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It’s important!
We may consider certain tasks insignificant 

when in reality it may be just as important, when 
we do it שמים  Examples of these include .לשם 
taking the garbage out, cleaning up the house 
and the like. 

A poor guest who finished eating at the house 
of the Chozeh of Lublin noticed him cleaning the 
table. Puzzled, the man asked I can understand 
that you serve the guests because of the great 
mitzva of hachnasas orchim, but why are you 
cleaning the table? Servants do that. The Chozeh 

answered that on Yom Kippur after the holy 
service in the Kodesh Hakadashim, the Kohen 
Gadol would also remove the fire pan and the 
spoon. So too this Mitzva is no less important.

This idea is represented by the הדשן  תרומת 
which was removing the ashes from the mizbeach 

- the dirty work. Hence, דשן  is an acronym of דבר 
נחשב  We see how significant it is since it .שאינו 
was placed next to the mizbeach.1 Next time we 
need to do some dirty work lets realise that it is 
really cleansing us.

Thank you!
Rashi gives examples of four types of people 

that bring a Korban Todah; thanksgiving korban 
הים - מדברות - seafarers ;יורדי   those who ;הולכי 
travel deserts, those released from prison and 
a sick person that was healed.2 The Shulchan 
Aruch3 tells us a hint to these four in the Bracha 
of thanks in Shemona Esrei, Modim, in וכל החיים 
 is an חיים .all those living will thank you ;יודך סלה
acronym 4.חולה יסורים ים מדבר 

The 4 cups of Pesach are about thanking 
Hashem and as it says אשא ישועות   The 4 5.כוס 
cups correspond to these 4 people. The יורדי הים 
to Krias Yam Suf, הולכי מדברות to the 40 years in 
the desert. The sick person refers to the work 
in Mitzrayim (and at Matan Torah they were 
healed from all sickness). Those released from 

prison refer to the Jews in Mitzrayim as Rashi in 
Beshalach tells us that no one ever escaped from 
Mitzrayim.6 Additionally, the word כוס is 86 in 
Gematria, the same as אלה-ים since these four are 
the idea of thanking Hashem.7 Is it any wonder 
that Tzav - which contains the Korban Todah- 
usually comes out near Pesach?

1  Tzav 6:3

2  Rashi 7:12. See Brachos 54b and Tehillim 107. These people recite 
Birchas Hagomel.

3  Orach Chaim 219

4  Another version of this is that it is the initials of חבוש יסורים ים מדבר.

5  Tehillim 116:13

6  See Maharsha in Brachos 54b, s.v. ארבעה

 is the attribute of Din and these 4 that thank Hashem are אלה-ים  7
saved from Midas HaDin.
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A Harrowing Story –  
Don’t Eulogise Me!
Rabbi Aryeh Levin z”l (1885-1969) was one of the greatest, pious and most humble people of 
his time. It is no surprise therefore that his biography was entitled “A Tzaddik in Our Time”.

Rabbi Levin left an unusual request before 
he died. He asked that no eulogies be delivered 
at his funeral. A person may wonder what is 
strange about this, since, after all, why would a 
modest person wish their virtues to be extolled 
when they die? However, it was considered an 
unusual request since in Chazal tell us that it 
tells us that a person’s soul benefits from the 
eulogies that are said. So if that is the case, 
why did Rabbi Levin not wish this for his soul? 
Recently, a story came to light explaining the 
reason as follows. The story was related by 
Rabbi Levin to a Rabbi who in turn related it 
to another Rabbi who in turn related it to one 
of the Kabbalists of our time. Rabbi Levin 
explained the reason why he didn’t want to be 
eulogised, as follows:

“Let me tell you what happened to me 
during the First World War and then you will 
understand. At that time, extreme poverty 
was rampant in Jerusalem. Many residents of 
Jerusalem died of hunger. I had a relative living 
in America, so I sent him a letter requesting 
that he send me some money, for my family 
too was suffering from extreme hunger and I 
had absolutely no means with which to feed 
them. Three months passed and I did not 
receive a response. In my heart I was actually 
angry with my relative, thinking how could 
he act so cruelly towards me? After all, I had 
explained to him how desperate we were for 
bread and additionally, I knew he was living 
well in America, so how could he ignore me?!

“Eventually I received a letter from my 
relative, which I had hoped contained some 
much needed money. To my surprise, not 
only was there no money inside, the letter was 

completely critical of me for my apparent lack 
of manners. He claimed that he had sent me 
money several times already. He claimed that 
not only had I not thanked him, I now dared to 
ask for more!

“I immediately understood that something 
peculiar was going on, so I went to the central 
post office in Jerusalem and inquired if any 
letters had arrived for me. The clerk answered 
that several letters had indeed arrived for me 
from America but the policy was that any 
envelopes containing money arriving from 
abroad were immediately transferred to the 
city’s tzedakah treasurer who would distribute 
the funds directly.

“I immediately went to the tzedakah 
Treasurer and asked him if my letters had been 
given to him. He replied that several letters had 
arrived for Rabbi Aryeh Levin, however, he 
told me that he could not give them to me until 
he ascertained that there were no other Aryeh 
Levins residing in Jerusalem, since if there 
were, these letters might be for him and not 
for me. I told him that I was sure there were no 
other Aryeh Levins in the city and that even 
if there were, I pleaded with him to give me 
the money immediately and I suggested giving 
him a promissory note stating that I would 
repay the entire sum if necessary because 
I was in desperate need of the money since 
I had nothing with which to feed my family. 
The tzedakah treasurer would not hear of it, 
claiming that there was no place for beating 
the system and that ‘order was order’ and I 
would have to wait for my share patiently.

“Hours and days passed until my little son 
began to suffer so much from hunger that 

his stomach bloated and he tragically passed 
away amid terrible suffering.

“Some time later the War came to an end and 
I heard that the tzedakah treasurer had passed 
away. I decided to attend his funeral. When 
I arrived at the funeral, I heard how he was 
being eulogised and people were exclaiming 
how dedicated he was to the Jewish people 
and how he spent his entire life involved in 
tzedakah and kindness. At that moment, I 
promised myself that I would not allow anyone 
to eulogise me!”

This is a tragic and poignant lesson for 
us all. Sometimes, people delude themselves 
into thinking that they are helping others and 
following rules, when the reality is the total 
reverse! 

Parshas Tzav begins by ensuring that the 
Kohanim were appropriately enthused to serve 
Hashem. The sage Rabbi Shimon explains 
that since the Kohanim couldn’t earn a living 
whilst performing the Temple service, they 
needed enthusing since whenever financial 
loss is involved a person needs special 
encouragement (see Vayikra 6:2 and Rashi 
ad loc). I suppose this is especially true when 
managing tzedakah. Interestingly, Tzav is 
followed by Shemini, which relates the tragic 
loss of two of Aron’s sons. In light of the above 
the juxtaposition is somewhat haunting since 
the mismanagement of tzedakah can tragically 
lead to the loss of young lives.

We must be mindful that it isn’t enough 
to simply be involved in tzedakah, rather if a 
person doesn’t discharge their duties carefully, 
they may end up doing more harm than good!

www.inreachmotivation.org

https://inreachmotivationdotorg.files.wordpress.com/2016/03/inreach-weekly-tzav-shemini-parah-5776.pdf
https://inreachmotivationdotorg.files.wordpress.com/2016/03/inreach-weekly-tzav-shemini-parah-5776.pdf
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From Generation to Generation – passing 
down the mesora on Seder Night

The Chochom – the wise son – asks a detailed 
question at the Seder. “What are the testimonies, 
the statutes and the laws that Hashem our G-d 
has commanded you?” The answer that the 
Ba’al Haggadah says is to be given doesn’t 
seem to respond to the points in the question: 

“You should also answer him, “Like the laws of 
the Pesach, one must not eat anything after the 
Pesach afikomen.”” How does that address his 
comprehensive query? 

The expression “Kehilchos hapesach - Like the 
laws of Pesach,” too, is puzzling. 

The Malbim (at the end of Parshas Bo) offers 
an eye-opening insight into this familiar passage. 

There are many mitzvos that the Halacha 
commands us to perform, but they appear to 
have varying degrees of severity. At the top end, 
so to speak, are mitzvos that incur a punishment 
of koreis – excommunication of the soul – for 
those who transgress them. Then there are 
chayvei lavin – negative commandments that 
incur malkus for their transgression. There are 
positive commandments in the Torah, that are 
obligatory but do not incur malkus for those 
who fail to perform them. Then there are mitzvos 
derabonon, commandments that are not Biblical 
but were added by the chachomim. In addition, 
later sages added various takonos – enactments 

- that were binding on their communities. There 
are minhogim, too, customs that some sectors 
of Klal Yisroel have taken upon themselves, and 
finally, there are the individual family traditions 
that some families have been passing down for 
generations. 

All of these make up the totality of Judaism, 
and the service of Hashem. 

On the Seder night, all of these differing 
categories of mitzvah come together in a 
remarkable way.  

The Korban Pesach is a positive 
commandment, which carries a penalty of koreis 
if not performed. Not only is it of the most serious 
consequence, it is also of supreme significance. It 
represents the testimony that Hashem took us out 
of Egypt, and is an expression of gratitude for this 
and the acceptance that from that moment on we 
became the servants of Hashem. 

The prohibition of chometz is the most severe 
type of negative commandment, which also 
carries with it a penalty of koreis. 

There are other negative commandments of 
this night that do not carry a penalty of koreis, 
such as the prohibition of taking the Korban 
Pesach out of the house or breaking a bone of 
the korban. 

Then there are positive mitzvos min hatorah to 
be performed, such as eating matzah and moror, 
and relating the story of the Exodus from Egypt. 

The many mitzvos derabonan of the night 
include the four cups of wine and the charoses.

Then there are takonos, such as the prohibition 
of eating kitnyos that the Ashkenazi communities 
have been observing for generations, and the 
individual customs that differing groups follow, 
such as ‘gebroks’ and the fact that some are 
particular to use only hand matzos whereas some 
are particular to use only machine matzos. 

Finally, there are unique customs for Pesach 
and the Seder that many individual families have 
been passing down through the generations. 

The Chochom – the wise son – notes all 
these different activities going on at the Seder, 
and he is curious, wishing to categorise them 
all. What is the significance of each one? Which 
ones are more important, or more significant? 
Which are less so? Which are statutes, without 
apparent reasons, and which are testimonies, the 
performance of which testify to fundamentals of 
Yiddishkeit? 

His detailed question indicates an intelligent, 
probing mind. He deserves a full answer, and 
indeed one must make sure that he gets a full 
response to his comprehensive enquiry. Much 
of the rest of the Haggadah will indeed provide 
answers to all of this. 

But the Ba’al Haggadah tells us, “You must 
also tell him,” - there is a crucial introduction that 
you must preface your answer with.  

It is true that there are differing types of 
mitzvos, with some being more severe than 
others, and each one having its own reasons and 
significance. Nonetheless on a practical level they 
are all equal. We observe them all, and value each 

and every one. We don’t pick and choose. Every 
single one is vital to our Yiddishkeit – we don’t 
compromise on the seemingly less important 
ones and concentrate only on the more significant.  

Mitzvos de’oraiso, derabonon, takonos and 
minhogim are all part of Avodas Hashem. 

So, we take start by telling the Chochom 
about two contrasting halochos of Pesach. On 
the one hand the Korban Pesach itself, being 
a mitzvah min hatorah that carries a penalty of 
koreis, incorporates enormous significance in 
avodas Hashem, and thus represents perhaps the 
most important of the mitzvos of the Seder. On 
the other end of the spectrum, the Halacha that 
one must not eat anything after the afikomen, is 
apparently of minor consequence. It doesn’t seem 
to have any intrinsic significance. It’s just there 
so that the taste of the mitzvos of Pesach and 
matzah stays in the mouth at the end of the Seder, 
indicating that the mitzva is beloved in our eyes 
and we don’t want to part easily from it. And yet 
for us, this inyan of not eating after the afikomen 
is just as vital as the Korban Pesach, because 
avodas Hashem means doing everything that we 
are supposed to do, whether we appreciate the 
significance or not. 

So give the Chochom a full answer to his 
question. But also impress upon him that 
whatever the comparative significance and 
relative importance of each mitzvah, Halacha and 
minhag, ultimately, for us, “kehilchos hapesach - 
just like the strict and severe halachos of the 
Korban Pesach,” so too we are equally scrupulous 
in observing the apparently minor Halacha that 

“one should keep the taste of the mitzvah in one’s 
mouth by not eating after the afikomen.”  

The message is as timely today as it was in 
the Malbim’s generation. The Seder night is 
the ultimate ceremony of the passing down of 
the mesora from generation to generation. Even 
as we discuss the Exodus from Egypt and 
instil in the coming generations the principles 
and fundamentals of Yiddisheit, we ensure to 
emphasise that whether we fully understand 
or not, we are uncompromisingly committed to 
upholding and performing every single aspect 
of Yiddishkeit, just as our parents and their 
ancestors did for all of time. 
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3. How were the kohanim selected for the avoda of the terumas hadeshen?
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Thanking HaShem through  
Birkas HaGomel & Korban Todah
The first parshios of Sefer Vayikrah deal exclusively with Korbanos that were brought at first to 
the Mishkan and ultimately to the Beis HaMikdosh.

In this week’s parshah, the Torah mentions a specific 
Korban named Korban Todah, which was not brought as 
an atonement sacrifice but rather as a thanksgiving offer 
by someone who wanted to thank the Almighty for a 
positive outcome in one of the four possible situations, 
for, as the Talmud says: “Arba’ah Tzerichim Le’hodos”:

 Â Someone who journeyed on the sea;
 Â Someone who journeyed on the desert;
 Â Someone who was ill and was cured;
 Â Someone who was in jail and was freed.

As the posuk says: “Yodu L’HaShem Chasdo 
veNifleosav livney Odom” – Thank HaShem for His 
goodness and for His wonders to human beings.

In addition to offering up a Korban Todah, the grateful 
thanks giver must also recite a special blessing, known 
is Birkas HaGomel, which was specially composed for 
these four situations. This bracha must be recited in the 
presence of a minyan (preferably with the presence of a 
Talmid Chochom), therefore, it is customary to do it on 
Mondays, Thursdays and on Shabbos, which are days 
when we read from the Torah (and have a much higher 
chance of gathering a minyan).

In our days, in which we are most unfortunately 
deprived from our Holy Temple, we cannot offer a Korban 

Todah as a sign of thanksgiving to Hashem, therefore, 
our only recourse is the recitation of Birkas HaGomel.

In the times of the Beis HaMikdosh the meat of this 
specific Korban had to be consumed on the very same 
day it was offered, until midnight. Therefore, the person 
offering a Korban Todah had to invite family and friends 
over to partake in his happiness and expression of 
gratitude to the Master of the Universe so as to make 
sure that the Korban was, indeed, consumed before 
chatzos halaylah. During this Se’udah the “host” would 
tell his guests of all the goodness bestowed upon him 
by the Almighty and how he overcame one of the 
aforementioned four situations.

This narrative and, indeed, public expression of 
thanks is of so much importance for it is human nature 
to succumb to the passing of time and slowly but surely 
forget all the goodness and even the miracles granted 
to us by Hashem. As time passes we tend to rationalize 
things and find “natural” explanations to whatever has 
happened in our lives.

The Torah, however, wants to enlighten us so as to 
prevent our memory from tricking us into forgetting the 
Al-mighty’s Hand at difficult moments of our lives.

At the moment when a person was offering his 

thanksgiving offer he would recite a chapter of Tehillim 

named Mizmor LeSodah (which we recite every day 

during Shacharis). On this precise chapter we find the 

words Ivdu es Hashem besimcha – Serve Hashem with 

joy. What better moment to internalise the need to 

serve Hashem with joy and happiness than when we are 

thanking Him for His immense goodness?

The dimension of this joy is easier to understand if 

we take the relationship between a child and a parent 

as an example. If a small child is playing in the park 

and, for a second loses sight of his or her mother or 

father, the child will probably get quite agitated and may 

start crying and screaming in desperation… but at that 

moment, when mummy’s or daddy’s hand touches the 

child’s shoulder, the child will immediately feel safe and 

protected again… That is the same reality we have with 

the Al-mighty…

When we feel His Hand touch our lives, we should 

have no other feelings apart from happiness and a sense 

that our Father is here for us, and for that, we must give 

thanks.

There has been a Shaliach Mitzvah who has been doing the rounds in local shuls, as many do. My Rabbi 

always taught us to hand the Tzedaka with a smile (at the least) which I did and the man was very thankful 

gave me a bracha and continued on his way. He came a second time the following week and I handed 

him my regular 50p voucher to which he replied with a kind smile, a thank you and a made me feel like I had 

given him a huge amount of money. This past Friday morning I saw the same gentleman in shul. Having had a 

conversation the week before with a friend about Meshulochim that frequent the same shuls weekly, with the 

outcome of “we ask Hashem 3 times a day for the same thing and we don’t hear HIM complaining”  - I went over 

the man and handed him the 50p voucher, the response was shocking, “No! I am hear only asking people that 

haven’t given yet, you have already given me twice”, I gave him the 50p voucher and thought he is handing me a 

mitzvah not the other way around.
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Different Generations  
Different Challenges
The first Rashi in this week’s parsha quotes (in the name of the Toras Kohanim) a teaching to 
the effect that the word “Tzav” [command] indicates “ziruz” (encouraging in the strongest 
possible terms) for the immediate moment and for future generations. Rashi further quotes 
the Tanna Rav Shimon who teaches that in situations which involve a loss of money, the Torah 
must especially urge people to act.

However, the question can be asked, what 
kind of loss of money (chisaron kis) was 
involved from Aharon’s perspective here? It 
was, after all, Aharon who was given this 
command, and the mitzvah in question did 
not cost him a dime. People would come to the 
Beis HaMikdash and bring their olah offerings 
to him. That did not cost him anything!

Rav Yaakov Kamenetsky zt’’l presents an 
interesting idea. Aharon was a lover of peace 
and a pursuer of peace. He had a special 
relationship with the Nation of Israel that even 
surpassed that of his brother, Moshe Rabbeinu. 
The process of mourning when Aharon died 
involved “the entire house of Israel” [Bamidbar 
20:29]. He had no peer in the nation in terms of 
his endearment to the people.

Rav Yaakov suggests that because of the 
great empathy Aharon had for the masses 
of the Jewish people, it was personally 
troublesome for him to see the Jews spend 
money for their olah offerings (which, after 
all, completely “went up in smoke”). This is 
particularly true because of the institution of 
the “olos ketz haMizbeach.” This was a special 
fund to guarantee that sacrifices would always 
be burning on the altar throughout the day 
(even when there were no obligatory or other 
voluntary personal offerings being brought). 
Aharon’s relationship with the people was 
such that he felt bad for their expenses 
(chisaron kis).

Rav Shimon Schwab zt’’l had a different 
approach. He connects the beginning and the 
end of Rashi on this pasuk [Vayikra 6:2]. After 
linking the word “tzav” with encouragement 
(ziruz), Rashi commented that this command 
was “now and for future generations (m’yad 

u’l’doros). Only then does Rashi introduce the 
idea that it is most necessary to emphasize 
encouragement (ziruz) when expenditure 
(chisaron kis) is involved.

Rav Schwab points out that every generation 
has different problems and challenges. Each 
period is tested with their own particular set 
of trials and temptations. In the period of the 
First Beis HaMikdash [Temple], the problem 
was not that the people were skimpy. The 
problem was that they brought their sacrifices 
by rote.

Bringing a korban is supposed to represent 
a watershed event in a person’s life. He is 
supposed to imagine his own blood being 
splattered on the altar and his own flesh 
burning thereon. It was supposed to be an awe-
inspiring event. What happened, unfortunately, 
with the passage of time is that people came to 
the Beis HaMikdash, they bought their korban, 
gave it to the Kohen, and told him to offer 
it. It became just another thing to do. Their 
spending money on the sacrifices degenerated 
into an empty gesture. As the prophet writes 
[Yeshaya 1:11] “Why do I need your numerous 
sacrifices? Says Hashem, I am sated with 
elevation offerings of rams and the fat of 
fatlings; the blood of bulls, sheep and goats, I do 
not desire.” The offerings were offered in such 
a non-spiritual way that Hashem complained 
He did not want such offerings.

They were expensive offerings, not at 
all stingy — the fat of fatlings – but the L-rd 
rejected them. Hashem much prefers that we 
bring less expensive sacrifices but put our 
hearts into them rather than bringing big fancy 
sacrifices as meaningless gestures. This was 
the mind-set during the First Beis HaMikdash.

In the Second Beis HaMikdash, ironically, 
the reverse was the case. As we see from the 
Prophet Malachi, the problem was that the 
people brought inferior animals to the Beis 
HaMikdash. The attitude was, as we hear from 
so many people today, “the main idea is to be 
a Jew at heart”. People claimed that it did not 
make any difference to Hashem if the animal 
cost more or cost less. “Who cares? As long 
as I have a Jewish heart! A korban is a korban.”

The prophet finally needed to chastise 
them: “You present on My Altar loathsome food, 
and you say, ‘How have we loathed You?’ By 
your saying, ‘The table of Hashem is repulsive.’ 
When you present a blind animal for sacrifice is 
nothing wrong? And when you present a lame or 
sick animal is nothing wrong? Present it, if you 
please to your governor: Would he be pleased 
with you or show you favour? Said Hashem, 
Master of Legions.” [Malachi 1:7-8]

This attitude as well was incorrect. Both 
factors are necessary. One needs the intent 
(kavanah) but one also needs objective action 
(l’maaseh) – one also needs to meticulously 
follow the rules of what a korban is supposed 
to look like.

This is what Rashi means that the word 
“tzav” indicates encouragement immediately 
and for future generations. There would come 
a time in Jewish history when people would 
become lax about the quality of their sacrifices 
because it was something that affected their 
pocketbook. That is why the pasuk said “tzav” 

— strongly encourage them. It is going to cost 
them money, but such is the price of being a 
Jew.
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A Sad, Sad World
There is a well-known anecdote/legend that circulates in the Mussar/yeshiva circles about a 
young yeshiva student who left the yeshiva world and its environment to find his fortune in 
far distant fields. At the time that he left the yeshiva he had a beard and dressed modestly as 
was his Jewish tradition. 

A Chance Meeting on 
the Street

A decade later he met by chance on the 
street the head of his former yeshiva. The 
former student now was completely clean-
shaven and dressed in the most modern and 
fashionable garb of the time. Nevertheless, the 
old mentor recognized his former student and 
engaged him in conversation. 

He innocently asked him: “Since I am not 
a man of the world and you obviously are, 
would you please answer a few questions 
that I have about the outside society? Are 
most people happy or depressed? Are most 
people satisfied with their wealth or do they 
consider themselves to be poor? Are most 
people psychologically well adjusted or are 
they anxious and sometimes almost insane? 

Taken Back by the 
Questions

And finally, are most people physically 
healthy or are they afflicted with disease, 
discomfort and some sort of illness?” The 
student was taken aback by this conversation 
but he dutifully replied: “Master, I must 
admit the truth to you. Most people are not 
happy, they do not consider themselves 
wealthy no matter how much money they 
have, many psychologists and therapists are 
doing a thriving business because a great 
deal of the world is dysfunctional and even 
somewhat crazy, and those that are sick and 
ill, in pain and in anxiety, far outnumber 
those who consider themselves completely 
healthy, normal and well-adjusted.” To which 
the mentor commented: “So for such a sad, 

depressed, sick, poor world you removed your 
beard?!” 

In our daily prayers we state: “That we 
should not toil for emptiness and nothingness 
nor should we have been born to be confused 
and depressed.” Judaism does not negate 
the outside world. It is a practical religion 
that deals with life as it is and does not make 
unrealistic demands upon its adherents.

A Religion of Balance
So even though the outside world may be 

one of poverty, mental strain, physical pain 
and suffering and constant frustration; that 
is the world that we live in. We are not to 
shut ourselves in lonely solitude and become 
hermits, Judaism is always a religion of 
balance. 

And the balance here is not to allow us to 
remove our beard, so to speak, because of 
the pressures of the outside world and our 
desire to conform to its current standards and 
political correctness. 

Like hundreds of millions, if not even 
billions of others. I own a cell phone. I rarely use 
it and for most of the time it is in the off mode. 
I do so purposely because I still value human 
conversation face-to-face. My grandchildren 
all text – they cannot spell correctly and many 
times are flustered when having to actually 
communicate with another human being on a 
personal and face-to-face basis.

An Advanced 
technological World 
that is Innately Sad

The outside world tells me that I am a 
Neanderthal, a relic of a long past era. Maybe 

so, but I am not willing to ‘shave my beard’ on 

this issue. It represents to me a very advanced 

technological world that is innately sad, poor, 

disconnected and in very many cases very 

dysfunctional. 

Ukraine, Syria, Lebanon, Egypt, Libya, Iraq, 

Afghanistan, Pakistan, Congo, Zimbabwe, 

Bosnia, North Korea and a host of other 

countries on the globe are not pleasant 

places to currently be in. In fact, large parts 

of the world and of its billions of people are 

enveloped in sadness, violence, injustice and 

death. 

If one does not have principles and beliefs 

that transcend current events and the present 

situation of the outside world then one is 

doomed to this constant feeling of depression, 

tension and enormous frustration. The Torah 

gave us a set of principles and beliefs in order 

to be able to live in such an uncomfortable 

world and yet have a feeling of satisfaction and 

accomplishment. 

The Torah promised us eternal life and 

unending memory. The Torah deals with the 

myriad details of daily life and weaves them 

together into a tapestry of meaningful and 

satisfying values. The sadness of the outside 

world can be somewhat ameliorated by a sense 

of serenity and accomplishment in our inner 

world. Prayer, study, charity, good thoughts 

and good behavior are all part of building our 

inner world and allowing us to successfully 

deal with that most difficult and sad outer 

world. This is a daily lesson that should never 

be ignored.
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6. How many different fires were there on top of the mizb each? 

Help raise £60,000 to fund life changing treatment for Gideon
Please donate to my JustGiving Crowdfunding Page and help make it happen:
https://www.justgiving.com/crowdfunding/gideonschulman?utm_id=2&utm_term=yJ2j7g25wGideon Schulman 

one of our Oneg Contributors
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THE OLAH AND THE SHELAMIM
In Parshas Tzav, the Torah introduces us to two of the most important kinds of offerings: The Olah 
(elevation) offering1 and the Shelamim (peace) offering2.  The Olah is entirely burnt on the altar, all of 
it going up to Shamayim, whereas the Shelamim is only partially burnt, the rest being shared by the 
animal’s owner, his family and the Kohen. 

Rav Uziel Milevsky zt”l3 discusses the symbolism of 
these two offerings.  He begins by quoting the Meshech 
Chochma who brings a dispute between the two great 
Rabbinic leaders, Hillel and Shammai with regard to the 
Olah and Shelamim offerings.  When a person comes 
to the Temple on the Three Foot Festivals he must 
bring a Chagigah offering, which is from the Shelamim 
category, and the Re’iyah offering, which is in the Olah 
category.  These particular sacrifices had no upper limit 
to their value, however they did have a minimum value.  
According to Shammai, the Olah, which was completely 
offered to G-d, had to be worth at least two silver coins, 
whilst the Shelamim only had to be one silver coin.  Hillel 
held the opposite – the Shelamim’s minimum was two 
silver coins, whilst that of the Olah was one.4  For some 
reason Shammai ascribed greater value to the Olah 
whilst Hillel saw the Shelamim as being of greater worth.

The Meshech Chochma says that this dispute 
is indicative of a fundamental difference in outlook 
between these two schools of thought.5  The source 
of this difference is another disagreement between 
Shammai and Hillel with regard to the creation of the 
world.  The Yalkut Shimoni notes a contradiction 
between two verses which suggest the order in which 
the heavens and earth were created:  The opening verse 
of Bereishis states that first, G-d created the heavens and 
then the earth.6  However, the second chapter implies 
that the earth was created before the heavens.7  Shammai 
argued that the heavens were created first, whilst Hillel 
held that the earth came first.8  Rav Milevsky, based on 
the Meshech Chochma, explains that they are arguing 
as to which is most central in G-d’s creation; heaven or 
earth.  Shammai held that the world remains ‘heaven-
centric’, this means that the cardinal principles guiding 
it are values that belong in the higher spheres, namely, 
Torah and Emes (truth).  Hillel, in contrast believed 
that the world is ‘earth-centric’.  This means that its 
cardinal principles are based on human beings and 
the imperfections of this world.  In order to understand 
the practical applications of Hillel and Shammai’s 
ideologies and how they manifest in our lives it is 
instructive to analyze a number of maamarei Chazal 
(Rabbinic sources) that illustrate other disagreements 
between Shammai and Hillel in both areas of law and 
hashkafa outlook.  We can then explain why Shammai 
ascribed greater value to the Olah, whilst Hillel gave 
more value to the Shelamim.

The Gemara in Sanhedrin discusses a significant 
difference between Moshe Rabbeinu and his brother 
Aaron Kohen Gadol, with regard to justice.  When a legal 
dispute was brought to court, Aaron’s view was that the 
judge should aim for compromise and try to engender a 
relationship of peace and harmony between the litigants, 
even if one party may, on occasion be less deserving 

than the other.  Nonetheless, maintaining peace was 
a higher priority to Aaron than exacting pure justice.  
Moshe, in contrast, believed that the judge should aim 
for the complete truth, handing down his verdict in 
accordance with that truth, regardless of the feelings 
of the litigants.9  The Meshech Chochma observes that 
Hillel relates to Aaron, as is demonstrated in Pirkei 
Avos, where Hillel directs us to be among the disciples 
of Aaron in terms of bringing peace between our fellow 
man.10 The implication is that Hillel is telling us to be 
more like Aaron than Moshe.11  This is not because there 
is anything lacking in Moshe’s approach rather that his 
level is so high that it is of pure truth.  On such a level 
there is no room for compromising because of people’s 
feelings – the truth is the highest value.  Shammai’s 
approach is more in line with Moshe’s approach:  He 
maintains that whilst we cannot attain Moshe’s exalted 
level, nonetheless, we must strive to attain whatever 
truth we can.  In this way, Shammai focuses on Heaven 
more than earth – in heaven, where there is no room for 
compromise of truth, the truth is unadulterated.   

This difference in approach manifests itself in a 
disagreement with regard to emes and sheker (falsehood).  
The Gemara in Kesubos discusses the case of a just 
married couple; and the bride is not particularly worthy 
of praise – Hillel and Shammai argue about what one 
should say to the groom.  Shammai says that you 
must say the truth as it is, regardless of hurting the 
feelings of the groom.  Hillel argues that this will cause 
discomfort, therefore one should praise her in a vague 
fashion.  Shammai argues that Hillel’s approach would 
constitute a transgression of the prohibition to lie, whilst 
Hillel holds that in such cases, maintaining peace 
and harmony between a bride and groom overrides 
the prohibition not to lie, therefore in such a case the 
prohibition doesn’t apply at all.12  Hillel’s approach is that 
it is not truthful to cause pain and dissension amongst 
people.   This dispute provides an illuminating example 
of the ramifications of Hillel and Shammai’s divergent 
world views.  Shammai adheres to a strict adherence 
to truth, whereas Hillel compromises the value of truth 
with that of peace.13

With this understanding of the approaches of 
Shammai and Hillel we can now understand the 
underlying reason for their dispute as to which korban 
should be of greater minimum value – the Olah or the 
Shelamim.  The Olah, burnt on the altar entirely for G-d, 
is a ‘heaven-offering’ – for Shammai, the main focus is 
man’s service of G-d and adherence to pure truth.  For 
Hillel, however, the main focus is peace,therefore he 
attributed greater value to the Shelamim, which was 
shared by the animal’s owner, his family, and the Kohen, 
thus enhancing peace and harmony amongst people.

We have analyzed the fundamental differences 
between Hillel and Shammai and how they reflect their 
conflicting rulings with regard to the Olah and Shelamim.  
We have seen that Hillel’s view emphasizes compromise 
in addition to truth, whilst Shammai’s focuses on pure 
adherence to truth.  The Gemara in Eruvin states that 
after three years of debate between the two schools a 
voice announced, “The words are both words of the 
Living G-d, but the law is like Beis Hillel”.14  This means 
that both views are correct, but they have different 
approaches.  In this world the most fitting approach is 
that of like Beis Hillel15 because in this world the value 
of peace can sometimes appear to conflict with that of 
truth, and for the level of most people, the outlook of Beis 
Hillel is the most appropriate.16  One application of this 
discussion is that a person may mistakenly feel that it 
is a quality to always strictly adhere to the truth, even 
when it causes pain to others or can lead to discord.  We 
learn from the fact that we follow Beis Hillel in this world, 
that there are times when it is impossible to maintain 
pure truth without causing pain to others.   It is highly 
recommended for each person to learn the laws relating 
to when one may and may not alter the truth for the sake 
of peace.  

1  Vayikra, 6:2.

2  Vayikra, 7:11.

3  He was the Chief Rabbi of Mexico and later was a Maggid 
shiur in Yeshivas Ohr Sameach. He was famed for his deep 
explanations of the Torah. His shiurim were later published 
in two volumes as. ‘Ner Uziel’. This essay is found in the 
Second Chelek, p.16-20.

4  Chagiga, 6a.

5  Meshech Chochma, Shemos, 20:18.

6  Bereishis, 1:1. The Yalkut also brings a passuk in Yeshaya 
that indicates that the heavens were created first.

7  Bereishis, 2:4.

8  Yalkut Shimoni, 1:4.

9  Sanhedrin, 6b.

10  Avos, 1:12.

11  Ner Uziel, p.17.

12  Kesubos, 17a.

13  See New Uziel ibid, and Meshech Chochma, Shemos, 20:18 
for more applications of the dispute between Shammai and 
Hilllel.

14  Eruvin, 13b.

15  The students of Hillel who ruled in accordance with Hillel’s 
approach. 

16  However, the commentaries point out that in the next world 
the law does follow Beis Shammai, because in that world, 
there is no contradiction between Emes and Shalom. 
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 ANSWERS
1. The sacrifices of Parshas Vayikra deal with the animals brought for all the Jews 

while the sacrifices of Parshas Tzav deal with the sacrifices for the kohanim.

2. The “kemitza” fistful of flour taken from the mincha offering.

3. Originally it was done by a race, given to the fastest kohen who reached the top of 

the ramp of the mizbeach. However, when this resulted in accidents, it was changed 

to selection by the payis – the count of a thought of number more than the number 

of kohanim present.

4. The Gemara (Yuma 21a) says that a miracle happened that the broken earthenware 
shards were swallowed up by the ground.

5. The Chinuch (136) brings that like the tzibbur brings the korban tamid morning and 
evening, so too does the Kohen Gadol in the form of this Minchas Chavitin – half 
in the morning and half in the evening. The idea is to keep him focused on the idea 
behind sacrifices – coming close to Hashem.

6. The Gemara (Yuma 43b) brings several different opinions. Everyone agrees that 
there were two separate fires every day – the fire to burn the sacrificed parts and a 
smaller fire from which was taken to burn the ketores.
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The son of Rabbi Shlomo Zalman zt’l, Rav and Maggid of Pressburg, Simcha Unsdorfer was taken to Auschwitz 
at the age of 19. His parents were murdered on arrival but Simcha survived to return to his family home after 
liberation. He found the house in ruins, but managed to salvage some his father’s weekly droshos from the 
burned out remains. Many were prefaced by a diary of the week’s events. Here is the extract from …

SHABBoS HAGODOL 1942
It is Motzoei Shabbas Parshas T’zav. In the 

past week there was great fear and upheaval, 
rachmana litzlon, beyond measure. On Sunday 
we started Shacharis as normal in our Beis 
Hamedrash Mevakshei Torah at 8.30.  This is 
because of the curfew not allowing us in the 
streets before 8.

Then, during p’sukei d’zimrah, five or 
six Nazis entered the shul and struck me - 
bechasdei Hashem just one time - and they 
broke my glasses. They announced that they 
were going to smash the oron hakodesh and 
break the other contents of our shul. But then 
after a few minutes, bechasdei Hashem, they 
went away.

Then on Monday there happened 
something which we had deeply feared for 
many days, Hashem yerachem. They came 
during the night to Jewish homes to take girls 
of 16 and over for forced labour. The morning 
brought scenes of distraught parents crying as 
daughters were pulled from their arms.

The rest of the week was filled with worry 
over the fate of taken daughters and fears that 
the Nazis would soon come for the men. I had 
no mind to prepare any drosho. Then, on Erev 
Shabbos Hagodol, about half an hour before 
davening, there was alarm and commotion as 
they came for the boys. To my house they also 
came, searching for my son Simcha Bunem. 
But, bechasdei Hashem, I was able to show 
them that he had travelled to the nearby town 
of Nitra for medical reasons. So they left on 
their way, bechasdei Hashem yisborach shemo 

– may His name be exalted for the kindnesses 

He has shown us and will continue to bestow 
on me and my household.

With all the upheaval, I didn’t know if I 
would be giving any drosho the next day, but 
on Shabbos morning baalei batim still came to 
shul, along with those sons who remained free. 
And I said the following…

Hoh Lachmoh Anyoh ! Woe that we find 
ourselves in such troubled times as these. 
That Kol Dichfin, anyone who has evil 
plans for us, Yeysei Veyechol Osonu … 
they come to consume us. Kol Ditztrich, 
those who need to do us harm and spill 
our blood, Yeysei Veyifsach Oleynu … they 
turn us into a korban. 

But even with such bitter maror, we 
still have symbols of freedom as we dip 
twice and lean back comfortably in our 
chairs. This is why the night is called 
Seder – because everything goes k’Seder, 
according to the plan that the A-mighty 
has for us, His people.

When we get to maggid, we will ask 
ourselves: where are the children who 
would ask us the questions of the Mah 
Nishtana? Where is our simcha this 
yomtov? 

And yet, even in these perilous times, 
yidden have still come to shul to daven, 
to listen to divrei Torah and to fulfil the 
mitzvos in preparing for Pesach.

In this merit, in the words of the Haftorah: 
 behold I … ִהֵּנה ָאֹנִכי ֹׁשֵלַח ָלֶכם, ֵאת ֵאִלָּיה ַהָּנִביא
will send to you Eliyahu Hanovi ……  ְוֵהִׁשיב 

ַעל-ֲאבֹוָתם ָּבִנים  ְוֵלב  ַעל-ָּבִנים,   and he  ֵלב-ָאבֹות 
shall return the heart of the fathers to the 
children, and the heart of the children to 
their fathers.

By popular demand, reprinted from the Oneg Shabbos 5776
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