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1. The Sidros of  ְהמָ רוּ ּת  and  ְהוֶ צַ ּת  comprise HaShem’s instructions concerning the making 

of the Mishkan (the Sanctuary) with its sacred furniture and appurtenances and the 

splendid garments for the Kohannim.  This Sidra is given over to the actual 

carrying-out of those instructions (and the next Sidra continues this account, too).  The 

Torah tells how the young Betzallel ben Uri ben Chur of the Tribe of Yehuda, a genius 

pure in heart and mind, was singled out by HaShem and was endowed with His Divine 

Spirit of wisdom and understanding to oversee the holy work.  Together with Oholi’ov 

ben Achisommoch of the Tribe of Don and assisted by other men and women similarly 

blessed by HaShem with special talents, the holy work was carried out to perfection. 

2. But at the outset, Mosheh our Teacher tells us that none of this work may be done on 

the Shabbos, for so has HaShem commanded.  Holy though the making of the Mishkan 

is, it cannot transcend the Shabbos, that other Sanctuary.  For in the same way that the 

Mishkan is to be a Sanctuary to HaShem in space, the Shabbos is to be a Sanctuary to 

HaShem in time.  That is, in the same way that the Mishkan represents the holy Abode 

of HaShem in the midst of man’s living-space, so is the Shabbos an oasis of spiritual 

uplift in the midst of man’s timetable of his everyday activities and in his busy timetable 

of activity the Shabbos is to be a Sanctuary to HaShem in time.  And the holiness of the 

Shabbos, says HaShem, is even greater than that of the Mishkan. 

3. Both, the Mishkan (and, later, the Beis HaMikdash) and the Shabbos complement each 

other and teach us the same lesson.  The Mikdash teaches that even though we are 

preoccupied in our own world with our mundane matters and even if it seems as if our 

welfare and progress are solely the result of our own efforts, we must never lose sight of 

the fact that HaShem is the true Provider and the Master of the world: in our own world 

there must be a holy place, a Sanctuary, where the Presence of HaShem is manifest and 

where ordinary, everyday activities are subordinate to the overriding duty of 

worshipping HaShem and serving Him as He has commanded.  And this great teaching 

is to filter through to our everyday existence and influence us to be mindful of HaShem 

in all our undertakings, wherever we are. 

4. The Shabbos teaches the same lesson, but from a different perspective.  Even if we are 

so busy with our own affairs, quite legitimately exercising our intelligence and skills to 

develop the world and bring it under human control, to benefit from it, we must never 

forget that we are only junior partners in this world.  We must remember that HaShem 

is the Creator of all that exists and that “the world is His, and the fullness thereof.”  The 

Shabbos is our testimony that we indeed acknowledge that HaShem created the world 
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in six days and on the seventh day He rested from creating anything further.  By our 

observing the Shabbos as HaShem has commanded us, we bear witness that HaShem is 

the Master of the Universe.  All week long, we work and do and perfect and control the 

world that He has given us to develop and master.  But then comes Shabbos, and we 

desist from exercising our mastery over the world and we say, in effect, “This day of the 

week is commanded by HaShem to be holy.  It is separated from all the other days of 

the week and we desist from our own creative and masterly activities to testify that it is 

HaShem Who is the true Master of the Universe.”  (That is why a Jew who wilfully and 

deliberately desecrates the Shabbos is considered as if he denied HaShem and as if he 

worshipped idols.)  The Shabbos is that day of the week when we put out of mind our 

own worldly plans and we acknowledge that the world belongs to HaShem.  The person 

who observes the Shabbos in the proper spirit allows this holy day to cast its radiance 

upon the whole week, and all the days of his life are thus ennobled and hallowed by a 

constant awareness of HaShem and His Torah.  This is what is meant by, “the holy 

Shabbos is a Sanctuary in time.” 

5. Because these two, the Mikdash and the Shabbos, both serve to remind us that HaShem 

is Master of the world, therefore they are both linked together.  (Even though the 

holiness of the Shabbos is greater, nevertheless, once the Mishkan was completed and 

served as the focal point for the pure worship of HaShem, the observance of the 

Shabbos in the Mikdash does not apply in all its stringency simply because the lesson of 

the Shabbos, namely, that HaShem our G-d is the Creator, is superfluous in the 

Mishkan of HaShem, the place dedicated solely to the worship of HaShem our G-d.  To 

put it another way, in the palace of the King, there is no need to proclaim that the King 

is Sovereign: it’s obvious.  Hence the general rule: " ֵשׁ ָד ְק ִמ ת בְּ בוּ ין שְׁ א"  — “In the 

Sanctuary there are no Shabbos prohibitions.”)  But although the Mishkan and the 

Shabbos are linked, they are not equal.  This is because the effect of Shabbos upon man 

is greater than the effect of the Mikdash — firstly, because the Shabbos is not confined 

to any one place but is incumbent upon every Jew everywhere, and secondly, because it 

recurs each week — and therefore, of the two Sanctuaries, HaShem has commanded 

that the Shabbos is the more important.  Indeed, the Sanctuary of the Mikdash helps to 

define the Sanctuary of the Shabbos, as follows:  

6. Concerning the Shabbos, HaShem commands that we are not to do “any manner of 

Melochoh.”  The true definition of Melochoh is, not as is so commonly mistranslated, 

“labour” or “work,” but as follows: “Any activity which shows man’s mastery over the 

world by the constructive exercise of his intelligence and skill.”  It is a Halochoh taught 

to Mosheh our Teacher by HaShem at Sinai ) "ה ִמִסיַני ) "ַהָלָכה ְלֹמׁשֶ  that all the various 

activities which are forbidden to be done on Shabbos divide into thirty-nine different 

categories, with each of these categories incorporating within itself and defining one 

particular sphere of activity.  Each category is distinct from all the thirty-eight others, 

without duplication or overlapping, but all together these “Thirty-nine Melachos of 
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Shabbos” cover the whole range of human activity and all these thirty-nine kinds of 

activity were used in the making of the Mishkan.  Our Chachommim, of blessed 

memory, transmitted to us the pattern and scheme behind these thirty-nine categories 

of human activity and showed how the various kinds of activity that were required in 

the making of the Mishkan are in essence the same as those activities forbidden on 

Shabbos.  In other words, the thirty-nine categories of human activity used in the 

making of the Mishkan are the very same as those categories of Melochoh-activity that 

are forbidden on Shabbos.  Indeed, often it is the very manner in which a particular 

activity was utilized in the making of the Mishkan that defines the manner of that 

activity that is forbidden on Shabbos.  Each of these identical lists of categories of 

human activity comprise the full range of human activity in the service of HaShem: the 

one is a list of activities whereby, utilising our talents and skills, we build the Sanctuary 

to HaShem, and the other list is of the activities from which we desist on Shabbos 

because HaShem so commands and by so desisting, we testify that HaShem — not us 

— is the Creator and Master of All.  But the two lists are identical.     

7. Out of respect to the Sanctuary of the Shabbos and so as to connect the Sanctuary of 

the Shabbos with that other Sanctuary, the Sanctuary of the Mishkan, our 

Chachommim listed the thirty-nine Melachos forbidden on Shabbos in the order that 

those activities would have been used (even remotely) in the making of the Mishkan.  

Thus, it turns out that we sanctify “the Sanctuary in time,” the Shabbos, and proclaim 

G-d as the Creator, by desisting from those same thirty-nine categories of human 

activity that were used in the making of “the Sanctuary in space,” the Mishkan.  In 

other words, it is our desisting from those Melachos of the making of the Mishkan that 

defines that other Sanctuary, which is the Shabbos.  And so the two Sanctuaries 

become one: "ן  ֶאָחד ּכָ "ְוָהָיה  ַהִמׁשְ . 
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This Haftorah is taken from the first Book of Kings, Chapter 7. 

Sefaradim read from verse 12 till verse 26, 
Ashkenazzim read from verse 40 till verse 50. 

1. The Sidra speaks of the making of the Mishkan and the Haftorah speaks of the building 

of the Beis HaMikdash by King Shlomo.  Each of the Haftoras focuses on a different 

aspect of the work of building the Beis HaMikdash.  The Sefaradi Haftorah describes in 

some detail the two great columns which were at the entrance of the Beis HaMikdash, 

while the Ashkenazi Haftorah describes how Chirom, a talented coppersmith, was 

engaged by Shlomo to make all the sacred copper items for the Beis HaMikdash.           

2. When HaShem told Mosheh Rabbeinu to make a Mishkan to show that He had taken us 

back again and that He would dwell amongst us, He told Mosheh exactly how he was to 

make it.  In fact, more than four Sidras out of the Chumosh Shemos are devoted almost 

exclusively to the description of the design of the Mishkan with its appurtenances and 

how it was made.  This is surprising indeed.  Seldom do we find in the Torah so much 

lengthy detail about any Mitzvah.  Even more remarkable is that we had been in Egypt 

for hundreds of years.  Egypt was a land famous for its great and imposing buildings 

and temples.  (We built quite a number of them.)  HaShem could so easily have 

commanded simply, “Make for Me a Sanctuary” and left the rest to us.  We would have 

been able to take some really great ideas from the temples that we knew so well in 

Egypt, properly disinfected from all idolatry, of course, and utilized them in the pure 

service of HaShem.  Yet HaShem goes to great lengths and into fine details and tells us 

exactly how He wants His Mikdash to look and even how it is to be made. 

3. It would seem that HaShem does not want us to invent from our own minds, even in 

the slightest degree, how He is to be served.  If there is to be a physical, focal point in 

our devotions to HaShem, a Sanctuary devoted to the service and worship of HaShem, 

that focal point is to be free from any human ideas about how that Sanctuary is to look 

and indeed even in which way it is to be made.  The Mishkan is not to be an expression 

of Man’s ideas about serving G-d.  On the contrary.  The sacred structure that is the 

Mishkan, together with the worship of HaShem in that Mishkan as commanded by 

HaShem Himself in all its details, these together are the thoughts of HaShem about 

how Man is to serve Him.  It is for that reason that we are to earnestly investigate all the 

details of the Mikdash and its holy service, to learn what it is that HaShem wants from 

us as His loyal servants and how that service in the Mikdash is to permeate everything 

else that we do.   

4. Having said that, there is another aspect of the Beis HaMikdash that should be borne in 

mind, as follows.  Leaving aside for a moment the holiness of the edifice that Shlomo 

built, we can only wonder at the skilled craftsmanship and extraordinary expertise and 

genius that were involved in carrying out the Divine instructions to build the Mikdash.  

What we today can learn from all this is how it is our duty and privilege to utilize all our 

G-d-given talents and skills in the service of HaShem, so that everything we do can be 

said to serve HaShem and to make all our endeavours worthy of HaShem’s blessing. 
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Shabbos Porroshas Shekollim is the Shabbos before Rosh Chodesh Addar, unless Rosh 

Chodesh Addar falls to be on Shabbos, in which case that Shabbos becomes Shabbos 

Porroshas Shekollim. 

If Rosh Chodesh Addar falls to be on Shabbos, three Sifrei Torah are taken out.  From the first, 

we read the Sidra of the Week; from the second, we read the special reading for Shabbos Rosh 

Chodesh (from Sidra Pinchos, in Sefer BeMidbor, Chapter 28, Pessukim 9 — 15 inclusive) and 

from the third, we read the special Torah-reading, which is Porroshas Shekollim.  Otherwise, that 

is, if Shabbos is not also Rosh Chodesh, only two Sifrei Torah are taken out, from the first, we 

read the Sidra of the Week, and from the second we read the special Torah-reading for Shabbos 

Porroshas Shekollim.  This is taken from Sefer Shemos, Chapter 30, Pessukim 11 — 16 inclusive 

(the first paragraph of Sidra  כי  תשא ) and the Haftorah is from the Second Sefer of Melochim, 

Chapter 11, from Possuk 17 to Chapter 12, Possuk 17, inclusive (Sefaraddim).  (Ashkenazzim 

start at Possuk 1 of Chapter 12, but end the same as Sefaraddim.) 

1. Our Chachommim, of blessed memory, instituted that we commemorate certain events 

or Mitzvos by means of special public readings from the Sefer Torah and special 

Haftorahs (readings from the   ְיםיִא בִ נ , the Books of the Prophets).  This week, the 

Shabbos is called Shabbos Porroshas Shekollim, taking its name from the special Maftir 

and Haftorah read on Shabbos morning, and it commemorates the Mitzvah of the 

giving of the half-Shekel.  

2. There are four specific Shabbossos in the year when special public Torah-readings take 

the place of the regular Maftir (after the Sidra of the Week has been read) and special 

Haftorahs are read in the place of the regular Haftorahs.  Collectively, they are called the 

Arba Parshios (the special readings of the Four Sections) and Porroshas Shekollim is 

the first of the four.  The others are: Shabbos Porroshas “Zochoir” (which takes its 

name from the first word of the special Torah-reading); Shabbos Porroshas Porroh 

(which takes its name from the subject of its special Torah-reading, as does this week’s 

Shabbos) and Shabbos Porroshas “HaChodesh” (again, taking its name from the first 

word of the command concerning the Mitzvah of that Parrashah).  In some years, there 

can be a “vacant” Shabbos, called a Hafsokkoh, (that is, there is an “interruption” in the 

Arba Parshios) between Shabbos Porroshas Shekollim and Shabbos Porroshas “Zochoir” 

or between Shabbos Porroshas “Zochoir” and Shabbos Porroshas Porroh, or indeed 

there can be two Shabbossos Hafsokkoh (but there can never be a Shabbos Hafsokkoh 
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between Shabbos Porroshas Porroh and Shabbos Porroshas “HaChodesh.”)  It all 

depends on which day of the week Rosh Chodesh Addar falls to be. 

3. There are other occasions when a special Maftir is read instead of the regular Maftir: 

when Rosh Chodesh falls to be on Shabbos, for example, or indeed if Yom Tov falls to be 

on Shabbos (when not only is the Maftir changed, but the Yom Tov Torah-reading takes 

the place of the regular Sidra of the Week).  But unlike those cases, when it is the 

specialty of the day that calls for its own Torah-reading, these Arba Parshios were fixed 

by our Chachommim, of blessed memory, to be read at certain times of the year in 

addition to the regular weekly reading so as to recall or commemorate certain events or 

Mitzvos.  These Arba Parshios are usually read in Addar (or, in a leap year, in Addar II) 

though in some years they can start on the Shabbos before Addar or be extended to 

Shabbos Rosh Chodesh Nissan. 

4. Porroshas Shekollim is read to recall the Mitzvah of the Half-Shekel.  In the time of the 

Beis HaMikdash, every man of the Jewish Nation gave a half-Shekel each year to pay for 

the communal Korbonnos brought on behalf of the whole Nation.  In this way, each 

and every Jewish household was represented in the Korbonnos that were brought in the 

Beis HaMikdash and had a share in its upkeep and function, this, even if they did not 

live in Eretz Yisroel.  Our Chachommim, of blessed memory, ordered that the public 

announcement concerning the collection of the half-Shekel should be made on the first 

of Addar so that the people had one month’s notice.  (The money has to be in by the 

first of Nissan because the Torah stipulates that, starting from that day, the communal 

Korbonnos have to be purchased from “new” money.) 

5. By reading Porroshas Shekollim at this time of year, we give expression to the hope that 

we should once again, and soon, be able to fulfil the Mitzvah of the half-Shekel, that we 

should merit to see the Beis HaMikdash rebuilt, with the re-instatement of the holy 

Korbonnos, as commanded by the Torah. 
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Shabbos Porroshas Shekollim is the Shabbos before Rosh Chodesh Addar, unless Rosh 
Chodesh Addar falls to be on Shabbos, in which case that Shabbos becomes Shabbos 
Porroshas Shekollim. 

If Rosh Chodesh Addar falls to be on Shabbos, three Sifrei Torah are taken out.  From the first, 
we read the Sidra of the Week; from the second, we read the special reading for Shabbos Rosh 
Chodesh (from Sidra Pinchos, in Sefer BeMidbor, Chapter 28, Pessukim 9 — 15 inclusive) and 
from the third, we read the special Torah-reading which is Porroshas Shekollim.  Otherwise, that 
is, if Shabbos is not also Rosh Chodesh, only two Sifrei Torah are taken out, from the first we 
read the Sidra of the Week and from the second we read the special Torah-reading for Shabbos 
Porroshas Shekollim.  This is taken from Sefer Shemos, Chapter 30, Pessukim 11 — 16 inclusive  
and is in fact  the first paragraph of Sidra  כי  תשא . 

The Haftorah is from the Second Book of Kings,  
Chapter 11, from Possuk 17 to Chapter 12, Possuk 17, inclusive (Sefaraddim). 

Ashkenazzim start at Possuk 1 of Chapter 12, but end the same as Sefaraddim. 

Much of the following is adapted from the introductory note to the Haftorah by Chief Rabbi Dr 
J H Hertz ל"ז   and also incorporates some of the comments by Dayyan Berel Berkovits, ל"ז .   

1. For the Maftir of Shabbos Porroshas Shekollim we read about the Mitzvah of giving the 
Half-Shekel for the communal Korbonnos and the upkeep of the Mishkan.  The 
Haftorah, similarly, is the report of how King Yeho’ash of the Southern Kingdom of 
Yehudah set about renovating the Beis HaMikdash and his proclamation that the people 
should bring their Shekollim for that purpose.   

2. The opening sentences of the Haftorah gives us the concluding scenes of the only 
revolution in the history of the Kingdom of Yehudah during the 347 years of its 
existence.  That revolution was directed against a foreign princess who had attempted to 
kill out the Royal House of David.   

3. Some background information:  Achov ben Omri, the king of the breakaway Northern 
Kingdom of Israel, had married the Phœnician princess Izevvel and together with her 
had brought idol-worship into the Holy Land.  Probably in an attempt to bring peace 
between the two Kingdoms, their daughter, Assalia, was married to the crown prince 
Yehoram of Yehudah but because of this marriage, tragically the idol-worship was now 
spread into the Southern Kingdom, too.  When Yehoram, Assalia’s husband, died their 
son Achaziah became king.  He was dominated by his mother Assalia and as Queen 
Mother she wielded great power in the land.  When her son Achaziah was assassinated 
by Yehu, rather than giving up her power, this true daughter of the evil Izevvel 
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proceeded to murder all her own grandchildren so as to ascend the throne herself.  Only 
one baby grandchild, Yeho’ash ben Achaziah, was saved from the carnage in the palace 
by the baby’s aunt Yehosheva (daughter of Yehoram) who was married to Yehoyodoh 
HaKohen and he was concealed for six years within the precincts of the Beis 
HaMikdash, during which time his righteous uncle instructed him in the ways of the 
Torah.  (This episode is hinted at in Tehillim 27 : 5, when Dovid HaMelech prophetically 
prays concerning his dynasty: “ … HaShem will hide me in His Sanctuary on the day of 
calamity; He will conceal me in His tent but He will eventually again establish my royal 
house, solid as a rock.”)   

4. For six years, Assalia usurped the throne in Yerushalaim.  But then, in the seventh year, 
Yehoyodoh HaKohen brought Yeho’ash out of his hiding place and the royal bodyguard 
and the men who formed the National Council greeted the legitimate ruler with great 
enthusiasm.  The evil Assalia met the retribution she deserved and the young Yeho’ash 
was crowned and confirmed as worthy to be king. 

5. Although Yeho’ash reigned for forty years, we are told very little about his reign except 
for the events that form this Haftorah.  Clearly, then, the repair of the Beis HaMikdash 
and the reintroduction of the collection of the Shekollim mark the high points of his 
reign.   

6. Another thing: from reading this Haftorah, one gains the impression that Yeho’ash was 
a righteous king who was loyal to HaShem and His Torah all through his life.  Sadly, 
this is not so.  Towards the end of his life, he, too, following the spirit of those times, 
went off the path to idolatry and violence.  The commentaries point out that although it 
says in the Possuk that Yeho’ash did that which is right in the eyes of HaShem, this was 
only so long as his Torah-teacher Yehoyodoh HaKohen was alive and guided him.  Once 
he died, Yeho’ash forsook the path of righteousness and stooped even so low as to 
arrange the killing — even in the gates of the Beis HaMikdash itself! — of the Novvi 
Zechariah ben Yehoyodoh HaKohen when he rebuked the king for trying to bring an 
idol into the Beis HaMikdash and tried to stop this sacrilege.  (This Zechariah is not to 
be confused with the Zechariah whose Sefer is one of the Twelve Shorter Books of the 
Prophets and who lived some two hundred and fifty years later, in the time of the 
second Beis HaMikdash.)   

7. We learn a number of lessons from the events of this Haftorah.  One is that if one wants 
to put away one’s evil ways and turn back to HaShem, the break with the evil must be 
clean and final.  Yeho’ash did stop idolatry in the land — but not completely.  For he 
allowed the high places of the Baal-worship to remain and sacrifices to be brought there.  
But in these matters there cannot be any compromise, as if to say that one can allow 
just a little bit of the bad to remain.  For after the initial firmness of the resolution to do 
good has worn off, that remnant of bad will become the new root of the bad and will 
grow again.  Indeed, when Yehoyodoh HaKohen was no longer alive and his influence 
therefore waned, the old idolworship reasserted itself again.   

8. Another of the lessons that all this goes to show is how important it is to have a Torah 
teacher to guide one all through one’s life (not only in one’s younger years) especially if 
one is in a position of authority and power and one’s good friends are understandably 
hesitant to offer advice.  As we see: after the death of Yehoyodoh, Yeho’ash fell badly. 
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