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 בס"ד

A Tried And True Way Of Imbuing Our Hearts With Emunah And Bitachon:  

To Bring Ourselves To “Feel” The Truth That Our Minds’ Know  
 

›› Was It A Sin To Send Spies To Scout The Land?  

The verse states (13:2): “Send for yourself people and 
scout the land of Canaan which I will give to the children of 
Yisroel.”  

Rashi says: “For yourself” – “For your own will.” Hashem 
said, “I didn’t command you to send spies. If you want to do 
it – send.” The nation came and said, “Let us send spies 
before us.” Moshe Rabenu spoke the matter over with the 
Divine Presence and Hashem told him, “I told them that the 
land is good. I say on their lives that I will give them an 
opening to make a mistake which will cause them to not 
inherit the land.” The Sifsei Chochomim explains that this 
falls under the rule of: “One who wants to make himself 
impure has the door opened for him to do so.” 

There are numerous perplexing questions to ask on this 
Parshah, all of which stem from the fundamental difficulty. 
Firstly, the Ramban asks The Ramban asks that we find that 
Moshe Rabenu himself agreed with the idea to send spies. 
We see this in Parshas Devarim (1:22), where it is stated that 
Moshe said: “And you all came close to me and you said, let 
us send men before us and they shall scout out the land for 
us.” And the verse states further: “And this thing was good 
in my eyes, and I took from you twelve men.” 

We see from here that Moshe agreed to the idea of 
sending spies. Yet, we never find that this was considered a 
grievance against Moshe Rabenu. 

We may further ask how Moshe could tell the spies to 
investigate whether the land is “good or bad”. Hashem had 
explicitly said that the land is good. How could Moshe 
suggest that it may not be? 

 Another perplexing aspect of this story is one of the 
spies who were sent on this mission was Yehoshua bin Nun. 
He personally witnessed the destruction caused by the 
sending of the spies. Yet, despite the fact that 
he witnessed the downfall of sending spies, 
we find that Yehoshua himself sent spies just 
40 years later, as we read in the Haftorah. 
And we don’t find that sending spies was 
considered a grievance against Yehoshua.   

›› We Cannot Understand The Ways Of The 
Enlightened Generation! 

Before attempting to delve into the explanation of this 
story, it is important to realize that we can truly understand 
the intentions and ways of the great men of the enlightened 
generation that Hashem Yisborach took out of Egypt. This 
can be illustrated from a story: Rav Yaakov Aryeh of 
Radzymin zt”l once met the Chidushei Harim zt”l, who saw 
that Rav Yaakov Aryeh was completely pale. He asked him 
why he looked so unwell, and Rav Yaakov Aryeh responded 
that he had been studying the Parshios of the spies, the 
assemblage of Korach, and the nation complaining in the 
desert, and he simply could not comprehend how this lofty 
generation, who lived with Hashem’s Presence in their midst 
24 hours a day, could fall to these sins.  

The Chidushei Harim answered him with his great 
wisdom, “Calm yourself. Remember that their sins became 
part of the Torah – but who knows what will become of our 
mitzvos?”  

We must learn the Parshios of Bamidbor with this 
outlook. We have no comprehension of the enlightened 
generation. We can only study the stories with our small 
level of understanding, according to our holy teachers’ 
teachings.   

›› Sending The Spies Was Not A Sin In And Of Itself 

The Ramban explains that the nation wished to send 
spies to scout the land because it is normal for any nation 
that is about to embark on a war in a foreign land to send 
agents ahead to see which will be the easiest side to enter 
from. This was actually a good idea because there is a 
general rule that one may not rely on miracles. Just as they 
needed to fight with weapons, and could not depend on 
Hashem fighting for them through miracles, it was 
appropriate to send spies, as in natural in any war. For this 
same reason, Yehoshua sent spies 40 years later – and even 

Moshe sent spies again later (Bamidbor 21:32).   

The Ramban further explains that when Moshe 
told the spies to investigate whether the land is 
“good or bad”, his intention was based on the fact 
that he knew the land was exceptionally good. He 
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was telling the spies to pay attention to what they saw there 
so that they could come back with a full report to the nation 
of how good the land really is so they would go up to it 
joyfully. He told them to bring back fruits from the land to 
display how plentiful it is so the people could see its 
goodness with their own eyes.  

›› WE Must Be Pained By The Spies Failure To Repent 

The Tur (Orech Chaim 580:2) cites the Megilas Tainis as 
saying that Chazal instituted a fast day on the 17th of Elul 
because that is the day of the spies’ demise for speaking 
badly about the land. The Bais Yosef asks why this day was 
set aside as a day of sadness. It would seem that we should 
be happy for we know that “one should 
rejoice when wicked men are destroyed 
(Mishlei 11:10). He answers that we are 
saddened by the fact that the spies’ 
repentance was not accepted – for it is 
probable that they tried to repent, but it was 
not enough.  

We can again see from here that the spies 
were great men – and because their greatness 
their every action had huge consequences. 
Their sin shifted the course of the nation’s 
future for all time. Their crying in vain caused 
the decree that the nation would cry for 
generations (Sotah 38A). But they did not give 
up. They attempted to repent. Unfortunately, 
their repentance was not accepted. It was not 
enough to avert the decree. The fast was 
decreed on this day to mourn the failure of 
their repentance to atone for their sin.   

The Sins Of The Great Generation Are 
Beyond Our Comprehension  

Having described the greatness of that 
holy generation, the question of how they 
could fall to this terrible sin is even stronger. 
We may begin to explain by describing the 
great test they faced at that moment.  

On the verse, “And all of you approached 
me and said, "Let us send men ahead of us”, 
Rashi states: They approached in a state of 
disorder. But further on (Devarim 5:20-21) it 
says, “You approached me, all the heads of 
your tribes and your elders, and you said, 
Behold Hashem has shown us…That 
approach was proper - young people 
respecting their elders, sending these before them. Here, 
however, you approached me all of you, in a state of 
disorder, the young pushing aside their elders, the elders 
pushing aside their leaders.   

It seems from here that the complaint against the nation 
was not the actual sending of spies. Rather, it was on the 
way they sent them – in a state of disorder. This disorder and 
panic showed that the people were lacking faith in Hashem 
and were in a state of desperation.  

Had the spies been sent merely to fulfill the obligation to 
act within the boundaries of “nature” and not to rely on 

miracles, the nation would have sent them in an orderly 
manner, with no sense of panic – and there would have been 
no complaint against them. However, the disorder and panic 
showed that the nation was lacking in faith and were 
actually depending on the spies. This was the complaint 
against them.  

›› Increase Fear Of Heaven; Decrease “Nisayon”  

Rav Avrohom Yoffen zt”l, Rosh Yeshivas Byalistock (in 
his Sefer Hamussar V’hadas) cites the words of the Me’ohr 
Yisroel that a true servant must do two things – increase his 
fear of Heaven, and decrease “nisayon” (the word he uses 
to mean man’s reliance on miraculous means). He states 

that one way to decrease one’s reliance on 
miracles is to turn his faith into something 
tangible that he can “feel”. He explains that 
something one can feel is much more “real” 
and powerful than something that is just an 
idea. Therefore, if one can feel his faith in 
Hashem, he will turn serving Him into his 
“natural” state of being.   

He goes on to explain that we must bring 
our emunah to a level of actually “feeling” it 
by contemplating everything Hashem does 
and how he rules over every aspect of the 
world. If we do so, we will internalize our faith 
in Him, and discard any thought that we 
should take credit for our own successes. 
Once we reach this level, obeying His word 
will be natural for us. This is seen in the words 
of the Chovos Halevavos: “If one trusts in his 
own strength and efforts, he will be toiling in 
vain and he will become weakened and will be 
naturally unable to reach his goals.”  

Rav Yoffen states that this is a tried and 
tested way to live without worry and have full 
trust that Hashem will take care of us.  

He suggests, based on this concept, that 
the reason the nation sent the spies was 
because they wished to see the good of the 
land with their own eyes in order to 
strengthen their emunah in Hashem and 
minimize their reliance on miracles so they 
could joyfully enter the land. For this reason, 
the idea was deemed appropriate.  

Their mistake was that they thought that 
the sending of the spies was not merely to minimize their 
“nisayon”, but was also for them to judge for themselves 
whether the idea of entering the land was a good one or not. 
They thought that when Hashem gave them permission to 
send the spies, He also was granting them permission to 
make their own decisions, based on the spies’ report.  

This is the meaning of Chazal’s statement that Hashem 
“left them a way to err”. By granting them permission to 
send spies, He allowed them to err in thinking the judgment 
was in their hands, and it was up to them to decide if the 
land is good or not.  

“…How could 

this lofty 

generation, who 

lived with 

Hashem’s 

Presence 24 

hours a day, fall 

to these sins? 

The Chidushei 

Harim answered 

with his great 

wisdom, 

“Remember that 

their sins 

became Torah – 

but who knows 

what will 

become of our 

mitzvos?”  



 { ג׳ }

Rav Yoffen adds: We can learn from here that when one 
works to minimize his reliance on miracles, he must not rely 
on this alone – for his personal considerations may lead him 
to err in his judgment. This must be done in tandem with 
increasing one’s fear of Heaven. Minimizing reliance on 
miracles is only meant to be done by changing one’s mindset 
to be in sync with faith in Hashem.  

This idea can also be used to explain a Ramban in 
Devarim (1:25). The verse states: “And they said that the land 
Hashem our G-d is giving us is good.” Rashi cites the Sifri 
who says that Yehoshua and Kalev were the ones who said 
these words. The Ramban asks: If this is true, what was the 
complaint against the nation? Should they have listened to 
the word of two people over the word of ten? He answers: 
Perhaps the complaint was that Hashem had told them the 
land was good, and now the greatest of the messengers 
were affirming this. They should have accepted this and 
realized the other ten were only saying what they did out of 
the fear that was in their hearts.  

The Ramban can be explained to mean that the spies 
viewed their mission solely as minimizing the reliance on 
miracles, which is an acceptable thing to do, and which 
Moshe Rabenu himself did later. However, the complaint 
against them was that they relied on this alone, without 
increasing their fear of Hashem. In this way they erred, and 
because of this nation should have listened to Yehoshua and 
Kalev rather than the other ten spies.  

We may also use this concept to answer another 
question on this Parshah. The verse (13:3) states: “They were 
all men, leaders of Bnei Yisroel.” Rashi states: “At that time 
they were all upright.” The later verse (13:26), however, 
states: “And they went and they came”, which Rashi 
explains to mean: “Their going was like their coming. Just as 
their returning was with bad intent, also their going was 
with bad intent.” How could it be that they were upright 
when they were chosen to go, but already had bad intent 
when they went? 

We can answer by reiterating that the nation’s intent in 
sending them was incorrect because they only focused on 
minimizing reliance on miracles and not on increasing fear of 
Heaven. The holy Ohr Hachaim (13:2) states that since the 
nation sent them with improper intent, it created a mission 
that was inherently bad, based on the rule that a messenger 
is like the one who sent him. Since they were the 
messengers for an improper mission, bad intentions became 
imbedded within them. Even though they were upright 
when they were chosen for the mission, by the time they left 
the lack of faith of the nation that sent them had already 
affected them negatively.  

›› Why The Power Of Tzitzis Does Not Work For Us  

The verse states regarding the mitzvah of tzitzis (15:39): 
“And you shall see them and remember all the 
commandments of Hashem and do them and you shall not 
stray after your hearts and after your eyes.” The Gemara in 
Menachos (44A) relates that a man “who was careful with 
the mitzvah of tzitzis” once wished to sin, when his tzitzis 

suddenly flew up and struck him in the face, which saved him 
from the sin by reminding him that Hashem’s name is 
written twice in the Parshah of tzitzis to symbolize that He 
will reward those who follow His words and punish those 
who don’t.  

Similarly, the Daas Zekainim of the Baalei Tosfos state 
that the reason the Parshah of tzitzis is placed next to the 
portion of the “mekoshesh”, the man who was put to death 
for chopping wood on Shabbos in the desert, is because 
when this man desecrated Shabbos, Moshe complained to 
Hashem that tefillin are worn on one’s head to remind him 
to adhere to the laws of the Torah. But Hashem commanded 
the nation not to carry on Shabbos, and they therefore 
cannot wear tefillin. Had this man been allowed to wear 
tefillin, he would have refrained from desecrating Shabbos. 
Hashem responded that one wears tzitzis on Shabbos, and 
tzitzis have the same power to protect one from sin.  

Having said this, we can ask why we do not find that 
wearing tzitzis protects us from sin.  

The Mashgiach Rav Yeruchim zt”l answers this question 
by citing the Gemara (Sanhedrin 35A) that says that a bais 
din may not sit to judge cases of capital punishment on 
Friday. This is because there is not sufficient time to 
conclude the ruling before Shabbos, and one cannot begin 
on Friday and continue after Shabbos because the 
arguments of the case will be forgotten over that time. The 
Gemara says that even though the court could write down 
the arguments in order to remember them, only the words 
will be written but “the feelings” swill not.  

This means that although the facts of the case will be 
remembered, the “heart of the case”, the feelings of the 
judges during the trial which bear great impact on their 
decision, will be forgotten.  

Rav Yeruchim explains that this is the reason our tzitzis 
do not help protect us from sin. Yes, they remind us of the 
fact that Hashem is watching us and rewards us for mitzvos 
and punishes us for sins. However, they are unable to 
remind us of the feelings we must have towards Hashem’s 
presence in our lives. In order to be affected by the tzitzis, 
one must be able to “feel” the Divine Presence that they 
symbolize, and not merely mentally know that it is there. 
This is a manifestation of the truism that knowing something 
with one’s intellect is not as powerful as tangibly being able 
to feel it and live with the realization. And, for this reason, 
tzitzis will not have the power to protect someone from sin 
if he is not on the level of truly feeling the idea that they 
represent.  

For this reason, the Gemara in Menachos begins by 
saying the man in the story was “careful” with his tzitzis. 
This means that he not only wore tzitzis, he contemplated 
their essence and reached the level of feeling Hashem’s 
Presence through the power of his tzitzis. 

In 0rder to avoid the folly of the spies, we must attempt 
to increase our emunah and bitachon in Hashem Yisborach 
by taking what our minds know and turning that into the 
deep-rooted,  tangible feelings of our hearts. 


