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וידבר אל קרח ואל כל עדתו לאמר “ 16:5

בקר וידע ד' את אשר לו ואת הקדוש 

 ”והקריב אליו...

ותנו בהן אש ושימו עליהן קטרת לפני ד' מחר והיה “ 16:7

 ”האיש אשר יבחר ד' הוא הקדוש...

“He spoke to Korach and to his entire assembly saying, 

in the morning, Hashem will make known who is His 

own and who is holy, and He will bring close to Him…” 

“And put a fire in them (fire-pans) and place incense 

upon them before Hashem tomorrow.  Then the man 

whom Hashem will choose, he is the holy one.”  Korach 

challenges Moshe Rabbeinu.  Moshe says that Hashem 

will decide who is the holy one, and who is correct in 

their argument.  They will bring Ketores before Hashem, 

thereby Hashem will choose who is the holy one, and 

who is not.  The first time Moshe says, “בקר” – “In the 

morning” it will take place.  The next time he says, 

 Tomorrow” it will take place.  Why did Moshe“ – ”מחר“

switch from “morning” to “tomorrow”, and why did he 

wait at all?  Why couldn’t he have had something 

happen immediately to squelch the argument and have 

it known to all that he was correct and not Korach?  The 

following Divrei Torah will expound on this topic, and 

support the P’shat offered in the closing paragraph. 

י"רש   - 16:5 “ את אשר לו' בקר וידע ד ” – Moshe 

used the term, “In the morning” as a metaphor.  Moshe 

said to them that Hakodosh Boruch Hu divided His 

world with boundaries.  Can you turn morning into 

evening?  So will you be able nullify this Kehunah, as it 

says “ויהי ערב ויהי בקר” – “And there was morning, and 

there was evening.”  Just as Hakodosh Boruch Hu 

separated day from night, so too He separated Aharon 

and sanctified him for Kehunah.   

“ 16:5 - לקט בהיר  את אשר לו' בקר וידע ד ” – 

When the Torah wants to talk about an occurrence “in 

the morning” it generally says, “בבקר” – “in the 

morning,” while over here the Torah says, “בקר” – 

“morning.”  That is why Rashi learns more from this 

word, for it is meant to teach us more than just that it 

happened in the morning.  Hence Rashi explains that it 

means that just as the morning is separated from the 

evening, so Hakodosh Boruch Hu separated Aharon 

from the rest.   

“ 16:5 - מעין בית השובה  את אשר לו' בקר וידע ד ” 

– Rashi says that Aharon was compared to the בקר.  

Light is a Mashpia, gives to others, and darkness is a 

Mushpa, it receives from others, but does not give.  The 

time when the light and darkness are mixed together is 

called “ערב,” from a Loshon of תערובות, a mixture.  The 

time that the light separates from the darkness, is 

called, “בקר,” from a Loshon of חילוק, as it says in 

Parshas Bechukosai 27:33 “לא יבקר בין טוב לרע.”  The 

Kohanim are the one who are Mashpia to Klal Yisroel, 

they Bentch Klal Yisroel with love, and they achieve 

atonement on behalf of Klal Yisroel.  That is the Moshol 

of בקר here.  Just as the בקר is a time that the light is 

Mashpia, so too Aharon and his descendants are 

Mashpia upon Klal Yisroel.   

 There is a – ”ויקח קרח“ 16:1 – יצב אברהם  

Medrash that says that Korach received the עצה, advice, 

from his wife to start a Machlokes with Moshe 

Rabbeinu.  Bava Metzia 59a – One who goes after the 

advice of his wife, falls into Gehinom.  The Gemara asks, 

but doesn’t it say that if one’s wife speaks to him, he 

should bend down and listen carefully to what she says. 

Should one listen to the advice of his wife or not?  The 

Gemara answers that in matters of Ruchniyos, one 

should not listen to the advice of his wife, lest he fall 

into Gehinom, while in all other matters, he should 

accept her advice.  Korach was of the opinion that all of 

the Matnas Kehunah were all matters of Gashmiyos.  

Being that the advice his wife was giving him was about 

the Kehunah, matters of Gashmiyos, he therefore 

listened to his wife and argued with Moshe.  However, 

he was very wrong.  The Kehunah is all about Ruchniyos 

and he certainly should not have argued with Moshe.   

“ 16:5 – יצב אברהם  את אשר לו' בקר וידע ד ” – 

Why did Moshe wait till the morning for the showdown 

with Korach? Yuma 75a – The Mon fell each morning.  

Depending on the Ruchniyos level of each individual is 

how he received his Mon.  Tzaddikim received Mon 

ready to eat on their doorstep, while the non-righteous 

had to go out of the camp to retrieve their Mon, and it 

was not processed – they needed to grind it.  Moshe 

hoped that Korach would see that his Mon was that of 

the non-righteous, and that he would recognize that it 

was a sign from Hashem that he was incorrect in the 

Machlokes.  This would hopefully cause him to back 

down from the Machlokes and ask for forgiveness.  
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“ 16:5 - חן טוב  את אשר לו' בקר וידע ד ” – Why 

did Moshe want to wait to prove Korach wrong until the 

morning? Moshe wanted Korach to think about what he 

did overnight, and hopefully he would come to his 

senses and do Teshuva.  

“ 16:5 - ילקוט האזובי  ר לואת אש' בקר וידע ד ” – 

Why does the Posuk say, “ אליו, אליו, לו ” – “to him” three 

times?  Korach was disputing three points with Moshe: 

on choosing Shevet Levi over the other Shevatim 

(Korach said that it should go to the firstborns), on 

Aharon receiving the Kehunah, and on Elitzofon being 

the Nasi.  Moshe Rabbeinu was responding to all three 

of Korach’s objections.  “ את אשר לו' בקר וידע ד ” – In the 

morning Hashem will make known who from the 

Shevatim is worthy of the Leviyah.  “ ואת הקדוש והקריב

 Who is worthy of being the Kohen Gadol, to – ”אליו

receive the Kehunah; “ואת אשר יבחר בו” – And who was 

chosen for the Nesius.   

“ 16:5 - מדרש הגדול  את אשר לו' בקר וידע ד ” – 

 Clear as the morning.  Moshe Rabbeinu was – ”בקר“

telling Korach that he was speaking words that were 

clear as day.  In the morning, it would be clear to all that 

it was not Moshe who chose the positions of honor, 

rather it was all chosen by Hakodosh Boruch Hu.   

 Korach was an – ”ויקח קרח“ 16:1 - ילקוט שמעוני 

intelligent individual.  What did he see that caused him 

to do something so foolish?  His eyes tricked him.  He 

saw with Ruach Hakodesh that Shmuel Hanavi, who was 

equal compared to Moshe and Aharon, would come 

from him, as well as other great people.  Korach said to 

himself, if all of that greatness will come from me, it is 

not possible for me to be destroyed. However, he did 

not see properly.  His sons did Teshuva, and were not 

destroyed along with him.  Those great people came 

from Korach, and yet he was still destroyed, because 

the greatness came from his children. 

 Chazal learn – ”ויקח קרח“ 16:1 - עוד יוסף חי 

from Parshas Tzitzis (at the end of the previous Parsha) 

being near the episode with Korach, that Korach asked 

Moshe a question regarding Tzitzis, and then disagreed 

with Moshe’s answer.  Korach and his 250 men donned 

clothing of four corners made completely of Techeiles.  

They came before Moshe and asked if these clothing 

needed Tzitzis.  Moshe responded that it did need 

Tzitzis.  They began to laugh at Moshe and said, if 

placing one thread of Techeiles allows one to wear the 

clothing, then certainly an article of clothing that is 

completely made from Techeiles does not need 

anything else, and is permitted to be worn (Bamidbar 

Rabbah 18:3).  The Medrash tells us of other disputes 

that Korach had with Moshe, such as if a room full of 

Sifrei Torah was obligated to have a Mezuzah, and such.  

Why do we only have a Remez to one of his arguments, 

the argument of the Tzitzis, and not the others?  

Additionally, the Yalkut Shimoni says that Korach erred 

and saw greatness coming from him in the future, and 

therefore thought he could do what he wanted for he 

would not be destroyed. What Korach did not factor in 

was that his children did Teshuva at the last moment. 

Korach was a smart man.  How could he not take into 

account that perhaps one or more of his progeny would 

do Teshuva, and then the Ruach Hakodesh he saw 

would be fulfilled, and he would still be wiped out?  The 

248 limbs of a person are K’neged the 248 Mitzvos Aseh 

in the Torah.  Hakodosh Boruch Hu created each limb 

on the body with the sustenance for that limb from a 

Mitzvah in the Torah.  The eyes, are K’neged the 

Mitzvah of Tzitzis, as it says in the Posuk, “וראיתם אותו” 

– “And you shall see it.”  Chazal say that “עינו הטעתו” – 

Korach’s eyes caused his error, meaning that he 

disputed the Mitzvah of Tzitzis.  Being that he was not 

performing the Mitzvah of Tzitzis and was degrading the 

Mitzvah, he did not have the Ruchniyos Koach of sight.  

It was this that caused him to not see the obvious, that 

his sons would do Teshuva, and that he would die in this 

Machlokes.  This is why Chazal only needed a Remez to 

the complaint of the Tzitzis.  The root cause of all 

Korach’s arguments was that he lost his intellect to 

“see” being that he was Mezalzel, acting with derision, 

in the Mitzvah of Tzitzis.   

“ 16:5 - בן איש חי   את אשר לו' בקר וידע ד ” – 

Why did Moshe wait till morning to prove that he was 

correct, and not do something that would make it 

known immediately?  Bava Basra 75a – “ פני משה כפני

  ”.Moshe’s face was like the face of the sun“ – ”החמה

This means, that just as the sun appears small to us 

from here on earth because it is so far from us, 

although it is really very large, so too regarding Moshe 

Rabbeinu, being that he is so far removed from us, for 

he is so much greater than us, we cannot see his true 
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greatness.  All Tzaddikim are on some level compared to 

the sun, though there are two types.  There are those 

who represent Gevurah, like the sun in the afternoon, 

when it is at its greatest strength and can cause harm.  

Then there are those who represent Chesed, which is 

like the sun the morning, which is not harmful, yet 

much good comes from it.  Moshe was a Tzaddik of 

complete Chesed. He only wanted good for Klal Yisroel, 

and that is who Hakodosh Boruch Hu chose to be the 

leader of Klal Yisroel – one who has that Midah.  Moshe 

was responding to Korach as to why he was the one 

who was chosen, for it was he who was like the sun in 

the “בקר” – and that was the type of person Hakodosh 

Boruch Hu wanted to be the leader of Klal Yisroel (as 

opposed to Korach who was not).  

“ 16:5 - נועם אלימילך  את אשר לו' בקר וידע ד ” – 

Moshe Rabbeinu was trying to save Korach and wanted 

to wait until the morning for that is when Chesed 

reigns. Moshe hoped that with the Chesed of Hakodosh 

Boruch Hu, although Korach deserved death, he would 

do Teshuva and be spared.   

“ 16:5 - באר משה  את אשר לו' בקר וידע ד ” – 

Korach was so confused, to the point that he thought 

that the Machlokes he was creating was a Mitzvah.  

Moshe Rabbeinu wanted to save him, and the entire 

congregation who came along with him.  Therefore he 

said, “בקר” – from a Loshon of being as clear to 

someone as the morning.  Moshe could not understand 

how they could be so blinded and not see the obvious 

truth in front of them.  He was telling them, unless you 

actually see clearly like the morning (which he was sure 

they were not) then don’t speak.  This way, they would 

be spared.   

“ 16:5 - באר משה  את אשר לו' ע דבקר ויד ” – 

Brochos 9b – When can one recite Krias Shema Shel 

Shachris? When he can discern between Techeiles and 

Lavan, blue and white, for this slight difference between 

blue and white can be determined, בבקר, in the 

morning.  Here too, Korach and his men needed to 

discern between a Machlokes, which was truly L’shem 

Shomayim, and one that was not.  It is hard to discern, 

though בקר is the time to see that difference.  Korach 

and his men were so blinded that they went to Moshe 

wearing articles completely from Techeiles, and said 

that it was the same as if it was white and blue, like 

regular Tzitzis, and therefore was exempt from Tzitzis.  

They could not make this distinction, and therefore they 

did not repent their sins.   

“ 16:5 - ברך משה  את אשר לו 'בקר וידע ד ” – 

Shabbos 75a – “Why is a Shochet Chayiv? Because he 

colors.”  Tosfos explains that we are speaking of a 

 The Ba’al Shem Tov explains that this  ”.שוחט דעלמא“

refers to the Malach Hamaves – the Yetzer Hara, as 

Chazal say in Sukkah 52b – Le’asid Lavo, Hakodosh 

Boruch Hu is going to Shecht the Yetzer Hara.  Why will 

the Yetzer Hara be Shechted when it appears that he is 

just doing his job – the job he was created for?  The 

answer is because of צובע, he colors - meaning that he 

colors the Aveiros, and makes them appear like a 

Mitzvos.  That is how he tricks people into doing 

Aveiros.  For that he was not created, and therefore will 

be Shechted.  How is one to know what is a real 

Mitzvah, and what is an Aveirah that the Yetzer Hara 

colors to make it look like a Mitzvah?  One needs to see 

if he has the same desire and passion to do other 

Mitzvos as well.  Moshe said, “בקר” – wait until the 

morning, when there are many Mitzvos to do, such as 

Talis and Tefillin (whereas at night there are less 

Mitzvos), and then you will see that you do not have the 

same desire for those Mitzvos – which tells you that this 

Mitzvah of creating a Machlokes for the sake of 

performing the Mitzvos of Kehunah, is not a real 

Mitzvah, rather is a great sin, “colored”, disguised by 

the Yetzer Hara, as a Mitzvah.   

“ 16:5 - העמק דבר  את אשר לו' בקר וידע ד ” – 

 does not mean morning here, rather it means just בקר

wait and see until it will be clear to all who is correct.  

When the Torah says, “מחר” – that means that the next 

day is the time that it will be known about the Leviyim, 

and that the other details will be proven at a later time, 

each item in its right time.   

שמשון רפאל הירש' ר   - 16:5 “ את ' בקר וידע ד

 In the morning – let today and the – ”בקר“ – ”אשר לו

night pass.  Since the dispute would be decided by the 

destruction of Korach and his followers, they were given 

time to come to their senses, particularly in the quiet 

and seclusion of the night, a time when everyone is 

relegated to the company of his own family and is free 

to commune with himself, and is thus removed from 

the influence of inciting companions.  At the same time, 
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Moshe wanted to utilize this time to remonstrate with 

those who had gone astray.  While Korach and his 

people did not use this time properly and continued in 

their evil ways, the sons of Korach did come to their 

senses and were saved.   

א מבעלזא"מהר  ותנו בהן אש ושימו עליהן “ 16:7 – 

מחר' קטרת לפני ד  ”מחר“ ,Why does he say – ”מחר“ – ”

– “tomorrow” over here, and before he said, “בקר” – 

“morning?”  Moshe Rabbeinu was trying to stall to give 

them time to do Teshuva.  He first said, in the morning, 

and then he stressed, that they have until tomorrow.  

They had time to think about their actions and do 

Teshuva.  Just as Korach and his followers wanted to 

have a share in the Kehunah, so did Moshe Rabbeinu 

(Rashi).  Through the Torah Hakdosha, each and every 

person can have a share in all the parts of the Torah and 

Avodah.  When Korach requested the Kehunah 

Gedolah, Moshe Rabbeinu responded that he also 

wants to have a connection to it, and they way to do so 

is through the Torah Hakdosha.  Moshe Rabbeinu said, 

 light.  The Torah is ,אור tomorrow, when it’s – ”מחר“

called light, that can be your connection to the Kehunah 

Gedolah, just as it is all of Klal Yisroel’s connection.   

“ 16:5 - מלבוש לשבת ויום טוב  את ' בקר וידע ד

 Rashi says that Moshe told Korach that now – ”אשר לו

is your time of intoxication.  Therefore, we will wait 

until morning.  Sotah 3a – Man does not sin unless a 

Ruach Shtus enters him.  If one’s intellect is at full 

capacity, he certainly would not sin.  Moshe Rabbeinu 

was saying, that Korach’s actions were demonstrating 

that he was like a drunkard, who was not able to use his 

full intellect, and that was why he was sinning.  

Therefore, Moshe told him to wait until the morning, 

when hopefully the Ruach Shtus would leave him, and 

he would do Teshuva, and be spared from death.   

ויקרבו ימי ישראל “ Bereishis 47:29 -  אור החיים 

 Each day one has the ability to be Mesaken a – ”למות

Nitzutz, a spark, of his Tzelem Elokim, image of Hashem. 

Why did the Ribbono Shel Olam create the concept of 

sleep?  Brochos 57b – Sleeping is one sixtieth of death.  

When one goes to sleep, his Neshama goes back to 

Shomayim.  The Ribbono Shel Olam, with infinite 

Chesed, takes the Neshama and all the good which a 

person did, and the Ribbono Shel Olam leaves it in 

Shomayim for protection in case the person does 

something evil which would nullify his Zechuyos. 

Through Teshuva, a person is given a chance to rectify 

his sins.  Yaakov, a great Tzaddik, had utilized each and 

every day of his life to be Mesaken another Nitzutz of 

his Tzelem Elokim.  Yaakov Avinu knew that his Tzelem 

Elokim was almost complete, so he knew that his days 

on this world were nearing the end. 

 Perhaps now we can understand why Moshe 

said, “בקר” and “מחר.”  Moshe Rabbeinu was the 

ultimate in Chesed.  Even regarding Korach, who came 

out vehemently against him, still Moshe hoped he 

would do Teshuva and be spared.  Moshe could have 

had something happen immediately to prove him right, 

but he wanted Korach and his followers to have time to 

do Teshuva.  Each and every night, when our Neshomos 

go up to Shomayim, we are given a new chance, a new 

opportunity to perform the proper Avodas Hashem.  

Korach was convinced he was doing right, though he 

completely blinded himself.  He did not take the 

opportunity to think about what was his real goal – was 

it really to be Mekadesh Shem Shomayim.  If that were 

so, he could have had a connection to the Kehunah 

Gedolah by learning Torah.  Korach didn’t want that – 

he wanted the honor and the prestige.  Moshe 

Rabbeinu tried his best to save Korach, but Korach 

would not save himself, so Moshe could not help.  Every 

“tomorrow” we must focus on the “בקר” – on Le’asid 

Lavo.  What are we really trying to accomplish?  What 

are we striving for in our actions?  Is it really L’shem 

Shomayim, or is it for our own personal benefit and 

honor?  We must remember to stay alert and make sure 

that what we are trying to accomplish is really a 

Mitzvah. The way to do that is to evaluate all of the 

Mitzvos that we do and make sure that we have the 

same desire to do them.  We must also attach ourselves 

to the Torah Hakdosha, for it is there where we can 

have a connection to all Mitzvos, and Kedushos.  May 

we be Zoche to see through the “coloring,” the 

distorting of the Aveiros to Mitzvos by the Yetzer Hara.  

May we not fall into his trap of thinking that we are 

doing a Mitzvah, while in fact it is a sin.   


