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Join us motzei Shabbos 

parshas Shemos as we 

launch our Sefer Torah 

campaign by writing the 

first few letters! Details 

forthcoming. 

Help us complete our new 

beis medrash with a Torah 

scroll of its own. Much 

thanks to all those who 

gave generously to help 

furnish the beis medrash 

thus far!  May Hashem 

bless you with beracha in 

every aspect of your lives!  

There are still a few 

seforim that are 

desperately needed. 

Dedication opportunities 

are available. For further 

details, please contacts us 

at: 

info@torahkollel.com 

See our latest video 

production on our new 

website! 

www.torahkollel.com 

- Rabbi 
Dovid Le
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THE UNSETTLED EMES L’YAAKOVTHE UNSETTLED EMES L’YAAKOVTHE UNSETTLED EMES L’YAAKOV   

 Repeatedly, the commentaries tell us that Avraham excelled in chesed, Yitzchak embodied yirah, and 

Yaakov Avinu a man of emes.  These three distinct midos as they correspond to each of the three avos is almost 

axiomatic.  We somehow take it for granted that this is so, but nobody ever seems to address the source for this.  

But why should they?  Avraham went out searching for guests a couple of days after his bris milah, and the Torah 

tells us in no uncertain terms that Yitzchak’s awe for Hashem was perfected to the point that he trembled in fear 

when he realized his son Eisav was standing at the threshold of gehinom. 

 Yet the Torah gives no explicit source for Yaakov’s adherence to the truth. In fact, anytime we find Yaakov 

having to deal with issues of truth, he bends it.  Granted, he was so instructed by his mother to steal the berachos 

from Eisav, and his encounter with Elifaz was certainly one of pikuach nefesh, but these are hardly the incidents 

that demonstrate Yaakov’s unwavering dedication to truth. So where then do we get this notion of ‘emes l’Yaakov’? 

 HaRav Shimshon Pinkus notes that is one thing that we know about Yaakov - that his only desire was to sit 

and study Torah.  Yet his attempt to do so was constantly disturbed. Elaborating on the opening posuk of our 

parsha, Chazal express this by telling us that Yaakov desired to sit in peace, but achieving this was impossible 

because of the ordeals he encountered with Eisav, Lavan and Yosef.   If you think about it, this should have been 

enough to make Yaakov give up.  Although Avraham and Yitzchak also had their shares of challenges, they 

eventually got to the point where they could be more or less settled and dedicate themselves to their own 

respective avodah’s, but Yaakov never got a break.  Yet Yaakov remained firmly dedicate to what he believed in.  

This is emes. Although it’s usually translated as ‘true’, emes is really a commitment to do what is right. Consider 

the following: Reuvein is being chased and his pursuer (who will harm him) asks which way he went. Although the 

’true’ answer may be in one direction, because this is accurate, the correct approach - the emes - is to direct him in 

the opposite direction and save Reuvein from harm.  Yaakov was so committed to studying Torah, that despite the 

challenges, he didn’t waver from his commitment. He didn’t give up on trying to do what is right, and for this 

reason, he personified emes. 

 Elsewhere, HaRav Pinkus explains that it was actually because Yaakov was so committed to Torah that he 

experienced these challenges.: Chesed, has a limit, and fear most certainly does.  Yet the Torah is an infinite 

wisdom and the more one accomplishes in it, the more he finds the need to grow more in its study. Therefore, 

Torah study cannot be approached like any other avodah.  While there is a sense of accomplishment, there can 

never be a feeling of achievement.  Yaakov likely knew this was so, and despite the fact that he yearned for peace 

of mind so he could completely devote himself to Torah study, the difficulties and challenges only strengthened his 

commitment to the truth. 

 Life is full of difficulties that often present challenges to our ideals and commitments. Often, we fall under 

pressure.  This is human nature.  However, as descendants of Yaakov Avinu, it behooves us to try to remain 

faithful to our ideals despite the challenges. 
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THE INS AND OUTS OF THE MENORATHE INS AND OUTS OF THE MENORATHE INS AND OUTS OF THE MENORA   

  

 The Gemara (Shabbos 23a) states that a chatzer (courtyard) which has two entrances requires two candles. 

Tosfos therefore concludes that if the house opens to a chatzer, one must light his Menorah at the entrance of the 

chatzer. Although the Gemara (Shabbos 21b) requires one to light at the entrance of his home, Tosfos understands 

this as referring to a house that opens up directly to the street. [Rashi however, writes that the Gemara is talking 

about a house that has two entrances from the house to the chatzer.] Although the Shulchan Aruch rules in 

accordance with Tosfos, it is important to note that many Rishonim (Ran, Rambam, S’mag and others) rule like 

Rashi. The custom of many of the Gedolim in Eretz Yisroel has been to follow the p’sak of Shulchan Aruch and light 

the Menorah at the entrance of their chatzer (or building entrance where there is no chatzer). 

 The Chazon Ish however, rules that modern day courtyards do not have the halachic status of a chatzer. [This 

ruling has numerous consequences as it applies to other areas of halacha such as mezuza and eiruvin.] He explains 

that in the times of Chazal, a chatzer functioned as an extension of the home; while people ate and slept in their 

houses, most other household chores such as laundry and baking took place in the courtyard. Therefore, when one 

lit his Menorah at the entrance to his courtyard, he was also lighting at the entrance to [the extension of] his home. 

Nowadays however, when a courtyard serves as little more than a passageway, the chatzer cannot be deemed an 

extension of his house and one should therefore not light at its entrance. Therefore, [according to the Chazon Ish,] 

one who has a window facing the street should preferably light in that window (provided it is not too high above 

ground level - i.e. more than 20 amos).     [One should not however light at the entrance to his house (i.e. inside the building). 

(See Az Nidbaru 5:39 who understands that even Rashi who writes that this is indeed the proper place to light, understood so 

provided the lights are visible from the street. See however Hilchos Chag b’Chag who understands differently.)] 

 The Gemara (Shabbos 21b) says that although Chazal instructed us to light at the entrance of the house, in 

times of danger, it is sufficient to place the Menorah on one’s table (i.e. in the main room of the house). [The ‘times of 

danger’ referred to here is a matter of dispute amongst the Rishonim. According to some (Rashi) the pagan religions 

decreed that no candles may burn outside of their place of worship on their holidays. Apparently they didn’t search 

inside houses and only enforced this law when they happened upon a candle lit outside. (Tosfos) Others (Tosfos, 

Shabbos 45a) write that there was a specific edict forbidding lighting Chanuka candles. Other sources (Rabeinu 

Yeruchem) indicate that fear of theft is also enough to warrant lighting inside, and the Rema writes ‘nowadays [since] 

we light inside...’ which seems to indicate that such was the custom, perhaps because of fear of anti-semitic attacks.] 

 Today, in most western societies where none of these reasons apply, most Poskim advise lighting in a public 

place. In Eretz Yisroel, many people have special glass boxes in which they light their Menorah either outside by the 

door or in the windowsill. A minority opinion advocates such a practice in Chutz La’aretz as well. (She’ilas Ya’avetz 

although he concludes that because of severe weather conditions, there is no obligation to do so. [See also Aruch 

HaShulchan who gives a similar explanation.] However, most authorities advise that in Chutz la’aretz, one should 

light [inside] in front of the window so that the candles are visible from the street. (Gyros Moshe, Aruch HaShulchan) 

Indeed, this seems to be common practice among most groups. However, many chasidim [especially in Chutz 

La’aretz] still light inside by the door even if it is not visible from the outside.     [See D’var Yehoshua (2:102) who explains 

that Chazal’s words “and in a time of danger, it is sufficient to light on one’s table” was not a dispensation, but rather a new 

enactment and from that point on one must light indoors and the original enactment (of lighting outside) was never reinstated.]    

[One who does not have this custom should follow the majority opinion and light in a place that the Menorah is visible 

from outside.] 
 

This halachic discussion is reprinted from the Rosh Kollel’s English commentary of Sefer Chayei Adam 

on hilchos Chanuka and Megilla -   Now available in PDF directly from the author ( rabbi@torahkollel.com ) 
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