
Friday, Aug 4 2017 � ז“י"ב אב תשע  

OVERVIEW of the Daf 

סנהדרין י
 ט“

Perfect yourself, then work to perfect others 
 קשוט עצמך ואחר כך קשוט אחרים

O ur Gemara (Sanhedrin 19a) expounds and teaches: 

“Adorn yourself (strive to perfect your own character) before you 

look to adorn others.” 

Actually, when someone is being criticized, he should not 

reverse the focus and question the one delivering words of re-

buke, but he should rather consider the worthiness of the words 

themselves and whether they are justified or of value.  If there is 

truth to the matter, he should hearken to their call, and he 

should accept them. As Rambam writes in his introduction to 

Avos: “Accept truth from whoever speaks it.”  Accordingly, in a 

particular encounter, if one person starts by pointing out a flaw to 

his friend, and instead of accepting the words for what they are 

worth, the friend responds defensively by lashing out and criticiz-

ing the first fellow in return, this indicates a problem with the 

listener.  He is expected to be able to evaluate the comments di-

rected at him in and of themselves, rather than to avoid the issue 

and react emotionally. 

R’ Yitzchok Blozer notes, however, that it is the nature of 

people to respond defensively by questioning the merits of the 

speaker rather than to immediately consider the nature of the 

criticism.   

This reaction seems to indicate that the one delivering the 

rebuke is not worthy.  However, the truth is that it is the listener 

who is not attentive, and he is merely concealing his denial by 

accusing the one offering the reproof.  While it is also correct for 

the speaker to perfect his own ways before judging others, the 

more apparent problem is that people are not receptive to hearing 

rebuke even when it is appropriate. 

In the Gemara (Arachin 16b) Rabbi Tarfon said, “I wonder if 

there is anyone in this generation who accepts rebuke. When a 

person is told to tend to even a minor issue, he retorts to the 

speaker that he himself is guilty of more serious sins!”  Said Rabbi 

Elazar ben Azarya, “I wonder if anyone in this generation is capa-

ble of delivering rebuke!” 

It seems that the process of rebuke is flawed primarily due to 

the inability of the one who delivers it to deliver his message gen-

uinely.  The one being criticized feels that the rebuke is unde-

served due to the fact that the one judging him is himself a sinner 

and guilty of the same conduct, if not worse.  What, then, is the 

meaning of Rabbi Tarfon’s words, who wondered if there was 

“anyone who accepts rebuke?”  The point is that blame is directed 

at the generation or at the people, and they are held responsible 

for not having heeded the words of their leaders, despite the flaws 

and shortcomings of the ones delivering the criticism.   � 
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1)  A kohen gadol performing yibbum (cont.) 

The Gemara explains why a kohen gadol may not perform 

yibbum with a woman who was only betrothed. 

A Baraisa is cited that supports this explanation. 

2)  A kohen gadol attending a funeral 

A Baraisa describes how a kohen gadol follows a procession to 

a burial. 

The exchange between R’ Meir and and R’ Yehudah about a 

kohen gadol attending a funeral is recorded. 

A Baraisa describes the procedure for a kohen gadol giving 

comfort to others and others giving comfort to the kohen gadol. 

The reason a kohen gadol who is no longer serving does not 

comfort the present kohen gadol is explained. 

R’ Pappa deduces three principles from this Baraisa. 

A Baraisa describes the evolution of the practice of giving 

comfort to mourners. 

Rami bar Abba relates that R’ Yosi reinstituted the original 

practice. 

Two additional practices instituted by R’ Yosi are presented. 

The Gemara concludes its discussion of the proper procedure 

for comforting mourners. 

The Gemara inquires about the words a kohen gadol uses to 

comfort others. 

A Baraisa is cited that elaborates on this point. 

3)  A king serving as a judge 

R’ Yosef asserts that only kings of Israel may not judge but 

kings from the Davidic dynasty may judge and be judged. 

The incident that led to the ruling that kings of Israel do not 

judge nor are judged is cited. 

4)  A king performing chalitzah 

The reason R’ Yehudah permits a king to be involved in a 

chalitzah ceremony is explained. 

5)  Dovid Hamelech’s marriage to Meirav and Michal 

(Continued on page 2) 

 

1. What is the correct procedure for a Kohen gadol who 

wishes to join a funeral procession? 

 _________________________________________ 

2. Why are kings of Israel restricted from serving as judges? 

 _________________________________________ 

3. Why was Dovid Hamelech permitted to marry two sis-

ters? 

 _________________________________________ 

4. Why was פלטי called פלטיאל? 

 ________________________________________ 
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Number 1829— ט “סנהדרין י  

Making a sheitel from the hair of a corpse 
 אי בעית דאתן לך מיכל זיל אייתי לי מאה ערלות פלשטים

If you want that I should give you Michal, go and bring me the foreskins of 

one hundred Plishtim 

H uman hair sheitels come from one of two sources, living peo-

ple and dead people.  Since the hair of a corpse is prohibited from 

benefit,1 it would seem that it is prohibited to wear a sheitel that 

was made from hair taken from a corpse.  One could suggest, how-

ever, that if the hair came from the corpse of a gentile it may be per-

mitted.  There is a debate whether the corpse of a gentile is prohibit-

ed from benefit.  Rashba2 writes in a teshuvah that the corpse of a 

gentile is also prohibited from benefit and this ruling is codified in 

Shulchan Aruch3.  Sefer Mishcha D’rabusa4 challenges this position 

from our Gemara.  The Gemara relates that Dovid Hamelech be-

trothed Michal with the foreskins that he removed from dead 

Plishtim.  This clearly indicates that the corpse of a gentile is permit-

ted for benefit since it is not possible to betroth a woman with 

something that is prohibited from benefit. 

Mishnah Lamelech5 also cites our Gemara as a challenge to 

Rashba’s position but then rejects this proof.  It is possible that 

Dovid Hamelech removed these foreskins before the Plishtim died 

and thus they would be permitted for benefit since they were not 

taken from a corpse.  Although the verse uses the term ויך – and he 

smote — this does not necessarily mean that they died immediately, 

it could be understood to mean that he dealt a death blow that 

took some time to take effect. 

Sefer Yashresh Yaakov6 suggests that the question of whether 

the corpse of a gentile is prohibited from benefit was the point of 

dispute between Shaul and Dovid whether Dovid’s betrothal to 

Michal was valid.  Shaul held that the corpse of a gentile is prohib-

ited from benefit; therefore, the kiddushin performed by Dovid 

Hamelech with the foreskins of the Plishtim was invalid.  Dovid 

Hamelech maintained that the corpse of a gentile is permitted for 

benefit and consequently the betrothal to Michal with the foreskins 

of the dead Plishtim was valid.   � 
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“As if he gave birth to him” 
  "כאילו ילדו..."

R av Gad’l Eisner, zt”l, would often 

quote the statement on today’s daf: “One 

who teaches another’s son Torah is consid-

ered to have given birth to him.”  

He would explain, “What is the pur-

pose of this remarkable teaching? Surely it 

is not to merely pat melamdim on the back 

by teaching that they have many children! 

The lesson of this statement is that one 

must treat his students like his own chil-

dren. Just like a father will not spare any 

effort when it comes to helping his son take 

the right path in life, the same must be true 

for our students. Even when it seems as 

though the situation is virtually hopeless, a 

father never stops trying for his son. We 

must afford our students the same consid-

eration and keep trying for them too, even 

if it appears that all our efforts will be for 

naught. Whatever we would have done for 

our sons we are obligated to do for our stu-

dents. We can only refrain from actions to 

help a student if we would have refrained 

from doing the same for our own child.”1 

Rav Shlomo Zalman Auerbach, zt”l, 

also taught a very deep lesson regarding this 

statement. “Why does it say that it is as 

though the teacher gave birth to the child? 

Why not just say that the teacher is like a 

father to his student? The reason is that 

there is a difference between the teacher 

and the student. The teacher must love and 

care for his students exactly like a father. 

Nevertheless, the students are not required 

to relate to their rebbe like a father. Every 

student has one natural father who must be 

treated as a father. Although teachers must 

be respected and obeyed, the halachos of 

honoring a parent does not apply to them 

unless they are a rebbe muvhak.”2    � 
 במחיצת ר'גד'ל, ע' רל"ז .1

2. 
 �   חכו ממתקים, ח"א, ע' קצ"ה 

STORIES Off the Daf  

Tanna Kamma responds to R’ Yehudah’s proof that a king 

may marry a king’s widow. 

Another Baraisa elaborates on Dovid Hamelech’s marriage 

to Meirav and Michal. 

R’ Pappa explains how R’ Yehoshua ben Korcha derived 

from the pasuk that Dovid Hamelech’s marriage to Meirav was 

not valid. 

The reason the marriage was invalid is explained. 

The Gemara also discusses Dovid Hamelech’s marriage to 

Michal and the related disagreement between Dovid and Shaul. 

The Gemara explains how R’ Yosi responds to R’ Yehoshua 

ben Korcha’s proof that Dovid Hamelech never married Meirav. 

R’ Yehoshua ben Korcha’s response to R’ Yosi is recorded. 

6)  Raising children 

Four different proofs are cited that one who raises another’s 

child is seen as though he gave birth to that child. 

R’ Shmuel bar Nachmani in the name of R’ Yonason relates 

that one who teaches another person’s child is also considered as 

though he raised him. 

Another teaching related to raising children is cited. 

7)  Palti ben Layish 

R’ Yochanan explains why Palti ben Layish is also called Pal-

tiel. 

The assertion that Palti was never with Michal is unsuccessful-

ly challenged. 

The Gemara elaborates on the relative degree of self-restraint 

exercised by Yosef, Boaz and Palti ben Layish.   � 

 (Overview...continued from page 1) 



Shabbos, Aug 5 2017 � ז“י"ג אב תשע  

OVERVIEW of the Daf 

סנהדרין כ
‘ 

The request to have a king appointed above them 
תניא רבי אליעזר אומר זקנים שבדור שאלו שנאמר תנה לנו מלך 
לשפטנו, אבל עמי הארץ שבהן קלקלו, שנאמר והיינו גם אנחנו ככל 

 ‘הגוים וגו

T he Jewish people approached Shmuel HaNavi and re-

quested that they have a king who would rule over them.  An 

elaborate presentation of the people is described in the navi, 

in Shmuel 1, 8:4-20.  It is noteworthy that the request is actu-

ally broken into two parts.  Beginning in verse 4 and 5, the 

elders of the people approached Shmuel and requested, 

“Give us a king to judge us, like all other nations.”  Although 

Shmuel was disappointed with this request, Hashem instruct-

ed Shmuel to respond and tell the people about the rules of 

having a king.  Only after hearing a list of rules (verses 10-

18), did the people issue a new request (v. 19-20): “We will 

be like all other nations, our king will judge us, and go forth 

before us, and fight our wars.”    It is clear from our Gemara 

that the first request, that of the elders, was appropriate, 

while the second request, which was that of the people at 

large, was not proper.  What does the Gemara detect as being 

the critical difference between these two appeals to Shmuel, 

both of which express a desire to be “like all other nations?” 

Rashi explains that the elders requested that the king be 

their judge and to rule over them, which is an appropriate 

role for a king.  The people, however, emphasized that the 

king serve to lead them into war, which is not the main func-

tion of a Jewish king. 

 explain that the problem with the מאירי and יד רמה

request of the people was that by asking that the king lead 

them into battle, this indicated a certain lack of trust that 

Hashem would protect them and defend them against attack. 

Maharsha notes that the elders asked that the king judge 

them, which could be construed to refer to the king’s judging 

the people in areas of Torah law.  However, the people asked 

that the king judge them “as all other nations.”  This suggest-

ed that the king judge based upon his own discretion, as 

would the king of any nation.  This nuance was not a small 

thing, and it exposed the flaw in the people’s attitude. 

 writes that the elders’ request was that the king עץ יוסף

judge the people, which is what is found by other nations, 

but the Jewish king would certainly use Torah law.  This was 

a proper request.  The people asked that they be allowed to 

have a king, and, as a result, “we will be as all other nations.”  

It was not only that they wanted a king, but they also wrongly 

wanted that this be a step towards the Jewish nation’s being 

as all other nations.   � 

Distinctive INSIGHT 
1)  Palti ben Layish (cont.) 

The Gemara concludes its comparison of the relative degree 

of self restraint exercised by Yosef, Boaz and Palti ben Layish. 

Additional expositions of the verse in Mishlei are cited. 

2)  MISHNAH:  Additional laws related to a king are present-

ed. 

3)  The dispute between R’ Yehudah and Rabanan 

Another Baraisa presents a dispute between R’ Yehudah 

and Rabanan that is similar to the dispute in our Mishnah. 

Rava expounds a related verse that discusses the nation’s 

reaction to Dovid Hamelech following Avner’s death. 

Further discussion about the death of Avner is recorded. 

4)  A דרגש 

Ulla offers one explanation of a דרגש. 

Two unsuccessful attempts are made to refute Ulla’s expla-

nation. 

On the third attempt the Gemara succeeds at refuting Ulla 

and Ravin suggests an alternative explanation of a דרגש. 

R’ Yirmiyah in the name of R’ Yochanan explains the dif-

ference between a bed and a דרגש. 

The Gemara rejects R’ Yirmiyah’s distinction and offers 

and suggests another distinction. 

R’ Yaakov in the name of R’ Yehoshua ben Levi rules in 

accordance with R’ Shimon ben Gamliel that a mourner’s bed 

must be untied. 

R’ Yaakov bar Ami gives an exception to the rule that a 

mourner must overturn his bed. 

5)  MISHNAH:  Additional laws related to a king going out to 

war are recorded. 

6)  Clarifying the Mishnah 

The Gemara explains why the Mishnah repeats the halacha 

that Sanhedrin must be consulted before going out to a discre-

tionary war. 

(Continued on page 2) 

 

1. What was the greatness of the generation of R’ Yehudah 

the son of R’ Ilai? 

 _________________________________________ 

2. Why did Avner deserve to be killed? 

 _________________________________________ 

3. What was the order of the three mitzvos the Jewish Na-

tion were supposed to fulfill when they entered the land 

of Israel? 

 _________________________________________ 

4. Was the kingdom of Shlomo Hamelech ever fully re-

stored? 

 ________________________________________ 

REVIEW and Remember 



Number 1830— ‘ סנהדרין כ  

May a bride and groom attend a funeral during sheva berachos? 
 מת לו מת אינו יוצא מפתח פלטרין שלו

If a relative dies the king may not exit the entrance of his palace 

T he Mishnah teaches that a king does not leave his palace for 

the purpose of attending a funeral and certainly when the de-

ceased is not his relative he may not leave his palace.  This gives 

rise to the question of whether a groom, who is described as a 

king1, is permitted to leave his home during the week of sheva 

berachos to attend a funeral.  Pischei Teshuvah2 cites Teshuvas 

Shvus Yaakov who rules that if ר"ל the father of the bride dies 

during the week of sheva berachos the bride should not leave her 

home to attend the funeral.  His reasoning is that since the bride 

usually does not leave her home during the week of sheva 

berachos her attendance would constitute a public display of 

mourning which is prohibited during the week of sheva berachos 

since that week is considered to be a festival for the bride and 

groom during which they are not permitted to publicly display 

mourning observances.  Pischei Teshuvah infers from this that 

the restriction applies only to a bride who usually does not leave 

her home during the week of sheva berachos but a groom would 

be permitted to attend a funeral since it is common for him to 

leave his home during the week of sheva berachos and thus his 

attendance at a funeral would not constitute a public display of 

mourning during his festival. 

Sdei Chemed3 disagrees and cites the derashos of Maharil 

who wrote that a groom may not leave his home to go to the cem-

etery.  The ruling of Maharil makes it clear that we do not distin-

guish between a bride and a groom and both of them are prohib-

ited to attend a funeral during their week of sheva berachos.  

Gesher Hachaim4 disagrees with Sdei Chemed’s conclusion.  Ma-

haril only mentioned that a groom does not go to the cemetery 

but he does not mention anything about attending a funeral.  It 

is very possible that even Maharil would agree that a groom is 

permitted to attend a funeral and thus Sdei Chemed’s position is 

unfounded.    �  
 ע' בית יוסף אה"ע סי' ס"ד ד"ה ומ"ש שלא. .1
 פת"ש יו"ד סי' שמ"ב סק"ב. .2
 שדי חמד אבילות אות רט"ז ד"ה ואם מותר. .3
 �גשר החיים פי"ט סע' ז' אות ז'.     .4
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The nature of Amalek 
  "להכרית זרעו של עמלק..."

T oday’s daf discusses the mitzvah to 

exterminate Amalek.  

Rav Chaim Brisker, zt”l, points out 

that when the Rambam records the mitz-

vah to kill the seven tribes in Eretz Yisrael 

he qualifies that their memory has already 

been blotted out. The Ridvaz there ex-

plains that after Sancherev uprooted the 

nations from their homes and caused mas-

sive assimilation, the seven tribes ceased to 

exist. But in the very next halachah the 

Rambam records the mitzvah to destroy 

the memory of Amalek without mention-

ing that Amalek is no more, clearly imply-

ing that we can fulfill this mitzvah today.  

Rav Chaim explains the mitzvah to 

destroy זכר עמלק, means the worldview of 

Amalek, which is worse than that of aver-

age idolaters. “Regular idolaters believe in 

Hashem but they mistakenly worship His 

creations instead of the primal cause. Ama-

lek, in contrast, believes that creation and 

reality is entirely random, as we find in 

Rashi in Devarim.” 

Rav Moshe Sternbuch, shlit”a explains 

further, “Amalek is a much worse level of 

kefirah since Amalek by definition fights 

any concept of holiness. This worldview is 

unfortunately alive and well in our times, 

which explains why the Rambam does not 

say that this mitzvah no longer applies. We 

find in the verse that the main mitzvah of 

exterminating Amalek is in Eretz Yisrael. 

The reason for this is that defilement al-

ways looks to gain a foothold where holi-

ness abounds. This is why the main mitz-

vah of blotting out Amalek in our times is 

in Eretz Yisrael.  

“We in Eretz Yisrael do our part to 

fulfill this mitzvah but it is really beyond 

our ability to remove this blight ourselves. 

The verse concludes, ‘מחה אמחה’ to teach 

that if we do our utmost, Hashem Himself 

will wage war on Amalek until no remnant 

remains of them at all.”1    � 

  �תשובות והנהגות, ח"ג, רכ"ג    .1

STORIES Off the Daf  

7)  The king’s authority 

Rav and Shmuel disagree whether a king may exercise the 

powers listed in the parsha that discusses a king. 

This dispute parallels a disagreement between Tannaim. 

The Baraisa also presents a dispute whether there is a re-

quirement to appoint a king. 

Another Baraisa teaches that different groups had different 

intents when they asked Shmuel to appoint a king. 

A Baraisa enumerates the three mitzvos that were to be 

performed when the nation entered the land of Israel and then 

puts these mitzvos in their proper chronological order. 

8)  Shlomo Hamelech 

The Gemara describes how Shlomo Hamelech’s authority 

diminished over time. 

Rav and Shmuel disagree whether he regained his authori-

ty. 

9)  A king’s right to spoils 

A Baraisa explains how spoils are shared between the king 

and the nation. 

The Gemara asks for the source that the spoils are shared 

between the king and the nation.    � 

 (Overview...continued from page 1) 
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OVERVIEW of the Daf 

סנהדרין כ
 א“

The king’s accumulation of excessive gold and silver 
 ‘וכסף וזהב לא ירבה לו מאד וכו‘ לא ירבה לו סוסים וכו

T he Torah lists several specific restrictions regarding the Jew-
ish king.  He may not have too many horses, he may not accumu-

late too much silver and gold, and he may not have too many 

wives.  ה“רמ  explains that these prohibitions only apply when the 

king intends to amass great numbers of horses or amounts of rich-

es.  If, however, the king owns the maximum allowable limit of 

these items, and someone then presents him with a gift of horses 

or precious metals, he is allowed to accept the gift, because in this 

case he did not make an effort to accumulate too much. 

ה“רמ  also notes that the king’s owning huge amounts of gold 

and silver is not in and of itself prohibited.  We see from the dis-

cussion in our Gemara that Shlomo owned massive amounts of 

silver, to the extent that the value of silver became very cheap.  

Hashem blessed him with great wealth (Melachim 1, 3:13).  The 

prohibition is only in effect where the intent of the king is to in-

crease his treasure for its own sake, and to levy taxes upon the 

people in order to do so.  If, for example, he acquires large 

amounts of gold and silver as spoils of war, there is nothing 

wrong with this.  The massive buildup of money for which Shlo-

mo was later criticized was not the money he gathered early in his 

reign, but rather the excess he accumulated after he married the 

daughter of Pharaoh. 

Minchas Chinuch (#499) writes that if the king acquires ex-

cessive horses or riches, he is in violation of this law at the mo-

ment he buys these items.  ספר ישועות מלכו probes to determine 

whether the violation remains in effect continually until the king 

disposes of the excess property he has, or whether the sin has 

been violated just once at the moment of purchase, and that there 

is no need to dispose of the excess once it has already been ac-

quired.  He also notes that if someone owned a huge fortune, and 

he then was appointed as king, there is no need to dispose of his 

property.  The prohibition is only for the king to accumulate such 

hoards of horses and money, but not in his possessing it.  �  

Distinctive INSIGHT 

Today’s Daf Digest is dedicated  
 לע"נ מרת סלאווא בת ר' יהודה משה ע"ה

By Mr. and Mrs. Martin Samber 

1)  A king’s right to spoils (cont.) 

The source that the king and the nation split the spoils is 

provided. 

2)  MISHNAH:  The Mishnah discusses whether there is a limit 

on the number of wives a king may have. 

3)  Expounding the rationale of a verse 

The Gemara challenges the implication of the Mishnah that 

R’ Yehudah expounds the rationale of a verse whereas R’ 

Shimon does not.  After clarifying the Baraisa the Gemara re-

solves the contradiction. 

4)  The maximum number of wives that a king may take 

The source that eighteen is the maximum number of wives a 

king may take is cited. 

Different ways to expound the verse are presented that lead 

to a different maximum number of wives that a king may take. 

The reason the Tanna of our Mishnah rejects these exposi-

tions is explained. 

The Gemara discusses whether Michal was included in the 

list of Dovid Hamelech’s six wives and in the process analyzes the 

relevant verses. 

The assumption that a king may not take more than eight-

een wives is unsuccessfully challenged. 

R’ Yehudah in the name of Rav explains the difference be-

tween a wife and a concubine. 

R’ Yehudah in the name of Rav mentions the four hundred 

children that were born to Dovid Hamelech from “beautiful cap-

tives.” 

R’ Yehudah in the name of Rav asserts that Dovid HaMele-

ch’s daughter Tamar was the daughter of a “beautiful captive.” 

5)  Tamar and Amnon 

Verses related to the incident of Tamar and Amnon are pre-

sented. 

R’ Yehudah in the name of Rav asserts that this incident was 

the inspiration for the prohibition against seclusion with a mar-

ried woman and relations with an unmarried woman. 

The Gemara demonstrates that the prohibition against seclu-

sion predated this incident and the teaching is slightly revised. 

 Two teachings of R’ Yehudah in the name of Rav related to 

Adoniyahu are presented. 

6)  MISHNAH:  The Mishnah discusses additional laws that 

apply to the king. 

7)  Horses 

A Baraisa elaborates on the prohibition against having too 

many horses.  A point in the Baraisa is clarified. 

8)  Gold and silver 

A Baraisa elaborates on the prohibition against having too 

much gold and silver. 

(Continued on page 2) 

 

1. What is the maximum number of wives that a king may 

take? 

 _________________________________________ 

2. What is the difference between a wife and a concubine? 

 _________________________________________ 

3. What is the maximum number of horses that a king may 

have? 

 _________________________________________ 

4. When did the Ashuri script become the accepted script 

for Sifrei Torah? 

 ________________________________________ 

REVIEW and Remember 



Number 1831— א “סנהדרין כ  

Fulfilling the mitzvah of writing a Sefer Torah even though we 

are not experts in extra and missing letters 
 אמר רבא אע"פ שהניחו לו אבותיו לאדם ספר תורה מצוה לכתוב משלו

Rava said, “Even though one’s ancestors left him a Sefer Torah there is a 

mitzvah to write one on his own.” 

S ha’ages Aryeh1 suggests that the Biblical command to write a 

Sefer Torah should not be applicable in our times.  The Gemara 

Kiddushin (30a) relates that from the time of the Amoraim they 

were no longer experts in extra and missing letters ) חסרות

 Since a Sefer Torah that has extra or missing letters is .ויתירות)

invalid it is not possible in our times to fulfill the mitzvah of writ-

ing a Sefer Torah.  He then questions this suggestion since Rava 

in our Gemara rules that one is obligated to write a Sefer Torah 

even if he inherited one from his ancestors.  Rava lived after the 

time that we were no longer experts in extra and missing letters 

and nevertheless discussed the mitzvah of writing a Sefer Torah.  

He answers his own question by suggesting that Rava was discuss-

ing the mitzvah in the abstract rather than on a practical level.  

This would be similar to our study of Gemara that relates to 

korbanos.  It is studied, not for the purpose of implementing the 

conclusions practically but as an exercise in expounding the word 

of Hashem so too Rava was discussing the halacha as it applied 

when there were experts in the area of extra and missing letters.  

In his final conclusion he writes that at the very least there is a 

Rabbinic obligation to write a Sefer Torah so that Torah should 

not ח"ו become forgotten. Accordingly, nowadays if a person 

inherits a Sefer Torah he would not be obligated to write an addi-

tional Sefer Torah since the purpose of the mitzvah is to assure 

that Torah is not forgotten and inheriting a Sefer Torah assures 

that Torah will not be forgotten. 

Chida2 does not fully accept Sha’ages Aryeh’s conclusion.  

Since Rambam took great pains and travelled overseas in order to 

be able to copy a Sefer Torah written by Ezra Hasofer it follows 

that one who writes a Sefer Torah in accordance with his rulings 

has certainly fulfilled the Biblical command to write a Sefer To-

rah.  Furthermore, he relates that Arizal instructed a scribe to 

write for him a Sefer Torah that followed Rambam’s opinions 

which further strengthens the opinion that the Biblical mitzvah 

of writing a Sefer Torah could be fulfilled even to this day.    �  
 שו"ת שאגת אריה סי' ל"ו. .1
 �שיורי ברכה יו"ד סי' ר"ע סק"ב.    .2
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The newly-crowned king 
  "לא ירבה לו סוסים..."

T oday’s daf elaborates on the halachos 
that apply to a king. 

On the day that the young man who 

would later be known as Rav Yisrael of Os-

satin turned thirteen, his father called him 

in to teach him how to put on tefillin. But 

first he told him a story, and it inspired 

him for the rest of his life. “A group of 

chassidim once came before the Maggid of 

Mezeritch, zt”l, and asked that he suggest a 

leader to guide them. The Maggid gave 

them a garment, belt, and staff similar to 

what important people in those times wore 

and said, “Go to Vitebsk, find my student 

who is called Mendel, and give him these 

objects. He is your future rabbi.” 

The chassidim obeyed the Maggid with-

out hesitation. When they found Rav Men-

del of Vitebsk, zt”l, and gave him the items, 

he put on the garment and belt, held the 

staff like a respected rabbi, and requested 

that they treat him with derech eretz. This 

seemed strange to the chassidim, since be-

fore they gave him the Maggid’s three ob-

jects he had seemed to be the most simple 

and unassuming person. Why had he sud-

denly assumed the airs of a prominent fig-

ure? 

When Rav Mendel noticed their confu-

sion, he explained. “The Torah tells us,  

 You shall place—מקרב אחיך תשים עליך מלך‘

a king upon yourselves from the midst of 

your brothers.’ An instant before a person 

is accepted as king, he was ‘מקרב אחיך’, 

and in a split moment he is profoundly 

changed, since he has become the king and 

all the many halachos relevant to a king 

apply to him.” 

Rav Mordechai Feivish, zt”l, the proud 

father of the young Rav Yisrael, then ex-

plained how this story applied to him. 

“Every Jew undergoes a similar metamor-

phosis when he becomes bar mitzvah. A 

moment before he makes the change, he is 

a simple boy unable to join in a minyan or 

fulfill any mitzvos except in the context of 

chinuch. But a moment later he is a com-

pletely different person!”1    � 

   �    חסדי אבות, ח"ה, ע' ע"ט .1

STORIES Off the Daf  

A point in the Baraisa is clarified. 

A phrase that appears in the context of the prohibition 

against too many wives is explained. 

9)  Shlomo Hamelech 

The Gemara presents a number of teachings related to Shlo-

mo Hamelech’s accumulation of horses, wealth and wives. 

R’ Yitzchok offers an explanation why the Torah does not 

provide the rationale for mitzvos. 

10)  Writing a Sefer Torah 

A Baraisa teaches that the king must write his own Sefer 

Torah even if he inherited one from his ancestors. 

Rava maintains that one is obligated to write a Sefer Torah 

even if he inherited one from his ancestors. 

Abaye unsuccessfully challenges Rava’s assertion. 

A Baraisa discusses the necessity to have two Sifrei Torah. 

11)  The script and language of the Torah 

Mar Zutra and Mar Ukva discusse the different scripts and 

languages that were used for Sifrei Torah. 

A Baraisa is cited that supports Mar Zutra’s assertion.   � 

 (Overview...continued from page 1) 


