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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Mikeitz-Chanukah 5776 
Dreams and Opportunities 
Introduction 
One of the more fascinating aspects of the recent parshiyos is the fact that 
some major events occurred through the vehicle of dreams. In Parashas 
Vayeitzei the Torah records the dream that Yaakov had where he saw a 
ladder and angels ascending and descending the ladder. According to the 
Medrash this dream was a portend for the exiles that the Jewish People 
would endure in the future. In Parashas Vayeishev we learn about the 
dreams that Yosef had which were a sign that in the future Yosef would 
provide sustenance for Egypt and for his entire family. One must wonder 
why dreams play such an important role in Jewish history. 
Dreams and food 
It is noteworthy that the word for dream in Hebrew is chalom, and the 
word for bread in Hebrew is lechem. It would appear that there is a direct 
association between bread, i.e. sustenance, and dreams. What is the 
association between sustenance and dreams? 
Yaakov dreamed and requested bread to eat 
When we take a closer look at the dream that Yaakov had with the ladder, 
we will notice that subsequent to the dream, Yaakov made the following 
request from HaShem. It is said (Bereishis 28:20) vayidar Yaakov neder 
leimor im yihyeh Elokim imadi ushmarani baderech hazeh asher anochi 
holeich vinasan li lechem leechol uveged lilbosh, then Yaakov took a vow, 
saying, “if G-d will be with me, will guard me on this way that I am going; 
will give me bread to eat and clothes to wear. It appears that after 
experiencing the phenomenal dream, Yaakov felt justified in requesting 
bread to eat. Why did Yaakov feel that his dream warranted a request for 
sustenance? 
Yosef’s special garment incurred favor amongst those who saw him  
In the prayer that is recited on Yom Tov when the Kohanim bless the 
congregation, it is said visihma tefillasi naakasi vienkasi tamid kisheim 
sheshamata enkas Yaakov timimecho hanikra ish tam visiten li ulichol 
nafshos beisi mizonoseinu ufarnasaseinu… kisheim shenasata pisas 
lechem leechol liYaaakov avinu hanikra ish tam… vayihyu divarai 
nishmaim laavodasecho kisheim shenasata es Yosef tzadikecho bishaa 
shehilbisho aviv kesones pasim lichein ulichesed ulirachamim bieinecho 
uvieinei chol roav, that You listen to my prayer, my plea and my cry at all 
times, just as You listened to the cry of Yaakov, Your perfect one, who is 
called ‘a wholesome man.’ And may You bestow upon me and upon all 
the souls of my household, our food and our sustenance… just as You 
gave a portion of bread to eat and clothing to wear to our father Yaakov 
who is called ‘a wholesome man.’…and that my words in Your service be 
heard; just as You granted Yosef, Your righteous one – at the time that his 
father garbed him in a fine woolen tunic – that he find favor, kindness and 
mercy in Your eyes and in the eyes of all those who beheld him. There is 
an obvious question regarding this passage. How can we declare that 
HaShem granted Yosef favor kindness and mercy in the eyes of all who 
beheld him, when we know that it was specifically the fact that Yaakov 
bestowed Yosef with the extra garment that caused his brothers to be 
jealous of him? 
Yaakov took a vow and taught future generations a lesson  
Perhaps the answer to this question is that in this prayer we equate the 
request of Yaakov seeking to have clothing to wear and bread to eat with 
the fact that Yaakov bestowed Yosef with an extra garment. Yaakov 
experienced an awesome dream and then requested from HaShem that he 

have food to eat. Yosef received a fine garment from his father and this led 
Yosef to have thoughts of ruling over his brothers. Thus, although the 
extra garment caused jealousy to Yosef’s brothers, ultimately it led to 
Yosef providing for his entire family during the famine. In a similar vein, 
when Yaakov experienced his phenomenal dream, he felt that the dream 
warranted his request that HaShem provide him food. Aside from his 
personal request for sustenance, Yaakov was teaching future generations 
that when one feels that the time is propitious, one should ask HaShem for 
his needs. This idea is reflected in the fact that it is said vayidar Yaakov 
neder leimor, then Yaakov took a vow, saying. The Medrash (Bereishis 
Rabbah 70-:1) comments on the word leimor that this teaches us that 
future generations should take a vow in a time of their distress. It would 
follow that the vow can include a condition such as Yaakov made with 
HaShem, that if HaShem provides for me, then I will offer sacrifices and 
tithes to HaShem. 
Yosef interprets the dreams and uses them for his family’s benefit  
In this week’s parasha, Pharaoh experiences two dreams and Yosef 
interprets both of them to be alluding to the upcoming times of great 
plenty and great famine that will occur in Egypt. Yet, Yosef went even 
further than merely interpreting the dreams. Yosef took the opportunity to 
suggest to Pharaoh how the country would be able to survive the famine, 
and this was by appointing a wise and discerning man who would take 
measures to ensure that the surplus grain from the years of plenty would 
tide them over for the years of famine. Yosef did not suffice with just 
interpreting Pharaoh’s dreams. Rather, Yosef saw the dreams as an 
opportunity for him to ascend to power and witness the fulfillment of his 
own dreams, which according to the Ramban were a form of prophecy. 
The Shabbos connection 
Every week HaShem bestows upon the Jewish People a wondrous gift 
called Shabbos. Similarly, we are now celebrating the festival of 
Chanukah, when the lights that our forefathers kindled in the Bais 
HaMikdash burn once again in the hearts of every Jew. What better time is 
there than on the Holy Shabbos and on the holy festivals than to request 
from HaShem that He provide us with all our needs? Shabbos and the 
festivals are truly like a dream, where if one contemplates the holiness of 
these days, one would certainly feel that he is in a dream-like state of 
mind. HaShem should allow us to be aware of the holiness and purity that 
can be experienced in these times and may we once again witness miracles 
like those that HaShem performed for our forefathers. 
Shabbos in the Zemiros 
Tzama Lecho Nafshi 
This zemer was composed by the great medieval commentator and poet 
Avraham Ibn Ezra whose name is found in the acrostic of the verses 

ָחי ל-ְלאֵ  ְיַרְּננּו ּוְבָׂשִרי ִלִּבי. ָחי ֵל-ְלא ֱֹלִהים-ֵלא ַנְפִׁשי ָצְמָאה , my soul thirsts for G-d, for 
the G-d of life, my heart and flesh will sing joyously to the living G-d. 
How does a soul thirst for G-d? We know that the soul has great difficulty 
living the upper realms to descend into a lowly body. Initially the soul is 
despondent, thirsting for its reconnection to HaShem. Once the soul 
recognizes its mission in this world, then the heart and flesh, i.e. the body, 
will sing joyously to HaShem, praising HaShem for rejoining the body and 
soul together to serve Him as one.  
Shabbos Stories 
Teaching to you and to future students 
Rabbi Mordechai Kamenetzky writes: Rabbi Shlomo Hyman, the first 
dean of Yeshiva Torah Vodaath, had a most amazing way of teaching his 
students. Unlike the dry lectures given by many brilliant scholars, he 
would shout with almost breathless rapture as he explained the Talmud 
and its commentaries. His eyes would sparkle and his arms would wave 
has he orchestrated Talmudic theory. After the class he would almost 
collapse from the exhaustion. 
One particular snowy day back in the early 1940’s only four boys came to 
class. Nevertheless, Rabbi Hyman delivered his dissertation as if the room 
was packed with hundreds of students. Beads of sweat rolled down his 
face as he argued points of law to the disbelieving four boys. As he paused 
to catch his breath, one of the boys mustered his courage and beseeched 
the Torah Giant. “Rebbe, please -- there are only four of us.” Rabbi 
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Hyman's eyes widened. “You think I'm giving this class for four boys? I 
am giving this class to hundreds of boys. I'm giving this class to you, your 
students, their students, and their students!” (www.Torah.org)  
The Precious Menorah 
Everyone knew of the tzaddik from Sassov, Rabbi Moshe Leib. Thousands 
of people constantly streamed to him to ask for blessings and advice on 
personal and business matters, and he never refused them his precious 
time. 
Once, when Rabbi Moshe Leib was visiting the town of Brod, a wealthy 
woman came to him to ask him to pray for the recovery of her daughter 
who was seriously ill. When the woman introduced herself and mentioned 
her father’s name, Rabbi Moshe Leib realized that he knew of her family, 
who were famous for their generosity to the needy. As the conversation 
progressed the wealthy woman described her child's illness, and the 
tzaddik promised to pray for her. As it was customary to give the tzaddik a 
monetary donation to distribute among the poor or for a specific urgent 
cause, the woman removed an envelope from her purse and placed it on 
the table, but Rabbi Moshe Leib refused to accept it. “I don’t want money 
from you!” he said. 
“But Rabbi, what do you mean? What is it that you want from me? I will 
do anything in the world to help my daughter!” 
“I know that you have a very beautiful and precious Chanukah menorah. 
That is what I want!” Rabbi Moshe Leib said quietly. 
“Rabbi, I do have the menorah you describe, but it is a family heirloom 
and my most precious possession. However, if you want it, I will gladly 
give it to you!” 
The Rebbe listened carefully, nodding his head. “I am aware that the 
menorah is very special and precious to your family. If you agree to let me 
have it, you must mean this most sincerely; you must give it to me with no 
compunctions or inner doubts whatsoever.” 
“I understand completely, and I agree wholeheartedly. The menorah is 
yours; I will bring it to you today,” the woman said in a strong, firm voice. 
That evening, when she came and presented the menorah to Rabbi Moshe 
Leib, his students were buzzing with amazement. How had the Rebbe 
known about the menorah’s existence? Why had the Rebbe asked for a 
gift, something so far out of character? And why in the world did he want 
it anyway, when it was a known fact that he used only the menorah he had 
received from his teacher and Rebbe, Reb Shmelke of Nicholsburg? 
On the first night of Chanukah, as the Rebbe prepared to light the first 
wick, Reb Yechiel Tzoref the silversmith stood at his side. He had no idea 
why he had been chosen for this great honor, but he was beaming with 
happiness. After the light was kindled, the Rebbe beckoned to Reb Yechiel 
to enter his study. “I want to tell you a story about your grandfather, may 
he rest in peace, for whom you were named. 
When the time came for your grandfather to arrange a match for his 
daughter, he was so poor, he couldn't find a suitor. No one would lend him 
money, since it was obvious he could never return the loan. After 
exhausting all of his acquaintances he decided to approach a certain very 
wealthy man. When he asked him to lend him money to arrange a 
marriage for his daughter, the wealthy man replied, 'I know you will never 
be able to repay me, but I will make a deal with you. I know that you own 
a very beautiful menorah, the likes of which I have never seen. If you will 
give it to me, I will give you 10,000 gulden, enough for the marriage and 
even more!' 
When Reb Yechiel heard the demand, he was shocked. It was his most 
precious possession. He, himself, had made it from silver coins that his 
Rebbe, Reb Zushe of Anipoli, had distributed to his Chasidim each year as 
Chanukah ‘gelt.’ Reb Yechiel had collected the prized coins year by year. 
When he had amassed quite a collection, Reb Yechiel melted them down 
and formed from them a magnificent menorah. It was this menorah which 
the rich man wanted. No, thought Reb Yechiel, he couldn’t even think of 
relinquishing it. 
Having refused the rich man’s offer, Reb Yechiel went everywhere to try 
to borrow the money, but in the end he failed. He had no choice but to 
accept the rich man's terms and part with his beloved menorah. When the 
wealthy man passed away and stood before the Heavenly Court there was 
great confusion as to how to rule in his case. On the one hand, the rich 
man had certainly performed the mitzvah of giving money to help poor 
brides. But on the other hand, he had coveted the prized possession of a 
poor man and caused him great pain. 
Finally, the Court reached a decision. The wealthy man's reward would be 
withheld, since the mitzvah was intertwined with the sin of coveting the 
possession of another. “That is why I have arranged to return the menorah 
to you, his grandson. The sin has now been atoned for, and the wealthy 

benefactor of your grandfather will rest in peace, enjoying his eternal 
reward.” 
Shabbos in Halacha  
Marinating and Salting 
One is prohibited from marinating any food item in a spicy liquid, i.e. 
vinegar, salt water, pickle brine, on Shabbos. This Rabbis enacted this 
prohibition because marinating (or pickling) alters the quality of the food, 
and is therefore likened to cooking. This prohibition applies to all foods, 
including vegetables, i.e. pickling cucumbers, tomatoes or peppers, fish, 
i.e. pickling herring, and meat, i.e. corned beef. One is prohibited from 
marinating any of these foods on Shabbos.  

New Stories - Mikeitz-Chanukah 5776 
The Miracle of Breathing 
Hanukkah reminds us how grateful we must be that 
everything works. 
by Dr. Jacob L. Freedman  
I hadn’t been to an intensive care unit since my residency training and I 
didn’t miss it one bit. But following an unexpected series of events, I just 
spent nearly a week in and out of a neonatal intensive care unit (NICU). 
The only thing louder than the beeping of hundreds of monitors and 
infusion pumps were the cries of parents who would rather be anywhere 
else on earth. With the support of my family, friends, and rabbis, each day 
I experienced profound miracles and watched as my son recovered from a 
traumatic birth. 
During this challenging time, a dear friend of mine went to get a blessing 
for my family from a great Rabbi in Israel called “The Rentgen.” This very 
holy Rabbi told my friend, “The Jewish month is Kislev, the month of 
Hanukkah and the month of miracles for the Jewish People. This family 
will experience great miracles this month.” I am tremendously grateful to 
have experienced open miracles and this has subsequently led me to revisit 
a fundamental question about The Festival of Lights. 
The Talmud (Tractate Shabbat 21B) teaches that Hanukkah marks the 
miracle that occurred when the Jewish army reconquered Jerusalem. A 
single vial of oil was discovered uncontaminated and ready for use to light 
the Menorah in the Holy Temple and this tiny bit oil lasted for a full eight 
days until new replacement oil could be pressed for the Menorah. If the oil 
was enough to light for one day, then only seven days were in fact 
miraculous as the first day's fuel was guaranteed. 
The answer: Everything is really a miracle, including the fact that oil burns 
the way we are accustomed to. 
Due to the monotony of our daily routines, most of us come to take the 
most basic things for granted. But one must never forget that while many 
of us breathe without difficulty, it certainly isn’t always the case for 
everyone. 
In our family’s case, on the first day we were grateful that our tiny 
newborn was alive even though he required a respirator. On the second 
day we were grateful that he was breathing on his own. On the third day 
we were grateful that he was seizure-free. On the fourth day we were 
grateful he was infection-free. On the fifth day we were grateful for a 
perfect MRI. On the sixth day we were grateful he was drinking from a 
bottle. And on the seventh day we were grateful to leave the unit without 
any respiratory issues in complete health. 
With the unshakeable faith that God would bring us out together and 
healthy from this challenge, I have grown increasingly grateful for 
everything we've been given. When people ask me how I’ve been feeling, 
I’ve been telling them: “Every day is the best day of my life.” This is 
especially true after spending some time in the NICU. 
Hanukkah is the perfect time to think about how miraculous it is that 
everything works the way we hope it will. The oil in the menorah burns, 
the furnace keeps our houses warm in the winter, and the refrigerator 
keeps our food fresh. The sun rises every morning, gravity keeps us from 
floating away, and electromagnetic forces prevent us from disintegrating. 
So when you light the candles with your family, friends, and loved ones 
this Hanukkah, take it from me what a big miracle it is that everyone is 
breathing. Remember to be grateful. 
This is dedicated in the merit of my son Chanan Yehudah Yosef Chaim 
ben Yaakov Lev and my wife Tovah bat Sarah and written with deep 
appreciation for Rabbi Naftoly Beir of the Kollel of Greater Boston. 
(www.aish.com)  
Have a Wonderful Shabbos and a Freilechen Chanukah!  
Prepared by Rabbi Binyomin Adler 
Shabbos Ta’am HaChaim: Mikeitz-Chanukah 5776 Sponsorships $180.00 For sponsorships 
please call 248-506-0363 To subscribe weekly by email, please email 
ShabbosTaamHachaim@gmail.com View Shabbos: Ta’am HaChaim and other Divrei Torah on 
www.doreishtov.wordpress.com  
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Rabbi Yitzchok Adlerstein 

Meshech Chochmoh 
Divine (Almost) Justice(1) 
Now let Paroh seek out a discerning and wise man and place him over the 
land of Egypt. 
Meshech Chochmah: The two dreams do not strike us as equally 
compelling. If we had to choose one of the two to convey the essential 
message, we would pick the one featuring sheaves of grain. After all, grain 
was what this was all about – its abundance, followed by its scarcity. Why, 
then, is the dream of the grain preceded by one about cows, which seems 
only marginally related to the message that Paroh was meant to receive?  
Ramban’s(2) approach to the dreams offers one solution. He sees the two 
dreams as a matched set. The cows arose from the Nile, because it was 
recognized as the source of water – and hence sustenance – to the land. 
The cows themselves were used as draft animals; they pulled the plows 
that readied the land for sowing. The sheaves represent reaping - the other 
end of the growing cycle. The cows and the sheaves, therefore, bookend 
that cycle. Both contribute equally to the idea of the availability of food. 
A Yerushalmi(3) relates a fascinating story that suggests a different 
solution to our original question. Alexander the Great visited a far-off 
kingdom, not in search of riches, but to learn how others dispensed justice. 
He observed a court case presided over by the local king. One party sold a 
garbage dump to another. The buyer discovered treasure that had been 
hidden away in that dump. The buyer and seller disputed whether the sale 
included the hidden treasure, and turned to their monarch for a just 
resolution. He learned that the two litigants had unmarried children, and 
suggested that they marry each other, and in that way, both sides would 
enjoy the treasure. 
Alexander laughed, prompting his royal colleague to challenge him and 
ask how he would have ruled in his own kingdom. Alexander said that he 
would have had both litigants killed, and kept the spoils for himself. The 
king asked whether the sun shone and the rain fell on Alexander’s 
kingdom. Alexander responded affirmatively. “Do you have small cattle?” 
asked the king. “You had better own cattle. You survive in the merit of 
your cattle, as is written,(4) ‘You save man and animal!’” 
The king upbraided Alexander concerning his ease with gross corruption 
of justice. Such a society, he argued, would surely not be sustained by G-
d. It survived, he reasoned, because Hashem’s compassion reached the 
animals. He sustained them - and the humans among them came along for 
the ride.  
We know that Paroh established himself as a deity. He fully played the 
role, staying aloof from the petty affairs of man. He did not involve 
himself with the problems of ordinary mortals, not oversaw the running of 
his kingdom. The hands-on leadership of Egypt he left to layer upon layer 
of government bureaucracy. (As the saying goes, woe unto the land whose 
government officials are many!) Such governments are notoriously 
inefficient and given to corruption. They almost beg for miscarriages of 
justice, especially by the powerful who can act as they please without fear 
of consequences. Thus, it was acceptable for defenseless foreigner like 
Yosef to be thrown into prison indefinitely and without recourse to justice, 
all because of what was essentially a private matter that affected a person 
in a position of power. Each official could do what he wished, without fear 
of reprisal. 
Hashem’s message to Paroh with the dream of the cows was the same as 
the king to Alexander: Justice has been so corrupted in your realm, that the 
primary focus of the good years will be the animals. They are the ones 
worthwhile saving. Furthermore, if you expect real relief from the 
upcoming famine, you must first address the endemic corruption in your 
realm. The cow-dream came first to instruct Paroh that his first order of 
business was to make his subjects – not just their animals – worthy of 
Divine compassion in their own right. 
Yosef jumps in with advice. “Let Paroh seek out a discerning and wise 
man.” Having a deity sit on the throne and absent himself from the 
pedestrian affairs of real people virtually ensured corruption. Egypt needs 
an ordinary human being to judge and to guide it citizens, not a god-man 
whose sanctity prevents him from attending to the affairs of his realm, 
leaving it lawless and corrupt. This man’s capability should be in his grasp 
of accepted practice, and of efficiency.  
Yosef continues: “Place him over the land of Egypt.” This, too, is a 
reaction to the frequent miscarriage of justice in Egypt. With an uncaring 
monarch on the throne, many a nobleman could trample upon the law and 
expect to get away without penalty. Yosef tells Paroh that the antidote to 
this is someone of authority over the entire land of Egypt, who will serve 
in an oversight position, and will be the ultimate recourse for those who 

feel they were mistreated. He will be motivated to act responsibly, because 
he will also be given ultimate responsibility in the event of any 
wrongdoing. 
Yosef’s position dictated the charges he leveled against his brothers. He 
accused them of being spies – a crime against the State, and therefore 
governed by extrajudicial policies. He did not have to subscribe to any 
rules or protocols in dealing with a crime against the State. Sitting at the 
top of the pyramid of power, he did not have to submit to any oversight in 
this matter. 
Paroh fully buys into the arrangement. “I am Paroh. Without you no man 
may lift up his hand or foot in all the land of Egypt.”(5) He meant that he 
would continue in his guise as the river-god, and hold himself aloof from 
the everyday affairs of the realm. All those goings-on would be subject to 
the approval and oversight of his appointee, Yosef. 
1. Based on Meshech Chochmah, Bereishis 41:33 
2. Bereishis 41:2 
3. Bava Metzia 2:5 
4. Tehillim 36:7 
5. Bereishis 41:44 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Mikeitz – Vol. 11, Issue 10 
This week's issue of Parsha Potpourri is dedicated in honor of Dr. Ricky Goldfarb, may he continue to enjoy nachas from all of his 
children and grandchildren, by an appreciative neighbor and talmid from the Upper West Side. Please have him in mind when reading 
and discussing this issue, and the Torah that is learned should be a merit for him and his entire family. Each issue of Parsha Potpourri 
requires a tremendous amount of work, and sponsorships are greatly appreciated. For more information about dedications, which are 
$50 per issue, please send me an email. Wishing you all a Good Shabbos and a Freilichin Chanuka, and I hope that you enjoy the 
Divrei Torah and Points to Ponder!  

Dedicated in honor of Dr. Ricky Goldfarb, may he continue to enjoy 
nachas from all his children and grandchildren 
 ויהי מקץ שנתים ימים ופרעה חלם והנה עמד על היאר (41:1)
 וידבר פרעה אל יוסף בחלמי הנני עמד על שפת היאר (41:17)
There are numerous discrepancies between the actual dream of Pharaoh 
and the way in which he related it to Yosef. For example, in his dream he 
saw himself actually standing on the river, while in telling it to Yosef he 
claimed to have been standing on the banks of the river. Why did he 
change this detail when recounting his dream to Yosef? 
Rabbeinu Bechaye explains that the Nile river was one of the Egyptian 
gods, and in envisioning himself literally standing on it, he was showing 
how wicked and conceited he was, in thinking himself even more mighty 
and powerful than the god he purported to worship, yet he was 
embarrassed to admit as such to Yosef, so he doctored it and reported 
having seen himself standing by the banks of the river. Yosef recognized 
the change and made no reference to the banks of the river in interpreting 
the dream, as he knew that hadn’t been part of the original dream.  
Rav Meir Shapiro and Rav Boruch Teumim-Frankel beautifully suggest 
that this is the meaning of the verse in Tehillim (81:6) עדות ביהוסף שמו בצאתו
 which can be read as referring to the , על ארץ מצרים שפת לא ידעתי אשמע

testimony of Yosef upon his rise to greatness in Egypt, that he heard a 
reference to “the banks” of the river, but had no clue why it was being 
mentioned or how to interpret it as it hadn’t been part of the original 
dream. 

ניו כשעמדה מלכות יון הרשעהבימי מתתיהו בן יוחנן כהן גדול חשמונאי וב  
 על עמך ישראל להשכיחם תורתך ולהעבירם מחקי רצונך (על הנסים)
On Chanuka we add a paragraph known as “Al HaNissim” to the 
Shemoneh Esrei prayers and to Birkas HaMazon, in which we thank 
Hashem for the miracles that He performed at this time. In this prayer, we 
describe the threat posed to us by the Greeks in the times of the Chanuka 
miracle as an attempt to cause us to forget the Torah and to deny us the 
ability to perform mitzvos. Although it is physically possible to prevent 
another person from doing mitzvos or engaging in additional Torah study, 
how is it possible to cause somebody to forget the Torah that he has 
already learned? 
Rav Meir Wahrsager of Yeshivas Mir in Yerushalayim posits that in their 
war against Hashem and His Torah, the Greeks understood that it was 
impossible for them to delete knowledge from somebody’s mind, so in 
their wickedness, they instead developed and promoted a new culture and 
value system in which Torah has no significance, and by making it 
irrelevant, it would naturally be forgotten. The Ramban (Vayikra 16:8) 
describes Aristotle, one of the foremost Greek philosophers, as denying 
anything that couldn’t be physically sensed and experienced. The Greek’s 
new value system was one in which only chitzoniyus (externality) was 
important. They constructed magnificent edifices, created beautiful art, 
and glorified the human body, but the underlying common denominator 
behind all of their advances and developments revolved was the pursuit of 
superficial accomplishments. 
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In contrast to the advice of Chazal in Pirkei Avos (4:20)  אל תסתכל בקנקן אלא
 don’t look at the vessel, but at what it contains inside – the – במה שיש בו
Greek approach was precisely the opposite. As the Jewish people became 
surrounded by this culture and the Greek philosophy began to permeate 
their thinking, they slowly began to forget about Torah and mitzvos, which 
revolve around a focus on penimiyus (internals). We can’t observe or 
measure any physical impact on the world when we put on tefillin, shake a 
lulav, or recite the daily prayers, because Torah and mitzvos occupy the 
world of the internal, beyond the façade and the glitter.  
The Gemora in Shabbos (130a) teaches that the Jewish people are 
compared to a יונה, a dove. There are no coincidences in the Hebrew 
language, and the word יונה is comprised of the word יון – Greece – with an 
additional letter ה at the end. In Hebrew, adding a ה to the end of a word 
transforms it into the feminine grammatical construct. While יון epitomizes 
the male emphasis on the external, the Jewish people possess the uniquely 
feminine ability to recognize and appreciate the internal.  
This insight into the Jewish focus on penimiyus and the non-Jewish 
emphasis on chitzoniyus can also help us understand a seemingly 
perplexing comment by Rashi at the beginning of Parshas Vayeishev 
(37:1), which is read in most years on the Shabbos just before Chanuka. 
Rashi questions the juxtaposition of the beginning of Parshas Vayeishev, 
which begins by mentioning Yaakov’s son Yosef, to the end of Parshas 
Vayishlach, which concludes by listing the kings and leaders who were 
descended from Eisav.  
Rashi explains the connection by way of a parable. A flax merchant was 
traveling with camels that were laden with a large quantity of flax, and as 
the merchant passed by, a blacksmith wondered aloud where so much flax 
could possibly be stored. A wise man responded by telling the blacksmith 
that his tools could produce one spark that would burn and consume all of 
the flax. Similarly, when Yaakov saw that so many powerful leaders 
would be descended from Eisav, he wondered how they could possibly all 
be conquered. The Torah responds to Yaakov’s concern by invoking his 
son Yosef, as the verse (Ovadiah 1:18) compares Yaakov to a fire, Yosef 
to a flame, and Eisav to straw. Just as the wise man told the blacksmith, 
one spark will come forth from Yosef that will burn and destroy all of 
Eisav’s descendants. 
Rashi’s parable is difficult to understand, as the blacksmith’s question was 
where so much flax could be stored, not how it could be destroyed. How 
did the wise man’s response address his question, and how does this 
parable help us understand the nature of the conflict between Yaakov and 
Eisav? Rav Wahrsager suggests that the wise man was conveying a 
profound insight into the deeper struggle between Eisav and the Jewish 
people. The wise man explained to the blacksmith that although at first 
glance the flax appears to take up a tremendous amount of space, upon 
further reflection one realizes that it’s actually a lot of fluff and there’s not 
much substance there, as demonstrated by the fact that one small spark is 
capable of reducing all of the flax to nothing. 
Similarly, when one looks at the world superficially, Eisav and his 
powerful descendants appear quite formidable. Eisav dominates the world 
of external appearances, and in terms of quantity, he has a clear advantage 
over the Jewish people. The Jewish strength lies in the realm of penimiyus, 
the ability to penetrate beyond the façade and appreciate what is hidden 
from the eye. If Yaakov and Yosef and their descendants attempt to 
counter Eisav in the external world of raw numbers, they are doomed to 
failure. However, when they are on fire spiritually by focusing on the 
internal world of Torah and mitzvos, they are able to expose and defeat 
Eisav’s vacuous façade. This concept is clearly manifested on Chanuka, 
when we celebrate the triumph of the Jewish emphasis on quality over 
quantity, as we praise Hashem in Al HaNissim for delivering  רבים ביד
 the many into the hands of the few, and the – מעטים רשעים ביד צדיקים
wicked into the hands of the righteous. 
Sadly, although our ancestors were victorious over the false worldview of 
Eisav and the Greeks, the battle is not over and these struggles continue in 
our generation, as Western culture once again attempts to entice us to 
abandon the internal world of spirituality for the pursuit of the temporal 
pleasures of this world. Chanuka gives us an opportunity to reflect and 
reorient our priorities and values. As we light the menorah each day, we 
should remind ourselves of the flame’s message not to get caught up in the 
flax. The glitter and sparkle of Western culture is designed to seem 
tantalizing and appealing, but ultimately, it’s empty, as there’s nothing 
inside. Torah and mitzvos are our special inheritance, and by recommitting 
ourselves to the penimiyus spiritual world that they represent, we should 
merit sending forth the spark that will consume Eisav and his superficiality 
once and for all. 
Parsha Points to Ponder (and sources which discuss them): 

1) Rashi writes (40:23) that the additional two years of jail time Yosef 
served (41:1) was his punishment for the sin of asking the cupbearer twice 
(40:14) to intercede with Pharaoh and secure his release instead of placing 
his trust in Hashem. Had Yosef asked him only one time, what would have 
been his punishment? (Chaim Sheyeish Bahem Vol. 2 Parshas Vayeishev) 
2) The Gemora in Pesachim (7b) derives from 44:12 the obligation of 
bedikas Chometz. In reference to chometz on Pesach, the Torah commands 
(Shemos 12:19) שאור לא ימצא (leavened bread shall not be found), a similar 
expression to that used here in reference to Yosef’s goblet (וימצא). Just as 
the Torah mentions that the goblet was looked for, so too must we search 
for any chometz that may remain in our property before Pesach. Why 
doesn’t the Gemora derive this point from an earlier verse (31:35), which 
uses the same expression in reference to Lavan’s search for his idols in 
Rochel’s tent? (Maharsha Pesachim 7b, Taam V’Daas) 
3) What is permissible on Shabbos, but forbidden on Chanukah? (Rambam 
Hilchos Nedorim 3:9) 
4) The Gemora in Shabbos (21b) teaches that the primary obligation on 
Chanuka is to light one flame on each night, but the mehadrin min 
hamehadrin – most preferred – level is to light an additional flame on each 
successive night for each member of the household. If a person lit one 
flame and realized that he forgot to say the blessings, may he still say the 
blessings before lighting the additional flames, or is it too late to do so 
because he has already fulfilled his basic obligation? (Shu”t Rav Akiva 
Eiger 2:13, K’Motzei Shalal Rav Chanuka pg. 240-1) 
Answers to Points to Ponder: 
1) Rav Chaim Soloveitchik asked this question to Rav Shimon Shkop. 
Rav Shimon responded that if Yosef was punished with two years of 
additional incarceration for two requests that the cupbearer remember him, 
it seems logical that if he had asked only once, his punishment would have 
been one extra year in jail. Rav Chaim disagreed and explained that we are 
expected to live within the natural world and make reasonable efforts to 
achieve our objectives. Therefore, if Yosef had asked only once, it would 
have been considered appropriate and he would not have been punished at 
all. However, because only one request was necessary for this purpose, 
when Yosef asked the second time, he revealed that even his initial request 
was not properly motivated, and he was punished for both of them. 
2) The Maharsha answers that the earlier verse refers to Lavan’s 
unsuccessful search. Since we must find our chometz, the Gemora used 
our verse, in which the goblet was found. The Tchebiner Rav suggests 
that the Gemora used our verse to hint to the custom of hiding pieces of 
bread before we begin our search for chometz. Just as the Torah records 
that Menashe made a thorough search for the goblet until he “found” it in 
Binyomin’s bag, even though he himself had placed it there, so too we 
place bread around the house before our search, even though we know 
where we will ultimately find it. 
3) The Rambam rules that if a person vows to fast on a specific day and it 
turns out to be Shabbos or Yom Tov, he is required to fast. However, if the 
day falls on Chanukah, he may not fast and must push off the fulfillment 
of his vow to a different day. 
4) Rav Akiva Eiger writes that in this case, one can certainly recite the 
blessing שעשה נסים, which may be recited by anybody who sees a 
menorah. Reciting the blessing of  נר של חנוכהלהדליק  would seem to be 
dependent on a dispute between the Pri Chodosh, who maintains that one 
may not say a blessing over a hiddur mitzvah – enhancement of a mitzvah 
– while the Eliyah Rabbah maintains that one can. However, he concludes 
that one may also say this blessing based on the additional consideration 
that the Rosh maintains that the mitzvah of lighting the menorah is a 
continual mitzvah for the minimum 30-minute period that the candles must 
burn, and its performance is not yet completed. This is also the ruling of 
the Mishnah Berurah (676:4), although he adds that the Pri Megadim is 
uncertain about this ruling. 
© 2015 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
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Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parshas Mikeitz(76) 
Rashi teaches us the meaning of a familiar word 
Bereishis 42:34 - "And bring your younger brother to me and I will 
know that you are not spies but that you are honest; your brother, 
(Simon) I will give back to you and you can travel the land." 
RASHI  And you can travel the land. Rashi: [It means literally] you can 
travel around the land. All such words [ in Hebrew] as 'socharim' 
(merchants) and 'sechora' (merchandise) are derived from the fact that they 
travel around ( in Hebrew 'sechor' = around) after business. 
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What Is Rashi Saying ? 
Rashi tells us the meaning of the word 'tischoru'. The root is 's'chor' which 
literally means 'around', but frequently it has the derived meaning of doing 
business, because businessmen travel around a lot. 
Rashi's Style In Teaching Word Meanings 
Rashi often tells us the meaning of words in the Torah. When he teaches 
us the meaning of a strange or rare word there is no problem. His comment 
is necessary because we need his help. But when he teaches us the 
meaning of a familiar word, which he does occasionally, we have two 
questions. 1) Why the need to teach us the meaning of a familiar word? & 
2) If the word has already appeared in the Torah why didn't Rashi tell us 
its meaning the first time it appeared? 
Hint: See verses above 23: 16; 34:10; and 37:28. 
Questioning Rashi 
A Question: We see from that this word has already appeared in the Torah 
several times. Why did Rashi wait until now to teach us its meaning? 
Can you see a reason for this? 
Hint: Note that this verse is spoken by the brothers to Jacob; they are 
quoting what Joseph had said to them. You can see the exact quote of 
Joseph in verse 42:20. Is there a difference between what Joseph actually 
said and what they quoted him as saying? 
Examining The Verse Closely 
Answer: Of course there is a difference. All that Joseph said was that if 
they bring their younger brother then they will be believed that they are 
not spies. He said nothing about "sechora". 
So why did the brothers add this gratuitous phrase? 
A Closer Look 
An Answer: The brothers were on the defensive, since they returned 
without Simon. They didn't tell their father Jacob everything. They did not 
tell him that Simon was being held in prison. They wanted to convince 
Jacob to release Benjamin in their custody so they could get the needed 
food in Egypt. Perhaps they figured that if they reported the man was very 
cold and distant Jacob would remain hesitant and fearful. So they 
improved on what he had actually said a bit; they said he would then 
consider them as foreigners in good standing and they could even tour the 
country freely. 
How Has Rashi Taught Us This? 
Rashi too was bothered by the way the brothers misquoted Joseph's words. 
He understood that this was done intentionally. Their use of the word 
"tischoru' must mean "travel around" freely and not have its usual meaning 
of doing business. If the word meant to do business this would mean that 
Joseph jumped from suspecting them as spies and restricting their 
movement to allowing them become equal to all citizens, permitted to do 
business in his country! No. That would sound too strange to Jacob. So 
their meaning must that the man considered them to be in good standing 
and permitted to travel freely through the country. That sounded 
reasonable. It is for this reason that Rashi says the word does not mean 
business here, which usually does; it means just to travel around. 
And it is for this reason that Rashi did not have to tell us the meaning of 
the word 'sechoruha' above (Genesis 34:10) because in that verse it had its 
usually meaning of doing business and Rashi assumed we knew its 
meaning. Only here where it does not mean to do business does Rashi need 
to enlighten us. 
An Interesting Note 
It is interesting and enlightening to note that even these reasonable words 
still did not convince Jacob to let them take Benjamin. It was only Judah 
later (42:3- 10) who put everything on the table in a straightforward, 
unadorned manner that Jacob finally conceded to let Benjamin go with 
them. 
A Lesson 
We must always probe the depth of a Rashi-comment that tells us the 
meaning a familiar word. There is always more here than meets the eye. 
Shabbat Shalom, Avigdor Bonchek 
Avigdor Bonchek has published a new book on Rashi called "Rashi: The Magic and the Mystery" published by Gefen. Look for it at Jewish book stores. This article is 
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Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Mikeitz – There’s Always A Good Reason 
Yaakov’s sons arrived in Mitzrayim to purchase food for their families 
during the famine.  When they appeared before the viceroy, he accused 
them of being spies.  The only way to vindicate themselves was to return 
with their youngest brother, Binyamin, whom their father had refused to 
send with them.   

What was their reaction to this false accusation and this untenable 
demand?  “Indeed we are guilty concerning our brother for we saw his 
heartfelt anguish when he pleaded with us [to spare him] and we took no 
heed.  That is why this tzara has come upon us.”  Reuven responded to 
them saying, “Did I not say to you, ‘Don’t sin against the boy,’ but you did 
not listen.  And behold his blood is being avenged.”  Although this event 
had nothing to do with their sale of Yosef – as far as they could tell – 
nonetheless they attributed their ill fate to their own misdeed. 
Once again, when one of the brothers opened his sack and found that the 
money he paid for the provisions had been returned, how did the brothers 
react?  “What is this that Hashem has done to us?”  They recognized that 
everything that happens to us comes from Hashem and that there is always 
a good reason.  
Indeed there are a number of reasons for suffering.  The Gemara in 
Brachos (5a) states, “One who sees suffering coming upon him should 
examine his deeds.”  The purpose of this suffering is to serve as a wake-up 
call to do Teshuva.  The Gemara identifies another reason for suffering: 
mizbayach kappara – an altar of atonement – to totally cleanse one of a 
sin.  Sometimes it is a test such as the suffering of Iyov or the painful tests 
of Avraham Avinu. (See Shaarei Teshuva Shaar 2,5.) There is even a form 
of suffering called yisurim shel ahava – afflictions of love.  Rashi explains 
that this suffering is not for any sin but to increase that person’s share in 
Olam Haba. 
We, who are not prophets or very spiritual people, may have trouble 
determining the precise cause for any particular affliction.  However, first 
and foremost, we must recognize that everything comes from Hashem.  
There is no such thing as mikreh – happenstance.  The entire Tochacha in 
Parshas Bechukosai repeats this theme over and over again.  The Torah 
informs us that an attitude of mikreh is the cause for only more of the 
same.  Nonetheless, we can certainly be sure that if we look we will find 
something that needs improvement, and that itself will bring us closer to 
Hashem. 
In reality all suffering emanates from Hashem’s love for us as the pasuk in 
Mishlei (3,12) asserts, “My child do not despise Hashem’s discipline and 
do not reject His reproof.  For Hashem admonishes the ones He loves and 
like a father would want for his child.”   
To subscribe to this weekly D’var Torah email rabbi.caplan@gmail.com 
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This issue is sponsored l'iluy Nishmas R' Leibush ben Yaakov Shimon z"l 
whose sixth Yohrzeit is 3 Teves by his wife t.n.tz.v.h. 
Parshas Mikeitz - Yosef ha' Tzadik 
A major attribute that is needed in order to earn the title 'Tzadik' is that of 
self-control - the ability to maintain control over all situations, and not to 
be controlled by them. And that, in turn, is based on the will to always do 
what is right rather than what is pleasant. 
And it is this Midah in which Yosef excelled, and which earned him the 
title 'Yosef ha'Tzadik'. The episode to which Chazal, more than any other, 
attribute Yosef's righteousness, is his confrontation with the wife of 
Potifera, his master. The ability to turn down her advances, despite his 
vulnerability, his youth and his good looks, and the actions that he took to 
escape her clutches, despite her high position, was nothing less than 
awesome. Yet no less inspirational was the self-control that he exercised in 
the many diverse situations that he found himself, from the time that he 
arrived - all alone, in Egypt. 
He did not allow twelve years in jail to break his spirit, or eighty years as 
the de facto head of the mightiest empire of that time to go to his head. His 
integrity and saintliness left an indelible impression on his master, and his 
superior wisdom, far ahead of his years, on the king. And he manipulated 
the brothers who had sold him into slavery, with the sole aim of becoming 
reunited with them and with his beloved father - without the slightest 
thought of revenge. Indeed, during the ensuing years, he treated them with 
the utmost love and respect, as one treats older brothers, in spite of his 
elevated position. Not to speak of his honesty and integrity when for many 
years, he personally handled the entire wealth of the country, without 
taking a cent for himself or for his family. 
On none of these occasions did he allow the slightest trace of personal 
emotion or prejudice to influence his actions. Indeed, each and every 
person with whom he came into contact received the same, sometimes 
firm, but scrupulously fair treatment. Never was Yosef governed by 
malice, pride or greed, even where one may justifiably have expected 
otherwise. 
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From Yosef we learn how a person imbued with Yir'as Shamayim (the 
hallmark of a Tzadik) can always remain in perfect control of any given 
situation - that he is able to do, not what his heart dictates, but what he 
truly wants to do, namely what is right, in the spirit of what Chazal have 
taught 'Nothing can stand before one's will!' 
The Seven Branches of the Menorah 
Even though the number eight figures prominently in the Chanukah story 
and its aftermath (as we will discuss in the Chanukah issue), the Menorah 
itself comprised, not eight branches, but seven. Here are some of the things 
that the seven branches of the Menorah symbolize. We have placed the 
person/item that represents the middle branch in brackets/parentheses. 
1. The seven Sefiros Chesed, Gevurah, Tiferes/Emes, Netzach, Hod, 
Y'sod/Tzadik, (Malchus). 
2. The seven Ushpizin - Avraham, Yitzchak, Ya'akov, Moshe, Aharon, 
Yosef , (David ha'Melech)  
3. The seven days of the week (Shabbos)* 
4. We say regularly in the Amidah - 'Because with the light of Your Face 
You have given us a Torah of life, love of kindness, charity, blessing, 
mercy, life and peace'. 
5. The six tractates of the Mishnah - Zera'im, Mo'ed. Nashim, Nezikin, 
Kodshim, Taharos - and (the written Torah) 
The Earthenware Jar 
The Gemara in Shabbos (21b) describes how, after the defeat of the Greek 
army, they discovered a solitary earthenware jar of oil, enough to last for 
only one night, with the Kohen Gadol's seal still intact. The fact that it was 
made of earthenware was significant, because, had it been made of metal 
or even of wood, the jar, together with its contents would have been 
rendered Tamei upon contact with a Tamei person, which the majority of 
people - having fought and having had contact with corpses, inevitably 
were. Earthenware is different however, inasmuch as it cannot become 
Tamei from the outside, only by dangling something Tamei inside their 
airspace. The Kohen Gadol's unbroken seal therefore, ensured that the jar 
had not been opened, in which case both the jar and the oil were Tahor. 
Tosfos there add another dimension to the status of the jar. They point out 
that at that time, Chazal had, in all likelihood, already decreed Tum'as Zav 
(a flux) on all gentiles, and a Zav renders a vessel Tamei by moving it - 
even if the vessel is a sealed earthenware one. In that case, what guarantee 
did they have that a Greek soldier had not inadvertently kicked the jar and 
rendered it Tamei - in spite of the Kohen Gadol's seal? 
Tosfos concludes that assuming that the decree of Tum'as Zav on gentiles 
was already in force, the jar that they found must have been buried in the 
ground. Consequently, the seal ensured that no Jew had rendered it Tamei 
by dangling anything Tamei before the Greeks came upon the scene, 
whilst the fact that it was buried guaranteed that it retained its Tahor status 
even after Greeks arrived. 
Chanukah Supplement 
This issue is sponsored l'iluy Nishmas Ita bas Shlomo z"l t.n.tz.v.h. 
Chashmonah, Oil & the Number 8 
In Parshas Mas'ei, the Torah lists the place-names of the forty-two stops 
that Yisrael made during their travels in the Desert. The commentaries ob-
serve that the twenty-fifth stop was in Chashmonah, an obvious hint to the 
Chanukah miracle, in which the famous family of Chashmona'im were in-
strumental, that took place on the twenty-fifth of Kislev. 
The word 'Chashmnah' note, contains both the words 'Shemonah' (eight) - 
the number of days that the miracle of the oil lasted, and Shemen (oil) - the 
material chosen by G-d with which to perform it. 
Oil, for its part, is the only liquid that cannot be mixed with another liq-
uid. Not only that, but if one does try to mix it, it will always rise to the 
top. 
This epitomizes K'lal Yisrael, who by virtue of their having received the 
Torah at Har Sinai, do not mix with the other nations. And it truly defines 
the small group of Jews who stood firm against the tide of Hellenism at 
that time, and who ultimately rose to the top with the defeat of the mighty 
Greek army. The miracle of the oil that followed in its wake was not an 
independent one. It was the natural sequel to the physical victory that 
preceded it, con-veying the message that the physical victory was based on 
the spiritual su-premacy - that 'the mighty into the hands of the few' and 
'the impure into the hands of the pure' were one and the same. And it also 
explains why one of the meanings of the word 'shemen' is 'good-
quality/the best', which as we just explained, describes the spiritual 
qualities of Yisrael as against the other nations. 
One of the basic distinctions given by the commentaries between Chanu-
kah and Purim is that whereas the latter was a physical battle between the 
forces of evil (who threatened the Jews' bodies) and those of good, the 
former was a spiritual battle (where they tried to convert them to 

Hellenism). It was a battle of the natural against the supernatural (the 
Neshamah - which in-cidentally, also contains the word 'Shemen'). And as 
is well-known, whereas the physical world is symbolized by the number 
seven, the supernatural is symbolized by the number eight. 
Little wonder, therefore, that the miracle of Chanukah reached its zenith 
with oil and that it lasted for eight days. 
Many answers are given to resolve the Beis Yosef's question as to why we 
celebrate Chanukah for eight days, seeing as there was enough oil to last 
for one day, and that the miracle therefore lasted only seven days. 
According to the above, the eight-day miracle was obvious and the 
question is not that Chanukah ought to last for seven days, but how to 
explain that it lasted eight. 
Perhaps the most basic of the numerous answers is that, bearing in mind 
the extensive efforts of the Greeks to defile the Beis-Hamikdash - 
including all the oil for the Menorah - the fact that they found a jar of pure 
oil was, in itself, a miracle. 
Let us take this one step further. Even assuming that it was not, the fact is 
that they did find that jar, and that without it, the seven day miracle would 
not have occurred. Perhaps Chazal instituted the first day because it is our 
task to sanctify the physical objects that exist and to use them in our 
Avodas Hashem. The Celestial bodies in Heaven can exist independently; 
here on earth, the spiritual can only exist on a material base, just as the 
Neshamah can only exist and thrive in a physical body. 
In the same way, the jar of oil, enough to last for one day, was the physical 
base that enabled the seven-day miracle to take place. 
The seven-day miracle had to have oil to last for one day in order to take 
effect. Consequently, Chazal fixed Chanukah for eight days. 
Important Historical Events 
from the Chanukah Period (adapted from the Seider ha'Doros) 
Year 
3560… Yehoshua ben P'rachyah and Nitai ha'Arbeili receive the Torah 
from Yosef ben Yo'ezer and Yosef Ish Yerushalayim  
The story of the weasel and the pit (cited in the first Perek of B'rochos 
takes place  
Yochanan, Mattisyahu's father is Kohen Gadol. He establishes many 
Takanos, but after serving for eighty years, he becomes a Tzedoki (See 
also, year 3642)  
Eliyahu, author of Tana de'Bei Eliyahu, lives at that time  
Yeishu of Nazareth is a Talmid of Yehoshua ben P'rachyah (though others 
place him 100 years later), in the time of Queen Hilni, who ruled during 
the era of Hillel ha'Zakein - some seventy years before the destruction of 
the second Beis-Hamikdash. 
3610… The cruel tyrant Antiyochus Epiphanes ascends the Greek throne. 
3616… He attacks Yeushalayim . wrecks the Beis Hamikdash and places 
an image in the Heichal  
He brutally murders Chanah & her seven sons and Elazar Kohen Gadol, 
who is eighty  
He kills 80,000 Jews, and sells as many, and sends 40,000 into captivity  
His generals - Nikanor, Bagris, Lysius & Apolianus will later be killed in 
battle by Matisyahu and his five sons (the Chashmona'im) - Yehudah, 
Yonasan, Yochanan, Shimon & Elazar  
The Jews enter into a peace treaty with the Romans. 
An eclipse and then sinister Heavenly signs, is followed by a number of 
international disasters, including the burning of Carthage and the capture 
of all of Greece's fortified cities (at the hand of the Romans). 
3618… Yehudah ben Tabai and Shimon ben Shetach receive the Torah 
from Yehoshua ben P'rachyah and Nitai ha'Arbeili  
Sheltzion ha'Malkah, Yanai ha'Melech and Choni ha'Me'agel all live in 
this period. 
3621… Matisyahu Kohen Gadol together with his five sons, lead the revolt 
against the Greeks. 
3622… Matisyahu dies. His son Yehudah (known as 'ha'Macabi) assumes 
leadership  
The miracle of Chanukah takes place  
A Heavenly fire appears out of a stone on the Mizbe'ach which will 
continue to consume the Korbanos up to the Churban some two hundred 
years later  
Antiyochus leads a huge army in an attack on Yerushalayim, but G-d 
strikes him with a terrible plague of boils and stomach-pains. He falls from 
his chariot and dies in agony and in disgrace  
According to some, the story of Yehudis and Aliporni takes place at this 
time  
Elazar, Yehudah's brother, dies in battle when the elephant, whose belly he 
has pierced, falls on him. 
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3628… After numerous victories, in which he killed many tens of thou-
sands of Greek soldiers and captains, Yehudah dies in battle, even as his 
army routs the enemy, killing 15,000 Greek soldiers, in-cluding General 
Bakirus. He is succeeded by his brother Yonasan  
All the brothers, bar Elazar (sinfully) assume the mantle of king-ship  
A major victory, in which the entire Greek army is destroyed, and where 
only King Antiyochus Sirut and his two sons escape, is followed by a few 
years of calm. 
3634… Shim'on, the next brother, takes over the throne. 
His daughter is married to King P'tolomy of Egypt, who murders his 
father-in-law and exiles his wife and their two sons, in chains, to Egypt. 
The older son, Hyrcanus, he kills; the younger son, Yochanan, escapes 
from prison. 
3642… Yochanan assumes the reigns of rulership - he is also known as 
Hyrcanus and Yanai. After fighting the Tzedokim and the Kutim, and 
destroying the latter's temple on Mount Gerizim, he himself becomes a 
Tzedoki (after serving eighty years as Kohen Gadol (See also year 3616).  
3648… The Roman Empire commences, 180 years before the Churban. 
3662… The birth of Julius Caesar, He is kindly disposed towards the Jews, 
as is Queen Cleopatra of Egypt. 
3668… King Yochanan (Yanai) dies. 
3718… Julius Caesar is murdered. 
For sponsorships and adverts call 651 9502 This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute 
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Rabbi Yissocher Frand 

RavFrand 
Parshas Miketz  
Deliverance In A Flash / Yosef Sharing The Burden 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand's 
Commuter Chavrusah Tapes on the weekly portion: CD #925 – Kavod Malchus – How Far Do 
You Go? Good Shabbos & Freilichin Chanukah! 
A Long Wait Followed By A Speedy Deliverance 
Pharaoh, who had experienced a couple of very troubling dreams, was told 
that there was a person in jail who knew how to interpret dreams. "So 
Pharaoh sent and summoned Yosef, and they rushed him from the pit. He 
shaved his hair and changed his clothes, and he came to Pharaoh." 
[Bereshis 41:14]. The sefer Yismach Yehudah quotes a second sefer 
(Matzmeach Yeshuos) which derives a tremendous lesson from this 
narrative.  
Yosef languished in prison for many years. When he finally got out, his 
exit from prison came very quickly: Vayereetzuhu min habor – they 
hurried him out of the pit. The lesson is one that we need to bear in mind 
throughout our lives – namely – Yeshu'as Hashem k'heref ayin – the 
Salvation of the L-rd comes in the blink of an eye. 
A person can be in a trying situation for years and years and years and see 
no light at the end of the tunnel, and nevertheless deliverance can in fact 
come out of nowhere, in literally a split second. This idea is emphasized 
by the prophet Isaiah: "...I am Hashem it its time I will hasten it (b'Ita 
achishena)" [Yeshaya 60:22].  
The Talmud [Sanhedrin 98a] infers from this pasuk that redemption can 
come at one of two times – either in its appointed time (b'Ita) or it can be 
hastened to come earlier, whenever Hashem desires to bring it earlier 
based on our merit (achishena). 
This is the Talmudic exegesis, but the simple interpretation of the pasuk is 
that "I will bring it at the proper time quickly". Meaning – we have been in 
exile for 2000 years. Millions and millions of Jews have been born and 
died expecting redemption and it has not yet arrived. However, that should 
not discourage us from accepting the fact that it can and it will in fact 
come speedily, when the time for its arrival is upon us. This is the literal 
interpretation of the pasuk: It will be in its time, but when it will happen, it 
will happen very quickly. As overwhelming and as interminable as the 
gulus [exile] seems that should not discourage us from thinking that things 
can turn around on a dime. 
This is the lesson of Yosef's release from prison. Despite the fact that he 
languished in prison for all these years, in fact, when the Geulah 
[deliverance] came, it was "Vayereetzuhum min habor" [they QUICKLY 
pulled him from the pit].  
Unfortunately, this is an extremely common scenario in many facets of 
life. There are people whose children are looking to find a marriage 
partner. Sometimes the process can take a very long time and it is an 
extremely disheartening time for both parents and children. Quite often, 
however, when it does in fact happen – it happens just like that (snap of 
the fingers)! The boy meets the right girl; the girl meets the right boy. 
They had each been dating for who knows how long and then suddenly it 
just happens that they are sure they found the right one! This too is an 

example of b'Ita achishena [in its time I will hasten its coming]. I hope that 
this will serve as encouragement to the thousands of people who endure 
this experience.  
The Yismach Yehudah quotes the following story involving Rav Yitzchak 
Ze'ev Soloveitchik (the Brisker Rav): Rav Soloveitchik was going to be 
Mesader Kiddushin [officiate at the wedding] for one of his students. At 
the Chuppah, the young man realized that he left the ring at home. The 
Brisker Rav insisted that they hire a taxi, send someone home to retrieve 
the ring and delay the wedding until the ring arrived. It took fifteen 
minutes. The ring arrived and they proceeded to the Chuppah. At the 
Chuppah, the Chosson was about ready to place the ring on the Kallah's 
finger and say "Harei at mekudeshes li"(the formula for transacting the 
Kiddushin) and he dropped the ring.  
This gave everyone pause. First, he forgot the ring and then he dropped the 
ring. Speaking of bad omens! Being the halachist that he was, the Brisker 
Rav made light of these "omens" and told the couple, "This means 
absolutely nothing!" It only means that a Chuppah needs to take place 
"b'sha'ah tova u'mutzlachas" [at a good and auspicious moment]. Fifteen 
minutes ago, it was not a sha'ah tova u'mutzlachas. Thirty seconds ago, it 
was not a sha'ah tova u'mutzlachas. The sha'ah tova u'mutzlachas was 
exactly fifteen minutes and thirty seconds after the originally scheduled 
time of the Chuppah and that is when it has taken place.  
It is this way with all shiduchim [marriage matches]. Sometimes the sha'ah 
tova u'mutzlachas takes more than fifteen minutes and thirty seconds. 
Sometimes it can take five years, ten years, or even longer. We need to 
remember the b'Ita achishena. When the time will finally come, it will 
come with haste. G-d willing, the future redemption will also come in its 
proper time (b'Ita) and it will come speedily (achishena).  
Yosef Emulated The Almighty's Attribute 
There is an interesting Ba'al HaTurim in this week's parsha. On the pasuk, 
"And to Yosef was born two sons, before the coming of the year of 
famine, whom Osnas daughter of Poti-Phera, Chief of On, bore to him." 
[Bereshis 41:50] the Baal HaTurim comments (as is his trademark): There 
are only two places in Chumash where the word " u'l'Yosef " [And to 
Yosef] appears – here and in Moshe's bracha to the Tribe of Yosef in Zos 
HaBracha: "And to Yosef he said: Blessed by Hashem is his land…" 
[Devarim 33:13] 
The lesson to be derived, teaches the Ba'al HaTurim, is that since Yosef 
properly abstained from marital relations during the years of famine 
(derived from the fact that the pasuk emphasizes his two sons were born 
before the start of the years of famine), he merited that Hashem should 
bless his land. This exegesis appears in Tractate Tanis, which goes on to 
state: "Whoever participates with the community in their time of trouble 
will merit participating with them also in their time of comfort." [Taanis 
11a].  
The land that Yosef received in Eretz Yisrael was blessed with the bounty 
of the Almighty. How did Yosef merit this? Yosef was the Viceroy, the 
second most powerful man in the world. He lived in the lap of luxury. 
However, he specifically denied himself the pleasure of marital relations 
because people were suffering and he wanted to empathize with them. For 
this reason, he was rewarded with especially bountiful land. 
Rashi writes (there in Parshas Zos HaBracha): "There was no land filled 
with such bounty amongst the inheritance of all the tribes as that of the 
land of Yosef." It was the most fertile land in all of Eretz Yisrael.  
He shared the burden with other people and for that, the Ribono shel Olam 
paid him back, many times over. 
Rav Matisyahu Solomon makes a beautiful observation on the comment of 
the Ba'al HaTurim. The bracha of Moshe to Yosef in Zos HaBracha goes 
on to add "and with the delicacies of the sun's crops; and with the 
delicacies of the moon's yield; and with the beginning of the early 
mountains; and with the delicacies of eternal hills; and with the delicacies 
of the land and its fullness; and by the goodwill of Him who rests in the 
thorn bush (u'ratzon shochnei sneh)…" [Devorim 33:14-16]. What does 
the pasuk mean by "U'ratzon shochnei sneh"? Rashi in Zos HaBracha 
explains that "the One who rests in the thorn bush" refers to the Almighty 
who is called shochnei sneh because he appeared to the Jewish People for 
the first time from a (burning) bush.  
Rashi, in Parshas Shmos, explains that the reason HaShem made His first 
appearance to Moshe from a bush was because it is a low lying tree. 
Hashem said to the Jewish people, so to speak, "You are in pain, you are 
suffering from the bondage of Egypt, I am in pain, also." This is a physical 
manifestation of the concept "Imo Anochi b'Tzarah" [I am with him in his 
time of trouble]. I feel your pain. This is the Attribute of the Almighty. He 
dwells in the thorn bush and thereby participates with the community in 
times of travail. 
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Rav Matisyahu points out that there are only two times in all of Torah that 
the Almighty is referred to as One who dwells in a thorn bush – that first 
time in Shmos and in the bracha to Yosef in Zos HaBracha. The point is, 
he says, that the Almighty "bears the burden with his 'friend'", as it were. 
(He is a Noseh b'ol im chaveiro.) He feels the pain of the Jewish people 
and He appreciates a person who feels the pain of others as well. Yosef 
was such a person and Hashem rewarded him appropriately with the most 
bountiful portion of Eretz Yisrael. 
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And we dreamed a dream on one night, I and he, each according to the 
interpretation of his dream did he dream. (Gen. 41:11) 
When no one could be found to explain Pharaoh’s dream, the wine steward 
stepped forward to recount his own experience with dream interpretation. 
He related how both he and the chief baker had similar dreams on the same 
night and how Yosef had interpreted them correctly. 
In this posuk he says that each dream was dreamed according to its 
interpretation. In the next verse, he says, “[Yosef] interpreted each 
according to the dream.” Rashi comments on these that the interpretations 
were similar to the dream in content and context. Others explain that Yosef 
did not introduce allegory or symbolism into the dream but gave a simple 
explanation of what was taking place. 
This explains the phrase that says Yosef provided interpretation according 
to the dreams, but what does it mean that the dreams were dreamed 
according to the interpretation? 
Perhaps we can explain that when Yosef began his interpretations, the 
wine steward recognized them as authentic because they truly offered a 
logical explanation thereof. However, as he continued, the butler realized 
that this was more than just a dream, but a true forecast of what was to 
come. When Yosef finished, the wine steward realized that his dream 
contained details he didn’t remember or consider important until they 
appeared in Yosef’s explanation. 
Essentially, he realized that his dream was dreamt in order to provide all 
the details to match Yosef’s explanation. None were superfluous or 
meaningless. The dream was a detailed message from G-d and Yosef was 
the man who could decode it. This is what he was telling Pharaoh. 
The fact that all the details fell into place was a lesson in how HaShem 
runs the world. He orchestrates every tiny detail that we might consider 
unimportant so they fit into big picture of HaShem’s plans. Every 
encounter or experience we have shapes us in some small way and 
prepares us for the message. 
On Chanukah, the Jews found a small jug of oil. Why couldn’t they have 
found more oil? Why wouldn’t they opt to light impure oil which was 
permitted under the circumstances? The answer is that HaShem was 
setting the stage for his miracle which reminded the Jews, and everyone 
else, that He loves us, cares for us, and is intimately involved in every 
aspect of our lives. 
Just as the wine steward dreamed a dream so he could hear Yosef’s 
interpretation, so do all of us experience countless things in our lives so we 
can get HaShem’s message. 
A southern “society belle” was throwing a dinner party for the cream of 
high-class society in her rural Georgia town and wanted to do something 
to set herself apart. Calling a local army base, she asked them to send over 
a dozen tall, good-looking soldiers to enjoy her meal. “I want to show my 
appreciation to the troops,” she said to the commanding officer. 
“Please understand where I’m coming from,” she added, “and make sure 
not to send me any Jews!” The CO assured her he understood entirely. 
The evening of her party, twelve tall, good-looking African-American 
soldiers knocked on her door. She nearly fainted. “There – there - there 
must be some mistake!” she stammered. “Oh, no, Ma’am,” replied a 
smiling soldier as they entered the home with all eyes fixed upon them. 
“Captain Goldberg doesn’t make mistakes!” 
Now You Know 

When Shabbos Chanukah is also Rosh Chodesh Teves like this year, we 
have the unique experience of taking out three Sifrei Torah to read from 
three different parts of the Torah. 
It’s also unique because three times on this day, we will IY”H recite the 
longest possible Birkas Hamazon (bentching,) which contains “Al 
Hanissim” “R’tzai” and “Ya’ale Veyavo”. 
During these challenging economic times, we should try to remember the 
words of the Chinuch (P’ Aikev) that whoever recites bentching with 
gratitude and concentration will not be lacking parnassa (livelihood). 
If we “storm the Heavens” with our bentching and the special additions on 
this 3-level holy day it will be a great merit to help us with good parnassa. 
It takes preparation to make sure that one knows the simple basic 
translation of this large bentching. It also requires gearing oneself up to 
actually feel the thanks that he verbalizes, and truly wish that his requests 
be fulfilled. 
Source: R’ Boruch Hirschfeld, in Torah Tavlin 
Thought of the week: 
Experience may not be the most pleasant of teachers but she is an effective 
one. Forget the discomfort but remember the lessons. 
This issue sponsored N‰EL Mrs. Doris Levy a”h of Oceanside, NY who leaves behind 
generations of Jews devoted to HaShem, His Torah and His People. May her neshama have an 
Aliya through the Torah studied in her memory. 
What a difference you can make! Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to 
info@JewishSpeechWriter.com ©2015 – J. Gewirtz E-mail Subscribe to info@JewishSpeechWriter.com  
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TorahWeb 
Chanukah: the Power of the Light of Torah and Chachmei haTorah 
According to a well-known tradition concerning the events leading up to 
the great Chanukah miracles, Antiochus and his cohorts banned 
performance of many mitzvos including Shabbos, Rosh Chodesh, and b'ris 
mila. Why were these specific mitzvos banned? In general, what was the 
source of the Greeks' obsession to eradicate any vestige of the Jewish 
religion and not satisfying themselves with subjugation of the Jewish 
people as other conquering nations would? 
Rav Chaim Yaakov Goldwicht zt"l, the founding Rosh HaYeshiva of 
Yeshivat Kerem B'Yavneh, presents a profound analysis of this battle 
which has enormous implications as to how we view Torah study and 
Torah scholars.(1) I present his ideas here in my own style with some 
additions. On a simple plane, studying Torah and performing its mitzvos 
are our mission in life, and through these activities, we are rewarded with 
eternal life. But this certainly does not present the complete picture; Torah 
is both transformative and elevating. The human being, seemingly just a 
higher animal life form, by studying Torah becomes uniquely elevated, is 
endowed with the light of Torah penetrating into his G-dly soul, and 
elevates his physical aspect as well; in a word, the created becomes much 
more similar to the Creator. Even though no created being can come close 
to Hashem's perfection, the more Torah they absorb, the more G-d-like 
they become.(2) How is this G-dliness created through connection to 
Torah manifested? 
A well-founded idea concerning the Greek attitude toward existence and 
their antagonism toward Judaism states that the Greeks viewed wisdom, 
beauty, and all of life's endeavors as ends in and of themselves.(3) The 
body was inherently beautiful and certainly could not be improved, hence 
the Greek obsession with drawing, sculpting and parading the human form. 
The celestial bodies represented perfect spheres incapable of being 
affected by any Higher Being. Wisdom was to be valued for its edification 
value not because of its power of elevation. There was no hypocrisy in a 
wise scholar living a morally reprehensible life. Judaism, by stark contrast, 
views all of life's activities including wisdom as necessarily 
transformative; else, they are being misused. Rav Goldwicht would often 
quote the Talmudic dictum (B'rachos 17a in the name of Rava), "tachlis 
chachma, teshuva uma'asim tovim - the goal of all wisdom is repentance 
and good deeds". 
The Midrash (B'reishis Rabba 2:5) comments that the Greeks told the B'nei 
Yisrael to "write on the horn of an ox (shor) that we have no share in the 
G-d of Israel."(4) Rav Goldwicht questioned the curious formulation of 
this demand. Shouldn't they have demanded that the Jews write "that there 
is no G-d of Israel!" The phrase "That they have no share in the G-d of 
Israel" implies that there is a "G-d of Israel", but that the Jewish people 
have no share in Him. But this is exactly what the Greeks represented. 
Belief in a G-d is acceptable. That human beings have the ability to 
transform through connecting to the Divine wisdom was not acceptable to 
them. The Midrash precedes this statement with the fact the Greeks wished 
to "darken the eyes of Israel". This is a reference to the chachmei haTorah 
who are referred to as the "einei ha'eidah - the eyes of Israel" (Shlach 
15:24). It is they who epitomize the transformative power of Torah, and it 
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was toward them that the main thrust of the Greeks' spiritual attack was 
directed. 
This concept is expressed fully by precisely the mitzvos the Greeks tried to 
eliminate. The b'ris mila represents the ability of man to partner with his 
Creator in perfecting the human personality. In a famous conversation 
(Tanchuma Tazria 5), the Roman general Turnus Rufus challenged R' 
Akiva with the question of whether Divine actions or human actions were 
better. R' Akiva responded: "human actions!" Turnus Rufus, expressing 
surprise at his answer, immediately challenged him: "Why do you 
circumcise yourselves?" Meaning, why do you attempt to improve upon 
the creation? R' Akiva, properly prepared, commented, "I anticipated your 
question and I already answered you!" R' Akiva requested that wheat and 
bread be brought. He then exacted an admission form the general that 
indeed man's actions were a significant improvement on the original 
Divine creation. As to the general's question "If G-d desires that man be 
circumcised why does He not create him that way?", R' Akiva answered 
that G-d wishes that man be purified through the mitzvos. R' Akiva's 
answer contains a profound lesson: man can and indeed is charged by his 
Creator to elevate and transform himself. He is not fixed in a set of base, 
animalistic desires and drives which Fate has prescribed to him; this, of 
course, is contrary to the worldview to which the Roman general, steeped 
in Greek culture, subscribed. Because of the worldview of the Greeks, as 
expressed by Turnus Rufus, they battled against the concept of mila. 
Rosh Chodesh represents a unique mitzvah wherein human beings literally 
affect the spiritual cosmos. In a well-known distinction in the liturgy, 
whereas the Shabbos prayers end with "m'kadeish haShabbos - [Hashem] 
sanctifies the Sabbath", the Yom Tov prayers end with "m'kadeish Yisrael 
v'haZ'manim - [Hashem] sanctifies Israel and the [holiday] times". G-d 
sanctifies Israel; it is they who sanctify the holidays. Through the process 
of accepting witnesses who sighted the new moon, the Beis Din 
determines whether to declare Rosh Chodesh on the 30th or 31st day of the 
previous month. The Talmud (Rosh HaShana 25a) teaches a remarkable 
halacha: If Beis Din accidentally or even willfully declares Rosh Chodesh 
on the wrong day, their pronouncement remains halachically binding.(5) 
How does a mere mortal have the ability to modify which day on which to 
celebrate a holiday? What is the secret of "flesh and blood" having such 
transformative power to bindingly declare a holiday, with all of its intense 
spiritual significance, on the wrong day? How do they suddenly make that 
the right day? This is a direct result of their elevating themselves through 
the kedushas haTorah. Through that they partner with Hashem in 
transforming the nature of time!(6) This is the essence of the Torah Sheb'al 
Peh, the part of Torah which is not Divinely fixed, but depends on the 
input of man, using the Divinely given principles to determine the halachic 
reality. Rosh Chodeshrepresents an extreme of this concept wherein the 
Torah sages have total control of the halachic reality. This concept was 
totally foreign to the Greek way of thinking; they therefore tried to 
obliterate it from the world scene to allow their own worldview to 
dominate. 
Ultimately, due to Divine salvation granted the Chasmona'im who battled 
to preserve the eternity of Torah, the Torah worldview was victorious. It is 
for this reason, explains Rav Goldwicht, that the Gemara (Shabbos 23a), 
concerning the lighting of the Chanukah menorah, asks how we can say 
"v'tzivanu - and He commanded us" in the blessing when the mitzvah is 
Rabbinically ordained; "heichan tzivanu - what is the Biblical source of 
this commandment?" To this question, the Gemara answers, "Lo tasur 
mikol davar 'asher yagidu l'cha yamin us'mol" (Devarim 17:11). Why 
doesn't the Gemara ask the same question concerning other mitzvos 
d'Rabbanan? Our Sages are trying to teach us this important lesson of 
Chanukah: the unique ability of chachmei haTorah to even create Rabbinic 
laws that are as binding as Torah laws! 
Sifrei Chassidus(7) stress the elevating nature of the holiday of Chanukah 
and especially the lighting of the menorah. Its illumination contains within 
it an element of the "or haganuz", the supernal light created at the 
beginning of time, hidden away by G-d as reward for the righteous in the 
future. This hidden light, teaches the Ba'al Shem Tov and others, was 
hidden in the Torah. Through its study, the Jew becomes attached to 
sparks of this eternal, elevating light. The Chanukah lights, parallel to the 
light of the menorah in the Mikdash, represent the light of Torah. The 
victory of theChashmona'im over the Y'vanim was not just a physical 
victory; it was a spiritual one indicating that the Torah view of mankind - 
one in which G-d's wisdom is given to man to study and practice and 
elevate himself to literally partner with G-d in affecting the world - was 
the correct and eternal one. 
We are fortunate to live in an era where so many thousands are returning 
to a Torah lifestyle, an era in which so many tens of thousands are 

intensely studying Torah in one venue or another and partaking of its great 
light, perhaps unique in numbers in comparison to many previous 
generations. But at the helm of the Jewish people, as they always should 
be, are the chachmei haTorah, the Torah giants, who do not just establish 
set times for the study of Torah, but are so connected to its wisdom that it 
transforms them and elevates them, enabling them to partner with Hashem 
in guiding the Jewish people and ultimately transforming the entire world. 
1. I was privileged to hear the core of these ideas when I studied at 
Yeshivat Kerem B'Yavneh. They were subsequently printed with additions 
in 'Asufas Ma'arachos : Vol. 2 Chanukka & Purim. 
2. Compare the Midrash (VaYikra Rabba 24:9) on K'doshim Tih'yu - 
"'You should be holy!' I might think you should be as [holy as] I am; 
therefore, the verse states 'for I [G-d] am holy!', 'My sanctity is above 
yours'." As every student of Talmud knows, a hava 'amina is a seriously 
entertained possibility. The very initial thought of being exactly as holy as 
G-d, even though ultimately rejected, demonstrates the enormously 
elevating power of Torah. 
3. See Wisdom for a Purpose for a fuller exploration of this idea. 
4. See Wisdom for a Purpose for an exploration of the imagery of the ox. 
5. This was the halacha R' Akiva taught the senior R' Yehoshua who was 
troubled by being forced to comply with Rabban Gamliel's declaration of 
Rosh Chodesh Tishrei (Rosh HaShana) which R. Yehoshua thought was 
erroneous. 
6. Of course this ability is not designed to be abused and wantonly 
misused for invalid reasons. This is an often misunderstood point 
concerning Rabbinic authority in general. Granted that the Torah bestows 
certain powers, within limits, to the sages of each generation, but they are 
charged by G-d to utilize this authority with great sagacity, motivated by 
much yiras shamayim and loyalty to the Torah system and not personal 
agenda. (See the introduction of the Ig'ros Moshe for more on this point.) 
7. See for example B'nei Yissaschar (Kisleiv Ma'amar Beis). 
Copyright © 2015 by TorahWeb.org. All rights reserved. 
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M'oray Ha'Aish 
Mikeitz - Crime and Punishment  
The new chapter in the lives of Yaakov's sons had started innocently 
enough: A famine in Canaan gave rise to a trip to Egypt to procure food. 
On the one hand, the brothers told themselves that they were doing what 
their father had asked them, and surely, in the merit of their filial devotion 
they would be protected and no evil would befall them. On the other hand, 
just below the surface of their conscious thoughts, they knew - even if 
their father had no inkling - that they were not the loyal and obedient sons 
Yaakov thought they were. They had conspired to kill their brother and in 
the end had "only" sold him. If they were relying on their track records as 
good sons to see them through, they had good reason to worry. 
Surely, their destination did nothing to calm their jittery subconscious: 
Egypt, of all places! That was the direction that their "dearly" departed 
brother Yosef was headed when he was thrown out of the family - sold off 
like discarded property. Deep down they must have known: This trip 
would not be easy. Something would go wrong. And so, as soon as they 
attempt to purchase the much-needed supplies, they are attacked; falsely 
accused of espionage, they are thrown into a pit, the dungeon of the 
Egyptian prison. 
Three days later, all but Shimon are released; he is held over as some 
strange sort of collateral. However, their time in prison jarred their 
memory, and their subconscious broke through to the surface; they finally 
gave voice to the submerged guilt that had been gnawing its way to the 
surface: 
They said to one another, 'We are guilty because of what we did to our 
brother. We saw him suffering when he pleaded with us, but we would not 
listen. That's why this great misfortune has come upon us now.' (Bereishit 
42:21) 
The bizarre chain of events could not be coincidental: Once again, they 
were heading back home - but leaving one brother behind. This time, 
though, the "abandoned" brother was Shimon, who had been the chief 
instigator in the sale of Yosef.(1) And this is only the beginning; the 
pressure continues to ratchet its way up to the boiling point. First, one of 
the bothers finds that the money with which he had purchased grain from 
to the Egyptians had somehow returned to his bag. Soon all the brothers 
find their money similarly returned to them. On a practical level, this was 
disturbing; they knew they would eventually have to return and face the 
Egyptian leader who was as intimidating as he was formidable. How in the 
world would they explain this - especially after already having been 
accused of serious crimes? But on a deeper level, on the level of their 
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guilty conscience, their situation was all the more ominous: Years earlier, 
when they "left" Yosef behind, they had exchanged him for coins. Now, 
once again, they made their way home with coins in their bags that clinked 
and jingled and rattled their nerves - but no brother. The "coincidence" 
was eerie, unsettling. With each step they take, the sale of Yosef forces 
itself back onto center stage, coming into ever-sharper focus as it morphs 
from a dull, distant memory into very sharp pangs of guilt from which they 
cannot hide. 
After some time and effort, Yaakov is finally prevailed upon to allow the 
brothers to return to Egypt, and to take Binyamin with them. All of the 
brothers' pleading and cajoling ineffective, until Yehudah speaks up. It is 
surely no coincidence that the last time Yehudah took the lead, the last 
time he spoke up and rallied others around him, was when he convinced 
his brothers to sell Yosef. 
The brothers return to Egypt, present Binyamin, and redeem Shimon; all 
seems well. They are invited to sit as a family and enjoy a meal together, 
unaware that their table is more complete than they imagine. They have no 
reason to guess that their twelfth brother is sitting with them, eating and 
drinking with them. The last time we saw the brothers sitting down to 
share a meal, their table was far less complete: Yosef was screaming for 
mercy from the bottom of the pit, and then their repast was interrupted by 
the merchants who so fortuitously happened to ride by and take Yosef off 
their hands once and for all - or so they thought. 
And now the family is whole, at least in a certain sense. What was Yosef's 
strategy? Perhaps his accusation that they were spies was intended to 
preclude the brothers from asking probing questions about the strange 
Egyptian despot who had taken such an intense interest in Yaakov's 
family. 
The meal comes to an end; provisions are procured, and the brothers are 
lulled into a false sense of security as they take their leave and return 
home. They are, they believe, whole again: Binyamin is with them, 
Shimon has been returned, and they can go home and see their father; 
Yaakov's premonitions of disaster had proven false and their own fears 
unfounded. 
There was, however, one brother who, unbeknownst to them, watched 
from afar as they rode away. He knew what they could not admit: They 
had left something - or, more accurately, someone - behind, someone they 
had underestimated from the very beginning. They had mocked him: Will 
we ever bow to you, they jeered? In fact, they had. Would you rule over 
us, they laughed? Indeed, that is precisely what had come to pass. Even 
sitting at the same table with him, the brothers were still blind to Yosef's 
greatness, blind to capabilities. 
Their false sense of security was soon abruptly shattered: Yosef's soldiers 
caught up to them with a new set of accusations: Their master's special 
(perhaps even magical) cup had gone missing, and they were now the 
prime suspects. Giving no thought to the fact that items of value have 
made a habit of appearing in their bags unexplained, the brothers 
grandstand: If the cup is found with them, they declare, the guilty party 
should be put to death, and all the others enslaved.(2) Their response is so 
completely disproportionate and imprudent, we cannot help but wonder: 
Were they feeling guilty? Did they hope to be punished - for an earlier 
crime they knew they had actually committed? 
Their protestations are ignored, and the terms they offer are rejected: The 
guilty party will be enslaved to their master Yosef, and all the others will 
be free to go.(3) When their bags are opened, cold hard reality stares back 
at them: The bag with the contraband belongs to Binyamin. In a 
counterintuitive, seemingly illogical counter-offer, the brothers insist they 
will all be slaves. What motivates this strange reaction? Are they afraid to 
face their father without Binyamin, or has their guilt - not for this crime, 
but for the older, more heinous crime - finally caught up with them? They 
clearly know that they deserve to be punished: They had plotted to kill 
their brother, had sold him into slavery or worse, had lied to their father 
and continued to conceal the truth from him for decades. Now, strangely, it 
seems to them that God has "subcontracted" with this strange and cruel 
Egyptian ruler in order to exact revenge. And yet, their offer is rebuffed, 
their punishment once again held in abeyance. Only Binyamin, the one 
among them who is guiltless of their terrible crime, is to be enslaved. 
'What can we say to my lord?' replied Yehudah. 'How can we speak? How 
can we prove our innocence? God has uncovered our guilt. Let us be your 
slaves - we and the one in whose possession the chalice was found.' 
'Heaven forbid that I do that!' said [Yosef] 'The one in whose possession 
the chalice was found shall be my slave. [The rest of] you can go in peace 
to your father.' (Bereishit 44:16-17) 
The psychological pressure of losing Binyamin triggers the full weight of 
the brothers' guilt. As the parasha ends, the brothers are, essentially, 

begging to be punished; they know they are guilty of a terrible crime, and 
they seeking an apt punishment. Yosef does not let them off the hook that 
easily: Before the slate is cleared, they must see Yosef for who he really is 
For a more in-depth analysis see: http://arikahn.blogspot.co.il/2015/12/audio-and-essays-
parashat-miketz-chanuka.html 
Notes: 
1. Rashi Bereishit 42:24. 
2. Bereishit 44:9. 
3. Bereishit 44:10. 
This article can also be read at: http://www.aish.com/tp/i/moha/360917561.html 
Like what you read? As a non-profit organization, Aish.com relies on readers like you to enable us to provide meaningful and relevant articles. Join 
Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure donation at: 
https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 
Copyright © 1995 - 2015 Aish.com - http://www.aish.com  
 

Rabbi Avraham Kahn 

Torah Attitude 
Parashas Miketz/Hanukkah, Blowing Whistles 
December 10, 2015 
Summary 
There is a very close connection between Joseph’s time in prison and 
Pharaoh’s dream. G-d’s decision to have Joseph freed from prison was the 
real cause of Pharaoh’s dream. In most cases, the real cause is beyond 
human sight. Pharaoh and the butler were merely “whistleblowers” in the 
hands of the Almighty. Our enemies at Purim and Hanukkah were just the 
instruments through which G-d wanted to wake us up. The sin of the 
Jewish people at the time of Purim was physical. The sin at the time of 
Hanukkah was spiritual. Those who rise up against the Jewish people are 
just like stones. The real power behind the stones is our own shortcomings. 
End Of Two Years 
At the beginning of this week’s Parasha it says, “It happened at the end of 
two years. And Pharaoh was dreaming” (Bereishis 41:1). There is an 
obvious question here. What does the Torah refer to when it says that 
Pharaoh’s dream took place “at the end of two years”? The Midrash 
Rabbah (89:1) explains that “the end of the two years” refers to the end of 
Joseph’s time in prison. G-d had decided that Joseph should stay in prison 
for another two years. As the two-year term ended, then Pharaoh had a 
dream. 
Real Cause And Effect 
On the surface, it appears that it was Pharaoh’s dream and his desire to 
have it interpreted that brought about the butler remembering Joseph’s 
ability to interpret dreams. This in turn seemed to be the cause that Joseph 
was freed from prison. The famous Rav of Brisk, known as the Beis 
Halevi, explains that the truth is just the opposite. As mentioned above, G-
d had decided that Joseph had to stay for another two years in prison. This 
resulted from Joseph’s failure to put his complete trust in G-d rather than 
relying on the butler, who, he should have realized, was not trustworthy. 
When the time was ripe for Joseph to leave the prison, G-d brought about 
that Pharaoh had his dream. When the Torah refers to “the end of two 
years”, it is to teach that Pharaoh’s dream was Divinely arranged just in 
time for Joseph’s release from prison. 
Beyond Human Sight 
This applies to everything. What seems to us to be the cause might be the 
effect, and what seems to be the effect may really be the cause. 
The Whistle Blower 
We often wonder why things happen the way they do. The Chofetz Chaim 
compares this to someone that comes for the first time to the train station. 
He hears the whistle summoning passengers to the train and sees how the 
passengers board the train. The newcomer is in awe of the whistle blower 
who appears to be in charge. He respectfully approaches him and asks all 
sorts of questions about the operations of the train station. The whistle 
blower looks at him amused and says, “I can’t answer these questions. You 
have to ask the stationmaster.” The newcomer responds, “I thought you 
were in charge.” “No my friend”, says the whistle blower, “I am just a low 
ranking employee who takes instruction from the stationmaster. He is too 
busy and too important to go around the station blowing the whistle. He 
sits upstairs in his office making sure that everything runs smoothly.” 
Many people make this mistake, says the Chofetz Chaim, when they see 
people around them who appear to be in control. The truth of the matter is 
that the one who really is in control is “Upstairs” hidden from the human 
eye. Pharaoh and the butler were merely “whistleblowers” guided by the 
hand of the Almighty to release Joseph from prison. In the same way, we 
all have a host of “whistleblowers” around us all the time. We often see 
how people who used to be very important and influential members of 
society suddenly lose everything and have nothing more than anybody 
else, if that. 
Purim and Hanukkah 
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With this in mind we can gain a better understanding of the words of the 
Bach, in his commentary to Tour Shulchan Aruch (Chapter 670, he asks, 
why do we celebrate Hanukkah and Purim in such different ways? Both 
commemorate events when the Jewish people were in mortal danger and 
were miraculously saved from our enemies. However, Purim is a time of 
merriment, with emphasis on eating and drinking, whereas Hanukkah is a 
spiritual celebration, with candle lighting (symbolizing the Jewish soul and 
the wisdom of Torah) and extra prayers. The Bach answers that we have to 
look at the underlying cause. The truth is that, at the time of Purim, we 
were not in danger because of Haman and his cohorts. Nor was the Greek-
Syrian army the real danger at the time of Hanukkah. Our sages explain 
that the real problem was our own shortcomings. Our enemies were just 
the whistleblowers through whom G-d called upon us. 
Purim 
The Talmud (Megillah 12A, see also Midrash Rabbah Ester 7:18) points 
out that Jews in Shushan participated in King Ahashvairus’ banquets, 
although Mordechai warned them not to attend. The food served to the 
Jews was under kosher supervision; however, the celebration was immoral 
and the entertainment was unsuitable for a holy nation. Since the Jews 
sinned with their bodies by participating in these festivities, their bodies 
became endangered. Haman was just like the Nazis. He did not care 
whether the Jews were observant or not. His intent was to annihilate all of 
them. He was after the Jewish body. Only when they repented and listened 
to Mordechai and returned to our Father in Heaven through fast days, extra 
prayer and Torah study, did the danger pass. Since the sin was performed 
by the body, subsequently, the body was in danger. That is why we 
celebrate Purim the way the body celebrates, with eating and drinking. 
Hanukkah 
On the other hand, explains the Bach, the events leading up to Hanukkah 
were of a different nature. At that time the Temple service had been 
slacking. That is why G-d enabled the Hellenists to contaminate the 
Temple and to stop the Jews from bringing offerings and lighting the 
Menorah. They introduced the worship of Greek idols and the idolization 
of the human body. Greek sports soon replaced the Temple service in the 
holy city of Jerusalem. Only when the Hasmoneans stood up, and were 
ready to sacrifice themselves to restore the holiness of Jerusalem and 
rededicate the Temple service, did G-d miraculously help them. This is 
how a handful of Kohanim was victorious over the most powerful army in 
the world. As we say in Al HaNissim, “The many were delivered into the 
hands of the few, the strong were delivered into the hands of the weak, and 
the wanton were delivered in the hands of those occupied in Torah study.” 
The Hellenists originally did not go after the Jewish body but the Jewish 
soul. They wanted the Jews to assimilate and act like them. Just like 
Communist Russia, they would leave them in peace, as long as they went 
along with the ideas and ideals of those in power. But as soon as the Jews 
wanted to observe the laws of the holy Torah they were persecuted without 
any mercy. That is why Hanukkah is celebrated totally different than 
Purim. The sin of Hanukkah was spiritual. Consequently, the danger was 
spiritual annihilation. And the victory only came when the Jewish people 
stood up to serve G-d in the way of their forefathers. Therefore, we 
celebrate Hanukkah the way the soul celebrates, with candle lighting and 
prayer. 
Dog Attacks The Stone 
We find a strange statement in the Talmud (Sanhedrin 97A). The Talmud 
says that in the time before Mashiach the generation will be in some way 
comparable to a dog. The Chofetz Chaim explains this comparison in the 
following way: If someone throws a stone at a dog, the reflex action of the 
dog will be to attack the stone. The dog does not realize that the real 
danger is the person who threw the stone. We have been warned that 
before Mashiach comes, our enemies will rise against us. Whenever they 
can, they will strike out. The recent escalation of attacks all over Israel is 
very frightening. However, we must be aware that those who rise against 
us are not the real danger. They are just the stones. The power behind the 
stones is our own shortcomings. These are the ones that empower our 
enemies to harm us. Every terrorist attack is a wake-up call to identify the 
real cause. We must stop focusing on the whistle blowers and direct our 
attention to the One above, so that we, like our ancestors, may be saved 
from our enemies to serve G-d in peace. And then the lights of the 
Menorah will again burn bright in the Temple in Jerusalem. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh 
Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. 
Michael Deverett P.S. If you have any questions or enjoyed reading this e-
mail, we would appreciate hearing from you. If you know of others who 
may be interested in receiving e-mails similar to this please let us know at 
michael@deverettlaw.com. For previous issues please see 
http://www.shemayisrael.com/parsha/kahn/archives/archives.htm. 
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Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
Portion of Mikeitz 
1. Yosef’s Unusual Level of Humility 
The Torah tells us that Pharaoh had dreamt dreams. When he awoke he 
sought to have them interpreted. He summoned the Egyptian dream 
interpreters who were unable to interpret the dreams to his liking. The 
Torah states, “Then the wine steward spoke up before Pharaoh, ‘My 
transgressions do I mention today… We dreamt a dream on the 
same night, I and he; each according to the interpretation of his 
dream did we dream. And there with us, was a youth, a Hebrew, a 
slave of the chamberlain of the butchers; we related it to him, and 
he interpreted our dreams for us… and it was that just as he 
interpreted for us so did it happen…” When the wine steward 
mentioned Yosef, within the context of having the ability to interpret 
dreams, he referred to him in a most denigrating and demeaning 
manner. 
The Torah states, “So Pharaoh sent and summoned Yosef…I dreamt a 
dream, but no one can interpret it. Now I heard it said of you that 
you comprehend a dream to interpret it.’ Yosef answered Pharaoh 
saying, ‘That is beyond me; it is G-d Who will respond with 
Pharaoh’s welfare.’” Rather than attributing the ability to interpret 
dreams to himself in order to ingratiate himself to the king and 
establish his own credibility, Yosef unhesitatingly attributed his ability 
to G-d. It is interesting to note that although Yosef was addressing 
Pharaoh, who was a pagan and the mightiest monarch in the world, he 
nevertheless was not intimidated to any degree to reveal his belief in 
G-d. Yosef did not consider that perhaps he was inappropriately 
stating his monotheistic beliefs to someone who had proclaimed himself 
as a god. Why did Yosef attribute his ability to G-d rather than to 
himself? 
Chazal tell us that Yosef needed to remain in prison an additional two 
years as a punishment for a lack of faith. When Yosef had interpreted 
the wine steward’s dream, Yosef had made a request of him, “If only 
you would remember me with yourself when he (Pharaoh) benefits 
you, and you will do me a kindness, if you please, and mention 
me to Pharaoh, then you would get me out…” Rashi cites Chazal who 
explain that because Yosef had expressed his request to the wine steward 
through two expressions; “remember me” and “mention me,” he was 
destined to spend an additional two years in prison for those two 
statements. Thus, one may conclude that Yosef had attributed his 
abilities to G-d, regardless of Pharaoh’s beliefs because he had learned 
his lesson well, regarding relying on the wine steward. He understood 
that regardless of the precariousness of his predicament, he needed to 
have faith in G-d and not resort to his own initiative. Thus, Yosef 
chose not to ingratiate himself to Pharaoh. However, it is clear this is 
not the correct understanding. 
The Torah tells us that when Yosef was imprisoned with the wine 
steward and the baker he saw that they were both in a saddened state. 
As it is stated, “Yosef saw that that they were aggrieved…he 
asked, “why do you appear downcast today…they responded, “We 
dreamt a dream, but there is no interpreter for it.” Yosef 
responded, “Do not interpretations belong to G-d?…” Yosef offered to 
interpret their dreams because it is G-d who gives one the ability to 
decipher dreams. We see that Yosef had no reason to ingratiate himself 
to these two ministers, but rather he was stating his position of belief, 
that only G-d has the ability to interpret dreams, unrelated to his own 
ability. It was clearly an expression of his own humility. Therefore, 
when Yosef had expressed himself to Pharaoh regarding his dreams, it 
was unrelated to anything that had previously occurred. It was purely an 
expression of his humility and his belief in G-d. 
The Torah states after Yosef was bought by Potiphar, “….His master 
saw that Hashem was with him, and whatever he did Hashem made 
succeed through him.” Potiphar was a pagan and as some commentators 
explain, he was the head executioner in the court of Pharaoh. Thus, in 
addition to being a pagan he was an executioner who had almost no 
regard for human life. If Potiphar was a pagan who was devoid of 
spirituality, how was he able to sense that G-d was with Yosef? Rashi 
cites Chazal, “It was because the name of heaven was continuously in 
his mouth.” The Midrash states, “Yosef was constantly murmuring under 
his breath. His master initially believed that he must be evoking 
incantations of witchcraft. Potiphar asked him, ‘What are you saying?’ 
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Yosef responded, ‘I am acknowledging my master G-d.’” One would 
think that being a slave in the house of a minister of Egypt, who was a 
pagan, one would conceal his monotheistic beliefs for fear of his life. 
Yosef, despite all of the reasons to conceal his monotheistic beliefs, did 
not do so. He openly acknowledged G-d as his Master. To Yosef, his 
predicament of being a slave of a minister of Egypt was only a 
circumstance that was Willed by G-d. This was the basis for Yosef’s inner 
strength. 
In every situation in which Yosef, regardless of its state of hopelessness 
at the time, he rose to a leadership position. For example, when he was 
placed in the house of his master Potiphar he quickly became the one 
responsible for his entire household and fortune. Although Yosef was 
exceptionally gifted in every respect, he understood that all the successes 
in his life were due to G-d Willing it to be so. Having this belief and 
mindset, Yosef did not consider attributing the interpretation of 
Pharaoh’s dreams to his own abilities. Yosef was therefore not 
concerned to express his beliefs in a manner as to not offend the Egyptian 
monarch. He continuously saw himself as being in the Hands of G-d. 
It is interesting to note that the dreams of Pharaoh were truly prophetic. 
The Gemara in Tractate Berachos tells us that, “a dream goes after 
the mouth.” Meaning, a dream will be actualized depending on how it is 
interpreted and expressed. If a dream is interpreted in a positive 
manner, it will be actualized in a positive manner. That same dream, if it 
is interpreted in a negative manner, will come to have negative 
consequences as interpreted. Seemingly, according to this understanding, 
the dream interpreters of Egypt had already interpreted Pharaoh’s dreams 
in a negative manner, before Yosef was summoned. If so, the dreams 
should have been actualized as interpreted. They had said that he 
would have seven daughters and he would bury all of them. He would 
conquer seven cities that would be recaptured. However, since his 
dreams were prophetic, their initial interpretations were irrelevant. If 
Pharaoh had dreamt ordinary dreams that were not prophetic, then 
regardless of what Yosef would have said, his interpretation would have 
had a limited effect. However, because they were prophetic, Yosef was 
only communicating what G-d had revealed through his dreams. 
2. Yosef’s Qualification to Become King 
The Torah states, “So Pharaoh sent and summoned Yosef…I dreamt a 
dream, but no one can interpret it. Now I heard it said of you that 
you comprehend a dream to interpret it.’ Yosef answered Pharaoh 
saying, ‘That is beyond me; it is G-d Who will respond with 
Pharaoh’s welfare.’” Rather than taking credit for his own ability to 
interpret dreams, Yosef unhesitatingly attributed it to G-d. The Midrash 
states, “Initially, Yosef was imprisoned in iron shackles, but he was 
ultimately exalted and elevated to greatness. As it states, ‘Yosef was 
the ruler over all the land….’ G-d said, ‘Since you did not in any 
way elevate yourself (by attributing your ability to yourself), I swear 
on your life that you will merit to rise to greatness and kingship.’” 
King Solomon writes in Proverbs, “A King through justice establishes the 
land….” It is the role of a Jewish king to establish and institute justice. 
According to Jewish law he is not permitted to waive his honor because 
he represents G-d. As G-d’s representative he must be cognizant that 
his role is only to implement G-d’s Dictate and Will. The power he 
possesses is not his own. If the king were to take the power of his 
position for himself to further his own interests, then he would become 
corrupted because power corrupts. In order for the king not to be 
enticed by his exalted position as monarch, he must be continuously 
be cognizant of G-d’s Presence, to have fear of heaven and reverence 
for Him. The Jewish king must always have in his presence a Torah 
scroll so that he should read from it to fear G-d. He thus will not 
attribute his position as king as his own domain but rather only to 
facilitate G-d’s Will. 
Prior to interpreting Pharaoh’s dreams, Pharaoh said to him, “I 
understand that you have the ability to interpret dreams.” Yosef 
responded, “It is not I, but rather G-d.” When Pharaoh had suggested that 
he had the ability to interpret dreams, Yosef had the opportunity to 
ingratiate himself to the most powerful monarch in the world by 
attributing his abilities to himself. However, because of his exceptional 
level of humility, Yosef attributed his ability to G-d. It is because of 
Yosef’s recognition that everything with which he was endowed was due 
to G-d’s beneficence he was worthy to ascend to become king. Yosef 
was most qualified to be king because as the king, he would be a 
representation of G-d’s Presence in existence. If Yosef had not attributed 
his abilities to G-d, he would not have been qualified to become the 
king because he would no longer be a representation of G-d. 

We see that when Yosef was a slave in the household of Potiphar, his 
pagan master recognized that G-d was with Yosef, because he 
continuously uttered His Name, thus attributing everything to Him. 
Potiphar thus realized that all of Yosef’s success was truly due to Yosef’s 
connection with G-d. As it states, “….His master saw that Hashem was 
with him, and whatever he did Hashem made succeed through 
him.” Yosef was a display of G-d’s Presence in every context in 
which he would be found. 
The Torah tells us that initially Yosef talebeared to his father regarding 
his brothers’ behavior. Yosef shared with their father Yaakov that he 
suspected that his brothers had been involved in illicit relations. Chazal 
tell us that Yosef was punished measure for measure for his tale bearing. 
For example, because he had said that his brothers were engaged in illicit 
affairs, the wife of his master Potiphar noticed his beauty and attempted 
to seduce him. 
The Torah tells us that after Yosef had succeeded in his master’s home 
and was given the responsibility to oversee all of his master’s affairs, 
the Torah states, “Now Yosef was handsome of form and handsome of 
appearance…” Rashi cites Chazal who explain that Yosef had noticed 
himself and began to groom his hair (beautify himself). The Midrash 
states, “When Yosef had assumed his position of power he began to eat 
and drink He groomed his hair… G-d said to him, ‘Your father is covered 
in ash and dressed in sackcloth and is grieving for his son, and you eat, 
drink and groom yourself? Therefore I will send the bear after you…’” 
Meaning, the wife of Potiphar would notice Yosef’s beauty and pursue 
him as a consequence of his insensitivity towards his father Yaakov’s state 
of grieving. It was due to this insensitivity that G-d punished Yosef by 
allowing the wife of his master to take an interest in him. Seemingly, this 
is contradictory to the Midrash that had stated that Yosef was 
punished measure for measure with the wife of his master because he 
talebeared to his father about his brothers having illicit affairs. Factually, 
Yosef needed to be punished because of the insensitivity that he 
displayed by grooming himself while his father was in a state of 
mourning. However, because of his tale bearing regarding his brother’s 
illicit affairs the punishment manifested itself in the form of measure for 
measure. Thus, his master’s wife attempted to seduce him after noticing 
his beauty. 
Yosef understood that his father was grieving for him. Despite this 
awareness, he chose to beautify himself. What was the value of this 
beautification? Yosef, the son of Rachel was the epitome of beauty. 
Despite his unique level of beauty, he was devoutly righteous and holy. 
The Gemara in Tractate Yomah tells us that Yosef, due to his 
exceptional level of beauty and spiritual dimension will be a basis for 
prosecution for all those with exceptionally beautiful who transgress the 
Torah due to their beauty. When one comes before the heavenly court, 
he will not be able to argue that he failed because of his exceptional level 
of beauty that G-d had given him. The court will say to him that 
Yosef, despite his exceptional level of beauty did not transgress and 
remained devout. 
Although beauty is typically associated with physicality and desire, 
Yosef consecrated his beauty for the sake of G-d. He was a 
representation of G-d’s Presence even within the context of his 
physicality. The Gemara in Tractate Megillah enumerates the four most 
beautiful women who ever lived. Tosfos asks, “Why is Chava not 
mentioned as one of the women listed in the Gemara? It is because her 
beauty was as a result of being the handiwork of G-d (G-d Himself 
Created her), she could not be compared to any other woman in 
existence. It would be similar to comparing an ape to a human being.” 
Yosef, in his beauty, was the closest thing to the handiwork of G-d. 
Combined with his level of holiness, he was truly a sanctification of G-d’s 
Name. Therefore, when Yosef assumed a position of power to oversee 
all the financial affairs of his master, he began to address his physicality 
by beautifying himself for people to appreciate that the value of the 
material is only to serve G-d. Nevertheless it was considered a claim 
against him because if he had internalized his father’s pain, he would not 
have addressed his beauty (despite it being for the sake of G-d). 
3. Yosef, Integral to the Evolvement of the Jewish people 
The Torah tells us that Yosef was appointed to be the Viceroy of Egypt, 
which was a position of great power. The Torah states, “Pharaoh said, 
‘See! I have placed you in charge of all the land of Egypt.’” The only 
condition placed upon Yosef by Pharaoh was that he should acknowledge 
him as the king. Other than that, Yosef’s decisions regarding every 
aspect of Egypt was his domain. The Torah states, “And to Yosef were 
born two sons…Yosef called the name of the firstborn Manasseh for, 
‘G-d has made me forget all my hardship and all my father’s 
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household.” Yosef was thanking G-d for causing him to forget the 
hardships and anguish that he endured through his brothers and all 
that ensued. Yosef understood that it was truly miraculous that he was 
able to forget all the trauma and ridicule that he had experienced at the 
hands of his brothers. One would think that the pain and emotional scars 
that Yosef had endured from the time he was thrown into a snake pit and 
sold into slavery due to his brothers’ decision to remove him from their 
presence would be indelibly emblazed on his emotion and conscience. 
Nevertheless, G-d caused him to forget all that had transpired, as if it had 
never happened. Why was Yosef so thankful to G-d for causing him to 
forget that he named his firstborn son to acknowledge this fact? Was it 
merely because he felt relieved that he no longer experienced the trauma 
and pain of the past? 
Yosef’s brothers had hated and despised him, because they believed that 
all of his tale bearing to their father was to disenfranchise from being 
part of the future of Jewish people. It reached a point that they 
considered killing him. It was only because there was a caravan of 
Ishmaelites that was passing by that Yehudah suggested that they not 
should not leave Yosef in the pit to die, but rather sell him into 
slavery. After being sold as a slave, Yosef experienced many levels of 
suffering. His greatest pain came from being denied his special 
relationship with his father Yaakov. Yaakov’s love for Yosef was 
greater than for all of his other sons because he saw him as the 
spiritual heir regarding guaranteeing the spirituality of his family and the 
Jewish people. The teachings and the spiritual mentoring that Yosef was 
denied was incalculable. 
Yosef was mentored by his father to address all of the spiritual issues of 
the Jewish people in exile. He understood that his mission, as the son of 
Yaakov, was to prepare Egypt for the Jewish exile that was going to 
take place. He was to create an insular spiritual environment to guarantee 
the spiritual and material survival of his family in Egypt. Had it not 
been for Yosef’s selfless dedication and sacrifice for his family, the 
Jewish people would not have evolved into a people who would stand 
at Sinai and declare, “Naaseh v’nishma (we will do and we will listen).” 
It was only because of Yosef who was uniquely qualified and sensitive 
to contend with all of the issues of exile, were the Jewish people able to 
maintain themselves as a spiritual family. This was similar to what 
Yaakov had done for his family in the home of Lavan. All of the Torah 
that Yaakov had studied in the Yeshiva of Aiver, which was the Torah 
specific to the spiritual challenges that existed outside of the Land of 
Israel, was transmitted to Yosef. 
Despite the depravity of Egypt and its pagan culture, Yosef remained 
unaffected as “Yosef ha’tzaddik (Yosef the devoutly righteous).” In 
order for Yosef to assume his role, as the sustainer and provider for his 
family, he could not have any sense of negativity towards his brothers 
and their. The hardships and suffering that he had endured due to his 
brothers’ initiative would have hindered and interfered with his mission. 
The degree of dedication that was needed for Yosef to succeed was 
overwhelming. Since Yosef’s positive mindset was an imperative for the 
future of the Jewish people, for the specific purpose of existence 
(meeting its objective that there should a Jewish people who would 
accept the Torah at Sinai), G-d caused him to forget all that he had 
suffered at the hands of his brothers as if it never happened. Yosef, 
recognizing this fact, acknowledged and declared his thankfulness to G-d 
for bringing about something that under normal circumstances would have 
not been possible. Forgetting the trauma and pain that his brothers had 
brought upon him was the equivalent of a miracle. By naming his 
firstborn Manasseh, Yosef declared his thankfulness to G-d for allowing 
him to be the effective agent to bring about a Jewish people. 
The Torah tells us that Yosef spent twelve years in prison. He was 
incarcerated for ten years, because his master’s wife had accused him of 
attempting to rape her and he spent an additional two years because he 
had put his faith in a heathen, the wine steward, to assist him to be 
released from prison. Had Yosef not spent twelve years in prison, he 
would have risen to power twelve years earlier to begin addressing the 
preparations that were needed for the Jewish exile. If he had done so, 
the Jewish people would have been even more spiritually insulated, 
to be affected to a lesser degree from the exile in Egypt. Chazal tell us 
that Yaakov was meant to live 180 years; however, because he had 
uttered thirty-three words that were considered inappropriate for one of 
his spiritual dimension to Pharaoh, G-d deducted thirty-three years from 
his life for each one of the words that he had said. The Torah tells us that 
after Yaakov passed away, “The eyes and hearts of the Jewish 
people became sealed…” This indicated that even at the most 
subliminal level there was no spiritual decline whatsoever as long as 

Yaakov was alive. Had Yaakov not passed away thirty-three years earlier, 
the spiritual erosion of the Jewish people would have begun thirty-
three years later. They would have thus been less affected by their 
bondage. Despite the spiritual drawbacks of Yosef being imprisoned for 
twelve years and Yaakov passing away thirty-three before his time, 
which were both the Will of G-d, the Jewish people were sufficiently 
spiritual prepared and insulated to survive the long and arduous exile. 
4. Pharaoh Securing His Position as Monarch 
The Torah states after Yosef was appointed to be the Viceroy of Egypt, 
“And Pharaoh removed his ring from his hand and put it on Yosef’s 
hand, He then had him dressed in garments of fine linen and he 
placed a gold chain upon his neck. He also had him ride in his 
second royal chariot…Pharaoh called him, ‘Zaphenas- paneach and 
he gave him Asenas daughter of Potiphera…for a wife.” Why did 
Pharaoh give the name “Zaphenas-paneach” to Yosef? Rashi in his 
commentary explains that the name means, “the one who reveals the 
hidden.” Seemingly, it is an appropriate name for Yosef, because he was 
the one who was able to interpret the dreams of Pharaoh when the 
Egyptian dream interpreters could not. Because Yosef was able to 
interpret the dreams of Pharaoh, Egypt was able to sufficiently prepare 
for the difficult famine that was going to come upon the region and to 
survive it. Not only did Egypt survive the famine, because of Yosef’s 
initiative, it became the wealthiest nation in the world because all 
civilization needed to purchase their grain from Egypt during the years of 
famine. Why did Pharaoh give Yosef Asenas, the daughter of Potiphera, to 
be his wife? It is something that is unusual to be given a wife such as 
this because he had been a slave in her mother’s household and she 
attempted to seduce him. In addition, when her advances failed, she 
accused him of attempting to rape her. It was because of her accusation 
that Yosef needed to spend many years in prison. 
Pharaoh was amazed by Yosef’s abilities. He recognized that Yosef’s 
dimension of genius came from the Divine. As it states, “Pharaoh 
said to his servants, ‘Could we find another like him- a man in 
whom is the spirit of G-d?’” Pharaoh understood that Yosef had the 
capability to recognize the issue and fully resolve it instantaneously. 
Because of Yosef’s extraordinary abilities, Pharaoh had faith in him and 
believed that Egypt would be saved due to Yosef’s genius and leadership. 
Yosef was the only human being who had the ability to secure Egypt 
and cause it to survive and thrive. Understanding that Yosef had this level 
of ability and power, Pharaoh was concerned that if he were to rise to 
power, it could be that Yosef would take over Egypt and dethrone him. 
It was because of this that Pharaoh felt the need to reiterate to Yosef, 
“…only by the throne shall I outrank you.” It is clear that Pharaoh 
was insecure giving Yosef this level of power, although he understood 
that there was no other way for Egypt to survive without him being in 
this position. The way Pharaoh ensured and secured his monarchy, so 
that Yosef would never be in a position to dethrone him is that he 
gave him the name “Zaphenas-paneach.” By doing so, Yosef was 
labeled as the one who rose to power only because he was the one 
who was able to interpret the dreams of the king. He did not rise to 
such a position because of his own stature or ability, but rather because 
Pharaoh appointed him. Thus, it would not be forgotten that that Yosef 
was a commoner that was empowered by the king, thus guaranteeing 
Pharaoh’s monarchy. 
Keeping with this strategy to ensure his position as monarch, Pharaoh gave 
Yosef Asenas daughter of Potiphera to be his wife. By establishing this 
relationship, all would be continuously reminded that Yosef initially 
was a slave in the house of his wife’s parents. However, by emphasizing 
this fact in Yosef’s background in an attempt to keep in from rising 
beyond his appointed station, Pharaoh created a problem for himself. It 
was written in the protocols of Egypt that a slave could never ascend to 
a level of power in Egypt. The ministers of Pharaoh complained that it 
was against the Egyptian protocol to appoint Yosef as the Viceroy if 
he had the pedigree of a slave. To this claim, Pharaoh responded to his 
ministers that Yosef’s family was in fact royalty. Although he had never 
met Yosef’s family, he believed that by telling his ministers this, it 
would quell their complaints and allow him to continue with his 
appointment of Yosef. The Torah tells us that when Yaakov and his 
family came to Egypt, and it was obvious that they were a family of 
royalty, Pharaoh was relieved. As it states, “It found favor in the eyes 
of Pharaoh and his household.” It was thus confirmed that Yosef 
was indeed from royal lineage and not that of a slave. However, initially 
because of his insecurity, Pharaoh needed to identify Yosef as one who 
had been a slave in order to keep him at bay. 
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After Yosef’s integrity and level of humility became obvious to Pharaoh 
he no longer was concerned that he would attempt to dethrone him. 
5. Contending with the Influences and Evils of Society (from Vayeishev) 
The Torah tells that the wife of Potiphar, continuously attempted to 
seduce Yosef, who was taken into the service of her husband as a 
slave. Potiphar, who was a minister in the court of Pharaoh, recognizing 
Yosef’s special abilities placed Yosef in the charge of his household and 
all of his assets. The Midrash tells us that as a method of seduction, she 
would change her clothing several times a day in order to entice Yosef. 
As time when on, her advances became increasingly more bold and 
threatening to Yosef. When he refused her advances, or even to gaze 
upon her, she threatened to harm and destroy him. Despite all of her 
threats, Yosef was not intimidated by the wife of Potiphar, his master. 
The Torah states, “After these things, his master’s wife cast her eyes 
upon Yosef and she said. ‘Lie with me.’ But he adamantly 
refused…” The cantillation that is on the word “But he adamantly 
refused” is a “shalsheles.” The shalsheles is a cantillation that is rarely 
found in the Torah. This cantillation is to indicate that the subject is 
experiencing a nearly impossible inner struggle with his inclination. Yosef 
needed extraordinary self-control and inner strength not to succumb to her 
beauty and advances. 
The Torah continues, “He said to his master’s wife, ‘Look – with 
me here, my master concerns himself about nothing in the house, 
and whatever he has he placed in my custody. There is no one greater 
in this house than I, and he has denied me nothing but you, since 
you are his wife; how then can I perpetrate this great evil and have 
sinned against G-d!” It is interesting to note that the order that Yosef 
chose to the rebuff the advances of his master’s wife. He first assumed 
the posture of rational and logical reasoning, to explain to her that 
Potiphar, had given him responsibility over his entire household, and 
had fully trusted him. If he were to lie with her, as she had requested, 
then he would be considered an ingrate. Such a degree of disrespect and 
lack of appreciation towards his master was unacceptable to Yosef. 
However in conclusion, Yosef explained that if he were to acquiesce to 
her request and lie with her, he would have “sinned against G-d.” 
When one is conflicted with temptation, although on a rational basis it is 
something that one could not consider because its wrongness, because of 
one’s conflict of interest one could rationalize and justify the wrong and 
see it as something that is permitted. Therefore, Yosef initially addressed 
the issue on a rational level; however, he understood that the only way 
he would retain control over himself and see the act as an evil that 
could not be justified, was to regard it as being contrary to G-d’s Will 
and therefore prohibited. Why did Yosef initially approach the issue on a 
rational level and then resorted to the position that he could not 
transgress was because it was against G-d’s Dictate? 
The Torah tells us that after Yaakov had become very wealthy in the 
home of his father-in-law Lavan, due to an agreement that they 
negotiated between them. Yaakov had overheard the murmurings of his 
brothers in law saying that he had taken the wealth of their father. 
Then he noticed that the countenance of his father in law had also 
changed. Immediately after realizing his precarious situation, G-d 
appeared to Yaakov and said to him that he must to his father’s 
household. Upon hearing G-d’s command, Yaakov summoned his wives 
into the field and said to them, “I have noticed that your father’s 
disposition is not toward me as in earlier days…with all my might I 
served your father…” He continues to explain to them that despite all of 
his hard work and sacrifice, their father Lavan had cheated him multiple 
times. At night he was consumed by the cold and in the day he was 
scorched by the heat. Nevertheless, Yaakov remained selflessly 
dedicated to their father Lavan. After presenting all the reasons for the 
need to leave their father’s household, which were compelling facts, 
Yaakov concludes that they needed to leave because G-d had instructed 
him to return to his father’s household in Canaan. Why did Yaakov need to 
provide a rational explanation to Rachel and Leah who were Matriarchs 
prior to telling them that it was due to G-d’s dictate that they needed 
to return to Canaan? Why did he first present them with a rational 
understanding for why they needed to leave? 
Although Rachel and Leah were Matriarchs, maybe one would say that 
Yaakov felt that it would be too difficult for them to leave their father’s 
household solely based upon G-d’s command for them to do so. 
Thus, Yaakov first presented them with a rational understanding for them 
to fully embrace the dictate of G-d. 
Similarly, we can say that Yosef was following the methodology that was 
taught to him by his father Yaakov. He had first rebuffed the wife of his 
master in a rational manner and then conclude that he could not submit 

because it was contrary to the Will of G-d. However, what must be 
understood is how did Yaakov himself come upon this understanding? 
The Torah tells us that after Yaakov had become enormously wealthy, 
he had overheard the murmurings of his brothers in law - the sons of 
Lavan who said, “Yaakov has taken all that belonged to our father, 
and from that which belonged to our father he amassed all this 
wealth…” Yaakov understood that G-d had made him privy to this 
information for a reason. It was because G-d wanted him to hear what 
they were saying. After this event, he saw that the countenance of his 
father-in-law was no longer the same towards him, which was a further 
indication that it was time for him to leave. However, after coming to 
this realization on his own that he needed to leave, G-d said Yaakov that 
he needed to return to Canaan. If it were the Will of G-d for Yaakov to 
leave the household of Lavan, then why did G-d first want him to be privy 
to all the indicators that he must leave before commanding him to do so? 
It was evident to Yaakov, through his own personal sequence of events 
that G-d wanted him to understand that one must first understand 
rationally his own predicament and then after appreciating this, one must 
submit to G-d’s Will. Thus, when Yaakov spoke to his wives regarding 
their departure, his order of presentation was identical to what G-d had 
exposed him to. 
Yosef, being the disciple of his father, was taught all of the special 
Torah that Yaakov had learned in the Yeshiva of Aver. This Torah 
was not taught to any of the other children of Yaakov. It dealt 
specifically with how to contend with all the trials and tribulations of 
exile and to survive its challenges. Thus, Yosef understood that the 
first approach is to deal with one’s predicament on a rational bases and 
then ultimately act upon it because it is the Will of G-d. Therefore, 
when Yosef explained to the wife of Potiphar why it was unacceptable for 
him to acquiesce and submit to her advances, he first presented her a 
rational argument. Ultimately, he concluded that he could not do such 
evil, because it would be a “sin against G-d.” 
We, being in exile, need to learn from Yaakov, who was considered 
the Patriarch of exile, how one must deal with negative influences. We 
must first appreciate the negativity and the detriment of the values and 
behavior of society. This can only be achieved through the study of 
Torah to understand and internalize the value and meaning of spirituality 
and the destructive nature of a sin. However, this alone is not sufficient. 
We must always conclude that the reason one is not permitted to 
transgress is because one cannot violate the Word of G-d, which is one 
rooted in one’s fear of G-d. 
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The Midrash Tanchuma on this week’s parashah opens with a question: 
When one sees rain at a time when the populace needs it, what berachah 
does one recite? The midrash answers: On rain, one recites the berachah, 
“Ha’tov v’hameitiv.” [See Shulchan Aruch, O.C. ch.221 for the 
circumstances under which this berachah is recited.] The midrash co 
ntinues: Everything that comes from Hashem has a fixed measure. He 
fixed limits for the sun, the Heavens, and the earth. He fixed a time for the 
Exodus. He fixed a limit for darkness. [The midrash cites a verse to 
support each of these statements.] Likewise, when Yosef was imprisoned, 
Hashem fixed a limit on his imprisonment, as it is written, “It happened 
mikeitz / at the end of two years . . .” 
What is this midrash teaching? R’ Avraham Meir Rosen z”l (Warsaw; 19th 
century) explains: Another midrash derives that the berachah for rain is 
“Ha’tov v’hameitiv” from the verse (Mishlei 25:25), “Like cold water on a 
weary soul, so is good news from a distant land.” Just as the berachah for 
good news is “Ha’tov v’hameitiv,” so too that is the berachah for cold 
water on a weary soul, i.e., rain after a drought. But, one recites this 
berachah only if the rain falls when it is wanted. Rain that falls at the 
wrong time is not a blessing, rather a curse. The same is true of every 
phenomenon; good things that happen at the wrong time or in the wrong 
amount are not blessings, but curses. 
The word “mikeitz” (for which our parashah is named) is usually 
connected with events that happen at a fixed time, e.g., the shemittah (see 
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Devarim 15:1). Why, then, is that word used in connection with Yosef’s 
release from prison? Because, just as He does with rainfall, Hashem chose 
the moment of Yosef’s release very precisely--just when Pharaoh needed 
him, so that it would be for a blessing. (Be’ur Amarim) 
“Then he placed them under guard for a three-day period. Yosef said to 
them on the third day, ‘Do this and live; I fear Elokim. If you are 
truthful people, let one of your brothers be imprisoned in your place of 
confinement,’ . . . And they did so. They then said to one another, 
‘Indeed we are guilty concerning our brother inasmuch as we saw his 
heartfelt anguish when he pleaded with us and we paid no heed; that is 
why this anguish has come upon us’.” (42:7-19) 
R’ Eliyahu David Rabinowitz-Teomim z”l (the “Aderet”; 1845-1905; 
rabbi of Mir and Ponovezh and Assistant Chief Rabbi of Yerushalayim) 
asks: How could Yosef claim, “I fear Elokim,” when he was imprisoning 
someone unjustly? What is the meaning of, “And they did so,” when, in 
fact, they did not give one of their number to be imprisoned; rather, the 
verse says, “He [Yosef] took Shimon from them and imprisoned him”? 
Would it even have been permitted for them to surrender one of their 
number to be imprisoned in order to save the others? Halachah states that 
if murderers say to a group, “Give us one of you to kill and we will let the 
rest go,” it is forbidden to surrender one person, and the Gemara (Bava 
Batra 8b) says imprisonment is a fate worse than death! 
Before Yosef was sold, his brother Yehuda said (Bereishit 37:26-27), 
“What gain will there be if we kill our brother and cover up his blood? 
Come, let us sell him to the Yishmaelim--but let our hand not be upon him, 
for he is our brother, our own flesh.” Yehuda held at that time that being 
sold into slavery was a better fate than death, contrary to the Gemara cited. 
Therefore, they sold Yosef, effectively imprisoning him. The phrase in the 
verse, “And they did so,” means that they themselves had done the very 
thing that Yosef now was planning to do--imprison one of their/his 
brothers. 
When Yosef said, “I fear Elokim,” he was hinting that it was halachically 
permitted for them to choose one of their number to be imprisoned, at least 
according to the brothers’ own logic. Yosef’s comment made them realize 
that what was happening now was a middah-k’negged-middah / measure-
for-measure punishment for what they did to Yosef. Therefore they said, 
“Indeed we are guilty concerning our brother.” In turn, Yosef realized that 
they were not going to select one of their number to be imprisoned--since 
they now regretted doing so, a position consistent with the Gemara--so he 
selected one of them. 
The Aderet concludes: How were the brothers sure that their troubles were 
due to their lack of mercy on Yosef? Our Sages say that a tzaddik’s 
suffering ordinarily does not last longer than three days, in the merit of the 
Akeidah which happened on the third day of Avraham’s journey. When 
the brothers saw that their suffering eased after three days, but did not end 
entirely, they realized that they must have sinned against someone who 
also was protected by the merit of the Akeidah, i.e., Yosef. (Seder 
Parshiyot) 
“He [Yaakov] said, ‘My son shall not go down with you’.” (42:38) 
Midrash Rabbah relates that when a person would say something logical in 
the presence of the Sage Rabbi Tarfon, the sage would exclaim, “Kaftor 
va’ferach!” [literally, “a button and a flower,” referring to the decorations 
on the Temple menorah; i.e., he equated the beauty of a logical statement 
to the beauty of the menorah’s ornaments]. When someone would say 
something illogical in the presence of Rabbi Tarfon, the sage would 
exclaim, “My son shall not go down with you!” 
R’ Zvi Pesach Frank z”l (1873-1960; Chief Rabbi of Yerushalayim) 
explains in the name of R’ Mordechai Sender Kopstein z”l (rabbi of Radin, 
the hometown of the Chafetz Chaim): Rashi z”l writes that Yaakov 
responded to Reuven’s offer to give his two sons as collateral for 
Binyamin, “What a fool is this oldest son of mine! He suggests that I 
should kill his sons! Are they his only and not mine also?” Yaakov did not 
direct this explanation at Reuven directly, because he felt that Reuven’s 
words deserved to be rejected with no explanation. More than 1,000 years 
later, when Rabbi Tarfon heard an illogical statement that deserved no 
response, he borrowed Yaakov’s words: “My son shall not go down with 
you!” (Peninei Rabbeinu Zvi Pesach Al Ha’Torah) 
“Then Yehuda said to Yisrael his father, ‘Send the lad [Binyamin] with 
me, and let us arise and go, so we will live and not die, we as well as you 
as well as our children.” (43:8) 
R’ Yaakov Kaminetsky z”l (rabbi in Lithuania, Seattle and Toronto; rosh 
yeshiva of Mesivta Torah Vodaath in Brooklyn; died 1986) notes that 
Yehuda’s words are consistent with the halachic order of precedence for 
saving lives: first one must save himself, then his parents, and then his 
children. 

Furthermore, R’ Kaminetsky observes, we learn from this verse that even 
an am ha’aretz / ignoramus should save his own life before he saves a 
Torah scholar’s life [since Yaakov’s sons were of a lower stature 
compared to Yaakov, yet they still had to feed themselves first.] (Emet 
L’Yaakov) 
“Then he [Yosef] instructed the one in charge of his house, saying, ‘Fill 
the men’s [his brothers’] sacks with as much food as they can carry and 
put each man’s money in the mouth of his sack. And my goblet -- the 
silver goblet -- place in the mouth of the youngest one’s [Binyamin’s] 
sack along with the money of his purchase.” (44:1-2) 
R’ Moshe Leib Shachor z”l (Yerushalayim; 1894-1964) asks: Why did 
Yosef return his brothers’ money when his real goal was to falsely accuse 
Binyamin of stealing his goblet? 
He answers: Yosef wanted his brothers to realize immediately that they 
had been “set-up” because he was afraid that they would harm Binyamin if 
they thought that he really had stolen the viceroy’s goblet. Now, when 
they saw that each of them had money in his bag that was not his--and 
each of them knew that he had not stolen that money--they would judge 
Binyamin favorably as well. (Avnei Shoham) 
Chanukah 
“For Yourself You made a Shem Gadol v’Kadosh / Great and Holy 
Name in Your world . . . And they established these eight days of 
Chanukah to give thanks and to praise Your Great Name.” (From the Al 
Ha’nissim prayer) 
R’ Moshe Sofer z”l (1762-1839; rabbi and rosh yeshiva in Pressburg, 
Hungary; known as “Chatam Sofer”) writes: Commentaries ask why 
Chanukah has eight days; if one day’s supply of oil burned for eight days, 
then only seven of those days were “extra,” and, therefore, miraculous! 
[Numerous answers to this question have been suggested. Chatam Sofer 
answers:] The Chanukah miracle actually consisted of two miracles. One 
miracle was that the kohanim found a jug of oil at all. The second miracle 
was that one-day’s supply of oil sufficed for eight days. Therefore there 
are eight days of Chanukah--one day for the miracle of finding a jug of oil 
and seven days for the extra seven days that the oil burned. 
Chatam Sofer continues: The first miracle was a nes nistar / hidden 
miracle, meaning that it was consistent with the laws of nature. Indeed, 
one easily could overlook the fact that it was a miracle. In contrast, when 
one day’s supply of oil sufficed for eight days, that was a nes nigleh / 
obvious miracle. Kabbalists teach that the Divine Name “Gadol” refers to 
G-d when His Will is accomplished through the laws of nature, while the 
Name “Kadosh” refers to Him when He “overrules” nature. Thus, we say 
in Al Ha’nissim, Hashem made for Himself a Name that is both “Gadol” 
and “Kadosh” through the two miracles just described. And, because of 
those same two miracles, “they established these eight days of Chanukah.” 
(Derashot Chatam Sofer) 
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Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Parshas Miketz 5776 
At the end of last week's parsha, Yosef interpreted the dream of the 
Egyptian Sar Hamashkim. Yosef then asked him to appeal to Pharaoh to 
have him released from prison, as he had been punished unjustly. Chazal 
say that Yosef's hope in the Sar Hamashkim constituted a lack of trust in 
Hashem. For Yosef, this simple request was an exaggerated form of 
hishtadlus (efforts to gain material benefit). For this he was punished with 
an extra two years in prison (Rashi 40:23). 
In this week's parsha, Yosef is brought before Pharaoh to interpret his 
dream, and after he does so, Yosef adds: "Now let Pharaoh seek out a 
discerning and wise man and set him over the land of Egypt: (41:33). 
Yosef was clearly trying to gain this position for himself (Ramban, ibid.). 
Asks Rav Eliyahu Dessler: Isn't Yosef again doing too much hishtadlus? 
He seems to be repeating the same mistake. 
Rav Dessler answers that before, Yosef spoke in a somewhat desperate 
tone — "if only you would remember me…" — as if to say this was the 
only way he could see himself ever leaving prison. It was not so much his 
request of the Sar Hamashkim as it was his expectation that only this 
Egyptian could bring him redemption. On the one hand, we are 
commanded to do hishtadlus, on the other hand, we should never view 
hishtadlus as the vehicle by which we get what we need. Hashem can 
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provide for us in unlimited ways, often seemingly unconnected to our form 
of hishtadlus. 
After working to develop this attitude for two years in prison, the answer 
Yosef gave reflected the proper Torah attitude toward hishtadlus. When 
Pharaoh asked if Yosef knew how to interpret dreams, he replied: "That is 
beyond me; it is Hashem who will respond with Pharaoh's welfare" 
(41:16). 
Shouldn't Yosef have been concerned that Pharaoh would frown on such 
an admission, and conclude that Yosef indeed knew nothing about dream 
interpretation and send him back to his prison cell? Rather, Yosef's 
foremost concern was that he not fall into the trap of believing that his 
hishtadlus would determine the results. He therefore began by declaring, 
"I'm nothing at all! Only Hashem can help you, not me!" 
After making such a declaration, Yosef could now make hishtadlus and it 
was even proper to do so. Therefore, after interpreting the dreams, he 
offered Pharaoh a solution and suggested himself for the job. 
Chovas Halevavos (Shaar Habitachon 4) states that this is a challenge all 
of us face, daily. We are commanded to make hishtadlus, yet we must not 
rely on it. We must trust in Hashem that He has countless channels by 
which to bring to us bracha, but we should never view the efforts we make 
as if they are the sole channels by which bracha will reach us. Even when 
our livelihood seems to come to us as a direct result of our hishtadlus, we 
must remember that this is not true — it's Hashem making this happen; He 
is behind it all. In Him we must place our trust, not in our hishtadlus. 
Applying this attitude in our lives can make a tremendous difference. We 
should inculcate in ourselves the idea that Hashem is the sole source of 
parnassa. Hishtadlus is only a small part of the process. One who masters 
this mindset lives a different life. For example, he would never overdo 
hishtadlus. Why should he? In any case the extent of his efforts will not 
determine how much he earns. 
Such a person never resorts to means of questionable legality for 
hishtadlus, nor does he let his work cause him bitul Torah. Also, even if he 
is struggling financially in his trade, he does not hurry to train in another 
field. He understands that Hashem gave him particular talents to use for 
hishtadlus, but reward comes not from them but from Him. 
As we go about making hishtadlus, how can we maintain the clarity that 
we are dependent on Hashem alone? 
The Ramchal says that by asking for our needs from Hashem in tefilla, we 
are in fact declaring our recognition that all we have comes from Him. The 
problem with many of us is that we just say the words. However, if a 
person starts his day expressing wholeheartedly his utter dependence on 
Hashem, the hishtadlus he does later will remain secondary. 
Rabbeinu Yonah explains "In all your ways, know Him" (3:10 Mishlei). 
How can we do this? Rabbeinu Yonah advises that as we go about our 
daily lives, we should be in the habit of turning to Hashem in prayer, 
acknowledging that all depends on Him, and asking that He help us 
succeed in what we are undertaking. He advises that we do this for all 
matters, great or small. As we wait for the bus, or as we make a purchase 
at a store, we should pray: Hashem, let the bus come on time and arrive 
safely, or, may this product be of good quality and be a blessing to me. 
If you'll ask: So what if I wait another few minutes, or if the product isn’t 
so great? I should pray for such trivialities? Absolutely, says Rabbeinu 
Yonah. When it comes to big things, people generally know that they must 
turn to Hashem. Praying for the small things is our chance to build real 
trust in Him. 
My father put his trust only in Hashem. As a result, he was able to limit his 
hishtadlus in ways that most of us cannot. Here is a remarkable story that 
teaches how limited hishtadlus reaped tremendous reward. 
"Once, I needed $5,000 for a chasuna, so I decided to make one act of 
hishtadlus," my father related. "I called up the bank and asked them if 
anything was left of an investment I had once made, even though I was 
almost positive that nothing remained. The secretary told me she would 
ask the branch president when he returned the following week from a trip 
he was taking overseas. Over a month went by and I never heard back, but 
I never followed up either, because I had already done the amount of 
hishtadlus I had decided on doing. 
"One fine morning about a week before the chasuna, I saw the branch 
president park his car next to my house and get out, looking somewhat 
startled. He told me that the night before, he was told in a dream: 'You 
have to give $5,000 to Rabbi Tzvi Krieger!' and then he felt a powerful 
push. He woke up on the floor. It turned out that the secretary forgot to tell 
him about me, but Hashem has His ways of helping those who trust in 
Him." 
May we be zoche to grow in our trust in Hashem! 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Chanukah: The Expression of G-d’s Love 
The Midrash tells that the 25th of Kislev – the date that marks the 
beginning of Hanukah – was a significant date even before the Hanukah 
miracle. When Beneh Yisrael were encamped at Mount Sinai, G-d 
commanded them to construct the Mishkan in which He would reside, and 
they began the project during the month of Tishri. Miraculously, and as a 
result of the people’s intense enthusiasm, the work was completed in just 
about three months, concluding on the 24th of Kislev. They all expected 
that on the next day, the 25th of Kislev, G-d’s presence would descend 
onto the Mishkan, and they would celebrate its inauguration. But this was 
not G-d’s plan. For reasons that we will not discuss here, G-d decided to 
delay the celebration of the Mishkan’s inauguration for another three 
months, until the beginning of Nissan. 
The Midrash continues by telling that the month of Kislev complained, as 
it were, that it was denied a special celebration. The date of 25 Kislev was 
to have been marked as a major moment in human history, but this did not 
happen. And so Kislev protested. In response, the Midrash teaches, G-d 
promised Kislev that the time would come when a festive celebration 
would indeed be held on the 25th of Kislev. Indeed, after the Jews’ victory 
over the Greeks, it was on the 25th of Kislev when they rededicated the 
Bet Ha’mikdash that the Greeks had defiled. This day, of course, marks 
the beginning of the eight-day celebration of Hanukah. 
This Midrash provides the basis for our Torah reading on Hanukah – the 
section that tells of the special gifts brought by the Nesi’im (tribal leaders) 
at the time of the inauguration of the Mishkan in the wilderness. This 
inauguration took place in Nissan, but it was to have taken place during 
Kislev, and Hanukah was the “consolation prize” given to Kislev after it 
“lost” this special privilege. The Hanukah celebration is thus closely 
associated with the Mishkan’s inauguration in the desert, and for this 
reason we read about the Mishkan’s inauguration during Hanukah. 
It is worth noting that G-d repaid Kislev with a very large “interest” 
payment. The celebration of the Mishkan was held that year, at Sinai, but 
was not established as an annual holiday. Hanukah, however, is celebrated 
in Kislev each and every year. G-d not only fulfilled His promise to Kislev 
that it would be given a significant historical event, but even gave Kislev 
an annual celebration. 
The question thus arises as to why, in fact, the Hanukah celebration is held 
each year. Why was it not enough for this celebration to be held at the time 
of the Temple’s rededication, just like the inauguration of the Mishkan? 
The answer, perhaps, is that G-d knew we needed this annual celebration 
as a ray of bright light during the darkness of our bitter exile. Our Sages 
teach that the Menorah in the Temple served as testimony to G-d’s 
presence among the Jewish Nation, as one of the candles – the center 
candle – miraculously burned longer than the other candles, each and 
every day. This miracle occurred every day in the Mikdash, testifying to 
the Divine Presence residing among the nation. Throughout the eight days 
of Hanukah, the entire Menorah – all seven candles – burned miraculously. 
This was a powerful expression of G-d’s special love for His people. When 
we light the candles in our homes, they proclaim that Hashem comes to 
our homes and tells us that no matter what we are going through, He loves 
us and is with us. Just as the Hanukah lights illuminate the long, dark 
December nights, they illuminate our long, dark exile by reassuring us that 
G-d is with us and still loves and cherishes us. We need Hanukah as an 
annual celebration, for it serves to illuminate the darkness of exile by 
loudly proclaiming G-d’s continued presence among His people and the 
special love that He still has for each and every one of us. 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Mikeitz 5776  
GOOD MORNING! A friend of mine told me that as he grows older he 
experiences a personal miracle on Hanukah. He eats one potato latka -- 
and it burns for eight days. 
I share with you this week two stories about Hanukah -- my Hanukah gift 
to you! 
I heard the following story years ago when I lived in Israel and to the best 
of my knowledge it is true. Before the USSR let the Jews leave for Israel, 
Jews used to hire a guide to smuggle them out of Russia. One Hanukah a 
group of Jews were playing "cat and mouse" with a Soviet army patrol as 
they approached the border. When the guide thought they had lost the 
patrol, he announced an half-hour break before continuing the trek. One of 
the escapees, hearing the "magic" number of "one-half hour" -- the 
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minimum time a Hanukah candle must be lit to fulfill the mitzvah -- pulls 
out his menorah, sets up the candles, says the blessing and starts to light 
the candles. The other escapees immediately pounce upon him and the 
menorah to put out the candles -- just as the Soviet patrol moves in and 
completely encircles them! 
The head of the army patrol speaks: "We were just about to open fire and 
wipe you out when I saw that man lighting the Hanukah candles. I was 
overcome with emotion; I remember my zaideh (grandfather) lighting 
Hanukah candles .... I have decided to let you go in peace." 
There is a verse in the Book of Psalms, (chapter 116, verse 6), "The 
Almighty protects fools." Should he have lit the candle? NO! The Talmud 
tells us (Ta'anis 20b), "One should not put himself in a place of danger 
saying, 'Let a miracle happen.' " So, while the story is one of action, 
adventure, suspense ... the real lesson is not to rely upon a miracle to save 
you from danger ... but to be thankful if the Almighty performs one to save 
you! 
The second story was sent to me years ago. I was never able to verify it, 
but I love the story. I offer a prize of $100 to the first person who can 
prove it true! The story: Young private Winneger was with the U.S. Army 
as it marched through Europe at the end of World War II. His unit was 
assigned to a European village with the orders to secure the town, search 
for any hiding Nazis and to help the villagers any way they could. 
Winneger was on patrol one night when he came across a young boy with 
an ornate menorah. The menorah was his only possession and his only 
remnant from his family. The boy had survived a concentration camp and 
was mistrustful of all men in uniforms. He had been forced to watch the 
shooting of his father. He had no idea what had become of his mother. 
Winneger calmed the boy, assured him that he himself was Jewish and 
brought him back to the village. 
In the weeks that followed, Winneger took the young boy, David, under 
his wing. As they became closer and closer, Winneger's heart went out to 
the boy. He offered to adopt David and bring him back to New York. 
David accepted. 
Winneger was active in the New York Jewish community. An 
acquaintance of his, a curator of the Jewish Museum in Manhattan, saw the 
menorah. He told David it was a very valuable historic, European menorah 
and should be shared with the entire Jewish Community. He offered David 
$50,000 for the menorah. 
But David refused the generous offer saying the menorah had been in his 
family for over 200 years and that no amount of money could ever make 
him sell it. 
When Hanukah came, David and Winneger lit the menorah in the window 
of their home in New York City. David went upstairs to his room to study 
while Winneger stayed downstairs in the room with the menorah. 
There was a knock on the door and Winneger went to answer. He found a 
woman with a strong German accent who said that she was walking down 
the street when she saw the menorah in the window. She said that she had 
once had one just like it in her family and had never seen any other like it. 
Could she come and take a closer look? 
Winneger invited her in and said that the menorah belonged to his son who 
could perhaps tell her more about it. Winneger went upstairs and called 
David down to talk to the woman ... and that is how David was reunited 
with his mother. 
Torah Portion Of The Week - Miketz 
Pharaoh dreams of cows and sheaves and demands for someone to 
interpret his dreams. The wine butler remembers Joseph's ability to 
interpret dreams. They bring Joseph from the jail. Pharaoh acknowledges 
the truth of Joseph's interpretation (that there would be seven good years 
followed by seven years of famine) and raises Joseph to second-in-
command of the whole country with the mandate to prepare for the famine. 
Ten of Joseph's brothers come to Egypt to buy food, Joseph recognizes 
them, but they don't recognize him. Joseph accuses them of being spies 
and puts them through a series of machinations in order to get them to 
bring his brother Benjamin to Egypt. Then Joseph frames Benjamin for 
stealing his special wine goblet. 
Next week ... the denouement! 
Hanukah Question -- you may use this to stimulate discussion (as well as 
showing how much you know about Hanukah!): If enough oil was found 
to burn in the Temple menorah for one day and the oil lasted for eight 
days, then the miracle was really only for the seven additional days of 
lighting. Why then do we celebrate Hanukah for eight days and not seven? 
Here are a few answers mentioned in the Book of Our Heritage -- a staple 
for every Jewish household. It is available at your local Jewish bookstore, 
at JudaicaEnterprises.com or by calling toll-free to 877-758-3242. 
1. One day of celebration is for commemorating the military victory. 

2. The discovery of the one remaining jar of oil marked with the Cohen 
Gadol's seal was a miracle. One day is celebrated for this. 
3. The discovered oil was divided into eight portions to last the eight days 
required for the production of new oil. Until new oil could be produced, 
the menorah would be lit only briefly each night. Miraculously, the small 
portion of oil burned the entire day. Thus, each of the eight days was a 
miracle. 
4. All the oil was emptied into the menorah, but after the lamps had burned 
all night, they were found the next morning still filled with oil. Therefore, 
each day was a miracle. 
5. The very fact that our ancestors did not despair from lighting the lamps 
the first day, though they knew that they would not be able to light again 
until new pure oil could be produced in eight days' time, was a great 
miracle. It is this optimism which enables the Jewish people to endure 
through all generations and every exile! 
Quote of the Week 
A little bit of light dispels a lot of darkness... 
With Special Thanks to Dorit Pourdavouvi 
With Deep Appreciation to Dr. & Mrs. Joseph A. Singer 
This article can also be read at: http://www.aish.com/tp/ss/ssw/360709051.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2015 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Mikeitz - Chanukah 
Based on a lecture by Rav Zev Leff. 
What's the difference between a miracle and hishtadlus. There is a 
common understanding that the difference between a miracle and 
hishtadlus is that a miracle is caused by G-d. Hishtadlus is accomplished 
by man. I did it. With G-d's help of course. The Vilna Gaon in his sefer on 
Bitachon writes that this isn't true. Everything is from G-d. He is the cause 
of everything. However, that's the truth from His standpoint. From our 
standpoint, a miracle looks like He did it. While natural effort looks like I 
did it. But the truth is that that Ribono Shel Olam runs the world in every 
situation. There's no difference whether He's sending down Mann, or a 
person goes to work and brings home a paycheck to pay the grocery bill. 
It's all Hashem. Just that sometimes it's obvious to us, sometimes it's 
hidden from us, and sometimes we see it partially. But it's all from 
Hashem. 
The reason Hashem does this is to give us free will - bechira. But the truth 
is that everything is the hand of G-d. 
That was the mistake that Yosef Hatzaddik made (on his madreiga). The 
Michtav Me'Eliyahu writes that everyone thinks that nature means cause 
and effect. You do this and the effect is the result. That's not true. You just 
put in your hishtadlus. You just create the conduit through which Hashem 
works. It's a prerequisite. And then the Ribono Shel Olam does everything 
to bring about the result. When you plant the seed, you don't cause it to 
grow. Hashem causes it to grow through the laws of nature that He 
controls. Similarly, you have to do your hishtadlus, But the Ribono Shel 
Olam accomplishes the result. But there is no cause and effect relationship 
between them. 
Yosef was punished two extra years in prison because he told the Wine 
Steward to remember him. Everybody asks what was wrong. Don't you 
have to make hishtadlus? He was in prison. He had just helped the Wine 
Steward. The Wine Steward is getting out and will have Pharaoh's ear. So 
what's wrong with asking him, "Remember me to Pharaoh?" What's the 
problem? 
And why two years? Some say because he said one extra "Remember me," 
so he was punished for both of them. But if that's the case he could have 
had two weeks, or two months. Why two years? Additionally, only one of 
them was wrong. The first one was OK. So he should have had only one 
year. 
Rav Leff explained, that Yosef made it look as if he was orchestrating how 
he was going to get out of prison. It wasn't merely that he was fulfilling a 
prerequisite hishtadlus. Rather, he was orchestrating how it was going to 
work. I'm mentioning it to you, and you will mention it to Pharaoh and 
everything will work out fine. Yosef was making it look as if he was the 
cause. So the Ribono Shel Olam said, "I'm going to teach you a lesson. I'm 
going to do exactly what you asked, but in such a way that it's obvious that 
it's all from Me!" 
If what Yosef did was wrong, the Ribono Shel Olam could have taught 
him a lesson by having him released through a different scheme. The Sar 
Hamashkim should have died, and Yosef should have gotten out of prison 
a different way, and the Ribono Shel Olam would have proven to him that 
it had nothing to do with him. That would have taught him a lesson! 
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Instead he got out exactly according to his plan. The Sar HaMashkim 
remembered him to Pharaoh and got him out of prison. So what kind of 
lesson is he being taught? 
Chazal teach us that someone can remember something to act upon it for a 
year. After that you put it in the back of your mind and forget it. It's filed 
away somewhere, but you don't act upon it. So the Ribono Shel Olam said, 
"You're going to get out of prison exactly as you planned, but it's going to 
be clear it didn't come from you." The Wine Steward can remember you 
for a year to do something about it. If he would tell Pharaoh before the 
year is up, then Pharaoh can remember it for another year. After two years 
it was impossible that it came from Yosef. "You're going to get out of jail 
exactly as you planned, but it's going to be obvious that I'm the cause, not 
you." That was Yosef's mistake, therefore it had to be exactly two years. 
That is the lesson. We have to do hishtadlus. But we dare not attribute the 
outcome to ourselves. It's all in the hands of the Ribono Shel Olam. 
Rav Elimelech Biderman explains that this is the lesson of the dreidel that 
we play on Chanukah. A person cannot decide how the dreidel is going to 
fall. A person spins the dreidel, slowly or quickly, easily, or with all his 
might. How it falls is determined by Heaven. He can be as nervous as be, 
chew his fingernails in anticipation of winning or losing the game; but the 
end result has nothing to do with him. It's a Divine decree. The dreidel will 
fall wherever it will fall. 
That's Man. A person can try with all his wits, all his might to get a certain 
outcome. In reality he can do nothing to change the Divine decree. He 
must do hishtadlus, but the outcome is totally in the hands of the Ribono 
Shel Olam. 
The dreidel is also a moshol for hishtadlus in another way. As much as it 
spins from the bottom depends upon being spun from above. That is the 
world. Everything that spins down here, is really being spun from above. 
The Sosover Rebbe said that this is the hidden meaning of the halacha that 
the Chanukah candles should be lit "until all the feet leave the 
marketplace." 
Why did Chazal tell us the shiur of oil in such a strange fashion? Just tell 
us half an hour. We don't find such a style used in any other measure in the 
Talmud. 
This halacha is a hint what we are supposed to learn from the miracles of 
Chanukah. We have to stop treading our feet day and night in the 
marketplace as we hunt for our parnossah! Everything is from Hashem. It 
doesn't matter whether you do a lot of hishtadlus or a little hishtadlus. 
This was the miracle of Chanukah. They only had a little amount of oil to 
light one day. And it lit for eight days. This is the lesson. If the Ribono 
Shel Olam wants, He can send down His bracha into the little bit of 
hishtadlus we do, as little as it may seem. 
This is the lesson of the Chanukah candles. Do your hishtadlus. But in the 
end, get your feet out of the marketplace. Hashem will send the same 
bracha down and you will enjoy the light. 
Gut Shabbos and a freilechen Chanukah! 
© Rabbi Eliezer Parkoff  
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Cause And Effect 
“And it happened at the end of two years to the day, and Pharaoh was 
dreaming that behold, he was standing by the river.” Bereshis 41:1 
“He sets an end to darkness.” (Iyov 28:3) A definite number of years was 
fixed for Yosef to spend in prison. When the appointed time came, Pharaoh 
dreamed a dream. Thus, “And it happened at the end of two years, etc.” -- 
Bereshis Rabba 89:1 
HaRav Simcha Bunim of Pashischa notes that the verse tells us about an 
event that had already transpired. Therefore, technically, the verse should 
have been written as okj v«grP, thus indicating that Pharaoh dreamed his 
dream, and not ok«j v«grP which means that Pharaoh is dreaming. Why is 
the verb written in the present tense? 
This difficulty is perhaps precisely what bothered the Midrash, and the 
issue which it comes to resolve. The Midrash, therefore, explains that this 
dream was not simply an incidental occurrence which ultimately resulted 
in the release of Yosef from his dungeon prison. Rather, this dream was a 
direct outcome of divine providence, planned and synchronized to effect 
the timely emergence of Yosef from his dismal incarceration, and his 

eventual ascension to his position of power. The verse comes to emphasize 
this point. Had the Torah simply related that Pharaoh’s dream took place 
two years after the wine steward and the butler committed their various 
infractions and after they had their own dreams, we would not have been 
impressed with the timing as being miraculous. However, now that the 
Torah describes the dream as taking place currently, precisely as the two 
year period elapsed, we are thereby informed that the timing was 
coordinated. As the moment came for Yosef to be freed from prison, 
Pharaoh was immediatly in a condition whereby his dream was imminent 
and ready to be experienced. 
The term for the imprisonment of Yosef had now come to its end, and the 
events leading to his salvation were set to unfold. 
Missed The Point 
“And it was in the morning, and his spirit was agitated; so he sent and 
summoned all the magicians of Egypt and all its wise men, and Pharaoh 
related his dream to them, but there was no one who could interpret 
them for Pharaoh.” Bereshis 41:8 
Rav Yehoshua of Siknin said in Rav Levi’s name: There were indeed 
interpreters of the dream, but their interpretations were unacceptable to 
Pharaoh. For example, they told him that “the seven good cows mean that 
you will beget seven daughters; the seven ill-favored cows, that you will 
bury seven daughters. The seven full ears of corn, that you will conquer 
seven provinces; the seven thin ears, that seven provinces will revolt 
against you.” Thus it is written (Mishle 14:6): “A scorner seeks wisdom, 
and does not find it”, which applies to Pharaoh's magicians, while, “But 
knowledge is easy to him who has discernment” (ibid.) applies to Yosef. -- 
Bereshis Rabba 89:6 
In his Harchev Davar, the Netzi”v asks: Why does this Midrash refer to 
the magicians of Pharaoh as “scorners seeking wisdom”? A scorner is a 
person who thinks only superficially. He does not regularly exert himself 
to analyze the deep significance of matters. He does not research the 
underlying cause or outcome of various events unless he is forced to do so. 
Accordingly, when he is confronted with any issue, he does not have the 
experience necessary to discern whether he is dealing with a situation 
which is relatively major or minor. When called upon to respond, the 
scorner may react by dealing with the matter either too mildly or too 
strongly, for he is not accustomed to dealing with problems or issues in a 
thought-out and balanced manner. He may seek out intricate approaches in 
areas where simplicity would be more appropriate, and vice versa. The 
wise one, however, is different. He is accustomed to analyzing everything 
so that he will understand it and define it on its merits. He already knows 
when he is confronted with a complex issue, or one where the issues 
involved are self-evident and obvious. 
The magicians of Pharaoh were, in fact, scorners and shallow-minded. 
They were simple-minded, and here, with the dream, they unnecessarily 
sought out intricate and convoluted interpretations. They failed to see how 
the thin stalks and weakened cows were simply symbols of famine. Yosef, 
who was wise, realized how these dreams were to be understood directly. 
This case did not entail extensive analysis, for the portrayals were clearly 
obvious. 
A Calculated Addition 
“And now let Pharaoh seek out a discerning and wise man and set him 
over the land of Egypt.” Bereshis 41:33 
Yosef was simply requested to interpret the dream of Pharaoh, and that is 
what he did. Yet, after telling of the coming years of plenty and famine, 
Yosef then went on to advise Pharaoh as to how to deal with the 
impending crisis. Why did Yosef offer this advice without being asked for 
it? 
The Dubno Maggid illustrates with a parable. The son of the king became 
seriously ill, and the king sent far and wide for the greatest doctors to heal 
him. When the few experts who had been commissioned failed to discover 
the cure to his ailment, the king then opened his invitation to anyone who 
could solve the problem. One doctor, who was not particularly known for 
his expertise, examined the prince and determined that he could cure him 
with a combination of herbs. Nevertheless, he realized that if he would 
propose his cure, the expert doctors would ridicule him and accuse him of 
quackery. In fact, he understood that even the king would be skeptical and 
would refuse to believe that he had the answer which eluded everyone 
else. 
The simple doctor then devised a strategy whereby his words would be 
heard. He announced that he had discovered the ingredients necessary for 
a cure, and that these herbs were readily available. Yet, he pointed out to 
everyone that there was a need to find an expert who would be just the 
right person who could formulate the medicine in the exact and precise 
manner. He also recommended that whoever would be successful should 
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be promoted by the king and recognized for his feat. When the expert 
doctors heard his report, they all voiced their approval of his plan, each 
one thinking to himself that he would be the one chosen by the king to 
formulate the miracle medicine. 
When Yosef appeared in the court of Pharaoh, and as he stood in front of 
the necromancers and wise men, he knew that his interpretation of the 
dream might seem too obvious, and even overly superficial, thereby 
inviting a reaction of criticism and skepticism. Therefore, Yosef added an 
extra element to his explanation of the dream, a factor which would find 
favor in the eyes of Pharaoh’s advisors. Yosef suggested that an official be 
appointed to administer the collection and storage of food during the seven 
years of plenty. Yosef also added that whoever this would be should be 
promoted to a high position in the government. When Pharaoh’s 
consultants heard this, they were receptive to his words, because each one 
wanted to be the one to be appointed to this prestigious position. 
Consequently, the verse (v. 37) reports that the words of Yosef “found 
favor in the eyes of Pharaoh and in the eyes of his servants”. Although the 
initial report of Yosef was directed to Pharaoh alone, nevertheless, his 
words were heard by the entire assembly, including the servants of 
Pharaoh, and everyone was pleased with what he said. 
A Wise Move 
“And Pharaoh said to Yosef: ‘Since God has informed you of all this, 
there is no one so discerning and wise as you.’ ” Bereshis 41:39 
In our parasha, we find that a wise person can present solutions to the most 
challenging situations. Rabbi Dov Berish Meisels was among the 
prominent poskim of his generation. Questions of all sorts and in all areas 
of halacha were directed to him, and he had an uncanny ability to deal 
with people and situations of all kinds. 
Two women once came before him with a dispute regarding a pile of 
laundry to be retrieved from one of the cleaners in the city. The 
laundryman had died suddenly, and his family did not know who was the 
owner of the clothes. One of the women claimed that the entire pile 
belonged to her, while the other claimed that half of the pile was hers. Reb 
Dov Berish sent the women home, and told them to return the next day. 
When the women left, the Rabbi instructed the people in his household to 
add a few pieces of their own clothes to the pile, and to mix them up. 
When the two women involved in the dispute arrived the next morning, the 
Rabbi asked the woman who had claimed to own the entire pile to recheck 
the clothes and to verify that everything belonged to her. She went through 
the clothes, one piece at a time, and then confidently announced that she 
was sure that every single piece was hers. The Rabbi then asked the other 
woman to do the same, and she was able to identify many of the pieces as 
hers, as she had claimed, while she admitted that several of the pieces, 
including all of the pieces owned by the Miesels family, did not belong to 
her. When the first woman was informed of what had happened, and how 
she had been caught with her false claim, she humbly admitted her ploy, 
and she agreed to take only those garments which were actually hers. 
Brotherhood - Or Cruelty? 
“And Yosef said to them: ‘This is what I have been saying to you: You 
are spies!’ ” Bereshis 42:14 
Rashi cites a Midrash that the brothers were accused of being spies since 
they each entered through a separate entrance to the city. They claimed 
that they did so to search for their long-lost brother. Yosef asked if they 
would be willing to pay a large ransom for that lost brother. They 
responded that they would. Yosef then asked what the brothers would do if 
the Egyptians, in possession of their lost brother, refused to return him for 
any amount of money. They said: “We came to kill or be killed.” To this 
Yosef responded: “This is what I meant when I said that you came to kill 
the inhabitants of the city. Through my goblet I see that two of you 
destroyed the large city of Shechem and then sold your brother to Arabs.” 
Yosef thus extracted an admission from the brothers that they were 
prepared to kill if necessary. He then informed them that he was aware of 
the fact that they had previously killed the people of a large city. But why 
did Yosef add that he knew that they had sold their brother to Arabs? 
Sefer Be’er Yosef explains that Yosef caught the brothers by using their 
own words against them. He told them, “You destroyed Shechem because 
they took your sister, and you put yourselves in danger to save her. This 
would seem to prove your high level of brotherhood and family bonding. 
If so, how did you become so cruel as to sell one of your brothers? Where 
was that brotherhood? This proves that you are spies, and it reflects your 
evil intent both in Shechem and now in Egypt. It must be that even in 
Shechem you really gave your sister willingly and then falsely accused 
Shechem of taking her so that you would have an excuse for killing the 
people of the city. So, too, now in Egypt, you sold your brother and came 
here to search for him. Now, too, you will claim that Egypt stole him, so 

that you will invoke an excuse to kill the people of the city. Thus, your 
actions prove, as I have said, that you are indeed spies.”  
Halachic Corner 
Rosh Chodesh Teves 
Parents are obligated to educate their children in the performance of all the 
mitzvos, both those of Torah origin and those mitzvos decreed by our 
rabbis. One must teach them to refrain from all forbidden matters. It is 
particularly important to train children not to lie, to speak the truth, and to 
refrain from taking oaths. In training children to observe the negative 
commandments, whether of Torah or rabbinic origin, a child should be 
taught about a prohibition when he is capable of understanding that a 
particular act or a particular food is forbidden. Children should also be 
trained to recite “Amen” and other appropriate responses in the synagogue. 
When a child answers Amen, he merits a portion in the World to Come. 
Children should be trained to stand in the synagogue with awe and 
reverence. Therefore, it is preferable not to bring to the synagogue children 
who will run around and disturb others. The age at which a child should be 
trained in the performance of mitzvos depends on the wisdom and 
understanding of the child. For example, a child who appreciates the 
concept of Shabbos should be trained to hear Kiddush and Havdallah. We 
learn in Mishlei (22:6), “Educate a child according to his way.” One 
should educate each child according to his level and ability to grasp. 
Questions for Thought and Study 
1. Why did Pharaoh’s first dream specifically have to be about cows and a 
river? See Malbim 41:2 
2. What act was Pharaoh telling the Egyptians that they had to do when 
following the command of Yosef? Which words indicate this? See Ba’al 
HaTurim 41:55 
3. Why did Yosef have to give the brothers "Qrsk vsm" - “provisions for the 
road” - when they were already transporting large amounts of food back to 
Canaan? See Ramban 42:25 
4. Why do we say "rb ehksvk" - “to light the fire” - and not "rb ,umn kg" - 
“on the commandment to light”, as we do regarding other mitzvos? What 
is the difference between "k" and "kg"? See Ta’amei Minhagim c"n,, 
5. Why do some have the custom that the Shamash is placed higher than 
the candles? See Kav HaYashar 96 
6. In "ohxbv kg" we say "Wh,rI, hexIg shC ohszu ohehsm shC ohgJrU ohrIvy shC 
ohtny" - “the impure into the hands of the pure, and the wicked into the 
hands of the righteous, and the insolent into the hands of those who learn 
Your Torah”. What is miraculous about this? See Torah Temima 
Answers: 
1. The Egyptians worshipped cows as the source of grain and the Nile as 
the source of sustenance. By dreaming of a river and a cow, the Egyptians 
would be more likely to believe the significance of the dream. 
2. Pharaoh was telling the people that they had to agree to Yosef’s 
command that they be circumcised. This is hinted to by the words "UGgT 
ofk" - “to you, you should do”, which are numerically equal to "UGgT 
vkhnv" - “you should do circumcision”. 
3. Yosef specifically put extra food in their hands directly so that they 
could fulfill their mission to bring Binyamin. This was a gesture of 
goodwill. 
4. When one says "kg", he is completing the act of the mitzvah with one 
action. When one says "k", he is only beginning the mitzvah but it is not 
completed until later. The menorah must burn long enough so that those 
coming home would see its light. Only then is the mitzvah completed. 
5. The pasuk says "Ik kgnn ohsnIg ohprG" (literally “the Seraphim standing 
above him”). The word "ohprG" can also mean “burning”, and it is referring 
to the Shamash, which stands above "Ik", which numerically represents the 
36 candles of Chanukah. Also, when we light the menorah, we are 
imitating the Kohen Gadol, who stood on a step above the Menorah. 
6. Rambam says that one who eats impure food of wild animals will take 
on the violent characteristics of these animals and one who is careful to eat 
only kosher animals will be modest and docile. The miracle was that those 
who remained pure remained righteous learners of Torah, who defeated 
impure people who had violent characteristics. 
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be for a blessing. Prepared by the faculty, Kollel, and student body of 
Hebrew Theological College under the direction of Rabbi Ben-Zion Rand, 
Editor To sponsor Likutei Peshatim for a future Shabbos, call Naomi 
Samber, managing editor, 847-982-2500, Fax 847-982-2507, email 
samber@htc.edu Details listed in the Sponsorship Section are the 
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Rabbi's Message 
Dedicated as a zechus Refuah Shileima for Yosef ben Marina n.y. 
The Ten Minute Chazzan 
The Chashmonoim- or Maccabees, as they are commonly called- were 
talented people planted in history at a critical time. They were known as 
scholars and priests, but they became military leaders and motivational 
speakers when the times required. Most interesting is the attribute ascribed 
to them in the song “Maoz Tzur”. In this most popular song they are called 
“Binei Binah,” people of understanding. 
The attribute of Binah, or understanding, comes up often in Jewish 
literature. It refers to the ability to truly appreciate a subject matter, to be 
able to cut through to its essence. For example, when Pharoh has two 
dreams in this week’s parsha, Yosef is described as a person of Binah, 
because he realized that they were really one dream, and was able to 
suggest how to act upon its message. 
If the Chashmonoim are described as “Binei Binah” they must have 
understood some great message in the events of their day. What was the 
understanding that they achieved regarding the miracles of their time? 
Most of us are aware that the Chashmonoim were vastly outnumbered by 
the Syrian-Greeks. What is not commonly noted is that they were vastly 
outnumbered even among the Jews themselves. The Chashmonoim were 
just one family out of the 24 families of Kohanim, and Kohanim generally 
are just a small percentage of the greater Jewish people. But somehow, this 
small dedicated segment of the Jewish people became the messenger- the 
chazzan of sorts- for the entire Jewish people, and they were victorious in 
their mission. 
When the Macabbees finally won the war against the Syrian-Greeks they 
entered the Beis Hamikdash to discover the desecration. The enemy had 
purposely defiled every jug of oil that they found. Broken jugs, and defiled 
jugs were strewn everywhere. But then, in an inner room, probably deep 
inside a cabinet where the enemy had not thought to look, they found one 
jug of oil that was untainted. When they looked at that jug, they didn’t just 
see that one jug. In that one jug they saw all the jugs that didn’t make it. 
They saw in that jug the qualities of a messenger- a chazzan of sorts- on 
behalf of all the others. “When one is saved,” when one has the stamina to 
do the right thing, “he is not saved for himself alone, but rather on behalf 
of all those that he represents.” 
To the Chashmonoim, people of understanding, the miracle of the oil was 
the miracle of the battle all over again. Just as they needed to shoulder the 
responsibilities of the nation, so would this historic jug of oil somehow 
acquire the strength to represent the many jugs that didn’t make it, until 
new oil could be obtained. 
The message of the few representing the many has broad applications in 
Jewish life. Not only is it common in the communal setting for the few to 
represent the yearnings of many, but the idea of representation has a 
powerful application in our personal lives. Often we spend the bulk of our 
time doing things that are important but do not necessarily give us a high 
level of life satisfaction. What the Chashmonoim understood is that the 
few can represent the many, and so it is with the way that we spend our 
time. If we manage to tithe our time, and use just a few minutes for acts of 
kindness and Torah study, then the light of these mitzvos becomes the 
chazzan- the representative- for the entire day. 
Over the past few years I have had the privilege to experience the principle 
of time “representation” on a most personal level. A few years ago we 
started a learning campaign entitled “Take Ten for Talmud” in which we 
study Halachic Highlights of the Daf Yomi page of Talmud for ten 
minutes a day. To study the entire page properly would take upwards of an 
hour. No one is under any illusions that we are studying the entire Daf. 
Yet, the energizing power of such a study session is that it is a starting 
point, a powerful representative, of the amazing mitzvos we are capable 
of. 
I realized the power of this short study session when, after a few days of 
study, participants began to compare Talmudic passages and concepts to 
those that we had before. Often, at business, during the course of the day 
people will comment, “This is exactly what today’s Daf was speaking 
about.” 
Ten minutes can represent the entire day. They radiate light into a person’s 
day, just as one priestly family and a jug of oil did for the Jewish people so 
many years ago.  
With best wishes for a wonderful Shabbos and a Happy Chanukah. 
P.S. If you would like to subscribe to Take Ten for Talmud by e-mail, please contact RMRhine@teach613.org Rabbi Mordechai Rhine is the Rav of 
Southeast Hebrew Congregation- Knesset Yehoshua in Silver Spring, MD. He also serves on the Board of the Vaad of Greater Washington, and is the 
Director of TEACH613, an organization which promotes Torah and mitzvah education through classes and virtual media. Rabbi Rhine's "Take Ten 

for Talmud" ten minute audio program based on Daf Hayomi is available by free e-mail subscription. His book, "The Magic of Shabbos," and the 
Perek Shirah Collection CD Series are available in Judaica stores, and through www.teach613.org. He can be contacted at RMRhine@teach613.org © 
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Covenant & Conversation 
To Wait Without Despair (Mikketz 5776) 
9 December 2015 
Something extraordinary happens between last week’s parsha and this 
week’s. It is almost as if the pause of a week between them were itself part 
of the story. 
Recall last week’s parsha about the childhood of Joseph, focusing not on 
what happened but on who made it happen. Throughout the entire roller-
coaster ride of Joseph’s early life he is described as passive, not active; the 
done-to, not the doer; the object, not the subject, of verbs. 
It was his father who loved him and gave him the richly embroidered 
cloak. It was his brothers who envied and hated him. He had dreams, but 
we do not dream because we want to but because, in some mysterious way 
still not yet fully understood, they come unbidden into our sleeping mind. 
His brothers, tending their flocks far from home, plotted to kill him. They 
threw him into a pit. He was sold as a slave. In Potiphar’s house he rose to 
a position of seniority, but the text goes out of its way to say that this was 
not because of Joseph himself, but because of God: “God was with Joseph, 
and he became a successful man; he was in the house of his Egyptian 
master. His master saw that God was with him, and that God caused all 
that he did to prosper in his hands.” 
Potiphar’s wife tried to seduce him, and failed, but here too, Joseph was 
passive, not active. He did not seek her, she sought him. Eventually, “She 
caught hold of his garment, saying, ‘Lie with me!’ But he left his garment 
in her hand, and fled and ran outside.” Using the garment as evidence, she 
had him imprisoned on a totally false charge. There was nothing Joseph 
could do to establish his innocence. 
In prison, again he became a leader, a manager, but again the Torah goes 
out of its way to attribute this not to Joseph but to Divine intervention: 
“God was with Joseph and showed him kindness. He gave him favour in 
the sight of the chief jailer … Whatever was done there, He was the one 
who did it. The chief jailer paid no heed to anything that was in Joseph’s 
care, because God was with him; and whatever he did, God made it 
prosper.” 
There he met Pharaoh’s chief butler and baker. They had dreams, and 
Joseph interpreted them, but insisted that it is not he but God who was 
doing so: “Joseph said to them, ‘Do not interpretations belong to God? 
Please tell them to me.’” 
There is nothing like this anywhere else in Tanakh. Whatever happened to 
Joseph was the result of someone else’s deed: those of his father, his 
brothers, his master’s wife, the chief jailer, or God Himself. Joseph was 
the ball thrown by hands other than his own. 
Then, for essentially the first time in the whole story, Joseph decided to 
take fate into his own hands. Knowing that the chief butler was about to be 
restored to his position, he asked him to bring his case to the attention of 
Pharaoh: “Remember me when it is well with you; please do me the 
kindness to make mention of me to Pharaoh, and so get me out of this 
place. For indeed I was stolen out of the land of the Hebrews; and here 
also I have done nothing that they should have put me into prison.” 
A double injustice had been done, and Joseph saw this as his one chance of 
regaining his freedom. But the end of the parsha delivers a devastating 
blow: “The chief cupbearer did not remember Joseph, and forgot him.” 
The anticlimax is intense, emphasized by the double verb, “did not 
remember” and “forgot.” We sense Joseph waiting day after day for news. 
None comes. His last, best hope has gone. He will never go free. Or so it 
seems. 
To understand the power of this anticlimax, we must remember that only 
since the invention of printing and the availability of books have we been 
able to tell what happens next merely by turning a page. For many 
centuries, there were no printed books. People knew the biblical story 
primarily by listening to it week by week. Those who were hearing the 
story for the first time had to wait a week to discover what Joseph’s fate 
would be. 
The parsha break is thus a kind of real-life equivalent to the delay Joseph 
experienced in jail, which, as this week’s parsha begins by telling us, took 
“Two whole years”. It was then that Pharaoh had two dreams that no one 
in the court could interpret, prompting the chief butler to remember the 
man he had met in prison. Joseph was brought to Pharaoh, and within 
hours was transformed from zero to hero: from prisoner-without-hope to 
Viceroy of the greatest empire of the ancient world. 
Why this extraordinary chain of events? It is telling us something 
important, but what? Surely this: God answers our prayers, but often not 
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when we thought or how we thought. Joseph sought to get out of prison, 
and he did get out of prison. But not immediately, and not because the 
butler kept his promise. 
The story is telling us something fundamental about the relationship 
between our dreams and our achievements. Joseph was the great dreamer 
of the Torah, and his dreams for the most part came true. But not in a way 
he or anyone else could have anticipated. At the end of last week’s parsha 
– with Joseph still in prison – it seemed as if those dreams had ended in 
ignominious failure. We had to wait for a week, as he had to wait for two 
years, before discovering that it was not so. 
There is no achievement without effort. That is the first principle. God 
saved Noah from the flood, but first Noah had to build the ark. God 
promised Abraham the land, but first he had to buy the cave of Machpelah 
in which to bury Sarah. God promised the Israelites the land, but they had 
to fight the battles. Joseph became a leader, as he dreamed he would. But 
first he had to hone his practical and administrative skills, first in 
Potiphar’s house, then in prison. Even when God assures us that something 
will happen, it will not happen without our effort. A Divine promise is not 
a substitute for human responsibility. To the contrary, it is a call to 
responsibility. 
But effort alone is not enough. We need seyata di-Shemaya, “the help of 
Heaven”. We need the humility to acknowledge that we are dependent on 
forces not under our control. No one in Genesis invoked God more often 
than Joseph. As Rashi (to Gen. 39:3) says, “God’s name was constantly in 
his mouth”. He credited God for each of his successes. He recognised that 
without God he could not have done what he did. Out of that humility 
came patience. 
Those who have achieved great things have often had this unusual 
combination of characteristics. On the one hand they work hard. They 
labour, they practice, they strive. On the other, they know that it will not 
be their hand alone that writes the script. It is not our efforts alone that 
decide the outcome. So we pray, and God answers our prayers – but not 
always when or how we expected. (And of course, sometimes the answer 
is No). 
The Talmud (Niddah 70b) says it simply. It asks, What should you do to 
become rich? It answers: work hard and behave honestly. But, says the 
Talmud, many have tried this and did not become rich. Back comes the 
answer: You must pray to God from whom all wealth comes. In which 
case, asks the Talmud, why work hard? Because, answers the Talmud: The 
one without the other is insufficient. We need both: human effort and 
Divine favour. We have to be, in a certain sense, patient and impatient: 
impatient with ourselves but patient in waiting for God to bless our 
endeavours. 
The week-long delay between Joseph’s failed attempt to get out of jail and 
his eventual success is there to teach us this delicate balance. If we work 
hard enough, God grants us success – but not when we want but, rather, 
when the time is right. 
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Peninim on the Torah 
Parashas Mikeitz 
Yosef saw his brothers and he recognized them, but he acted like a 
stranger towards them. (42:7) 
Yosef apparently wanted to conceal his identity from his brothers. He 
wanted them to think that he was the Egyptian viceroy, a pagan, not a Jew, 
and certainly not their long-lost brother, Yosef. Why? A practical, 
insightful explanation for Yosef's behavior is rendered by Horav Moshe 
Yaakov Ribicov, zl, the holy man known as the Der Shuster, HaSandlor, 
the Shoemaker. Let me first digress from the subject and introduce the 
reading audience to this holy man. The Sandlor lived in Tel Aviv, and the 
Chazon Ish considered him to be rosh ha'lamed vov tzaddikim, the 
head/leader of the thirty-six righteous Jews, in whose merit the world is 
sustained. These men are, for all public purposes, simple Jews, not on 
rabbinical boards, honorees at dinners, Roshei Yeshivah. They keep to 
themselves and conceal their righteous activity. It takes another holy Jew, 
of the caliber of the Chazon Ish, to recognize the greatness of such an 
individual. The Rosh Yeshivah of Ponevez, Horav Yaakov Edelstein, 
Shlita, was very close with him. 
I present one short vignette (among many) to demonstrate his saintliness: 
The Sandlor was once invited to attend a Bris Milah, circumcision. Upon 

entering the room, he raised up his head, looked around and yelled out, Ich 
zeh em nisht! Ich zeh em nisht! "I do not see him! I do not see him!" He 
immediately left the room. He was referring to Eliyahu HaNavi who 
attends every Bris. 
The Sandlor's reference to not seeing Eliyahu HaNavi made everyone 
anxious - enough to delay the Bris, while they investigated why Eliyahu 
HaNavi would not attend this Bris. A number of hours went by, and the 
matter was resolved. The original child who was supposed to have been 
circumcised had been somehow switched at the hospital and exchanged for 
a gentile child. The parents had been clueless, and the error might have 
gone undetected for some time. Once they brought the true Jewish-born 
child to the home, they called the holy Sandlor to attend the Bris. When he 
entered the home, his face lit up as he announced, Ah, yetzt zeh ich im, 
"Ah, now I see him." The Bris took place in the presence of Eliyahu 
HaNavi. 
Having said this, we return to our original question: What lesson is the 
Torah teaching by informing us that Yosef made a point not to identify 
himself to his brothers? The Sandlor explains that Yosef did this due to his 
righteous nature. He originally had dreamt that he would achieve a 
position of distinction, as a result of which his brothers would bow down 
to him. They, of course, did not acquiesce to Yosef's dream and, indeed, 
were quite adamantly against any thought of their bowing down to Yosef. 
Under normal circumstances, when one wins a debate, a dispute with 
someone, the victor might act presumptuous, often displaying a sense of 
pomposity in the presence of the loser. The individual who had not 
emerged successful is, likewise, ill at ease when he confronts the person 
who defeated him. This is only if he is aware of the victor's identity. If, 
however, the victor's identity is concealed, then the individual who lost has 
no undue feelings of shame, since no one is aware of his defeat. 
When the brothers bowed down to Yosef, it was his moment of triumph. 
The dreams that they attempted to squash were, in effect, a prophecy that 
came true! Imagine if Yosef had revealed himself to them; it would have 
been devastating. In order that his brothers not feel bad that all this time 
they had been wrong and Yosef had actually been destined to become 
royalty, a person to whom they had to bow down to, he covered up the 
truth; so that they would not recognize him. 
The desire to vindicate oneself before those who had suspected him of 
impropriety is all-consuming. Imagine, all of those years Yosef was 
reviled as the usurper of the Patriarchal legacy, a man who sought to 
undermine his own brothers and lord over them. His brothers had reached 
a halachic conclusion that Yosef was a rodef, pursuer, who sought to 
destroy them. For this, he warranted death. In the end, they compromised 
by selling him instead. When they sold him, it was good riddance; they 
were finally free of his maligning mouth and arrogant dreams. For years, 
this had been their impression of Yosef. Now, at this moment of 
vindication, Yosef could have easily (and many of us would have gloated 
to put our detractors in their proper place) revealed the truth. He did not, 
because it would mean hurting his brothers' feelings. 
What about Yosef's feelings? What about all of those years of separation 
from his father, from his home? Rejected and left to die, then sold to the 
Ishmaelites on their way to Egypt, one would think that Yosef had every 
reason to gloat, but he did not, because to hurt another person, especially 
his brothers, despite their animus toward him, was the farthest thing from 
his mind. 
A great person does not minimize himself over petty and sometimes not so 
petty occurrences, which have offended or hurt him. He rises above the 
pain and reimburses good for the bad that was done to him. A great person 
empathizes with the pain of others, even if it is self-inflicted, or if they are 
personally responsible for their own downfall. Furthermore, a great person 
does not gloat when Hashem pays back the individual who hurt him. He 
understands that it is all part of a Divine plan. He was destined to suffer, 
and the other person was the tool Hashem used to inflict him with that 
suffering. 
Caring for the feelings of a fellow Jew is the hallmark of greatness. Stories 
abound about the lives of our Torah leaders and the love they manifested 
for each individual Jew. They felt the pain of every Jew and, likewise, 
shared their joy. This is because a Torah leader does not live for himself. 
He lives for Klal Yisrael. Horav Avraham Pam, zl, was once asked by a 
man for the Rosh Yeshivah's assistance in helping him resolve a serious 
financial crisis. Rav Pam listened intently and then wrote the man a check. 
The Rosh Yeshivah's financial portfolio was far from great, yet he did his 
utmost to help the man. The man began to weep profusely. Apparently, he 
wanted more than the Rosh Yeshivah's check. He was seeking his help in 
soliciting his talmidim, students, who were financially successful and who 
could spare some money to help him. Rav Pam apologized and said that he 
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could not possibly call upon his students to give money generously - again. 
He had just turned to them concerning another matter. There is a certain 
point at which the well goes dry. 
The man understood - accepting the Rosh Yeshivah's explanation. Later 
that day a talmid visited the Rosh Yeshivah and noticed him going through 
a box of index cards - and crying. "Rebbe, what is it about the index cards 
that provokes such weeping?" the talmid asked. 
"I just turned a man away empty handed because I could not help him," the 
Rosh Yeshivah said. "He asked me to call my well-to-do talmidim and ask 
them to help. I told him that I could not do it. He understood but, 
nonetheless, left my house crying. I just went through my index cards to 
see if there might be someone whom I missed, someone who could help 
this man. Alas, I could not find anyone." 
"I understand," the talmid said, "but why is the Rebbe crying?" 
"I am crying because he is crying. How could I not cry, if another Jew is in 
pain?" 
In order to achieve the Torah-mandated level of love for a fellow Jew, one 
must acquire the middah, character trait, of humility. Without humility, 
one neither can achieve achdus, unity, nor can he truly empathize with his 
fellow. In his Sefer Yismach Yisrael, Horav Yisrael Chortkover, zl, writes: 
"One of the most important aims of the derech ha'chassidus, the Chassidic 
approach toward serving Hashem, is achieving the goal of true harmony 
and love among Yidden. The Baal Shem Tov and the Mezritcher Maggid 
constantly stressed the need for their talmidim, disciples, to live together in 
achdus. 
In order to achieve a supreme level of achdus one must, however, first 
acquire the trait of humility. As long as a person maintains pride and 
arrogates himself over others (because he considers himself better/higher 
than they), he will remain unable to live together with them in harmony." 
In a second dvar Torah, the Rebbe makes the following observation: "The 
mitzvah of V'ahavta l'reiacha kamocha, to 'Love your fellow Jew as (you 
love) yourself' is comprised of two parts. The first half is to 'love one's 
fellow Jew,' and the second half is to love him 'as oneself.' It follows that 
someone who has an inflated opinion of himself will find it difficult to 
honor his friends properly. He will never be able to love them (properly), 
'as himself,' for he is (has) convinced (himself) that he is far superior to 
them all." 
This is a basic insight whose veracity and simplicity penetrates the core 
principles of Judaism. 
Did I not speak to you saying, 'Do not sin against the boy,' but you would 
not listen! And his blood as well- behold - is being avenged. (42:22) 
Reuven cast the blame for Yosef's debacle on his brothers, claiming, "I 
told you so." Veritably, they did not shed Yosef's blood, but, since he had 
been held in captivity all these years, anything could have happened. If 
something actually had happened to Yosef, the brothers needed to be 
aware they were responsible. The Yalkut Chamishai quotes the Gerrer 
Rebbe, zl, the Bais Yisrael, who employs this pasuk as a remez, allusion, 
that the one who sins with regard to a child is guilty of a grave sin. A child 
is unable to protect himself, and, thus, he is susceptible to the 
reprehensible actions of adults who abuse him - be it physical, emotional 
or spiritual abuse. Whether the abuser is a stranger, a mentor, or even a 
parent, the innocent child is a victim, and the adult is guilty of an 
unpardonable sin. 
Sadly, there are those who still think that their innocent children are their 
personal property, so that they are permitted to do what they want, 
especially concerning the children's education. They forget that Judaism is 
not a culture to which one either acquiesces -- or ignores. Furthermore, it 
is more than a religion, which one may feel that he has the option of 
modifying to his comfort level. Judaism is the Jew's life, without which he 
is not alive; he may exist - but this is not living. Moreover, we have no exit 
strategy for Judaism. One who is born a Jew will die a Jew, regardless of 
what he has convinced himself. 
The Sefer Marbitzei Torah u'Mussar relates an incident that took place in 
the city of Slutzk, Poland, which was then under the rabbinic leadership of 
Horav Yosef Dov HaLevi Soloveitchik, zl, later Rav of Brisk, patriarch of 
the Brisker dynasty, and author of Bais HaLevi. Rav Yosha Ber was told 
that a group of parents had decided to send their children to secular 
schools, called gymnasiums, where there was no semblance of Judaism - 
either contained in the curriculum or represented by the teachers. These 
were wealthy members of the community who really did not listen to 
reason. Their financial portfolios determined their mindsets and spiritual 
leanings. The Rav called each of the parents in separately to discuss the 
issue and to impress upon them that what they were doing was not only 
harmful to their children, but devastating to their family's Jewish future. 
Alas, the great Rav's pleas fell on deaf ears. 

Seeing that subtle persuasion was insufficient to warm up their cold hearts, 
the Rav convened a community gathering in the main shul. He announced 
that he would address the community on an issue of grave significance to 
the future of Jewish Slutzk. He began his lecture by citing the Talmud 
Kesubos 54a, which states that a widow is supported from the estate of the 
orphans. For the duration of her widowhood, if she demonstrates signs 
(such as dressing differently, applying makeup, etc.) that she is seeking to 
move on and remarry, she is no longer sustained by the estate. She is 
thinking forward; her mind is no longer preoccupied with the memory of 
her late husband. 
"Knesses Yisrael is quite like the widow who is supported from the 
proceeds of the estate. Hashem supports the Jewish People because they 
maintain fidelity to the memory of their earlier lives when we had a Bais 
Hamikdash, and we all resided happily in Eretz Yisrael. When we begin to 
apply makeup, to color ourselves both in dress and action like our gentile 
neighbors; when we are willing to destroy the lives of our children, so that 
we may gain admittance into their cultural hedonistic sanctums; when we 
beg to be accepted by them as one of their own - by our actions, we 
indicate that we are prepared to move on from Hashem. Then, there is no 
longer any reason for Him to continue to sustain us. We want to be on our 
own - so be it! We will be rejected and compelled to subsist on our own!" 
The Rav's words had a powerful impact on his community. (How things 
have changed. In those days, they actually listened to a rav.) Our children's 
future stands at the forefront of our nation's agenda. Nothing takes 
precedence over the education of our children, our People's future. We 
have no room for negotiation, no option of compromise when it involves 
the purity, propriety and excellence of our children's education. A rebbe, 
who apparently was not cut out for this vocation, was performing poorly in 
the classroom, and, as a result, he took out his frustrations on his students. 
In response, he was dismissed from his position. Understandably, no Torah 
institution would make such a decision without consulting with daas 
Torah, a Torah leader who personifies and possesses an uncanny wisdom 
inspired by his total immersion in the sea of Torah erudition. They 
consulted with Horav Yosef Chaim Sonnenfeld, zl, the Rav of 
Yerushalayim and the preeminent Torah leader in the Holy Land. The 
rebbe came and complained to Rav Yosef Chaim, accusing the board, and, 
by extension, the Rav of cutting off his children's food supply. If he does 
not work, how will he support his family? 
Rav Yosef Chaim replied, "Would his honor rather eat Jewish children?!" 
This is how gedolei Yisrael viewed abuse. 
Their hearts sank, and they turned trembling to one another, saying, 
"What is this that G-d has done to us?" (42:28) 
Any intelligent, observant Jew knows that life is neither lived randomly, 
nor lived in a vacuum. Life is filled with meaning and purpose, much like 
a roadway with signs warning the driver to slow down for a construction 
site, a children's crossing, traffic jam, bad weather. The intelligent driver 
takes heed and makes the necessary changes in accordance with the 
messages that he sees. The driver who ignores the messages and is too 
preoccupied to take notice - or cannot read the language - will either 
luckily avoid an accident or fail to negotiate a problem area properly and 
hurt himself or - even worse- injure others. 
On the road of life, we are provided with a powerful message machine, 
compliments of Hashem, Who wants us to have a smooth, uneventful and 
successful sojourn. Often the messages that He sends us do not reach our 
cognitive control center until after it is too late. We failed to negotiate the 
speed bump placed for our protection and, not only were we hurt, but our 
error also ruined the trip for others. 
Let us take a point in question. The Shivtei Kah, tribes/sons of Yaakov 
Avinu, the progenitors of our nation, were confronted with a series of 
messages concerning their relationship vis-?-vis Yosef, their sale of him, 
and their past and present attitude concerning their ignominious opinion of 
his moral and ethical character. Yet, message after message seemed to 
have fallen on deaf ears, myopic vision, closed minds. Why? These 
individuals stood at the summit of spiritual leadership of our future people. 
They comprised the link between the Patriarchs and the future generations. 
How did these messages seem to just go over their collective heads? How 
did they not see that everything which was taking place in Egypt was a 
blatant message to "wake up and smell the roses"; something was wrong. 
Indeed, they did interpret the messages they received, but they always 
seemed to err in their interpretations. We find that Yehudah was demoted 
from his exalted leadership position when the brothers saw their father's 
pain. They said to Yehudah, "You told us to sell him (Yosef). Had you 
told us to return him, we would have listened." They ignored the fact that 
selling Yosef was in and of itself wrong. Their concern was only over the 
fact that they had caused their father pain. Rashi teaches that when the 
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brothers went down to Egypt to purchase food, they had also intended to 
ransom Yosef - if they could locate him. They figured that the pain they 
had caused was too great, and now they wanted to correct their misdeed. It 
was not about Yosef; it was about the pain that his absence had catalyzed. 
When the brothers were subjected to a three-day prison stay in Egypt they 
introspected, realizing that this punishment was the result of their lack of 
compassion for Yosef when he begged them to release him. Once again, 
they saw nothing wrong with the actual sale, just the lack of compassion. 
Even when they discovered money in their sacks, they wondered, "What is 
this that G-d has done to us?" They were in a state of fear; they knew that 
something was amiss; yet, they were clueless to the fact that it was all 
about the sale of Yosef. 
What was it about the Shivtei Kah that impeded their ability to "get" the 
message? Here were ten great men, the greatest men outside of the 
Patriarch himself; yet, they did not pick up on Hashem's messages to them. 
Obviously, the same force that hindered their cognitive ability to see 
through the maze before them will certainly leave us fettered and 
handicapped when we must discern Hashem's messages to us. Horav 
Noach Weinberg, zl, cited in Wisdom for Living, a collection of his Torah 
thoughts, explains that had the brothers just asked themselves this question 
[could they have been wrong about Yosef?], they would have deduced 
that, if the dreams had been prophetic and they were destined to bow down 
to Yosef - could it be possible that the Egyptian viceroy was indeed 
Yosef?! All the pieces would have suddenly fit together; all of the 
questions that kept gnawing at them would have found perfect answers! 
They would have understood why Shimon, out of all the brothers, had 
been incarcerated. It was because of his starring role in casting Yosef into 
the pit. All the false accusations leveled at Yosef would now be clarified 
as blatantly false - even ludicrous. He was not evil - he was a tzaddik, 
righteous! 
Had they only reconsidered their opinion of Yosef. Had they not been 
obstinate, and had they reviewed the facts entertaining the possibility that 
Yosef was not an usurper, but actually an innocent young man who truly 
wanted what was best for them. "We woulda; shoulda; coulda" - but we 
did not! Their core mistake can be attributed to reluctance on their part to 
reevaluate their original hypothesis. They rendered judgment and refused 
to change their position. Their appraisal of the situation became their 
downfall. They had established an immovable, impenetrable edifice that 
blocked their view and stunted their ability to think rationally. Regrettably, 
their cognitive inflexibility resulted in a myopia that left them blind to 
Yosef's true character. 
He searched; he began with the oldest and ended with the youngest; and 
the goblet was found in Binyamin's sack. (44:12) 
Stealing represents a character defect - if the thief is an adult. The mere 
fact that a person is not affected by the pain he inflicts upon another 
person is in and of itself an indication of a flawed, even perverted, 
personality. When the thief is a young child, it is usually an indication of a 
lack of ethical values which were not inculcated in him by a responsible 
mentor. We will soon discern exactly who the responsible mentor is. 
While I often include a story only for the purpose of buttressing the lesson 
which the dvar Torah teaches, in this instance, the story is so compelling 
and the lesson so powerful, that I take the liberty of quoting it without an 
accompanying dvar Torah. 
The story is quoted by Horav Shlomo Levinstein, Shlita, in the name of 
Horav Yitzchak Zilberstein, Shlita. Horav Avraham Pam, zl, venerable 
Rosh Yeshivah of Torah Vodaas, was asked to be mesader kedushin, 
perform the marriage ceremony, for a young man. (The story does not 
mention if the chassan, groom, was a student of Rav Pam.) Shortly before 
the chupah, the chassan broke down in bitter weeping. Rav Pam asked 
everyone to leave as he spoke softly to the young man. "Tell me, what is 
wrong?" the Rosh Yeshivah asked. "What provoked your sudden outburst 
of weeping?" 
The chassan related the following heartrending story: "I was fourteen-
years-old and studying in elementary school. One of the boys in the class 
had a trinket to which I helped myself. The victim of the theft was 
noticeably upset and complained to the rebbe. The rebbe immediately 
closed the door, not permitting anyone to leave, and then began to search 
everyone's pockets. I was quick with my hands, and I placed the trinket in 
the jacket pocket of another student. A few minutes later, the rebbe 
discovered the lost trinket in the pocket of the "innocent" student and 
declared him to be the thief! 
"The rebbe did not leave well enough alone by simply sitting down with 
the student and talking about his lamentable disregard for another person's 
property; rather, he proclaimed that this student was a thief, mercilessly 
shamed him before the class, called his parents, and took him to the 

principal. The parents were devastated and terribly angry, refusing to 
believe their son's claim of innocence. Sadly, the cards were stacked 
against the boy. No one believed his innocence. After all, the trinket had 
been discovered in his possession. The strong punishment which the boy 
received, coupled with the horrible humiliation that he experienced, 
catalyzed a downward spiral in his mitzvah observance. He was angry that 
no one believed him, disappointed by the behavior of frum, observant, 
people, who should have been serving as an example for others to emulate. 
Eventually, he left Yiddishkeit and now is about to marry out of the faith! 
All of this is my fault. How can I go to the chupah knowing that I am the 
cause of another Jew marrying a gentile?" 
Rav Pam looked the chassan in the face, and -- in his calm, soothing voice 
-- said, "There is no doubt that you committed an act of theft, which is no 
simple matter. It is a maase chamur, egregious (sinful) act. You may not 
blame yourself, however, for the spiritual demise of your friend. The 
primary guilt lies squarely on the shoulders of his parents and rebbe for not 
believing him when he claimed innocence." 
Veritably, what kind of parent turns a deaf ear to a child's plea of 
innocence? How can a person call himself a mechanech, educator, if he 
acts so heartlessly and does not attempt to ferret out the truth? When a 
child cries out, we should at least lend a compassionate ear and look for a 
reason to believe him. Otherwise, we are not worthy of the lofty title of 
parent or rebbe! 
Va'ani Tefillah 
Hashem sefasai tiftach u'fi yagid tehilasecha 
A man stands before G-d and entreats Him to "open my lips so that I can 
say Your praises." Prior to making this request, he must consider the 
manner in which he has used his mouth, articulating those forms of speech 
which are by the very nature of their negativity prohibited to leave his 
mouth. The Chafetz Chaim, zl, compares this to a servant who presents the 
king with a diamond ensconced on a gold brocade velvet pillow. 
Surrounding the diamond, however, is a foul-smelling piece of spoiled 
swill. Not only does this detract from the gift, but it is also considered 
impudent and subject to punishment. Likewise, a man with a foul mouth 
should think twice prior to uttering the verse: Hashem sefasai tiftach. 
The Chafetz Chaim underscores this with another mashal, parable. A man 
opened up a fancy restaurant. He included all of the external 
accouterments to enhance the ambiance of the establishment: the finest 
china; flatware made of silver; glassware of pure crystal. He hired an 
outstanding chef whose reputation was without peer. He outfitted his 
kitchen with the latest kitchen appliances, and he ordered the freshest and 
most expensive cuts of beef, fowl and fish. He advertised in the most 
distinguished periodicals and was prepared for an onslaught of people who 
he was sure would become his regular customers. 
The man was correct in his assumption, as the crowds flocked to his door. 
In the beginning, it was almost impossible to obtain a reservation. Prices 
were high, but well worth it. After a short while, the number of customers 
began to decrease, until he could hardly make ends meet. In a quandary, he 
set about to investigate. Nothing had changed. Why was he losing 
customers? After a thorough inspection, and after listening to the 
customers' grievances that following every meal a bad taste remained in 
their mouths, he discovered the source of his problem: the dishwasher was 
doing a poor job of removing the scraps from his plates! One little thing, 
one slight oversight, and all of the expensive preparations were for naught. 
When we daven to Hashem from a mouth polluted by evil speech, slander, 
and other forms of deficient language, we pray with rotten scraps on our 
plate; it leaves an offensive aftertaste. 
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Haftorah 
Shabbos Chanukah - Zechariah 2:14 
This week's haftorah, read in conjunction with Shabbos Chanukah, teaches 
us a hidden dimension of Hashem's compassionate ways. The prophet 
Zechariah opens by announcing prophecies of the arrival of Hashem's 
presence in the near future. He declares in Hashem's name, "Rejoice and 
be happy daughter of Zion for behold I am coming and I will dwell in your 
midst," These words refer to the sudden erection of the second Temple 
after seventy dark years of exile. In truth, early construction began earlier 
but our Jewish brethren slandered to the Persian government and brought 
the development to an immediate halt. This led the Jewish people to total 
despair and to forfeit all hope of experiencing Hashem's return. Suddenly 
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and totally unexpected, the prophet Zechariah announced Hashem's 
immediate plan to rebuild the Temple. 
Zechariah the prophet continues and reveals a private discussion between 
Hashem and the assigned prosecuting angel. The discussion centered 
around Yehoshua ben Yehozadak who was designated to serve in the new 
Temple. Hashem defended Yehoshua and said, "Is he not an ember spared 
from fire? The prophet Zechariah continues, "And Yehoshua was wearing 
soiled garments and standing before the angel. And the angel responded, 
'Remove the soiled garments from upon Yehoshua...and they placed the 
turban upon his head.'" (Zechariah 3:4-5) This dialogue reflects that the 
ordained high priest was seriously faulted for an offense to the priesthood. 
The Sages explain that Yehoshua was judged for failing to involve himself 
in his children's choice of marriage. Unfortunately, the Babylonian exile 
took its toll upon the Jewish nation and corrupted their moral fiber. Their 
constant exposure to the Babylonians broke down basic barriers and 
numerous intermarriages occurred. Yehoshua's offsprings were party to 
this mind set and married women forbidden to them according to 
priesthood standards. (Targum and Rashi ad loc) 
Their esteemed father, Yehoshua was unsuccessful in influencing them to 
choose appropriate wives and was now seriously faulted for this. The 
prosecuting angel protested Yehoshua's priestly status because of his 
inability to properly preserve it. Hashem defended Yehoshua and argued 
that he deserved special consideration because he was an ember spared 
from the fire. Yehoshua received a second chance and immediately 
resolved to rectify his fault and terminate these inappropriate relationships. 
Hashem responded to this sincere commitment and restored Yehoshua to 
his prestigious position. 
This incident reveals a unique dimension of Hashem's judgement and 
compassion. In truth, Yehoshua was at fault for his children's behavior and 
conceivably should have forfeited his esteemed position. However, 
Hashem focused on Yehoshua's outstanding merit as an ember spared from 
the fire. The Sages (Sanhedrin 93a) explain that the wicked 
Nebuchadnezar tested Yehoshua's faith and merit and casted him into a 
fiery furnace. Yehoshua was miraculously spared thereby displaying his 
supreme level of devotion to Hashem. Hashem argued that every fiber of 
Yehoshua's being was devoted to Hashem and deserved careful 
consideration. Although Yehoshua was faulted for his children's behavior 
he received a second chance and regained his status of the High Priest. 
We learn from this Hashem's appreciation and response to devotion. 
Yehoshua totally dedicated himself to Hashem's service and thereby 
earned his privileged status. Yehoshua's devotion brought him into 
Hashem's inner circle and earned him special appreciation. Hashem views 
His close ones through the perspective of devotion and affords them 
special privileges. After proving their total loyalty to Hashem their 
subsequent service becomes invaluable. Such pious people bring credit to 
Hashem by their mere existence and will undoubtedly increase this credit a 
thousand-fold through their continuous service to Hashem. Although they 
may be imperfect their quality of devotion surpasses all and renders them 
the most worthy candidates for his service. 
This lesson repeated itself in Yehohua's offsprings during the days of 
Chanukah. In the early years of the second Temple the Jewish people were 
represented by illustrious high priests such as Ezra Hasofer and Shimon 
Hatzadik. During that period the Menorah's western lamp burned 
throughout the day. This constant miracle showed the entire world 
Hashem's constant presence amongst His people. However, after Shimon's 
passing this coveted priestly position was periodically neglected. It 
assumed political status and was obtained, at times, through handsome 
sums of money. Numerous unworthy individuals served as high priests for 
brief periods of time. Every year Hashem would display their 
unworthiness and punish them for entering the Holy of Holies without 
proper preparation. (Mesichta Yoma 9a) After years of mistreating their 
Temple privileges Hashem responded to this disgrace and permitted the 
Greek's to control the Bais Hamikdash. This new development exiled the 
Jews in their very own land and restricting them for sacrificial service. The 
Chashmonaim, high priests by rite, took charge of the situation and 
sacrificed their lives to restore this service. They displayed unprecedented 
levels of devotion and Hashem responded and returned the Temple to 
them. 
The Chashmonaim overstepped their bounds and declared themselves 
rulers over the entire Jewish nation a position belonging exclusively to the 
household of Dovid Hamelech. Although this was a serious fault Hashem 
focused on their display of devotion and granted them the privilege of the 
priesthood. (Ramban Breishis 49:10) According to some opinions Yanai 
(Yochanan) Hamelech served as the high priest for eighty years. (Mesichta 
Brachos 29a ) The Chashmonaim family proved their devotion and 

deserved to remain in Hashem's inner circle. Their total dedication to 
Hashem created a relationship of fondness and endearment and establish 
them the most qualified candidates for his service. (see Malbim, Zechariah 
3:7) 
The Bach sees this dimension of service as the heart of the Chanuka 
experience. He explains that the Jewish people became lax in their service 
in the Temple Bais Hamikdash. This sacred and precious opportunity 
became a matter of routine and was performed without inner feeling and 
devotion. Hashem responded and removed their privileges to awaken them 
to their shortcomings. The Chashmonaim, descendants of Yehoshua and 
Shimon Hatzadik understood the message and resolved to restore 
Hashem's glory to His nation. Following the footsteps of their predecessors 
they totally dedicated themselves to this service and sacrificed their lives 
on its behalf. Hashem responded to their devotion and led them to a 
miraculous victory. We kindle our menora as an expression of our 
devotion to Hashem's service and resolve to internalize Chanuka's lesson. 
After sincerely examining our level of service we dedicate heart, mind and 
soul to Him and apply our Chanuka experience to our service throughout 
the year. (comment of Bach O.H. 670) 
May Hashem accept our total commitment to His service and grant us the 
privilege of serving him in His holy abode in the nearest future. 
Text Copyright © 2001 Rabbi Dovid Siegel and Project Genesis, Inc. The 
author is Rosh Kollel of Kollel Toras Chaim of Kiryat Sefer, Israel. 
 

Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Parsha Insights 
The Hidden Light 
“When behold! Out of the river emerged seven cows.” (41:2) 
One of the most difficult things in life is to take the wisdom of happiness 
into the despair of depression. 
The despair of depression and the wisdom of happiness are two different 
worlds, two different realities. They have no point of contact. It’s like 
visiting-time at the State Pen when the telephone has broken down. A one-
inch wall of glass separates them like a prisoner from his wife. They 
gesture to each other, but their mutual isolation is total. They are like two 
people on different islands waving flags at each other, but neither 
understands the other’s signal. They are like two people who don’t know a 
word of each other’s language, trying to hold a conversation using a 
dictionary in which every word is completely mistranslated. 
Seven cows emerge from the river. They are beautiful to behold; strong 
and healthy. Then, seven other cows emerge from the river. These cows 
are as dissimilar from the first cows as is possible. They are gaunt, skinny 
and malnourished. And then these evil looking creatures devour the fat 
cows. Nothing is left. The fat cows are gone and the thin cows are as thin 
and as miserable-looking as before. 
In life, a person must use his days of optimism, the good days, the days 
that are full of holiness and closeness to G-d, to fix in his heart the light of 
that holiness, so that when lean, gaunt days come upon him he is prepared. 
Then he will understand that the light has not vanished. It is only hidden. 
The light seems to have been swallowed up completely by evil, but in fact 
it is merely in exile. 
At the beginning of time, there shone a unique light called the Ohr 
Haganuz, the Hidden Light. This light was not like any light that you or I 
have ever seen. With this light you could see from one end of the Creation 
to the other. In other words, you could see how one end of the Creation 
was connected to the other. It was a spiritual light that revealed the 
existence of the unseen world of spirituality. G-d hid away the Ohr 
Haganuz after the first thirty-six hours of Creation so that evil would not 
be able to exploit its power. However, there are times when you can still 
catch glimpses of its hidden glow. 
On the first night of Chanukah we light one candle, and on the second 
night two. Thus, after two nights, we have lit three candles. If you add 
correctly you’ll find that the total number of candles that we light on 
Chanukah is thirty-six (excluding the shamash). The thirty-six lights of 
Chanukah correspond to the thirty-six hours during which the Ohr 
Haganuz shone. 
The power of depression is that it tries to usurp the light. It tries to usurp 
the true reality of things. It tries to tell us that the good days have been 
devoured by the bad. The light has gone forever and the bad days are now 
firmly in command. 
That’s the message of this week’s Torah portion and it’s also the message 
of Chanukah. The thin cows want us to believe that the healthy cows are 
gone forever. That they rule in their stead. The nations of the world want 
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us to believe that we no longer have any portion in the G-d of Israel, that 
He has hidden the light forever. 
However, those thin cows will only be in business for just as long as G-d 
allows them to keep the good years in exile. They have no independent 
power. One day, very soon, that Hidden Light will blaze once more in this 
world of darkness, and the rule of the gaunt and evil cows will be revealed 
as no more than a dream.  
 

Rabbi Ben Zion Sobel 

Torah MiTzion 
Miketz 
"Then Par'oh said to Yosef, 'Since Hashem has informed you of all this, 
there can be no one so discerning and wise as you'" (Bereishis 41:39). 
Throughout the ages, Torah scholars have been renowned for their 
extraordinary intelligence. Many a monarch has turned to a great rabbi for 
advice when he found himself in a predicament. Some even took them on 
as full-time advisors. Many years ago, when I visited Israel for the second 
time, I met a rabbi who taught children in Egypt all week and only 
returned to Jerusalem for Shabbos. I overheard him telling someone a 
story. 
Reb Yehoshua Leib Diskin ztvk"l, the Rabbi of Brisk, became the Chief 
Rabbi of Jerusalem. He was world-renowned for his piety and his wisdom. 
When he died, his family found an Egyptian coin, with the picture of the 
then present king, in the Rabbi's wallet. They were surprised that he 
apparently kept this memento with him all the time and they decided to 
find out why. After probing for a while, they were told the following story. 
One summer day, the king of Egypt had gone for a ride alongside the river 
with his young and beautiful wife. It was a hot day and the woman asked 
her husband to halt the horses for a while so that she could take a drink of 
the fresh water of the Nile which was tempting her. The king was in a bit 
of a rush and he refused. 
The waters continued to tempt her, and so, a short while later, she repeated 
her request. Her husband again refused. Still later, she begged him to stop, 
just for a moment, so that she could quench her thirst. But the monarch 
adamantly declined to acquiesce. 
The queen could not resist and so, finally, she took matters into her own 
hands. She pulled her horse over to the side and took a quick sip of cool, 
refreshing water. Then she returned to her husband's side. 
The king, however, was beside himself. His wife had blatantly disobeyed 
his command and, although he loved her, he was, first and foremost, a 
monarch. To make matters worse, his jealous advisors, who always sought 
ways to hurt him, reminded him that according to the laws of Egypt, 
anyone who violated something which the king said three times was to be 
executed! Though he was very upset with his wife, the king surely did not 
want to have her put to death. Yet he knew for certain that if he himself 
would ignore the law of the land he would be paving the way for total 
anarchy. 
The king was beside himself with grief. He looked for someone who could 
give him some good advice, but he knew that his official advisors were the 
last ones he could consult on the pressing matter. Finally, in desperation, 
he decided to call upon the local rabbi and ask him if he, with his 
Talmudic mind, could find some loophole which he could use to save his 
wife from death at the hands of his opponents. 
The rabbi heard the king's request and promised that he would delve into 
the matter and bring him an answer as soon as possible. In reality, though, 
the question was much too hard for him so he traveled to Jerusalem and 
presented the problem before the genius, Reb Yehoshua Leib, adding that 
it would be a big Kiddush Hashem (sanctification of G-d's Name) if he 
could return with a satisfactory solution. The king might even favor the 
Jews in some way in appreciation. 
Rav Diskin immediately told the rabbi what to say. "In the Talmud it is 
ruled that if one stands near a flowing river and vows not to drink the 
water, he is allowed to drink from the river after a few moments. The 
reason is that since the river is constantly in motion, the actual water 
which he pronounced his vow over has surely washed away and the water 
he is drinking from now is totally different fluid which was never 
forbidden to him. 
"The same logic can be applied to the Egyptian law," concluded Reb 
Yehoshua Leib. "Tell the King to argue that his wife did not disobey 
something which he forbade her three times. Every time she asked to drink 
it was from a different part of the Nile. Since it was not the same water, he 
simply prohibited each liquid once. When she finally disobeyed, it was 
water which he had only proscribed one time that she drank. Therefore, the 
death penalty does not apply to this case whatsoever." 
The rabbi hurried back to the concerned king and told him "his" solution to 
the problem. The king was very pleased and when the queen was brought 
to trial he himself defended her with this logical argument. The judges had 

to agree that it made sense and she was exonerated from the death sentence 
and only rebuked for disobeying the king. 
The king was very grateful and called the rabbi to his palace to express his 
appreciation. However, he told him that he wanted to thank the proper 
person and he was quite certain that this solution was too ingenious for this 
rabbi to have come up with on his own. He asked him who was the rabbi 
who had really come up with the loophole. The rabbi did not deny that he 
had gone to the Chief Rabbi of Jerusalem who had advised him how to 
help the king. 
The king asked the rabbi to relay his profound appreciation to Rav Diskin 
and he sent him a coin with his picture engraved upon it as a sign of 
gratitude. Reb Yehoshua Leib accepted the coin and kept it in his wallet 
until the day that he passed away. He was probably very happy that 
through him had been fulfilled the wish of the Torah: "You shall safeguard 
and perform them, for it is your wisdom and discernment in the eyes of the 
peoples, who shall hear all these decrees and who shall say, 'Surely a wise 
and discerning people is this great nation!'" (Devarim 4:6). 
Chanukah: the Time of Self-Sacrifice 
Last year, parashas Shemos, I told of the time I visited the holy Bluzhever 
Rebbe, Rabbi Yisrael Shapiro ztvk"l, to clarify what he had meant when 
he said that the topic of the Holocaust should be taught in yeshivas. Filled 
with emotion, the Rabbi told me that we should tell stories of how Jews 
kept the Torah, as best as they possibly could, and remained loyal to 
Hashem, even in those terrifying conditions. Some risked their lives to put 
on tefillin; light Chanukah candles; bake matzah; hear the shofar blown 
and even keep Shabbos as best as they possibly could. The evil Nazis, may 
their names and memory be blotted out forever, were able to triumph over 
the Jewish bodies, but the Jewish spirit remained unconquerable. These are 
the stories we should gather together and retell in yeshivas to today's 
youth. On the one hand it will make them proud, rather than ashamed, to 
be a Jew. And on the other hand it certainly obligates us, who, thank G-d, 
do not have these obstacles in our way, to do our very best to observe the 
Torah's commandments. 
Indeed, the story is told about the Bluzhever Rebbe himself that he 
somehow acquired the means to kindle the Chanukah menorah in his 
barracks in the Bergen Belsen extermination camp. After the lighting 
ceremony, a Jewish scoffer who had rejected his religion asked him, 
"Rabbi, you are known to be an intelligent man. Let me ask you something 
please. I can appreciate your desire to light the Chanukah candles, and 
even to recite the first two benedictions over them. But how in the world 
could you honestly, in clear conscience, say the third berachah, 
Shehecheyanu, thanking G-d for giving us life and bringing us to 
experience this very day? Millions of Jews are suffering and many of them 
are being tortured to death daily. Is it possible to be grateful and 
appreciative for such a life?" 
The kind Rebbe answered softly. "My dear Jew, you are absolutely right. 
As a matter of fact, I was thinking the exact same thing as I approached 
the third blessing. If you noticed, I hesitated for quite a while before I said 
it. All the while, I was pondering over this dilemma. Hashem does not like 
flattery; only honesty. How can I honestly make a Shehecheyanu under 
these sub-human conditions? What is there to be thankful for? 
"But suddenly, I glanced behind my back and noticed a large group of 
Jewish inmates standing there, and on their faces one could see their 
determination to fight for their Jewishness; even as the Chashmonaim 
fought for it before the very first Chanukah. And on this I recited the 
blessing, thanking Hashem that I lived to see this day that Jews are 
prepared, even in the worst possible conditions, to sacrifice their lives for 
their beliefs!" 
This is the way Jews brought up their children for thousands of years, and 
this is the way we are to bring up our children. It is the basic training we 
received in the first years of our schooling. 
I remember when I was a very young child, on the Lower East Side of 
Manhattan, studying in Yeshivas Chassan Sofer. One day, I had to walk 
from Avenue C to Avenue B, on a street which hosted a ball field full of 
Blacks and Puerto Ricans, most of who despised Jews. I was quite afraid, 
and I removed my yarmulke from my head. I felt much safer, but I felt sick 
to my stomach for what I had done. I vowed, then and there, that no matter 
what I may have to suffer for my religion, G-d forbid, I would never hide 
it again. About a week later, I had to go there again, together with my non-
religious uncle. This time he was the one who was scared because of my 
appearance and he suggested that I take off my yarmulke quickly before 
we both get killed because of it. But I adamantly refused, relating to him 
what I had experienced the week before. Baruch Hashem, no one batted an 
eyelash as we passed through "rough waters" unharmed. 
As we sit before the menorah, gazing at its lights, we should contemplate 
what Jewish martyrdom is all about, remembering some of the many, 
many Jewish heroes, and strengthen that part of us which is ready, at all 
costs, for self-sacrifice for our religion, if we are ever called upon to do so. 
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May we never be tested, and may we always serve Hashem in Joy. Happy 
Chanukah. 
Shema Yisrael Torah Network info@shemayisrael.com http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Miketz – Chanukah 5776 - “Rock Of Israel” 
The following is part of the text of the Oxford Chabad Society Joseph 
Graham Memorial Lecture, given by Rabbi Yisroel Meir Lau(1), at St 
Annes College, on 7 May, 2006: 
“I was privileged once to meet David Ben Gurion, the architect of the 
State of Israel. On April 13, 1972, I received a telephone call from Ben 
Gurion. At the time, he was living in S’de Boker, the desert kibbutz. He 
was a great admirer of the Tanach, and he called to ask some questions 
regarding two passages in the Torah which he did not understand. He 
asked if we could meet to discuss these issues at S’de Boker, as 
rheumatism had made it difficult for Ben Gurion to walk. I considered this 
a great honour indeed. When we met up, we discussed his questions for 
several hours, but I had one question of my own. 
““David”, I asked, “For years I have been telling a story that I had heard 
about you during the Period of the British Mandate of Palestine. I would 
like to confirm if this story is true or not”. 
““What is the story in question?” asked Ben Gurion. 
“I proceeded to tell him what I had heard. It happened in 1937, at the time 
that the Peel Commission was presiding over the British mandate of 
Palestine, as Israel was then known, trying to decide what to do about the 
Arab-Jewish conflict. The Peel Committee was the only committee to 
suggest cancelling the British mandate, the same decision that the UN 
came to in 1947. At the time of the Peel Commission, Ben Gurion was the 
head of the Jewish Agency, and was the last witness to appear before the 
Peel Committee to appeal in favour of a Jewish state. Ben Gurion spent 
over three hours explaining the linkage between the Jews and the Land of 
Israel, stating, “This is our home”. 
“Everybody was impressed by Ben Gurion’s testimony. Everyone, that is, 
except for Lord Peel. [By the way, “Peel” means “Elephant” in Hebrew.] 
““Mr. Ben Gurion, may I ask you a question?” said Lord Peel. 
““Of course you can; that is why I am here”, replied Ben Gurion. 
““Where were you born?” 
““Plonsk,” came the reply. 
““Where is Plonsk?” 
““Poland.” 
“A large period of silence came after the reply. Finally, Lord Peel said in 
the barest whisper, “Very strange indeed. All of the Arab leaders who have 
appeared before me were born in Palestine. Most of the Jewish leaders 
who have appeared before me were born in Eastern Europe.” 
“Lord Peel spoke up, saying “Mr. Ben Gurion, the Arab people have a 
Kushan entitling them to this land.” A Kushan was an Ottoman land deed. 
“Do you have a document saying that Palestine belongs to you?” 
“At that point, Ben Gurion became aware of the Tanach in his hand that he 
swore upon whilst taking the oath to be witness to the commission. He 
held it up triumphantly exclaiming “Here is your Kushan; here is your 
document! It is the world’s most highly respected book, and I believe that 
you British regard it with much respect too. We must have this land.” 
“Back in 1973, I asked Ben Gurion in his desert home “Is this story really 
true? Did you hold up a Tanach and say ‘Here is your document?” 
“Ben Gurion smiled and said “Emet Veyatziv”, it is true and it is certain. 
“I had another question to ask Ben Gurion. I asked, “Imagine you have a 
document that entitles you to a land. Then you destroy it. You crumple it 
up, shred it, and tear it. Try and present this document to a committee as 
proof of entitlement for a piece of land. The committee will not accept it in 
its torn and tattered condition. But look at the Jewish people. We pick and 
choose certain laws. We consider some laws archaic. In effect, we are 
destroying our own document. How can we therefore use it as entitlement 
to the Land of Israel?” 
“David Ben Gurion was a very smart man. So smart, in fact, that he 
refused to answer the question!” 
-------------------------------------------------- 
נאה לשבח לך  ישועתי  צור   My fortress! The Rock of my salvation, to - "מעוז 
You praise is fitting”. The opening words of the beloved hymn sung after 
lighting the Chanukah candles are well known. We commence by 
emphatically stating that G-d is our Rock, the symbol of consistency and 
strength, and it is only through Him that the Maacabees were able to rout 
the Syrian-Greek forces. 
Tragically, Chanukah has become a grossly misunderstood and politicized 
holiday. It has become the symbol of the weak striking back against its 
captors and oppressors. Chanukah has become the symbol of the triumph 

of the underdog who seeks to stand up for himself, despite the odds. In a 
sense, Chanukah has become a celebration analogous to the Chicago Cubs 
winning the World Series(2). It’s the loveable losers finally triumphing. 
Truthfully however, Chanukah has nothing to do with political or 
economic democracy. It was simply a battle for the right to serve G-d and 
keep His Torah. The scholarly Maacabees felt that if they were unable to 
keep the Torah life was not worth living. That (and that alone) was the 
impetus for their mission. 
In our culture fighting for religion is certainly not in vogue. Movies and 
media promote stories of those who give up everything, even religion, in 
the name of “love”(3). Thus has the message of Chanukah been distorted 
and misunderstood. The holiday which symbolizes our desire for pristine 
untainted Torah living, and observing the Torah of Moshe Rabbeinu, has 
virtually come to represent the opposite idea. 
Chanukah is not the only time that the idea of “Tzur Yeshuasi – The Rock 
of my salvation” was distorted. The term was also used in 1948 in the 
Israeli Declaration of Independence as a compromise between religious 
and secular Jews. 
In Tehillim (19:14) Hashem is referred to as "צורי וגואלי – My Rock and 
my Redeemer."(4) The commentators explain that the "Rock" refers to G-
d, who protects the Jewish people and is the center of our faith, which 
defines our identity and consciousness. The term indicates the trust and 
faith of our people in an Immutable, Unfaltering, Omnipresent G-d. 
However, secular Zionists have interpreted this term in a non-religious 
way to refer to the cultural and historical heritage that has preserved 
Jewish community and identity over the centuries. 
The term "Rock of Israel" became a virulent subject of controversy just 
before the promulgation of the Israeli Declaration of Independence on 
May 14, 1948. The leaders present at the ceremony who were to be 
signatories of the declaration believed that the declaration should express 
the fundamental values and principles that would define the new state, 
which would give the Jewish people a homeland in Palestine after 2,000 
years. 
The Jewish religious leaders, led by Rabbi Fishman-Maimon wanted a 
clear reference to G-d with the words " צור ישראל וגואלו The Rock of Israel 
and its Redeemer." However, a large segment of the leadership who had 
secular and socialist convictions sought a clear separation of ‘church and 
state’. Aharon Zisling, the left-wing leader of Mapam refused to sign the 
declaration of independence if it contained references to "a G-d in whom 
he did not believe." The disagreement threatened to derail the actual and 
ceremonial proclamation of the establishment of a Jewish state. 
David Ben-Gurion, who would become the country's first Prime Minister, 
spent the morning of May fourteenth mediating the dispute between Rabbi 
Maimon and Zisling. After hours of talks, Rabbi Maimon agreed to leave 
out the term "Redeemer" from the text of the declaration and leave it “with 
faith in the Rock of Israel”. The compromise allowed each side to define 
that term as they saw fit and it was included without a final vote. 
Later in his life Ben-Gurion is said to have explained that to him, "Rock of 
Israel" referred to "the Old Testament with its history and traditions", or 
the "Tzahal”(5). 
Despite Ben-Gurion's conviction that "Rock of Israel" was not necessarily 
a religious term, the official English translation composed by Moshe 
Sharet, and cited in official documents, rendered it as "Al-mighty G-d." It 
was not until 1962 that the Israeli government changed it to the more 
literal "Rock of Israel". 
This tragic encounter is at the root of the distortion of the message and 
symbolism of Chanukah. Chanukah celebrates the eternal protection and 
connection that we have with the ‘Rock of Israel’. But those who define 
the ‘Rock of Israel’ in ulterior manners undermine the basis of our 
traditions and faith. 
In the Chanukah prayers we state that the Syrian-Greeks wanted, להשכיחם 
 To make them forget Your Torah.” How is it possible to force – "תורתך
someone to forget something, especially something so deeply-rooted as the 
Torah is to the Jewish people? 
At the conclusion of Parshas Vayeshev, the Torah relates the saga of Yosef 
in prision with Pharoah’s Chief Baker and Chief Wine-Maker. They both 
had disturbing dreams and could not understand their meanings. Yosef was 
able to explain to both of them that each dream held an integral message 
about their fate; the Chief-Baker would be hung while the Chief Wine-
Maker would return to his post. After interpreting the dreams Yosef 
requested that the Chief Wine-Maker remember him and intercede on his 
behalf before Pharoh. 
The verse at the end of Vayeshev concludes, “And the Chief Wine-maker 
did not remember Yosef, and he forgot him.” It would be another two 
years before the Wine-Maker ‘remembered’ Yosef and mentioned him 
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before Phroah, after Pharoah had two disturbing dreams that his ministers 
and astrologers could not interpret. Clearly then, the Wine-maker did not 
totally forget about Yosef because he ultimately did mention him to 
Pharoah. If so, what does it mean that he forgot him? 
Rabbi Moshe Feinstein zt’l explained that a person remembers something 
when it makes an impression on him. When one is emotionally moved he 
does not quickly forget the impetus for that impression. 
There was no question that when Yosef interpreted the dreams correctly, 
the Chief Wine-Maker was completely overwhelmed by Yosef, his 
charisma, and his ability to forsee the truth. But the Chief Wine-Maker did 
not want to be impressed by a Jew. Therefore, in his mind he belittled the 
events, rationalizing that Yosef had just ‘gotten lucky’.(6) 
That is what the verse means that the Chief Wine-Maker ‘forgot Yosef’. 
He rationalized what happened and attributed it to natural forces, causing 
him to ‘forget’ how amazed he was and therefore forgetting about Yosef’s 
supernatural ability. 
This is also the meaning of our Chanukah prayer that the Syrian-Greeks 
sought to compel us ‘to forget Your Torah’. The Syrian-Greeks tried to 
‘chill’ our passion and utter devotion to Torah. They reasoned that Jew and 
Greek could live side by side and enjoy each other’s wisdom and insight. 
By subtly decreasing our commitment to Torah and its supremacy over 
every facet of our lives, the Syrian-Greeks were successful in luring the 
masses towards their lifestyle and culture. Without passion and devotion, 
our Torah observance inevitably becomes deficient. That was the starting 
point which led to the perilous spiritual devastation of that time. 
How did the Maccabbes vanquish the enemy’s spiritual attack? In the Al 
Hanisim prayer we state that G-d delivered “וזדים ביד עוסקי תורתך – the 
malevolent ones in the hands of those who engage in Your Torah”. The 
Maccabean victory was bound to the fact that the revolters were those who 
immersed themselves in Torah study. One only engages in meticulous in-
depth study of something if it is extremely valuable to him. Otherwise he 
would not have the patience to painstakingly decipher every dimunitive 
nuance. 
The exile of Greece was rooted in the dousing of passion, which caused us 
to ‘forget’ the cebtrality of Torah in our lives. The victory came about 
because of those who renewed their passion and were ready to die for their 
cause.  
The holiday of Chanukah celebrates our belief in the Rock of Israel. We 
await the day when all of our bretheren will realize that the Rock of Israel 
refers to G-d, and He Alone. 
“My fortress! The Rock of my salvation” 
“In the hands of those who engage in Your Torah” 
1. former Chief Rabbi of Israel and the youngest survivor of Buchenwald 
[the famous picture displayed at Yad Vashem of a young child with his 
hands up is of Rabbi Lau as a seven year old child] 
2. Which may require a greater miracle than that of Chanukah... 
3. My Rebbe, Rabbi Berel Wein, relates that the first nationally distributed 
feature film that included dialogue sequences as well as music and sound 
effects talking movie produced was ‘The Jazz Singer’ starring Al Jolson 
(1927). The protagonist of the movie, who is a cantor, falls for an Italian 
gentile girl. At first he is banned from the Temple. But the story ends with 
the protagonist leading the Kol Nidrei services with his mother and gentile 
wife looking on approvingly. That message of Jewish-dominated 
Hollywood has not changed in the decades since. 
4. The phrase beginning "Tzur Yisrael - Rock of Israel" is recited 
immediately prior to the commencement of the Shemoneh Esrei prayer. 
5. The Israeli army 
6. Truthfully, this is something many people do on a constant basis. We 
become impressed or emotionally moved by an unusual event, but after a 
few days we ‘get used to it’ and it loses its wonder and novelty, and we go 
on with life, leaving behind a message. 
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Chanuka Today 
The Maccabees of old lived in a very fortuitous time. Had they lived today 
they would be accused of extrajudicial executions of the poor Syrian 
Greeks who, after all, were only trying to kill them and improve their 
civilization. At least that is certainly how the Foreign Minister of Sweden 
would have seen the matter. But since Sweden at that time was inhabited 
by pagan tribes and there was no Internet or media to speak of, we really 
do not know what the Swedish attitude towards the Maccabees would have 
been. We can certainly surmise though that it would not have been a 
positive one. 

And if the current president of the United States were alive then he would 
certainly have been critical of the use of arms just to purify the Temple 
and regain the territory and sovereignty that was rightfully Jewish. He 
would have advocated conferences, shuttle diplomacy and above all, the 
willingness to compromise with an enemy that openly professed the desire 
to destroy you no matter what concessions are granted to it. 
And the Maccabees were also fortunate that the European Union did not 
exist then. If it had, then the olive oil that the Maccabees searched for and 
eventually found to light the great candelabra in the Temple would have 
had to be labeled as being produced in areas of the Land of Israel that were 
previously occupied by the Greeks and now subject to the “occupation” 
policies of those stubborn Jews. 
Needless to say, had the United Nations existed then the Maccabees would 
have been the subject of many resolutions condemning their policies, 
actions and behavior. But as mentioned above, the Maccabees lived at a 
time when none of this nonsense existed and, perhaps, that alone is one of 
the great miracles of our holiday of Chanuka. 
We are not as fortunate as the Maccabees. For us, all of the above is not a 
parody but rather the reality of the world in which we live. So, the holiday 
of Chanuka must come to give us hope and determination and a renewed 
belief in our cause and our rights. 
The Maccabees faced not only powerful external enemies but an insidious 
internal foe as well. The Hellenists amongst the Jews were so influenced 
and enamored by Greek culture that they actively proposed steps that 
would have completely snuffed out the Jewish state and Judaism itself. 
The defeat of the Hellenists within the Jewish world was as vital to the 
triumph of Chanuka as was the military victory over the Syrian Greek 
oppressors. 
The Hellenists distorted Judaism to make it fit their own Hellenist–Greek 
template of what they considered politically correct and their view of an 
advanced civilization. The Torah and Jewish tradition in their eyes was 
antiquated and deserved to be ignored and/or rewritten to fit the then 
seemingly modern Greek view of the world. 
Well, the current day Hellenists are alive and well amongst us. They are 
the leading Israel bashers and tradition haters in the Jewish world. They 
are driven by a false vision of Jewish values and a complete 
misunderstanding of the role of Israel in Jewish and world affairs. They 
not only give comfort to our enemies but in many respects they are our 
enemies themselves. 
The Maccabees, if they were alive today, would certainly recognize them 
as the heirs and followers of the Hellenists of old. We should also think of 
them in those terms and react accordingly to their baseless charges and 
pernicious programs. 
The recent spate of Islamic radical violence the world over has yet to 
change the mindset of the Western world regarding Israel. The Palestinian 
narrative regarding Israel is so fixed in the minds of Western academia, 
media and political leadership that almost no facts, no matter how obvious 
they may be, can somehow expose that narrative for its basic falseness. 
The world has long known that the Jews are the canary in the mine. 
Nevertheless, the world not only tolerated but in many respects even 
encouraged Islamic violence against the Jewish state and its citizens. After 
all, only Jews are being killed and Israel is the catalyst for all the violence 
that wracks the Middle East. 
But as Pastor Neimoller commented regarding the Nazis, they first came 
for the Jews and no one rose to object or protect them. Eventually they 
came for everyone and there was no one left who could object or protect 
the innocent. Well, they have now come for everyone, everywhere in the 
Western world. The Maccabees would certainly recognize our current 
world and they would instill within us the courage to resist annihilation 
and to rekindle the lamp of hope that Chanuka symbolically represents. 
Shabbat shalom, Happy Chanuka 
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Weekly Parsha 
Miketz 
The dreamer is about to be saved by dreams, albeit not the ones that he 
dreamt but rather those of an unlikely stranger – the Pharaoh of Egypt 
himself. But dreams are dreams and often times they do not coincide with 
human reality. What makes Yosef so extraordinary in the eyes of Pharaoh 
was his ability to, so to speak, dream along with Pharaoh, interpret his 
dreams and translate them into practical life-saving action. 
The Torah here teaches us an important lesson about life and events. 
Everyone has dreams and again, so to speak, they are relatively easy to 
come by. Nevertheless, it is what follows the dream that counts most. The 



!waaBtu!ilwoI.Drn!– trcdk trcd ihc                                                  29 
rabbis and the Talmud taught us that all dreams are judged and realized 
according to their interpretation. 
By this statement, they meant to teach us that what is actually done or 
accomplished with the dream becomes the lasting value of the dream itself. 
There are many dreams that remain just that – dreams, unfulfilled reveries, 
good ideas and rosy predictions that somehow never come to action or 
fruition. 
Yosef worked his entire life to make his dreams become real and true. He 
spared no effort to force his brothers to recognize him as their leader and 
to validate the dreams that he reported to them in his youth. And it was his 
administrative skill and foresight that made his interpretation of the dreams 
of the Pharaoh accurate, meaningful and providential. It is only the 
behavior and actions of humans after the dream that give the dream a 
challenging and meaningful purpose. 
The Jewish people have long dreamt and prayed for their return to the 
Land of Israel and for the ingathering of the exiles to their homeland. Over 
the past century, in unlikely fits and starts, this dream has taken on reality 
and substance. And, it did so, certainly, with the help and guidance of 
Heaven but just as importantly with the actions, achievements and 
sacrifices of real people and the Jewish world everywhere. 
This great dream lay dormant for many centuries because no one acted 
upon it …more of a fantasy than a possible reality. But somehow the 
Jewish people awoke from the slumber of the exile and over the past 
century has succeeded in bringing this dream to physical reality. It is 
difficult to assess why it was only in the recent past, historically speaking, 
that the practicality of the dream began to be emphasized and exploited. 
There were many great people and great Jewish communities that existed 
before our time who perhaps would have been deemed more worthy to 
give flesh and bones to the great dream of Israel. Why did they not do so 
and why did Jews over the last century and a half devote themselves to the 
realization of this dream? 
That will remain one of the many mysteries of God that surround us on a 
regular basis. But one thing is clear, that the fate of dreams, national and 
personal, depends upon our practical, human interpretation and 
implementation of those dreams. 
Shabbat shalom, Rabbi Berel Wein 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Parsha Column, Miketz, Shabbat Rosh Chodesh and Chanukah 
“The First Job Interview” 
I have a vivid memory of my first job interview. It was for a position as a 
counselor in a summer camp. The only preparation that I can now recall 
took the form of words of encouragement from my mother, of blessed 
memory. She told me not to be nervous, to be polite, modest, and 
respectful, and to be sure to be well-groomed and well-spoken. 
I recently had the occasion to contrast my mother’s advice with that 
received by a granddaughter of mine. Like many of her peers, she 
consulted a “career coach” before interviewing for her first job. My 
granddaughter was given a long list of rules to follow. She was told to 
practice thoroughly, and to “dress for success.” She was cautioned to be 
sure to proudly convey all that she had to offer. Under no circumstances 
was she to be afraid of boasting about her qualifications for the position. 
I had two distinct reactions to my granddaughter’s report to me about her 
coach’s advice. One was to note the difference between my mother’s 
advice, which emphasized respect and modesty, and that of her coach, who 
urged her to assert herself confidently, with even a measure of 
braggadocio. 
My second reaction prompted me to ask myself the following questions: 
What was the first job interview in Jewish history? Was it successful? 
What was the secret of its success? 
Those questions brought to mind an episode in this week’s Torah portion, 
Parashat Miketz (Genesis 41:1-44:17). It is in this parasha that we read of 
Joseph’s appearance before Pharaoh for what I maintain is the first job 
interview in the entire Torah. 
The job in question was a fascinating one. Pharaoh had a dream which 
disturbed him greatly. “All the magicians of Egypt and all its wise men” 
sought to calm his agitated spirit. But none were successful. In 
contemporary terms, the royal house of Pharaoh was forced to advertise 
for applicants to fill the position of interpreter of dreams, a role not likely 
to appear on any of today’s lists of employment openings. 
Joseph was recommended for the position by the cup bearer of whom we 
read in last week’s Torah portion. The cup bearer volunteered that he knew 

of a possible candidate for the position and that he himself had 
experienced that candidate’s prowess at the task of dream interpretation. 
But his recommendation was not entirely positive. The cup bearer didn’t 
even mention Joseph’s name. Indeed, he made it a point to list several 
factors in Joseph’s resume that would disqualify him for such a 
distinguished position in the royal household. For one thing, Joseph was a 
Jew, who presumably could not even speak Pharaoh’s language. Secondly, 
he was a youth; intellectually immature and by no means fit for such an 
exalted position. Finally, Joseph was a slave, and the far-from-democratic 
Egyptian constitution explicitly forbade former slaves from ascending to 
positions of power, even denying them the right to wear royal garments. 
Joseph’s letter of recommendation was far from favorable. It did attest to 
his skills in the field of dream interpretation, but it also contained three 
formidable strikes against his candidacy for the position. 
Nevertheless, “Pharaoh sent for Joseph, and he was rushed from the 
dungeon.” Joseph clearly had very little time, if any at all, to prepare for 
this crucial interview. Pharaoh did allow him time, however, to have his 
hair cut and to change his clothing. After all, Pharaoh could not allow an 
unkempt accused criminal to sully the royal palace with his ragged prison 
uniform. Thus, at least one of my mother’s recommendations was fulfilled. 
Joseph was well groomed, 
Pharaoh then relates his dream to Joseph and gives him an opening that 
would delight today’s job applicant: “I have heard it said that for you to 
hear a dream is to tell its meaning.” Not only does Joseph not use that 
opening to his own advantage, but the first words out of Joseph’s mouth 
would seem to ruin every chance of his success. He violates the advice of 
my granddaughter’s well-meaning coach to exude self-confidence. Instead, 
Joseph disclaims his worthiness and exclaims, “Not I! God will see to 
Pharaoh’s welfare.” 
The coach would have expressed her disappointment. I can just hear her 
saying, “Joseph, you just blew your interview!” 
Pharaoh is not fazed by Joseph’s modest disclaimer. Rather, he proceeds to 
tell Joseph every detail of this puzzling dream. Joseph responds with 
consistent modesty, repeatedly attributing his ability to interpret the dream 
to the Almighty. He insists that the dream is a message from God Himself, 
giving Pharaoh a heads up: “Immediately ahead lie seven years of great 
abundance in all the land of Egypt. After them will come seven years of 
famine, and all the abundance in the land of Egypt will be forgotten.” 
Wonder of wonders, Pharaoh buys it. He affirms Joseph’s interpretation as 
accurate, although far from soothing. Joseph then violates yet another one 
of the norms of today’s job interview. He offers advice to Pharaoh! He 
suggests that Pharaoh advertise for a new open position, this time not of a 
dream interpreter, but of a capable administrator to deal effectively with 
the impending famine. 
Again, Pharaoh not only buys it, but he selects Joseph to be that 
administrator and elevates him to a royal rank second only to Pharaoh 
himself. 
What did Joseph do right? What earned him the trust and confidence of 
this powerful Pharaoh? 
We are all familiar with the cruel and hard-hearted Pharaoh of the Book of 
Exodus, who turned a deaf ear to the inspired pleas of Moses and to the 
eloquent demands of Aaron. Our Sages are open to the possibility that the 
Pharaoh who so readily accepted Joseph’s words in this week’s parasha 
was the very same Pharaoh who obstinately refuses to accept Moses’ plea 
for freedom for the Israelites. What was it about Joseph’s behavior that 
convinced this Pharaoh to respect Joseph’s message and to trust him so 
profoundly? 
I think I know the answer. Pharaoh was no dummy. He knew that Joseph 
had just been imprisoned in a dark dungeon with absolutely no prospects 
of freedom. He knew that other people in Joseph’s situation would have 
done everything possible to make an impression upon Pharaoh. After all, 
this was not just an interview for a job. This was an opportunity to escape 
lifelong imprisonment and to perhaps gain access to Pharaoh’s inner circle. 
Pharaoh was impressed by the fact that Joseph made no such effort. In no 
way did he attempt to convince Pharaoh that he had any special skills or 
powers. He emphatically attributed his abilities to the Almighty. Again 
and again Joseph belittled his own talents, eliminating every chance that 
his appearance before Pharaoh would grant him the freedom he so 
desperately willed. 
It was Joseph’s admission that he was not personally qualified for the job 
that won him not only Pharaoh’s acceptance of his dream interpretation, 
but achieved for him a leadership role in which he ensured survival of the 
Egyptian nation and rescued the entire world from famine. 
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Every contemporary job seeker is well advised to learn the lessons of 
Joseph’s honesty and humility. The pretense of self-confidence does not 
impress others. Sham appearances do not long delude men of discernment. 
The contrary is true. No less than in ancient Egypt, authenticity and 
sincerity ultimately prevail, even in our own imperfect world. 
 

Rabbi Pinchas Winston 

Perceptions 
Parshios Miketz & Chanukah  
“Will we find [anyone] like this, a man in whom there is the spirit of 
God?” Bereishis 41:38 
What follows is part of a multi-essay series called “Chanukah Lite.” Some 
references are to previous essays, but the overall message is clear without 
them. If anyone wants the rest of the material they can write me. 
AFTER 1,656 years, God decided enough was enough. Mankind just got 
worse with each passing generation and ceased to justify his existence. A 
major flood was on the way to purge Creation of every last human being. 
Except for Noach and his family. The Torah distinguishes Noach from the 
rest of humanity and their evil with one succinct verse: 
Noach found chayn in the eyes of God. (Bereishis 6:8). 
On one hand the word “chayn” is commonly used to describe someone 
who has a nice (for lack of a better term) aura about them. Such people are 
simply nice to be around and they tend to have a somewhat magnetic 
personality. It is often translated as “grace” but not everyone with grace 
also has chayn.  
Two points are noteworthy about the trait of chayn and demand 
investigation. The first is that it must be a very important trait to God if at 
a time when He judged the entire world for destruction that Noach was 
saved because of it. Secondly, it is the root of the word “Chanukah.” 
Given the previous discussion, it must have something to do with the 
revealing of some form of hidden light. Given that it impacts the personna 
of a person, it must have to do with the revealing of the light of one’s soul.  
It is not a coincidence that the word “chayn” is the reverse spelling of 
“Noach.” 
When a person looks into a mirror, which is like looking into the eyes of 
another, and sees his reflection, it is in reverse. Looking into the eyes of 
God, so-to-speak, Noach saw his spiritual reflection, which was his chayn. 
Of course God does not have physical eyes with which to look out, but He 
does have an outlook: Torah. Since Noach learned Torah 
and learned to see the world through its eyes he saw life in terms of its 
spiritual essence. This is what set him apart from the rest of his generation. 
They saw only a physical body. Noach saw the soul and lived his life 
accordingly. 
The revelation of soul is the true source chayn that people sense in others. 
Thus the soul is called “Neshamah,” spelled Nun, Shin-Mem-Heh, which 
means “Nun there.” In other words, the soul itself is the light of the 50 
Gates of Understanding, hidden within the person awaiting revelation.  
The level of soul called “Neshamah” even corresponds to the level of the 
sefirah of Binah, the level of the 50 Gates of Understanding. When a 
person is self-sacrificing for truth he reveals his soul, which is a revelation 
the 50 Gates of Understanding. It is this that turns a person into a human 
Ner Shel Chanukah. 
Like Yosef HaTzaddik, the chief representative of the trait of chayn, 
for example. The 11th born son, he corresponds to Da’as Elokim. He has 
the capacity to find and reveal the Ohr HaGanuz, which is why he was 
named, “Tzafnas Panayach,” 
which means “Revealer of Hidden Matters.” 
As Pharaoh himself says regarding Yosef: 
“Will we find [anyone] like this, a man in whom there is the spirit of 
God?” Then Pharaoh said to Yosef, “Since God has let you know all this, 
there is no one as understanding and wise as you.” (Bereishis 41:38-39) 
This is why two concepts that seem very different from each other are 
actually intimately related: 
Rebi Chama bar Papa stated: Any person who is endowed with chayn is 
without doubt a God-fearing individual . . . (Succah 49b) 
Why? A God-fearing person is someone for whom the will of God is a 
priority and who is therefore scrupulous to correctly execute it. Is a person 
with chayn, though pleasant to be around, necessarily someone whose has 
fear of God? 
It depends upon one’s definition of fear of God. If fear of God really 
means fear of punishment then it will not result in the kind of approach to 
life that is chayn-revealing. On the contrary, such people tend to be very 
self-critical and critical of others as well, the opposite result of chayn. 
If on the other hand a person understands fear of God to be more like the 
seeing of God in every last aspect of life, as Yosef learned to: 

“God sent me before you to make for you a remnant in the land, and to 
preserve [it] for you for a great deliverance. Now, you did not send me 
here, but God, and He made me a father to Pharaoh, a lord over all his 
household, and a ruler over the entire land of Egypt.” (Bereishis 45:7-8) 
Yosef learned this all-important lesson after spending two extra years in 
jail for not seeing life this way: 
“Remember me when things go well with you, and please do me a favor 
and mention me to Pharaoh, and you will get me out of this house. I was 
stolen from the land of the Hebrews, and here too I have done nothing for 
which they have put me into the dungeon.” (Bereishis 40:14-15) 
Ever since Yosef dreamed of greatness he was destined for leadership. 
However, it was not possible to develop such skills in his own home where 
he completely lacked the credibility to successfully lead. His brothers 
despised him and couldn’t take him or his dreams seriously. 
So God sent him elsewhere. First he became responsible for the entire 
household of Potiphar: 
Yosef found favor in his eyes, and he served him, and [Potiphar] appointed 
him over his house, and all he had he gave into his hand. (Bereishis 39:4) 
In order to become second-in-command over all of Egypt, Yosef required 
additional experience. So, the wife of his master falsely accused Yosef and 
he was put into the king’s jail. This allowed him to continue with his 
success on a larger scale: 
The warden of the prison delivered all the prisoners who were in the prison 
into Yosef’s hand, and whatever they did there, he [was the one who] did 
it. The warden of the prison did not inspect anything [that was] in his 
hand, for God was with him, and whatever he did God made prosper. 
(Bereishis 39:22-23) 
After 12 years Yosef’s training ended. Pharaoh dreamed, the wine steward 
confessed, and Yosef was rushed from jail to second-in-command in 
Egypt. It was at that moment that the reason for 22 years of intellectual 
confusion and emotional hardship became clear, retroactively, and 
justified. Yosef finally had the intellectual framework into which to place 
all the details of his journey to leadership and form a big picture. 
This sounds very similar to the story of Chanukah: 
When the Greeks entered the Temple they defiled all the oils in it. When 
the Chashmonaim [later] prevailed against and defeated them, they 
searched and found only one jar of oil with the [unbroken] seal of the 
Kohen Gadol. It contained [only] enough oil for one day of lighting, and 
yet a miracle occurred and [with it] they kindled [the Menorah] for eight 
days. The following year these [days] were made a holiday with [the 
recital of] Hallel and thanksgiving. (Shabbos 21b) 
Why did they not establish the holiday of Chanukah right after the military 
victory? Why did they only celebrate the great miracle the year later? 
For the same reason. The hand of God in all that occurred only became 
clear to the Chashmonaim after the miracle of the oil happened. In 
retrospect they saw how God had the Greeks make their terribly inhibiting 
decrees to force the Jews of that time to fight for God and Torah and 
reveal the Ohr HaGanuz in the world. 
The miracle of the oil retroactively revealed the hand of God in all that 
occurred.  
When someone actually lives with this knowledge from day-to-day, from 
crisis-to-crisis, he does not see this only in retrospect. He sees it in real 
time, and his life reflects this vision. He looks for God in everything and, 
in response, God reveals Himself to such a person in everything.  
History is merely an ongoing dialogue between God and this type of God-
fearing person. The mode of conversation may change from moment-to-
moment, but not the level of relationship. The physical ceases to be a 
barrier between them and the Hidden Light of Creation. They can see it, 
and more importantly, they can reveal it. They illuminate, and they are 
illuminated, and their chayn is the very proof of this. 
So are the miracles. The Talmud says: 
If someone sees the name Chanina, Chananya or Yochanan [in a dream it 
is a sign that] miracles will occur for him. (Brochos 57a) 
It is not difficult to figure out the common denominator of all three names: 
Ches-Nun, or chayn. In fact it is Chanina ben Dosa who teaches the sod of 
miracle working: 
Once on a Friday night he noticed that his daughter was sad and he said to 
her, “My daughter, why are you sad?”  
She answered, “My oil container got mixed up with my vinegar container 
and I kindled Shabbos candles with it.” 
He told her, “My daughter, Why should this trouble you? He Who had 
commanded the oil to burn will also command the vinegar to burn!” 
A Tanna taught: The light continued to burn the whole day until they used 
its light for Havdalah. (Ta’anis 25a) 
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There are a lot of interesting ideas to examine here, but the overall point is 
that really there is no difference between nature and miracle. The only 
difference between the two is how often the former occurs compared to the 
latter.  
Oil does not burn because it is combustible. It is combustible because God 
says it should be—every time we light it. Vinegar is not combustible 
because God has decided that it should not be, and that is what we have 
become used to. Either way it is the ongoing will of God that determines 
the result of an act or event. 
What is important to recall is that inside everything is the infinite light of 
Ohr Ain Sof. This gives everything the potential to do something 
miraculous if and when God wills it. Vinegar can burn just as easily and 
just as miraculously as oil when God says it should. 
This was one of the main points of clash between the Torah outlook and 
the Greek outlook. Torah celebrates the infiniteness of Creation and seeks 
to unlock that potential. When this happens the reality of God is revealed 
in the world. 
The word “chayn” even reflects this outlook. It is spelled Ches-Nun, and 
both letters represent the same supernatural reality. Just as seven 
represents the physical world, its square, 49, does so as well. And, just as 
the number eight, which is represented by the letter Ches, being one more 
than seven also represents the miraculous, so too does the number 50, 
represented by the letter Nun, being one more than 49 also alludes to the 
same idea.  
Thus the concept of chayn and miracle are intimately fused together. 
The Greeks, on the other hand, celebrated the limitations of life, as do their 
followers until this very day. They were scientists, astronomers, physicists, 
medical practitioners, etc., who wanted to believe that the physical world 
is what it appears to be and nothing more.  
Greatness, from the Greek perspective, was a natural potential with which 
one was “fortunate” to be born. Tragedy was the result of not being so 
fortunate. 
The Greek approach to life and this world said “what you see is what you 
get.” This absolved man from having to become more than he was born to 
be. It removed from life the notion that a person, through hard spiritual 
effort, could surpass his physical limitations. This they believed was 
physically liberating. 
The Torah says just the opposite. It says that a person’s givens are exactly 
that, just givens. What someone does with them is what defines them as a 
person. They can choose to spiritually stagnate or to ascend to great 
spiritual levels. The choice is the person’s and the work, a person’s to 
assume. 
This is why a major part of the battle, especially between mainstream 
Judaism and the Hellenists, was not Torah in general but specifically 
Torah Sh’b’al Peh, the Oral Law. Like the oil within the olive, and the soul 
within the person, the Oral Law is hidden within the Written Law, waiting 
to be found and extracted so that it can illuminate the world. It is the chayn 
of Torah. 
Regarding the Talmud it says: 
The people that walk in the darkness see the Great Light. (Yeshayahu 9:1) 
By now it is clear what the “Great Light” is. It is the Ohr HaGanuz. Now it 
is also clear who merits the Great Light: 
The masters of the Talmud are those who see the Great Light, because the 
Holy One, Blessed is He, enlightens their eyes. (Tanchuma, Noach 9) 
Not coincidentally, there are 36 tractates in the Talmud Bavli, regarding 
which it states: 
The Oral Law is compared to darkness because it is difficult to learn and 
involves hardship. (Tanchuma, Noach 9) 
In other words, it requires mesiras Nefesh to learn and to learn well 
enough to access the Ohr HaGanuz hidden within it. When a person does 
this, he also dispels another kind of darkness: 
The earth was null and void and there was darkness upon the face of the 
deep . . . (Bereishis 1:2) 
“Darkness” [refers] to the Greek exile. (Bereishis Rabbah 2:4) 
The darkness though is not the result of a solar eclipse, or a lack of fire. It 
is the darkness that results from a life devoid of the Ohr HaGanuz. It is the 
most limiting and dangerous darkness of all, because it is possible to live 
an entire life and not even notice it.  
So many have.  
So many do. 
There is not a lot of chayn in the world today. 
Then comes the 25th day of Kislev and Chanukah begins. Days of Binah. 
Days of chayn. Days during which one can access the Ohr HaGanuz like 
no other time of year, and its energy to rise above the everyday natural 

reality. It is the time of Ner Shel Chanukah, the one we kindle on the 
outside, and the one we ignite from the inside. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
This Dvar Torah is sponsored l'iluy nishmas R' Shlomo Eliezer ben R' Yaakov 
z"l Zakheim. 
Chanukah (Mikeitz)  
One of the miracles that we commemorate on Chanuka is the incredible 
victory of the Chashmonaim over the Greek army. It is mindboggling how 
literally a handful of Jews vanquished a mighty army that numbered in the 
hundreds of thousands! How did they accomplish such a feat? More 
correctly, what did they do to merit such an overt miracle? 
Rav Wolbe (Daas Shlomo) cites two statements made by Rabban 
Yochanan ben Zakkai which shed light on this question. Just prior to his 
passing, his disciples came to visit him and they asked him for a bracha. 
He replied, "May you fear Heaven to the extent that you fear another 
human being." "Is that all that is expected of us?" they inquired. He 
responded, "If only [people would fear Hashem to that extent] - for we 
know that when a person sins he says, 'I hope nobody sees me'" (Brachos 
28b). 
In a similar vein, Rabban Yochanan ben Zakkai explained why the Torah 
requires a ganev (a thief who steals when no one is looking) to pay double 
the principle while a gazlan (one who steals in broad daylight) only pays 
what he stole. "The gazlan equated the honor of the Master (Hashem) with 
the honor of the servant (human beings), while the ganev gave more honor 
to the servant than the Master. He made it appear as if Hashem does not 
see or hear what transpires on earth" (Bava Kama 79b). 
With both of these statements, Rabban Yochanan ben Zakkai sought to 
impress upon his disciples one of the most fundamental ideas of our 
emunah - that ruchniyus (spirituality) is a reality! Many people find that 
they have trouble praying properly. This difficulty is caused by the fact 
that we cannot see or feel Hashem and only the tangible is a reality for us. 
Our avodah is to appreciate that ruchniyus is no less a reality than the chair 
on which one sits. 
This idea became apparent at the time of krias Yam Suf (the splitting of 
the sea). The Torah tells us that with the "breath" of Hashem, the water 
both formed into walls for Bnei YIsrael and also drowned the Egyptians. 
Additionally, when Bnei Yisrael stood by Har Sinai, Hashem "tore upon 
all the Heavens" and His reality became palpably clear as they "saw" and 
heard Him speaking to them via prophecy. 
When the Chashmonaim risked their lives to fight a war for the sake of 
Hashem, they were in effect endeavoring to "make His Name great and 
holy in the world" (Al Hanissim). Hashem's "Name" denotes the revelation 
of Hashem as a genuine reality. When spirituality is revealed in its truest 
sense, it is more of a reality i.e. a mightier force than any physical power. 
When empowered by ruchniyus, even a handful of untrained Jewish 
fighters can defeat a mighty army. 
Yet, the Chashmonaim had to first prove themselves worthy of meriting 
such complete spiritual assistance. Every miracle necessitates that there be 
a person who generates the miracle. This is accomplished when a person 
overcomes his natural tendencies for the sake of Hashem. Once he has 
proven that he is "above nature" Hashem reciprocates with a supernatural 
occurrence. Chazal tell us that the sea split when it saw the coffin of 
Yosef. In the merit of Yosef overcoming the natural (and tremendous) 
inclination to sin with his master's wife, Hashem caused the sea to split 
and disregard its natural tendency to flow evenly. Likewise, when the 
Chashmonaim put their lives on the line for Hashem, Hashem reciprocated 
with a miraculous revelation of spirituality which was more powerful than 
the mighty and well-equipped Greek army against whom they were 
fighting. 
This idea gives us a greater appreciation for one who keeps his mouth shut 
in the midst of an argument or despite a temptation to speak lashon hara. 
Such a person has in effect propelled himself out of his natural state and 
into the realm of the supernatural. The result of such an occurrence is truly 
miraculous, for spirituality has no limitations. If we can ingrain in 
ourselves the knowledge that spirituality is the truest reality, then we will 
have learned the lesson of Chanuka, integrated it into our lives and 
succeeded in acquiring the most vital asset that a Jew can seek! 
Maaseh Rav 
In Yeshivas Be'er Yaakov, no one thought of leaving Yeshiva for Shabbos 
Chanuka. Leaving Yeshiva for Shabbos Chanuka was like going home for 
Yom Kippur! To take such lofty days and make them Bein Hazmanim?! 
The Mashgiach created a special aura during Chanuka, he would say 
unique and elevated discourses about the Yom Tov and its relation to us. 
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(Shared by Rabbi Uri Weisblum Shlit"a, one of the Mashgiach's veteran 
and foremost Talmidim.) 
Please share with us your personal experiences with the Mashgiach Rabbi Wolbe z"l, Thank 
you.  
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Jewish History Crash Course 
Crash Course in Jewish History Part 39 - Talmud 
At various times during the Hadrian persecutions, the sages were forced 
into hiding, though they managed to reconvene at Usha in 122 CE, and 
then in a time of quiet managed to re-establish again at Yavneh in 158 CE. 
With so much persecution and unrest, with the Jewish people fleeing the 
land of Israel, the rabbis knew that they would not be able to keep a central 
seat of rabbinic power alive for long. 
Yet, during these great periods of chaos, some of the finest rabbinic minds 
made their mark. Among them: 
• Rabbi Akiva (whom we discussed in Part 38)  
• Rabbi Akiva's chief disciple, Rabbi Meir, also the husband of the 

legendary Bruriah  
• Rabbi Shimon Bar Yochai, the author of the Zohar, the central text of 

the Kabbalah  
• Rabbi Shimon Bar Yochai's son, Rabbi Eliezer  
• Rabbi Shimon Ben Gamliel II, the descendant of the House of Hillel 

and a direct descendant of King David  
Yehudah Ha Nasi 
Now, another man was to emerge and make his mark -- the son of Rabbi 
Shimon Ben Gamliel II -- Rabbi Yehudah HaNasi (in English "Judah, the 
Prince").  
In a time of chaos, the rabbis decide that they must do the unprecedented -- 
write down the Oral Law. 
He is one personality who is absolutely fundamental to understanding this 
period of time, and one of the greatest personalities of Jewish history.  
So great was he that he is now affectionately referred to in Jewish 
scholarship as only Rebbe.  
He had a unique combination of attributes -- being both a great Torah 
scholar and a strong leader -- that gave him the power to lead the Jewish 
people at this chaotic time. He was also a man of tremendous personal 
wealth, which put him in a position to wheel and deal and do what needed 
to get done, not just with the Jews in the Land of Israel but with the 
Roman authorities as well.  
During a period of relative quiet, Rabbi Yehudah HaNasi managed to 
befriend the Roman emperors who succeeded Hadrian, particularly Marcus 
Aurelius. Writes historian Rabbi Berel Wein in his Echoes of Glory (p. 
224): 
"Providentially, in the course of the Parthian war, Marcus Aurelius met 
Rabbi [Yehudah HaNasi], and they became friends and eventually 
confidants ... Marcus Aurelius consulted with his friend in Judah on 
matters of state policy as well as on personal questions ...  
"The years of Marcus Aurelius' reign, ending in his death in 180, was the 
high-water mark in the intercourse between Rome and the Jews. The Jews, 
under the leadership of Rabbi [Yehudah HaNasi], would use this period of 
blissful respite to prepare themselves for the struggle of darker days surely 
lurking around the corner." 
At this time -- circa 170-200 CE -- the Mishnah was born. 
Mishnah 
What is the Mishnah? 
In past installments we discussed the fact that at Mount Sinai the Jewish 
people received the Written Torah and the Oral Torah. (See Part 11.) The 
Oral Torah was the oral explanation of how the written laws should be 
executed and followed.  
The Oral Torah passed from generation to generation and was never 
written down. (See Part 26 and Part 32) Why? Because the Oral Torah was 
meant to be fluid. The principles stayed the same, but the application of 
those principles was meant to be adapted to all types of new 
circumstances. 
This worked exceptionally well as long as the central authority -- the 
Sanhedrin -- remained intact, and the chain of transmission was not 
interrupted. (That is, teachers were able to freely pass on their wisdom to 
the next generation of students.) But in the days since the destruction of 
the Beis HaMikdash, the Sanhedrin had been repeatedly uprooted and 
teachers had to go into hiding.  
Rabbi Yehudah HaNasi realized that things would not get better any time 
soon. He saw that the Beis HaMikdash would not be rebuilt in his 
generation and possibly in many generations to come. He saw the Jews 
fleeing the land as a result of the constant persecutions and impossible 
living conditions. He saw that the central authority was weaker than ever 
and might cease altogether (which is what happened in the 4th century as 
we will discuss in future installments.)  

To make sure that the chain of transmission would never be broken, he 
decided that the time had come to write down the Oral Torah. 
This was a mammoth undertaking. Rabbi Yehudah HaNasi had to go to as 
many rabbis as possible in order to extract from them their entire 
memories. He asked them to tell him all they knew about the legal 
traditions they received that could be traced back all the way down to 
Moses at Mount Sinai. He put all those recollections together, edited them, 
and the end result was the Mishnah. (Incidentally, the word Mishnah 
means "repetition" because it was studied by repeating; Mishnah then, by 
extension, means "learning.")  
Six Categories Of Jewish Law 
The Mishnah was divided into six basic segments dealing with six basic 
areas of Jewish law: 

• Zera’im, literally 
"seeds," covering all 
agricultural rules and laws for 
foods as well as all blessings  
• Mo’ed, literally, 
"holiday," dealing with the 
rituals of Shabbos and other 
Jewish holidays  
• Nashim, literally 
"women," examining all the 
issues between men and 
women such as marriage, 
divorce, etc.  
• Nezikin, literally 
"damages," covering civil and 
criminal law  
• Kodshim, literally 
"holy things," concerning laws 
of the Beis HaMikdash  
• Taharos, literally 
"pure things," concerning laws 
of spiritual purity and impurity  
Rabbi Yehudah HaNasi 
finished the Mishnah in 219 CE 
in the town of Tzipori in the 
Galilee. You can visit the site 
today which is very interesting 
from an archeological 

perspective. At a place called Beis She'arim, archeologists found a series 
of catacombs at the side of a mountain. And they actually found his tomb, 
with his name on it, along with many other great scholars of that time. 
Writing The Talmud 
No sooner had Rabbi Yehudah HaNasi finished the Mishnah, did the 
rabbis realize that the Mishnah was not enough. It was written in shorthand 
fashion and in places was cryptic. This is because it was very concise, 
written on the assumption that the person reading it was already well-
acquainted with the subject matter. 
So they began to have discussions about it and to write down the substance 
of these discussions.  
Since at this time a significant portion of the Jewish population was living 
in Babylon, which was outside the bounds of the Roman Empire, the 
rabbis there put together their discussions, the end product of which was 
called Talmud Bavli or the Babylonian Talmud. In the land of Israel, 
another set of discussions took place and the end result was Talmud 
Yerushalmi or the Jerusalem Talmud. (Incidentally, the Jerusalem Talmud 
was not written in Jerusalem; it was written in Tiberias, the last place 
where the Sanhedrin sat, but was called the Jerusalem Talmud in deference 
to the Sanhedrin's rightful home.)  
The Jerusalem Talmud is much shorter and much harder to understand 
than the Babylonian Talmud because the editing had to be much more 
rushed. The situation in Israel was much worse, while in Babylon it was 
much more stable. (Today, Jewish students pouring over the Talmud in 
yeshiva are using chiefly the Babylonian Talmud.)  
The Talmud is more than just an application of the details of the Jewish 
law as expounded in the Mishnah. It's the encyclopedia of all Jewish 
existence. 
The Talmud also contains a lot of agadata -- these are stories that are 
meant to illustrate important points in the Jewish worldview. These stories 
contain a wealth of information on a huge range of topics. you name it, it's 
in there.  
This information was vital to the Jewish people because Jewish law was 
never applied by reading a sentence in the Torah and executing it to the 
letter. Take for example, "eye for an eye, tooth for a tooth." It was never 
Jewish law that if someone blinded you, that you should go and blind him. 
What is the good of having two blind people? It was always understood on 
two levels: 1) that justice must be proportional (it's not a life for an eye) 
and 2) that it means the value of an eye for the value of the eye, referring 
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to monetary damages. Thus, the Talmud presented the written and oral 
tradition together. 
To read the Talmud is to read a lot of arguments. On every page it seems 
that the rabbis are arguing. This kind of argument -- the purpose of which 
was to arrive at the kernel of truth -- is called pilpul. This word has a 
negative connotation outside the yeshiva world, as people read these 
arguments and it seems to the uneducated eye that the rabbis are merely 
splitting hairs, and that some of the arguments have absolutely no basis in 
everyday life. But this is not so. 
The reason why the rabbis argued about things that may not have any 
application to everyday life was to try to get to truth in an abstract way -- 
to extract the principle. These rabbis were interested in knowing what 
reality is and in doing the right thing. Reality is what Judaism is all about -
- the ultimate reality being HaShem. 
Another important point that must be made about these arguments is that 
they never argued about the big things. You don't see a single argument as 
to whether or not you eat pork, or whether or not you can light a fire on the 
Sabbath. These things were a given, they were totally agreed upon. Only 
small points were subject to discussion. And these rabbis were wise 
enough to know that a day would come when the principles established by 
getting to the core kernel of truth would have far reaching implications. 
Gemara 
When you look at the page of the Talmud today, you will find the Hebrew 
text of the Mishnah is featured in the middle of the page. Interspersed 
between the Hebrew of the Mishnah are explanations in Aramaic which 
are called the Gemara. 
The Aramaic word Gemara means "tradition." In Hebrew, the word 
Gemara means "completion." Indeed, the Gemara is a compilation of the 
various rabbinic discussions on the Mishnah, and as such completes the 
understanding of the Mishnah. 
The texts of the Mishnah and Gemara are then surrounded by other layers 
of text and commentaries from a later period. 
The text of the Mishnah is quoting rabbis who lived from about 100 BCE 
to 200 CE. These rabbi are called the Tannaim, "teachers." In this group 
are included such greats as Rabbi Yochanan Ben Zakkai, Rabbi Shimon 
Bar Yochai, Rabbi Akiva, and of course Rabbi Yehudah HaNasi. (In the 
Gemara, they all have the title Rebbe before their first name.) 
The text of the Gemara is quoting the rabbis who lived from about 200 CE 
to about 500 CE. These rabbis are called, Amora’im, "explainers" or 
"interpreters." In this group are included Rav Ashi, Rav Yochanan, etc. 
(Names of the Amora’im are not so famous, but they all begin with Rav.) 
The surrounding text of today's Talmud also quotes Rishonim, literally 
"the first ones," rabbinic authorities who predated Rabbi Yoseph Caro, the 
16th century author of the code of Jewish law known as the Shulchan 
Aruch. Among the most prominent Rishonim are Rashi, his students and 
descendants who were the chief authors of the Tosfos, Rambam and 
Ramban. We will discuss the contributions of these rabbis in future 
installments.  
Just how important was the work of Rabbi Yehudah HaNasi and those that 
followed him would become very clear in the next hundred years when the 
Jewish people face another threat to their religion. This is when the Roman 
Empire decides to convert its entire population to Christianity.  
Next: Seeds Of Christianity  
This article can also be read at: http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_24_-_Purim_in_Persia.asp 
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48 Ways to Wisdom 
Way #5 The Power of Awe 
Imagine you're standing at the rim of the Grand Canyon with a majestic 
purple-and-orange sunset blazing across the western sky. You stand 
transfixed for an hour, then look up at the awesome expanse of stars. You 
are transformed, lifted, in awe. 
B'aima literally means "with awe." Awe is an experience so powerful that 
it's paralyzing. On the other hand, we know awe to be extremely 
exhilarating. What defines an awesome experience? 
When we look at the expanse of stars, we see power, beauty, harmony. We 
realize that each tiny star is actually a raging sun. And in the face of 
tremendous force, we feel insignificant by comparison. We realize our 
own weakness, our smallness, our mortality. 
Yet surprisingly, this doesn't depress us. It inspires us. Because we're 
merged with the greater whole. That realization can be a source of 
tremendous positive energy. And if you know the secret of awe and use it 
effectively, you can actively release its power in day-to-day living. 
Capturing The "Wow" 
We've all had awesome moments: Witnessing the sheer power of a 
hurricane, tornado, avalanche, 50-foot waves. Or experiencing the 
awesome drama of the Swiss Alps. Or being in the presence of an 
awesome political or cultural leader. 
Yet too often we leave the awesome experience, and slip back into our 
mundane routine without being affected. 

The secret is to capture the experience in a way that you can recall it and 
harness that energy in the future. 
Here's how to do it: The next time that awe strikes -- whether it's human 
achievement, or the raw forces of nature -- verbalize what you feel. Say 
aloud: That's awesome! As a little voice inside affirms, you feel a chill and 
an instant lift. But more importantly, the moment is concretized. You have 
a point of reference to draw on in the future. 
The next step, of course, is to replay the awesome experience in your 
mind. Imagine, for example, that you have an idle moment while stuck in 
traffic. You project yourself back into the awesome experience, and 
suddenly the world looks different. You are on a different wavelength. 
This is no regular traffic jam! 
Gaining Perspective 
Imagine someone calling you an idiot. Or that you're stuck in traffic. Or 
that the boss is hassling you. 
When this happens, you can become angry and caught up in the pettiness 
of life. 
The remedy? Take a moment to go outside and walk under the stars. When 
you witness the vastness of the universe, it puts things into perspective. 
When you come back inside, you won't be starry-eyed. You'll be 
energized. You'll say, I'm sorry. Let's forget it and move on. 
Awe helps release you from the limits of the body. You are suddenly in a 
world of different dimensions, transported into the eternity of beauty, 
power, majesty. You've got an expanded perspective. It's no longer me 
versus you. We're all one. So why be aggravated? 
Awe carries us beyond ourselves. In times of war and tragedy -- as well as 
prosperity and joy -- people get "bigger." They treat each other nicer. 
Pettiness is forgotten. 
Anytime you're in a rut, blast yourself out. Take a walk under the stars. 
This will unleash the power. You cannot be bored or petty when you are in 
awe. 
The Quiet "Wow" 
A quiet wow can be equally awesome. 
After a storm, you look out the window to see the glisten of fresh snow 
blanketing the ground and thin icicles dangling from the trees. A moment, 
literally, frozen in time. 
When we meditate on the simple beauty of life, we are lifted, connected, 
transported out of ourselves. 
We have constant access to this quiet awesomeness. A spring walk through 
the forest. A babbling brook. Majestic music. A baby laughing. A 
heartbeat. 
So why don't we feel this awe constantly? Because yesterday's novelty is 
today's boredom. Notice how little children find everything exciting and 
fascinating. But before long, they get used to what they have constant 
access to -- people, places, ideas. And life just seems mundane. 
Yet who says that growing up means becoming numb? 
Instead of taking your daily environment for granted, stop and focus. 
When you look at a human being, appreciate the miracle of it all. 
Consider, for example, human speech: the coordination of lips, teeth, 
tongue, larynx -- while the brain recalls, formulates, and transmits 
thoughts into muscle movements, which then somehow produce sound 
waves. And it's all just a bunch of electrons spinning at nearly the speed of 
light, connected to protons through the magical power of gravity. 
For just a moment, stand in awe. See everything in the dimension that it 
really is, not the mundane nature that we're used to. Try it one time. This 
will re-tune you into the awesome power of living. 
You don't need to travel around the world for awe-inspiring moments. 
They are available to us constantly, everywhere. If we just open our eyes 
they will impact us. Every time you see a locomotive, the ocean, a flower. 
There is nothing mundane about existence. Nothing. An entire forest can 
be germinated from a single seed... 
It's a mind-boggling world. We just have to pay attention. 
The fight for life is to be sensitive and aware. Walk through life constantly 
keeping your eyes open with toothpicks, never bored, never mundane, 
never into a simple existence. Always wondering what is life, who are we, 
what are we doing. 
If you pay attention and think about everything that is going on, it is a 
different lifestyle, a different power for existence, a different way of 
dealing with your family, friends, the environment. You will never be 
petty. You will never give up. You are lifted out of it. You are grown up. 
Everything is mind-boggling. This will transform you for the rest of your 
life. 
Exalted Human Potential 
A cheetah is awesome, and a super-computer is awesome. 
But humans are much more. There is spiritual potential. Every human 
being is created in the image of HaShem. We have divine powers. We can 
become great by emulating HaShem. That alone makes every human 
awesome. 
King David wrote: 
When I look up at the heavens, and I see the work of Your fingers, I think 
of man. And I say: 'What is man, that You remember him? What is all 
humanity that You take notice of it?' And yet, You made him just a bit less 
than HaShem Himself. 
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Treat yourself with the same awesomeness that you would a volcano. 
There is tremendous energy available. You just need to tap into it. You are 
latent power waiting to be actualized. Never lose sight of this fact. 
Open yourself up to see your real potential. Be in awe of your human 
ability to move this universe, to encompass it, to understand it, to reach the 
stars, and send hunks of steel flying to distant planets. 
Don't underestimate yourself. Stop looking at what you are. Look at what 
you can be. You can solve humanity's problems, instead of just accepting 
them and suffering. You can destroy or create the entire world. That is 
what we are dealing with. 
Use this power proactively. If you've got an important deadline, or are 
preparing to speak before a large crowd, take a walk under the stars. It will 
sober you up, snap you into the right perspective. There's no reason to be 
nervous. A world of opportunity awaits you. Now is the time to step up to 
the plate and knock the ball out of the park. 
Always be aware of the awesome power within you, and within every 
human being. Treat everyone with reverence, caution, respect, awe. And 
treat yourself the same way. 
The Ultimate Source Of Awe 
The shortcut to achieve awe is to go straight to the source. The real reason 
that the hurricane, flower, snow and music are so awesome, is because 
they reflect the eternal, transcendent force that we call G-d. 
And if creation is this incredibly awesome, just imagine how awesome is 
the Creator Himself! 
Consider what HaShem does for you on a daily basis. HaShem's personal 
intervention in our lives is awesome. Take time to notice it in your life. If 
you don't feel His presence, you are not in reality. The reality of this 
world, there is nothing mundane, dull or routine. We are touching infinity 
every moment of our lives. 
When we know there is a G-d - a Creator, Sustainer and Supervisor of it all 
- then we're ahead of the game. It opens us up. It gives us a new 
perspective. We see new possibilities, new dimensions. 
HaShem is a personal G-d. He is aware of us. We are in His presence. He 
is paying attention. HaShem is communicating to us through His world of 
beauty and design. He is here and available. The Almighty Creator of this 
whole universe is saying: My child, I love you. I created you to give you 
pleasure. Come, let's explore the world together. 
The Creator of the universe loves you? Wake up! That's exciting news! 

Torah is the Almighty's personal message to His children. Treat it with 
awe. Imagine if you received a secret communication from outer space. 
That's awesome! You'd find out who sent the message, and the depth of its 
meaning. 
Whether we know it or not, every one of us is seeking the transcendent 
experience. We are truly living for that moment of recognition, of tapping 
into HaShem. 
Awe is the awareness of small insignificant me -- and the overwhelming 
greatness of HaShem. Are you worried about your car, your paycheck, 
your theater tickets? It's insane to worry about these things when you're 
standing in the presence of HaShem. That's why you feel lifted, 
transported, and in touch with eternity. 
Prayer is the experience of speaking to HaShem. You are talking to the 
Master of all creation. So the next time you recite a blessing, know Who 
you are talking to. 
Jewish consciousness is that before doing anything, you should stop and 
ask yourself: Why am I doing this? Put yourself in focus whenever you 
start doing anything. It is for the honor of connecting with your Creator. 
Before eating, when going to work, when watering your garden. Stop and 
say: This is for the honor of connecting with my Creator. 
Walk this way -- with your head in the sky and your feet on the ground. 
Why Is "Awe" An Ingredient In Wisdom? 
• Awe can break through laziness and open ruts. It unleashes potential 
and locked-up energies.  
• It's a human tendency to be petty. Awe pulls us up and out.  
• The reality of this world is that there is nothing mundane.  
• Life has the potential to be one thrill after another, if you understand 
the power of every moment.  
• Concretize awesome experiences so you can recall them at any time.  
• Awe is the result of seeing potential actualized.  
• Seek the small "wows." The awesomeness of life is without end.  
• Use the awesomeness of everyday life to relate to the Creator of it all.  
• See the power and the pleasure of understanding truth. You are in 
touch with the awe of "wisdom."  
• Step outside under the stars. It'll put you back on track. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer to 
their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 6:6), 
which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Rabbi Yaacov Haber 

TorahLab 
The Multi Colored Coat 
This week’s Torah portion describes the envy between Joseph and his 
brothers, “Sinat Chinam”, and to what extent that envy can damage even 
the greatest and holiest of families. The jealousy and hate that Joseph’s 
brothers had toward him motivated them to plot Josephs death and 
eventually sell him into slavery.   
  Amazingly, the Talmud blames Yaakov for the deeds of the brothers 
and even for the future course of the history of his descendants. 
“One should never favor one child over his other children, for it was the 
mere two shekels worth of silk, which Jacob gave to Joseph over and 
above that which he gave to his other children, that caused the brothers to 
be envious of him, leading eventually to our forefathers’ descent into 
Egypt.” (Shabbos 10) 
This multicolored garment, with which Yaakov showed special favor to 
his son Joseph, provoked the envy of the other brothers, and the rest is 
Jewish history. 
It seems quite harsh to blame centuries of death and slavery on Yaakov 
who bought his son Joseph a coat! Maybe Yaakov felt that Joseph needed 
a special coat! 
Later in the story after Joseph finally revealed his identity to his brothers 
the Torah records: “To each and all of them he gave a change of clothes, 
but to Benjamin he gave three hundred shekels of silver and five changes 
of clothes.” (45;22) 
The Talmud rightfully asks: Joseph suffered so much because of his 
fathers show of favoritism. How can it be that Joseph himself can repeat 
this error by showing favoritism to his brother Binyomen?! 
“R. Benjamin b. Japhet said: He gave him a hint that a descendant would 
issue from him who would go forth before a king in five royal garments, 
as it says, And Mordecai went forth from the presence of the king in royal 
apparel of blue etc.” 
Interesting, but what is the answer? Why did he repeat the error? 
Perhaps Joseph was teaching his brothers this lesson. “My brothers! Every 
one of us has a purpose and a mission in life. Yehudah – you will be the 
ancestor of King David; Yissachor - yours will be the princes of Torah; 
Levi - you will serve God and Israel in the Holy Temple; Benjamin – your 

descendant Mordechei will become the Viceroy of Persia and wear five 
royal garments; as for me – I am the Viceroy of Egypt. Why the jealousy? 
Each of us has a majesty, each of us has a dynasty. Our father Yaakov 
somehow understood that I should wear royal clothing so he gave me a 
multicolored coat, just as I understand that the clothing of Benjamin 
should be special.”  
The criticism here was not about the favoritism of Yaakov. Yaakov was 
making a point about the individuality of his sons. The Talmud scrutinizes 
Yaakov for not pointing out the individuality and potential of each one of 
his sons. Why only Joseph? 
Later, at the end of his life, Yaakov looks back at his life and corrects his 
error. Every son received a blessing. “Each according to his blessing did 
Yaakov bless them.”. 
The lesson – look deeply into your children’s eyes and souls. Try to 
understand who they are and what they can become and tell them all about 
it. Explain to them how each person has their own individual life and 
mandate. Give everyone a coat that they can call their own. 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Parshas Vayeshev 5776 - Prisoner of Unconscious 
Dedicated in memory of Lilly Gut Chava Leah bas Reb Isser Yehuda, 
ob"m, By Mr. & Mrs. Ralph Gut 
Near the end of this week's parsha, the Torah tells how Yoseph is falsely 
accused of adultery and is sent to prison. During Yoseph's detention 
"Hashem was with Yoseph, He was endowed with charm and had much 
favor in the eyes of the warden. In fact, the warden placed all the other 
prisoners in Yoseph's custody and Yoseph was in charge of all their 
duties. The warden trusted everything that Yoseph did and, everything 
that Yoseph discharged was successful" (Genesis 39:21-23). 
In addition to the Divine Providence that cloaked Yoseph, another striking 
incident occurred. Back at Pharaoh's palace, the king's was served wine 
with an insect floating in it, and a foreign substance was baked into 
Pharaoh's bread. The baker and butler were both jailed for those breaches, 
and were placed in Yoseph's charge. After a year in prison, theu both 
dreamt a strange dream. Yoseph, Divinely ordained, interpreted each 
dream in amazingly accurate fashion. He predicted that the baker would 
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be executed for his infraction while the wine steward would be returned to 
his former position and stature. Yoseph, convinced at the power of his 
predictions, did not stop with mere interpretations. He implored the wine 
steward to discuss his own plight with Pharaoh. "If only you would think 
of me when Pharaoh benefits you, and mention me to Pharaoh, then you 
will get me out of here," pleaded Yoseph (Genesis 40:14). Yoseph erred. 
The wine-steward completely ignored Yoseph's requests and left him to 
languish in prison for another two years. In fact, upon mentioning Yoseph 
to Pharaoh, the butler even referred to him in a very disparaging manner. 
The midrash explains that this response, or lack thereof, was a heavenly 
punishment. Yoseph should not have urged a mortal man to be the vehicle 
of his release. He should have rather placed more faith in Hashem. Many 
commentaries are bothered by this midrash. They ask, "is it not one's duty 
to employ the help of others? Why should Yoseph have relied solely on 
Hashem? What is wrong with asking for help from below instead of 
relying solely on the One Above? 
The Story 
My grandfather, Rabbi Yaakov Kamenetzky, of blessed memory, had a 
keen sense of direction, not only in spiritual life, but on the mundane 
streets of the city as well. He was once in a car together with a colleague, 
a Rosh Yeshiva (dean) of a prestigious Yeshiva. That particular Rosh 
Yeshiva was a nervous individual and panicked when the driver, a student 
of his, lost his way in an area of the city that was not accustomed to 
welcoming rabbis with open arms. The young man wanted desperately to 
get back on the highway. "Please," pleaded the Rosh Yeshiva of his 
student, "freg a politzmahn (ask a policeman)!" 
Reb Yaakov interrupted. "You needn't ask. I know the way." Reb Yaakov 
turned his attention to the driver. "Continue for two blocks, make a left. 
After the first light, you make another left. Make an immediate right and 
you will see the entrance to the highway that we need." 
Reb Yaakov's colleague was not convinced. "Please," he insisted of the 
driver, "ask a policeman!" The student felt obliged to listen to his Rosh 
Yeshiva, and spotted a police car on the other side of the street, two 
blocks away. Quickly he made a U-turn, drove the two blocks, and 
stopped the officer. "Excuse me, officer, asked the nervous driver, "how 
do you get back on the Brooklyn-Queens Expressway?" 
The officer saw the two sages in the back seat of the car and realized the 
severity of the situation. He began to explain the directions. "First of all, 
turn back around and go four blocks. Then make a left. After the first 
light, you make another left. Make an immediate right and you will see 
the entrance to the Brooklyn-Queens Expressway." 
My grandfather turned to his colleague and smiled. "Nu, my friend," 
whispered Reb Yaakov, "now that a stranger said it, do you feel better?" 
The Message 
Rabbi Moshe Feinstein (who incidentally was not the other Rosh Yeshiva) 
explains that there are two types of individuals. There are those who have 
no heavenly signs, and the thought of Hashem is quite distant from them. 
Then there are those whose every action is blessed with the guidance of a 
spiritual force. It is almost as if Hashem is walking hand in hand with 
them or even as if Hashem is sitting next to them. Yoseph should have 
realized that the events that transpired in the prison cell were 
supernaturally divine. Within one year of entering prison, he is charged 
with the welfare of every prisoner. Then, two Egyptian stewards were sent 
to be with him, and each had a dream that Yoseph, divinely inspired, 
interpreted in prophetic fashion. At that point, Yoseph should have 
understood that his freedom was imminent. Hashem, through His own 
mysterious yet miraculous ways would surely get him out of jail. The 
wine-steward was extremely impressed when Yoseph's interpretation pro 
ved correct. Yoseph did not have to implore the steward twice with 
requests for mercy. 
When G-d is driving, there is no need to ask for directions. 
Good Shabbos©2015 Rabbi Mordechai Kamenetzky 
 

Rabbi Yochanan Zweig 

Insights into the Weekly Parsha 
Parshas Vayeishev - Transmitting a Double Legacy 
Now Yisroel loved Yosef more than all his children, because he was the 
son of his old age ("Ben Zekunim"); and he made him a Kesones Pasim... 
(37:3) 
Rashi (ad loc) based on the Targum and Midrash (Bereishis Rabbah 84:7) 
explains that Ben Zekunim refers to the fact that "Yaakov taught Yosef all 
the Torah he learned in the Yeshiva of Shem and Ever" (the word 
Zekunim being a reference to the two Zekanim -"Elders"). 
That Yaakov emphasized these teachings to Yosef is somewhat difficult to 
understand. Maimonides (Hilchos Avodah Zara 1:3) says that while 
Yaakov taught all his children, the one he appointed to head his Yeshiva 
was Levi. In other words, Levi was entrusted with the transmission of all 
the Torah and its values that began with Avraham. Rashi, in Parshas 
Vayigash (46:28), points out that Yehuda was charged with building the 
Yeshiva (read "fundraiser") but clearly Levi was the Rosh HaYeshiva. 

What then, was Yosef's role that it necessitated him knowing all the Torah 
of Shem and Ever? Moreover, what in fact was studied in the Yeshiva of 
Shem and Ever? 
The answer is that the children of Yaakov had two curriculums in their 
Torah studies. These curriculums were patterned after the two roles of 
Yaakov Avinu - that of Yaakov and that of Yisroel. In the Yeshiva of 
Shem and Ever he studied the seven Noachide laws and all their subsets 
and applications. The seven Noachide laws are for the average non-Jew to 
know their responsibilities to fulfill in this world. This was a very large 
body of work to study and took many decades to study and master. As an 
example; one of the seven Noachide laws is the prohibition on idol 
worship. In the times of Avraham the tractate of Avodah Zara (idol 
worship) had four hundred chapters (Gemara Avodah Zara 14b) while 
today ours only has five. The second curriculum was that of the 613 
Mitzvos. 
Yaakov had two roles that he fulfilled and they are represented by his two 
names; Yaakov and Yisroel. Originally Yitzchak Avinu had envisioned a 
Jewish nation as a partnership between Esav and Yaakov - Esav would 
handle the physical world and physical needs including interfacing with 
the other nations of the world, while Yaakov would be the spiritual source 
of Torah and Jewish values. This all changed when he received Esav's 
Bracha from Yitzchak. When Esav's archangel was defeated and conceded 
that his birthright entitled him to the Brachas, Esav's angel gives him his 
second name - Yisroel. 
As Yaakov, he was charged with the transmission of the Torah and the 
values of Avraham Avinu. This is the very essence of Klal Yisroel and 
that role was passed on to Levi as Rosh HaYeshiva and final authority on 
Jewish law and custom. As Yisroel, he represented the leadership of Klal 
Yisroel as it relates to the other nations of the world; the responsibility to 
help them recognize Hashem and bring morality and international peace to 
them. This second role he gave to Yosef, that of international ambassador 
for the Jewish people. To fill that role Yosef had to be fully versed in the 
teachings of Shem and Ever and that is why Yaakov made it the focus of 
Yosef's studies. 
Becoming Mainstream 
These are the generations of Yaakov; Yosef, being seventeen years old, 
was feeding the flock with his brothers; and the lad was with the sons of 
Bilhah, and with the sons of Zilpah, his father's wives; (37:2) 
The Torah makes a remarkable statement here. Until this time Bilhah and 
Zilpah had been either called "maidservants" or "concubines". This is the 
first place they are referred to as the "wives" of Yaakov. The difference is 
self-evident; a child of a servant is a servant while the child of a wife is 
considered a full sibling to all the children in the family. In the Passuk, the 
sons of Bilah and Zilpah are referred to as Yosef's "brothers". Clearly, 
Yosef had elevated the status of the children of Bilhah and Zilpah to 
brothers (in part by considering their mothers "wives of his father"). This 
would explain what our rabbis teach - that Yosef was so vexed that his 
brothers from Leah were calling them "slaves" that he complained to his 
father (see Rashi ad loc). 
Given that Yosef had gone out of his way to validate their lineage, what 
happens to him later on is seemingly impossible to believe. The Midrash 
Tanchuma (ad loc) relates that ALL the brothers were unanimous in the 
decision to put Yosef to death and according to the Yalkut Shimoni (ad 
loc), when they changed their mind and sold him instead, ALL the 
brothers took a share of the proceeds from the sale. How is this possible? 
How could the children of Bilah and Zilpah turn on the one brother who 
validated them and elevated them to the status of brother? 
Chazal are teaching us a fascinating sociological application of human 
nature. Even after the children of Bilah and Zilpah were validated and 
recognized as equal brothers, they were still constantly looking for further 
validation and wouldn't even consider disagreeing with the children of 
Leah. In other words, an insecure person will always choose to remain 
part of the mainstream even if it comes at the expense of the person that 
opened the door for them in the first place. A common refrain from Kiruv 
professionals is that very often the people they have returned to 
mainstream Orthodox practice refuse to support the very system that 
enabled them to become religious in the first place because the Kiruv 
organization isn't "religious enough". Another example is when families 
choose schools for their kids based on what community they want to be 
identified with as opposed to starting with the question; what school is 
best for this particular child? 
This type of behavior points to a serious deficiency in one's character. 
Fortunately, the solution is fairly simple. Once a person has grown to a 
new level, he must not look for validation from the outside. This will only 
lead a person to make poor decisions because these decisions are made 
primarily on the criteria of what will give him the greatest validation. A 
person must begin to appreciate internally who they have become and 
self-validate themselves. Only then will they begin making decisions 
based on what is the right thing to do. 
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IMPORTANCE OF ....  
The Shulchan Aruch (j”ut 684:3) rules that when Rosh Chodesh 
Teves falls on Shabbos, 3 Sifrei Torah are removed from the Aron 
HaKodesh. The weekly Parsha is to be read from the first, the 
Rosh Chodesh section is to be read from the second and the 
Chanukah portion from the third. The Rema states that if one 
mistakenly began to read the Chanukah portion before reading the 
Rosh Chodesh section, he is to stop, and start reading the Rosh 
Chodesh portion. The Korban Nesanel (Megilah 4:10:3) explains 
that the Rema’s position is that Rosh Chodesh is rhs, (more 
frequent) than Chanukah, and that rhs, takes precedence, even 
when one passes over another mitzvah that is before him, such as 
where he is already reading the Chanukah portion. The Korban 
Nesanel himself disagrees and rules that one should not interrupt 
the mistaken Chanukah reading, because “,uumnv kg ihrhcgn iht” 
(one may not pass over a mitzvah) is a more weighty rule, and 
preempts rhs,. The Beis Yoseif (j”ut 25:1) cites the Nimukei 
Yoseif who states that generally, one puts on his Tzitzis before his 
Tefillin, because Tzitzis are rhs, (every day) whereas Tefillin are 
not worn on Shabbos and Yom Tov. Yet, the Nimukei Yoseif adds 
that those who don a large Talis after dressing fully with their 
Tefillin, should recite the brocho over Tefillin first, because of 
ihrhcgn iht which is a weightier rule than rhs,, as the Korban 
Nesanel held. The Shaagas Aryeh (28) states that he agrees with 
the Nimukei Yoseif’s opinion. However, the Shaagas Aryeh (20), 
in a similar question, rules that if one mistakenly started saying 
tchu vkgh in bentsching before vmr, he should stop and say vmr, as 
Shabbos is rhs, over whatever warranted tchu vkgh, and is 
apparently weightier than ihrhcgn iht, contrary to what the 
Nimukei Yoseif said, which the Shaagas Aryeh had agreed with.   
The difference would seem to be that ihrhcgn iht is weightier as 
between two mitzvos, such as Tefillin and Tzitzis, or between 
independent readings of the Torah. But where one is engaged in 
the mitzvah of Tefilah, such as bentsching, there is only the one 
mitzvah, and as between sections, rhs, takes precedence.  

QUESTION OF THE WEEK:  
When might someone light 8 candles each night of Chanukah ?  

ANSWER TO LAST WEEK:  
(When is drinking coffee Halachically preferable to water ?)  
The Mishnah Berurah (170:13) states that it is not befitting for a 
Talmid Chochom to drink water in public, since one drinks water 
to quench one’s thirst, which a Talmid Chochom should do in 
private. Coffee is a beverage one drinks for enjoyment, which is 
permitted to a Talmid Chochom, even in public.        

DIN'S CORNER:  
If a non-observant Jew, driving by on Shabbos, stops to ask 
directions, one may not assist him with information, even though 
to do so may shorten his trip and will certainly preclude his need 
to stop again and ask for more directions. Rather, one must 
remain silent. (Tzitz Eliezer 15:18)     

DID YOU KNOW THAT ....   
The Gemara (Bava Metzia 42b) states that regarding grain and 
other items of produce, one is advised not to measure the exact 
amount one possesses via counting, weighing etc.., because a 
special brocho applies to such things, where the exact amount is 
unknown. A Remez to this may be found in the Pesukim dealing 
with the collection of produce in Egypt during the seven years of 
plenty, where the Posuk first says: kfutv kf ,t .ucehu (and they 
gathered all the food), but then, when the amount was such that 
they were unable to count it “rpxn iht hf” (it had no number), the 
produce is described as “stn vcrv” - as numerous as the sand of 
the sea. This is also relevant to the Gemara (Shabbos 23a) which 
states that on the first night of Chanukah, one who lights recites 3 
berachos, and one who merely sees a lit Menorah recites 2 
berachos. On subsequent nights, one who lights recites 2 
berachos and one who sees recites 1 brocho. Which brocho is 
omitted ? ubhhjva. The Gemara asks, why not omit ohxb vaga? 
and answers that a xb occurred every night. One wonders, what 
was the Gemara’s assumption – that there was no xb on 
subsequent nights !? If anything, as the Beis Yoseif points out, the 
first night was far less miraculous than the other nights ! The Taz 
answers the Beis Yoseif’s question by suggesting that some oil 
miraculously remained at the end of the first night, so as to 
provide a basis for further miracles, since a brocho cannot affect 
an empty container. However, the Panim Yafos points out that 
since it has been established that the sole flask of oil was enough 
for only one day, that flask constituted a measured amount, upon 
which brocho rarely falls. As such, the fact that a brocho did 
indeed apply to it was perhaps a greater xb than the remaining 
(unmeasured) oil lasting all week. For this reason, the Gemara 
was unsure if the remaining seven days also boasted a xb 
comparable to that of the first night, and concluded that it did.     
A Lesson Can Be Learned From:  
The Chofetz Chaim once happened to visit a Russian town, and he asked 
his host to take him to a certain address. When they reached the 
address, they saw a Beis HaKnesses built there. The Chofetz Chaim had 
a big smile on his face, and his host asked him to explain his reaction. 
The Chofetz Chaim told him that 40 years before he had visited this 
town during the days of Selichos, and that early one morning, as he 
made his way to Selichos, he heard the sound of a woman crying. He 
entered the house and asked the woman why she was crying. Was there 
some help he could offer ? The woman replied that she did not know 
how to read Hebrew, and so she could not daven from a Siddur. She 
knew that these were holy days, so she arose early every morning and 
cried, asking Hashem to accept her tears as if she were actually 
davening. The Chofetz Chaim said: “I was confident that a place where 
this woman wept to Hashem with such sincerity and righteousness 
would always remain a sacred place. That is why I wished to see what 
had become of her address. When I saw a Beis HaKnesses standing 
there, understandably I was filled with joy”.      
P.S. Sholosh Seudos sponsored this week by the Sternberg family. 


