 
the words of the righteous!” Thus, there 
appears to be a third place where the 

Torah gives a reason for a prohibiton, and 
it is in our very parsha!

Furthermore, why was it that Shlomo 
Hamelech’s self-confidence only allowed 
him to violate the prohibition against 
acquiring too many horses and too many 
wives? Why did not he say, “I’m going to 
take bribes” as well? Why did not he feel 

“the fear that bribes will blind a person 
does not apply to me”?

The Chidushei HaRim addresses this 
question. He answers that the pasuk 
states specifically “for the bribe will blind 
the eyes of the WISE and make crooked 
the words of the righteous.” Shlomo 
Hamelech’s argument why he thought 
he was immune from the prohibition of 
having too many horses and too many 
wives was “I am the wisest of all men. 
These laws were made for kings of 
average intelligence.” However he knew 
that the Torah specifically warned that 
the prohibition to take bribes was aimed 
even at the wise (“for bribes blind the 
eyes of the wise”). This warning stopped 
even King Shlomo in his tracks.

Life is like a book. 
Some chapters are sad, some are happy, and some are 
exciting, but if you never turn the page, you will never 

know what the next chapter has in store for you.
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 ANSWERS
1. See Rabbeinu Bechai who seems to say that in Parshas Shoftim it is referring 

to the need of the Beis Din of twenty-three, known as the Sanhedri Ketana. 
They had the power to judge cases with death punishments.

2. A bribe makes its recipient connected to the giver, so that he cannot judge 
objectively. The Gemora Kesuvos 105b says that שוחד=שהוא חד, meaning that 
the hebrew word for bribe is a contraction of two words meanings that “he 
becomes one”. A person becomes so connected to the donor that just like a 
person does not see himself guilty so too he will no longer see the other as 
guilty. The Chida in Nachal Kedumim gives an allusion to this. The hebrew 
letters after the letters of שחד are תטה, meaning turning aside as this is the 
effect after accepting a bribe!

3. The Ramban answers that the mazteva was used everywhere while the 
mizbayach was only used in some places. Therefore only the matzeva was 
forbidden. Another answer is that the matzeva was situated at the entrance of 
the place of worship and was the focus of it. However, the mizbayach was just 
used afterwards as a means to bring up the sacrifices.

4. The Rambam in his commentary to Mishnayos Sanhedrin brings that since 
our knowledge of the sin is only through these witnesses therefore it is only 
right that they who saw the sin start carrying out the punishment. The Mincha 
Belula brings that by getting the witnesses to kill the sinner is a double 

insurance that they are saying the truth. Lying is one level of evil but killing 
an innocent man is a further level that most people would feel repulsed at 
the mere thought of doing it. Perhaps another idea is that the witnesses who 
saw the actual sin are now negatively affected at being desensitized to this sin. 
Therefore, they need to be the ones to instigate the death of sinner thereby 
strengthening their sensitivity to this sin by seeing how it results in death.

5. Perhaps the idea is that this sinner is unique in some ways. We are not scared 
that the average person will do this sin since the criteria for it is to be a wise 
elder. However, such a person must be influential in imparting his false views 
to others. Therefore, to show that their views are incorrect and stop them being 
continued by others, his death is done publically by the festival. It is done by 
the place of Sanhedrin in Yerushalayim, the place that is the source for the 
correct Torah views.

6. The Chinuch explains that they were not given a portion so that they could 
totally devote themselves to serve Hashem without other distractions. Booty 
was not shared since it would be incorrect for those who serve Hashem to 
have benefit from things that were extorted and taken unwillingly from others. 
Tosfas (Bava Basra 122a) brings that in the future they will get a part in all 
this. The Rambam (Shemita Viyovel 13:10-12) brings that this prohibition only 
applies to countries which the Avos did a covenant with. However, from all 
other lands they can get a portion and divide the booty.
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Shoftim – The Extraordinary 
Example of the Rambam
In a letter to Shmuel ibn Tibbon, translator of his ‘Commentary to the Mishnah’ from its 
original Arabic, the Rambam (1135 - 1204), describes his gruelling schedule as royal physician 
to the Egyptian sultan.

‘I dwell at Fostat, and the sultan 
resides at Cairo [about a mile and a 
half away].... My duties to the sultan 
are very heavy. I am obliged to visit him 
every day, early in the morning….I do 
not return to Fostat until the afternoon. 
Then I am almost dying with hunger. 
. . I find the antechamber filled with 
people, both Jews and gentiles, nobles 
and common people, judges and bailiffs, 
friends and foes-a mixed multitude who 
await the time of my return….’

A famous question about the life 
of the Rambam stems from a verse in 
this week’s sidrah, which mentions a 
prohibition against living in Egypt. ‘…..
for the Lord said to you, ‘you shall not 
return that way anymore’. (Devarim 
17:16) How, therefore, are we to 
understand the fact that the Rambam 
himself resided in Egypt?! 

R. David ibn Zimra (known as 
Radvaz, d. 1573) answers this question 
by pointing to the story of his life. 
Originally from Spain, he escaped 
persecution by fleeing with his family to 
Morocco, followed by a brief sojourn in 
the Land of Israel. He finally reached the 
relatively safe harbour of Egypt in 1168. 
Once there, he was unavoidably drafted 
into the arduous personal service of the 
sultan. Thus, he effectively resided in 
Egypt under duress.

Yet, despite all this, the Rambam’s 
achievements were simply staggering. 
The above account amply illustrates 
the respect accorded to him by the 
wider Egyptian society and its elite, 
and in terms of his literary output, he is 
considered to this day one of Judaism’s 
preeminent scholars, both in terms of 
Jewish law as well as philosophy. He 

became one of the greatest Sages and 
leaders we have ever known.

We all suffer from the perception that 
our own circumstances in life make it 
difficult to change, to do things better, 
or to achieve more.

But the extraordinary example of the 
Rambam teaches otherwise.

It tells us that greatness lies not in 
waiting for the optimum circumstances 
to arrive – but in choosing to make 
the most of every day – despite those 
circumstances, and it reminds us that 
the greatest achievements are often 
made under what appears to be the 
most unlikely of circumstances.

Rabbi Birnbaum can be contacted at:  
rabbi.birnbaum@gmail.com
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