
Cleansing Ourselves 
This explanation is satisfying, yet we might wonder 
why it was necessary for the parable to describe a 
child soiling himself and his surroundings in an offen-
sive way rather than merely spilling something innocu-
ous. Wouldn’t it have been more appropriate to sani-
tize the example and omit the more graphic descrip-
tion?  

Rabbi Pincus answers that when a child spills a drink, 
even on himself, friends and family are more than will-
ing to help clean up the mess. When a child soils him-
self, the only person willing to deal with the problem is 
the child’s mother, since her unconditional love for her 
child enables her to transcend her natural reaction and 
properly tend to him. Therefore, the parable discusses 
such a case to illustrate how the parah adumah and, 
by extension, Hashem is willing to clean our sins, even 
the most “disgusting ones” like the cheit haeigel, since 
He loves us so much. 

We can glean some very profound messages from this 
explanation to apply constantly in our lives. Firstly, we 
must always serve Hashem on His terms and not 
based on what we feel is right. This can be accom-
plished through consultation with rabbanim and roshei 
yeshivos who can help us clarify His wishes. Otherwise, 
we aren’t serving Him but rather ourselves. Secondly, 
we must always remember how much Hashem loves 
and cares for us. He is more than willing to clean our 
messes, even big ones. Often we feel that we have 
sinned so much that there is no hope. That is never 
true! He loves us and wants to forgive us; our job is to 
reach out to Him to ask Him for His help. If we always 
feel that love, it can fuel us to serve Him and never 
give up. 

Rabbi Adler, rebbi at Yeshivas Tiferes Tzvi, learns with 
the Zichron Aharon mechanchim chaburah at the 
kollel.  

I 
n the beginning of this week’s parshah, the Torah 
talks about the parah adumah. Rashi comments that 
the use of a cow to render the Jews tahor is compa-

rable to a scenario in which the child of a slave in a pal-
ace has an accident, soiling himself and the floor. Upon 
hearing about the unfortunate occurrence, the king de-
clares that the mother must come and clean up after 
her child. Similarly, Rashi explains, the mother, the par-
ah adumah, must come and clean up the mess of the 
child, the eigel hazahav.  

A number of intriguing questions arise from this expla-
nation.  One observation is that if the parah adumah is 
brought to atone for the eigel, there must be some con-
nection between the two subjects. What is this connec-
tion? 

R’ Shimshon Pincus explains that we must first under-
stand the nature of the cheit haeigel.  When a child 
cries, we try to stop the crying and also understand the 
cause. Similarly, we must clarify the sin of the eigel to 
be able to understand how the parah adumah atones 
for it. Of course, there were those who served the eigel 
as an idol, but most of the Jews just intended for the 
eigel to replace Moshe, whom they thought had died. 
Their service of the eigel on their own initiative, without 
Hashem’s instruction, was considered idolatry. In other 
words, their sin was erroneously believing that they 
knew how to best serve Hashem. As we all know, the 
mitzvah of parah adumah is a chok, a mitzvah that is 
beyond our understanding; the parah adumah was 
brought solely to serve Hashem as He commanded. 

The strong connection between the parah adumah and 
the eigel hazahav is now clear.  We bring the parah 
adumah, an offering which we would never consider 
bringing based solely on our reasoning, to atone for the 
sin of the calf, which was caused by relying on our rea-
soning without asking Hashem.  
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Time to Darshen 
Rabbi Henoch Plotnik 

T 
he Rav’s derashah is an integral part of the Shab-
bos morning davening experience in most batei 
knessiyos. Various customs abound as to the proper 

time for the speech, which is often preceded by an-
nouncements of scheduling and mazel tovs. While some 
shuls hold the derashah before leining and others after 
davening, many are accustomed to having the Rav speak 
after the sefer Torah is returned to the aron kodesh, be-
fore Mussaf. This practice has been called into question 
due to halachic concerns of hefseik, unnecessary inter-
ruption, between Ashrei and the Kaddish before She-
moneh Esrei, which is assumed to be recited on the 
pesukim of Ashrei. This concern indeed has a solid basis 
in the early poskim, although as we will see, the preva-
lent custom to speak before Kaddish has reliable sources 

as well. 

The Rema (O.C. 284:7) writes, “They are accustomed to 
mentioning the names of the deceased after krias haTo-
rah and to bless community workers, every place accord-
ing to its custom.” The Magen Avraham (7) adds, “On 
regalim when they say a Mi Shebeirach for those that 
bury the dead, they should say it before Ashrei in order 
not to be mafsik between Kaddish and Ashrei.”  This is 
because, as explained in the Pri Megadim, ‘The Kaddish 
is said on the Ashrei.’” However, our recitation of 
‘Yehalelu’ after Ashrei is not considered a hefseik (see 
below). That [practice] that has evolved, that the chaz-
zan holds the Torah then to bless a choleh, resulting in a 
long hefseik, is improper.” This is quoted in Mishneh 
Berurah as well (15). The Birkei Yosef disagrees and al-
lows the Mi Shebeirach, since the Kaddish is recited on 

Mizmor L’Dovid and other pesukim as well. 

The Maharam Schick (O.C. 126) suggests a reason why we 
find precedent for yet another hefseik between Ashrei 
and Kaddish, namely, the mitzvah of bris milah as men-
tioned in the Magen Avraham, (584:7) which was com-
monly performed after Ashrei. Indeed, other poskim en-
couraged doing the bris immediately after leining; one of 
the reasons given is the issue of hefseik between Ashrei 
and Kaddish. The Maharam Schick stated “mitzvos ein 
mafsikin zeh es zeh,” “mitzvos do not constitute a hef-
seik… just as Kiddush in YaKNeHaZ (the combination of 
Kiddush and havdalah on a Motzei Shabbos Yom Tov). We 
may assume that this was the Pri Megadim’s intention 
when he dismissed the notion of “Yehalelu” being a hef-
seik, for it too is part of the mitzvah of hachnosas sefer 
Torah. The Levush mentions the minhag to recite the Mi 
Shebeirach for those fasting the ta’anis BaHab (after Pe-
sach and Sukkos) after Ashrei, and before Kaddish. Rav 
Chaim Kanievsky shlita (as quoted in Ishei Yisrael Teshu-
vah 307) explained that this was considered a “tzorech” 

and does not constitute a hefseik. 

The Maharam Schick continues this line of reasoning to 
justify the common custom of darshening before Kad-
dish, concluding that divrei Torah do not constitute a 
hefseik. He does encourage speaking earlier (when pos-
sible). It would appear that if the Rav concludes his 
derashah with pesukim as well, the problem is mitigat-
ed to a great degree. Announcing public events, mazel 
tovs etc. would seem to be problematic unless one 
maintains that they are also considered “mitzvos” with 
regards to not being considered a hefseik. This question 

needs to be determined by the Rav. 

In fact, some kehillos have the custom to have the 
chazzan recite “Hashiveinu…” before starting Kaddish 
in order to say the Kaddish immediately after divrei 

Torah.  

Rav Shmuel Kamenetsky shlita (as quoted in Koveitz 
Halachos – Shabbos, p. 640, note 10) points out the 
words of the Rambam that the Kaddish is really an in-
troduction to the Shemoneh Esrei, as opposed to the 
ending of Ashrei, which would make the entire issue 

moot. 

The She’arim Metzuyanim Behalachah (76:9) quotes in 
the name of the sefer Toras Yekusiel a proof from Rashi 
in Meseches Brachos (28b) that there is no concern if 
the derashah is recited before Mussaf. The gemara re-
lates that Rav Avya fell ill and did not attend Rav 
Yosef’s shiur. Rashi comments that Rav Yosef was the 
Rosh Yeshiva in Pumpedisa and he gave the shiur on 
Shabbos before Mussaf. This gemara seems to indicate 
that it was quite the norm to do so. It should be noted 
though, that the scenario described in Rashi is not ex-
actly the same as what we do in our shuls. Rashi him-
self adds, “…and after the derashah they would go to 
the shul to daven Mussaf.” The shiur was obviously be-
ing given in a different locale, probably the beis 
medrash, and not immediately after Shacharis and be-
fore Kaddish. They may have davened much earlier, 
followed by a shiur, and any Kaddish recited before 
Mussaf would have been long after Ashrei anyway. The 
exact order of their seder hayom is unclear and perhaps 

not a conclusive proof to our case. 

In conclusion, this issue has been debated for hundreds 
of years; as with many minhagei Yisrael and hanhagos 
beis knesses, different customs have been accepted, all 
with viable sources. No one should cast aspersions on 
any of the various minhagim here, as they are all valid. 
Certainly each Rav and kehillah should follow what is 

deemed proper for their particular shul.   

Rabbi Plotnik, an alumnus of the kollel, is rav of Bais 

Tefila and rebbi in Yeshivas Meor HaTorah. 


