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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
New Stories - 5776 
Vaera 5776 
Completely Separate from the Nations of the World 
Introduction 
In this week’s parasha the Torah records how after Pharaoh hardened his 
heart and refused to allow the Jewish People to leave Egypt, HaShem sent 
Moshe and Aharon to be the instruments that would afflict Pharaoh and the 
Egyptians with the ten plagues. It is noteworthy that each of the plagues 
had a specific lesson to teach the Egyptians and simultaneously, the Jewish 
People were able to glean insight into their own misdeeds. An example of 
this is that the Medrash (Shemos Rabbah 1:8) states that at the onset of the 
Egyptian exile, the Jewish People nullified the mitzvah of Bris Milah, 
circumcision. Thus, to demonstrate to the Jewish People that they had 
sinned in this area, HaShem sent the plague of dam, blood, upon the 
Egyptians, and this served as a reminder to the Jewish People that they 
were required to circumcise themselves and their children, which requires 
a spilling of blood. It is noteworthy that the word dam in mispar katan, 
digit sum, equals 8, alluding to the eighth day of a child’s life when he is 
circumcised. In a similar vein all the plagues had a certain effect on the 
Jewish People. 
The plague of Arov is akin to the onset of Shabbos during the week 
The fourth plague is referred to in the Torah as arov, which means a 
mixture of wild animals descended upon Egypt. What was the lesson 
inherent in this plague for the Jewish People? It would appear that the idea 
of Arov being the fourth plague is parallel to the idea expressed in the 
Gemara (see Shabbos 19a) that Wednesday, Thursday and Friday are 
referred to as the three days “prior to Shabbos,” whereas Sunday, Monday 
and Tuesday are referred to as the three days that “follow Shabbos.” Thus, 
the plague of Arov symbolized that the Jewish People were now being 
distinguished from the Egyptians. Indeed, there are some commentators 
(Ibn Ezra to Shemos 7:24; see Avi Ezer Ibid who refutes this commentary 
being attributed to Ibn Ezra; see also Rambam’s commentary to Avos 5:4 
and Rabbeinu Yonah Ibid) who posit that the first three plagues affected 
Egyptians and Jews alike. Thus, the plague of Arov was the harbinger for 
the Jewish People that they would now recognize their distinction from the 
Egyptians. It is for this reason that the Torah states (Ibid 8:18) vihfleisi 
vayom hahu es eretz Goshen asher ami omeid aleha livilti heyos sham 
arov limaan teida ki ani HaShem bikerev haaretz, and on that day I shall 
set apart the land of Goshen upon which My people stands, that there shall 
be no swarm there; so that you will know that I am HaShem in the midst of 
the land. In addition to the lesson contained within this plague for the 
Egyptians, there was an evident lesson for the Jewish People also, and that 
was that the Jewish People are different than the nations of the world. 
The fifth plague teaches us that as we come closer to Shabbos we 
become more alive 
It is interesting to note that the fifth plague was dever, an epidemic in the 
livestock of the Egyptians. Here too it is said (Ibid 9:4) vihiflah HaShem 
bein miknei Yisroel uvein miknei Mitzrayim vilo yamus mikol livnei 
Yisroel davar, HaShem shall distinguish between the livestock of Israel 
and the livestock of Egypt, and not a thing that belongs to the Children of 
Israel will die. This idea is parallel to the idea that as we come closer to 
Shabbos, we leave behind the “dead” of the gentiles and we arrive closer 
to the Source of Life, which are HaShem and His Holy Shabbos. It is 
noteworthy that the words (Ibid verse 3) hinei yad HaShem hoyah 
bamiknicho asher basadeh, behold, the hand of HaShem is on your 
livestock that are in the field, (1157, when adding the words themselves) 
equal in gematria the words yom chamishi liShabbos, the fifth day towards 

Shabbos (1156). 
The sixth plague alludes to an aura of spirituality 
The sixth plague was shechin, boils, and regarding this plague it is said 
(Ibid verse 11) vilo yachlu hachartumim laamod lifnei Moshe mipnei 
hashechin ki hayah hashechin bachartumim uvichol Mitzrayim, the 
necromancers could not stand before Moshe because of the boils, because 
the boils were on the necromancers and on all of Egypt. This verse alludes 
to the idea that with the onset of Shabbos, the gentiles cannot approach the 
Jewish People, as HaShem envelopes us in a cloud of holiness.  
The seventh plague alludes to the synthesis of physicality and 
spirituality 
The seventh plague was barad, hail, which was a combination of water and 
fire. The fire and hail went from heaven towards earth. Similarly, the Holy 
Day of Shabbos reflects the idea that we are engaged in physical acts of 
eating, drinking and sleeping. Yet, all of our actions on Shabbos are 
infused with an overwhelming spiritual force that dominates the physical 
aspect of our actions. 
The Shabbos connection 
We have seen how in a deeper sense the plagues certainly had an effect on 
the Jewish People, and it was through the plagues that the Jewish People 
were allowed to taste salvation and victory over the Egyptians, who were 
the forces of evil at that time. Similarly, throughout the week we are faced 
with trials and tribulations, and we also witness the suffering that the 
nations of the world undergo. We must be cognizant of the fact that 
HaShem seeks to awaken us to the idea that everything that occurs in the 
world is ultimately for our benefit. It is with the onset of Shabbos, when 
all harsh judgments depart, that we recognize the greatness of HaShem and 
the beauty of the gift of Shabbos that He bestows upon His beloved nation 
every week. Hashem should allow us to merit an end to the suffering of the 
Jewish People and to witness the arrival of Moshiach Tzidkienu, speedily, 
in our days. 
Shabbos in the Zemiros 
Tzama Lecho Nafshi 
This zemer was composed by the great medieval commentator and poet 
Avraham Ibn Ezra whose name is found in the acrostic of the verses 

ָוָחי ָהָאָדם. אֹוָתם ַיֲעֶׂשה ֲאֶׁשר. ְלהֹורֹוָתם ֻחִּקים. ָתם ִניֵני ִהְבִּדיל , He separated 
wholesome Yaakov’s offspring, to teach them decrees, which man should 
perform that he may live. While Avraham and Yitzchak certainly studied 
and observed the Torah, Yaakov was unique in that he was tested often in 
matters of ethics and faith. Rivka compelled Yaakov to disguise himself as 
Esav so he should receive the blessings from his father Yitzchak. 
Furthermore, according to some commentators, Yaakov engaged in 
subterfuge when he was dealing with Lavan and the sheep. Thus, Yaakov 
is truly the Patriarch of whom it can be said that he “studied the Torah 
which man should perform that he should live by.” 
Shabbos Stories 
The Smell of Gan Eden 
Rabbi Mordechai Kamenetzky writes: Rabbi Chaim of Sanz was once 
walking in a small shtetl with his shammas (sexton). Suddenly he stopped 
in front of the home of a simple Jew. “There is a certain spirituality that I 
sense here. I'd like to stop by this man's home.” 
His shammas knocked on the door, and as it opened the holy Rebbe 
exclaimed, “There is a smell in this home that must be from the Garden of 
Eden. It is sweet and pure. Pray tell me, where does it come from?” 
The simple Jew did not know what to answer, but allowed the Rebbe to 
roam freely through his humble abode and open any door he chose. 
Suddenly the Rebbe pointed to a closet. “What is in that closet? The 
holiness comes from within.” The man was reluctant to open the door, but 
the Rebbe urged him. The man opened the door and in the closet hung the 
vestments of a priest! The Rebbe turned to the man once again and asked. 
“Please tell me. What is a holy Jew doing with those clothing?” 
The poor Jew told his tale: “Years ago, I was asked to help raise money for 
a family thrown into jail by a poritz (landowner) to whom they owed rent. 
My Rebbe asked me to raise the funds, and I immediately agreed. After 
all, I thought, with the Rebbe's wishes it would be an easy task. Everyone 
would give to save a Jewish family! I was wrong. Everyone in town had an 
excuse not to give. There was a deadline approaching, and I had no choice 
but to approach the wealthiest Jew in town who was known for his 
malevolence toward Chassidim. "The man told me he would give me the 
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entire sum that day on one condition. I must parade through the town, 
dressed as a priest singing psalms in Hebrew and asking for tzedakah 
(charity) in Yiddish. At the end of the day, he would pay the ransom. 
“I did what I had to do, while a group of his friends followed me around, 
laughing and mocking me wherever I walked. I got the money and I never 
returned the vestments he gave me.” 
The Rebbe turned and said, “Yes. These clothing are truly holy. They are 
the source of the spirituality I sense.” Legend has it that the Rebbe told the 
man to be buried in those clothes. (www.Torah.org)  
Shabbos in Halacha  
 Creating a new Entity – מוליד
1. The Prohibition 
There is a difference between bringing about the new state of an object 
manually (directly by one’s own hand), and doing so indirectly (by merely 
causing the change to come about without applying the energy for the 
transformation with one’s own hand.) 
A. דמולי  (Molid) – Creating a New Entity 
One is prohibited to crush ice (or any frozen liquid) on Shabbos, as when 
one crushes the frozen liquid one is creating a new entity: liquid. This 
same prohibition applies to other methods of dissolving an item, such as 
pouring hot water over it, shaking, rubbing or stirring. 
Similarly, one is prohibited to pour hot water over congealed gravy, 
because when one dissolves the gravy, one creates a new liquid. 
By the same token, some Poskim prohibit discharging whipped cream 
from a pressurized can as that is tantamount to manually transforming the 
liquid cream into a solid whip. 
If this prohibition is violated it is further prohibited to derive any benefit 
from the newly created entity until after Shabbos.  
New Stories Vaera 5776 
Jews, Non-Jews and My Anti-Semitic Girlfriend 
We were hurtling toward marriage despite my closeted interest in 
Judaism. One drunken night changed everything. 
by Elliot Newman    
I had been dating Jennifer for a year and a half. Things were getting 
serious. My friends were all starting to get engaged or settling down into 
single life for the long haul. I felt the pressure building to commit to my 
relationship in a real way, namely having her move in. 
Every time we had a few drinks Jen would ask me what I thought about 
living together. I would fumble with my words, trying to buy myself a few 
more months. I would lamely explain how I really liked my roommates 
and how tough real estate was in NYC. When the boozy haze cleared, 
there was no sign the next day that these conversations ever took place. 
Soon, my excuses began to dwindle. By the end of June, both of my 
roommates got engaged and began making arrangements to move out by 
the end of July. I was left with a big empty apartment and nobody to share 
the rent. It seemed like now was the time for the “trial run” with Jen. We 
had agreed that she would move in at the beginning of August. 
My mind raced ahead. “Trial run” sounded innocuous enough, but I had 
enough friends go through these scenarios that I knew how this would 
inevitably play out. We would spend a year living together, then pressure 
would mount to buy a ring and propose, then we would be engaged for 
another year, and then we would be married. Forever. 
So this was it. It was the decision to last forever, yet it seemed like just a 
bunch of ‘I-guess-so’s piled up in a heap. I had something else on my 
mind as well, a secret looming larger by the day. 
I had started becoming interested in my Judaism. And Jennifer wasn’t 
Jewish. 
I had explored all sorts of spiritual pathways and Judaism was last on my 
list. 
I had begun to a search for deeper meaning in life. I was always interested 
in philosophy and spirituality, but it the most general terms. That past 
winter I had started reading about Jewish philosophy. I had explored all 
sorts of spiritual pathways and Judaism was last on my list. It hadn’t 
registered as an option until one of my best friends sent me a lecture to 
listen to by Rabbi Akiva Tatz. 
I began devouring them. Soon I had listened to almost every one of the 
lectures except the most relevant and onerous of them all: “Jew, Non-Jew 
and Intermarriage.” It leered at me each day as my mouse cursor brushed 
over it. 
Meanwhile, my relationship with Jennifer was great, at least on paper. We 
had the same interests, liked the same foods, never fought. Yet, there was 
something missing. As my passion for spirituality grew, I noticed 
something in our conversations. I would begin talking about a deeper topic 
and she would follow along up until a certain point. Then, like hitting a 
cement wall, her face would go blank and she would change the topic. 
“Want to see a movie tonight?” or “What do you want for dinner?” 
After a few months of listening to Rabbi Tatz, I started dabbling in 
keeping Kosher. I subtly cut pork and shellfish from my diet. 
“Want to go for oysters?” 

“No, I don’t think I’m in the mood.” 
My inner world was beginning to diverge from the image I was portraying. 
I was living a lie. 
I finally worked up the courage to share my journey with Jen. I took her 
out to a fancy dinner and told her that I needed to ask her something. 
“If we were to have kids together, eventually, someday…I really want to 
raise them Jewish. Could you live with that?” 
She fell silent and looked down at her plate, idly turning vegetables with 
her fork. She told me that she would have to get back to me. 
There were so many Catholics in the world and so few Jews, why not root 
for the underdog? 
The next week she told me that she could do that. She asked her mom what 
she thought, and her mom had agreed that it made sense. There were so 
many Catholics in the world and so few Jews, why not root for the 
underdog? And besides, neither of us was really religious. We could do 
Christmas and Hanukkah. No problem. 
This made me feel much better. But I soon realized that I had just applied 
a band-aid when I needed to do brain surgery. What did it mean “raise the 
kids Jewish” if we were going to have Christmas in the house also? I 
became even more confused than I was before. 
Those Jews 
Fast forward to the 4th of July. Jen and I had decided to spend the long 
weekend at her parents’ house in a New York City suburb where she grew 
up. Her father, Jack, had finally warmed up to me, inviting me to the 
yearly golf outing that I had heard so much about but had not yet qualified 
for. 
Jack took us out to see the fireworks. We watched them on the water 
where he knew a bar owner and his friend was playing guitar that night. 
After a beautiful fireworks display and many rounds of celebratory beers, 
we decided to head back to their house. 
We were driving down the highway back towards Jack’s house and the 
conversation opened up, with a good deal of liquor lubricating it. After 
some banter about which band and beer we liked best, Jack brought up a 
new topic. 
“Hey, Elliot. Do you remember my friend Steve? His son, Rob, nice 
Catholic kid. He ended up marrying this Jewish girl last year. Crazy 
wedding, I have to tell you. The girl’s father stood up in the middle of the 
ceremony and tried to stop the wedding. He started quoting scripture, said 
she was a lamb that strayed from the flock. It was awful. The families 
don’t speak anymore. Now she’s pregnant and her father refuses to see her. 
Can you believe that?” 
I stammered that I indeed could not believe it, not quite knowing what to 
say. Jack went on to describe how Rob’s Jewish wife was now completely 
disconnected from her family. By his tone, Jack didn’t mean anything 
directly hostile towards me, but they seemed frighteningly applicable to 
Jen and me. 
There was a new topic in the car: Jews and their separateness. Jen was 
raised in a New York City suburb next to a very large Jewish community. 
Jack and Jen began talking about the traits of their Jewish neighbors while 
I sat as still as a statue in the passenger seat, my secret Jewish identity 
writhing in pain inside of me. 
“These Jews cover the streets in trash. They are just so disgusting, with 
their long black coats and fur hats, clogging the intersections on Saturday 
mornings. We have to drive by with you tomorrow, Elliot, just to see the 
filth of it all.” 
What hurt me more than Jack’s anti-Semitic diatribe was Jen agreeing with 
him. 
What hurt me more than Jack’s anti-Semitic diatribe was Jen agreeing with 
him. She quickly became the ringleader of the conversation. She was 
going to be my wife? He was going to be the grandfather of my children? 
In their eyes, I wasn’t one of those Jews. Waves of nausea pounded my 
throat as they talked over the silent Jew in the passenger seat. 
They continued describing their repulsive Jewish neighbors who were 
ruining the town. It felt as if I was all alone in the car, watching Jack and 
Jen laugh and mock from a telescope a million miles away. I had to make 
a choice: Would I cling to the image I portrayed outside that felt so 
artificial, or would I decide to redefine myself as the person who I felt I 
was on the inside? 
We finally arrived at the house, Jen and Jack laughing and hugging over a 
fun night while my mind reeled. We went inside to go to sleep. I tossed 
and turned all night, mulling over my future and contemplating the 
difficult choices laid out in front of me. 
The next morning I woke up with a cold resolve as to what I must do. I 
quietly ate breakfast with the family and we headed back to the city. I 
went back to my apartment and made a plan of what I would say. How I 
would explain who I was and why I couldn’t reconcile that with the 
thoughts that had been made clear to me on that car ride. 
I showed up at her apartment and asked to speak with her in her room, 
away from her roommate. I broke the news that she couldn’t move in. That 
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repressed inner personality burst forth like a river through a crack in a 
dam. I told her about my secret Jewish studies, the fierce connection that I 
felt to the stories that I had heard from rabbis and the generations of Jews 
who had suffered so much to carry Judaism forward throughout the years. 
It was not easy. Our breakup lasted a month. She told me that she was 
interested in taking conversion classes. I went to see a therapist who 
specialized in interfaith couples to see what to do. 
After about ten minutes with the therapist, I decided to embrace the real 
me that wanted to explore my Judaism, to fully realize the person who was 
being built from within over the past half year. Staying with Jen as she 
went through a forced conversion borne of anti-Semitism and a broken 
relationship sounded like a half measure that would leave me in limbo. I 
had to commit. 
I didn’t reconcile with her. Now I was free to take classes, to check out 
what Shabbat actually meant. I had time to explore and embark on the 
journey whose final destination I did not know. 
Looking back, even that “me” who broke through and made that difficult, 
life-changing decision is different than the person I am now. If you would 
have asked the “me” that walked out of that apartment, fists jammed into 
pockets, tears crowding his eyes, where he would be in a year, there would 
be no way he would have said, “Studying Torah in Jerusalem.” But here I 
am. 
For the first time in my life, I have looked inside and asked myself that 
most difficult question: “Who am I?” I still don’t fully know the answer 
but I’m trying very hard to find out. At least my interior matches my 
exterior. (www.aish.com)  
Shabbos Ta’am HaChaim: Shemos 5776 Sponsorships $180.00 
Have a Wonderful Shabbos! Prepared by Rabbi Binyomin Adler 
For sponsorships please call 248-506-0363    
To subscribe weekly by email, please email 
ShabbosTaamHachaim@gmail.com View Shabbos: Ta’am HaChaim and other 
Divrei Torah on www.doreishtov.wordpress.com 
 
Rabbi Yitzchok Adlerstein 

Meshech Chochmah 
Parshas Vaera - The Four Cups(1) 
I will take you…I will save you…I will redeem you…I will take you to Me 
as a nation. 
Meshech Chochmah: These are the famed four expressions of redemption, 
each one addressing a different facet of our liberation. 
“I will take you” means that Hashem will pluck the people from the 
surround in which they are embedded, as if delivering a child from the 
womb, and in the manner of “to take a nation from the midst of [another] 
nation.”(2) Despite having become Egyptian-like in their idolatry and 
faulty spiritual notions, Hashem would exticate a distinct people from 
among their neighbors. 
“I will save you” refers to the murderous designs of the Egyptians to 
physically annihilate them. Hashem would rescue them, as one who 
intervenes to save a victim from a murderer. 
“I will redeem you” relates that Hashem would free them from their forced 
servitude. 
“I will take you to Me as a nation” means that Hashem would craft them 
into a cultured people, a nation with order and structure. 
The Yerushalmi(3) sources the four cups of wine on the Seder night in 
these four expressions of redemption. We can match the four cups to 
specific expressions, and how they relate to their particular positions 
within the Seder. When we do, we discover details of their practices and 
spiritual level that are not altogether obvious. 
We begin with Kiddush, which speaks of the Jewish people sanctifying 
time, of declaring certain occasions holy. But only something holy can 
create holiness! The Torah commands us to be holy(4) in a postscript to 
the laws of arayos/ forbidden relations. As Rashi says there, the creation of 
barriers against sexual license is an indicator of the restraint and 
transcendence that are necessary components of holiness. 
This kedushah corresponds to the first of the four expressions of 
redemption. In order for Hashem to “take out” a distinct nation from the 
midst of another, the boundaries between the two peoples could not have 
become blurred through intermarriage. Somehow, in hundreds of years, 
both before and during servitude, the natural tendency of peoples in close 
proximity to each other to mix and mate was resisted. There were no half-
Jews; therefore, there was a Jewish people that was available to be taken 
out. We know enough about the forces within people and their weaknesses 
to conclude that the Jews must have taken active steps against assimilation. 
Without fences between them, surely many would have succumbed. The 
Bnei Yisrael created the barriers to intermarriage by enforcing their 
separateness. Thus, their kedushah-behavior created the possibility of their 
being taken out. Kiddush therefore corresponds to the first expression of 
redemption. 

“I will save you” implies the existence of a pursuer and a pursued, of a 
clear distinction between victim and victimizer. Intervention on behalf of 
the innocent against the evildoer becomes difficult – if not impossible – if 
the victim is a victimizer himself. Had the Bnei Yisrael behaved as so 
many other peoples – with people oppressing their own brethren through 
cooperating with the enemy by informing against each other – the 
distinction between the good and the evil would have been erased, and 
they could not be saved. 
Their success in maintaining cohesive loyalty is linked to the third cup, the 
one recited over Birkas HaMazon. This mitzvah focuses on the antidotes to 
communal strife and dissension, which are fed by jealousy and greed. 
Those faults make people look upon their neighbors as competitors ready 
to rob them of what they want and need. Birkas HaMazon, however, 
teaches that every individual is provided with what he or she needs 
through exacting Divine Providence. No person is shortchanged because of 
the existence or needs of his neighbor. And while the Torah only requires 
us to bentsch after a meal that leaves us fully sated, our practice is to do so 
nonetheless even after a small amount of bread. We have incorporated 
histapkus/ the ability to make do with little in the way we perform the 
mitzvah. Histapkus is the polar opposite of the oversized appetites that turn 
neighbors into hated competitors. Hashem’s “saving” the Bnei Yisrael 
points to their possession of the traits that Birkas HaMazon generally 
teaches. 
“I will redeem you” implies a proud national spirit. Without it, they could 
have been satisfied with an easing of the brutality of their servitude, and 
nothing more. Freedom would not have been one of their aspirations. The 
lowly self-image of the slave often allows him to prefer slavery (and its 
apparent benefits, such as easy access to female slaves) over the more 
elevated and refined benefits that come with freedom. 
This elevated spirit owes, in the case of our people, to a sense of 
connection with the past, with an appreciation of the Avos, and 
identification with them and their mission. The Jews in Egypt spurned the 
opportunity to ingratiate themselves by culturally mixing. They kept their 
Jewish names, rather than take new, Egyptian, ones. This loyalty to their 
history, to the Patriarchs, is linked to the second cup, the one we drink 
after the first part of Hallel, which deals with remembering the Avos. 
“I will take you to Me as a nation” speaks of the belief they never lost that 
they would one day become a great nation with an important mission. 
They refused to abandon their national language, proud not only of their 
past, but of their future, when they would once again use that language as 
part of a fully functioning, independent nation. They had absorbed the 
lesson linked to the final cup, which is recited after the second half of 
Hallel, whose theme is the future of the Bnei Yisrael as a great nation. 
It is no accident that the four expressions of redemption take form at the 
Seder as four cups of wine, rather than four of anything else. As we have 
seen, the four qualities that the Jews in Egypt must have possessed to be 
redeemed in this four-fold manner are related to separateness. The Bnei 
Yisrael kept their distance, in multiple ways. We, in galus, do the same; 
the way we relate to wine both enforces and symbolized that separateness. 
The rabbinic prohibition against drinking non-Jewish wine (as a barrier to 
intermarriage) has been extremely effective in keeping us apart. Haman 
scorned Jewish separateness. He told Achashverosh,(5) “If a fly falls into a 
cup of wine, they remove the fly and drink the wine; if you, the king, 
touch the wine, they spill it out, and wash the cup three times!” 
What worked in the past still works today. Our ability to remain apart is a 
necessary precursor to the coming of Moshiach, may he come quickly in 
our day! 
1. Based on Meshech Chochmah, Shemos 6:6-7 
2. Devarim 4:34 
3. Pesachim 10:1 
4. Vayikra 19:2 
5. See Tosafos, Avodah Zarah 33B s.v. kosei 
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Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Vaeira – Vol. 11, Issue 14 
 לז"נ שמעון בן משה ז"ל
This week's issue of Parsha Potpourri is dedicated l'zecher nishmas Shimon ben Moshe z"l, whose yahrtzeit is on Tuesday (2 Shevat). 
Please have him in mind when reading and discussing this issue, and the Torah that is learned should be a merit for him and his entire 
family. At this point many of the issues in Sefer Shemos are unsponsored. Each issue of Parsha Potpourri requires a tremendous 
amount of work, and sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, please 
send me an email. Also, if you know of a shul, yeshiva, seminary, or high school that would be interested in a guest speaker for a 
Shabbos, Yom Iyun, etc., please let me know. Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points 
to Ponder!  

 לכן אמר לבני ישראל אני ד' והוצאתי אתכם מתחת סבלת מצרים (6:6)
Hashem instructed Moshe to tell the Jewish people that He will take them 
out from under the burdens of their suffering. Although the verse literally 
refers to Hashem taking the Jews out from under the burdens placed upon 
them by Pharaoh and their Egyptian taskmasters, the Chiddushei HaRim 
suggests an alternate reading which teaches a powerful lesson.  
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The same words that mean “the suffering caused by the Egyptians” can 
also mean “the patience to tolerate life in Egypt.” As difficult as their life 
was in Egypt, the Jews had grown accustomed to it and learned to cope. It 
represented the only stability they had ever known, and they didn’t even 
feel an intense desire to be redeemed and go free into the unknown. 
Hashem told Moshe to hint to the Jews that the first prerequisite to their 
salvation was the creation of a desire and willingness to be saved.  
The Medrash emphasizes the magnitude of the miracle involved in 
redeeming an entire nation from slavery in Egypt by recording that prior to 
the Exodus, not a single slave every successfully escaped from Egypt. 
While the simple understanding is that this was due to an effective system 
of policing the borders, Rav Gedaliah Schorr suggests that it was due less 
to physical control than to mind control. He suggests that the reason no 
slave ever escaped was because none of them ever tried. Egypt had such 
an effective system of brainwashing the slaves and convincing them that 
life beyond the border offered nothing they were currently lacking that 
they grew complacent and content with their existence.  
The following anecdote presents a modern application of this idea. When 
the town of Brisk needed a Rav, they offered the position to the Beis 
HaLevi, who refused. Undeterred, the community sent back messengers to 
inform the Beis HaLevi that 25,000 Jews were anxiously awaiting his 
arrival at the train station in Brisk. This message caused him to reconsider 
and accept the position.  
Upon hearing this story, the Chofetz Chaim burst into tears. He explained, 
“If the Beis HaLevi couldn’t refuse 25,000 Jews eagerly anticipating his 
arrival, surely Moshiach can’t do so either. His delay in coming can only 
be due to the fact that we’ve grown so accustomed to our comfortable lives 
in golus (exile) that we don’t feel lacking and aren’t yearning for the final 
redemption,” a message we can sadly relate to all too well amidst the 
abundant creature comforts we enjoy in 21st-century America. 

)7:9כי ידבר אלכם פרעה לאמר תנו לכם מופת (  
In challenging Moshe and Aharon, Pharaoh insisted that they perform a 
miracle to back up their threats and prove their abilities. Rav Yitzchok 
Zilberstein writes that throughout the generations, there has always been a 
need for Rabbis to know how to similarly prove themselves in their fights 
on behalf of Torah-true Judaism. When Rav Shimon Sofer, son of the 
Chasam Sofer, became Rav of Krakow, which was one of the largest 
Jewish communities in Poland, he was a mere 24 years old and understood 
the need to quickly assert his authority.  
In his first public speech, Rav Sofer recounted that in the city of Pressburg, 
where his father served as Rav, one of the non-observant Jews dared to 
break with established tradition and began publicly opening his store on 
Shabbos. The Chasam Sofer sent two students from the yeshiva to warn 
the man to close his store, but he insulted them and refused to comply. 
When they were sent back a second time, he chased them away and 
threatened to attack them if they dared show up again. 
When the Chasam Sofer instructed them to return a third time, they 
expressed fear about their well-being. He taught them one of Hashem’s 
mystical names, instructing them that if the man threatens them, they 
should touch the nearest mezuzah while concentrating on this name. When 
the man saw them coming near, he began to approach them menacingly. 
They quickly ran to the nearest mezuzah while focusing on the name that 
they had been taught, at which point the storekeeper dropped dead.  
At this point, Rav Shimon Sofer dramatically looked around the room 
packed with congregants old enough to be his grandfather, and concluded 
that he was one of the two students, and he still remembered the name. 
Suffice it to say that from this point on, his rulings were accepted with the 
awe normally accorded an older and more experienced Rav. 

)8:13ותהי הכנם באדם ובבהמה כל עפר הארץ היה כנים בכל ארץ מצרים (  
A number of our greatest Rabbis (Rambam, Rabbeinu Yonah, Meiri, Vilna 
Gaon) write in their commentaries on Pirkei Avos (5:4) that although nine 
of the ten plagues in Egypt didn’t affect the Jews in any way, the lice 
which afflicted Egypt during the third plague also infested the land of 
Goshen where the Jews lived. However, the lice didn’t cause the Jews any 
suffering as they did the Egyptians. Where is this astonishing fact alluded 
to, and what was the reason for it? 
The Mishmeres Ariel brings a strikingly simple proof to this claim. Rashi 
writes (Bereishis 47:29) that one of Yaakov’s reasons for requesting that 
Yosef not bury him in Egypt was to avoid the lice that would be swarming 
in the ground. However, if the lice were nowhere to be found in the land of 
Goshen, Yaakov could have simply made Yosef swear to bury him there 
instead of burdening him to carry his body all the way to the land of Israel. 
From the fact that Yaakov made him do so, we can deduce that he knew 
that this option wouldn’t be sufficient to alleviate his concern because the 
lice would also be present in Goshen.  
Rav Chaim Kanievsky suggests the reason for this peculiarity was that in 
the first two plagues, Pharaoh’s magicians were able to duplicate the 
actual plague. As such, the only proof that Moshe and Aharon’s plagues 
were caused by Hashem and not through sorcery was the fact that they 

miraculously stopped at the borders of the Jewish land of Goshen. During 
the plague of lice, on the other hand, Pharaoh’s magicians were unable to 
copy the plague. They freely admitted that it must have been performed by 
Hashem, and there was therefore no need for the additional miracle of 
preventing the lice from entering the land of Goshen. 

ויעש ד' את הדבר הזה ממחרת וימת כל מקנה מצרים וממקנה בני ישראל לא מת אחד 
 וישלח פרעה
 והנה לא מת ממקנה ישראל עד אחד ויכבד לב פרעה ולא שלח את העם (7-9:6)
The Vilna Gaon is bothered by several apparent inconsistencies in the 
Torah’s description of the damage done by the plague of pestilence. 
Initially, the Torah states that not a single animal belonging to the Jews 
died. However, the wording of the second verse indicates that although not 
more than one Jew lost animals, one Jew did indeed suffer at the hands of 
the plague. Additionally, the first verse discusses “the animals of the 
children of Israel,” while the latter refers simply to “the animals of Israel.”  
Finally, as difficult as Pharaoh’s actions throughout this entire period are 
difficult to understand, there is generally some minimal logic to his 
stubbornness. Here, however, the Torah seems to indicate that hearing that 
the plague didn’t affect the animals of the Jews somehow caused him to 
further harden his heart, which seems quite counter-intuitive.  
The Vilna Gaon brilliantly resolves all of these difficulties with a single 
piece of information. Rashi writes (2:11) that one of the Egyptian 
taskmasters set his eyes on a Jewish woman by the name of Shlomis bas 
Divri. One night he ordered her husband out of the house and entered 
pretending to be him, and a child was born from that union. However, the 
Ramban (Vayikra 24:10) quotes an opinion that before the Torah was 
given, a person’s nationality was determined by his father. If so, the son of 
the taskmaster and Shlomis was considered a non-Jew.  
Although the first verse states that among the children of Israel, which 
refers to proper Jews, – no animals died, the animals of Shlomis’s son 
were indeed stricken together with those of the Egyptians. It is to his 
animals that the second verse refers in hinting that one Jew – somebody 
viewed as a Jew even though in reality he wasn’t – was afflicted. Upon 
hearing the news that the Jews weren’t completely spared from the plague, 
Pharaoh attributed the entire episode to one big coincidence, and not 
surprisingly, he hardened his heart and refused to free the Jews. 
Parsha Points to Ponder (and sources which discuss them): 
1) Rashi writes (6:13) that in instructing Moshe and Aharon to approach 
Pharaoh and demand the release of the Jewish people, Hashem also 
commanded them to speak to him respectfully and give him the honor to 
which a king was entitled. As Pharaoh was among the greatest oppressors 
of the Jews in history, was it really so important that he be treated with 
dignity? (Ohr Yahel) 
2) The Torah records (6:25) that Elozar the son of Aharon took for himself 
one of the daughters of Putiel as a wife for himself, and she bore for him 
Pinchas. Why does the Torah stress three times in one verse that Elozar’s 
wife and her actions were “for him?” (HaAmek Davar) 
3) Were any of the Egyptians spared from the plague of blood? (Meshech 
Chochmah, Ayeles HaShachar, Matamei Yaakov) 
4) As Moshe was preparing to leave the city to pray for the end of the hail, 
he informed Pharaoh (9:30) that he recognized that Pharaoh still didn’t 
fear “Hashem Elokim.” This is the first time since Parshas Bereishis (3:23) 
that these two names of Hashem are used in conjunction. What is the 
significance of this? (Shu”t Maharshdam Orach Chaim 3, Aleinu 
L’shabeiach) 
Answers to Points to Ponder: 
1) Rav Leib Chasman explains that the same Torah which gives us the 
mitzvah to admonish wrongdoing also teaches us that doing so politely is 
no contradiction and is the proper way to do so. Rav Chaim Volozhiner 
goes so far as to suggest that the words of one who is unable to rebuke 
courteously will surely not be listened to, and in that case the Torah 
exempts him from the mitzvah to reprimand wrongdoing. 
2) The Netziv explains that Elozar’s wife was descended from Yisro, 
which wasn’t considered nearly as respected a lineage as he came from. 
Still, she had such a great desire to be a helpmate to him in his spiritual 
growth that she was willing to completely negate her personal feelings and 
desires to assist him. Recognizing this, he was willing to overlook her lack 
of prestigious ancestry and marry her. Because of her dedication to him, 
she merited to give birth to him the righteous Pinchas.  
3) The Meshech Chochmah quotes the Medrash which teaches that one of 
the purposes of the plague of blood was to make the Jews wealthy. Since 
only they had potable water, the Egyptians were forced to purchase it from 
them. Since Pharaoh had already “paid” the Jews through all of the 
kindnesses that he did for Moshe while raising him in his palace, he was 
exempt from the plague. Rav Aharon Leib Shteinman wonders whether 
other Egyptians were able to come to the royal palace to receive water, or 
whether the water was restricted to Pharaoh and his family. The Matamei 
Yaakov questions the Meshech Chochmah’s explanation, pointing out that 
every Egyptian who ever did an act of kindness for a Jew should have 
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been exempt from the plague based on this logic. Instead, he suggests that 
only money paid by the Egyptians after the plague commenced was 
sufficient to spare them.  
4) The Maharshdam explains that Hashem executed the plagues using 
His attribute of justice, connoted by the name Elokim. However, during 
the plague of hail, He also combined an element of mercy, represented by 
the name Hashem. Even in the midst of the great destruction caused by the 
hail, the Torah records (9:32) that the wheat and spelt were spared from 
the plague. Because food was necessary for their survival, Hashem had 
mercy even on the Egyptians. Although earlier plagues also struck at 
critical supplies (such as turning the water into blood), Rav Yitzchok 
Zilberstein writes that in the plague of hail, the Egyptians who feared 
Hashem brought their animals into their homes when they heard of the 
impending plague (9:20). Because they demonstrated some fear of 
Hashem, they merited His mercy. 
© 2016 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Va'eira  
This sedra is central in the events of the redemption from Egypt. The first 
seven plagues are related. 
The sedra begins with a very significant prophetic message from Hashem 
to Moses. In it we laern of the different meaning of G-d's different names 
ion the Torah. I will focus on a "non-Rashi Comment". 
Shemos 6:3 - And I appeared to Abraham, to Isaac and to Jacob as 
Almighty Shaddai, but my name Hashem I did not make known to 
them. 
Rashi - And I appeared: Rashi: To the Fathers. 
This comment has lead to much discussion. The verse says "And I 
appeared to Abraham, to Isaac and to Jacob " in place of this, Rashi 
comments "To the Fathers." The comment itself does not seem to add 
much, if anything, to our understanding of the verse. 
The Gur Aryeh offers a complex interpretation of Rashi's intent, while the 
Mizrachi says simply that Rashi does this just to shorten the verse and get 
to his main commentary on the verse - that G-d's appearance to them was 
in the form of a promise (see the next Rashi-comment). 
But according to the Mizrachi we could ask - 
Questioning The Mizrachi 
A Question: 
What need is there to shorten the verse. Rashi could have simply began his 
comment with the words "as Almighty Shaddai." If the Lead Word 
"Va'eira ("And I appeared") and the names of the Fathers is unnecessary to 
his main comment, why cite it at all? 
Understanding Rashi 
An Answer: Sefer Zicharon, an early commentary on Rashi, suggests that 
Rashi had no comment here at all. He cites the Ramban who quotes Rashi 
and in the Ramban's version he had "And I appeared to Abraham, to Isaac 
& to Jacob" That is in the Ramban's Rashi text it names the Fathers 
(Abraham, etc.) and does not short-cut anything. On this basis Sefer 
Zicharon suggests that this was a copyiest change introduced after the 
Ramban's time. (The Ramban lived two hundred years after Rashi.) 
So we have no need to interpret Rashi's intent in this strange comment. He 
never wrote it and therefore he never intended anything. All commentary 
here would thus be just "pilpul" for the sake of "pilpul." 
But as you think of Rashi's words, even as the Ramban quotes them, you 
may still have a question. 
That Question Again 
A Question: Again we ask, why does Rashi cite all these words at all since 
he does not comment on them. 
Understanding Rashi's Lead Words 
An Answer: There is arule about Rashi's use of Lead Words (Dibbur 
HaMaschil). At the beginning of every sedra Rashi write a Dibbur 
HaMaschil which contains the words that include the name of the sedra. 
Sometimes (usually) he has a comment these words - but sometimes he 
does not ! that is sometimes he will write the these words without 
commenting on them. It is as if he wants to demmarkate the beginning oif 
a new sedra by writiing Lead Woirds that contain the sedra's name. Rashi 
cites the name of the sedra about a dozen times in his Torah commentrary 
without any commentary on these words ! See for example sedras 
Vayelech in Devarim And B'ishalch in the book of Shemos for two 
examples. 
So here too, Rashi write "Va'eira ' to the Abraham, etc, even though he has 
no comment on these woirds - just for the sake of demarkating the 
beginning of a new sedra. 
By the way , Rashi does this, as well (and so does Tosefos), in his Talmud 
Commentary. He will cite the first words of the new Mishnah, even if he 
has no comment to make on them. 

To summarize: Rashi has cited the words "Va'eira to Abraham, to Isaac", 
etc, even though he has no comment on them, because they contain the 
name of the new sedra. Then he goes on to cite words the words that he 
does have a commentary on - "The Almighty Shaddai." 
Rashi has thus wrtitten "Va'eira to Abraham " etc. (And G-d appeared to 
Abraham etc. ) not because he has a comment on these words, but because 
they contain the name of the sedra - "Va'eira." 
A simple point, not particularly profound. But one that helps us understand 
Rashi's Torah commentary. You will find many Rashi commentaries 
attempting to understand these Rashi "Lead Word" (at the begining of the 
sedra) even though they have no real "meaning." So knowing this rule 
gives us an important clue as to Rashi's style, thus we won'tatrempt to 
comment on his Lead Word, when no comment is necessary. 
Shabbat Shalom, Avigdor Bonchek 
Avigdor Bonchek has published a new book on Rashi called "Rashi: The 
Magic and the Mystery" published by Gefen. Look for it at Jewish book 
stores. 
This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that this 
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Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Va’eira – It Was A Real Kiddush Hashem 
“And Mitzrayim shall know that I am Hashem when I stretch out My hand 
over Mitzrayim” (Shemos 7,5). 
We generally tend to view the epic events of the Ten Plagues and the 
splitting of the Yam Suf as exclusively the process of Redemption of Bnai 
Yisrael and the punishment of the Egyptians.  This pasuk presents a 
different purpose for the miracles.  It was to demonstrate to Mitzrayim and 
ultimately to the world the existence and dominion of Hashem.  This 
theme is repeated again and again throughout the Parsha.  Before the 
plague of wild animals, Hashem instructed Moshe to tell Paroh, “And on 
that day I shall set apart the land of Goshen upon which my people stands 
that there shall be there no swarm [of animals,] so that you shall know that 
I am Hashem in the midst of the land” (Ibid. 8,18). 
Before the plague of hail, Moshe is told to say to Paroh, “For now I could 
have sent forth My hand and stricken you and your people with the 
pestilence and you would have been obliterated from the earth.  However, 
for this I have let you endure to show you My strength and so that My 
name may be declared throughout the world” (Ibid. 9,15-16). 
Even by the splitting of Yam Suf where the entire Egyptian army was 
destined to drown, Hashem explained the event in the same light.  “I shall 
strengthen the heart of Paroh and he will pursue [Bnai Yisrael] and I shall 
be glorified through Paroh and his entire army, and Mitzrayim will know 
that I am Hashem” (Ibid. 14,4). 
Indeed the vanquishing of Mitzrayim reverberated throughout the world.  
“Nations heard and were frightened; terror gripped the dwellers Pileshes.  
The chieftains of Edom were confounded; trembling gripped the powers of 
Moav, all the dwellers of Canaan melted” (Ibid 15,14-15).  When the spies 
sent by Yehoshua came to the house of Rachav – forty years hence, she 
told them, “For we have heard how Hashem dried up the waters of Yam 
Suf for you when you went out of Mitzrayim” (Yehoshua 2,10). 
Indeed the purpose of creation is for all of humanity to recognize and serve 
Hashem. The exodus from Mitzrayim was not merely a Jewish event.  It 
was the greatest universal Kiddush Hashem that ever took place.  At the 
time of Shlomo Hamelech, his greatness and the greatness of his kingdom 
also created a widespread Kiddush Hashem as other nations paid homage 
to Bnai Yisrael. Our role as the People of Hashem is to perpetuate this 
Kiddush Hashem. Whether we find ourselves in Eretz Yisrael or in the 
Diaspora, we should make every effort and seek every opportunity to be 
Mekadeish Sheim Shamayim.   
Nevertheless we await the day of the ultimate Kiddush Hashem with the 
advent of Moshiach.  “For the world will be filled with the knowledge of 
Hashem as the waters covering the sea bed” (Yeshaya 11,9). 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
Vol. 23 No. 14 
This issue is sponsored by Elie and Yehudit Osborne in honour of their father R' Dovid 
Yerachmiel Halevi amu"sh on the occasion of his special birthday. May Hashem continue to 
bless him with many more years of health, happiness and nachas from all the family. 
Parshas Vo'eiro - Par'oh's Conceit 
Moshe and Aharon, with their freedom of access and freedom of speech, 
held Pharaoh in their grip, causing him endless frustration and 
embarrassment as they proceeded to take him to task for his cruel and 
merciless enslavement of an innocent nation. 
To begin with, see how they walked in and out of Paraoh's palace at will, 
in spite of the guards and witchcraft-installed lions, whose task it was to 
keep out any unwanted intruders. They marched into his presence and out 
of it as they pleased, and spoke to him sternly, if respectfully, even when 
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he was in the company of vassal kings. They confronted him as he relieved 
himself by the River Nile, stripping him not only of his dignity and self-
respect, but also refuting his boastful claim to divinity, for Par'oh now 
knew that he was merely a human being like themselves - and he knew 
that they knew! 
Quoting a G-d in which Par'oh did not believe, they repeatedly demanded 
from him that he set free his Hebrew slaves, a demand which he had no 
intention of meeting, and which, considering its patient but consistent 
repetition and the stern circumstances which surrounded it, must have 
irked him considerably. Moshe and Aharon publicly demonstrated their 
superiority, when Aharon's stick "swallowed" those of the magicians. 
Indeed, so awe-stricken was Par'oh that he actually expressed his fear that 
the stick might swallow him, and attempted to flee the scene. That is why, 
explains the Medrash, Aharon always wielded the stick whenever he 
entered Par'oh's presence. 
They subsequently wrought havoc in Par'oh's palace and far beyond, 
striking fear into the hearts of Par'oh and the whole of Egypt, as they 
began to demolish Egypt, with one plague after another, destroying each 
time a different aspect of what was then the most advanced civilization in 
the world. Par'oh's frustration and fear at his own inability to halt either the 
process of destruction, or even the warnings and threats that struck him 
with regular monotony, must have been tremendous. Yes, the meek and 
timid manner with which the fearful tyrant greeted Moshe and Aharon 
must have amazed even himself, as he confronted them again and again 
over the space of one year, making no attempt at any kind of retaliation, 
except for one occasion when he lost his temper and had them thrown out, 
only to call them back almost at once, witnessing the process of his own 
downfall without as much as raising a hand in his own self-defence. 
The heart of kings lies in the Hand of G-d, and G-d had presented Moshe 
as a deity ("See, I have appointed you a god to Par'oh, and Aharon, your 
brother, will be your interpreter" Va'eira, 7:1). Consequently, Par'oh stood 
in awe of Moshe Rabeinu, having no inclination to fight him or to do him 
any harm, but to humbly accept his jurisdiction. 
Only in one area did Moshe not assert his authority over Par'oh. He may 
have forced Par'oh to accept his and Aharon's stern words, but he did not 
force him to accept his terms - that was left to Par'oh himself. He was not 
deprived of his free-will, and the choice to send out the Jewish people 
remained his, and his alone, at least for the first five times, according to 
Rashi. In view of what we have said, it is difficult to understand how 
Par'oh could continue to stubbornly resist all Moshe's efforts to set the 
Jews free, when his dignity, his self-respect, his sovereignty, his country, 
everything that he had said and that he stood for, were at stake. 
Such self-destructive stubbornness can only be attributed to a deep-rooted 
conceit, a conceit which led Par'oh to consider himself, alongside three 
other wicked men, Chirom, King of Tyre (not the friend of Shlomo 
Hamelech), Nevuchadnetzar, king of Bovel, and Yo'osh, King of Yehudah, 
as a 'god'. Chazal describe these four men as conceited. There are wicked 
men, explains the Medrash, who will march into Hell, insisting that they 
were right all along. They are so self-centered and conceited, they hold 
themselves in such high self-esteem, that they cannot conceive themselves 
as being fallible. Such a man was Par'oh. He would see his own 
disintegration before he would submit to another. That is why he lost 
everything, whereas with one word, "Yes", he could have and would have 
spared his own doom and that of the entire Egyptian nation. 
The Ten Plagues 
(Adapted from the Medrash Tanchuma) 
G-d's method of reward and punishment entails "Measure for Measure", as 
is well-known. It is a method that strongly impressed Yisro (See Rashi, 
Yisro, 18:11). Here is how the Medrash explains 'Measure for Measure' 
regarding the Ten Plagues: 
Blood: Because in their quest to limit the numbers of B'nei Yisrael, the 
Egyptians would not allow the women to Tovel when they were Tamei. 
Frogs: Because they forced their Jewish slaves to bring them vermin for 
their amusement. 
Lice: Because they would make them sweep the streets and the market-
places. 
Wild Beasts: Because they would order them to go and fetch wild animals, 
simply to watch them suffer in the process. 
Pestilence (the death of their animals): Because they made Yisrael look 
after their sheep, cattle and camels, far away in the mountains, in the 
valleys and in the deserts - in order to keep them away from their wives, to 
stop their numbers from increasing. 
Boils: Because they turned them into bath-attendants - to heat up the cold 
water in their bath-houses and to cool down the hot. 
Hail: Because they coerced them into planting gardens, orchards and vine-
yards, which the hail destroyed. 
Locusts: Because they made them plant wheat and barley - which the 
locusts ate. 

Darkness: Because the Egyptians benefitted by making it dark for Yisrael, 
so G-d turned the tables. He made it dark for the Egyptians for the two-
fold benefit of Yisrael; 1). So that the resha'im*1 who died then could be 
buried without the Egyptians' knowledge; 2). So that Yisrael could identify 
the secret locations where the Egyptians' valuables were hidden. Prior to 
leaving Egypt a short while later, they used that knowledge to 'persuade' 
the Egyptians into lending them their treasures. 
The Slaying of the Firstborn*2: The Torah itself gave the reason for this 
plague when it wrote (in Sh'mos 4:22/23) "So says Hashem, 'Yisrael is My 
firstborn*3 son'. That is why I say to you (Paroh) 'Send out My son and let 
him serve Me. Should you refuse to send them out, I will kill*4 your 
firstborn sons' ". 
Notes  
1. The 'Resha'im' to which the Medrash refers to a full eighty per cent of 
Jews who befriended their Egyptian masters, who in turn, bestowed upon 
them much wealth, with the result that they displayed no interest in 
leaving Egypt. Consequently, G-d granted them their wish - they died and 
were buried in Egypt. 
2. The slaying of the firstborn, it transpires, served a dual purpose, as apart 
from the reason mentioned above, forced Par'oh to relent, to do what, until 
then, he had stubbornly refused to even consider - namely, to send Yisrael 
out of Egypt. 
3. G-d called Yisrael His firstborn, because, like a firstborn son conveys 
upon his father the title 'father', so too, were Yisrael the first to crown 
Hashem with the title 'G-d' (Meshech Chochmah) . 
4. This implies that preventing a Jew from serving Hashem is akin to 
killing him. Otherwise, how could it be considered 'measure for measure'? 
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Mesiras Nefesh / Hakaras Hatov 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand's 
Commuter Chavrusah Tapes on the weekly portion: CD #929 – The Bracha of Al HaMichya 
Good Shabbos! 
What's The Screaming All About? 
In this week's parsha, Moshe warns Pharaoh of the impending plague of 
Frogs. Moshe warned that the frogs would overwhelm the entire land of 
Egypt: "The Nile shall swarm with frogs, and they shall ascend and come 
into your house and your bedroom and your bed, and into the house of 
your servants and of your people, and into your ovens and into your 
kneading bowls." [Shmos 7:28] Of course, Pharaoh ignored the warning. 
The frogs came and then Pharaoh called to Moshe, begging that he get rid 
of the frogs. The pasuk then states: "Moshe and Aharon went out from 
Pharaoh's presence; Moshe cried out to Hashem (va'Yitz'ak Moshe el 
Hashem) concerning the frogs that he had inflicted upon Pharaoh." [Shmos 
8:8]. Moshe's prayer was answered "…and the frogs died – from the 
houses, from the courtyards, and from the fields." 
The expression used to describe Moshe's prayer here is noteworthy. Chazal 
say that there are ten distinct expressions used in Tanach to describe 
prayer. Among these expressions are tefilah, techinah, bakasha, and 
various other expressions used to express man's beseeching of the 
Almighty. (It is said that the Eskimos have ten different expressions for 
snow – because they are so cognizant of this meteorological phenomenon. 
To the rest of us, snow is snow, but there are in fact different types of 
snow. L'Havdill [one should excuse the comparison] we have 10 different 
words describing prayer.) 
Moshe Rabbeinu had many different occasions in which he had to daven 
for Klal Yisrael as leader of the Jewish nation. The Torah rarely uses the 
expression "Va'Yitz'ak Moshe el Hashem". More common expressions 
include VaYispallel, VaYechal, Ve'Eschanan, va'Ya'ateeru and so forth. 
What does the word "Va'Yitz'ak" mean? In plain and simple language in 
means "he screamed". The connotation of scream connotes a certain 
urgency and pain. It would seem to us that the situation here did not 
warrant a scream, a "Va'Yitz'ak". Why is he screaming when he should 
have engaged in a more typical form of prayer? Moshe Rabbeinu was 
clearly in control here. Pharaoh was on the ropes, so to speak. He and his 
people were suffering – not a bad thing. It was not such an urgent matter 
that required a "Va'Yitz'ak"! Why, then, did Moshe specifically engage in 
this form of prayer at this moment? 
In the sefer Ner Uziel, Rav Uziel Malevsky, z"l, makes an interesting 
observation (based on a Kli Yakar). When Moshe warned of the 
impending plague of frogs, he prophesized that they would come "into 
your house and your bedroom and your bed, and into the house of your 
servants and your people, and into your ovens and kneading bowls". 
However, when the frogs departed, the Torah only testifies that they died 
"from the houses, from the courtyards, and from the fields". What 
happened to the frogs that jumped into the ovens? One would think that 
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they certainly died. A frog that jumps into a hot barbecue is not going to 
live to tell the tale! Yet the pasuk does not mention that the frogs that went 
into the ovens in fact died. 
The Kli Yakar suggests a novel interpretation: They did not die! Why did 
they not die? They did not die because the frogs here were a paradigm for 
the mitzvah of Kiddush Hashem [Sanctifying G-d's Name by fulfilling His 
command]. These frogs could have safely jumped into the houses or into 
the bedrooms. However, in order to fulfill the Will of the Almighty, they 
jumped into the ovens, al Kiddush HaShem. This is not some mere story. 
The Talmud says [Pesachim 53b] "Tudos of Rome expounded: What did 
Chananya, Mishael, and Azariah (who were given the option by the King 
of Bavel to bow down to his idol or be thrown into the fire) see that 
allowed themselves to give themselves over to martyrdom and allow 
themselves to be thrown into the pit of fire? They applied a Kal V'Chomer 
reasoning upon themselves from the frogs (in Egypt): If the frogs who 
were not commanded to sanctify G-d's Name jumped into a fiery oven, we 
who are commanded to sanctify G-d's Name should surely do so."  
Thus, the Kli Yakar writes, the frogs are the paradigm for so many Jews 
throughout the generations who gave up their lives to sanctify G-d's Name 
when the situation warranted it. The Ner Uziel uses this background idea 
to explain Moshe's use of the urgent "Va'Yitz'ak" mode of prayer 
regarding the end of the plague of frogs. The pasuk says, "He cried 
concerning the matter of the frogs". The Ner Uziel points out that the 
pasuk does not say he cried that the frogs should leave. No. He cried about 
the matter of the frogs (al dvar ha'tzefardim). Merely praying for their 
departure from Egypt would not warrant a pained scream. Rather, he was 
"Tzo'ek" for the frogs, because he was really crying for all the Jews who 
throughout the generations would be moser nefesh [sacrifice their lives] in 
order to sanctify the Name of G-d. Moshe was praying that all those Jews 
should meet the same fate as Chananya, Mishael, and Azaryah. This is 
something that is indeed worthy for a person to scream about. 
Why Did The Famous Rosh Yeshiva Water His Neighbor's Flowers? 
I would like to share an insight on the parsha which I have mentioned in 
the past, but this time I would like to buttress it with a story. 
By the third plague, the Torah relates, "Aaron stretched out his hand with 
his staff and struck the dust of the land, and the lice-infestations was on 
man and beast; all the dust of the land became lice, throughout the land of 
Egypt." [Shmos 8:13] Chazal explain why it was appropriate that Aaron 
rather than Moshe bring about the plague of Lice. As Rashi quotes, "The 
soil did not deserve to be stricken by Moshe because the soil protected 
Moshe when he killed the Egyptian and hid him in the sand." Out of a 
sense of gratitude, Moshe Rabbeinu did not want to hit the ground and 
make the dirt turn into lice. Similarly, Moshe did not want to hit the Nile 
by the plagues of Blood and Frogs because the Nile saved his life when he 
was hidden there in a basket as an infant to escape the decree that male 
children be drowned. Moshe felt indebted to these objects – the Nile River 
and the dirt of Egypt.  
This raises an obvious issue: Does it make a difference to the water of the 
Nile or to the dirt of Egypt - objects which cannot feel and cannot think – 
whether anyone strikes them or not or whether they are stricken by Aaron 
instead of by Moshe? How is it possible for inanimate objects to feel a 
sense of Hakaras HaTov [gratitude] expressed by a grateful human being? 
We learn from this that the exercise of expressing gratitude is not for the 
benefit of the person who gave the favor, but for the benefit of the person 
who received the favor. When a person is a recipient of any type of gift or 
favor, it creates an obligation on him to show his appreciation. Whether 
the "benefactor" of the favor can appreciate the gratitude being 
demonstrated or not is in fact secondary. A person must go through life 
realizing that people and things provide favors for him on many different 
occasions. The person is obligated to express that Hakaras HaTov because 
such expression makes him into a more decent human being. 
There was a Rosh Yeshiva named Rav Yisroel Zev Gustman. He founded 
a Yeshiva in Brooklyn called Netzach Yisrael, which he moved to Eretz 
Yisrael, when he made Aliya in the 1960s. As a young man in his twenties, 
Rav Gustman was appointed to the Beis Din of Rav Chaim Ozer. Given 
what Vilna was like at that time, considering all the great Rabbinic figures 
who lived there, the appointment of a person who was literally in his 
twenties as a member of the Beis Din of Rav Chaim Ozer speaks volumes 
about the person. 
Rav Gustman took walks with Rav Chaim Ozer in the woods surrounding 
Vilna. Rav Chaim Ozer would from time to time stop and point out to him 
certain vegetation. Rav Chaim Ozer would say, "Pick up this plant. If you 
eat this plant, it can provide you sustenance for days." They would walk 
further and Rav Chaim Ozer would say "See this leaf? I want you to pick 
up this leaf. If you put this leaf on your tongue, it can quench your thirst 
for a long time." Rav Gustman had no idea why Rav Chaim Ozer, the 
Posek of the Generation, the Leader of the entire Jewish world, would be 
spending his time giving botany lessons.  

It turns out that the knowledge Rav Gustman acquired on these walks with 
Rav Chaim Ozer saved his life. During the war, to escape the Nazi 
holocaust, Rav Gustman fought alongside partisan soldiers in the forests. 
He lived in the woods for several years. The plants that Rav Chaim Ozer 
had shown to Rav Gustman kept Rav Gustman alive – at least for part of 
the time that he was hiding from the Nazis. This of course, says something 
about Rav Chaim Ozer as well. He clearly had Ruach HaKodesh. I always 
heard from our Rosh Yeshiva (Rav Yakov Ruderman, zt"l) that Ruach 
HaKodesh is the ability to say something at the right time because it will 
be needed at some time in the future. The Rosh Yeshiva once told me that 
Rav Aharon Kotler once came into the Chofetz Chaim and the Chofetz 
Chaim told him out of the blue "If you start a masechta [tractate] of 
Talmud, you need to finish it." At that time, Rav Aharon had started 
Maseches Krisos, but he had not finished it. Out of the blue, the Chofetz 
Chaim told him, he needed to finish it. This is Ruach HaKodoesh. 
Rav Chaim Ozer started telling Rav Gustman something that was so out of 
character and seemed so trivial at the time, yet it literally saved his life. 
When Rav Gustman moved to Eretz Yisrael, he apparently lived next to a 
person who had a nice garden. Rav Dovid Mishkovsky writes that he used 
to see Rav Gustman watering the plants in his neighbor's garden. I don't 
know many Rosh Yeshivas who water plants. When he asked Rav 
Gustman why he was watering those plants, he replied "It was such plants 
that kept me alive during the Holocaust. Out of Hakaras HaTov, I feel an 
obligation to water these plants."  
It did not make a difference to the plants. Even if it did, they were not the 
same plants. Those were plants in Lithuania and these are plants in 
Yerushalayim. However, it does not make a difference. The obligation to 
express gratitude is not for the benefit of the person (or object) that 
provides the favor. It is for the benefit of the person who receives the 
favor. It is to make a person aware of all the things that he has been 
provided with in life – all the things that people provide to him and all the 
things that the Ribono shel Olam provides to him. The more a person 
becomes hypersensitive to the concept of showing appreciation and paying 
back favors and recognizing past favors, the more the person will be 
receptive to appreciate present and future favors that are done for us by 
people – parents, friends, neighbors – and certainly for favors the 
Almighty does for all of us. 
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“And Pharaoh saw there was respite and he hardened his heart and did 
not listen to [Moshe and Aharon] as the L-rd had said.” (Exod. 8:11) 
Moshe had been warned going into this mission that HaShem would 
harden Pharaoh’s heart, steeling him and giving him the strength to 
withstand each plague until HaShem had finished sending all the plagues 
He wanted to. However, we find something interesting here. 
After the plague of blood, the Torah tells us, “and Pharaoh’s heart was 
hardened.” This is in line with HaShem’s assurance that, “I will harden 
Pharaoh’s heart.” However, here, after frogs, it seems that HaShem didn’t 
have to harden Pharaoh’s heart because he did it himself! 
At the third plague, lice, it once again says that his heart, “was hardened,” 
implying that it was an outside force. After the next plague, wild animals, 
we find, “And Pharaoh hardened his heart this time also.” Now’s he’s back 
to being stubborn on his own. 
After the fifth plague, the death of animals, “and Pharaoh’s heart was 
made heavy,” seemingly by G-d. Oozing boils? “And HaShem 
strengthened Pharaoh’s heart.” It’s not Pharaohh doing it. Hail made of 
fire and ice? “And Pharaoh sinned more and hardened his heart.” Pharaoh 
again! What’s going on?! 
The Rashbam comments that the miraculous plague of frogs was so great 
that Pharaoh’s heart was not hardened on its own, rather he, in his 
wickedness, chose to make it so. The stubbornness was a choice. But why? 
If we look at the instances when Pharaoh hardened his own heart, we note 
that he had previously promised to send the Jews out. Then, when the 
plague was over, he selfishly wanted to renege but knew that if he 
considered this to be the will of HaShem he would have been unable to do 
so. Therefore, he deliberately made himself obtuse, oblivious, and 
disbelieving so he would be released from his earlier promise. 
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Often, we know what is right, but we are bribed by our desires to ignore it. 
We, like Pharaoh, harden our hearts because there’s something in it for us. 
Whether it’s being dishonest in business or disparaging others with our 
tongues, there is no room for rationalizing our actions. We only do it 
because we are blinded by our lusts. 
However, as our parsha points out, this is simply sinning further and will 
backfire. Instead, we should open our eyes and acknowledge the truth. 
Then we will be ready for the cessation of plagues and suffering and ready 
for the salvation of HaShem. 
An irreligious fellow was speaking to the Brisker Rav. He explained that 
though he had originally been raised religious, he had a number of 
“kashias,” questions. Not finding satisfactory answers, he felt he could 
only remain intellectually honest by abandoning his Jewish practices. 
The Rav looked at him piercingly and said, “You don’t have questions. 
You have “ta’avos,” desires and lusts. However, your intellectual honesty 
doesn’t allow you to give in to your urges while calling yourself an 
observant Jew, so you’ve developed some doubts in order to give yourself 
the rationale to satisfy those urges. 
Your kashios are not kashios (questions,) they are “teirutzim,” answers 
and excuses.” 
Now You Know 
HaShem told Moshe that “I will bring the Jews to the land regarding which 
I have lifted up my hand to give it to Avraham, Yitzchak and Yaakov.” 
Rashi explains that HaShem lifted his hand to the Throne of Glory, as if to 
swear by His royalty, as one might say, “I swear by my King.” 
The lifting of the hand, however, does not effect an oath. What then is the 
purpose of it? We even find that today it is common practice to raise one’s 
hand when being sworn in in court. 
[Note: a Jew should affirm, rather than swear to tell the truth. We are 
directed not to make oaths.] 
Last week, we find Moshe scolding a man who had lifted his hand to hit 
his comrade. Though he had not struck the other, the lifting of the hand 
was the continuation of the thought which brought it into the realm of 
action. 
So too, when HaShem lifts his hand, it’s as if He began the act of giving 
the land to the Jews. 
When we are inspired to do a good act, therefore, we would be wise to 
take some action to cement it into the realm of actuality. 
In this way, we make it more likely that we will follow through, just as 
HaShem did in giving us the land of Israel which He promised to our 
forefathers. 
Thought Of The Week: 
Atheists are not lacking in belief. They are full of belief – in things other 
than G-d. 
- R’ Leizer Gordon z”l – Telzer Rav 
Dedicated in memory of Dovid Avraham ben Chiya Kehas R’ Dovid Winiarz z”l, the Facebuker 
Rebbe. His warmth and love for all people spilled over onto all he met. He remains an 
inspiration and is deeply missed by all his “friends.” First Yahrtzeit 27 Teves. 
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I 
Therefore say to the Children of Israel: "I am G-d ('Ani Hashem), and I 
shall take you out (v'hotzeisi) of the heavy burdens of Egypt; and I shall 
save you (v'hitzalti) from their enslaving you; and I shall redeem you 
(v'ga'alti) with an outstretched arm and great judgments. And I shall take 
you (v'lakachti) unto Me as a nation and I shall be for you [your] G-d, and 
you shall know that I am Hashem, your G-d, who takes you out of the 
heavy burdens of Egypt." (Va'Eira 6:6-7) 
With these powerful words our parsha presents the famous four l'shonos 
hageula, the four expressions of redemption. Yerushalmi (Pesachim 10:1) 
refers to these four as "arba ge'ulos" implying that the four are not just four 
ways of expressing the same redemption, but four separate redemptions. 
The most popular reason given for the usage of four cups at the Seider is 
that they are parallel to these four expressions (ibid.). Why are there 
exactly four and what is the precise meaning of each of these four 
expressions? 
Rabbeinu B'chaye in his commentary to these verses explains that 
"v'hotzeisi" refers to G-d's freeing us from the actual harsh labor while we 
were still technically slaves. This took place at the beginning of the 
makkos, when, according to Chazal's tradition (Rosh HaShana 11a), the 
Jews did not actively work for the Egyptians. The second stage of the 
redemption, "v'hitzalti", was when the Jews achieved total freedom from 
Egyptian slavery to exit "mitachas reshusam", from Egyptian dominion. It 
would seem that this took place after makkas bechoros even before the 

actual Exodus. MidrashTehillim (113:2) writes that Pharaoh ran through 
the streets of Goshen after losing his first-born child, heir to the throne, 
screaming "You are free! You are now servants of G-d!" 
But the redemption was not complete. Whereas Benei Yisrael had 
achieved freedom from slavery, there was a real danger, actualized at Yam 
Suf, that Pharaoh would attempt to reclaim the Jewish people as slaves to 
Egypt. "What have we done that we have sent away the Jewish people 
from serving us!" (Beshalach 14:5). Pharaoh's chase of the Jews ending in 
Hashem's utterly destroying his armies by drowning them in the Sea 
comprised the next step of ge'ula, that of "v'ga'alti", the stage after which 
the Jews would never return to Pharaoh's dominion. 
The final step was that of "v'lakachti eschem li l'am"; this took place at 
Har Sinai, when Hashem gave us the Torah. As presented in the birchos 
haTorah, "asher bachar banu mikol ha'amim v'nossan lanu es Toraso - G-d 
has chosen us from all the other nations and given us His Torah"; it was 
the crucial moment of the giving of the Torah at Sinai that made the 
Jewish people into G-d's people, not just a nation of freed slaves. We recite 
in the Hallel, "halelu avdei Hashem"; on this Chazal comment "v'lo avdei 
Pharaoh!" (Midrash Tehillim 113:1). The slavery of Egypt ended; as a 
result, we became servants of the Source of the World thus achieving our 
whole purpose of creation - to elevate ourselves by serving Avinu 
Malkeinu (see Pirkei Avos 6:2). 
Maharal(Gevuros Hashem 30) presents a somewhat different breakdown 
of the four ge'ulos. Hashem told Avraham Avinu at the bris bein 
habesarim, "Your children shall be strangers in a land not theirs, and they 
shall enslave them and afflict them four hundred years" (Lech Lecha 
15:13). This prophecy included three components of the Egyptian exile: 1) 
the exile itself, Avraham's descendants would be strangers in a foreign 
land - "gairim"; 2) the slavery, the Jewish people would serve another 
nation; 3) the harsh affliction, the slavery would not be a benign one as 
Yosef's slavery to Potiphar had been or as Eliezer's to Avraham, but harsh 
back-breaking labor becoming even more difficult as the exile came close 
to ending. Hashem now told Moshe Rabbeinu that each of these three 
components of the exile would be removed in reverse order. First, the 
harshness of the slavery would be removed, "v'hotzeisi". Then, the slavery 
itself would terminate, "v'hitzalti". In these interpretations, the Maharal 
closely follows the approach of Rabbeinu B'chaye. Third, the Jewish 
people would exit the foreign land on the road to their eventual return to 
their own land, Eretz Kana'an to become Eretz Yisrael, "v'ga'alti". They 
were "birshus atzmam", no longer in a foreign land; they were in their own 
control, but they were not yet birshus Hashem. Finally, Hashem took them 
as His unique nation, "v'lakachti". 
Elsewhere (Netzach Yisrael 1), Maharal states that the three components 
of exile: being strangers, servitude and harsh labor would be 
characteristics of future exiles as well. There Maharal combines servitude 
and harsh labor into one aspect and adds a third component, scattering 
across the world. This was a new component of future exiles; in Egypt all 
the Jews were together.(1) In the future redemption, G-d would reverse all 
of these dimensions as He did in Egypt, but on an even grander scale. 
Maharal elaborates that the exile is unnatural. The Jewish people, by their 
very nature, belonged in their land, not a foreign one, were destined to be 
under their own control, not in the control of any other nation, and were 
designed to be unified, not scattered. The very existence of the unnatural 
state of exile thus necessitates the redemption. Maharal (ibid. 24) explains 
that the need for G-d to impose three oaths assuring the continuation of the 
exile until the time for Redemption comes is because exile is unnatural. 
This unnatural state must be "forced" by G-d to exist. This same analysis 
can be applied to the Egyptian exile; the unnatural state which this exile 
artificially maintained was guaranteed to be reversed on all of its levels.(2) 

II 
Rav Shalom Noach Berzovsky zt"l, the last Slonimer Rebbe, in his 
Nesivos Shalom, presents another level of meaning of the four leshonos 
hage'ula. The Egyptian exile comprised not only physical slavery but 
spiritual servitude as well. Famously, the Ari z"l teaches that the Jewish 
people sunk into the deepest depth of impurity; if not for G-d's kindness, 
we would never be able to get out of it. This spiritual impurity of the exile 
was of different levels: the most intense was so all encompassing that we 
were trapped in it as an embryo is enclosed in its mother's womb unable to 
"escape" on its own. Based on this, the redemption from Egypt is 
compared to the birth of a fetus exiting its mother's womb (Midrash 
Tehillim 107:4).Another kind was our connection to foreign values, a 
foreign lifestyle - a slavery of sorts to an impure lifestyle; we obeyed the 
call of evil. The last kind was that we were "meshubad" to the Egyptian 
culture such that we were not free to think properly on our own. In the 
language of Pharaoh (famously applied by Mesillas Yesharim), "let the 
labor be harder, and let them not talk of matters of falsehood!" (Shemos 
5:9). On a spiritual level this can mean, "Let the pre-occupation with 
foreign values be so all-encompassing, that the Jews will not be free to 
think of lofty, exalted matters!" 
Just as this spiritual servitude existed in Egypt on a national level, so too 
an individual can have three types of connections to sin in his own "galus 
Mitzrayim". (Mitzryaim is etymologically related to meitzarim, being in a 
constricted, confining unnatural state.) Sometimes the person is just 
"meshubad", is connected to and feels he is not independent from a certain 
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drive. At other times, such as with addiction, the sinner is so mired in the 
behavior that there does not seem to be a way out. But "Vayeianchu Benei 
Yisarel min ha'avoda... vata'al shav'asam lifnei HaElokim - the Children of 
Israel moaned from the service... and their cries came before G--d" 
(Shemos 2:23). As long as there is a G-d above, an ultimate Redeemer, no 
exile - personal or communal - is so deep as to be unredeemable. The 
Slonimer Rebbe writes that the four leshonos hageulah are introduced by 
the phrase "lachein emor liBenei Yisrael Ani Hashem! - tell the Jewish 
people: 'I am Hashem!'" Hashem represents middas harachamim. Tell 
them that even though they are mired in the idolatrous ways of Egypt, I 
will have mercy on them! So too, however distant we are from Hashem, 
chas v'shalom, our Father in Heaven mercifully awaits our return and 
stands ready to redeem us. 
R. Nechemia says: "The voice of my beloved", this is Moshe. The [Jewish 
people] said, "Our master Moshe, how can we be redeemed when the Land 
of Egypt is sullied with the filth of our idolatry!" Moshe responded, "Since 
G-d wishes to redeem you, He will not look at your idolatry; rather he will 
"leap over the mountains", over your idolatrous ways. (Shir HaShirim 
Rabba 2:2) 
May the uplifting message of the fourfold redemption described in our 
parsha serve as a source of inspiration and hope to long for redemption in 
our own individual lives by returning fully to Divine service with 
Hashem's merciful assistance, and in our national lives though the final 
redemption. May it be soon! 
1. It would be informative to explore this difference more fully. 
2. Once an experiment was performed which attempted to prove the theory 
of evolution. A fruit fly was irradiated causing its descendants' eyes to be 
suppressed. Several generations of eyeless flies emerged. Elated at the 
apparent proof that mutations can indeed last, the experimenters were 
disappointed when, mysteriously, the genes repaired themselves and the 
eyes "popped back" out in a later generation. If one were to chop up 
several sea sponges into many pieces, they recombine into their original 
organisms! G-d always provides natural parallels to fundamental, cosmic 
historical trends. Exile and disunity, however long they last, must reverse 
to the original natural states of redemption and unity. 
Copyright © 2015 by TorahWeb.org. All rights reserved. 
 

Rabbi Sender Haber 

Out of the Loop 
Frogs (Vo’eira) 
The frogs seem to be an odd part of the story of the Exodus. Water turning 
to blood, wild animals, blackouts, death and disease seem pretty standard, 
but frogs are cute. One year my wife ordered one hundred frogs from 
oriental trading had my kids throw them at me throughout the seder. That 
was annoying. Still, it is hard to relate to frogs as real punishment for the 
Egyptians. 
The Medrash tells us that more than the presence of the frogs, people were 
annoyed by their croaking. They would grate on everyone’s nerves; The 
Egyptians couldn’t deal with this. The Medrash tell us that first there was 
one big frog, but when they hit it turned into two, then four then eight then 
sixteen, then thirty two and so on and so forth. 
They lost their self control. They kept on hitting the frog. 
I think that this plague was directed specifically at Pharaoh. The frogs 
went to his house first before branching out to other homes. Pharaoh had a 
very shallow idea of God. He thought he was G-d. The Noam Elimelech 
writes that he was so shallow in his thoughts that Moshe had to actually 
represent G-d to Pharaoh. He really couldn’t conceive of a G-d that was 
beyond his understanding. 
The frogs brought out the humanity in Pharaoh. He simply couldn’t deal 
with them. They annoyed him and he snapped. When the waters turned to 
blood, Pharaoh stayed strong. He made no official recorded statements. 
When it came to the frogs he was in frenzy. Get rid of these frogs. He 
didn’t complain about another plague until all the way at the end of the 
Parsha. 
Pharaoh was learning a lesson about humanity and a lesson about G-d. G-d 
doesn’t get annoyed, his doesn’t lose His temper, and he doesn’t act 
irrationally. G-d is called a Kadosh because he is above all that. 
This is a lesson for us as well. We need to do our best to act G-dly and rise 
above the fray. At the same time, we need to remember that only G-d is 
truly above it all and making the most rational decisions. The rest of us are 
just human.  
Why Didn’t the Bush Burn? (Shemos) 
Hashem appeared to Moshe in the Bush because a Bush is a lowly shrub. It 
symbolizes humility. 
The Torah tells us that the Angel of Hashem appeared as a fire burning in 
the bush, but the bush was not consumed. 
Moshe said, “Let me turn for a minute and take a look. Why isn’t the Bush 
consumed?” 

What was the answer? We are accustomed to thinking that the Bush turned 
out to be a heavenly fire and therefore did not follow the rules of regular 
fire, but the Noam Elimelech writes and interesting idea. 
One would think that a holy fire would wipe out something as unholy as a 
bush. One would think that holy activities would bring us to a level purity 
where the mundane world cannot enter. 
It seems unfair when we are davening and the most random of thoughts 
comes in, or when we spend an hour studying Torah just to lose our 
tempers five minutes later. Moshe was bothered with the question: Why 
doesn’t the bush burn? Why don’t we ever seem totally free of our Yetzer 
Hora. 
The answer is simple. The bush doesn’t burn. We always remain 
somewhat worldly. We never become angels. Maybe this is so that we 
elevate our worldliness and use it to serve Hashem, maybe it is to keep us 
challenged, but the fact remains. The Bush just simply doesn’t burn. 
Hashem didn’t really answer Moshe’s question, but he did tell him to take 
off his shoes. The very first command Hashem gave Moshe. By taking off 
his shoes Moshe understood that he needed to feel every thorn and thistle 
on the ground if he was to truly help the Jewish people and grow as an 
individual. 
We keep waiting for the holiness to root out and consume everything else, 
but it will never happen. This was the lesson of the burning bush. 
 

Aish.Com - Rabbi Ari Kahn 

M'oray Ha'Aish 
Va'eira: Devolution  
Hard work is one thing, servitude quite another. Hard work is respectable, 
respected, and laudable; slavery is humiliating, dehumanizing. When a 
person is treated like chattel, the divine spark with which every human 
being is endowed is eclipsed. More often than not, this is true not only in 
the eyes of the enslaver, but in the eyes of the enslaved: Compounding the 
physical burden, slaves may develop psychological and emotional scars as 
the slave mentality seeps into their self-image and they begin to believe 
that they are unworthy, subpar human beings. 
In order to implement his plan to enslave the Jews, it was important for 
Pharaoh to dehumanize his victims. Thus, the Jews' birthrate is described 
from the Egyptian perspective, in language that would have made 
Goebbels grin: "They multiply like vermin (vayishretzu)." (Shmot 1:7). 
From this starting point, the murder of the males could be easily couched 
in politically correct terminology: This would not be infanticide; it would 
be "pest control," "extermination." This dehumanization was so 
pronounced and so firmly entrenched that the Jewish midwives used 
Pharaoh's own bias against him: In explaining their failure to comply with 
his orders, the midwives claimed that the Jewish women were like 
animals, that they gave birth 'in the wild," as it were, before the midwife 
arrived, and without any assistance. (Shmot 1:19) Captivated and 
convinced by his own anti-Jewish propaganda, Pharaoh accepted the 
midwives' excuse as a reasonable explanation. 
As the story of the punishments and plagues visited upon Pharaoh and his 
people unfolds, this theme of dehumanization comes to the foreground of 
the narrative - in reverse: The plagues may be seen as a process designed 
to turn the tables on Egyptian society and to punish Pharaoh and his people 
for their dehumanization of the Jews. Slowly, relentlessly, the Egyptians 
themselves are reduced to the level of animals - and the higher their 
original station, the more dramatic the fall proves to be. 
Pharaoh was a self-anointed deity. He presented himself as god of the Nile 
- the life force of Egypt: 
"Thus says Almighty God: Behold, I am against you, Pharaoh king of 
Egypt, the great crocodile (tannin) that lies in the midst of his streams, 
who has said, 'My river is my own, and I have made it for myself.' 
(Yehezkel 29:3) 
For the Jews, the affliction of the Nile may have been perceived as Divine 
retribution for the murder of their innocent babies, but the Egyptians may 
have seen this plague very differently: The transformation of the Nile's 
waters to blood was a severe strike against the power of Egypt - the Nile 
and, by extension, Pharaoh, the god of the Nile. For Pharaoh himself, this 
first plague began the process of devolution from deity to man, and with 
subsequent plagues, from human to subhuman. Pharaoh's fall would be the 
furthest and the hardest of all. 
Other elements of Moshe's confrontation with Pharaoh point to the steady 
devolution and eventual dehumanization of the Egyptian monarch. The 
verse from the Book of Yehezkel quoted above gives an additional clue to 
this general theme: Yehezkel's prophesy refers to Pharaoh as a tannin 
(crocodile) - the same word used to describe the miraculous omen 
performed by Aharon. When Moshe instructed Aharon to throw down his 
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staff before Pharaoh, it was no coincidence that the omen took the form of 
the very creature Pharaoh chose as his symbol. The message was 
unavoidable: Pharaoh's specious claims of power and supernatural ability 
were no more than smoke and mirrors. Aharon's tannin swallowed up all 
the others (Shmot 7:12), just as the power Moshe and Aharon represented 
would soon swallow up Pharaoh and all his minions. 
The omen of the tannin is, in fact, an evolution of a sort: At the burning 
bush, Moshe's staff was transformed into a nachash (serpent); now, 
standing before Pharaoh, in a reversal of the events in the Garden of Eden, 
the serpent becomes a crocodile; its legs are (at least partially) restored. 
The primordial serpent had caused man to sin by claiming that eating the 
forbidden fruit could make him like God. The serpent was punished by 
being stripped of its human features; specifically, the serpent lost its voice 
and its legs. With each successive plague, Pharaoh, whose symbol was a 
serpent with legs (a tannin or crocodile), who saw himself as a deity, 
would lose not only his claim to divinity but his humanity as well. 
As the plagues build up to a crescendo, confusion reigns - particularly 
when the Egyptians bring their cattle into their homes for shelter. (Shmot 
8:20) Egyptian society, the hierarchical construct par excellence, the 
economic and political structure visually represented by the pyramid, is 
upended: Who is the master and who the slave? Who leads and who is led? 
Who is human and who is animal? In this context, Pharaoh's eventual loss 
of free will comes into sharper focus: The ability to make conscious, 
intelligent decisions is a human trait, whereas the animal world is for the 
most part driven by instinct. Pharaoh had enslaved others by labeling them 
as sub-human. God's response is to bring Pharaoh down, one rung at a 
time: First, Pharaoh is stripped of the trappings of divinity in which he had 
cloaked himself. Then, like the serpent in the Garden of Eden, he is 
stripped of the symbols of humanity that he has forfeited through his own 
dehumanizing behavior. Pharaoh loses the quintessential defining trait of 
humanity, free will. When this final devolution is complete, the road to 
Pharaoh's doom is a short one indeed. 
For a more in-depth analysis see: http://arikahn.blogspot.co.il/2016/01/audio-and-essays-
parashat-vaera.html for "Echoes of Eden" Sefer Shmot click here 
This article can also be read at: http://www.aish.com/tp/i/moha/364124871.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
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Torah Attitude 
Parashas Va’Eira: The Ten Expressions Of Creation And The Ten 
Plagues 
January 7, 2016 
Summary 
Everything is created from four basic elements: fire, air, water and earth. 
G-d created four groups, each one on a different level. On the fourth day, 
G-d created the sun, moon and stars. The Torah describes how idolatry 
was introduced already in the time of the grandson of Adam and Eve. The 
main purpose of the ten plagues was to disprove the different groups of 
heretics. The ten plagues correspond to the ten expressions through which 
G-d created the world. The water that was the source of the hail made 
peace with the fire and did not extinguish it, in order to fulfill the wish of 
the Creator. The moment G-d wants water to turn into another substance, 
such as blood, the water ceases to be water and turns into the other 
substance. By turning earth into lice, G-d showed His supreme power that 
when He so desires He can turn an inanimate element into a living being, 
and that every particle of earth is under G-d’s control. With the plague of 
locust G-d proved that every wind is under His control and blows in the 
direction that G-d wants. 
Four Basic Elements 
The Kabbalists explain that everything is created from four basic elements: 
fire, air, water and earth (see Gates of Holiness by Rav Chaim Vital 3:2, 
see also Rambam, Law of the Basics of Torah 3:10-4:6). These four 
elements are all alluded to in the first two verses of the Torah. Three of 
them we find in the first verse, as it says: “In the beginning G-d created the 
heavens and the earth.” Rashi (Bereishis 1:8) explains that heaven is a 
mixture of fire and water. In the second verse it says: “And G-d’s wind is 
hovering over the waters.” 
Different Levels Of Creation 
The Kabbalists further explain that G-d created four groups, each one on a 
different level. The lowest group are the basic elements themselves. These 
inanimate parts of the world were created and put in place on the first two 
days of Creation. On the third day, G-d created the second group, the 
vegetarian beings. On their level they have the ability to grow and 
reproduce. On the fifth and sixth days, all the animals were created. They 
are the third group who can move around, and, in many ways, are superior 
to the vegetarian parts of Creation. Finally, on the sixth day, G-d created 

man, the pinnacle of Creation. Man was created with intellect and the 
ability to communicate through speech. 
Sun, Moon And Stars 
On the first day of Creation, G-d also created day and night and instituted 
that the days should be light and the nights should be dark. On the fourth 
day, G-d created the sun, moon and stars. He arranged that the sun would 
provide light during the days and that the moon and the stars would 
somewhat illuminate the world during the darkness of the night. 
Different Beliefs In G-d 
Obviously, Adam and Eve believed in G-d. They knew that He was their 
Creator and the Creator of the entire universe. However, the Torah 
describes how idolatry was introduced already in the time of Enosh, the 
grandson of Adam and Eve (see Rashi Bereishis 4:26). The Ramban at the 
end of next week’s Parasha (Shemos 13:16) explains that different 
ideologies emerged at the time of Enosh, when idolatry was introduced. 
One ideology did not believe in G-d at all and claimed that the world had 
always existed. A second ideology accepted that G-d created the world but 
claimed that since then He does not know what is happening in the world. 
A third ideology believed that G-d created the world and knows everything 
that is happening, but He does not want to get involved, and He leaves 
everyone to fend for themselves. 
Ten Plagues 
Says the Ramban, prior to the exodus from Egypt, as G-d groomed the 
Jewish people to become His chosen nation, G-d wanted to disprove the 
different groups of heretics. This was the main purpose of the ten plagues 
described in this week’s and next week’s Parasha. This is what Moses said 
to Pharaoh towards the end of this week’s parasha (Shemos 9:29): “You 
shall know that the earth is G-d’s.” This statement, says the Ramban, 
refers to those who do not believe that G-d created the world. Earlier it 
says (Shemos 8:18): “You shall know that I am G-d in the midst of the 
land.” With this statement G-d made it clear that He is fully aware of what 
is happening down here on earth. Finally, when G-d instructed Moses to 
warn Pharaoh about the plague of hail, G-d told Moses to say (Shemos 
9:14): “You shall know that there is no one like Me in the whole world.” 
This, says the Ramban, addresses those who do not believe that G-d gets 
involved in the world’s affairs. G-d made it clear that He is in charge of 
every element and controls everything that happens in the world. 
Ten Expressions 
The Maharal (Pirkei Avos 5:4) explains that the ten plagues correspond to 
the ten expressions through which G-d created the world (see Pirkei Avos 
5:1). With this insight we can understand that each plague was a 
manifestation of G-d’s sovereign power and control of a particular part of 
creation. 
Water And Fire 
As mentioned above, the four basic elements were all created on the first 
day. At the plague of hail, it says (Shemos 9:24): “There was hail, and fire 
burning amid the hail.” Rashi quotes from Midrash Rabba (12:4) that the 
water that was the source of the hail made peace with the fire and did not 
extinguish it in order to fulfil the wish of the Creator. In this way, G-d 
showed His total control over the elements of water and fire and their 
interaction. 
Water And Blood 
Already by the plague of blood did it become apparent that water is only 
water as long as G-d decides so. The moment G-d wants it to turn into 
another substance, such as blood, the water ceases to be water and turns 
into the other substance. The fact that G-d showed this with the water of 
the Nile was a huge blow to the Egyptians. For years they had served the 
Nile as one of their idols, since they depended on its water for the 
irrigation of their fields. The moment the Nile’s water turned into blood 
they realized that the Nile has not power of its own. 
Earth And Lice 
By the plague of lice G-d said to Moses (Shemos 8:17): “Tell Aaron, 
‘stretch out your staff and smite the dust of the earth, and it shall turn into 
lice.’” By turning earth into lice, G-d showed His supreme power that 
when He so desires He can turn an inanimate element into a living being, 
and that every particle of earth is in G-d’s control. 
Wind And Locusts 
In next week’s parasha (Shemos 10:13-15) the Torah relates how G-d 
proved that every wind is under His control and blows in the direction that 
G-d wants. As it says: “G-d brought an east wind through the land … and 
the east wind carried the locusts.” Later when Moses prayed to G-d to 
remove the locust upon Pharaoh’s request it says (ibid 19): “And G-d 
turned around a very strong west wind, and it carried the locust and hurled 
them to the Yam Suf.” 
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In next week’s Torah Attitude we shall continue, G-d willing, to show how 
the plagues proved that not only the basic elements are fully controlled by 
G-d, rather every being only functions the way G-d decides and wants. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael 
Deverett P.S. If you have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be 
interested in receiving e-mails similar to this please let us know at michael@deverettlaw.com For previous issues please see 
http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
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Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
Va’eira 
1. Spiritualization Through Torah 
The Torah tells us that G-d commanded Moshe to go before the Jewish 
people and present them with the four expressions of redemption through 
which they would be redeemed and extricated from bondage. The 
verse states, “Say to the Children of Israel: ‘I am Hashem, and I 
shall take you out from under the burdens of Egypt; I shall rescue 
you from their service; I shall redeem you with an outstretched arm 
and with great judgments. I shall be a G-d to you…” The Torah 
continues, “So Moshe spoke accordingly to the Children of Israel, 
but they did not listen to Moshe because of shortness of wind 
(kotzeir ruach) and hard work.” Although Moshe had proven to the 
Jewish people through revealed miracles that he was the true Redeemer, 
G-d’s agent, to take them out of Egypt, they did not have the capacity 
to internalize his words because they were short winded and overwhelmed 
with the quotas that were demanded of them by their taskmasters. 
Ohr HaChaim HaKadosh explains the term “kotzeir ruach” to mean “of 
limited capacity.” He writes, “Since the Jewish people in Egypt did not 
engage in Torah study (except for the Tribe of Levy) they were limited 
in spirit. It is the Torah that broadens the heart of man.” Although 
the Jewish people fully comprehended what Moshe had told them 
regarding their redemption and believed that he was in fact the 
Redeemer; nevertheless because they did not engage in Torah study, 
they did not have the broadness and depth of heart to fully appreciate 
and internalize the value of what was at hand. 
The Torah tells us that Yaakov, our Patriarch worked for Lavan for seven 
years for the hand of Rachel, our Matriarch. During those seven years, 
Yaakov’s level of dedication and toil did not waiver despite the ongoing 
victimization and deception of Lavan, regarding what was rightfully his. 
Despite these seemingly intolerable conditions, the Torah states, “Yaakov 
worked seven years for Rachel and they seemed to him a few days 
…” How is it possible that after enduring such difficulties over an 
extended period of time be considered by Yaakov the equivalent of a few 
days? Firstly, if Yaakov truly understood and appreciated that Rachel 
was his true soul mate, he should have experienced it as an endless 
period of waiting. In addition, coupled with all of the difficulties over this 
extended period of time, it should have been considered overwhelming 
to Yaakov. Nevertheless, considered it to be the equivalent of a “few 
days.” Because Yaakov appreciated and internalized the eternal and 
unlimited value of Rachel as being the primary Matriarch of the Jewish 
people, whatever he endured was considered to be inconsequential. The 
reason Yaakov was not deterred, distracted, or discouraged despite the 
unending deceit and hard labor to which he was subjected, was because 
he internalized the value of Rachel as the future Matriarch. This was 
because he was the Patriarch who embodied Torah. As the Torah 
quantifies him, “The perfect man who dwelt in the tent (of Torah).” 
Because of the broadness of heart that he achieved through his study of 
Torah and dedication to G-d, even after being deceived by Lavan by 
being given Leah instead of Rachel, he was no less dedicated to another 
seven years to work on behalf of the hand of Rachel. The second seven 
years were with no less dedication. He regard them as being the equivalent 
of only “a few days.” Yaakov considered his degree of suffering and 
victimization as a pittance and therefore it did not interfere with his 
dedication to his father in law Lavan. Since Yaakov’s essence was Torah 
he had the ultimate broadness of heart to be able to appreciate and value 
spiritual opportunity regardless of the physical conditions. 
The ultimate level of fear of G-d is revering G-d due to one’s 
semblance of appreciation of His Omnipotence and Majesty (Yiras 
haRamemus). One is only overwhelmed with awe when he is negated 
to G-d. The quality of service to G-d in this context is a selfless 
dedication where one feels privileged to serve his Maker. By dedicating 
one’s life to Torah study, a spiritual metamorphosis takes place within the 
individual, thus giving him an appreciation and ability to internalize G-
d’s Greatness to the degree of one’s self negation. Without a minimal 
advanced dimension of Torah, one’s knowledge is limited to the abstract 
and intellectual. It thus does not affect the individual on an emotional 
level. Identically, despite the fact that the Jewish people had witnessed 
revealed miracles in Egypt which established Moshe as the true 

Redeemed, because they did engage in Torah study, they did not have 
the capacity to fully appreciate or internalize the opportunity of what 
Moshe presented to them. 
The Gemara in Tractate Kiddushin states, “Great is the study of Torah 
because it brings to actualization (of mitzvos).” According to this 
understanding, when one studies Torah at a special level without 
distraction and is fully dedicated, it creates a spiritualization of the 
individual to give him the capacity to appreciate the mitzvah at hand. 
Thus, resulting in the actualization of the mitzvah that is appreciated. 
2. The Ramifications of an Inappropriate Question 
The Torah states at the beginning of the Portion of Va’eira, “V’yedaber 
Elokim - G-d spoke to Moshe and said to him, “I am Hashem…” 
Rashi cites Chazal who explain that Moshe was addressed by G-d in a 
formal and reprimanding context. The appellation of “Elokim” connotes 
the Attribute of Justice, indicating that Moshe was being faulted for a 
failing. Additionally the usage of the term “v’yedaber (spoke)” is a 
formal manner of speech rather than “vayomer(said).” Moshe was 
addressed by G-d within the context of Judgment because of an 
inappropriate question that he had asked. The Torah tells us at the end of 
the previous Portion (Shemos) that after Pharaoh had withdrawn the straw 
subsidy from the Jewish people and demanded the same quota of bricks 
to be produced, Moshe approached G-d with the question, “My Lord, 
why have You done evil to this people, why have you sent me?” 
In the Portion of Shemos after Moshe had asked G-d this inappropriate 
question, G-d responded to Moshe, “Now you will see what I will do 
to Pharaoh…” Rashi cites Chazal who explain the verse, “Now you will 
see…” to mean, “Because you questioned My ways…you will now 
see the redemption from Egypt, but you will not witness (later) what I will 
do to the seven nations of Canaan, when I will bring the Jewish people into 
the Land.” Because the question that Moshe had asked was considered 
to be a breach of faith, G-d punished him by not allowing him to 
enter into the Land of Israel along with the Jewish people. He thus 
would only witness the redemption from Egypt but not be allowed to 
enter into the Promised Land. Seemingly, if G-d immediately punished 
Moshe by decreeing that he would not be able to enter into the Land, 
why does G-d continue to address Moshe within the context of Justice 
in the next Portion as it states, “V’yedaber Elokim…” One would think 
that since Moshe was already diminished by the decree, not to be allowed 
to enter into the Land, he would have been reinstated within the context 
of the Attribute of Mercy after the reprimand. Why does G-d continue to 
address Moshe within the context of Judgment even after meting out the 
punishment? 
In addition, Rashi cites Chazal in a number of locations that 
whenever the Wrath of G-d is mentioned, there are always immediate 
consequences. For example, the Torah tells us that at the burning 
bush there was a seven-day dialogue between Moshe and G-d during 
which Moshe argued that he was not qualified to be the Redeemer as G-d 
had asked him to be. Even after G-d had addressed and responded to all 
of Moshe’s issues, he said to G-d, “Please, my Lord! Send through 
whomever You would send !” Meaning, Moshe wanted G-d to send his 
brother Aaron in his stead since Aaron had acted in the capacity of G-
d’s agent regarding the Jewish people until that moment. The Torah then 
states, “The wrath of G-d burned against Moshe…” Rashi cites Chazal 
who explain that the consequence of G-d’s Wrath was that Moshe was no 
longer qualified from being the Priest (Kohen) because of his obstinacy, 
Moshe would remain the Levy. His brother Aaron and his offspring 
would be elevated to become the Priests (Kohanim). After Moshe was 
diminished through this punishment, he was reinstated to his previous 
relationship with G-d and was not addressed by the Creator within the 
context of Justice. Why is this punishment different from the 
punishment of “Now you will see…?” in which G-d continued to address 
Moshe within the context of Judgment even after being punished? 
Sforno in his commentary in the Book of Bamidbar explains that although 
G-d had decreed that Moshe would not enter into the Land of Israel 
after he asked had Him an inappropriate question, there was still an 
opportunity for Moshe to nullify the decree. As the Torah in the Portion 
of Va’eschanan tells us, Moshe supplicated G-d to overturn and nullify 
the decree to allow him to enter into the Land along with the Jewish 
people. However, G-d responded to his supplications by saying, “Do 
not continue to speak to Me further about this matter…” Until 
that moment, the Attribute of Mercy could have nullified the decree and 
allowed Moshe to enter into the Land. However, after G-d told Moshe to 
cease his supplications, the decree was finalized. This is unlike the 
punishment that Moshe received at the burning bush. Once G-d decreed 
that he had forfeited the Priesthood to his brother Aaron, he did not 
have the ability to supplicate G-d to be reinstated because the decree 
was final. Aaron had already been designated to be the Kohen. Since the 
punishment of “Now you will see…” was not permanent, Moshe 
continued to be addressed by G-d within the context of Judgment. 
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Another possibility to understand why Moshe continued to be addressed 
within the context of the Attribute of Justice, although it was decreed that 
he would not enter into the Land is that if he would have not failed and 
had been qualified to enter into the Land of Israel, he would have 
functioned as the Redeemer at the time of the exodus from Egypt at the 
ultimate level. However, since he was disqualified from taking the 
Jewish people into the Land due to the question he posed to G-d, his 
capacity as Redeemer was no longer the same. We find that the Gemara in 
Tractate Bava Basra contrasts the leadership of Moshe to the leadership 
of Yehoshuah his student and successor. The Gemara tells us that the 
countenance of Moshe is likened to the “sun” whereas the countenance 
of Yehoshuah is likened to the “moon” which only reflects the light of 
the sun. Thus, the leadership of the Jewish people in the future at the 
time of entering into the Land was diminished due to Moshe’s failing 
when he had asked the question. By asking the inappropriate question to 
G-d “My Lord, why have You done evil to this people, why have you 
sent me?” Moshe at that moment diminished the ultimate objective of 
bringing the Jewish people into the Land of Israel, The consequence of 
his failing was thus experienced by the Jewish people into the future. 
Therefore, although the decree was meted out immediately, since the effect 
of Moshe’s failing continued, he was addressed by G-d within the 
context of Judgment even after being punished. 
3. Revealing Truth for the Sake of G-d 
The Torah states, “Hashem said to Moshe, ‘…I shall harden the 
heart of Pharaoh so that I may multiply My signs and My wonders 
upon Egypt…” Rashi cites Chazal who explain, “G-d said, ‘Because 
Pharaoh had acted obstinate towards Me, it has become revealed that 
the nations of the world are not interested in repenting with a whole 
heart. It is therefore better that I harden his heart so that I should 
have the opportunity to increase My signs (miracles) so that you (the 
Jewish people) should recognize My power…” Sifsei Chachamim explain 
the Midrash cited by Rashi to mean, “G-d said, ‘If I do not harden the 
heart of Pharaoh, then he and the Egyptians will definitely repent. 
However, it is revealed before Me that it will not be a complete 
repentance (teshuvah) with a full heart. If so, I must bring upon them 
further plagues and tragedies because their repentance was not valid. 
When mankind will see this, they will say, ‘This is the way of G-d, that 
He brings destruction upon those who repent.’ The nations of the world 
will not realize, that it was only because Pharaoh did not do a proper 
teshuvah. I will therefore harden the heart of Pharaoh, so that he 
should not repent to any degree, thus avoiding a desecration of My Name. 
I will thus be able to bring the plagues upon Egypt.” 
Chofetz Chaim writes that at one time in history it was rare that Jews as a 
whole should abandon their observance of Judaism and not live their lives 
in accordance with Jewish tradition. It was unheard of that Jews would 
openly desecrate the Shabbos and not observe dietary laws. Although 
Jews in the past may not have truly believed in the principles of Torah 
and the importance of living within the dictates of the Torah, they 
outwardly remained observant because of the fear of being ostracized by 
their families and communities. However, today, Jews in large numbers 
are openly abandoning all Jewish tradition without any sense of shame or 
retribution. Chofetz Chaim asks, “Why does G-d allow this to happen?” 
He explains this in a manner that is similar to the words of the Sifsei 
Chachamim. It is an indication that we are nearing the end of time, when 
G-d will judge all humanity. If Jews would remain observant in 
practice; however, in their hearts they have heretical beliefs, the only 
one who would be aware of this is G-d Himself. At the time of 
judgment, those individuals who only displayed Judaism as a façade will 
be severely punished and condemned forever. If this were to happen, it 
would be a desecration of His Name. It would appear that observant Jews 
are being punished as those who abandoned their Judaism. Thus, G-d 
changed the dynamic of existence and allows Jews in great numbers to 
disassociate themselves and cast off the yoke of Judaism to openly 
pursue their rebellious ways. Thus, it will be obvious to all at the end of 
time why these individuals deserve to be punished. This revelation 
would thus not be a desecration of His Name. 
4. The Uniqueness of Avraham and the Patriarchs 
The Torah states, “G-d spoke to Moshe and said to him, ‘I am 
Hashem. I appeared to Avraham, Yitzchak, and Yaakov…” Ohr 
HaChaim HaKadosh explains, “Each of the Patriarchs have a unique and 
exalted classification. What was special about Avraham that he was 
unique in his own right? Despite the fact that G-d was not a known entity 
in existence, he came to recognize G-d as the Creator and benefactor of 
existence through his own initiative. If G-d’s existence would have been 
known, then any intelligent person will choose to follow in His Way, 
because it is logical for one who has wisdom to choose the path of good 

over evil. However, regarding Avraham despite the fact that there was 
no known trace of G-d in existence, he pursued a path of truth and came 
upon truth , which is G-d Himself. This is the reason Avraham is 
considered to be unique and exalted. Avraham, in fact chose to cleave 
to G-d before any miracles were performed on his behalf. He recognized 
G-d’s Attributes and His Ways. It is because of this that he became the 
‘beloved of G-d.’ Although his life was replete with trials and tribulations, 
he chose and cleave to G-d. He had no other reason to cleave to G-d 
other than his love of truth. Yitzchak has an exalted status because he 
chose to offer himself as a sacrifice at the Akeidah, and thus he is 
classified as the unblemished offering. …Yaakov has an exalted status 
because his seed was pure and was thus able to establish the twelve tribes 
of G-d…” 
The Gemara in Tractate Chagigah tells us that G-d values the ascent of 
all the Jewish people when they visit the Temple Mount during the 
three festivals of the year. The Gemara cites a verse from Song of Songs 
which states, “How beautiful are your paces, the daughter of the 
benefactor (bas nadiv).” Who is the “the daughter of the benefactor (bas 
nadiv)?” It is the Jewish people who are the descendants of Avraham 
who selflessly gave his heart to G-d (nadiv leibo). Because of Avraham’s 
selfless love for G-d, he dedicated his totality to His service.” Anything 
that was needed to further the espousal of G-d in existence, Avraham did 
so without any restraint. Avraham had no impediment to his service of 
G-d because of his extraordinary level humility. As Chazal tell us, 
Avraham was one of the most humble people who ever lived as he had 
said to G-d, “I am dust and ash.” He was able to assume the 
Attribute of Kindness (Chesed) which is indiscriminate and unlimited 
due to his level of selfless devotion to G-d which was rooted in his 
humility. The Attribute of Kindness is different than the Attribute of 
Mercy, which only allows has application if one is truly deserving and 
has value. This is not so regarding the Attribute of Kindness. The 
kindness that Avraham demonstrated was without calculation and 
consideration. He gave selflessly for the sake of G-d. 
Avraham was thus able to see clearly what he needed to do regarding his 
espousal of monotheism because of his humility. If one is not 
sufficiently humble his perception of the truth becomes obscured 
because of his focus is inward rather than outward. It is the lack of 
humility that interferes with one’s ability to have clarity and commit 
oneself to G-d without limitation. 
5. Pharaoh’s Denial of the Obvious Truth 
The Torah tells us that G-d told Moshe to go before Pharaoh and forewarn 
him that if he does not allow the Jewish people to leave Egypt, the Nile 
will be turned to blood. The Torah states regarding the first plague of 
blood, “So says G-d, ‘Through this you shall know that I am Hashem; 
behold with the staff that is in my hand I shall strike the waters that 
are in the River, and they shall change to blood. The fish-life that is 
in the water shall die and the River shall become foul (from the 
stench of the dead fish). Egypt will grow weary of trying to drink 
water from the River (no water will remain potable).’” The plague 
manifested itself exactly as Moshe had forewarned Pharaoh. The Torah 
tells us that the Nile turned to blood and the fish died. The Torah 
continues, “The necromancers of Egypt did the same by means of 
their incantations; so Pharaoh’s heart was strong…” The sorcerers 
of Egypt transformed water into blood through their witchcraft and thus 
Pharaoh was not moved or affected in any way by the plague of blood 
because he attributed it to witchcraft. His heart was thus hardened and 
he did not heed the words of Moshe to send out the Jewish people from 
Egypt. 
The Torah mentions two times that after the Nile would be turned to 
blood, the fish would die. This fact seems to be superfluous. If 
factually the Nile would be turned to blood, it is obvious that the fish 
would die. Why then was it necessary for the Torah to mention this 
fact? Sforno explains that witchcraft cannot change the essence of 
whatever it may be affecting. Therefore, if water is transformed into 
blood through witchcraft, although the water appears to be blood in 
all of its aspects (such as color, texture, and viscosity) the chemical 
makeup would remain the same. It would retain all the properties of water. 
However, when G-d deems that water should be changed to blood, it is 
not only transformed in its appearance, its entire essence becomes blood. 
When Moshe communicated the coming plague to Pharaoh, in order to 
qualify it as an act of G-d the Creator, he needed to interject the fact that 
the fish would die in the Nile. When the plague actually took place, the 
Torah tells us that the fish died. Pharaoh, being the greatest sorcerer in 
Egypt understood that the plague of blood was not witchcraft. If so, why 
was he not impressed by the blatant difference between the water that 
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was transformed by his sorcerers and the plague of blood that G-d 
brought about? 
Chazal tell us that Pharaoh deified himself and thus made himself 
appear to the Egyptian people that he did not need to do bodily 
functions as an ordinary human being. Through his advanced and 
superior knowledge of sorcery, Pharaoh was able to conceal himself from 
everyone (including other sorcerers) when he needed to go to the Nile 
and do his bodily functions. Only Moshe was able to locate him at the 
Nile at that particular moment. When Moshe located him, Pharaoh was 
amazed at Moshe’s ability and thus understood that there was nothing 
beyond his reach. If this was Pharaoh’s dimension of sorcery, how could 
he choose to ignore the plague of blood and not be moved by the fact that 
it was an act of G-d and not sorcery. 
The Torah states at the time of the plague of lice, “The sorcerers did 
the same with their incantations to draw forth the lice, but they 
could not….The sorcerers said to Pharaoh, ‘It is the finger of G-d!’ 
but Pharaoh’s heart was strong and he did not heed them…” Chazal 
tell us that witchcraft cannot affect something that is less than a size of 
a lentil. Thus, the plague of lice could not be replicated through sorcery. 
Despite this compelling reality, Pharaoh chose to ignore the blatant truth. 
The Torah tells us that after the miracle of the splitting of the Sea 
and the Egyptian armies were destroyed after it closed upon them, Moshe 
sang the song by the sea for the Jewish people. He articulated in this 
song how the nations of the world stood in awe and trembled by the 
miracles that G-d had performed on behalf of the Jewish people. The 
world had openly witnessed the Hand of G-d protecting the Jewish 
people as His own. Nevertheless, a wandering people who did not 
fear G-d, the Amalekites, attacked the Jewish people without any 
hesitation. Chazal depict the Amalekites to be the equivalent of a “fool 
who jumped into a scalding bath. Although he is burnt by the hot 
water, he nevertheless cools down the bath for others.” As a 
consequence of the attack of Amalek (although they were defeated) the 
aura of the Jewish people in the eyes of the world was diminished. They 
were seen as an ordinary people. King Solomon writes in Proverbs, “A 
deprecator (letz) you should smite…” The Midrash explains that “A 
deprecator you should smite” refers to the Amalekite people. One does 
not try to attempt to reason with a deprecator because he does not have 
the capacity to appreciate the position of the other. Thus, since he cannot 
be contended with, he must be destroyed. Therefore, the Jewish people 
have been commanded to obliterate Amalek from existence. 
It is not that the Amalekites were not fully aware of what had occurred 
at the splitting of the Sea or were did not understand what G-d had done 
on behalf of the Jewish people, but rather, because they possess the 
characteristic of being deprecators, they do not have the capacity to 
internalize the truth. Thus, they acted as if nothing had happened. 
Although they had seen the Hand of G-d as obviously as the rest of 
the world, they behaved as though G-d did not exist and there is no 
Divine Retribution. This innate characteristic of the Amalekites caused 
them to be oblivious to the truth of G-d and His relationship with the 
Jewish people. When one has a conflict of interest, the truth does not 
resonate within him because he either evades it or puts it in another 
context. Pharaoh, understanding the consequences of acknowledging the 
Hand of G-d was something he could not accept. He had a conflict of 
interest. If he were to acknowledge G-d as the Omnipotent One, he 
could not longer believe that he was a deity, but rather an ordinary human 
being. Pharaoh repeatedly witnessed revealed miracles that his own 
sorcerers could not replicate. These events could only be understood as 
the Hand of G-d. It was not only until the tenth plague of the killing of 
the first-born, that Pharaoh could no longer evade or ignore the truth. 
Every person, due to his personal interests and needs, has an aspect of 
the characteristic of a deprecator. Because of one’s conflicts of interests, 
one becomes desensitized to the evil that he seeks to pursue. Although he 
may intellectually understand that his interest is inappropriate, the 
reality of that fact does not resonate within him to the degree that affect 
his actions. King Solomon writes in Proverbs, “One should not rebuke a 
deprecator (letz) because he will hate you. However, when one rebukes 
a wise man (chacham) he will love you.” The Mishna in Ethics of our 
Fathers states, “Who is a wise man? One who learns from everyone.” The 
wise man, because of his perspective and focus in life, which is to 
advance himself through knowledge, will appreciate rebuke if it has 
constructive value to correct himself where he has failed. Very often, 
the failing is attributed to a degree of insensitivity because of one’s 
personal conflict of interest, which is the characteristic of a deprecator. 
Thus, when one attempts to rebuke this individual, one must speak in 
a context that he is not addressing the deprecating aspect of the person, 
but rather the aspect of the wise man who is interested in making the 
correction. 
 

Rabbi Shlomo Katz 
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Martin and Michelle Swartz on the 30th yahrzeit (on 3 Shevat) of Martin’s grandmother Elise 
Hofmann a”h 
In our parashah, in the middle of describing Moshe’s and Aharon’s 
mission to Pharaoh, the Torah interrupts to list the descendants of Reuven, 
Shimon and Levi--“These were the heads of their fathers’ houses . . .” 
(6:14). Why? R’ Meir Simcha Hakohen z”l (1843-1926; rabbi of Dvinsk, 
Latvia) explains: 
Hashem took a number of steps to ensure that Moshe and Aharon would be 
accepted forever as legitimate prophets. First, He appointed them when 
they were elderly--Aharon was 83 and Moshe was 80. Most men of that 
age are not power-hungry and certainly would not take on the challenge of 
leading millions of people into a wilderness if they were not Divinely-
appointed to do so. Second, He orchestrated events so that Moshe would 
be challenged by some of Bnei Yisrael at every turn. That way, future 
generations could not claim that their ancestors had followed Moshe 
blindly in order to escape Egypt, without analyzing his claim that they 
must observe the Torah. For the same reason, He kept them in the desert 
for 40 years, eating the mahn and free from all mundane concerns, so that 
they would have plenty of time to focus on Moshe Rabbeinu’s every 
action and challenge him if they were so inclined. 
And, challenge him they did! In particular, descendants of Reuven (Datan 
and Aviram), Shimon (Zimri), and Levi (Korach) questioned Moshe’s 
authority. Because of the central role that the descendants of the tribes 
Reuven, Shimon and Levi played in confirming the legitimacy of Moshe’s 
mission, they are listed here when he begins that mission. (Meshech 
Chochmah) 
“I appeared to Avraham, to Yitzchak, and to Yaakov as Kel Shakkai, but 
with My Name Hashem I did not make Myself known to them.” (6:3) 
The Gemara (Shabbat 88a) notes the recurrence of the number three in 
connection with the Giving of the Torah and it refers to Moshe Rabbeinu 
as “the third one.” Rashi z”l explains that Moshe was the third child of his 
parents, after Miriam and Aharon. R’ Eliyahu Capsali z”l (Candia, Crete; 
died 1555) offers another explanation, based on our verse: 
Moshe’s prophecy was the third type of prophecy that existed in history. 
To Moshe, G-d appeared as “Hashem” (i.e., “Y-K-V-K”). To the 
Patriarchs, He revealed Himself only as “Kel Shakkai,” a lesser revelation. 
To Adam and Noach, He did not reveal Himself at all. He spoke to them, 
but without revealing anything about His Being. (Meah Shearim III, as 
explained by R’ Avraham Shoshanah shlita) 
“Moshe spoke before Hashem, saying, ‘Behold, Bnei Yisrael did not 
listen to me, so how will Pharaoh listen to me? And I have a speech 
defect!’” (6:12) 
Commentaries wonder about the logic of Moshe Rabbeinu’s argument. 
After all, the Torah tells us why Bnei Yisrael did not listen to Moshe 
(verse 9): “They did not heed Moshe because of shortness of breath and 
hard work.” Pharaoh, however, was not doing hard work and was not 
suffering from “shortness of breath”; maybe, therefore, he would listen to 
Moshe. Also, commentaries ask, how does Moshe’s having a speech defect 
fit into his argument? 
R’ Ovadiah Mi’Bartenura z”l (approx. 1445-1515; Italy and Eretz Yisrael; 
author of the eponymous Mishnah commentary) explains: Although the 
Torah tells us that Bnei Yisrael did not listen to Moshe because of 
shortness of breath and hard work, Moshe himself did not realize that. To 
the contrary, Moshe thought that their shortness of breath and hard work 
was a reason why they should listen to him when he claimed that Hashem 
was about to redeem them. Therefore, Moshe thought that Bnei Yisrael did 
not listen to him because of his speech defect, and he argued, “If my own 
nation won’t listen to me because of my speech defect, certainly Pharaoh 
will not listen to me!” (Amar Nakah) 
“The sons of Reuven are . . . The sons of Shimon are . . . These are the 
names of the sons of Levi . . .” (6:14-16) 
Why is the phrase, “These are the names,” used only in connection with 
Levi’s sons? R’ Yeshayah Halevi Horowitz z”l (the “Shelah Hakadosh”; 
died 1630) explains that Levi saw prophetically that his descendants would 
not be enslaved in Egypt. [Thus, Moshe and Aharon were able to wander 
freely.] However, Levi wanted to participate in the suffering of his 
brethren, so he named his sons accordingly: 
“Gershon” -- from the word “ger”/ “sojourner.” 
“Kehat” -- from the word “keheh” / “blunted” (an allusion the beatings that 
Bnei Yisrael suffered). 
“Merari” -- from the word “mar” / “bitter” (the root of “maror”). 
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The Shelah adds: From here a person should learn to always participate in 
the troubles of the community, even if he is not affected personally. 
(Mussarei Ha’Shelah Al Ha’Torah) 
“When Pharaoh speaks to you, saying, ‘Provide a wonder for yourselves’ 
. . .” (7:9) 
R’ Moshe Schick z”l (1807-1879; rabbi of Huszt, Hungary; his yahrzeit 
falls this coming week) writes: When a magician or sorcerer performs a 
feat of magic, it is not a wonder to him, because he knows exactly how he 
did it. It is a wonder only to his observers. Not so when a tzaddik brings 
about a miracle through prayer; the supernatural result is a wonder even to 
him. Therefore, Pharaoh challenged Moshe and Aharon: “Provide a 
wonder for yourselves!” (Maharam Schick Al Ha’Torah) 
R’ Shalom Rokeach z”l (1781-1855; first Belzer Rebbe) explains the 
phrase “for yourselves” as follows: Pharaoh himself didn’t care to see a 
sign from Hashem, as Mishlei (18:2) teaches, “The fool does not desire 
understanding.” Rather, Pharaoh’s intention was to impugn the emunah / 
faith of Moshe and Aharon, as if saying to them: “Surely you have doubts 
and would like to see a sign.” The reason is that a wicked person feels 
threatened by the faith of a believing person. (Midbar Kodesh) 
“Pharaoh saw that the rain, the hail, and the thunder ceased, and he 
continued to sin, and he made his heart stubborn, he and his servants. 
Pharaoh’s heart became hardened . . .” (9:34-35) 
Our Sages teach that Pharaoh hardened his own heart after the first five 
plagues, whereas Hashem hardened Pharaoh’s heart after the next four 
plagues. If so, why do our verses, which come after the seventh plague, 
imply that Pharaoh hardened his own heart? 
R’ Yosef Duchs z”l (1792-1846; maggid in Pressburg, Hungary) explains: 
R’ Yeshayah Halevi Horowitz z”l (1565-1630; the “Shelah Ha’kadosh”) 
writes that Pharaoh was ready to free Bnei Yisrael after each of the fifth 
through ninth plagues to avoid further suffering, but not because he was 
ready to repent fully. And, because Pharaoh had not repented fully, he 
deserved to be punished further. But, if he appeared to have repented and 
he was punished nevertheless, a chillul Hashem / desecration of Hashem’s 
Name would result. Therefore, Hashem hardened Pharaoh’s heart so that 
he would not repent at all. 
R’ Duchs continues: The above explanation fits those cases in which 
Pharaoh did not express any regret. After the hail, however, Pharaoh said 
(verse 27), “This time I have sinned. Hashem is the Righteous One, and I 
and my people are the wicked ones.” If, after this expression of 
repentance, the Torah would say expressly that Hashem hardened 
Pharaoh’s heart, that would cause a chillul Hashem. Therefore, our verse 
doesn’t say that Hashem hardened Pharaoh’s heart (though our oral 
tradition teaches that He did). (Bet Yosef Lehavah) 
Zemirot Shabbat 
“Chemdat ha’yamim / The most beloved of days is what my Kel and 
Rock called it.” (From the zemer Baruch Kel Elyon) 
Where do we find that Hashem called Shabbat “Chemdat ha’yamim / The 
most beloved of days”? R’ Asher Weiss shlita (Yerushalayim) explains: 
The word “Vy’chal” in Bereishit (2:2) commonly is translated, “He 
completed,” such that the verse reads, “On the seventh day, Elokim 
completed His work which He had done, and He abstained on the seventh 
day from all His work which He had done.” However, several Rishonim 
translate “Vy’chal” as “pined,” as in the verse (Tehilim 84:3), “My soul 
years, indeed it pines (‘kaltah’), for the courtyards of Hashem,” and the 
verse (Shmuel II 13:39), “Va’tichal nefesh David / The soul of [King] 
David pined for Avshalom.” As such, the verse in Bereishit could be read: 
““On the seventh day, Elokim pined for His work which He had done.” 
And, the Aramaic Targum Yerushalmi translates “Ve’chamid Elokim,” 
using the same root as “Chemdat.” Thus we have a source for that word to 
be used in connection with Shabbat. 
However, R’ Weiss continues, this translation of the verse requires 
explanation. What does it mean that “Elokim pined for His work which He 
had done”? The answer, R’ Weiss writes, is that of course Hashem pines 
for, i.e., loves, His handiwork. Hashem created our world and He loves it. 
Therefore, He created a means for the world to draw down His blessings, 
and that is Shabbat. Shabbat is the “Chemdat ha’yamim / The most 
beloved of days” precisely because it enables the world which Hashem 
loves to be blessed. (Zemirot Shabbat Minchat Asher p.50) 
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Rabbi Dov Kramer 

Taking A Closer Look 
“And I will harden Pharaoh’s heart” (Sh’mos 7:3). One of the questions 
discussed at length is how G-d could have taken away Pharaoh’s free will, 
and then, after preventing him from letting the Children of Israel leave, 
punish him for it. If he had no choice in the matter, what did he do wrong? 
Ramban quotes Sh’mos Rabbah (5:6 and 13:4), and says that these 
Midrashim represent two different approaches to the issue. According to 

the first of these approaches (which is similar to Rambam’s approach, see 
Hilchos T’shuvah 6:3), Pharaoh wasn’t being punished for disobeying G-d 
by not letting the Children of Israel leave after G-d demanded that he do 
so, but for the things he had already done to the Children of Israel before 
that, the harsh decrees he made against them and the way they were 
mistreated. (Ramban adds that the extent of the mistreatment was so bad 
that G-d didn’t give him a chance to repent, by hardening his heart.) The 
second approach, which may be similar to Rashi’s (see Mizrachi), is that 
G-d only hardened (or strengthened, or made “heavy”) Pharaoh’s heart for 
the last five plagues (and after the tenth one, so that he would chase them 
into the Red Sea); his decision not to let the Children of Israel leave before 
the first five plagues was made using his own free will, and he could 
therefore be punished for it. True, without G-d preventing Pharaoh from 
giving in to His demands he would have let them go, but not because he 
realized the error of his ways; the reason Pharaoh would have given in was 
because he couldn’t take the suffering of the plagues anymore, and that is 
not repentance (at least not repentance done through free will). Therefore, 
in order to teach everyone (including and especially us) the magnitude of 
G-d’s “greatness,” He didn’t let Pharaoh succumb to the pressure of the 
plagues so that He could bring more plagues upon Egypt. 
S’fornu’s approach starts off in a similar way as Ramban’s second 
approach, that after the first five plagues Pharaoh would only have given 
in because he couldn’t take the beating anymore, not because he now 
recognized how great G-d is and he should therefore listen to Him. But 
instead of the “payoff” being that G-d therefore prevented Pharaoh from 
giving in so that He could bring the last five plagues and cause everyone to 
come to realize His “greatness,” according to S’fornu G-d gave Pharaoh 
the ability to withstand the beating in order to allow him to decide, based 
on his own free will, whether or not to listen to G-d and let the Children of 
Israel leave. Rather that taking away Pharaoh’s free will, G-d was 
restoring it by giving him the strength to tolerate the pain thay was being 
inflicted upon him. [Malbim (4:22-23) has the same approach.] There are 
other approaches as well, and I would like to add one more possibility. 
There are two additional issues raised regarding Pharaoh’s punishment. 
First of all, this wasn’t necessarily (or likely) the same Pharaoh that had 
enslaved the Children of Israel and mistreated them from the start. 
Although Rashi says that the “death” of Pharaoh that preceded G-d 
sending Moshe to take the Children of Israel out of Egypt (2:23) refers to 
this same Pharaoh who was now stricken with “tzora’as,” and also says 
that the “death” of those who wanted to kill Moshe (4:19) refers to Dasan 
and Aviram, who became poor, and not Pharaoh, a simple reading of the 
verses (see Rashbam, S’fornu, and many others) is that Pharaoh, who had 
tried to kill Moshe after finding out that he had killed the Egyptian who 
was beating an Israelite, had died, and a new Pharaoh had taken over. This 
question isn‘t such a strong one, though, as the new Pharaoh was at least as 
bad as the previous one (as evidenced by the national “sigh” that occurred 
when he took over), and, as pointed out by Bais Efrayim, his continuation 
of the policies of the previous Pharaoh is tantamount to agreeing with 
them. Since he had the opportunity to adjust the way the Children of Israel 
were being treated and didn’t, it is as if he had issued those very same 
decrees himself. Nevertheless, let’s keep this issue in mind as we proceed. 
Another issue I have heard raised is why the Egyptians were punished for 
the decrees made by their king (Pharaoh). Just because Pharaoh was 
stubborn and haughty, refusing to give in to G-d’s demands, why must 
everyone, young and old, rich and poor, the nobility and the peasantry, 
have to suffer the devastation of the plagues? However, this line of 
thinking has little basis, as it was the general populace that carried out the 
decrees (I will avoid the temptation to make a comparison to more recent 
regimes where totalitarian leadership does not absolve those who carried 
out the policies set forth by the government). As a matter of fact, our 
sages, of blessed memory (Sh’mos Rabbah 1:8, Tanchuma Sh’mos 5/7) 
tell us that it wasn’t Pharaoh who started the servitude, it was those over 
whom he ruled. The Egyptians wanted to subdue the Children of Israel, 
but Pharaoh had refused, reminding them of everything that Yosef had 
done for them. As a result, they rebelled against him and removed him 
from power. Only after Pharaoh agreed to go along with their plan was he 
able to regain his position (although, as Sh’mos Rabbah 1:9 tells us, once 
that happened he initiated many of the decrees, so was punished first). 
When the “measure for measure” nature of the plagues is described (see 
pg. 3 of http://www.aishdas.org/ta/5767/vaera.pdf and pg. 4 of 
http://www.aishdas.org/ta/5767/bo.pdf), many of the things the Egyptians 
did that corresponded to how they were affected by a specific plague were 
not things that could have been imposed by the authorities (such as certain 
menial tasks, and the way they made their personal slaves suffer when 
things didn’t go as impossibly perfect as was demanded). The 
oppressiveness was so pervasive that even the servants and the captives 
took part, and rejoiced in the suffering of the Children of Israel (see Rashi 
on 11:5 and 12:29). If anything, it was the general populace that wanted, 
enjoyed, and benefited most from having and keeping the Children of 
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Israel as slaves. Pharaoh could have anything he wanted done for him even 
if there was no slave class, the peasants could not. 
“The heart of a king is in G-d’s hands” (Mishlay 21:1). This verse is 
quoted by Ramban to support his second approach, that G-d wouldn’t let 
Pharaoh give in so that His “greatness” would become known. G-d makes 
decisions for kings (controlling their decision-making process) because of 
the impact a king’s decisions have on so many people, especially those he 
rules over. Since the Egyptian people deserved to be punished, G-d made 
the decision for Pharaoh that he shouldn’t let the Children of Israel leave 
(yet) so that his subjects would have to experience the suffering of the last 
five plagues. Even if this wasn’t the same Pharaoh who decreed that the 
infants be tossed into the Nile (etc.), the Egyptian people (as a whole) were 
very much a part of it, and did so (as well as similar atrocities) 
enthusiastically. In order to carry out the full 12 months of punishment 
against the Egyptians, G-d may have overruled Pharaoh’s free will. But 
rather than it being done specifically to punish him (as Ramban suggests in 
his first approach), it may have been done to punish his people. 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Parshas Va’era 5776 - Listening With The Heart 
Hashem sent Moshe back to Egypt to redeem His nation, but the Torah 
records that the Bnei Yisrael "did not listen to Moshe because they were 
short of patience due to their hard work" (Shmos 6:9). Later, Hashem tells 
Moshe to order Pharaoh to send His people out of Egypt. Moshe counters: 
"If the Bnei Yisrael didn’t listen to me, how will pharaoh listen to me?" 
(ibid., 7:11-12). 
Rashi explains that this is one of the few appearances in the Chumash of 
the Talmudic rule known as a "kal vachomer." This rule is predicated on 
the first case being relatively easier than the second, i.e., if even the Jews 
won't listen to me, why should Pharaoh? 
This is puzzling. Just above, the Torah explains that the Jews did not listen 
to Moshe because they were short of patience due to their hard work. That 
reason did not apply to Pharaoh. If back-breaking labor made the Bnei 
Yisrael unable to listen to Moshe, what bearing should that have on 
Pharaoh's being able to listen to him? 
Harav Moshe Sternbuch and others explain, when Moshe said that the 
Bnei Yisrael were not "listening" to him, he meant more than simply 
hearing the words he said. Moshe meant listening and reflecting until his 
words reached their hearts and brought them to a higher level of belief in 
Hashem. 
We can now understand Moshe Rabbeinu's kal vachomer: The Jews are 
maaminim bnei maaminim — they possess within them the roots of 
emuna, only their suffering is keeping this from reaching their hearts. 
Pharaoh, on the other hand, turned his heart away from belief in Hashem 
altogether. He even made himself into a deity, boasting: "The Nile is mine 
and I created myself" (Yechezkel 29:3). For Pharaoh, listening to Moshe's 
message and internalizing it meant undoing his entire worldview. 
Just as then the Jews were beset by the crushing load of slavery, unable to 
pause even for a moment to let thoughts of emuna enter their hearts, so too 
today, many of us have become so preoccupied with our material affairs 
that our hearts are sealed from emuna, explains the Mesilas Yesharim 
(Chapter 2). These distractions prevent us from asking ourselves the most 
basic question any Jew must ask: "Am I doing what Hashem wants of 
me?" 
The Mesilas Yesharim says that every day, a Jew must find some time to 
examine his ways and see how he can become better. The Mishna Berura 
(239:9) recommends that "before going to sleep, it is proper for a person to 
examine the deeds of that day, and if he finds that he committed a sin, he 
should confess and accept upon himself not to do this again." Even the 
busiest among us should surely be able to find time at the end of the day 
for this. If we succeed a few days in a row, this examination process will 
become easier, and hopefully we can make it a regular part of our 
schedule. 
Rav Reuven Fine adds that many of us have become so self-absorbed that 
our worldview is actually not far from Pharaoh's! The Ramban (5:3) 
claims that initially Pharaoh believed in Hashem, but his desire for honor 
eventually took on insane proportions. He claimed he was god, and to 
make sure no one denied this, he would go early every morning to the Nile 
to relieve himself undetected (Rashi 7:15). 
As bizarre as such behavior may sound, many of us are guilty of this as 
well. When a person's ego is so inflated that he cannot tolerate rebuke, he 
is going in the ways of Pharaoh. Pharaoh could think of nothing other than 
his own honor, and this person as well. When a person thinks constantly 
about money and how he can get more, Hashem has no place in his heart. 
What can we do to stop this? The Alter of Kelm would say that one has to 
do what it takes to break away from his routine, even for just a little while, 
and put himself into avodas Hashem. He finds this idea in the verse: "And 
the nation feared Hashem and they believed in Hashem and in Moshe, His 

servant" (14:30). First, one must expel his desires or obsessions by means 
of fear of Hashem. This in turn creates a space in his heart for emuna to 
take hold. 
The Ohr Hachaim adds that the Bnei Yisrael were unable to listen to 
Moshe during their enslavement "because they were not bnei Torah." 
Torah study changes a person, expanding the heart and making it possible 
to experience kedusha. Once a Jew feels pleasure from Torah and 
ruchniyus, his heart expands and he can now control his desires. 
Once, directors of a yeshiva came to the Chazon Ish to discuss a problem: 
A certain talmid was behaving inappropriately. What should they do? 
"Is he learning?" asked the Chazon Ish. 
They answered that he was, but added that his behavior was unacceptable. 
"Make sure that he keeps at his learning, that he has a good chavrusa, and 
that he has the means to grow in learning. If he does this, then this problem 
will pass," concluded the Chazon Ish, and so it was. 
Another time, a recent immigrant to Eretz Yisrael who intended to start a 
business, came to the Chazon Ish to receive his blessing. 
"Before starting, please spend one year here studying Torah," asked the 
Chazon Ish. "If you do that, you will be a different person." 
He agreed, and after one year immersed in Torah study, he was so happy 
with his learning that he wouldn't even consider going back to his original 
plan. 
"No matter how good a person is or how refined his middos are, the yetzer 
hara will find a way to get to him. The only way you can protect yourself 
is to put yourself into learning," the Chazon Ish would advise. 
May we be zoche to change ourselves through Torah! 
 

Rabbi Label Lam 

Dvar Torah 
Parshas Vaera - Without End 
Let us go [for] a three day journey in the desert and sacrifice to Hashem, 
our G-d, as He will say to us." (Shemos 8:23) 
It’s a little odd this whole play. Why does Moshe ask for a three day visa 
for the entire Jewish People? Is he trying to trick Pharaoh? Why should 
Moshe have to ask Pharaoh for permission to leave at all? Let all the fire 
power, the shock and awe invested in the Ten Plagues be employed to 
simply rescue the Jewish Nation in one fell swoop. Why do we need 
Pharaoh to acquiesce? Why should he be so empowered? 
I believe the answer can be found compacted into a tightly scripted and 
cryptic line in Pirkei Avos, “Do not say something that cannot be 
understood that in the end will be understood!” (Avos 2:5) Oddly enough, 
it’s hard to understand what that phrase means but let us try. 
I was very busy with a holy action for many years. It involved the very 
difficult task of whipping up an interest on the part of secular minded and 
under-affiliated Jews to come spend three days in an elegant hotel where 
they would be wined and dined while learning about the compelling case 
for the veracity of Torah and that it really was Divinely planted in our 
midst by G-d at Mt. Sinai. What’s not to like?! Plenty! 
I told my partner that I think I could fill Yankee Stadium tomorrow with 
anyone other than Jews. There’s a reason we are referred to in the Torah as 
a stiff necked people. Pulling teeth is much easier. This was like growing 
back new teeth. It felt impossible but miraculously we almost never failed 
to fill a hotel and wow the crowd. 
Here’s the odd part, the anomaly! When the seminar would conclude, 
people did not want to leave. When, based on the mountains of credible 
information, it dawned on them that the Torah we possess is Divinely 
gifted to us, the company of guests coalesced into a cohesive group that 
felt reluctant to rush home and rejoin the banalities of their daily routines. 
Life was now tinged with deep wonder and a profound sense of purpose 
beyond what they had ever imagined. As hard as it was to get them there 
for three days it was even harder to part-company. 
One of my colleagues expressed somewhat whimsically that he felt it has 
less to do with the quality of the lectures and more to do with the sobering 
effect of being disconnected from the pressures of life that brought people 
to their senses. 
The Chazon Ish writes: “When a person with a sensitive soul finds some 
quiet time to meditate on existence, away from the pulls of desire, 
astonishment overtakes him. The sight of the heavens above and the earth 
below fills him emotion and wonder. The world suddenly strikes him as a 
mystery, a marvelous enigma…And the desire to fathom this mystery 
consumes his soul. He is willing to brave fire and water to gain 
understanding. He wonders: What is the point of this life, however 
pleasant it may be, if its purpose eludes him.” 
It could very well be that Moshe was not tricking Pharaoh as much as he 
was only letting on to the Jewish People not more than they were ready to 
hear. Ten plagues later they would be more convinced and ready to take 
that three day journey without end. 
DvarTorah, Copyright © 2007 by Rabbi Label Lam and Torah.org. 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Vaera: Defining Greatness 
Rashi, in his commentary to Parashat Vaera (6:26), observes that the Torah 
is not consistent in the way it mentions Moshe and Aharon. On some 
occasions, it mentions Moshe before Aharon, whereas on other occasions 
it mentions Aharon first. This was done, Rashi explains, to teach us that 
the two brothers were equal in stature. Lest we think that one was greater 
than the other, the Torah mentions one first in some contexts and the other 
first in some contexts, indicating that they were equal. 
Rav Moshe Feinstein (Russia-New York, 1895-1986) raises the question 
of how Rashi can claim that Moshe and Aharon were equal. Although 
Aharon was undoubtedly very righteous, Moshe was the greatest prophet 
that ever lived, and the Rambam describes Moshe as the most complete 
human being that ever walked the Earth. Can we really say that Aharon’s 
stature was equal to Moshe’s? 
Rav Feinstein answered that greatness is determined not in absolute terms, 
but rather in terms of one’s achieving all that he was meant to achieve. If 
we judge the accomplishments of Moshe and Aharon by objective 
standards, then, indeed, Moshe’s accomplishments exceeded those of 
Aharon. But this is not the way we should be assessing greatness. G-d 
gives all of us our individual strengths, weaknesses, talents, capabilities, 
struggles and challenges, and our level of greatness is determined by the 
extent to which we achieved what was expected of us given our abilities 
and circumstances. A simple example would be two students in a 
classroom, one of whom has a brilliant, razor-sharp mind and a 
photographic memory, while the other has below average scholastic 
abilities. They are both diligent students and work hard in school, and so 
the first always earns the highest grades and the second consistently 
receives average scores. Who is greater? In objective terms, the first is 
greater, but in truth, they are both equal. Since they both maximize their 
potential and achieve to the best of their respective abilities, we cannot say 
that either is greater than the other.  
It is in this sense that Rashi describes Moshe and Aharon as “equal.” Each 
maximized his potential to its very fullest, and each became the greatest 
Sadik he could. And thus they were equally great. 
The Gemara tells the story of a certain Rabbi who fell deathly ill, and his 
soul momentarily departed before he recovered. When he was revived, he 
reported what he saw in the next world. He said that those who in this 
world were “high” were “low” in the next world, while those who were 
“low” in this world were “high” in the next world. Rav Feinstein explained 
that in the next word, greatness is assessed the way it should be – based on 
people’s individual potential, as opposed to this world, where people 
evaluate greatness based on concrete accomplishments. And so people 
who are held in high esteem in this world will not necessarily be noted for 
their greatness in the next world, as it is quite possible that they failed to 
achieve to their full potential. Conversely, it is possible that people whose 
achievements went unnoticed in this world will be held in high esteem in 
the next world, as they achieved the most they could, given their limited 
capabilities. 
This is an especially important lesson for parents. Our children should not 
be compared to their peers or classmates; they should be compared to 
themselves, to the child that they are capable of being. This means that we 
should not feel content if a gifted student accomplishes more than his 
peers, and we should not push an average student to compete with 
advanced students. Our focus must be on encouraging and helping each 
child achieve all he is able to achieve, to use his G-d-given talents to the 
best of his ability, and grow to become the person that G-d created him to 
be. 
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Parshat Va'eira A True Open Heart 
By Rabbi Ari Galandauer  

Mara D'atra, Young Israel of Ottawa 
Legend or true, story has it that a Rebbe once came to a town disguised as 
a poor person. The shamash (sexton) of the city asked one of the wealthy 
members of the community if the “pauper” could eat at his home. But he 
refused, explaining that the man was too simple to dine at his table. So, the 
Rebbe had his meal at the home of one of the lesser-distinguished 
members of the community who was happy to share his meager rations 
with his impoverished guest.  

Several weeks later, the Rebbe returned to the town, but this time he was 
escorted by his full entourage. In a show of respect to their distinguished 
guest, all the townspeople came out to greet the stately carriage drawn by 
several strong horses. The wealthy man came out, too, and asked the 
Rebbe to allow him the privilege of being his host. The Rebbe accepted 
the offer and thanked the man graciously. As soon as the man rushed home 
to prepare for his guest, the Rebbe turned to his wagon driver and said, 
“Take the horses, and deliver them to the rich man’s house. We are going 
to eat with the family that hosted me several weeks ago.” 
The next morning in shul, the wealthy man came over to the Rebbe, 
obviously perturbed and insulted. “You accepted my offer to stay at my 
home,” he protested, “but why did you then go off with someone else and 
send me your horses?” The Rebbe explained, “When I was here a few 
weeks ago, you were offered an opportunity to host me, and you declined. 
When I returned to town this time, you rushed to invite me to your home. 
The only difference between this visit and the last is that last time I came 
alone, and this time I was accompanied by my horses. It seemed to me that 
you had no interest in hosting me but were interested in hosting my horses. 
That is why I sent you my horses.” 
In Sefer Breisheis, the famous story from parshas Vayeira is recounted, 
whereby Avraham is sitting outside his tent, disappointed that he cannot 
cater to any guests. Finally, HaShem takes mercy on him, and the verse 
states that “He (Avraham) lifted his eyes, and he saw. And behold three 
men were standing upon him. And he saw and he ran toward them from 
the opening of the tent, and he bowed toward the ground.” 
The word: “vayar” (he saw) appears twice. What does the second 
appearance of this word add? 
Rabbi Meir Bergman explains that a kind and open heart is not reflective 
of a true baal chesed, someone who performs acts of kindness. To be a true 
baal chesed one must also focus on perceiving people’s needs. There are 
many times when we would have been willing to help someone out, but 
the opportunity passes because we failed to notice that the person needed 
our help.  
The Torah teaches us that the first step toward being a baal chessed in the 
true spirit of our forefather Avraham is vayar ─ we need to have our eyes 
open. In order to truly perceive a person’s needs, we have to look at things 
the way HaShem does. Avraham had mastered this trait, as the Torah 
testifies by adding the second “vayar.”  
Va-ayra, this week’s portion, begins with HaShem telling Moshe that, no 
matter how things appear, the Jewish people have been suffering more 
ever since Moshe’s arrival in Egypt, and their conditions would have been 
better if he had not been sent there in the first place. In reality the opposite 
is true. Every event that HaShem is causing is leading to redemption. 
However, in order for Moshe to see that, he needed to start to look at 
things through the lens of Avraham Avinu. It is interesting that at this 
point, the word Ra’ah (to see) suddenly plays a prominent role in the story. 
At the end of parshat Shemot, Bnei Yisroel accuse Moshe of bringing 
upon them the wrath of Pharaoh, using the words “Yeireh HaShem 
Aleichem” ─ God should see, and judge that which you have brought upon 
us. Moshe then questions HaShem “why have you done evil to the Jewish 
people?” And what does HaShem respond to Moshe? “Ata Tireh” ─ You 
will see what will happen to Pharaoh and Mitzrayim! Then in parshat 
Vaeira, HaShem informs Moshe “Vaeira el Avraham, Yitzchak, and 
Yaacov….” That whenever He appeared to the Avot (forefathers) it was 
with the name El Shaddai and not with the name HaShem. 
Rashi explains that HaShem was rebuking Moshe, telling him that his 
relationship with the Avot was characterized by promises of the future, 
with hopes and dreams, but nothing concrete was ever actualized! And yet, 
they believed in the word of G-d. Perhaps HaShem was telling Moshe the 
following: The Avot understood not just how to see things in their simple 
strait-forward way; they understood how to perceive what was truly 
happening in the larger scheme of things. Avraham doesn’t just see three 
men who may or may not need assistance; he perceives the greatness of 
the mitzvah of Hachnosat Orchim (welcoming guests) and how, by doing 
chessed, one becomes more G-d-like! When Yitzchok decides to re-dig the 
wells of his father Avraham, he isn’t just looking for water; he perceives 
the future Batei Mikdash (holy Temples) that will one day be built! And 
when Yaacov covers his eyes when he is reunited with his son Yosef, he is 
not hiding his tears, but saying Shema. He is recognizing that HaShem’s 
world is operating on two distinct levels, both spiritual and physical at the 
same time. And yet, they are completely interwoven. Yaacov does not 
need to perceive this reality with his physical eyes. And so, he covers 
them. That is because HaShem’s oneness cannot be seen through physical 
eyes alone, but by perceiving the spiritual current behind the physical. 
Perhaps this is the message HaShem was sending to Moshe. Avraham 
viewed the mitzvah of chessed in such a way that allowed him to always 
perceive the true needs of the individual, because he saw the world in the 
way HaShem wants us to see it ─ with spiritual eyes. It is similar with 
Yitzchok and Yaacov, and that is why the name El Shaddai was more than 
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enough for the Avot. As the new leader of the Jewish People, Moshe will 
have to learn from their example, to perceive what the name El Shaddai 
means in order to be zoche (worthy) to see the name HaShem ─ the 
fulfillment of all the promises into an imminent reality. 
Shabbat Shalom 
The Weekly Sidra- “The Most Righteous Souls 

Are Seared With Scars” 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
By definition, the Limud (Talmudic mechanism) of a Kal V’Chomer 
(lenient/light and strict/weighty), called a fortiori, is a principle of 
Scriptural interpretation, whereby a conclusion is drawn from a minor 
premise or more lenient condition (light) to a major or more strict one 
(weighty), or vice versa. An example of a Kal V’Chomer could be taken 
from Yom Kippur, which the Torah refers to as ‘Shabbas Shabbason’ 
(Shabbos of Shabbasos): 
“It shall be a Shabbas Shabbason to you, and you shall afflict your souls, 
by a statute forever.” (Sh’mos 31:15) 
Because Yom Kippur is referred to as Shabbas Shabbason, it is the 
Chomer (stricter/weightier) aspect, while a regular Shabbos which does 
not have this distinction is considered the Kal (more lenient/lighter) aspect. 
Our Kal V’Chomer could then read: 
“If a certain activity is forbidden on Shabbos, it is certainly forbidden on 
Yom Kippur the Shabbos Shabbason!” 
Or, it might read in the reverse: 
“If some activity is permissible on Yom Kippur the Shabbos Shabbason, it 
is certainly permissible on Shabbos!” 
Another Limud is referred to as a G’zairas Shava (decree of equality), 
which is an argument by word analogy, which infers from the similarity of 
two cases that the legal decision given for the one holds fittingly for the 
other also. A good example of a G’zairas Shava presents itself in the 
subject of marriage. The first Mishna in Kiddushin 2a instructs: 
“A woman is acquired (in marriage) in three ways, and acquires her 
freedom (from marriage) in two ways. She is acquired by money…..”  
Now, if we examine the Passuk (verse) in the Torah of taking a wife, we 
find: 
“When a man has taken a wife, and consummated with her, and it comes to 
pass that she finds no favor in his eyes, because he has found some 
uncleanness in her; then let him write her a bill of divorcement, and give it 
in her hand, and send her out of his house.” (D’varim 24:1) 
From this Passuk, we see that the only Kinyan (acquisition of a wife) in 
the Torah is consummation. From where then, did our Rabbanim of 
blessed memory determine that money as well could acquire a wife? The 
Gemarah in Kiddushin 2a at the bottom gives us our answer through a 
G’zairas Shava: 
“And how do we know that money effects betrothal? By deriving the 
meaning of ‘taking’ from the field of Ephron…..”  
Momentarily interrupting the Gemarah, it must be understood that in 
LaShon HaKodesh (holy tongue) the irregular (two letter) root for the 
action of taking is spelled Kuf Ches, or ‘Kach,’ which is utilized in the 
above Passuk which states, “When a man has taken (Kach) a wife.” The 
offer of Avraham to purchase a burial site for the departed Sarah, also 
makes use of the root Kach: 
“….. I will give you money for the field; take (Kach) it from me…..” 
(B’raishis 23:13) 
We return to the Gemarah: 
“….. Here it is written, ‘When a man has taken (Kach) a wife,’ whilst there 
it is written, ‘I will give you money for the field; take (Kach) it from me!’ 
Moreover, ‘taking’ is designated acquisition, for it is written, ‘The field 
which Avraham acquired.’” (B’raishis 25:10) 
Basically, since the Kach (taking) in the sale of real estate to Avraham is 
openly affiliated with money, the Kach of taking a wife is also affiliated 
with money. This is a G’zairas Shava. In this week’s Sidra we find the 
words of HaKadosh Baruch Hu to Moshe: 
“And I have also heard the groaning of the B’nai Yisroel, whom the 
Egyptians keep in slavery; and I have remembered My covenant.” (Sh’mos 
6:5) 
The very renown Admur (Chassidic master) Rav Shalom Rokeach (1781- 
1855), also known as the Sar Shalom (minister of peace) of blessed 
memory, had some very interesting insights into the above Passuk. Prior to 
examining these insights, some information concerning a Canaanite 
servant of a Yisroel is discussed in the Torah: 
“And if a man strikes the eye of his servant, or the eye of his maid, and 
destroys it; he shall let him go free for his eye’s sake. And if he strikes out 
his manservant’s tooth, or his maidservant’s tooth; he shall let him go free 
for his tooth’s sake.” (Sh’mos 21:26)  

That is, if the master had destroyed a tooth or an eye of his Canaanite 
servant, that servant goes free immediately, which is not the case with an 
Eved Ivri (Hebrew servant). That having been stated, the Sar Shalom 
begins by citing the Gemarah in B’rachos 5a: 
“Tooth and eye are only one limb of the man, and still (if they are 
destroyed), the (Canaanite) servant obtains thereby his freedom (from his 
master and from responsibility for previous sins he committed). How much 
more so with excruciating sufferings which painfully scour the whole body 
of a man (freeing him from responsibility for previous sins he 
committed)….?” 
By way of a Kal V’Chomer we see that if the damage of a tooth or an eye 
forgives previous sins, excruciating sufferings which painfully scour the 
whole body of a man, must do at least the same. Prior to continuing with 
the Gemarah, a little more background data is necessary concerning the 
concept of a covenant, which the Torah correlates to salt and excruciating 
sufferings:  
“And every sacrifice of your meal offering shall you season with salt; nor 
shall you allow the salt of the covenant of your G-d to be lacking from 
your meal offering; with all your offerings you shall offer salt.” (Vayikra 
2:13)  
Dealing with excruciating sufferings, this next Passuk follows the 
Tochacha (great warning of curses for not following Mitzvos):  
“These are the words of the covenant, which HaShem commanded Moshe 
to make with the B’nai Yisroel in the land of Moav, beside the covenant 
which He made with them in Choreb.” (D’varim 28:69) 
We return to the conclusion of the Gemarah: 
“….. And this agrees with a saying of Rabbi Shimon Ben Lakish. For 
Rabbi Shimon Ben Lakish said, ‘The word ‘covenant’ is mentioned in 
connection with salt, and the word ‘covenant’ is mentioned in connection 
with sufferings. The word ‘covenant’ is mentioned in connection with salt, 
as it is written, “Nor shall you allow the salt of the covenant of your G-d to 
be lacking.” And the word ‘covenant’ is mentioned in connection with 
sufferings, as it is written, “These are the words of the covenant.” Even as 
in the covenant mentioned in connection with salt, the salt lends a sweet 
taste to the meat, so also in the covenant mentioned in connection with 
sufferings, the sufferings wash away all the sins of a man.’” 
This then, is the determination that excruciating sufferings free a man from 
responsibility for previously committed sins through the Limud of a 
G’zairas Shava. 
What then, poses the Sar Shalom, is the true difference between the one 
who learns this principle of excruciating suffering forgiving past sins from 
a Kal V’Chomer, and from the one who learns it from a G’zairas Shava? 
Following, is our answer from the Sar Shalom. 
The Limud of the G’zairas Shava utilizes salt, which lends a sweet taste to 
the meat (sweetens previous sins), and does so without any intention 
whatsoever, for it is an inanimate object with no choice. Hence, one who 
must undergo excruciating suffering is forgiven his past sins whether he 
intends to be or not. However, when it comes to the Limud of the Kal 
V’Chomer, his past sins are forgiven only when he intends them to be. For, 
the Torah speaks of the master specifically intending to knock out a tooth 
or an eye.  
That is why, learns the Sar Shalom, our original Passuk states, “And I have 
also heard the groaning of the B’nai Yisroel, whom the Egyptians keep in 
slavery.” That is, the enslaved B’nai Yisroel were under the erroneous 
assumption that it was the Egyptians who enslaved them, and not 
HaKadosh Baruch Hu Who caused their enslavement for their past sins.  
Therefore, concludes the Sar Shalom, since the un-hopeful B’nai Yisroel 
of that time were incapable of understanding that their sins could be 
forgiven through good intentions of T’shuva (repentance), HaKadosh 
Baruch Hu would have to extend a forgiveness to the B’nai Yisroel for 
their past sins without them having any intentions of this at all. And, that is 
why it states, “And I have remembered My covenant,” which refers to salt 
lending ‘a sweet taste to the meat’ without any intention whatsoever. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times.  Good Shabbos 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Torah Insights - Who Has time To think? 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
A man once approached Rav Yisroel Salanter with the following dilemma: 
“I am a very busy man, but I have 15 minutes each day that I can set aside 
to learn Torah. Should I spend those 15 minutes learning gemara, or 
learning mussar?” Rav Yisroel answered: “You should learn mussar 
because if you do, you will realize that you actually have a lot more than 
15 minutes in the day to learn” 
In last week’s column we discussed Moshe Rabbeinu’s enigmatic 
reluctance to take the Jews out of Mitzrayim until he was reassured that his 
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brother Aharon would not feel slighted by Moshe’s prestigious 
appointment. 
In this week’s Parsha we find another anomaly; the Jews unenthusiastic 
response when Moshe offered to take them out of Egypt. When Moshe 
approached the Jews and informed them that he had been sent by Hashem 
to take them out of Mitzrayim, the posuk says “v’lo shamu el Moshe 
mikotzer ruach umei’avodah kashah”. The Jews paid no heed to Moshe’s 
words because of their exhaustion and hard work. 
It seems strange that hard work would cause people to ignore someone 
bringing them news of their imminent release. We would expect that the 
harder a person is working and the more they are suffering, the more 
anxious they would be to be redeemed. Considering the terrible suffering 
the Jews were enduring in Egypt, we would expect them to be very 
receptive to news that their persecution was about to end. How are we to 
understand the Jews’ reaction? 
The Sforno comments that although the Jews were anxious to be 
redeemed, and although Moshe presented Hashem’s message clearly, and 
demonstrated numerous proofs that he had indeed been sent by Hashem, 
none of that mattered because the Jews were unable to focus on what he 
was saying because they were too busy working hard. 
The Mesillas Yesharim explains that sometimes a person can become so 
busy with what he is doing that he loses the ability to focus even on facts 
that are important and truly relevant to what he is doing. Being busy and 
preoccupied clouds a person’s mind from being able to process new 
information even if it is critical and relevant. He is simply too busy to 
focus on anything other than what he is doing. This was Pharaoh’s plan in 
his persecution of the Jews. Pharaoh was concerned that the Jews would 
multiply and eventually would plan a rebellion against him and his 
government. And so he devised a scheme to enslave the Jews, but his plan 
wasn’t based solely on brutality and torture. Pharaoh understood human 
psychology. And so at the core of his strategy was the need to keep the 
Jews busy. He would keep them so busy in fact, that they would have no 
time to contemplate how to rebel against him. Even though they would 
want to break free of their hard work, they would simply be too busy to 
think of anything else. By keeping the workload constant and 
overwhelming, Pharaoh would protect himself by preventing the Jews 
from trying to rebel. As we see, Pharaoh’s plan worked so well that even 
when Moshe approached the Jews with the exciting news that Hashem 
would imminently redeem them, they were simply too busy to listen to 
him. 
The Mesillas Yesharim continues to explain that Pharaoh’s plan is 
employed by the yetzer horah inside each one of us on a daily basis. The 
yetzer horah doesn’t simply create challenging temptations that we need to 
overcome. He also has a long-term strategic plan to prevent us from 
breaking free of his influence and resolving to grow and become better 
people. His plan is to keep us busy. He makes our lives so busy, that we 
sometimes feel that it’s an accomplishment to just survive and get through 
each day. Making a living, raising our children, our social responsibilities 
and community projects turn our lives into non-stop marathons of 
necessary, worthwhile activities. Who has time at the end of a long day to 
sit and think for a few minutes how he performed on a spiritual scale? 
How many of us take a few minutes and think to ourselves: “Was I kind to 
my colleagues, did I speak properly to my spouse today, did I offer some 
words of encouragement to a friend who was dejected? Did I say brachos 
properly, daven with kavanah, remember to say asher yotzar each time I 
used the bathroom?” These are not difficult questions and they don’t 
require much time to reflect on. If we would spend the time to reflect on 
them we would be well on our way to improving ourselves and our service 
of Hashem. 
But we don’t because we are too busy. We are too busy because the yetzer 
horah has a carefully laid plan to make us busy and keep us busy. Because 
the yetzer horah, like Pharaoh, understands that the best way to beat your 
enemy, is by keeping him too busy to plan to fight back. 
Even once the Mesillas Yesharim identifies it for us, it is not easy for us to 
combat this challenge. We are, after all, very busy. But the Mesillas 
Yesharim reminds us that it is important to set aside a few minutes a day 
for introspection and self analysis. We need to make the time reflect on 
our behavior and progress and think about what we can do to improve. If 
we identify our mistakes and resolve to improve them, we will be well 
along the road to self improvement. 
Like the man whom Rav Yisroel advised to learn mussar, the first step to 
success in any enterprise or endeavor is to stop and think. To think about 
our spiritual lives, where we are, where we would like to end up, and 
finally, how we are going to get there. 
Rabbi Dov Shapiro is the Rav of Kehillas Bnei Aliyah in New Hempstead, and a Certified Mohel. He can be reached at 877-88-Mohel or 
www.eastcoastmohel.com. To receive an e-mail of his weekly parsha column, e-mail: DSMohel@gmail.com  
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Shabbat Shalom 
Va'eira 5776  
GOOD MORNING! Life is often challenging, hard, difficult. We face 
obstacles and rejection. What do we do? How do we handle these 
situations? I had the good fortune to hear a talk on how to pass life's tests 
with flying colors by Lori Palatnick, the head of The Jewish Women's 
Renaissance Project (jwrp.org). Entitled "Testing 1-2-3," you may listen to 
it or download it from AishAudio.com. 
Few of us like tests. However, what if your child comes home from school 
and tells you that he has the greatest science teacher this year -- he's too 
busy to grade tests, so there won't be any tests the whole year! Likely, 
you'd be heading for the phone to call the principal. Why? Tests ensure 
that your child pays attention to the material, does the assignments and 
achieves the ultimate that he can achieve in the subject. No tests, the child 
will likely slack off and learn little. 
However, when WE get a test in life -- be it health, economic, 
interpersonal -- we ask "Why is this happening to me?" Why does the 
Almighty send us a test? Because He loves us and He wants us to get the 
most out of life, to develop ourselves and our character, to have the 
greatest life possible and to achieve our potential. The Talmud tells us that 
the Almighty does not send us a test that we cannot handle. 
How do you know it's a test? If it's hard. Test are tailored made for each 
individual. It may be hard for one person, but not for another. Know that 
the choice you make will determine whether you get closer to reaching 
your potential or further away. Think back to a difficult situation. 
Beforehand you might have thought that you couldn't handle it, yet you 
did -- and you grew tremendously from it. We only grow from that which 
is difficult and challenging. We draw upon something inside of us that we 
didn't know we had. 
People think that they are being punished with bad things. The Torah 
teaches us that ultimate reward and punishment are not in this world, but in 
the next world, the World to Come (Mesilat Yesharim, Path of the Just, 
ch.1). In this world, it is not punishment; He's teaching you a lesson, 
giving you a message. If you gave tzedakah (charity) and your stocks went 
up -- it's not a reward, but a message that you are using your money 
properly and here's more to use wisely. Likewise, if you misused your 
wealth and your stocks declined. 
It is important to understand that what happens to you may be bitter, 
painful, but it is not necessarily bad. It depends on how you view what 
happens and how you respond to it. Bad is what takes you away from a 
connection with the Almighty. 
There are four categories of tests that can easily be remembered with the 
acronym G-CAM -- "God's camera" -- He's watching how you use your 
opportunity to grow: 
Giver vs. Taker -- Someone needs help, but it interferes with your desires 
or plans. Do you help or not? If it is a hard decision, it is a test. You have 
to realize it's a test and verbally say, "This is a test ... and I choose to be a 
______." We all have the ability to rationalize, but as nationally renowned 
speaker Bob Burg says, "Rationalize -- are rational lies." 
Connection vs. Estrangement -- Is this going to bring me closer or further 
away to the person? If it's with one's spouse or children, then this is the 
test. For example, your spouse co-signed a loan for cousin deadbeat 
without even discussing it with you. Now he tells you that the money 
saved for your vacation has to be used to pay back the defaulted loan. How 
do you react? If you realize it is a test and you choose Connection -- 
verbally saying "This is a test and I choose Connection", then you grow. If 
you choose to berate, criticize, fight ... then you have failed the test. God 
sent you this situation to help you grow. 
You can't change people, you can only change your reaction to them. Once 
you change your reaction, it creates the situation that the person can 
change. Patience, understanding, empathetic, supportive -- it makes you a 
better person and allows the other person to change, improve. 
Acceptance vs. Rejection -- You just lost a lot of money or received a 
diagnosis of cancer. You either accept or reject that the news is from the 
Almighty. You have to stop and say, "This is a test sent to me by God 
because He loves me and wants me to be great ... and I choose ______." If 
you choose Rejection, then you will respond with "woe is me," worry, 
fear, anger, anxiety, resentment vs. Acceptance and having a clear calm 
mind -- not necessarily elated and happy and joyful. However, with 
Acceptance you can now make a decision, with a settled mind and you can 
access your inner wisdom. 
My Will vs. God's Will -- You have made a spiritual or ethical 
commitment. Along comes desire. What do you choose? This is our free 
will battle -- body vs. soul. The body wants to indulge ... the soul wants 
greatness! You make the right choice you go up the ladder, the wrong 
choice, you go down the ladder. You have to verbally say, "This is a test 
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sent to me by God because He loves me and wants me to be great. I choose 
_______." 
90% towards passing the test is realizing it is a test -- and not acting 
emotionally and blaming others. 5% is knowing the category of the test, 
5% is what you choose. You will not go wrong choosing to do the right 
thing. However, in any event, you are better off knowing that you are 
making a choice and understanding why you made it and the 
consequences. 
Torah Portion Of The Week: Va'eira 
Here begins the story of the Ten Plagues which God put upon the 
Egyptians not only to effect the release of the Jewish people from 
bondage, but to show the world that He is the God of all creation and 
history. The first nine plagues are divisible into three groups: 1) the water 
turning to blood, frogs, lice 2) wild beasts, pestilence/epidemic, boils 3) 
hail, locust, and darkness. 
Rabbi Samson Raphael Hirsch explains that these were punishments 
measure for measure for afflicting the Jewish people with slavery: 1) The 
first of each group reduced Egyptians in their own land to the insecurity of 
strangers. 2) The second of each group robbed them of pride, possessions 
and a sense of superiority. 3) The third in each group imposed physical 
suffering. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"And Pharaoh sent word and summoned Moses and Aaron. He said to 
them, 'I have sinned this time. The Almighty is righteous. I and my people 
are wicked! ... I will let you leave. You will not be delayed again.' " 
Shortly thereafter, Pharaoh refused to let them leave. 
Why did Pharaoh change his mind once the pressure of the plague was 
removed? Rabbi Noson Tzvi Finkel of the Mir Yeshiva explained that 
Pharaoh viewed suffering as a punishment. That is why he said, "The 
Almighty is a righteous judge and His punishment is fair because I have 
done evil." 
The reality is that there is a strong element of kindness in the suffering that 
the Almighty sends to us. In part, it is a divine message that we have 
something to improve. The goal of suffering is to motivate a person to 
improve his behavior. Pharaoh viewed suffering only as a punishment. 
Therefore, as soon as the punishment was over, he changed his mind and 
refused to let them leave. 
Our lesson: View suffering as a means to elevate yourself and you will 
find meaning in your suffering. Try to accept it with love and appreciation. 
Even though there is still pain involved, it is much easier to cope. 
Whenever you find yourself suffering, ask yourself, "How can I use this as 
a tool for self-improvement?" 
Quote of the Week 
When you have nothing left but God, then you become aware that God is 
enough 
In Loving Memory of Evelyn Framer, Paul, Meri, Lexi & Parker Zidel, The entire Framer & 
Cohen Family 
With Deep Appreciation to Robert & Steve Kessner  
Please Pray for a Complete and Speedy Recovery for Nosson Meir ben Tzipora 
This article can also be read at: http://www.aish.com/tp/ss/ssw/364061531.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
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Weekly Chizuk 
Parshas Va'era - I Am Hashem! 
Excerpt from Trust Me! citing He'aros by Moreinu v'Rabbeinu, Ha-Gaon 
Ha-Tzaddik R. Zeidel Epstein, zt"l. 
And Elokim spoke to Moshe and said to him, "I am Hashem." (Shemos 
6:2) 
Upon close examination, this verse contains an anomaly that demands 
explanation. Almost at the very beginning it employs the name "Elokim," 
which signifies midas ha-din - the Divine attribute of judgment, while it 
concludes with the tetragram- maton, which represents midas ha-
rachamim, the Divine attribute of mercy. In order to understand this, let us 
turn to the statement by Moshe which provoked this verse as a response. 
At the end of parashas Shemos (5:22-23), Moshe complained to the 
Almighty: 
My Lord, why have You done evil to this people; why have You sent me? 
From the time I came to Pharaoh to speak in Your Name, he did evil to 
this people, but You did not rescue Your people. 
Commenting on this verse, Rashi, citing the Midrash (Shemos Rabbah 
5:22), adds the following statement to Moshe's complaint: 
And if You ask, "What concern is it of yours?" I will answer, "Because I 
am bothered by the fact that You sent me to begin with!" 
Moshe Rabbeinu was complaining about the fact that although Hashem 
had sent him to redeem the Jews, not only were they not rescued, but their 
situation actually deteriorated instead! Because he had gone to Pharaoh to 

request a short religious holiday, their enslavement had become absolutely 
intolerable. If so, what was the purpose of his mission? 
The Almighty soundly admonished him for his criticism. Commenting on 
verse 5:23, the Gemara reports Hashem as saying the following (Sanhedrin 
111a): 
Alas for what has been lost and can never be found again! [Hashem was 
bemoaning the fact that Moshe had not attained the greatness of the Avos.] 
How many times did I reveal Myself to Avraham, Yitzchak, and 
Ya'akov…. Yet [when they didn't see the fulfillment of the promises I 
made to them] they didn't question My ways, nor did they inquire into My 
name [which denotes the attributes by which I act]… You, however, asked 
Me My name at the outset, and now you claim, "but You did not rescue 
Your people!" [Shemos 5:23] [Therefore,] "Now you will see what I shall 
do to Pharaoh" [Shemos 6:1]: You shall see the war against Pharaoh, but 
you shall not see the war against the thirty-one kings [in Canaan]. 
This reply may have served to rebuke Moshe, but the question he asked 
still remains. Where do we find the answer to Moshe's query? It would 
seem that the verse under discussion holds the key. However, at first 
glance, it is very difficult to discern. We see that in response to Moshe's 
complaint, Hashem told Moshe His name. This doesn't seem to have any 
relevance to the question at all! However, upon close examination, we will 
see that this really did address Moshe's criticism - and in the process, we 
will understand why the verse starts with midas ha-din and concludes with 
midas ha-rachamim. 
At the bris bein ha-besarim, the Almighty told Avraham Avinu: "Know 
that your descendants shall be strangers in a foreign land, and they will 
serve them, and they will afflict them for four hundred years" (Bereishis 
15:13). This referred to the exile of the Jewish People in Egypt. 
At the time of the Exodus, Uza, the patron angel of Egypt, complained that 
the redemption was taking place too early, for the Jews had only been 
enslaved for only 210 years. There were still another 190 years missing 
before the scheduled geulah. The question is, Why did the Almighty want 
to hasten the geulah? Seforno answers: Because He saw that the Jewish 
People had fallen to the forty-ninth level of spiritual defilement, and if He 
did not rescue them then, it would be impossible for Him to do so later. 
(See Seforno on Shemos 6:6.) As for His pronouncement they would be 
enslaved in Egypt for 400 years, He made the enslavement more difficult 
than it ordinarily would have been, and the exaggerated servitude that they 
had to endure for 210 years equaled 400 years of "normal" enslavement. 
(Yalkut Shimoni parashas Beshalach, section 241 states that Krias Yam 
Suf was only 86 years since Miriam's birth. and a simple calculation bears 
this out. The servitude probably started before she was born. If we take 
these 86 years of servitude and double them, we come close to the missing 
190 years! The Jews were paid overtime for the servitude!) Because of 
this, the Jews were able to leave Egypt well before the "proper" time 
arrived. We see from this that the very difficulty of the enslavement was 
part and parcel of the redemption. When Moshe Rabbeinu first came to 
Pharaoh to commence his role as redeemer, Klal Yisroel were still short of 
their allotted time. The additional suffering during those few months until 
Pharaoh started lessening the burden sufficed to make up for the missing 
years. Thus, the adversity was actually full of compassion! 
This is why the verse begins by stating: "And Elokim - signifying the 
Divine attribute of judgment - spoke to Moshe," and concludes by saying: 
"I am Hashem" - which represents the Divine attribute of mercy." The 
meaning of this is as follows: "I, Whom you look upon as Divine 
judgment, am really Hashem, the source of compassion. If you delve 
deeply, you will see that in reality, My every action is merciful and 
compassionate." 
The 80 Bochurim Who Stayed in the Yeshivah 
From Aleinu L'Shabeach by Rav Yitzchak Zilberstein. 
During World War II, when the Nazis were conquering country after 
country, many people opted to escape to Russia, where they hoped the 
situation would be better. Many of the yeshivah bochurim in Poland 
escaped to Russia as well. 
Approximately 400 bochurim were learning in the Novhardok Yeshivah in 
the town of Bialystok at the time. Eighty of these bochurim decided, 
inexplicably, to remain in Bialystok rather than escape to Russia. R' 
Yaakov Galinsky, who was one of those 80 bochurim, explained the 
reason for their refusal to go to Russia. "Russia was the world center of 
heresy and atheism at the time, and we decided that because one who 
causes another to sin is worse than one who kills him, it was better for us 
to stay there, in Poland, rather than relocate to Russia." Essentially, this 
decision meant that the bochurim preferred to give up their lives rather 
than expose themselves to spiritual peril. Where else but in Klal Yisrael 
can you find people like these? 
Hashem did not forsake these noble bochurim. Throughout the war, this 
group of bochurim experienced miracles every step of the way. One of 
these miracles happened when the Russians invaded Bialystok and 
announced that all of the yeshiva students in the town should gather in a 
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certain place. Once they were gathered, the Russians loaded them onto 
trains and sent them far away. The Russians did not bother the other 
people in the town. 
The bochurim were sure that they were being sent to their deaths. For three 
days and nights they traveled, subjected to horrible conditions. But when 
they finally stopped at a train station, they heard on the radio that the 
Nazis had conquered Bialystok and had dispatched all of the local Jews to 
the death camps. 
Had the bochurim remained in Bialystok, they would undoubtedly have 
been murdered at the hands of the Nazis, like the rest of the Jews in the 
town. The trains that the bochurim thought were leading them to their 
demise actually saved them from certain death. 
It often happens that a person thinks he knows how he can be saved, but 
Hashem shows him that only He knows the future. At a gathering of 
Holocaust survivors that took place in the year 5706/1946, each participant 
told the story of his personal rescue. The common denominator among all 
the stories was that each person thought that he could be saved by a certain 
plan, but in the end every one of them was saved in a totally different way. 
The knowledge that Someone is watching over us and directing our steps, 
and He alone knows what is best for each of us, should bring us boundless 
joy and comfort. No matter what situation we find ourselves in, we know 
that Hashem is with us. Gut Shabbos 
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Soft, But Strong Rebuke 
“And God spoke to Moshe and said to him: ‘I am God.’ ” Shemos 6:2 
Rashi comments on this pasuk and says that Hashem spoke to Moshe with 
words of reproach for saying to Hashem, “Why have You harmed this 
people?” (5:22) How does Rashi learn from this pasuk that Hashem 
rebuked Moshe? Rashi’s comment is based on the term ‰rCshuŠ, a word that 
is used to express harsh speech, and the term ‰ohe«k-tŠ, the name that 
stands for the God of Justice. Just a few words later in the same pasuk and 
in the same conversation, however, we find the term ‰rnt«huŠ, a word which 
is used to express soft and compassionate speech. Why does Hashem use 
both harsh and gentle words when speaking to Moshe in this pasuk? Rabbi 
Moshe Feinstein'k‰mz, teaches a valuable lesson from this pasuk, a lesson 
that instructs each of us how best to rebuke a person. While admonishing 
someone, it may be necessary to use harsh words at first in order to get the 
message across. However, the harsh words must immediately be followed 
with soft and compassionate words, so that the person shouldn’t u‰j be so 
embarrassed that he turns away from Torah. In a similar vein, we also find, 
at the beginning of Sefer Devarim, that when Moshe gives constructive 
criticism to the Jewish people, he simply hints to the sins they committed 
rather than criticizing them openly and directly. We again see the 
importance of minimizing disgrace and embarrassment. In Pesachim (6b) 
the Gemara teaches us that different sections of the Torah are not always 
in chronological order. The Gemara proves its point from the first pasuk of 
Sefer BeMidbar, which is the command of Hashem to Moshe to count the 
Jewish people, and from the first pasuk of Chapter 9 of Sefer BeMidbar, 
which is the command of Hashem that the Jewish people bring a Korban 
Pesach. The peculiar aspect of these verses is the fact that the command to 
count the Jews (Chapter 1) takes place in “the second month” and the 
command to bring the Korban Pesach (Chapter 9) takes place in the “first 
month”. Rashi, in his commentary on the Chumash, points out that while 
this clearly shows that different sections of the Torah are not always in 
chronological order, we still must wonder why Hashem placed these 
particular sections of the Torah out of order. He answers that Hashem did 
not wish to start the book of BeMidbar with something that is disgraceful 
about the Jewish people - that during the entire 40 years they were in the 
desert, they only brought this one Korban Pesach. Therefore, Hashem 
“swept it under the carpet” by not placing this story at the beginning of the 
sefer but rather towards the middle. 
Even when teaching a lesson and offering criticism, there are ways it can 
be done to minimize pain and embarrassment. From these sources it is 
clear that the words that are chosen and the tone of voice that is used are 
very important when fulfilling the mitzvah of rebuking a fellow Jew, 
whether it be parents to children, teachers to students, or friends to peers. 
Trust In Our Leaders 
“And Moshe spoke before God, saying: ‘Behold, Bnei Yisrael have not 
listened to me. How then shall Pharaoh hear me, for I have closed lips?’ 
” Shemos 6:12 
Many commentaries point out an apparent rebuttal to Moshe’s logic. The 
reason Bnei Yisrael did not listen to Moshe was “shortness of breath and 

hard work”. Pharaoh, who did not experience the same duress, perhaps 
would listen to Moshe. The only legitimate argument that Moshe had was 
that his “closed lips” would prevent Pharaoh from listening to him. If so, 
only that argument should have been advanced by Moshe to Hashem. 
Sfas Emes suggests that the answer may be that a leader’s ability to 
succeed depends upon how much his followers trust and believe in him. 
The more they believe in their leader and support him, the more he can 
accomplish on their behalf. Their support is the fuel that empowers their 
leader. Thus, Moshe argued: “If Bnei Yisrael will not listen to me, then I 
will be unsuccessful in interceding on their behalf. And I will have closed 
lips, not only physically, but in terms of defending Bnei Yisrael my lips 
will be sealed and my efforts will be fruitless. This is because Bnei Yisrael 
have not empowered me with their trust.” 
We see in Parashas Beshalach (14:31) that Bnei Yisrael eventually do trust 
Moshe: “They had faith in Hashem and in Moshe his servant.” Once they 
believed in Moshe, then the very next verse says "vJn rhJh zt" - “Then 
Moshe sang [the song at the sea].” Moshe was no longer one who had 
closed lips, so that he could now sing and articulate beautifully. 
The Acronym Of Rabbi Yehuda: c"jtc a"sg l"ms 
“And the Egyptians shall know that I am God, when I stretch forth My 
hand upon Egypt and bring out Bnei Yisrael from among them.” 
Shemos 7:5 
We know that the Torah is not intended to be a story book that merely 
relates to us events that took place in history. The Torah is the word of 
God and every story, word and letter has eternal relevance. Why then does 
the Torah spend so much time elaborating on the details of the plagues, 
when it seems that they were simply a series of isolated events which 
occurred at that specific time period? 
We are familiar with the statement of Rabbi Yehuda, quoted in the 
Midrash (Sifrei: Ki Savo Piska 5), where he categorizes the plagues into 
three groups - c"jtc a"sg l"ms. What is Rabbi Yehuda trying to teach us? 
In effect, all he did was take the first letter of each plague and form a 
simple acronym. Did we really need Rabbi Yehuda to do that for us? 
In Sefer Nesivos Shalom, the Slonimer Rebbe, Rabbi Sholom Noach 
Brazovski, t"yhka, explains that this categorization is not merely an 
acronym but in fact it groups together the plagues by area. The first three 
plagues - l"ms - all took place on or below the ground. The second three 
plagues - a"sg - all took place above ground. The last four plagues - c"jtc 
- came from the sky. Pharaoh said numerous times that he doesn't know 
who God is. God, therefore, came to prove not only His existence but to 
show His dominion over all areas of Creation as well. 
The eternal message of the plagues is now clear. As we read and meditate 
upon the ten plagues, we should focus our thoughts on the idea that the 
plagues were intended to prove God’s existence and His authority over the 
entire universe. 
A Sign (,ut) And A Wonder (,pun) 
“When Pharoah shall speak to you, saying: ‘Show a wonder for 
yourselves’, then you shall say to Aharon: ‘Take your rod and cast it 
down before Pharaoh; it will become a serpent.’ ” Shemos 7:9 
When Moshe cast his staff in front of Pharaoh it became transformed into 
a serpent. The Torah calls this event a ",pIn" - a wonder. Yet, when Moshe 
had earlier done this same thing in front of the Jewish elders, the Torah 
called its performance an ",It" - a sign. 
Sforno explains that a ,pIn - a wonder - comes to demonstrate the 
greatness of the sender, thus showing that it is proper to listen to his voice. 
An ,It - a sign - however, testifies as to the authenticity of the messenger. 
That is why Moshe performed “signs” in the presence of Bnei Yisrael, for 
they did not doubt the greatness and ability of God, the sender, but 
questioned the qualifications of Moshe, the messenger. Pharaoh, on the 
other hand, did have doubts regarding the sender, even denying His 
existence, as he said (Shemos 5:2), "wv ,t hTgsh t«k" - “I do not know God.” 
That is why he demanded a wonder from Moshe, in order to prove the 
greatness of God, the sender, in a way which would demonstrate that He is 
worthy to be regarded. Thus, the same object sometimes functions as a 
sign and other times as a wonder for different people, depending on the 
circumstances. 
Stubborn To The Point Of Absurdity 
“And the magicians of Egypt did the same with their secret arts, and 
Pharaoh’s heart hardened, and he did not listen to them, as God had 
spoken.” Shemos 7:22 
The magicians and sorcerers of Pharaoh were the most experienced and 
qualified available. When they were later unable to duplicate the feats of 
Moshe and Aharon, they, together with everyone else, should have 
immediately recognized the futility of their own ways and should have 
declared God as true and mighty. Why did they continue to challenge and 
contest the word of God that the Jews should be released? 
HaSaba MiKelm points out that the nature of human willpower is so 
forceful that once a person has decided that a particular food is tasty and 
desirable, even if it may be unhealthy or even dangerous, it may be 
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virtually impossible for others to deter him from pursuing it and 
consuming it. The only way to convince a person otherwise is to prove 
conclusively that the item upon which he has set his mind is absolutely as 
dangerous as poison. The same is true for attitudes and viewpoints which a 
person assumes. Once a person has decided that a particular policy or 
method is best for him, this decision is adopted, and not even the most 
obvious circumstances or other indications will cause him to abandon or 
change his perspective. This initial stance and biased view of reality will 
be maintained stubbornly and defiantly, even to the point of absurdity, as 
we find here with the servants and workers of Pharaoh. 
Studying this parasha can help us in identifying the strengths and 
weaknesses of human resolve. In understanding its nature, we can learn to 
be alert to control ourselves and be open to proper guidance when 
appropriate, rather than to remain unyielding and persistent in our habits, 
which often deserve to be criticized and then improved. 
Levels Of Redemption 
“And I shall bring about redemption between My people and your 
people; tomorrow this sign will come about.” Shemos 8:19 
The Mesora teaches that the term “,UsP§ - redemption” - appears three 
times in Tanach. One is here, in our verse. The other two are in Tehillim. 
The first of them is found in 111:9, where we find “He sent redemption 
(,UsP) to His people.” The third source is Tehillim 130:7, where we find 
“And with Him there is abundant redemption (,UsP).” 
Sefer Tiv HaPeninim points out that apparently, the Mesora is pointing 
out that the first step in redemption is for a Jew to distance himself from 
the influence that the gentile society might have upon him. A person 
should not mingle with his non-Jewish neighbors, and he should not mimic 
them nor copy their customs and cultural activities. If a person does not 
take care to shun these types of behavior, he will be easily lured to follow 
a non-Jewish lifestyle and its values. This warning is indicated in our 
verse, where Hashem declared to Pharaoh that He was going to “make a 
distinction (,sP) between My people and your people”. The word ,sP§ in 
this verse is written without the letter "u", thus indicating that this type of 
separation and distinction is relatively easy to do, because people of a 
foreign grouping tend to feel comfortable remaining segregated and self-
contained as much as they can. 
The next step is that within the Jewish people themselves there is a need 
for each individual to distance himself from evildoers, and to gravitate 
towards the righteous. Every person is encouraged and directed to seek an 
environment of positive role models. This is the idea found in the second 
verse: “He sent redemption to His people.” Each Jew is hereby directed to 
befriend other Jews whose company elicits the best traits among those who 
cling with them. This time, the word “,UsP” is written complete, with the 
letter "u", suggesting that this level is more difficult to achieve, as to 
discern between good and bad is sometimes confusing. 
Finally, after having attained the first two levels, a person is ready to 
accept the third challenge, and that is to take on the battle with one’s own 
yetzer hara. A person must aim to eradicate all evil from within his own 
self. This is accomplished by constantly making a calculation as to 
whether his deeds are virtuous and worthy, or whether they must be altered 
in any way. His mitzvah observance and Torah study must be maximized 
and perfected. This will ultimately lead to our being worthy of a full 
redemption of our people, as Hashem, with His mighty power of 
forgiveness, will deliver a redemption of our people from our extended 
exile. 
Halachic Corner 
Rosh Chodesh Shevat will take place this Monday - Yom Sheini 
Every man should set a certain time for the study of the Torah after 
praying, and he should not utilize it for any other purpose, even when he 
expects to make big profits by a transaction. If he has very important 
business to transact, he should first study at least one verse of the Torah or 
one law, then attend to his affairs, and thereafter complete his regular 
assignment. In some communities, societies have been formed for the 
purpose of studying the Torah in public, immediately after praying. Every 
man should make an effort to participate in these shiurim. 
A person should take care to pronounce with his lips and make audible to 
his ears whatever he studies, and he should concentrate his mind upon it, 
for it is written (Yehoshua 1:8): “This Torah shall not depart from your 
mouth, and you shall meditate on it.” A person who pronounces words 
with his lips fulfills the mitzvah of “And you shall study them”, even if he 
does not entirely understand the meaning of the words. Therefore, every 
person, whether learned or unlearned, pronounces the bracha over the 
Torah every morning before reading the verses, and also when he is called 
up to the reading of the Torah. Whoever makes an effort to study the 
Torah, but is unable to understand it, will merit the reward to understand it 
in the World-to-Come. 
Questions for Thought and Study 

1. What is the difference between how Hashem appeared to Avraham, 
Yitzchak, and Yaakov (our forefathers) and to Moshe? How does the 
beginning of our parasha indicate this? See Ibn Ezra 6:3 
2. What is the difference between the terms "hbgnJh" (“will listen to me”) 
used in Pasuk 6:12 by Moshe and the term "hkt gnJh" (“will listen to me”)? 
Don’t both terms indicate that Pharaoh will not listen to him? See 
Ha’amek Davar 6:12 
3. How was the miracle of the stick turning into a serpent similar to the 
incident when Moshe hit the rock in the desert? Why specifically were a 
stick and a serpent used for this miracle? See Ba’al HaTurim 7:9 
4. Why does the Torah say that Pharaoh “also” ("od") called his wise men 
and sorcerers? Moshe didn’t seem to do that? See Malbim 7:11 
5. Why does Hashem indicate that the cattle “in the field” ("vsGC") would 
be affected by the plague? Wouldn’t all the cattle be affected? See 
Ramban 9:3 
6. Why does Hashem (and then Moshe) give advice to Pharaoh to take in 
their livestock to avoid the plague of hail? Why would they want to save 
the Egyptian livestock? See Ramban 9:19 
Answers: 
1. Hashem appeared to our forefathers during dreams. That is why the term 
"trtu" (“and I appeared”) was used. In comparison to Moshe, to whom 
Hashem spoke directly, the term "hTgsIb t«k" (“I did not become known”) is 
used. 
2. The word "hbgnJh" indicates that Pharaoh would hear what Moshe had to 
say but will not follow his advice. "hkt gnJh" indicates that Pharaoh refused 
to even hear anything that Moshe had to say in the first place. 
3. By using the term "hvh" (“it shall be”) instead of "hvhu", this indicates that 
Hashem wanted the miracle to occur through Moshe’s words. This is 
similar to the incident of the rock in the desert, that Hashem wanted the 
miracle to occur through Moshe’s words and not through hitting the rock. 
Pharaoh described himself as a snake (Yechezkel 29:3), so Hashem wanted 
to show Pharaoh (“The Snake”) that even he, the self-proclaimed deity, 
would ultimately die and return to dust like wood. 
4. Pharaoh wanted to show that he was a god and to compare himself to 
Moshe. Therefore, just as Moshe had Aharon throw down his staff, 
Pharaoh wanted his sorcerers to perform for him. 
5. One explanation is that the field was the common place for the cattle to 
be found. Another explanation is that using cattle in general was 
distasteful to the Egyptians, as they worshipped animals. They therefore 
kept their cattle out in “the field”, away from cities, except when they 
were needed. 
6. Hashem’s punishment is exact, and this plague of hail was meant for 
human punishment. Livestock, not meant to be punished, could have been 
saved by being brought inside. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
The Frog: Greater than Dovid, and The Birth of Perek Shirah 
The plagues had finally begun. First it was blood, then it was frogs. G-d 
was finally bringing retribution on the Egyptians. 
Interestingly, the Midrash tells us regarding the frogs that they went 
literally everywhere. They even went into the ovens as the dough was 
baking. By entering the ovens the frogs could expect to die. Yet, the frogs 
excelled in their efforts to afflict the Egyptians and even jumped into the 
ovens while they were lit. 
Our sages tell us that when King Dovid completed Tehillim he was a bit 
proud of himself. In Tehillim he had captured his life experiences and how 
he managed to communicate with G-d in both happiness and challenge. 
But when King Dovid encountered the frog, “It slapped him and said, ‘My 
praise is greater than yours.’” In what way is the frog’s song greater than 
Dovid’s? And what is the meaning of Dovid’s encounter with the frog? 
Dovid’s life was a certainly a challenging one. But remarkably, Dovid 
always came out on top. There are many others who, like Dovid, served G-
d with utmost dedication, but because of circumstances did not seem to 
"come out on top" despite their righteousness. The frog represents those 
who serve G-d loyally but do not necessarily end up on top, in this world. 
They may actually fall in the line of duty. On their lives it is not written, 
“And they lived happily ever after.” 
The frog’s message to Dovid is that as great as Dovid is, his life can only 
represent a certain dimension of service and song. Others make their 
contribution as well. 
The fact that Dovid had a dialogue with the frog doesn’t mean that the frog 
opened his mouth and verbalized. Rather, Dovid saw the frog and was 
reminded how the frog is known for sanctifying G-d’s Name in a way 
totally different than the way that Dovid sanctified G-d’s Name. Dovid 
had achieved greatness. In recording his growth and expressing it in 
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Tehillim he had accomplished something momentous. But his task was not 
over. 
As a King representing all of his subjects, and as a person living (as the 
Midrash tells us) on years gifted to him by First Man, Dovid felt 
compelled to continue his life’s work and express the song of all aspects of 
creation. And so was born Perek Shirah. Through lessons illustrated in 
various aspects of creation, Dovid would express so many more 
dimensions of song. From the spider, about whom Dovid wondered at one 
point, “Why was he created at all?” to the elephant, who is both huge but 
also blessed with dexterity, to the frog whose dedication and personal 
sacrifice is a subject in this week’s Parsha, Dovid set out to discover and 
record The Song of Creation itself. 
Interestingly, in our Siddur we ask to merit to praise G-d “in addition to 
the praises of Dovid.” One wonders: Didn’t Dovid say it all? How could 
one praise G-d more than Dovid did? 
But the answer, as the frog indicated, is that each creation praises G-d 
from his own unique vantage point. According to the situation that G-d 
puts us in, so do we fulfill our personalized mission. Our very lives sing 
praise to G-d in a way that is totally us. Our situation or challenges with 
our job, spouse, children, or community, were tailor-made by G-d for us to 
serve Him. Through our personal situation we sing our own personal song 
of life, one that only we as individuals can sing. 
Despite the greatness of Dovid’s work there is still much for each of us to 
add. Make the effort to address the challenges and opportunities of your 
own life, because your makeup is uniquely you. You can and must 
succeed, because as the saying goes: There will never be another you. 
With best wishes for a wonderful Shabbos! 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Spirits in a Material World (Vaera 5776) 
4 January 2016 
The Torah sometimes says something of fundamental importance in what 
seems like a minor and incidental comment. There is a fine example of this 
near the beginning of today’s parsha. 
Last week, we read of how Moses was sent by God to lead the Israelites to 
freedom, and how his initial efforts met with failure. Not only did Pharaoh 
not agree to let the people go; he made the working conditions of the 
Israelites even worse. They had to make the same number of bricks as 
before but now they had to gather their own straw. The people complained 
to Pharaoh, then they complained to Moses, then Moses complained to 
God. “Why have you brought trouble to this people? Why did you send 
me?” 
At the beginning of this week’s parsha God tells Moses that he will indeed 
bring the Israelites to freedom, and tells him to announce this to the 
people. Then we read this: 
So Moses told this to the Israelites but they did not listen to him, because 
their spirit was broken and because the labour was harsh. (Ex. 6:9) 
The italicised phrase seems simple enough. The people did not listen to 
Moses because he had brought them messages from God before and they 
had done nothing to improve their situation. They were busy trying to 
survive day by day. They had no time for utopian promises that seemed to 
have no grounding in reality. Moses had failed to deliver in the past. They 
had no reason to think he would do so in the future. So far, so 
straightforward. 
But there is something more subtle going on beneath the surface. When 
Moses first met God at the burning bush, God told him to lead, and Moses 
kept refusing on the grounds that the people would not listen to him. He 
was not a man of words. He was slow of speech and tongue. He was a man 
of “uncircumcised lips”. He lacked eloquence. He could not sway crowds. 
He was not an inspirational leader. 
It turned out, though, that Moses was both right and wrong, right that they 
did not listen to him but wrong about why. It had nothing to do with his 
failures as a leader or a public speaker. In fact it had nothing to do with 
Moses at all. They did not listen “because their spirit was broken and 
because the labour was harsh.” In other words: if you want to improve 
people’s spiritual situation, first improve their physical situation. That is 
one of the most humanising aspects of Judaism. 
Maimonides emphasises this in The Guide for the Perplexed.(1) The 
Torah, he says, has two aims: the well-being of the soul and well-being of 
the body. The well-being of the soul is something inward and spiritual, but 
the well-being of the body requires a strong society and economy, where 
there is the rule of law, division of labour and the promotion of trade. We 
have bodily well-being when all our physical needs are supplied, but none 
of us can do this on our own. We specialise and exchange. That is why we 
need a good, strong, just society. 

Spiritual achievement, says Maimonides, is higher than material 
achievement, but we need to ensure the latter first, because “a person 
suffering from great hunger, thirst, heat or cold, cannot grasp an idea even 
if it is communicated by others, much less can he arrive at it by his own 
reasoning.” In other words, if we lack basic physical needs, there is no 
way we can reach spiritual heights. When people’s spirits are broken by 
harsh labour they cannot listen to a Moses. If you want to improve 
people’s spiritual situation, first improve their physical conditions. 
This idea was given classic expression in modern times by two New York 
Jewish psychologists, Abraham Maslow (1908-1970) and Frederick 
Herzberg (1923-2000). Maslow was fascinated by the question of why 
many people never reached their full potential. He also believed – as, later, 
did Martin Seligman, creator of Positive Psychology – that psychology 
should focus not only on the cure of illness but also on the positive 
promotion of mental health. His most famous contribution to the study of 
the human mind was his “hierarchy of needs”. 
We are not a mere bundle of wants and desires. There is a clear order to 
our concerns. Maslow enumerated five levels. First are our physiological 
needs: for food and shelter, the basic requirements of survival. Next come 
safety needs: protection against harm done to us by others. Third is our 
need for love and belonging. Above that comes our desire for recognition 
and esteem, and higher still is self-actualisation: fulfilling our potential, 
becoming the person we feel we could and should be. In his later years 
Maslow added a yet higher stage: self-transcendence, rising beyond the 
self through altruism and spirituality. 
Herzberg simplified this whole structure by distinguishing between 
physical and psychological factors. He called the first, Adam needs, and 
the second Abraham needs. Herzberg was particularly interested in what 
motivates people at work. What he realised in the late 1950s – an idea 
revived more recently by American-Israeli economist Dan Ariely – is that 
money, salary and financial rewards (stock options and the like), is not the 
only motivator. People do not necessarily worker better, harder or more 
creatively, the more you pay them. Money works up to a certain level, but 
beyond that the real motivator is the challenge to grow, create, find 
meaning, and to invest your highest talents in a great cause. Money speaks 
to our Adam needs, but meaning speaks to our Abraham needs. 
There is a truth here that Jews and Judaism have tended to note and live by 
more fully than many other civilisations and faiths. Most religions are 
cultures of acceptance. There is poverty, hunger and disease on earth 
because that is the way the world is; that is how God made it and wants it. 
Yes, we can find happiness, nirvana or bliss, but to achieve it you must 
escape from the world, by meditation, or retreating to a monastery, or by 
drugs or trance, or by waiting patiently for the joy that awaits us in the 
world to come. Religion anaesthetises us to pain. 
That isn’t Judaism at all. When it comes to the poverty and pain of the 
world, ours is a religion of protest, not acceptance. God does not want 
people to be poor, hungry, sick, oppressed, uneducated, deprived of rights, 
or subject to abuse. He has made us His agents in this cause. He wants us 
to be His partners in the work of redemption. That is why so many Jews 
have become doctors fighting disease, lawyers fighting injustice or 
educators fighting ignorance. It is surely why they have produced so many 
pioneering (and Nobel Prize-winning) economists. As Michael Novak 
(citing Irving Kristol) writes: 
Jewish thought has always felt comfortable with a certain well-ordered 
worldliness, whereas the Christian has always felt a pull to 
otherworldliness. Jewish thought has had a candid orientation toward 
private property, whereas Catholic thought – articulated from an early 
period chiefly among priests and monks – has persistently tried to direct 
the attention of its adherents beyond the activities and interests of this 
world to the next. As a result, tutored by the law and the prophets, 
ordinary Jews have long felt more at home in this world, while ordinary 
Catholics have regarded this world as a valley of temptation and as a 
distraction from their proper business, which is preparation for the world 
to come.(2) 
God is to be found in this world, not just the next. But for us to climb to 
spiritual heights we must first have satisfied our material needs. Abraham 
was greater than Adam, but Adam came before Abraham. When the 
physical world is harsh, the human spirit is broken, and people cannot then 
hear the word of God, even when delivered by a Moses. 
Levi Yitzhak of Berditchev said it well: “Don’t worry about the state of 
someone else’s soul and the needs of your body. Worry about the needs of 
someone else’s body and the state of your own soul.” 
Alleviating poverty, curing disease, ensuring the rule of law and respect 
for human rights: these are spiritual tasks no less than prayer and Torah 
study. To be sure, the latter are higher, but the former are prior. People 
cannot hear God’s message if their spirit is broken and their labour harsh. 
1. Book III, chapter 27. 
2. Michael Novak, This Hemisphere of Liberty, Washington DC, 
American Enterprise Institute, 1990, 64. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Vaeira 
G-d spoke to Moshe and said to him, "I am Hashem." (6:2) 
Rashi observes that Hashem spoke to Moshe Rabbeinu using words of 
rebuke for speaking harshly when he said, "Why have You harmed this 
people?" In the previous parsha, we note Moshe speaking to Hashem 
following Moshe's return from his first meeting with Pharaoh. The 
Egyptian ruler did not take kindly to being told to free the Jews. He took 
umbrage to Moshe's and Aharon's demands. Not only did he not free the 
Jews, he added to their workload. Our quintessential leader could not 
understand why Hashem sent him to Pharaoh, which, in effect, had a 
negative effect. He expressed his feelings. The above pasuk which 
represents Hashem's response to Moshe refers to Hashem as Elokim, a 
Name reserved for Din, the Attribute of Strict Justice. Hashem is used for 
the Middah, Attribute, of Rachamim, Mercy. This is why Rashi notes that 
Hashem was reproving Moshe. It is, however, not clear exactly what it was 
that made Hashem upset with Moshe. 
Horav Nissan Alpert, zl, offers a novel explanation based on the principles 
and responsibilities of leadership. Moshe Rabbeinu was two people in one. 
He was Moshe, the manhig Yisrael, leader of the Jewish People, and 
Moshe, the private citizen, member of the Jewish People. A leader 
represents the one who initiates his leadership position - which, in this 
case, was Hashem. The Almighty designated Moshe as Klal Yisrael's 
leader. They are Hashem's nation, His sheep. Moshe is their designated 
shepherd, appointed by Hashem, their G-d. In his role as leader, Moshe 
represents Hashem. Thus, it is prohibited for him to express himself 
negatively. He appears to be questioning Hashem. Moshe, the leader, may 
not question the One Who is sending him on his mission. Moshe the 
citizen may ask. He may express his feelings, concerning the people's 
plight. He is welling over with pain. How can he not speak up? He is the 
same Moshe from two vantage points: Hashem's representative; a member 
of the nation. 
Rashi explains the term Ani Hashem: neeman l'shalem s'char, "I am 
faithful to pay a reward to those who walk before Me." Va'yomer eilav, 
"Hashem spoke to him" - to Moshe, the citizen, to Moshe who saw his 
people drowning in sorrow, afflicted with pain and torment: Hashem spoke 
to the Moshe who cried out for his brothers in pain. Ani Hashem, the 
Merciful Father understands the feelings that are coursing through you. 
But, in your role as a private individual, of course it is My desire that you 
care, show feeling for your brothers. But, now you are Moshe the leader of 
the Jewish People, you are acting in Hashem's stead, and are thus 
permitted to act only within the specific parameters that Hashem has 
given. 
As Hashem's representative, Moshe may do only what he is told. He may 
not add, nor subtract. He adheres to the script prepared for him by 
Hashem. A leader who acts as Hashem's agent is no more and no less than 
an agent who follows his orders. Self-expression is for the private citizen, 
not the public leader. 
Spiritual leadership does not come easy. The responsibility is enormous, 
with failure often meaning that a neshamah, soul, is "lost" or "delayed" 
from blossoming. One rarely receives credit for his efforts, since gratitude 
is an elusive commodity. Some people would rather deny their personal 
development than offer gratitude to the one who enabled them to achieve 
their milestone. 
I think that success or failure may be measured according to the leader's 
goals. As a leader, does he direct or develop? One who directs obviously 
asks for a high success rate, because if his subject does not follow him to a 
"T" he has failed. Success becomes an "all" or "nothing" measure. A leader 
who develops views every positive change in his subject as another rung 
on the ladder of success. How does a leader imbue his followers with the 
ability to listen to him, to follow him through thick and thin? 
Rav Alpert offers a solution to this query with support from our parsha. 
"Hashem spoke to Moshe and Aharon and commanded them regarding 
Bnei Yisrael and regarding Pharaoh, King of Egypt, to take Bnei Yisrael 
out of the land of Egypt" (Ibid. 6:13). What is Hashem telling Moshe and 
Aharon? The Ohr HaChaim HaKadosh explains that Hashem is responding 
to Moshe's concerns that neither the Bnei Yisrael nor Pharaoh will listen to 
what he has to say. Hashem's response was: "Moshe, do not worry. I have 
appointed you to be their ruler." 
This response begs elucidation. How does this address Moshe's concerns? 
Will Moshe's announcement that he was appointed by Hashem to be their 
leader suddenly guarantee that they will all line up and accept his 

authority? Are mere words sufficient to rouse a nation - who heretofore 
had not been subjected to true leadership - to suddenly accept Moshe? I 
think Moshe would have to provide some incredible supernatural display 
of his spiritual prowess to ensure their accepting his authority over them. 
Furthermore, if Hashem's goal was for the people to listen to Moshe and 
Aharon and accede to their authority, why did He not speak to the people, 
rather than command Moshe and Aharon to speak to them? Surely, 
Hashem's commanding Klal Yisrael directly would have had greater 
efficacy than if it came through Moshe. 
Rav Alpert compares this to the well-known anecdotal vignette of a chasid 
who one day announced to his Rebbe that the previous night he had a 
dream that he - the chasid - would become the next Rebbe. The Rebbe 
pondered the statement for a moment and said, "Well, as long as you are 
the only one having this dream, it will not get you very far. Had it been my 
chassidim who had the dream, rather than yourself, you would be in 
business. Otherwise, I think you will not get very far in ensuring your 
acceptance by the chassidim." 
Rav Alpert explains that, in effect, Hashem was teaching Moshe a primary 
lesson in leadership. In order for the people to listen, it will be up to 
Moshe to make himself a king over them. To the extent that he will be 
successful in impressing them with his position, to that degree they will 
listen. How does Moshe achieve this? The next pasuk, 6:14, continues by 
citing the Jewish nation's pedigree: "These were the heads of their fathers' 
houses." Klal Yisrael descended from the Avos, Patriarchs. The heart and 
soul of Avraham, of Yitzchak and of Yaakov resides deep within the 
recesses of their hearts. The royal DNA of the Patriarchs courses through 
their psyche. They are royalty, kings - the sons of kings, maaminim, 
believers, the sons of believers! Faith runs in their veins. 
Moshe will be able to penetrate their hearts and minds once he 
demonstrates to them that they are not like everyone else. They are 
royalty! When the Jews are taught to believe in themselves, they will in 
turn believe in Moshe. When they believe that they are royalty - Moshe 
will be their king. Once the leader has successfully implanted in the minds 
of his followers that they are special - they will then listen to him - as was 
the case with Moshe Rabbeinu. 
"I shall take you out from under the burdens of Egypt. I shall rescue 
you… I shall redeem you… I shall take you to Me for a people and I 
shall be a G-d to you; and you shall know that I am Hashem, your G-d, 
Who takes you out from under the burdens of Egypt." (6:6,7) 
Horav Yechezkel Abramsky, zl, observes that it is only after V'lakachti 
eschem li l'am, "I shall take you to Me for a people," which is a reference 
to Kabbolas HaTorah, Accepting the Torah, that the Torah follows up with 
V'yidaatem ki Ani Hashem, "And you will know that I am your G-d 
Hashem, Who takes you out." Until we received the Torah, we viewed 
life's occurrences, even the spectacular miracles that overwhelmed Egypt, 
as supernatural events - but, we did not equate them with Hashem, nor did 
they bring us any closer to Him. It was after we donned the lenses of the 
Torah that we developed a perspective for understanding current events 
and their Halachic ramifications. 
It is possible for the most earthshattering events to occur right before our 
very eyes, yet, the deeper meaning of what just occurred passes right over 
our heads - unless we view them through the lens of Torah. Tragedy can 
be devastating, shaking our faith at its very foundation - and, it often does, 
unless we view it through the lens of Torah. Likewise, a miracle of epic 
proportion can be intoxicating and go to our heads, unless, we view it 
through the sobering effect provided by the Torah lens. The Torah's 
dictums must be applied to everything we see and hear. Every incident, 
both local, personal, international, collective, must be rendered through the 
Torah's perspective. Throughout every generation, we have looked to the 
Torah, its lessons and expositions of its disseminators for guidance in 
interpreting the events which occur around us. Without the Torah we are 
myopic in our vision. 
Looking at an occurrence through the eyes of the Torah is quite different 
than viewing it through eyes of flesh and blood. Let us take the middah, 
attribute, of bitachon, trust in Hashem. On a simple level, this means that 
we are grateful to the Almighty for delivering us from trouble. On the 
Torah's level, it behooves us to thank Hashem for the trouble as well, 
because our bitachon, trust, in Hashem, demands that we believe that 
everything has a reason; everything is good. We may not see it, but we 
trust it. Thus, we not only thank Hashem for taking us out of Egypt - we 
thank Him equally for bringing us there. We believe that it was necessary 
for us to have been enslaved. Otherwise, it would not have happened. 
Jewish history, explains Horav Simcha Wasserman, zl, does not move 
according to the same principles which dominate secular history - or 
secular perspective of world history. History as seen through the lens of 
secular historians, who have over the years revised history to serve their 
defective vision, view history as the product of cause and effect. Indeed, 
some historians of Jewish birth have attempted to falsify and revise Jewish 
history to suit the purpose of their ill-conceived beliefs. Their desire to 
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have Jewish history answer to the principles of cause and effect have led 
them to alter the truth and deny the basic verities of the principles of our 
faith. This is because they want to be accepted among the gentile nations 
as one of them. 
This, of course, is not Jewish, because Jewish history does not ascribe to 
the rules of natural cause and effect. Our history is based upon 
Hashgachah, Divine Providence. Whatever takes place does so because 
this is the Will of Hashem. We must introspect to determine what it is that 
we have done that might warrant such a response. This does not mean that 
if we cannot figure out the "why" that it loses its validity. Hashem has His 
reasons. Just because we are not privy to them does not in any way impugn 
His involvement throughout. Hashem has selected us from among all of 
the nations of the world to be His. We are His treasure. We are different - 
and our history is likewise different. 
Just because we do not know or understand why something happens, or 
how everything fits into the Divine Plan does not mean that it is not true. 
This is where emunah, faith, and bitachon come into play. Rav Simchah 
relates the following story to prove this point: The saintly Horav 
Elimelech, zl, m'Lishensk, lived during the time of the Russian Czar's 
oppressive regime. The government was far from friendly to its Jewish 
citizens, and from time to time, they came out with anti-Jewish 
regulations. Whenever these decrees came out, the Rebbe's Chassidim 
entreated him to pray for their removal, which he did - successfully. 
During the Rebbe Elimelech's lifetime there were no persecutions of Jews 
in his part of Russia. Sadly, when the Rebbe passed away, the persecutions 
began. The Chassidim had difficulty with this phenomenon. They had 
been taught that a tzaddik, righteous person, is more powerful after death 
than during life. Why were there persecutions following their Rebbe's 
death? 
Undeterred, a group of Chassidim went to the Rebbe's grave and prayed 
for an answer to this question. The following night, the Rebbe appeared to 
one of the Chassidim in a dream. The Rebbe said to him, "You came with 
your friends to my grave with the request that I pray for you. I cannot do 
so. As long as I was with you in the world of the living and I saw an evil 
decree surfacing against our people, I immediately prayed to Hashem to 
have it rescinded. Hashem listened to my prayers. Now that I am in 
Heaven, my perspective has been altered. I see now that, in fact, these 
decrees are not bad. Thus, you will have to pray for yourselves." 
The defining factor which draws the line between Torah perspective and 
worldview is emes, truth. The Torah is Divinely Authored and as such is 
the essence of Divine Truth. What more is there to say? Our perspective, 
outlook, weltanschauung are all predicated on the Torah (or, at least they 
should be). Thus how we view a situation, circumstance, issue, concept, 
are through the eyes of truth. Why would we want anything less? There is 
an inspirational exegesis from the Maggid of Dubno which so 
meaningfully characterizes the difference in perspective between Yaakov 
and Eisav, and, by extension, their descendants. 
In describing the relationship of the prodigal twin brothers, our Patriarch 
Yaakov and his brother, the wicked Eisav, the Torah relates: "And 
Yitzchak loved (va'yehehav)Eisav, for game was in his mouth; and Rivkah 
(o'hevess) loved Yaakov" (Bereishis 25:28). Yitzchak loved - in the past 
tense; Rivkah loves in the present tense. What is the reason for this 
grammatical inconsistency? The Maggid explains that a primary difference 
(which is the source of so many other differences) between our world and 
the world of Eisav's descendants is that in the latter, people are defined by 
what they do; while the Jewish world evaluates a person not by what he is 
doing, but rather by what he is. 
Children say that they want to grow up to be members of various 
professions; their vocations being similar to those of the heroes they 
venerate. Is this what they want to be - or is it what they want to do? One 
who plays baseball is not a baseball player. Playing a sport does not define 
a person's essence (even though in contemporary society it might well be). 
It depicts what he does; what is his vocation; his profession. If we say that 
he is kind, benevolent, compassionate, humble, virtuous, etc. we are 
describing what he is, his essence. 
Sadly, we are being influenced by the materialistic society in which we 
live, to the point that we too are preoccupied with what one does - not with 
what he is. We no longer seem to care about the type of person one is, but 
what he is doing for a living. Achievements are defined by their 
significance in the secular world - not in the world of Torah, ethics and 
morality. 
This, explains the Maggid, is to what the Torah is alluding when it 
expresses Yitzchak Avinu's love for Eisav in the past tense. Eisav wrote 
the book on non-Jewish values. One is defined only by what he does. 
When he ceases to do what he usually does, he is no longer that person. 
Yitzchak loved Eisav because "game was in his mouth." This does not last 
forever. Thus, his true love is temporary - past tense. 
A Jew is not what he does, but rather what he is. It is not how much money 
he earns, but how he spends it that determines his true worth. It makes no 

difference if he makes the news every week - or never. It is his 
mentchlichkeit, ethical character, morality, fear of Heaven and love for his 
fellow that determines his true worth. The character of a person lives on. 
Thus, the love for Yaakov Avinu, whose positive character traits are 
constant, is expressed in the present tense. It is here to stay. 
We take what seems to be simple achievements for granted. What about 
the simple, ordinary Jew, who never made headlines, was never the guest 
of honor at a dinner, whose primary accolades are the wonderful children 
that he, together with his wife, raised? Does he deserve recognition? I 
recently came across a story related by Horav Yissachar Frand that 
answered my question. 
The Ostrovtzer Rebbe was one of the preeminent Admorim, Chassidic 
leaders of pre-World War II Europe. His Chassidus was intense, highly 
demanding in Torah and avodah, spiritual service, with the Chassidim 
leading a highly austere lifestyle. Thus, it was no surprise that Ostrover 
Chassidim were members of an elite Chassidic guard. They were highly 
respected by everyone. 
The Ostrovtzer Rebbe had one son and he was m'shadech, chose as a 
daughter-in-law, one of the daughters of the Melitzer Rebbe. The Melitzer 
Rebbe was father to twelve outstanding children, each one having earned 
an enviable reputation in his/her own right. Melitz is a Chassidus whose 
approach towards serving Hashem is quite unlike that of Ostrovitze. Melitz 
is into the abundant expression of joy, primarily through song. Thus, the 
singing and dancing at the wedding was mostly one-sided, with the 
Melitzer Chassidim dancing and singing up a storm, while the Ostrovtze 
maintained their rigid posture. The Ostrovtze Rebbe, observing that his 
Chassidim were aloof in their attitude towards the Melitzer Chassidim, 
became agitated - but said nothing. 
That Shabbos, during the Sheva Brachos, post-wedding seven-day festive 
celebration, the Ostzovtze Rebbe spoke: "We are all aware of the 
appellation granted to Yaakov Avinu - B'chir she'b'Avos, the most chosen 
of the Patriarchs. Is he greater than Avraham Avinu who was prepared to 
slaughter his son, Yitzchak, at the Akeidah? Can we begin to compare 
Yaakov with his own father, Yitzchak Avinu, who, with complete 
devotion, stretched out his neck for the slaughter? True, Yaakov sustained 
much trial and tribulation in his life, but does this compare to that of his 
forebears? Why is he called B'chir she'b'Avos? 
The Rebbe said, "The reason is because it is no small feat to raise twelve 
outstanding sons! This incredible achievement is even greater than the 
Akeidah!" The Chassidim understood their Rebbe's message. Do we? 
There are many simple, ordinary Jews, who have succeeded in an area 
which sadly eludes some. They did all of the right things and merited 
siyata d'Shmaya, Divine assistance, to raise outstanding children. They 
might not make the front page, but according to the Torah's perspective, 
they have truly made it. They are the true honorees. 
This was the [same] Aharon and Moshe. (6:26) 
Rashi explains that there are places in the Torah where Moshe Rabbeinu's 
name precedes that of Aharon HaKohen. Likewise, there are instances 
where Aharon's name precedes that of Moshe. The Chasam Sofer wonders 
why specifically it is in the above pasuk that we find Aharon's name 
written first. (Obviously, Moshe Rabbeinu, being the Rabban Shel Kol 
Yisrael, quintessential leader of our People, should have his name written 
first. When Aharon's name precedes Moshe's there must be a reason, a 
lesson to be derived therein.) Indeed, as Hashem's primary agent for 
leading Klal Yisrael out of Egypt, Moshe's name should be mentioned 
first. What specifically happened to catapult Aharon to precede Moshe in 
being written first in the Torah? 
The Chasam Sofer explains that toward the end of Parashas Shemos the 
Torah writes concerning Aharon, V'ra'acha v'somach b'libo, "And when he 
sees you he will rejoice in his heart" (Shemos 4:14). The power of middos 
tovos, positive character traits, of love and care for a fellow Jew, is what 
turned the tide. When an older brother takes pride in his younger brother's 
achievements when he manifests true love for his younger sibling; despite 
the fact that as a result of these achievements, the older brother will be 
relegated to second place, his name warrants first mention. 
Aharon HaKohen wore the Choshen HaMishpat, Breastplate, over his 
heart. The Choshen had the names of the Shivtei Kah, Tribes, engraved on 
its precious stones. The heart that empathized with all of the nation, was 
the rightful place to be the repository for the Choshen. 
A talmid came to the Rosh Yeshivah of Beth Medrash Govoah, Horav 
Aharon Kotler, zl, complaining of severe stomach pains. Shortly thereafter 
it was confirmed that he was experiencing an acute attack of appendicitis. 
Rav Aharon walked him to the door of his house (on his way to the car 
that would take him to the hospital for surgery) and bid him refuah 
sheleimah, wishing him a successful procedure and speedy recovery. One 
week later, Rav Aharon himself suffered from appendicitis. Baruch 
Hashem, the Rosh Yeshivah was healed. During his recuperation, a close 
student visited him. Rav Aharon said, "Hashem gave me a shiur, lesson, in 
nosei b'ol im chaveiro, 'Carrying the yoke together with his friend.' Had I 
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demonstrated even greater empathy for that student, I would not have 
experienced this attack." 
But Pharaoh's heart was strong and he did not heed them, as Hashem 
had spoken. (8:15) 
The Torah informs us that Hashem hardened Pharaoh's heart and then 
continues to relate concerning the next plague, arov, mixture of animals. 
What happened to the kinnim, lice? Did they leave? Nothing is mentioned 
of their disappearance. Horav Sholom Schwadron, zl, suggests that quite 
possibly the lice became permanent residents of Egypt. Why? Because 
Pharaoh did not beg for them to be removed - as he did earlier with the 
frogs. Indeed, as support for this, Rav Sholom cites the pasuk in Tehillim 
105:31: Amar va'yavo arov, kinnim b'chol gevulam, "He spoke and hordes 
of beasts arrived, and lice throughout their borders." This alludes that 
when the arov arrived, the kinnim were included among them. 
Without prayer - one receives nothing! Thus, if Pharaoh does not beg, it 
does not happen on its own. Likewise, we do not find that Pharaoh asked 
to have the shechin, boils, removed. Possibly, they walked around with 
boils. Indeed, this might be implied from the pasuk in the Torah (Devarim 
28:27) Ya'kecha Hashem b'shechin Mitzrayim… asher lo suchal l'heirafei, 
"Hashem will smite you with the boils of Egypt… from which you cannot 
be cured." Egypt was not healed of their boils, because they refused to 
make the request. Prayer is the only ticket through which we receive 
Hashem's beneficence. When we obstinately refuse to entreat the Almighty 
- we receive as much as we asked for - nothing! 
L'hisadein B'ahavasecha quotes a compelling story related by Horav M.D. 
Soloveitchik, Shlita, which underscores the amazing power of prayer. 
Years past there was a shiur given by a Kabbalist delving into the esoteric 
secrets of the Torah. This shiur was attended by a number of 
Yerushalayim's elite who would come to the Churvah Shul to listen and 
imbibe the lessons of the Zohar HaKadosh and the Arizal. A number of the 
rabbanim who came to imbibe these holy secrets brought with them their 
young children who would spend the time quietly playing under the tables. 
Unbeknownst to their fathers, those children would pick up Torah 
thoughts, but because of their limited ability due to age and knowledge, 
could hardly digest them properly. 
One Friday night, a young boy who had often accompanied his father to 
the shiur, heard his mother gagging in bed. Something had gotten stuck in 
her throat and she was choking. His mother gave a loud scream Oy Tatte! 
"Oh Father!" which was not an uncommon cry for a person in pain. At that 
moment, the young boy remembered that as a person is about to leave this 
mortal world, he sees his father and mother who greet him, prepared to 
accompany him on his journey to the next world. 
The child became overwhelmed with fear of his mother's sudden passing. 
The thought of being left alone was too much for this young child to bear. 
He ran from his bedroom to the nearest shul, opened up its Aron 
HaKodesh and cried out, "Ribono Shel Olam. I do not want to end up in 
the Diskin Orphanage!" He said this over and over again, accompanying 
his entreaty with bitter weeping. Hashem listened and his mother was able 
to expurgate the bone on which she had been choking. His sincere prayer 
begot a positive response. 
Va'ani Tefillah 
Baruch Atah Hashem Elokeinu. Blessed are You Hashem, Our G-d. 
Rarely do we find a brachah that does not include Malchus, the concept of 
Hashem's monarchy, within its text. One would think that Shemoneh Esrai 
being the seminal tefillah, prayer, would mention Hashem's Monarchy 
right in the beginning of the blessing. Horav Eliezer Lopian, distinguishes 
between the prince of a country who mentions his father, the king, in the 
context of a speech. When he is speaking to the people, he refers to his 
father as His honor, the King - he never mentions that the king happens to 
be his father. When he is home, in the palace, and he speaks to the king, it 
is "Father." The king in public is the country's monarch, and the prince 
refers to him in light of that title. When it is one on one, it is a father-son 
relationship - monarchy does not play a role. Tefillas Shemoneh Esrai is a 
personal prayer during which the supplicant has an intimate conversation 
with his Father in Heaven. Thus, we do not refer to Hashem as monarch, 
because now we are alone with Him - our Father. 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Vaera - Yechezkel 28:25 
This week's haftorah teaches us a profound lesson in arrogance and self 
dependency. Hashem instructed the prophet Yechezkel to deliver a 
crushing blow to Pharaoh and his Egyptian empire and predict its total 
destruction. Hashem said, "Behold I am sending the sword after you that 
will decimate man and animal. Egypt will lay desolate and ruined....in 

response to your saying, 'The river is mine and I developed it.'" (29: 8,9) 
Hashem held Pharaoh and Egypt fully accountable for their arrogant 
approach to prosperity crediting their sustenance solely to their 
technology. 
The background for this is that Egypt relies upon the Nile River for her 
basic existence. Rainfall in Egypt is so scarce and infrequent that she must 
maintain an elaborate irrigation system for her basic agricultural needs. 
Over the years, Egyptians grew accustomed to their highly effective 
system and viewed themselves self sufficient. They viewed the Nile River 
as their sole provider and regarded its developer, Pharaoh their deity. He 
was, in truth, responsible for the system's efficiency and was therefore 
considered by all, their source of goodness. Pharaoh gladly accepted his 
title and lured his foolish nation into recognizing him as their deity. 
Hashem responded to this arrogance and informed Pharaoh that Egypt's 
days were numbered. Her mighty empire would soon fall and her country 
would lay desolate for forty years. 
Pharaoh's absurd status as Egypt's deity finds is parallel in the ancient 
Pharaoh of this week's parsha. Hashem repeatedly chose a special meeting 
place for Moshe and Pharaoh and instructed Moshe, "Go to Pharaoh in the 
morning; behold he is going out to the water." (Shmos 7: 15) Moshe 
Rabbeinu was sent to meet Pharaoh far from his palace- at the foot of the 
Nile River. Rashi (ad loc.) explains that Hashem chose this auspicious site 
in response to Pharaoh's arrogant claim to the masses. He proclaimed 
himself as a deity without common bodily needs. In order to preserve this 
myth, he secretly traveled early each morning to the Nile River to relieve 
himself there. Hashem therefore chose this perfect moment to send Moshe 
to remind Pharaoh of his mortality and disclose his secret identity. 
In truth, the parallel lines between the Pharaohs extends much further. In 
our haftorah Yechezkel states in Hashem's name, "Behold I am turning 
against you and your river...Neither man nor animal shall pass through the 
land for forty years." (29: 10,11) The Sages place special significance on 
the number forty predicted here. They note the Biblical discussions 
between Yosef and Pharaoh wherein seven years of famine are mentioned 
six times. They explain that these refer to forty-two years of ordained 
famine for Egypt. (see Breishis Rabba 89:9) Tosfos explain that ultimately 
only seven years were decreed upon ancient Egypt. Yosef intervened on 
behalf of his household and asked Hashem to limit the famine to seven 
years. Hashem answered Yosef's request and Yosef subsequently limited 
Pharaoh's dream to seven years of famine. (see Baalei Tosfos to Breishis 
41:27) Chazal add that, in reality, only two years of famine transpired. 
Soon after our patriarch Yaakov Avinu arrived in Egypt he blessed 
Pharaoh with prosperity and brought the famine to an immediate halt. (see 
Rashi Breishis 47:19) 
Accordingly, forty years of famine remained to be seen. Those were 
reserved for a later period in history when Egypt would deserve Hashem's 
harsh response. In Yechezkel's days, the time finally arrived and the 
remaining forty years were decreed upon Egypt. 
Chazal's powerful insight suggests that Egypt was presently suffering for 
her ancient fault committed one thousand years before. Apparently, this 
decree of Egyptian desolation was Heavenly ordained many centuries 
earlier for a similar fault of hers. It follows logically that the earlier 
Pharaoh must have possessed a similar approach to prosperity to that of the 
later Pharaoh. Indeed, this was the case and we discover a similar scenario 
in the earlier Egyptian empire. The Midrash notes a discrepancy in 
Pharaoh's dream when expressing it to Yosef. In Pharaoh's true dream, the 
Torah reveals him standing above the Nile River. Yet when informing 
Yosef of his dream Pharaoh conveniently referred to himself standing next 
to the river. Chazal explain that Pharaoh took full credit for creating and 
developing his Nile River. In his dream he beheld himself standing above 
the Nile reflecting his position that, "the river was his and he developed 
it." He was, however, embarrassed to reveal this arrogance to Yosef and he 
carefully altered the truth. (Tanchuma Voeira 8) 
We now see a direct corollary between the Pharaohs, both claiming to be 
the sole source of their prosperity. Hashem initially responded to this 
abhorrent arrogance and decreed forty-two years of Egyptian desolation. 
This decree would undoubtedly clarify to Pharaoh who controls prosperity 
and upon whom everyone must rely. The Nile River was soon to be of no 
use and Egypt would be forced to recognize Hashem as their ultimate 
provider. Pharaoh quickly learned his lesson. Mysteriously, once Yaakov 
came to Egypt and blessed Pharaoh the famine ended. This miracle 
convinced the ancient Pharaoh that Hashem controlled the world. Once 
Pharaoh learned his lesson the forty remaining years of famine were 
suspended. In the interim Egypt developed a hostile attitude towards 
Hashem and His people. On the heels of Egypt's recent lesson Hashem 
completed the process and destroyed the entire Egyptian Empire. It would 
take many years for Egypt to raise her head in pride and take credit, once 
again, for her accomplishments. 
Now, nearly one thousand years later Egypt returned to her arrogant ways. 
After her massive devastating blows she finally rebuilt her empire. 
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Pharaoh, in his height of success, began viewing his Nile River as Egypt's 
sole source of prosperity. He, like the earlier Pharaoh, maintained that he 
created the Nile and developed it. Hashem refused to tolerate this 
arrogance and when the first signs of this absurdity resurfaced Hashem 
responded harshly. The time had finally arrived for Egypt to experience 
her long awaited forty years of desolation. Through this, Hashem 
displayed to Mitzraim and the world over that He controlled the world and 
provided their prosperity. 
The above lesson reminds us never to forget our limited role in our 
personal success. We must never forget that Hashem is our true provider 
and He develops and secures our efforts with their ultimate success. 
Text Copyright © 2002 Rabbi Dovid Siegel and Project Genesis, Inc. The author is Rosh Kollel 
of Kollel Toras Chaim of Kiryat Sefer, Israel. 
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Overview 
G-d tells Moshe to inform the Jewish People that He is going to take them 
out of Egypt. However, the Jewish People do not listen. G-d commands 
Moshe to go to Pharaoh and ask him to free the Jewish People. Although 
Aharon shows Pharaoh a sign by turning a staff into a snake, Pharaoh's 
magicians copy the sign, emboldening Pharaoh to refuse the request. G-d 
punishes the Egyptians and sends plagues of blood and frogs, but the 
magicians copy these miracles on a smaller scale, again encouraging 
Pharaoh to be obstinate. After the plague of lice, Pharaoh's magicians 
concede that only G-d could be performing these miracles. Only the 
Egyptians, and not the Jews in Goshen, suffer during the plagues. The 
onslaught continues with wild animals, pestilence, boils and fiery hail. 
However, despite Moshe's offers to end the plagues if Pharaoh will let the 
Jewish People leave, Pharaoh continues to harden his heart and refuses. 
Insights 
Longing For Redemption 
“And I will bring you out, and I will rescue you, and I will redeem you 
and I will take you...” (6:6-8) 
The Jewish People have experienced four great exiles: Babylon; Persia and 
Medea; Greece, and our current and longest exile — that of Rome and its 
cultural heirs. 
These four exiles are hinted to in the verse in this week’s Torah portion, 
“And I will bring you out, and I will rescue you, and I will redeem you and 
I will take you...” 
The matrix and seed of these four exiles is that of Egypt. 
We say in the Kedusha prayer (Nusach Sefarad) “I have redeemed you — 
the last as the first.” As our final redemption nears, it mirrors more and 
more that first redemption from Egypt three and a half thousand yeas ago. 
The greatest strength that the Jewish People has in exile is the longing for 
redemption. As the Jewish People cried out to G-d under the crushing 
oppression of Egypt, so we too must cry out, “G-d, we long for Your 
salvation!”, however far we feel from meriting that deliverance. 
We are currently in the month of Tevet. 
Each of the twelve months of the Jewish Year corresponds to one of the 
Twelve Tribes. The Vilna Gaon, the Arizal and others parallel the Hebrew 
months with the order of the encampment of the tribes as they journeyed 
through the desert. According to this calculation, our current month, Tevet, 
corresponds to the tribe of Dan. 
We are a lot like Dan. 
All the Tribes were holy but they were not on the same level. Dan is 
known as the yarud sh’bashvatim – the lowest of the Tribes. It was the 
tribe in which idol worship was so rampant that the Clouds of Glory which 
escorted the Jewish People through the desert would not accompany them. 
In the Book of Devarim (29:17), when Moshe warns of the possibility of 
“a man or a woman or a family or a tribe turning away from G-d”, our 
Sages understand that the Torah is referring to the tribe of Dan. 
And even at the height of the revelation at the splitting of the sea, where 
the lowliest servant saw more that was revealed to the prophet Yechezkel 
ben Buzi when G-d showed him the mystical secrets of the interface 
between this world and the realities beyond this world, even then, Dan 
carried idols with them into the sea. 
Yet, despite this, there are only two tribes in Yaakov’s blessings who are 
referred to as “Gur Aryeh” (lion cub): Dan, and Yehuda the tribe of the 
Kings of Yisrael. Yehuda is known as “Gur Aryeh Yehuda”, and Dan as 
“Dan Gur Aryeh”. What is the connection between Yehuda, whose very 
name contains the ineffable four-letter Name of G-d, and Dan, the most 
distant from that loftiness? 
In the middle of Yaakov’s blessing Dan in at the end of the Book of 
Genesis, he suddenly says, “For Your salvation I long, G-d!” What is the 
meaning of this interjection that ostensibly has nothing to do with what 
precedes it? 
The Midrash describes Dan as a bitter people. They know how pathetic 
idol worship is and they long to escape from it. They long with all their 

heart to be saved. “For Your salvation I long, G-d!” It is this longing that 
makes them a significant and irreplaceable part of the Jewish People. 
The Jewish People are compared to the body of a Man. As each generation 
passes, we descend to a lower level. Our generation is called the “Ikveta 
d’Mashicha”. Ikveta is connected to the word in Hebrew for a “heel” — 
ekev.We are the generation of the heel. The lowest part of the body. 
When we look at ourselves and how pathetic are most of our thoughts and 
aspirations, polluted by the exile in a world that has lost all connection to 
propriety, all we can cry out is “For Your salvation I long, G-d!” 
But that is our strength. We know who we are. We know where we are. 
And we long to escape. It is that longing that will surely bring Mashiach 
very soon. 
“I have redeemed you — the last as the first.” 
Sources: Sefer Yetzira; Tur Orach Chaim 417; Bamidbar 2; Pesikta d’Rav 
Kahana 3:12; Midrash Tanchuma Ki Tissa 13; thanks to Rabbi Doniel Baron 
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Torah MiTzion 
Vaera 
"Hashem said to Moshe, 'When you go to return to Egypt, see all the 
wonders that I have put in your hand and perform them before Par’oh; 
but I shall strengthen his heart and he will not send out the people'" 
(Shemos 4:21). 
What did Hashem mean when he said to Moshe to see all the wonders 
which He put in his hand and perform them before Par'oh? Rashi explains 
that Hashem told him, "Understand that you should go there with this 
purpose in mind; that you should be vigorous in carrying out my mission, 
to do all my wonders before Par'oh and that you should not be afraid of 
him." 
In other words, a pre-condition to Moshe's being successful in his mission 
was that he be confident in his achievement. 
We find a similar thing elsewhere in Tanach. When Hashem appointed 
Yirmiyahu to be His messenger to Israel and the nations, He told him, 
"Don’t be afraid of them, for I am with you to save you" (Yirmiyahu 1:8). 
Hashem told him further (Ibid. 17), "You, therefore, gird up your loins, 
and arise, and speak to them all that I command you; be not afraid of them, 
lest I break you down before them". The Commentators explain that 
Hashem conditioned His help upon the Prophet's confidence in himself. If 
he would not be afraid, then he would succeed in his mission because 
Hashem would help him. But if he would be fearful, then Hashem would 
not help him and he would fail. 
Reb Noach Weinberg, shlita, Rosh Yeshiva of Aish Hatorah, and one of 
the first to develop outreach programs in our generation, trains his students 
on how to bring a non-observant Jew closer to Yiddishkeit. One of the 
first, and most important, rules is: "Be confident. We know that we have 
the Truth. Don’t hesitate to teach it to others. The best salesman is the one 
who really believes in his product." 
Reb Noach tells his "soldiers" that their attitude, when approaching a 
potential baal teshuvah (penitent) should not be, "I’ll try to succeed." Or 
even, "I'll do the best I can." Their attitude must be, "With Hashem's help, 
I will definitely succeed!" To illustrate this point, the Rosh Yeshiva tells 
the following story: 
In the USA, an Orthodox Jew owned and operated an old-age home. Most 
of his clients were religious Jews who were happy to receive the Glatt 
Kosher (strictly kosher) food he supplied them with. However, one old 
woman, in her eighties, demanded to have bacon and eggs for breakfast. 
The owner tried to explain to her that the food he was giving her was 
better, cleaner and healthier, but to no avail...she wanted the food she had 
been used to since she was a child; so many decades ago. 
One day, the old lady was visited by her children who asked her how she 
enjoyed the accommodations they had provided her with in the home for 
the elderly. She told them that most things there were o.k., even above 
average. However, she was dismayed that she couldn't get the breakfast 
she wanted and asked for repeatedly. After doing a little research, the 
children realized that the management did not want to serve non-kosher 
food. One of the sons was a lawyer and he decided that this was a form of 
discrimination against certain groups; something which a licensed 
institution, getting government funds, was strictly forbidden to do. He 
promptly sent the owner a letter threatening to sue them if they don't 
provide all kinds of food to all of their clientele, without forcing them to 
comply with a specific religious standard. In his letter, the son pointed out 
that the home would most probably lose its license and support from the 
U.S. Government if he were convicted of discrimination by the courts. 
The owner was at his wits ends. He knew the son was absolutely right. He 
remembered well how, in order to get his license, he had had to sign a 
declaration, and advertise in the newspapers, that his home was absolutely 
non-discriminatory to any race, creed or religion. Nevertheless, he had 
always tried to attract only religious Jews, so that he wouldn't have to 
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serve non-kosher food to non-observant Jews; something which is 
forbidden by the Torah. Now, after all of these years, this stubborn old 
lady was ruining everything. What could he possibly do? 
After many sleepless nights, he realized that there was only one way out of 
this mess. He would have to make the woman religious, so that she would 
not want non-kosher food anymore! But, although he had heard that the 
Torah's prediction was coming true, and there was a great Teshuvah 
Movement in our generation, right before the coming of Moshiach, still, he 
was discouraged to discover that most of the newly religious were younger 
people; and almost none of them, senior citizens. But he couldn't think of 
any other solution, so he went for this one. 
Every day, the owner spent hours with the old woman; beginning with the 
basics of Judaism and moving on. At first she was not really interested in 
the topic, but, feeling lonely and alone, she was happy that someone spent 
some time with her, regardless of the topic. Little by little, he began to 
make progress until finally the day came when the topic was kashrus. 
Slowly but persistently, the owner of the home taught his old-new 
"student" the Torah's views on dietary laws. Once again, the woman was 
initially totally disinterested, and even a bit antagonistic, but her "mentor" 
would not give up. It took a long while, but, eventually, the old lady 
became a complete ba'alas teshuvah. She no longer wanted to eat treif 
(non-kosher food) and she told her children that she was now happier than 
she ever was in her life. Accordingly, the son dropped his claim, and the 
owner was able to continue to run his home according to the Torah's 
edicts. 
Someone asked the owner how in the world he was able to make a ba'alas 
teshuvah from such a difficult "student?" After all, everyone knows that 
"You can’t teach an old dog new tricks." 
The owner had one answer: "I had no choice. Otherwise, they would have 
closed me down!" 
"But how were you able to do it?" his friend persisted. 
"I told you," came the answer, "I had no choice." 
This, says Reb Noach, is the attitude we all have to have when we speak to 
someone about Yiddishkeit. Not, "I'll try"; not even, "I'll do my best." But, 
"I have no choice but to succeed." With the proper training and the right 
attitude, he will have siyata di'Shemaya (Heavenly assistance) and he will 
succeed in one of the biggest mitzvahs of the Torah: To bring someone 
else close to Hashem. 
Shema Yisrael Torah Network info@shemayisrael.com http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
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Between the Fish and the Soup 
Parashat Va-Eira 5776: D'var Torah 
I will harden Pharaoh's heart… Pharaoh will not listen to you. I will put 
My hand on Egypt and take… the Israelites out of Egypt (7:3-4). 
Pharaoh's not letting the Israelites leave his territory seems to be because 
G-d wouldn't let him. 
There were reasons for that. Through the plagues, the Egyptians would 
know that it was not their idolatry, but the G-d worshipped by the 
Israelites that had the ultimate power over all territories and civilizations. 
"So the Egyptians will know that I am G-d" (7:5). Also, the Israelites in 
years to come would have a strong reminder in their narrative. As G-d told 
Moses: "So that you may tell your descendants how I made a mockery of 
Egypt… so that you will know that I am G-d" (10:2). 
Did that have to be achieved through G-d hardening Pharaoh's heart and 
taking away his freewill? It goes against G-d's relationship with humanity: 
"G-d does not desire the death of the wicked, but that the wicked repents" 
(Ez. 33:11). It also goes against authority. For whatever undermines the 
welfare of a ruler eventually undermines the security of all those under his 
power. The evil that befalls a king will cause harm to the community 
(Sforno on Gen. 26:10, c.f. Ethics of the Fathers 3:2). And remember that 
Pharaoh was the monarch of the most powerful and most advanced 
civilization in the entire region. 
In response, Rashi pays close attention to the wording. In the first five 
plagues "Pharaoh's heart hardened", on his own accord. Pharaoh did have 
the free choice of whether or not to release the Children of Israel. And 
Pharaoh said no. It was only from the sixth plague onwards that "G-d 
hardened Pharaoh's heart". He could not have released the Israelites even if 
he wanted to. The main purpose was to show up the folly of sorcery and 
idolatry "so that My wonders shall be multiplied in the land of Egypt" 
(11:9) and that Egypt "will know that I am G-d" (7:5). 
The Sforno understands the words "G-d hardened Pharaoh's heart" 
differently to Rashi. Pharaoh did not lose his free choice. What G-d 
wanted was real, genuine repentance. In hardening Pharaoh's heart, God 
gave Pharaoh more strength to absorb the suffering of the plagues. Were 
he to repent, it would only be out of sincere and true repentance and desire 
to submit to G-d's will. 
Indeed, three times a day we ask G-d to bring us back to Him in perfect 
repentance. It does not mean that we only strive to do the right thing when 

suffering, hoping thereby things will turn out better. It means that we 
remember to act proactively within Torah guidelines even when the sun's 
shining without a cloud in the sky. That we remember what we should be 
doing when things are going comfortably and well. 
Parashat Va-Eira (Haftara) 5776 
The word of G-d came to (Ezekiel) saying: "…G-d says: When I gather the 
House of Israel from the people among whom they are scattered, I will be 
sanctified in the sight of the nations. Israel will live on its territory… in 
security. They will build houses, plant vineyards, and live in security…" 
(Ez. 29:20, 25-26) 
Guided Tour… 
The prophet Ezekiel was a Kohen - a priest who spent his earlier life in the 
Holy Land. His period of recorded prophecy, however, took place after his 
enforced exile to Babylon - during the period before and after the 
Destruction of the First Temple in 586 BCE. His Divine communications 
were addressed to both those Jews already exiled in Babylonia, and to the 
people of Jerusalem. 
The Book of Ezekiel begins in drama, and climaxes in crescendo. It is a 
long message with powerful, vivid, and ultra-brilliant images. It starts with 
the excitement of storms, lightening and fire: the heavens open, and 
Ezekiel dramatically experiences G-d's words and power. The Almighty 
calls on him to be a prophet to carry His message to the people through 
communications emanating from the celestial mobile angelic composition 
of the His throne. The prophecy continues to warn the Jews in the darkest 
terms of His judgment on them, for their having abandoned Torah 
teachings and basic morality, preferring false prophets, and an idolatrous 
and grossly self-indulgent lifestyle. It then leaves the Israelites, removing 
its focus to the doom of the various nations that misled them, including 
Egypt - the subject of the Haftara. By the time the prophecies of Ezekiel 
return to the Jews (just beginning in this Haftara), they become warmer 
and more kindly. Words of threat are replaced with words of comfort and 
hope: promising a brighter future for the Israelites, and their revival and 
unification (the subject of the Haftara) within the Holy Land, with, after 
the defeat of the nation of Gog, a fully restored Temple and nation. 
The Haftara itself begins and ends with the idyllic scene of Israel restored 
from Exile to the Holy Land (above). However its main content, like the 
Parasha, concerns Egypt. The Parasha relates the gradual, but spectacular 
tearing down of Pharaoh's power over the enslaved Israelites, through the 
first seven of the Ten Plagues. The Haftara focuses on the final downfall of 
Egypt under the Pharaohs, and its miserable future as an impotent 
backwater in the Middle East. 
The date of prophecy: 'on the twelfth day to the tenth month of the tenth 
year' was, according to the Radak, in the tenth year of King Zedekiah - the 
puppet king of Babylon over Judah. That would have been in 587 BCE - 
during the siege of Jerusalem under Nebuchadnezzer, and one year before 
destruction of the First Temple. Although Pharaoh's army (no doubt 
fearing Nebuchadnezzer) initially came to besieged Judah's aid, it returned 
quickly back home (Jer. 37:5-7). It no doubt gambled on the hope that if 
Babylon conquered Judea, its territorial ambitions would be satisfied, and 
therefore cease to be a potential threat to Egypt. Thus Egypt was no more 
of a support to Judea than a broken reed (Ez. 29:6). It left the Jews with 
the feeling so often experienced in later generations: that they could not 
trust promises and treaties made with the Gentiles: they would always 
sacrifice Jews if their own interests were threatened. 
The Egyptian gamble failed. Subsequently, the Almighty whetted 
Nebuchadnezzer's desire to take Egypt after his earlier campaign against 
Tyre proved disappointing. Ancient Egypt, as the Haftara relates and as 
history shows, was brought to terminal ruin and devastation by that same 
nation that exiled Judea, and its power and influence in the region were no 
more. 
D'var Torah 
The opening words of the Haftara that include the words: 'Israel will live 
on its territory… in security. They will build houses, plant vineyards, and 
live in security', bring G-d's guarantee of safety in the ultimate return of 
the Israelites to the Promised Land. It is followed by G-d's word though 
Ezekiel, thundering against Egypt who did not keep the terms it promised 
to Judah as its ally. This sequence in the text implies rebuke to the Jews 
for placing their faith in the Egyptians in the first place, instead of in Him. 
However, the words 'they will build houses, plant vineyards, and live in 
security' sound rather tame. They reflect the ideals of most nations, 
peoples, and classes throughout humanity. As Ezekiel is directing this 
prophecy specifically to the Jews, should the content not be more 
specialized and spiritual - in keeping with their role as a 'kingdom of 
priests and a holy nation' (Ex. 19:6), and as a 'light amongst the nations'? 
(Isaiah 49:6) 
One approach to this question lies in considering the deeper, holistic 
qualities of Torah observance. The following letter, taken from the Shema 
Yisrael website (which has kindly been hosting my work for more than ten 
years) illustrates it. 
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Dear friends, 
I live in Bayit Vegan, Jerusalem - a neighborhood where the majority of 
the residents are Haredim - traditional Orthodox Jews. One evening, a 
young girl knocked on my door and asked me to sign a petition protesting 
a proposed plan to build a synagogue in a small local park. I've always 
considered myself somewhat of an environmentalist, but I hesitated to 
sign. After all, this is Jerusalem, the holy city, and we're talking about a 
synagogue. Should not its sanctity take precedence over trees and bushes? 
I told the girl that I needed to learn more about the issue before I could 
sign her petition and feeling very pious, I closed the door. 
To my surprise, I later discovered that the petition drive was organized by 
the wife of one of the leading Rabbis of the community! Her campaign 
was successful; the park was spared. Although those wanting to build the 
synagogue had offered to create a park in a new area, their opponents did 
not feel that the offer was realistic. In the end, the proponents of the 
synagogue were the ones who were forced to find another site. 
In conversations with a number of Talmudic scholars, I was told that, 
according to their understanding of the Halacha (Torah Law), the rights of 
those using the park took precedence over the rights of those wanting to 
build the synagogue. The people using the park had already established a 
claim, and, the park was meeting a vital recreational need - one which 
contributed to the health and well-being of the residents. The scholars also 
pointed out that there were other synagogues in Bayit Vegan, and those 
wanting to be independent of those synagogues had no right to do so at the 
expense of others. 
In fact, one neighbourhood scholar, Rabbi Aryeh Carmell, has written a 
book about the social and spiritual goals of the Torah's mitzvos (precepts), 
in which he discusses the mitzvah to design parks for the urban 
environment. In this work titled Masterplan, Rabbi Carmell points out that 
an ancient example of an urban park can be found in the Torah's command 
to design open spaces around the cities of the Levites (Numbers 35:2-3). 
According to the Biblical commentator, Rashi, part of these open spaces 
were to provide an atmosphere of beauty - a "greenbelt" around the cities - 
therefore no building was allowed in this designated area, and agricultural 
activity was also forbidden,. And Maimonides states that these regulations 
applied not only to the cities belonging to the tribe of Levi, but to all the 
tribes of Israel. (Mishneh Torah, Laws of the Sabbatical and Jubilee Years, 
13:5). Therefore, long before the development of modern parks, the Torah 
gave city residents access to the natural beauty of the countryside. 
Some of these arguments were not new to me, and I wondered why I 
hesitated to sign that petition. Perhaps it's because I grew up with the 
western idea that Judaism is a religion, and therefore its activities are 
centered in a house of worship. But if we examine the vocabulary of 
Biblical Hebrew, we will not find a word for religion. The term does not 
appear in the Torah, because to the Torah everything is religious. To set 
aside a part of life and call it religion is the very negation of the holistic 
philosophy of the Torah, since it implies that there is a sphere of human 
activity from which God is excluded. This idea is expressed in an essay by 
the late Dayan Dr. I. Grunfeld, a member of the London Rabbinical Court, 
and a renowned scholar and lawyer: 
"...To be religious in the Jewish sense of this word does not mean to 
primarily pray, although prayer is an essential part of all personal religion. 
To be religious in the Torah sense means to conceive of all human 
activities as falling within one scheme... The farmer behind the plough, the 
workman on the bench, the merchant with his goods and the scholar with 
his thoughts - they all have an equal opportunity of serving God as much 
as the priest in the Temple; perhaps even more so. In the conception of the 
Torah, only spiritual victory which is won in the arena of life is worth 
achieving; for the highest aim of Jewish teaching is the sanctification of 
life in all its aspects." (Introduction to Horeb.) 
This is not to deny the central role of the temple. We enter the temple to 
renew the covenant with God, Torah, and each other, yet we leave the 
temple to apply the covenant to life. Therefore, a city park can also be a 
scene of Divine service, and in the unique case of Bayit Vegan, the Torah 
chooses the park over a synagogue. For the Torah is described in the 
following words: "She is a tree of life" (Proverbs 3:18); thus her mitzvos 
encompass all areas of our existence. 
Shalom,  
Yosef Ben Shlomo Hakohen 
In other words there is 'building houses, planting vineyards, and living in 
security' and 'building houses, planting vineyards, and living in security'. 
The Torah attitude is that life should be lived to the full, and that these 
seemingly mundane activities should be directed at serving Him and 
improving the lives of other people, as the above letter illustrates. 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at 
http://www.shemayisrael.com/parsha/solomon/questions/ and on the material on the Haftara at http://www.shemayisrael.com/parsha/solomon/haftara/ 
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Stam Torah 
Parshas Va’era 5776 - “Divine De-Nile” 
The following excerpt is from an article entitled, “For Everything a 
Blessing”, by Dr. Kenneth Prager. It was printed in the Journal of 
American Medical Association(1): 
“Over the years, reciting the asher yatzar has become for me and 
opportunity to offer thanks not just for the proper functioning of my 
excretory organs, but for my overall good health. The text, after all, refers 
to catastrophic consequences of the rupture or obstruction of any bodily 
structure, not only those of the urinary or gastrointestinal tract. Could 
Abayei(2), for example, have foreseen that "blockage" of the "cavity," or 
lumen of the coronary artery would lead to the commonest cause of death 
in industrialized countries some 16 centuries later? 
“I have often wondered if other people also yearn for some way to express 
gratitude for their good health. Physicians especially, who are exposed 
daily to the ravages that illness can wreak, must sometimes feel the need to 
express thanks for being well and thus well-being. Perhaps a generic, 
nondenominational asher yatzar could be composed for those who want to 
verbalize their gratitude for being blessed with good health. 
“There was one unforgettable patient whose story reinforced the truth and 
beauty of the asher yatzar for me forever. Josh was a 20-year-old student 
who sustained an unstable fracture of his third and fourth cervical 
vertebrae in a motor vehicle crash. He nearly died from his injury and 
required emergency intubation and ventilatory support. He was initially 
totally quadriplegic but for weak flexion of his right biceps. 
“A long and difficult period of stabilization and rehabilitation followed. 
There were promising signs of neurological recovery over the first few 
months that came suddenly and unexpectedly: movement of a finger here, 
flexion of a toe there, return of sensation here, adduction of a muscle 
group there. With incredible courage, hard work, and an excellent physical 
therapist, Josh improved day by day. In time, and after what seemed like a 
miracle, he was able to walk slowly with a leg brace and a cane. 
“But Josh continued to require intermittent catheterization. I know only 
too well the problems and perils this young man would face for the rest of 
his life because of a neurogenic bladder. The urologists were very 
pessimistic about his chances for not requiring catheterization. They had 
not seen this occur after a spinal cord injury of this severity. 
“Then the impossible happened. I was there the day Josh no longer 
required a urinary catheter. I thought of Abayei's asher yatzar prayer. 
Pointing out that I could not imagine a more meaningful scenario for its 
recitation, I suggested to Josh, who was also a yeshiva graduate, that he 
say the prayer. He agreed. As he recited the ancient b’racha, tears welled 
in my eyes. 
“…Josh is my son.” 
------------------------------------------------------ 
It is often frustrating to arrange a meeting with a busy and important 
person. One of the most effective means is to learn the busy person’s 
routine and schedule, in order to figure out where/when he will be 
available for a few precious moments. 
When G-d commanded Moshe to instruct Pharaoh to let the Jews go free, 
He informed Moshe of a well-kept secret about where he could ‘catch 
Pharaoh’. “Go to Pharaoh in the morning – behold! He goes out to the 
water – and you shall stand opposite him at the river’s bank, and the staff 
that was turned into the snake you shall take in your hand(3).” 
Rashi, quoting the Medrash, explains that Pharaoh went down to the Nile 
to fulfill his normal bodily functions. Because Pharaoh proclaimed himself 
to be a god he had to pretend that he had no bodily needs. Thus, each 
morning he would furtively head down to the Nile to ‘take care of his 
ungodliness’. 
In Egypt, the serpent symbolized the authority and might of the 
Pharaoh(4). That was part of the reason why G-d instructed Moshe to carry 
the staff which had previously been transformed into a snake in the 
presence of Pharaoh and his court, when he went to meet Pharaoh. At that 
prior meeting, after the Egyptians demonstrated that they too could 
transform a staff into a snake, the staff of Aharon swallowed up all of their 
staffs. The hidden message to Egypt was that the staff, which represented 
G-d’s Word, would ultimately decimate the serpent, which represented 
Egyptian authority. 
The Nile River whose life giving waters sustained all of Egyptian 
agriculture and economy was also an Egyptian deity. Pharaoh claimed that 
he controlled the Nile which made him a god. In truth, while Pharaoh and 
the Nile did share a ‘relationship’, however, it was not a relationship of 
divinity, but Pharaoh in his most debased humanity. 
Now as Moshe stood before a chagrined Pharaoh and held up the staff, the 
gods of Egypt were being exposed as mere forces of nature to be reckoned 
with. 
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Pharaoh’s decision to deify himself is perplexing. We can imagine that 
there were times during the day when it must have been a challenge for 
him to maintain his divine image, as there must have been occasions where 
the charade weighed heavily upon him (in more ways than one). Even if 
Pharaoh was not a god he would still have been respected as the 
totalitarian almighty ruler of the mightiest empire of the ancient world. 
Why did he feel the need to project himself as divine? 
Rabbi Chaim Shmuelevitz zt’l explained that this is an example of the 
extremes people will go to for the sake of garnering honor and 
aggrandizement. Despite the fact that Pharaoh would have commanded 
incredible respect as a mighty ruler, his insatiable desire for glory 
compelled him to reach for an even higher level of admiration, as a deity. 
For that insignificant difference, Pharaoh deemed it worthwhile to suffer 
the pain and aggravation necessary to pretend to be a god. 
The fact that Pharaoh’s charade involved obscuring his bodily needs is no 
coincidence. Our Sages teach us that our need and miraculous ability to 
release the waste inside of us should be an incredibly humbling 
experience. The lengthy blessing recited after one fulfills his bodily needs, 
helps us to tune in to the incredible process. 
Rabbi Shimon Schwab zt’l(5) notes that it behooves us to be aware of the 
miraculous endowment which G-d grants us in the form of the human 
body. When we contemplate the miraculous workings of the organs in our 
body, such as the trachea, esophagus, respiratory system, and circulatory 
system, and we realize that any sudden rupture, or blockage, would place 
us in a situation of mortal danger, we would be humbled by the healthy 
functioning of our organs. 
The Mirrer Mashgiach, Rabbi Yeruchom Levovitz zt’l, would humorously 
quip that ideally every student should send a telegram to his parents after 
each time he goes to the bathroom, to tell them that thankfully all went 
well, and he is still healthy. 
The verse in Iyov (19:26) states, “From my flesh I see G-d.” When one 
contemplates the workings of the body, he cannot help but be 
overwhelmed by the incredible genius of its architect and preserver.  
The hubris of Pharaoh forced him to obscure the very function which 
should have helped him realize his humanity. Pharaoh was caught up in 
Freud’s most well-known defense mechanism; in the words of Mark 
Twain, “Denial aint just a river in Egypt.” 
G-d promises that if we adhere to the laws and commandments of the 
Torah(6), “All the diseases that I placed upon Egypt, I will not bring upon 
you, for I am G-d, your healer.” Adherence to the Torah with a sense of 
servitude is the antidote to the deification of Pharaoh, which ultimately led 
to his downfall as well as the destruction of Egypt. 
If we pay heed to the miracles of our body and it fosters within us humility 
and subjugation to G-d, all the maladies of Egypt - which were retribution 
for the arrogance and conceit of Pharaoh and Egypt will not befall us, 
because we understand that it is only G-d who is our ultimate healer. 
“Go to Pharaoh in the morning – behold! He goes out to the water” 
“From my flesh I see G-d” 
1. Kenneth Prager, M.D., F.A.C.P.; Professor of Clinical Medicine, 
Division of Pulmonary, Allergy and Critical care Medicine; 
Prager K. "For everything a blessing." A Piece of My Mind column, 
JAMA. 1997;277:1589. 
2. See Berachos 60b, where the gemarah mentions that Abayei was the 
author of the asher yatzar blessing recited after one has fulfilled his bodily 
functions 
3. 7:15 
4. In Ancient Egypt, the serpent or “uraeus” was a symbol of the king’s 
authority. The famous hooded cobra that adorned the headdress of Pharaoh 
represented his kingship and, according to Egyptian thought, his implied 
dominion over the world. 
5. Rav Schwab on Prayer; “Asher Yatzar” 
6. Shemos 15:26 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Va’era 
Mevorchim Chodesh Shevat  
28 Teves 5776/ January 8, 2016 
Periodically at a simcha the waiter will give the guests a choice about what 
kind of soup they would like. When the waiter asks me if I would like 
vegetable soup or broccoli soup, I often reply that broccoli is a vegetable 
too, so it’s really a choice between vegetable or vegetable soup. At times 
the waiter will smile, sometimes he will simply repeat the choices, and 
other times he will stand there in absolute confusion wondering why he 
accepted to do my table. Choosing soup is serious business.  
I recently attended a wedding where the waiter pouring the soup only got 
some in the bowl. The rest went down the sides of his ladle and onto the 
dress of the women he was serving. When the woman’s husband showed 
the waiter what he had done, the waiter replied “This is not my table. I am 
only doing a favor for your waiter.”  

On the opposite end of the spectrum, a few weeks ago I met a friend who I 
haven’t seen in some time. He related that he is currently the assistant 
rabbi in his shul. I congratulated him and told him that he will probably 
have the opportunity to become a full fledged rabbi somewhere soon. He 
replied in all sincerity “I want to do whatever G-d has in mind for me.” I 
was very impressed with his reply. It was simple and yet so profound. 
Not too long after I was meeting with the hanhala of Mesivta Ohr Naftali, 
where I serve as principal, and we were discussing a challenging yeshiva-
related issue. After debating the issue and discussing our options for some 
time, the room became quiet as everyone weighed our options. The Rosh 
Yeshiva then asked out loud, “Okay, what does Hashem want us to do?” 
Then he repeated our options and we charted out what we felt was our best 
plan of action. 
In our own home we have been consumed with bar mitzvah planning, b’h. 
As anyone who has ever made a simcha knows well, a simcha comes with 
many headaches and a tremendous amount of planning and attention to 
details. Chani and I were discussing one such sensitive issue and were 
having a hard time making a final decision. Chani turned to me and asked 
“What does Hashem want us to do?” 
At first, I didn’t even realize how many times that question has been posed 
recently. It was only once I began writing this brilliant essay that I realized 
it. I’m hopeful that if I keep hearing it from the good people who surround 
me, perhaps it will eventually begin to penetrate. 
Belief in Hashem does not exonerate one from personal responsibility. It 
does not give one license to say ‘well this is what was supposed to happen, 
and it’s not my fault’. In fact, the very opposite is true. We are obligated to 
do all in our ability to ensure that we have done all G-d expects from us. 
There are undoubtedly many times when we are simply unsure what 
Hashem wants from us. It’s during those times when we turn to our rebbe 
or Torah guide, and of course to Hashem in tefillah for the wisdom and 
insight about how to proceed. 
As our bechor, Yaakov Meir Shalom, concludes his thirteen years of basic-
training and becomes a full ledged solider in G-d’s army, we hope and 
pray that he will live his life with this mantra in mind. We hope he will 
never be afraid to face reality, and never cower from responsibility by 
claiming that “it’s not my table.” Rather, he will live his life by always 
asking himself “What does Hashem want from me right now in this 
situation?”  
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum  
720 Union Road • New Hempstead, NY 10977 • (845) 362-2425 
 

Rabbi Berel Wein 

Leadership 
The fact that the current Torah readings concentrate on the life and career 
of Moshe as being the all-time supreme leader of the Jewish people, and 
through them of civilization generally, caused me to give some thought to 
the trait of leadership. We always think of leadership as a positive trait. 
Yet, some of the most charismatic and successful leaders of nations and 
empires have been very bad people who have led their people to ruinous 
disaster. 
So, a case can be made that certainly not all phases of leadership are to be 
viewed as positive attributes. Like all traits of character and behavior, 
there are many qualifying circumstances that will determine the positive or 
negative aspects of leadership as it is expressed in particular times and 
places. 
Hitler, Stalin, Chairman Mao and others all possessed great leadership 
qualities. Yet there is no doubt that the world would have been better off if 
they never would have become leaders of millions and killers of many 
millions more. Yet in spite of the fact that on balance one could easily 
conclude that there have been more bad leaders than good ones, and that 
leadership is certainly not an absolute as a beneficial trait for humankind 
overall, there are countless seminars and courses offered on developing the 
art of leadership. 
In business, education, politics, government, sports and the arts, everyone 
wants to be a leader, no matter what type of person he or she may be or 
whether that individual’s leadership will be constructive or destructive to 
themselves or to society generally. 
There is a chicken or egg quality to the issue of leadership. Is leadership a 
built in personality trait, hard wired into us the moment we are born or is it 
rather an acquired societal trait that can be taught and inculcated into 
others? Again, looking at the plethora of leadership training seminars and 
courses being offered at all times and places worldwide, it is obvious that 
the prevailing wisdom is that leadership is an acquired trait – one that 
anyone can pick up at will by signing up to one of those leadership 
training course or weekend seminar. 
But I have always believed that leadership is like hitting a baseball – either 
you can or you can’t – and that only fine-tuning can be accomplished by 
training and practice. The innate qualities to lead people and have them 
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follow your ideas and visions are some of the most powerful personal traits 
that one can possess. 
Of course, leadership requires the ability to articulate one’s ideas and 
vision clearly and understandably. And even sometimes, though rarer, just 
the presence of the leader even without great oratorical skills is all that is 
needed. Probably our teacher Moshe is probably the leading example of 
this truism. But over most of world history, oratorical skills accompanied 
political leadership, sometimes with baleful consequences such as the 
cases of Hitler and Mussolini and sometimes with more beneficial results 
as in the cases of Churchill and Franklin Roosevelt. As we can see, 
leadership is a very tricky thing to assess. 
Rabbinic or religious leadership is even harder to evaluate correctly. For 
centuries, rabbinic leadership was based solely on Torah scholarship and 
erudition. However in today’s society within the Orthodox Jewish world, 
leadership has become more a matter of dynasty and pedigree and less of a 
matter of true meritocracy. 
This is true in the Chasidic world as well as in the Lithuanian yeshiva 
society and, to a certain extent, even in the more “modern” sections of 
Jewish religious society. This dynastic trend has occasioned great splits in 
Chasidic courts and in the Lithuanian yeshiva world. It has also inhibited 
needed talent from rising to leadership roles in our community. 
If one is not a son or a son-in-law of the present day leader then the 
chances of attaining a leadership role, no matter how talented, is 
automatically severely limited. Insular communities are by their very 
nature hostile to new ideas and programs, no matter how necessary they 
may be for the preservation and growth of the community itself. These 
communities are certainly suspicious of “outsiders” or any new people 
rising to power. 
Moshe, if he suddenly appeared on the scene and claimed a leadership role 
for himself, would probably have a hard time being accepted in today’s 
Orthodox religious world, for he was the ultimate “outsider.” It is a long 
road back to meritocracy as being the criterion for Jewish religious 
leadership. But I believe that it is a road that eventually must be traveled in 
order to guarantee a successful Jewish future. 
Shabbat shalom, Berel Wein 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Berel Wein 

The Newest Holocaust Deniers 
I rarely if ever comment or disagree with pronouncements or public 
statements of other rabbis. These are people who are driven to publicity 
and even sensationalism and I never feel inclined to spoil their fun. 
However, every so often there comes along a rabbinic pronouncement so 
outrageous and damaging that even my reticent nature forces me to 
respond. 
A rabbi is reported in public print and electronic media to have claimed 
that only one million Jews died in the Holocaust and that because of 
assimilation and intermarriage, the other approximately five million 
victims were not “real” Jews. 
This claim is outrageous on numerous grounds – certainly in outlook but 
moreover in the sheer stupidity of not realizing the harm that such a 
statement by a rabbi can have in today’s anti-Jewish and anti- Israeli 
world. The rate of Jewish intermarriage in pre-World War II in Eastern 
Europe was relatively small – probably less than five percent. Even 
amongst the Communist Jews in Russia, the intermarriage rate before the 
war was low and only grew substantially later as a result of the war itself. 
Thus, the three million Polish Jews, the million Jews of Lithuania, Belarus 
and Ukraine were all Jewish even by any stretch of halachic exclusionary 
stringencies. The Jews of Slovakia, Hungary, Bohemia, and Romania were 
more assimilated but not in the main intermarried. One has to remember 
that intermarriage requires two to tango and in anti-Semitic pre-World War 
II Europe, the non-Jews were loath to marry Jews even if the Jews were 
unfortunately willing to do so. 
So the overwhelming majority of people whom the Nazis considered 
Jewish were in fact, halachically and in every other way Jewish. And that 
number is far closer to six million than one million. 
It has been well established in Jewish tradition that Jews who are killed 
simply because they are Jews are considered holy martyrs no matter what 
the level of their religious observance in their lifetime. All Jews killed in 
the Holocaust were killed simply because they were Jews. Their 
designation as holy martyrs cannot be taken away from them by current 
political correctness in certain sections of Orthodoxy. 
The rule of: “A Jew who sins is nevertheless still considered a Jew,” 
remains inviolate and in force even in today’s fractured Jewish society. 
Assimilated Jews are still Jews as are Jews who somehow no longer 
affiliate themselves with Orthodoxy and traditional Jewish ideas and 
lifestyle. 

Kamenev, Lenin’s colleague and a leading Communist leader who was 
Jewish and an atheist, was purged by Stalin and subjected to a show trial. 
When being led away to be shot, he muttered to himself Shema Yisrael. 
All Jews, and especially rabbis, should be very reticent about terming 
other Jews, no matter what their level of observance may be, as being out 
of the fold. This is especially true when the people being excluded were 
martyred simply because they were Jewish. Our motto should always be 
“A Jew is a Jew. A Jew is a Jew.” For, so it is in Heaven and on earth. 
And finally, how does one in the current climate of hatred against our 
people and state ally one’s self with Abbas, David Irving, the mullahs of 
Iran and other assorted haters and liars in minimizing, if not even thereby 
denying the reality of the Holocaust? 
Even if what the rabbi said had some truth to it, which it does not, why the 
publicity and the notoriety? Are there no opinions that somehow can 
remain bottled up within rabbinic minds and stomachs? Where is common 
sense and Jewish loyalty? The statement of one instead of six million is 
the classical man bites dog story that the media constantly hungers for. 
Maybe the rabbi was naïve enough not to realize this, but we were long 
ago warned in Avot that “Wise men should be very careful with their 
words.” Silence is truly golden and sensationalist opinions and statements 
can only cause harm to all concerned. I have received emails from 
different types of Jews in different parts of the world asking my opinion 
about this rabbi’s comments about the Holocaust. 
Apparently they think me to be some sort of expert on the matter, which I 
am not. However, their writing to me made me think that a response is 
truly necessary to this new and strange form of what can be termed 
rabbinic Holocaust denial. This article and my thoughts on this matter are 
the result. It is too damaging a matter to be left unanswered and unrefuted. 
Berel Wein 
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Destiny Foundation  
 

Rabbi Berel Wein 

Weekly Parsha 
Vaeira 
The comparison of the complaint of Moshe to God about His lack of 
compassion regarding the enslaved and persecuted Jews in Egypt, to the 
more sanguine acceptance of God’s will by the patriarchs of Israel of an 
earlier generation is somewhat puzzling. Moshe’s complaint is really a cry 
of anguish and pain over the desperate situation of the Jews in Egyptian 
bondage rather than a statement of disbelief or denial of God’s intent to 
deliver the Jews from their bondage. So, why is the implied criticism of 
Moshe justified and the subject of much discussion in the Talmud, 
Midrash and Rashi? 
At first glance, it seems to be slightly harsh and unjustified. This issue has 
been the subject of much rabbinic contemplation and insight over the 
centuries. Here I will advance one of the many possible interpretations of 
this matter. Moshe was speaking of an existential crisis facing an entire 
people so that the Jewish future itself, so to speak, was in danger of 
destruction. The patriarchs faced only personal, individual challenges and 
trusted that God’s promises and plans would nevertheless be fulfilled 
somehow, even if not through them. 
However, once Israel became a nation and no longer just individuals, the 
stakes of failure increased. This caused Moshe’s reaction, as this is what 
he believed to be the case. However, the Lord, so to speak, taught Moshe 
that the fate of individuals in His eyes, again so to speak, is equal to the 
fate of large and mighty nations. And, though the patriarchs realized their 
cosmic and historic importance and were threatened by extinction, they 
never expressed their doubts or criticisms to God. 
Here Moshe was being taught the lesson of the value and importance of 
individuals, those that shape and propel human history and progress. God’s 
complaint to Moshe, so to speak, was that he underestimated the worth of 
an individual and also underestimated the true greatness and value of the 
patriarchs of the Jewish people. 
This fits the general theme expressed throughout Jewish tradition that 
Moshe would always be treated differently than others by Heaven, simply 
because of his greatness of character and breadth of vision and prophecy. 
Anyone else that would have complained to God about the brutality of the 
Egyptian bondage of Israel would perhaps be considered a hero. But 
Moshe’s level of prophecy and attachment to God was so extraordinary 
that he was held accountable for even the smallest misunderstanding 
caused by his words or deeds. 
Even a cursory reading of the biblical narrative from beginning till end 
will inform one that the greater the stature of the person, the more 
miniscule the room for error in spiritual and public areas of speech and 
behavior. This was a lesson well learned by the patriarchs. Now Moshe 
would also receive training in this most important axiom of Jewish life. 
From now on he would always compare himself to the other great 
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individuals of the Jewish story – the patriarchs. He never again would find 
himself wanting in this respect. 
Rabbi Berel Wein, Shabbat shalom 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Parshas Va’era: On the Shoulders of Giants 
“They don’t make them the way they used to.” 
We have all heard this comment with reference to all sorts of things, 
usually tools and utensils. Despite all the technological advances from 
which we benefit, we often are convinced that certain things were of 
superior quality in the old days. We believe that the old hammer Grandpa 
once used was stronger, and the snow shovel he wielded more effective, 
then the newfangled “throwaway” junk that they produce nowadays. 
We even extend this belief of things being better back in the old days to 
human beings. Today’s leaders cannot be compared to those of old, and 
today’s athletes are cheap imitations of the Babe Ruths and Ty Cobbs of 
yesteryear. 
In the Jewish tradition, there is a concept of “nitkatnu hadorot, the 
generations get progressively smaller”. Talmudic sages are no match for 
biblical heroes, and the great rabbis of recent times cannot compare to the 
rabbinical leaders of centuries ago. 
Like any other belief, this one requires a healthy dose of skepticism. 
Surely technological progress has provided us with tools that are superior 
to those we once used. And, whereas every generation has its outstanding 
heroes, not everyone in the past was a perfect person. Furthermore, there 
are plenty of people today who can stand up to the best of previous 
generations in their courage, in their erudition, or in their piety. 
In this week’s Torah portion, Va’era, we encounter what might be the first 
example in history of the comparison of a current personage with previous 
ones in which the former comes off poorly. 
Rashi shares with us, and ultimately rejects, the Talmud’s version of what 
the opening verses in our Parsha tell us. The Talmud understands these 
verses in the context of the concluding episodes of last week’s Torah 
portion, where Moses challenged the Almighty and asked Him why He has 
“mistreated this people”, thereby questioning his very mission. Indeed, 
somewhat earlier in last week’s portion, he asked God, “What will I tell 
the people if they ask me for Your name?” 
With this background, the rabbis understand the opening verses of this 
week’s Torah portion as follows: God compared Moses to Abraham, Isaac, 
and Jacob. From this perspective, the patriarchs were much more trusting 
in God and demonstrated greater faith than Moses. They did not question 
God in spite of their frustrations. Moses did. 
“A pity that they are gone and no longer to be found.” This statement, 
which the rabbis attribute to the Lord, closely resembles the opening 
statement of this essay, “They don’t make them like they used to.” 
Personally, I have come to appreciate the opinion of those other 
commentators who defend Moses and who point out that Moses 
challenged God, not out of faithlessness, but out of a profound and 
powerful empathy for the suffering of His people. 
Abraham, Isaac, and Jacob were individuals. At best, they were heads of 
families, whereas Moses held the role of a leader of a large nation. In his 
circumstances, blind faith would have been irresponsible. 
When comparing later generations with earlier ones, we must take into 
account the changed circumstances of those later generations. We must 
judge them, not by the standards of those who came before them, but in 
their own contexts. 
In the reading that I do about the Holocaust victims and survivors, I often 
ask myself whether I could possibly have struggled to remain alive in the 
conditions of torture and horror that they experienced, retaining their will 
to live. And I am certain that had I personally suffered the Holocaust 
experience, I would not have been able to emerge from it with the faith 
commitment of so many of the survivors who came to these shores with 
recreated families, practicing their faith punctiliously, and reconstructing 
vibrant religious institutions. 
I believe that it is not that we are innately inferior to them. Rather, our 
circumstances have softened us, whereas their circumstances strengthened 
them. 
There is indeed a theme in our tradition that sees a generation as 
diminished in comparison with the previous one; the later generation in 
fact becoming “smaller”. 
But our tradition also encourages us to realize that later generations have 
one great advantage over previous ones: We stand on their shoulders. We 
benefit from their precedent. 
Moses had this advantage: He could learn from Abraham, Isaac, and Jacob 
and could model his faith and leadership capacities upon them. 

From this view, Moses’ confronting the Almighty in defense of his people 
was simply something he learned from Abraham, who similarly confronted 
God in defense of the people of Sodom. 
It might be true of us that “they don’t make them the way they used to”, 
but that need not stop us from asking ourselves, as our sages did, “When 
will my deeds approach the deeds of my fathers?” For we have the deeds 
of our fathers to learn from as we build our own spiritual lives. 
We stand on the shoulders of long generations of giants. Perhaps future 
generations will similarly look up to us. 
 

Rabbi Pinchas Winston 

Perceptions 
Parshas Vaera - Pharaoh Lives! 
Pharaoh turned and went home, and he paid no heed even to this. Shemos 
7:23 
ARROGANCE IS POWERFULLY DESTRUCTIVE. It is so incredibly 
blinding. It closes the door on objective thought until even simple, but 
humbler people can see reality more clearly than people twice the 
intelligence. How many tragic but “unforced errors” have occurred 
throughout history, forced only by people’s oversized egos? 
There are a lot of themes with respect to the story of the exodus from 
Egypt. At the center of all of them is a confrontation between the most 
arrogant man of his time, and the humblest. It was a war between 
arrogance and humility. It preceded the conflict in Egypt and has 
continued since then.  
What makes this especially relevant is that Pharaoh still lives, including 
within all of us. There is a little bit of Pharaoh in all people, and in some, a 
lot. This might be new to many but that is only because he has gone by 
another name now for thousands of years: the yetzer hara.  
This is why God turned Moshe’s staff into a snake and then had him pick 
it up by the tail. Moshe had been afraid to confront Pharaoh, so God 
indicated to him that he would really be fighting against the yetzer hara, 
who is represented by the snake. Just as he could pick up the snake, that is, 
the “yetzer hara” by the “tail” and subdue it, likewise would he subdue 
Pharaoh in the end.  
This is because arrogance is its own worst enemy. Without question it 
causes a lot of noise and can do a lot of damage in the meantime. With 
patience and trust in God though it will be its own undoing if only because 
it blinds the person to the pitfalls in life. The arrogant person thinks that he 
is free when in fact he is a slave to his yetzer hara. 
Recently I had a guest at my Shabbos table who is not religious. I have my 
suspicions as to why he has a difficult time letting God into his life and 
opening up to Torah. I know better than to push the point, at least for now. 
Instead, we resort to a mutual respect to maintain the relationship in spite 
of our differences. 
However, that Shabbos he entered the “demilitarized zone” with a 
“hostile” intent. He began to attack the Torah lifestyle and the people who 
live it. It wasn’t done with anger, but the intent was clear and I could not 
let it go unchecked.  
It wasn’t an issue of trying to prove him wrong and make him religious. 
Moshe and his miracles couldn’t change Pharaoh, so what hope to I have 
with someone who is just as obstinate? In the end, it was God who 
“convinced” Pharaoh to change, and in the end it will God who will have 
to open the heart of my friend and allow him to see his folly. 
The only point I wanted to make had more to do with perspective. I just 
wanted him to realize what he was saying and what it meant, especially in 
terms of what he knew and his level of authority. He was speaking as if he 
was an expert on Judaism though he is far from it.  
The interesting thing is, as a business man, he would never act the same 
way with respect to an investment or a deal. Money is unforgiving. It is 
also extremely valuable and once lost it is hard to get back. People are 
afraid to lose money so they are careful with what they do with it. 
Likewise, if a person wanted to convince his employer that he was a 
worthy investment, hopes and words would not be enough. The greater the 
required investment, the greater the need to be able to prove on paper why 
the investment should work. The Board wants to know the risk involved in 
allocating their funds, and are not satisfied until they are convinced that 
the person making the presentation has been thorough and that the plan has 
been well thought out. 
Yet the same CEO will mock God and religion out of ignorance. It doesn’t 
make sense to him, so it can’t be true. He doesn’t even take the time to 
check out what it is he is rejecting, to see which poses the greater risk: 
living with Torah or without it.  
This is because, unlike money, God is forgiving. Unlike in the business 
world, God is patient. If God ran his world the way business people run 
theirs, there’d be lightning striking people every second until people woke 
up and went with God. Instead, God lets an atheist happily pursue his 
course of spiritual self destruction as if He doesn’t really mind at all.  
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So, I told my friend, “Look, if you don’t want to be religious that is your 
free will choice. It is also between you and God. You don’t have to answer 
to me or anyone at this table. We can even enjoy this Shabbos meal 
together. If you’re going to attack Judaism,” I told him, “and the people 
who live it, then at least do it from a position of intelligence. Let’s look at 
the sources together, and see if they are credible or not. But please,” I 
continued, “do not do the arrogant thing and argue about something you 
know little about.” 
Of course, he didn’t buy it. He ranted about believing in stories that have 
been passed down from generation to generation and about not being there 
first hand. He did not however talk about how he has done the same thing 
in his life, relying on a “tradition” that is not well founded. Judaism, if 
true, makes some serious demands on a person. Western society doesn’t, 
so who cares if it is baseless? 
In fact, if we take a look at who goes out of their way to reject religion, 
invariably it is someone who has something to lose if it is true. The Mixed 
Multitude rejected Torah at the base of Mt. Sinai because they wanted to 
live a licentious life. Their desire to satisfy base desires overpowered their 
intellect and they lost perspective until Moshe Rabbeinu restored it. 
Amazingly, there are scientists who claim that their theories better explain 
the origin of the universe than the Bible even though they have never taken 
the time to learn it in the original Hebrew. They are prepared to put theory 
up against an accepted tradition that includes areas of learning they don’t 
even know exist. Is that reasonable? 
No, arrogant. It comes not from the intellect but from a sense of 
superiority, from a bloated personality. There are people who have half 
their IQ and yet have a better understanding of life. Obviously it is not 
because they are more intelligent, though they are certainly intelligent 
enough. It is simply because they are humble enough to admit that truth is 
bigger than they are, and that they have to be subservient to it, even if it is 
uncomfortable to be so.  
It has to be understood that there is arrogance and there is arrogance. 
There’s the kind that is so obvious and so obnoxious, the Pharaoh kind of 
arrogance. It causes people to say incredible things that defy the 
imagination of humbler people, in an uncomplimentary way. Korach was 
also a good example of this, and many politicians past and present as well. 
There is also a more subtle form of arrogance, which makes it more 
dangerous. It also results in remarkable statements and acts, performed 
though in such a way as to almost seem justifiable. Unless people really 
think about what is being said or done, they can come to be fooled into 
believing that they are a lot more reasonable than they really are. The 
average person when he hears an intelligent individual making a bold 
statement, does not realize that, as bright and educated as the person 
making the statement is, he is out of his league. 
This is how Korach was able to draw so many followers. He had 
credentials, but not enough to challenge Moshe Rabbeinu. He had a point, 
but not one as great as he made it out to be. He was way out of his league, 
but his followers did not realize just how much until the earth opened up 
below them and swallowed them. They pushed up against God, so He 
lowered them to the depths of the earth. 
The problem is two-fold though. Arrogant people cannot get followers 
unless they too have some measure of arrogance. The people Korach 
attracted had to think highly of themselves already, and worthy of 
whatever it was that Korach promised them. Humble people would have 
rejected Korach if only because he challenged Moshe Rabbeinu, and 
demanded a higher position. 
This is different than self-confidence, which is necessary to succeed in life. 
Self-confidence just means that a person believes that he is capable of 
succeeding at what he must do, or at least that he can successfully make a 
concerted effort to succeed. The only expectations a self-confident person 
has is of himself, that he will try the best he can to do what must be done. 
The ultimate source of self-confidence is the belief that God helps us 
succeed. When we make a blessing after using the bathroom we list some 
of the main miracles that keep us functioning. Essentially, they make it 
clear that daily life is a miracle, which means that everything we do is 
because of God.  
My Rosh Yeshivah, Rabbi Noach Weinberg, zt”l, used to chide us for 
saying “I can’t” to anything we had to do. He was of the opinion that such 
a belief was not the result of humility, but of idol worship and arrogance. 
It said that we are the ones who make us succeed or fail, not God, which is 
why we are limited and have to sometimes say, “I can’t.” 
The correct belief he said was that everything is possible because it all 
comes from God. Maybe He will make us successful, maybe He won’t. 
Human success depends upon many factors, many of which we may not 
even be aware. As far as we should be concerned though, we should just 
try our best to get the job done and leave the rest to God. 
Even humble people have their arrogant moments, though they may not be 
so obvious to others. We all assume too much about ourselves at some 
point in our lives. Nobody is perfect, and no one is 100 percent humble 

100 percent of the time. Even Moshe Rabbeinu had his moments, brief as 
they may have been. 
God can handle those brief moments. They are brief because the person 
usually wants to do right by God most of the time. We are the product of 
many factors in life, all of which have had an impact on our emotional 
disposition. We all have our “hot buttons,” and life has a way of pressing 
them from time-to-time. Divine Providence sees to it. 
This is in order to alert us to our “pockets” of arrogance, or potential 
arrogance. God will create scenarios that push us emotionally so that we 
can respond arrogantly, and catch it in the act. Then we can work to fix the 
spiritual breach and become even more rectified.  
In other cases, such as those of the Pharaohs of history, Divine Providence 
will also push such people to points of arrogance, but not for the sake of 
rectification. Rather, it is for the sake of self-destruction, to give the 
arrogant person the opportunity to be “hung” by his own arrogance. That is 
when such people seem to implode, and even if they survive they are never 
the same again. Pharaoh repented and became the king of Nineveh in the 
story of Yonah. 
It is crucial to never be a “Pharaoh” in any situation in life. The trick is to 
make sure that even our subtler versions of him are eliminated before they 
have the opportunity to become all-consuming. 
Text Copyright © 2016 by Rabbi Pinchas Winston and Torah.org. 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Va'eira 
This Dvar Torah is dedicated for the continued Hatzlacha in Torah and 
Yiras Shamayim of Mordechai ben Hinda Charna Faiga  
This week's parsha commences with Hashem describing to Moshe the 
relationship that He had with the Avos. "I appeared to Avraham, Yitzchak 
and Yaakov as Keil Shakai, but with My Name Ado-nai I did not make 
Myself known to them" (Shemos 6:3). Rashi explains that the name "Ado-
nai" connotes Hashem's attribute of truth i.e. being true to His word. 
Hashem promised numerous things to the Avos, but they were only to 
come to fruition in the future. The fulfillment of His promises would be 
the manifestation of His attribute of truth indicated by the Name "Ado-
nai." 
When Yisro suggested to Moshe that he find men to assist in judging Bnei 
Yisrael, he added that the candidates should be "men of truth" (ibid. 
18:21). Rav Wolbe (Shiurei Chumash) points out that, here too, Rashi 
explains that this appellation refers to men whose guarantee can be relied 
upon. Truth is not defined solely by not falsifying facts of the past; it 
pertains also to one's pledges regarding the future. There was no question 
that Hashem would fulfill His promises. Nevertheless, He felt that His 
name of truth had not been revealed because those promises were not 
fulfilled in the lifetime of the Avos. Likewise, even if a person has full 
intention of fulfilling his promises, unless he actually makes good on his 
word he cannot be considered a man of truth. 
A similar idea can be found in the bracha of Kiddush Levana. Once a 
month we declare about the heavenly orbs, "A fixed time was given to 
them that they not change their instructions... doers of truth." Rashi 
(Sanhedrin 42a) explains that "doers of truth" refers to the fact that they 
never change their course. The world is not eternal, but as long as it does 
exist, it exists without change. It is possible to calculate the exact time, 
down to the second, that the moon will begin its monthly cycle in one 
thousand years from now. The truth of the sun and the moon is defined by 
their constancy and lack of deviation from their defined course. Chazal tell 
us (Shabbos 104a) that truth has stability and permanence since the letters 
of the word "emes" all stand firmly on their bases while the letters of 
"sheker" lack the same stability. 
Indeed, the truth of a human being can also be determined by his 
constancy and lack of deviation from his pledges. A person faithful to his 
word is a man of truth, while not keep one's word indicates a serious flaw. 
The Gemara states (Bava Metzia 49a) that one who pays for an item 
(thereby committing to buy it) but has not yet taken possession with a 
kinyan, is halachically permitted to back out of his purchase. However, 
regarding such people it is said, "He Who brought retribution upon the 
Generation of the Flood and the Generation of Dispersion, will bring 
retribution upon one who does not stand by his word." 
While most people refrain from outright lies, failing to fulfill one's 
promise is not perceived with the same severity. No politician could hope 
to be elected if his campaign was full of blatant falsehoods. Nevertheless, 
he might pledge more than he ever had intentions of fulfilling and often 
manage to win the election. He might not be a liar, but he is also not a man 
of truth! Yet, mussar dictates that we point a finger not at others, rather, at 
ourselves. We are to look in the mirror and determine if we conform to 
these criteria. Have we pledged on Yom Kippur to improve and failed to 
fulfill our word? Do we maintain a level of consistency with regard to 
Shacharis or do we bounce from minyan to minyan depending on the time 
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we wake up? Reneging is always the easy way out. However, truth be told, 
it feels a lot better to be truthful and fulfill one's word thereby emulating 
the attribute of "Ado-nai!" 
 

Rabbi Yochanan Zweig 

Insights into the Weekly Parsha 
Parshas Vaera - A Privilege to Serve 
And Elazar son of Aharon took from the daughters of Putiel as a wife 
(6:25) 
The Midrash (Shemos Rabbah 7:5) observes that the plural "daughters" 
indicates that she came from two families; she was the daughter of Yosef's 
family (who conquered his evil inclination) and a daughter of Yisro's 
family (who fattened calves for idol worship). While it is true that all the 
forefathers married women from families of avowed idol worshippers, the 
Torah always gave them their own identity and indicated how righteous 
they were. Yet here, the only information we have is on the families, we 
don't even have the name of Elazar's wife. Clearly the Torah is informing 
us that the reason he married her was because of the qualities in these two 
families. Yosef's strength of character is obviously a virtue. But why did 
Elazar seek to marry someone whose father fattened calves for idol 
worship? 
The first family disagreement in the Torah is about how to serve HaShem. 
Kayin initiates the concept of giving back to HaShem by offering some of 
his crops. Unfortunately, he chose from the lowest quality. Hevel, who 
really was only inspired to give by his brother Kayin, also brings a gift to 
HaShem but he chooses from the best of his animals. HaShem chooses to 
accept Hevel's offering while rejecting Kayin's. 
The difference between the two perspectives is significant: Kayin feels 
that he owes HaShem and wants to pay off his obligation. Since the 
intention is to pay off an obligation the quality doesn't make a difference 
as long as the obligation is now resolved. On the other hand, Hevel 
understands that HaShem isn't looking to be paid off, rather HaShem 
desires a relationship. He gives his best to show that he wants to be close 
to HaShem and considers it a privilege to serve. 
Maimonides (Hilchos Issurei Mizbeach 7:11) says that when one is serving 
Hashem, one should always strive to bring the best or build the highest 
quality available, and he points out that we learn this approach from Hevel 
(in fact, he says "one should control his evil inclination and be generous to 
bring the best"). 
Ultimately, Elazar married a woman who learned self-control from both 
sides of the family. He admired and even wished to incorporate the innate 
respect that Yisro had, that of serving a deity with the best that you have, 
because of the indication that service is a privilege. 
Attitude of Gratitude 
Hashem said to Moshe, "Say to Aharon, take your staff..." (7:19) 
Rashi (ad loc) quoting the Midrash Tanchuma, explains that Aharon 
needed to enact the first two plagues which directly affected the Nile 
River. This is because the Nile had protected Moshe from Egyptian 
slaughter when he was child and set adrift in a basket. 
Similarly, we find that by the third plague, in which the ground became 
infested with lice, that Moshe wasn't the one to bring it about because the 
earth had protected him when he buried the Egyptian that he had 
"illegally" executed. As the Midrash points out: Reb Tanchum said, 
Hashem told Moshe "the sand that protected you when you struck the 
Egyptian could not be struck by you" (Shemos Rabbah 10:7). In other 
words, the ground hid his misdeed therefore it wasn't appropriate for 
Moshe to inflict the earth with a plague of lice. 
We find another instance of "Hakoras Hatov," recognizing a kindness done 
for you, toward the end of Moshe's life. HaShem had commanded Moshe 
to attack the Midianites for their seduction of B'nei Yisroel into 
immorality and idol worship, yet Moshe sent Pinchas to lead the charge. 
The Midrash Tanchuma (Bamidbor Matos 3) explains that it wasn't fitting 
for Moshe to lead the charge against the Midianites because he "grew up" 
in Midian and "one should not cast a stone into a well he has drunk from." 
Gratitude and Hakoras Hatov are core values of Judaism as we must 
appreciate everything that HaShem has done for us. We constantly affirm 
this through Teffilos and Brochos; thinking we do so because we "owe" 
gratitude. Yet this cannot be the sole reason for giving appreciation and 
thanks. If that were the case than why can Moshe not strike the Nile and 
the land? You cannot owe thanks to an inanimate object. Furthermore, 
HaShem doesn't "need" our gratitude; so what is the purpose? 
It is a well-known tenet of Jewish philosophy that HaShem created the 
world to give mankind the ultimate good; a relationship with Him. This 
relationship is an expression of HaShem's love for us. The real purpose in 
giving Hakoras Hatov is to recognize within ourselves that someone cares 
about us and loves us. That tangible feeling of being loved affirms who we 
are and gives us strength. In other words, the greatest beneficiary of giving 
thanks is the one giving it because you are recognizing the value of your 
very existence. The reason we don't throw stones into a well that we 
benefited from and why Moshe couldn't hit the Nile or ground is because 
they were all acting as agents of Hashem and his love. 
Recognizing the good that is done for us is the beginning of understanding 
the very reason why we were created; for our own good. 
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Jewish History Crash Course 
Crash Course in Jewish History Part 42 - The Rise of Islam 
by Rabbi Ken Spiro 
In the last installment of this series, we discussed at length the Jewish 
impact on intellectual Rome prior to the advent of Christianity. Similarly, 
Jews living on the Arabian Peninsula impacted positively on their Arab 
neighbors. 
During the days of Jewish clashes with the Roman Empire, Jews fled to 
areas outside the control of Rome and founded many towns and villages in 
Arabia. One very famous town, almost certainly founded by Jews, was 
Yathrib. Today Yathrib is better known as Medina and is considered 
Islam's second holiest city (after Mecca). 
As in Rome, the local Jews attracted significant numbers of converts to 
their way of life and many more admirers. 
M. Hirsch Goldberg, in the Jewish Connection (p. 33), sums up the story 
before the early 600's: 
"In Arabia, whole tribes converted to Judaism, including two kinds of the 
Himyarites. French Bible critic Ernest Renan remarked that 'only a hair's 
breadth prevented all Arabia from becoming Jewish.'" 
One of those impressed by the Jews' uncompromising devotion to 
monotheism was a young trader named Mohammed ibn Abdallah. 
Although his travels had exposed him to Christianity and he was clearly 
influenced by it, he found aspects of it troublesome -- in particular, the 
doctrine of the Trinity did not seem strictly monotheistic in his eyes. He is 
recorded as having said: 
"Unbelievers are those that say, 'Allah is the Messiah, the son of Mary' ... 
Unbelievers are those that say, 'Allah is one of three.' There is but one G-d. 
If they do not desist from so saying, those of them that disbelieve shall be 
sternly punished." (Koran, Sura 5:71-73) 
However, there is no doubt that in the early stages of his spiritual 
awakening, Mohammed came to be greatly impressed by the Jews. Writes 
S.D. Goiten in Jews and Arabs (pp. 58-59): 
"The intrinsic values of the belief in one G-d, the creator of the world, the 
G-d of justice and mercy, before whom everyone high and low bears 
personal responsibility, came to Muhammad -- as he never ceased to 
emphasize -- from Israel." 
He clearly had some knowledge of the Torah as later he would quote 
Moshe (though not always accurately) more than one hundred times in the 
Koran, the record of his teachings which became the holy book of his 
newfound religion. Of the 25 prophets listed in the Koran, 19 are from 
Jewish scripture, and many ritual laws of Islam parallel Judaism -- 
circumcision and prohibition against eating pork, for example. 
Children Of Yishmael 
Through his studies, Mohammed concluded that the Arabs were the other 
children of Avraham - through the line of his son Yishmael by the 
Egyptian maidservant Hagar - and that they had forgotten the teachings of 
monotheism they had inherited ages ago. He saw his mission as bringing 
them back. Paul Johnson, in his History of the Jews (p. 167), explains: 
"What he [Mohammed] seems to have wished to do was to destroy the 
polytheistic paganism of the oasis culture by giving the Arabs Jewish 
ethical monotheism in a language they could understand and in terms 
adapted to their ways. He accepted the Jewish G-d and their prophets, the 
idea of fixed law embodied in scripture - the Koran being an Arabic 
substitute for the Bible - and the addition of an Oral Law applied in 
religious courts." 
There is no argument that the Arab world into which Mohammed was born 
was badly in need of moral values and social reform. The Mecca of his day 
was a central place of pagan worship. The Arab tribesmen of the region 
worshipped a pantheon of gods there, including Al-Lat, the sun goddess, 
and Al-Uzza, a goddess associated with the planet Venus, both of whom 
were daughters of the chief deity, known as Al-Ilah, (Allah) or "the G-d." 
The Kaaba, the shrine enclosing the famous black meteorite which was 
worshipped in Mecca before Mohammed's time, was also a site for an altar 
where blood sacrifices were offered to these and other gods. 
The morality of the neighboring tribesmen could, charitably, be described 
as chaotic. Huston Smith, in his classic The Religions of Man, (p. 219) 
goes so far as to call the Arab society before the advent of Mohammed 
"barbaric." Tribal loyalties were paramount; other than that, nothing 
served to mitigate the blood feuds, drunken brawls and orgies that the 
harsh life of the desert gave sway to. 
Mohammed's Vision 
Mohammed was repelled by the cruel and crude reality around him. In the 
year 610, at the age of 40, he escaped to a desert cave where, according to 
Muslim tradition, he experienced a series of mystical visions, including 
revelations from the Angel Gabriel. He returned from the desert imbued 
with a spiritual mission to transform the pagan society around him. 
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Preaching an end to licentiousness and need for peace, justice and social 
responsibility, Muhammad advocated improving the lot of slaves, orphans, 
women and the poor, and replacing tribal loyalties with the fellowship of a 
new monotheistic faith - which he called Islam, meaning "surrender to G-
d." 
Islam, according to Mohammed, was built on five pillars: 
• Faith in one G-d ("there is no G-d but Allah") 
• Prayer (five times a day) 
• Charity (2.5% of one's income) 
• Pilgrimage to Mecca called Haj (once in a lifetime) 
• Fasting (a fast lasting from dawn to dusk for 30 days during the 

month of Ramadan) 
Later a sixth pillar was added: Holy War called Jihad. (Incidentally, the 
original meaning of Jihad was an internal struggle between good and evil, 
but it was transformed into the idea of an external struggle against the non-
Islamic world.) 
Initially, he attracted very few followers. After three years, Mohammed 
had barely forty converts. But, imbued with a passion that has been the 
hallmark of the truly great visionaries of the world, Mohammed would not 
give up. And, little by little, he built a steady following of committed 
loyalists. 
The more followers he attracted, the more attention, and with it, the more 
hostility. The merchants of Mecca, whose livelihood depended on the 
pagan sites and rites of the city, weren't going to be easily displaced. A 
murder plot was hatched, but Mohammed escaped just in the nick of time. 
While persecution of the Muslims was mounting in Mecca, the city of 
Yithrab was experiencing problems of internal strife and a delegation 
decided that the fiery preacher from Mecca would be the man to bring 
order to chaos. After winning the pledge of city representatives to worship 
only Allah, Mohammed agreed to migrate. His journey to Yithrab in the 
year 622 CE, the year 1 of the Islamic calendar, was immortalized as the 
Hegira. 
Thus his life was saved and a new horizon opened for his teachings. It was 
in Yithrab -- heretofore to be known as Medina, "the city of the prophet" -- 
that Islam took hold in a major way. 
Once he had made Medina his stronghold, Mohammed mobilized an army 
of 10,000 men and, in 630 CE, moved against Mecca, meaning to purify 
the Kaaba and turn it into a center of worship of the one G-d, Allah. 
His success is legendary. Two years later, when he died all of Arabia was 
under Muslim control. 
Mohammed And The Jews 
The one problem Mohammed had faced in Medina - and elsewhere - were 
the Jews, who were not prepared to accept his Arab version of Judaism. In 
the same way they had previously rejected Christianity, so too did they 
reject Islam. 
It must be pointed out, however, that Jews had a lot less problems with 
Islam than they did with Christianity. Islam was purely monotheistic, 
whereas Christianity incorporated a lot of pagan mythology into itself. 
Islam did not claim that Mohammad was "god" or "son of god" or that G-d 
came in three parts. Islam followed many Jewish laws and customs, unlike 
Christianity which disavowed the law of the Torah in favor of faith in 
J****. 
The most important agreement was that Avraham was the father of both 
the Jews (through his son Yitzchak) and the Arabs (through his son 
Yishmael). This made the two peoples half-brothers. But the chief 
disagreement came on the issue whether Mohammed was indeed the last of 
the prophets to be sent by G-d and that his word was the final revelation. 
The Jews found the idea unthinkable. 
Their rejection was painful to Mohammed who reacted with hostility 
toward the Jews and took great pains to pointedly separate Islam from its 
Jewish roots. The Sabbath was changed to Friday; direction of prayers was 
changed from Jerusalem to Mecca; most of the Jewish dietary laws were 
excised from Islam with the exception of the slaughter rituals, prohibition 
on pork and consumption of blood. 
Further, Mohammad maintained that the Jews had distorted their own 
Bible: Avraham did not attempt to sacrifice Yitzchak to G-d at Mount 
Moriah, one of the hills of Jerusalem; rather, Avraham took Yishmael to 
Mecca, where he offered to sacrifice him to Allah on the Black Stone of 
Kaaba. 
If Jews had previously rebuffed Mohammed's claims to prophecy, they 
now openly sneered at what they considered a complete fabrication. This 
only made things worse. Mohammed's anger and curses against the Jews 
are recorded in the Koran: 
• "And humiliation and wretchedness were stamped upon them, 
and they were visited with wrath from G-d." 
• "Of all men you will certainly find the Jews ... to be the most 
intense in hatred of those who believe." 
• "Vendors are they of error and are desirous that you go astray 
from the way ... But G-d has cursed them for their unbelief." 

Some of his followers would interpret such statements as license to purge 
the world of the Jews. Other Muslims would concentrate more on the 
commonality of heritage and belief that Mohammed had also emphasized, 
and they would treat the Jews a bit better. (We will see how in future 
installments of this series.) 
Jihad 
At the time of Mohammed's death in 632, Arabia was united and poised 
for jihad, the "holy war" or "holy struggle" to bring the world to Allah. 
Shortly, it moved with a fearsome power against the Byzantine and 
Persian empires. 
What did that mean for the Jews? 
Answers Rabbi Berel Wein in Echoes of Glory (p. 299): 
"Most Jewish historians (until the recent revisionist-historians) are 
convinced that the Byzantine Church would have attempted to eradicated 
Judaism totally if the Church itself had not been defeated and its plan for 
hegemony in Asia Minor and the Mediterranean basin thwarted by the 
rising tide of Islam. Thus the coming of Islam may be seen as a 
providential occurrence that allowed the Jews to slip between the cracks 
Islam made in Byzantine Church persecution. However, as is the case in 
all historic 'gifts' in Jewish history, the rise of Islam would prove to be 
only a mixed blessing for Israel." 
Jews were classified as ahl al-dhimma, "protected people," and were 
allowed to live in Islamic countries without being forced to convert. But a 
whole code of law applied to them, most of it designed to set them apart, 
humiliate and emphasize their inferior status. 
For example, a Jew could never have his head higher than a Muslim. So if 
a Jew was walking along, and a Muslim passed by, the Jew had to step into 
the gutter in deference to the Muslim's superior status. A Jew could never 
testify against a Muslim in court (which basically meant there was no 
justice for Jews). A Jew could not have a house of worship that was higher 
than a mosque, which is why (for example) the Four Sephardic 
Synagogues in the Old City of Jerusalem are subterranean. It should be 
noted that throughout history some of these laws were not uniformly 
enforced, and there were periods of time when Jews living in Muslim 
countries were openly persecuted and others when they were treated very 
well. 
Next we are going to look at one important Jewish community, which at 
least for a time, flourished under Muslim domination. 
This article can also be read at: http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_24_-_Purim_in_Persia.asp 
Copyright © 2001 Aish.com - http://www.aish.com Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from 
Vasser College with a BA in Russian Language and Literature and did graduate studies at the Pushkin Institute in Moscow. He has Rabbinical 
ordination from Yeshiva Aish HaTorah in Jerusalem and a Masters Degree in History from The Vermont College of Norwich University. Rabbi Spiro 
is also a licensed tour guide by the Israel Ministry of Tourism. He lives in Jerusalem with his wife and five children where he works as a senior 
lecturer and researcher on Aish HaTorah outreach programs.  
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48 Ways to Wisdom 
Way #9 Concentration 
One of the most important tools for success in life is the ability to focus 
with 100% concentration, with no distracting thoughts or emotions. 
From time to time, everyone has experienced what it means to concentrate. 
Time seems to stand still, and we are unaffected by the world around us. 
If you consider that we use just a small fraction of our mental capacity, 
then you can appreciate how concentration can substantially increase our 
thinking power. 
The 48 Ways discusses two types of concentration: 
1. Intellectual Concentration: Contemplate one idea at a time. Don't 

get distracted. Clarify one idea to its fullest extent.  
2. Emotional Concentration: Focus on one emotion at a time, and 

really go for the fullest extent of that emotion. 
Tracks Of Your Mind 
First, let's tackle the idea of intellectual concentration. 
Many times our thoughts elude us. In general, it's very hard to concentrate, 
and the mind often likes to travel by train of thought all over the place. 
You have to be able to track your mind down and interrupt the 
daydreaming process. 
Choose one thought and work it through. Develop it. Then, once you've 
mastered the skill of focusing on one thought at a time - expand. 
Here's an illustration of this idea: 
When you first learned to drive, you couldn't handle any distractions. It 
was full focus on the road ahead. Now, think of all the activities you do 
while driving: tune the radio, plan your day, talk on the phone, enjoy the 
scenery, look for a parking space - and drive the car, too! 
Rabbi Yehoshua Leib Diskin (20th century Israel) could write two letters, 
one with each hand, while having a conversation at the same time. He was 
totally focused in every area. 
The mind has many tracks, and if you can learn to control them, then you 
can greatly increase your power and effectiveness. 
Guard Your Thoughts 
We need to guard our "tongues" so we don't insult others. People listening 
take your words seriously, even if you don't. So too, we need to guard our 



36                                                               waaBtu!bsbw!– trcdk trcd ihc!
"thoughts" so they go in the direction we want them to go. We have the 
power to choose our own thoughts. 
Get in touch with what's on your mind. What are you thinking? A false 
idea repeated often enough will become your reality - even if at first you 
didn't quite believe in it. It is important to think and ask yourself, "Do I 
really mean this?" 
Intellectual purity means know what is true and what is not true, and clean 
your mind of false ideas. You have to go through your mind and make a 
distinction between those ideas which don't make sense, and those which 
are important to you. Then you have to filter out the "garbage" so that it 
doesn't consume valuable "mind-time." 
Another tool: Make a list of all the important ideas you are clear about, so 
that they don't get mixed up in your mind with those ideas you're not clear 
about. This way you can feel good about certain ideas, and know which 
ideas you have to work on to become more clear. 
What you believe determines how you act - irrespective of whether what 
you believe is based upon fact or not. That's why it is crucial to make sure 
you have a clear mental picture of reality - the objective reality, not just 
your own personalized version of it. 
Laser Beam Focus 
A surgeon must be able to focus his entire mind on the procedure, or else 
he endangers the patient. 
Recall a time when you were absolutely focused - e.g. a crisis occurred, or 
you were counting money, etc. You'll recall how nothing else was able to 
cross your mind. You were there, 100% there. This is the power of 
concentration. 
Teach yourself techniques for focusing on what you are doing. Before you 
begin a certain task, try verbalizing your intentions. Telling yourself aloud 
how you want to apply your mind for a certain period of time often works 
to block out extraneous thoughts. 
Recall of information often depends upon how much you were "there" 
when you first learned it. 
The ABC's Of Intellectual Concentration 
Our ideas are our reality. For example, if a person is smart and somehow 
gets the idea that he is unintelligent, then being unintelligent will become 
his reality. 
Clarify the feelings that are driving you. Then translate them into ideas. 
For example, the feeling: "I don't want to waste time," can be turned into 
the idea: "Life is precious." 
If you decide your ideas are correct, then live with them not only in your 
mind, but also in your actions. For example, if the Torah is true, then you 
have an obligation to check into it. Don't just ignore it and go on with life. 
Part Two: Emotional Concentration 
It is possible to feel both happy and sad at the same time. Sometimes 
different emotions invade at the wrong time. Emotional purity means "one 
emotion at a time." You have to be ruthlessly true to your feelings - 
otherwise you get pulled in too many directions. 
Notice when you bring up a topic that someone else doesn't want to 
discuss, how they are able to block it out completely - and not feel the 
slightest bit bad about it! Of course, we should never use emotional 
ruthlessness to block out reality. But it's a great technique to face reality 
effectively! 
Focus on one emotion at a time. If you're at a wedding, don't focus on all 
the extraneous emotions such as: How can this marriage work? How will 
they support themselves? How do I look? Instead, enjoy the simchah. 
Have fun. Just focus on enjoying one emotion: the simchah and all its 
potential. 
We have the power of concentrating on one emotion and ignoring another. 
Use this ability in order to become a better student of life. In Judaism, 
meditation is not aimless. Use "tunnel vision" to connect with your deepest 
emotions on HaShem, life, humanity, family, pain, suffering, the Jewish 
People, etc. 
Determine Your Emotions 
From the time you get out of bed in the morning, decide what your 
emotional program for that day should be. Start by being cheerful every 
morning as you get out of bed, even if you have to fake it at first. It doesn't 
take long before your internal emotions truly catch up with your external 
actions. 
Decide in advance of a situation which emotion you want to "ride." If 
you're going to a family reunion and it's important to be happy, then tell 
yourself, "I'm going to be happy - no matter what tries to stop me!" 
Try asking yourself, "What am I feeling now? Anxious? Happy? Both?" 
This can help you rule out the unwanted emotions, so that you can feel 
only that which you want to feel at that time. 
"Dead To The World" 
Imagine a business person who barely has a moment to breathe. He'd like 
to do more meaningful things with his life, but his business demands 
constant attention. Customers just can't leave him alone. 

One night, he dreams that he dies from working too hard. The dream is so 
startling that he wakes up, gets out of bed, immediately goes to the living 
room and begins reading philosophy books. 
His wife notices he's missing from bed. "It's 3:30 in the morning! What are 
you reading at this hour that's so important?" 
"Dear, do you realize that I could die any moment, and I would have spent 
the best years of my life only doing business!? So I've decided that from 
now on, I'm coming to work three hours later so I can spend my mornings 
studying wisdom." 
"But how can you do that?" his wife exclaims. "What will I tell the 
customers?" 
"What will you tell the angel of death when he comes for me? That I've 
got too many customers to serve?! For three hours each morning, just 
consider me dead - and I'm sure the business will do just fine!" 
Of course, it's not always so simple to just take off time from work. But 
whatever you're going to do, whenever you're going to do it, be totally 
immersed and involved. Pretend as if you're "dead to the world." For that 
time, you won't feel any "pull" away from the more meaningful things 
you're involved with. 
The founding fathers of the Jewish People were all shepherds - Avraham, 
Moshe, King David, etc. They chose this profession because it afforded 
them the freedom to spend time concentrating on the important 
philosophical ideas they were pursuing. 
Feel The Full Extent Of Your Emotions 
Block out insanity. Get a hold of crippling negative emotions and block 
them out. Particularly when you get up in the morning, say the "Modeh 
Ani" prayer, thanking HaShem for a new day. Decide right then and there 
to have positive emotions. Appreciate that life is good and it will be. 
Decide which emotion you want and intensify it. Say: "I'm going to do it. 
Nothing will stand in my way." 
Get clarity of what you want to achieve in life and then go for it with all 
your emotions. Make your goals real. 
Don't let doubts contaminate clarity. If you find truth and it conflicts with 
your prior beliefs, dissolve your prejudices. 
Employ emotional purity at times of confusion, anxiety and aggravation. 
Don't stew over the bus being late. It will ruin your day. Instead, switch to 
positive thoughts. 
Keep Your Eye On The Ball 
A lot of intellectual and emotional wishy-washiness comes from not being 
clear about personal goals, and/or how to achieve them. Know what your 
goals and priorities are at all times, and have a plan of attack to reach 
them. 
This lack of intellectual and emotional discipline limits the way a person 
thinks and absorbs information, and ultimately, it limits one's ability to be 
successful. 
You can't party all night and meditate in the morning. So stay away from 
counterproductive activities. Being pulled in opposite directions causes 
paralysis. There's an old saying that "the donkey died because he couldn't 
decide between two bales of hay." Know what you want clearly, and you'll 
be granted the power to overcome all obstacles, and get what you want in 
life. 
If you feel a negative emotion, you have the ability to "let go" and feel 
upbeat in a moment. Often it's only hurt feelings or hurt pride that says, "I 
have to pout for a while longer before I can get out of this one." But it's not 
true. Appreciate how the negative energy is hurting no one but yourself. 
Then exercise your power to lift out of it. 
Putting It All Together 
After you've developed both your intellectual and emotional purity, then 
put them together. We have to be able to focus entirely on the right thing 
and go for it. King David said in Tehillim: "With all my bones I say there 
is none like You, HaShem." This is the path to achieving a meaningful life. 
And it's exciting! 
Everyone needs a cheerleader from time to time, and there is no better 
(and no more readily available) cheerleader than yourself. Don't feel silly. 
Self-encouragement is a very powerful tool for taking control of your 
emotions. 
Why Is "Concentration" An Ingredient In Wisdom? 
• Purity means "be focused on what you want." It's the first step in 

getting what you want.  
• "Confused equals diffused." If you don't know where you're going, 

you can't put your heart into it.  
• The difference between those who achieve and those who don't is 

often a direct result of concentration level  
• Distractions and decadence keeps us from achieving our goals. It's 

counterproductive and the antithesis of purity.  
• There is one prerequisite to be able to concentrate on one idea totally: 

It must be very interesting and important to you. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer to 
their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 6:6), 
which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Parsha Encounters 
Parshas Shemos - Like a Shining Star 
20 Teives 5776 / Jan. 1, 2016 
A Project Of Chicago Community Kollel 
By Rabbi Chaim Weg 
The Parshah begins with the counting of Bnei Yisrael. Rashi asks why 
they were counted again after their passing, when they had already been 
counted by the Torah during their lifetimes. Rashi explains that Hashem 
continuously counts Klal Yisrael to show how much He cherishes them. 
Furthermore, they are compared to the stars, which are counted by 
Hashem twice, first when He takes them out and and again when He 
brings them in.  
Two obvious questions come to mind:  
What is the significance of the stars that they are repeatedly counted?  
Why are Bnei Yisrael compared to stars?  
R’ Leib Bakst zt”l offers a beautiful insight to answer these questions. 
Rashi in Bereishis (1, 16) quotes the famous Midrash that says that the sun 
and moon were originally created equally; when the moon complained 
that “two kings cannot wear the same crown,” Hashem reduced its 
original size. He subsequently created the stars to shine beside the moon 
and appease it. We can conclude from this incident that the stars’ creation 
and presence in this world is for the sole purpose of benefiting the moon 
by covering its shame. Hashem has a special love for the stars precisely 
because they were created for pure “hatavah,” to shower goodness, and 
therefore He repeatedly counts them. This concept in turn clarifies why 
Hashem continuously counts B’nei Yisrael: they are a benevolent people 
and are constantly “meitiv” to others, just like the stars. As Chazal say 
(Yevamos 79A), one of the signs someone is part of Klal Yisrael is if he is 
a gomeil chasadim, because that quality is the essence of a Jew.  
R’ Ahron Dovid Willner shlit”a adds that perhaps this idea is another 
source for the minhag which is brought down by the Rema (Siman 61, Sif 
1) to place the chuppah beneath the stars, to remind the chassan and kallah 
that the purpose of marriage is to perfect oneself in his/her purpose in life 
to become the most benevolent person possible through constantly being 
“meitiv,” bestowing goodness on one another, just as the stars do to the 
moon.  
May we all be zocheh to achieve our true potential in avodas Hashem and 
in all aspects of life.  
Rabbi Weg learns full-time at the kollel. 
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Halacha Encounters 
Lo Silbash - Part 2  
By Rabbi Moshe Kaufman  
Just as a man may not wear women's garments or accessories, a woman 
may not wear men's garments. This issur applies even in the privacy of 
her own home, where no one sees her (Minchas Yitzchok 2:108, Rav 
Elyashiv in Kerem Shlomo). As was mentioned last week, a type of 
garment worn by men as well as women may be worn by either gender, as 
long as it is not a specifically masculine or feminine style.  
The Poskim discuss whether or not this issur applies to women wearing 
pants. (We will ignore other Halachic issues for the moment.) Wearing 
pants designed for men is certainly a violation of Lo Silbash. However, 
there are pants that are designed just for women. Some Poskim rule that 
these are not included in the issur of Lo Silbash (Malbushei Kavod in the 
name of Rav Scheinberg zt”l and others). However, a number of Poskim 
(M. Yitzchok ibid, Tzitz Eliezer 11:62, Chazon Ish cited in Orchos 
Rabbeinu Vol. 1, p. 226, see also Emes LeYaakov E”H p. 405) rule that 
pants are still classified as a male type of garment. Their reasoning is that 
the standard types of women’s pants worn today do not conform to the 
halachos of modesty, and are therefore not considered to be a valid style 
in the eyes of Halachah. Others say that this type of clothing is still 
referred to as pants, which are intrinsically masculine clothing. 
Accordingly, a man may wear a Scottish kilt, for although it is similar to a 
skirt; its name distinguishes itself from women’s clothing. According to 

all opinions, there are other Halachic issues to consider when wearing 
such a garment (see aforementioned Teshuvos).  
The above issur applies to clothing worn in public. Regarding pajama 
pants, Rav Elyashiv zt”l ruled that since they are meant to be worn where 
no one else can see, they are not included in Lo Silbash (quoted in 
Levushah Shel Torah Vol 1, p. 485, Kerem Shlomo 182:33, see also 
182:16:2). Rav Ephraim Greenblatt (Rivevos Ephraim 5:534/1) and Rav 
Wosner zt”l concur (LST ibid, see Avnei Yeshpo 5:110). They added that 
this heter of course only applies in the privacy of one's own room. One 
should not walk around the house in such clothing. For this and other 
reasons, the Poskim write that it is certainly praiseworthy to wear a 
nightgown, even on top of pants.  
Guns and Tefillin  
The posuk in the Torah that forbids women from wearing men’s clothing 
does not actually discuss clothes; rather, it states that she may not have 
“men’s utensils.” The Gemara in Nazir (58a) tells us this phrase is 
referring to weapons. Although a weapon is not meant to enhance one’s 
looks, a woman who carries a weapon is showing her readiness to engage 
in combat, which is an intrinsically male activity, and is forbidden 
(Levushah Shel Torah Ch. 57, in the name of numerous commentators).  
Rav Moshe zt”l (Igros OC 4:75:3) was asked if women living in 
dangerous places in Eretz Yisroel may carry a gun. His conclusion was 
that if the gun is being worn purely for style, it would be permitted for her 
to wear it, for that is not the essence of the way a gun is used. If her 
intention is to look tough and brave, wearing it would be considered a 
masculine activity, and would be forbidden. If there is a genuine necessity 
to wear the gun, i.e. for her safety, it would be permitted for her to carry 
it. Carrying a gun around the streets of West Rogers Park, or using a gun 
at a shooting range would not meet such criteria, and would be forbidden 
practices for women to engage in. 
The Targum Yonasan Ben Uziel translates the verse as referring to tallis 
and/or tefillin. This interpretation would mean that a woman wearing 
these articles would be in violation of Lo Silbash. Yet we know of 
individual women in history who did in fact wear tefillin. Rav Moshe zt”l 
(OC 4:49) explains that if a woman wants to fulfill a mitzvah she is not 
obligated in, she may certainly do so. However, if she wants to wear 
tefillin to make a point that women are just as good as or better than men, 
then she is wearing the tallis as a masculine article, and doing so would 
fall under the parameter of Lo Silbash. (One should read the full teshuvah 
to see Rav Moshe’s perspective on this issue.)  
Chinuch in Lo Silbash  
A minor is not obligated in mitzvos. However, there is an obligation to 
train the child in mitzvos. The chinuch age for each mitzvah depends on 
the child’s ability to understand and perform the basics of that particular 
mitzvah. In regards to Lo Silbash, Rav Moshe (EH 4:82:4) rules that the 
appropriate age is when the child shows sensitivities in the way he/she is 
being dressed. Prior to that age, there is no obligation of chinuch. It is 
noteworthy to add that the Chazon Ish famously objected that even if one 
is lenient, one may not dress one's daughters in a way that violates the 
standards of tznius. Also, some Poskim add that while chinuch depends on 
age, one may not actively engage a child of any age in something 
forbidden (known as “safinan”). Therefore, it would be forbidden for an 
adult to dress a minor in clothes of the opposite gender (M. Yitzchok ibid, 
K. Shlomo 182:17:3).  
Dressing up  
The Rema (OC 696:8) cites a Mahari Mintz (#15) who writes about a 
practice in his day, even in prominent families, for men to dress up on 
Purim or at weddings as women, and vice versa. He includes a number of 
reasons defending it. The one cited by the Rema is that they are not trying 
to be like women, but merely engaging in the atmosphere of simchah. 
However, most Poskim decry such a practice. These include the Bach (YD 
182:5), Shach (ibid:7) and Pri Megadim (OC ibid:4). There are two parts 
to their protest. If a man is dressing as a woman in full gear, his intention 
in doing so is not relevant, for he is fully copying a woman’s style of 
dress. The only semi-justification is if he is wearing one or two articles of 
feminine clothing. In that case, he still looks like a man, and it is possible 
that his intention will play a role. Even so, the Poskim argue about the 
validity of this heter. However, the Pri Megadim (cited by the Mishnah 
Berurah ibid:30) writes that if only one garment is being worn, one should 
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not protest those who follow this practice. The Mishnah Berurah ends by 
citing the Shelah and Kenesses Gedolah who encourage refraining from 
this practice. An article of clothing etc. that is feminine, but would never 
be worn by a woman, such as an old wig, may be worn by men (Rav Falk 
2:607, Rav Belsky quoted in Ohel Yaakov note 47).  
This heter is based on the mitzvah of simchah on Purim, or at a wedding. 
Whether men are permitted to put on a show or play in which actors dress 
up as the opposite gender is not as clear (Rav Elyashiv, cited in Kerem 
Shlomo, Orchos Rabbeinu Vol.1, p. 226). However, Rav Moshe Feinstein 
zt”l is quoted as being lenient in regards to minors (Yad Moshe p. 65). 
One should present the sheilah to a Halachic authority for clarity.  
Rabbi Kaufman is a full-time member of the kollel. 
 

Rabbi Yaacov Haber 

TorahLab 
The New Egypt 
The Book of Shmos begins with a new reality for the Jewish People. A 
reality which introduces on the one hand the prosperity of the Jewish 
people and their assimilation into Egyptian culture, and at the same time a 
growing anti-semitism which ensued. 
This was a new Egypt for the Children of Israel. Not only was there a new 
Pharaoh “which knew not Joseph’ but there was also a Jewish community 
that no longer recognized the Egypt they had known. What happened? 
One of the things that happened is that Yaakov Avinu, the Jewish 
Patriarch, died. Apparently this was no small event. The Torah reports that 
when Yaakov passed away “the entire Land of Egypt cried for seventy 
days”! This wasn’t just a day of mourning, a day of paying respect to a 
Jewish leader - they all cried. Modern estimates say that the population of 
Ancient Egypt was about five million people. Five million people cried 
for seventy days! A city was renamed Aveil Mitzraim! 
When I imagine this scene I wonder - did the population know Yaakov? 
Did they ever see him? Did they ever even hear of him? Why were they 
crying? 
Perhaps they didn’t know him; maybe they never even heard of him, yet 
the loss was immense. Every house in Egypt became a house of mourning. 
When Yaakov left Be’er Sheva, apparently something similar took place. 
“The dignity, the beauty and the sparkle of Be’er Sheva was lost. (Rashi 
Vayetze). It seems to be a fact that when the Tzadok was in a place there 
was a certain positive energy that emanated from him. Things were 
different. There was a blessing abound. 
The story is told that in Radin the Gentiles used to ask the Chofetz Chaim 
to walk over their fields or touch their cows. Although, to put it mildly, 
Gentiles in Poland generally did not think much of the Jews, they 
nevertheless recognized that the Chofetz Chaim was a great holy man and 
that his footsteps would bring prosperity to their fields. They were 
convinced that his touch would bring increased milk supply to their cows. 
It is possible that the Egyptians never even heard of Yaakov Avinu but 
they did recognize that when he died somehow the blessing was missing. 
Everything changed. Somehow the happiness in the homes and the 
prosperity in the market place abruptly ended. Perhaps the Egyptians were 
crying and they didn’t even know why they were crying! They were 
crying, as an unexpected black cloud hovered over their land. Without 
being able to pinpoint why - things just weren’t right anymore. For 
seventy days they cried and cried. 
When Yaakov died, Egypt was a different Egypt then it was before. 
As the descendants of this great man, we have to understand our own 
contributions to the communities in which we live. God told Abraham that 
wherever you go you will create blessing. If we aspire to imitate the ways 
of Yaakov, and Yitzchok and Avrohom before him, if we live with their 
selfless tenets and timeless teachings we can also bring blessing to 
everyone around us. 
Creating blessing is not only something we can do, it is our mandate. This 
is the life and indeed the purpose of the Jew. 
 

Rabbi Sender Haber 

Out of the Loop 
Why Didn’t the Bush Burn? (Shemos) 
Hashem appeared to Moshe in the Bush because a Bush is a lowly shrub. 
It symbolizes humility. 
The Torah tells us that the Angel of Hashem appeared as a fire burning in 
the bush, but the bush was not consumed. 
Moshe said, “Let me turn for a minute and take a look. Why isn’t the 
Bush consumed?” 
What was the answer? We are accustomed to thinking that the Bush 
turned out to be a heavenly fire and therefore did not follow the rules of 
regular fire, but the Noam Elimelech writes and interesting idea. 

One would think that a holy fire would wipe out something as unholy as a 
bush. One would think that holy activities would bring us to a level purity 
where the mundane world cannot enter. 
It seems unfair when we are davening and the most random of thoughts 
comes in, or when we spend an hour studying Torah just to lose our 
tempers five minutes later. Moshe was bothered with the question: Why 
doesn’t the bush burn? Why don’t we ever seem totally free of our Yetzer 
Hora. 
The answer is simple. The bush doesn’t burn. We always remain 
somewhat worldly. We never become angels. Maybe this is so that we 
elevate our worldliness and use it to serve Hashem, maybe it is to keep us 
challenged, but the fact remains. The Bush just simply doesn’t burn. 
Hashem didn’t really answer Moshe’s question, but he did tell him to take 
off his shoes. The very first command Hashem gave Moshe. By taking off 
his shoes Moshe understood that he needed to feel every thorn and thistle 
on the ground if he was to truly help the Jewish people and grow as an 
individual. 
We keep waiting for the holiness to root out and consume everything else, 
but it will never happen. This was the lesson of the burning bush. 
 

Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Shmos 5776-No Kidding 
In this week’s parsha we learn of the episode at the Sneh-burning thorn 
bush- where Hashem chose Moshe to be the leader of the Bnai Yisrael. 
The passuk says “Va’yar Hashem ki sar lir’os vayikra ailav Elokim...” -
”And He saw that he (Moshe) had turned to look (at the burning thorn 
bush), and He called out to him.... (Shmos, 3:4). The Midrash adds that 
when Hashem saw Moshe turn (off the path) to examine the burning thorn 
bush He exclaimed “This one is nice to be the shepherd of Israel” (Shmos 
Rabbah, 2:6). This needs an explanation. What exactly impressed Hashem 
with Moshe’s actions at this juncture? All it looks like Moshe was doing 
was exhibiting some curiosity. As the passuk earlier says of Moshe’s 
motive “Asura nah ve’er’eh..... madua lo yiv’ar hasneh” -” I am going to 
turn now (off the path) .........and see why the thorn bush is not being 
consumed” (Shmos, 3:3). This question is tackled by some of the 
commentaries (see Seforno). Perhaps we may offer another explanation. 
We know that there were two Luchos with ten statements upon them, five 
on each. The first five contain commandments involving Bain Adam 
Lemakom- man and his G-d, the other commandments involving Bain 
Adam Lechavairo- man and his fellow man. The two stones were of equal 
size. This teaches us that both genres of commandments were of equal 
importance. To be a well-rounded Jew it is not sufficient to dedicate 
oneself to a life of serving one’s Creator whilst ignoring one’s obligations 
to fellow man. Similarly, living a philanthropic & altruistic life which is 
devoid of a relationship with Hashem is just not a Yiddishe lifestyle. But 
that’s not all; a dedication to one particular genre that is not working in 
tandem with the other severely compromises the one being observed. One 
who bulldozes his way through others in the pursuit of serving G-d gives 
Him little to no satisfaction. Philanthropy, manners and social decency 
without a backdrop of connecting with Hashem can often cause a 
misunderstanding of how a Jew should comport himself in those areas. 
Take helping a neighbor for example, to be sure a vital & worthy 
endeavor. However, there are times that helping would be inappropriate, 
such as in the pursuit of an avairah. 
Moshe had led a life of exemplary levels of Bain Adam Lechavairo. The 
Torah relates that he had saved a co-religionist and rescued seven girls at 
a well. The Midrash adds that he was a shepherd par excellence. As a 
matter of fact, he found himself right now (at the episode of the Sneh) on 
the slopes of Mount Sinai because he had gone after a kid goat who had 
wandered off. Definitely an impressive resume for a leader. But Hashem 
was looking for one more ingredient in Moshe. Could he and would he, if 
mandated, sacrifice his natural desire to care for others for the greater 
good of Yiddishkiet? This was the litmus test of the Sneh. In the middle of 
shepherding the flock would he detour and connect with Hashem when 
sensing this was what Hashem expected of him? Moshe sees the 
paranormal non-consumption of the thorns and realizes correctly this is a 
G-dly message for him. So he veers off the path to take a look, putting 
aside his responsibility to the flock (for the next seven days) as his 
attention is redirected towards Hashem. Says G-d “This one is nice to be 
the shepherd of Israel”. For he has just shown himself to be well balanced, 
calibrated and finely tuned in serving Hashem and man in perfect 
synthesis. 
With this we can understand a seemingly ho-hum statement from Rav 
Yochanon who tells us that Moshe took exactly five steps off the path to 
check out the Sneh (Shmos Rabbah, 2:6) Why is this an important point to 
know? Perhaps it is symbolizing Moshe showing his fealty to both genres 
of Torah: the Bain Adam Lemakom & Bain Adam Lechavairo. For just as 
on the Luchos there were exactly ten statements, five per genre, each lined 
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up opposite each other, here, too, Moshe was exhibiting similar numbers. 
Five steps toward the thorn bush for his Bain Adam Lemakom experience. 
And then five back to the sheep and his Bain Adam Lechavairo. 
The Torah here calls this mountain Har HaElokim-The Mountain of G-d 
because in the future the Ten Statements were destined to be given by 
Hashem to the Bnai Yisrael on that very spot. But for one human, Moshe, 
it was named Har HaElokim for the present, because he had just sussed 
the 5+5 formula necessary in becoming the perfect Yid. 
Have a great Shabbos, 
Rabbi Nosson Greenberg, 
Rav, Khal Machzikei Torah, Far Rockaway, N.Y. ravgreenbergkmt@gmail.com 
 

Rabbi Label Lam 

Dvar Torah 
Home 
This week's Dvar Torah has been dedicated in memory of and as a merit 
for Mattisyahu Carrera, by his loving parents. 
And these are the names of the Children of Israel who came to Egypt; 
Yaakov, each man and his household (ish u beiso) came… (Shemos 1:1) 
The midwives, however, feared God; so they did not do as the king of 
Egypt had spoken to them, but they enabled the boys to live…Now it 
took place when the midwives feared G-d, that He made for them 
houses. (Shemos 1:17-21) 
There is a lot of talk about houses here in this introduction to the second 
book of the Torah. The houses of the priesthood, the Levitic family, and 
the royal family, which are called housesWhy is it important to tell us that 
Yaakov came down to Egypt and each man with his household? Why 
were the two courageous midwives, Yocheved and Miriam blessed with 
houses for their bravery? What’s a house anyway? 
We find that when the Kohain Gadol did his service on Yom Kippur he 
was meant to atone for him and his Beiso- his household- which the Sages 
tells us is referring to his wife. An exactly similar language is used by the 
Talmud, “The Mitzvah of Chanukah is a candle for each man and his 
household (Ish u Beiso)”. (Shabbos 21B). One great Tanna said, "I don't 
call my wife my wife rather I call her my Bais!" What does he mean by 
this! Why is his wife his house? 
I can recall the look on my friend Eli’s face more than 30 years ago. I was 
not yet married so I could not relate then to what he told me. I visited him 
at his lovely and elegant house and he appeared to be somewhat dejected. 
I asked him what the problem was and he told me, “My wife is away in 
Toronto with the kids visiting her parents, and the house is just a house 
now, it’s not a home!” It could be that a Bais is really the home, not the 
house, a piece of real estate! How so? What’s the difference? 
An examination of the Holy Tongue – Hebrew might aid us a bit in 
explaining. In any other language, names are arbitrary. CAT tells us how 
to pronounce the word and does little else than remind us of the creature 
that has whiskers and loves to chase mice. Nothing in the letters is 
intrinsically connected to the idea it spells. 
The eastern languages are pictographic. We see in a word a picture of a 
flower or a friend, and only the pronunciation is absent from the image. In 
the Holy Language we have both. A Lamed looks like the silhouette of a 
person sitting. Its name implies learning. Its grammatical use connotes 
“to” “direction”. It is composed of a “cof” + “vuv” (=26)-Through 
LAMED- learning a person can grasp the concept of and move closer to 
Hashem Whose name adds up to 26! 
The word BAIS which means house, is also a letter in the Holy 
ALEPH_BEIS! A BAIS is a house. When we look at the letter BAIS, it 
may look hauntingly like a house, with a roof, and a door. Is that what a 
house is though? When you look at a BAIS in a Sefer Torah or a Mezuza 
written in Ksav Ashuris- writing designated for holy items, inside the 
letter PEH – which is a mouth and presents the interface between the inner 
and outer -is embedded a white BEIS! Used as a prefix, the letter BEIS 
means "in" or "for", implying the inner purpose, as in B-Reishis… Beis- 
Reishis… for the sake of something called Reishis Hashem created the 
heavens and the earth. When Noach waterproofed the Ark and when the 
Aron HaKodesh was constructed the same term is used to describe the tar 
or the gold on the inside and out, “M’Bais- from the inside- u BaChutz -
and the outside.” Bais is inward! 
Therefore when the Tanna spoke of his wife as his Bais he meant to say 
that she is the home, not house, the essence not the edifice. When the 
Jewish People descended to Egypt the primary survival unit of the nation 
was the family! When the time for exodus occurred once again, in 
households we were configured. On Chanukah we kindle an enduring 
flame, signifying our survival in exile. Where is this done? In the heart of 
the Jewish Home! 
So when Yocheved and Miriam merited, due to their fear of Hashem over 
Pharaoh, to inherit houses, it was not mansions or a dynasties of authority 
they were promised but rather a world where the inner life is infinitely 
larger, safer, and more beautiful than can ever be built outwardly, a home! 

DvarTorah, Copyright © 2007 by Rabbi Label Lam and Torah.org. 
 

Rabbi Berel Wein 

Haters And Problems 
Hate is a very powerful emotion. It generates skewed vision, violent 
behavior, and in historical terms, national and personal disasters. There 
are many causes for hatred. Jealousy, indoctrination, feelings of revenge 
and suspicions (many times completely unfounded)are just a few. But the 
most lethal forms of hatred that usually unleash killing and mayhem are 
those that are religiously or ideologically motivated. 
These types of hatred carry with them a degree of complete self-
justification. It has the imprimatur of Heaven or of superior knowledge 
that sanctifies it. Thus hatred is transformed from a negative trait into a 
positive and desirable one. And then there are no behavioral limits 
imposed on the haters. Everything is fair in hate and war. 
The world today is wracked in conflicts of hatred. And hatred usually 
generates an opposing hatred that destroys all sense of justification and 
proportion. Hatred dominates all other emotions and creates irrational 
violent behavior. We are witness as to how it impacts the lives of millions 
of people worldwide and the fear it generates that dominates the behavior 
and actions of all people. 
The past century could be characterized as a century of hate. And this 
current century is not off to a more promising start in this respect. There 
certainly is no easy answer as to how to, at the very least, tone down the 
hatred. By making war against the enemy, hatred will only be increased 
and will certainly create an additional cycle of hatred on all sides. This is 
a pretty bleak picture of our current world society.  
The main haters and hated in today’s world are the Islamists who are 
engaged in brutal terror against their fellow Moslems and the Western and 
Jewish world. Their awful behavior has naturally produced an enormous 
backlash against Moslems generally. 
Here in Israel, the Arab waves of terror against innocent Jews have 
produced shameful retaliation against innocent Moslems by Jewish 
extremists. They have not only taken the law into their own hands but 
they also claim Divine justification for their murderous behavior. This is 
only one of the many instances in our society, in my opinion, of how the 
name of God, so to speak, is regularly invoked in vain. 
The violence perpetrated by the extremists in the Charedi community 
against other Jews, the demonization of Israel by the extreme Israeli Left, 
the palpable hatred of the Orthodox by the non-Orthodox groupings and 
the resultant repayment in kind by the Orthodox, all are examples of this 
smug piety that justifies violent speech and actions. 
All of them have convinced themselves that they are doing God’s work 
here on earth. Arrogance leads to hatred of others and that hatred sooner 
or later leads to violent consequences. One would think that rational good 
people would attempt to eradicate this plague through education at the 
earliest levels of study. Instead we find that at all levels of study, many of 
our educational institutions, and of other’s, indoctrinate hate of the “other” 
as being a tenet of knowledge and a necessary worldview. That is where 
the tragedies begin to unfold. 
The home also plays an important part in formulating and 
institutionalizing hatreds. We believe what our parents teach us at an early 
age. And even if we mature and grow out of our blind acceptance stage of 
life, what we heard and learned at home remains with us our entire life. 
Thus haters breed further generations of haters. 
This partially explains why the Nazis destruction of Jewish Europe in 
World War II proceeded so smoothly and efficiently. The homes and 
schools, the societies and those who spoke in the name of God had created 
more than enough haters to commit and justify genocide. And when haters 
can form a critical mass in any society or faith, terror and violence 
become inevitable by-products of that hatred. 
Unfortunately, history informs us that there will always be haters amongst 
us. But no society can afford to allow them to become the heroes and 
martyrs honored by that society. It is not only the violence that the 
Palestinians perpetrate against innocents that is so disturbing. It is also 
that those murderers are treated as noble people, that streets are named 
after them, and that their families are rewarded for the killings of 
innocents that jars our sensitivities and dashes our hopes for an end to 
terror. We may never be able to remove all the haters, theirs and ours, 
from the world’s societies. But we should not allow the inmates to run the 
asylum. 
Shabbat shalom, Berel Wein 
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IMPORTANCE OF ....  
The Gemara (Bava Basra  110a) states that when one marries, he 
should [first] look into the bride’s brother(s), as children seem to 
emulate (ohnus) their mother’s brother. This is derived from the 
portrayal of Aharon’s wife Elisheva as iuajb ,ujt – the sister of 
Nachshon, an apparently unnecessary description. The MaHarsha 
notes that Rivka was also described as the sister of Lavan, and the 
Gemara did not make this observation in that case, choosing 
instead to derive that Rivka was righteous in spite of the fact that 
Lavan was her brother. But why then were Avrohom, Eliezer and 
Yitzchok not concerned with Lavan’s character when betrothing 
Rivka ? Although the Chochmas Adam (123:10) implies that 
checking into a woman’s brothers is obligatory, it is not brought 
LeHalacha in the Rambam or Shulchan Aruch, and is viewed 
generally as good advice. Some Meforshim say that one need only 
check the brother if one is unable to observe the woman’s own 
character. As such, since Avrohom’s options were very limited, 
he chose to rely on Rivka’s obvious generosity and good nature. 
A similar policy exists, approved by all the Poskim, to qualify a 
Torah-educated woman as a Bas Talmid Chochom, even if her 
father is not a Talmid Chochom. But where the father is in fact a 
Talmid Chochom, the Tzion L’Nefesh Chaya (38) states that one 
need not be concerned over the brother at all. But all of this 
pertains to the pre-betrothal investigations. After betrothal, the 
rules and consequences of discovering negative information are 
subject to other considerations. The Teshuvos HaRosh (34:1) 
dealt with a situation where shortly before the wedding, the 
Kallah’s sister became a Koferes B’Ikar (apostate), and the 
Chasan wished to cancel the Shidduch. Since the Shidduch had 
been made with strict Tenaim (conditions) which financially 
penalized the side that was unwilling to go forward, was the 
Chasan liable ? The Rosh said no, because it is understood that 
had this information been available earlier, the Shidduch would 
not have been made, and therefore such a loophole is deemed to 
have been built-in to the Tenaim. 

QUESTION OF THE WEEK:  
What food may be eaten only on Shabbos ?  

ANSWER TO LAST WEEK:  
(When would one say Yaaleh V’Yavo, not on Rosh Chodesh or Yom Tov ?)  
In Shulchan Shlomo (268:4), R’ Shlomo Zalman Auerbach ZTL 
states that if one has no Siddur and cannot remember the Shabbos 
Shemona Esrei by heart, he is to say the weekday Shemona Esrei, 
add Yaaleh V’Yavo, saying vzv ,cav ouhc.  

DIN'S CORNER:  
If a Gabbai wishes to give the first Aliyah to a non-Kohen in the 
Kohen's presence, they must first obtain his permission. This is 
sufficient Monday, Thursday or Rosh Chodesh, even if the Kohen 
remains in the room. However, on Shabbos and Yom Tov, the 
Kohen's permission is irrelevant, as a non-Kohen may in any case 
not be called first if a Kohen is present. (Igros Moshe j”ut 3:20)     

DID YOU KNOW THAT ....   
The Gemara (Taanis 19a) states that fasting and Shofar blowing 
are to be decreed when misfortune occurs, except for the 
misfortune of too much rain. The Shulchan Aruch (j”ut 576:11) 
states that in Eretz Yisroel, which is a mountainous land and the 
houses are built from stone, an abundance of rain is beneficial, 
and therefore one generally may not fast or daven for a reduction 
in rain. (However, in Tzfas (at that time), houses were collapsing 
from the excess rain, and it was therefore permitted to daven for 
the rain to abate.) The Rema (ibid 114:3) states that (the minhag 
of Nusach Ashkenaz requires that) on the first day of Pesach, the 
Tzibur should recite oadv shrunu jurv chan during Musaf, and only 
after hearing the Shliach Tzibur leave it out during Chazoras 
HaShatz, do they no longer say it, starting from Mincha. The 
Levush asks, why doesn’t the Gabbai simply announce before 
Musaf that oadv shrunu jurv chan should not be said, and then the 
Tzibur will also not say it for Musaf ? The Levush answers that 
such an announcement constitutes rejection of the brocho of rain, 
contravening the Gemara’s statement: ohnad cur kg ihkkp,n iht. 
The minhag of Nusach Sefard allows an announcement to be 
made before Musaf because it is an instruction to begin saying 
kyv shrun, which does not suffer from the connotation of 
rejection, even though the words kyv shrun replace oadv shrun.  
The Pardes Yosef notes that for the other ,ufn in Egypt prior to 
src, after Pharaoh begged Moshe to stop it, Moshe would daven, 
asking Hashem to remove the frogs, the wild animals, the locust 
etc.. Moshe did not make such a request for the src – he simply 
raised his hands, and relied that Hashem would do whatever He 
deemed appropriate. Why not ask for the hail to stop ? Because of 
the above Gemara which states that ohnad cur kg ihkkp,n iht.  
A Lesson Can Be Learned From:  
R’ Shraga Feivel Frank had instructed his wife before his early death, to 
marry off their three daughters to the greatest Talmidei Chachomim in 
the Yeshiva world at that time. His widow was able to fulfill that task, 
marrying them off to R’ Isser Zalman Meltzer, R’ Moshe Mordechai 
Epstein and R’ Boruch Yehoshua Horowitz. The wife of R’ Moshe 
Mordechai Epstein had been engaged earlier to marry R’ Aharon Bakst, 
who was also renowned in the yeshiva world. But shortly after their 
engagement, R’ Aharon noticed that his future mother-in-law was 
somewhat depressed. When he asked his Kallah what was wrong, she 
said that her mother had promised their father to marry them off to the 
greatest Talmidei Chachomim, and that she now heard that R’ Moshe 
Mordechai Epstein was a greater Talmid Chochom than R’ Aharon, and 
she was concerned that she may not have fulfilled her instructions. R’ 
Aharon told his Kallah that to please her mother, he was prepared to 
release her from the Shidduch, and he did so. Several years later, R’ 
Noson Tzvi Finkel , the Alter of Slobodka asked R’ Aharon Bakst to 
become Rosh HaYeshiva in Slobodka. R’ Aharon explained to the Alter 
that he could not accept the post, because then his ex-mother-in-law-to-
be would see that he was offered the position, and not R’ Moshe 
Mordechai Epstein, and would feel bad that she might have made a 
mistake. Instead, R’ Aharon asked the Alter to offer the position to R’ 
Moshe Mordechai Epstein, which he did. 
P.S. Sholosh Seudos sponsored this week by the Stauber family. 


