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Halachah in Practice – הלכה למעשה 
In the parsha sheet on Devorim in the column of Tiv HaHashgacha 
you publicized a story of a burnt cholent pot and you included a 
remedy to save the dish. 
Just that Shabbos I found the sheet in shul where I davened 
Maariv and I looked at the sheet. That Friday the cholent pot 
burned and I did the remedy that was recommended and so the 
cholent was saved and this prevented a great disappointment in 
the house. 
Thank you for the wonderful parsha sheet. 

 י.ר. ירושלים

Pressure Cabinet –  לחץתא  
At the request of my wife, I set out in my car to do something for 
her, when I when to the parking spot I was startled to find that the 
car was not there. I already called the police to report the theft 
when suddenly I remembered that I left work to go to a meeting 
by taxi and at the end of the meeting my friend drove me back 
home in his car. 
I was relieved and I started walking to the place where I worked 
which was fifteen minutes from my house. 
From the distance I could see a large commotion outside the 
building where I worked and as I approached I saw a large group of 
people gathered outside the entrance. I asked who they were 
waiting for? They told me that they had set up a meeting with one 
of the managers who is not answering his phone for the last 
twenty minutes, immediately I called his private number and I 
heard him gasping heavily, he said that for the last half hour he 
had been stuck in an elevator and he cannot get out and he could 
not reach anyone from the building who knew how to work the 
elevator.  
We are talking about a man with a heart condition and the heat 
and the choking feeling was dangerous for him and he was utterly 
exhausted. I immediately opened the door to the building with my 
master key and one of the visitors rushed to his car, pulled out a 
set of equipment from his trunk and hurried to the elevator and 
within a few minutes rescued the trapped manager who breathed 
in relief from the tension. 
It turned out that this young volunteer is a mechanic and always 
carries the necessary equipment with him even to open elevators. 
Now I can tell you that I really did not see the importance of my 
wife’s request even though I went out to please her and with 
Superior Providence I helped rescue a man from a stalled elevator. 

.ש.ש    

How to Rebuke? – ?תוכחה כיצד 
The custom of HaRav HaKadosh Rebbe Zushe of Anipoli was to go 
around to the various cities with the purpose of arousing the 
residents of the cities to do Teshuva and good deeds. This Tzaddik 
the sin of each and every person but he did not want to rebuke 
them with a tongue lashing so as not to embarrass them chalilah, 
therefore, he found an opportunity to be close to a particular 
person with the intent to rebuke him, and he began to whine about 
his sorry state, saying to himself, ‘Zushe, Zushe see how you have 
stumbled with a certain sin, though this sin is very severe, how 
could you not be afraid of your Creator…’ While he was doing this 
he raised his crying as he described to himself the damage caused 
by this sin and how much distress he had caused to the Shechina 
through it. 
The one who was listening would be aroused by the crying and 
wailing for he understood that the words were directed at him, 
since he had sinned in such a fashion and while he was crying 
bitterly the other man asked to join him and wailed about his 
situation that was descending to low levels, and he would 
immediately request for a way to repent from his ignorant deeds. 
So too it is known about many Tzaddikim whose custom was to 
rebuke the people, and every Tzaddik did this in his own way, with 
a trick that the listener would understand what was before him and 
without being harmed by the words of rebuke. 
We see the same with the rebuke of Moshe Rabeinu in Mishna 
Torah (Sefer Devorim), he was careful with his language so that the 
Children of Israel would not be ashamed from his words as we see 
immediately at the beginning of Mishna Torah how Rashi explains 
how he spoke his words by hinting so as not to embarrass them. 
We see this as well in our parsha, after Moshe mentions how he 
made the second luchos the Torah states (10:6)  ובני ישראל נסעו

 The Children of Israel – מבארות בני יעקן מוסרה שם מת אהרן
journeyed from the wells of Bnei Yaakan to Moserah, there Aharon 
died. See Rashi there where he proves that the posuk is not literal, 
for the reality is the opposite, from Moserah they came to Bnei 
Yaakan, even the very words that the posuk says that the death of 
Aharon was in Moserah is not literal for he really died on Har 
HaHar. Rashi says that this proves that these words were words of 
rebuke by way of a hint and see there how he explains that this was 
rebuke for them wanting to go back to Egypt, however all this is 
mentioned by way of a hint so they should not be ashamed. 
And so it is upon us to rebuke someone when we see that they are 
not acting properly, however, we must always find ways so that the 
words will not cause harm chas v’shalom, then almost certainly 
they will have an effect. 
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 אין דבר עומד בפני התשובה

Nothing stands before Teshuva 
 

זכר אל תשכח את אשר הקפצת את ה' אלקיך במדבר למן היום אשר  
יצאת מארץ מצרים עד באכם עד המקום הזה ממרים הייתם עם ה': 

 )ט:ז(

Remember, do not forget, that you provoked Hashem, your G-d 
in the wilderness, from the day you left the land of Egypt until 
your arrival at this place, you have been rebels against Hashem. 
(9:7) 
Behold, from this posuk on Moshe proves to Israel how on numerous 
occasions that aroused the wrath of Hashem while they were in the 
wilderness. His first words were on the sin of the Golden Calf, and he 
speaks at length regarding this sin and how they stumbled in it, and the 
great anger that was caused through it. After this he briefly mentions 
several other places where they provoked their Creator, and then he 
returns to the original topic, and he describes to them at length how he 
had to appease their Creator so that He would be willing to forgive this 
sin. 
It is appropriate to consider the matter, why is he so lengthy with this sin 
more than any other sin? If he saw fit to discuss at length with this sin 
then he should have also spoken at length regarding other sins that they 
transgressed, and why is this sin different that he spoke at length? 
Another thing to consider, why did he skip from topic to topic? First he 
started with the sin of the Golden Calf and before he concluded his words 
about how the children of his Creator rushed to do this, he mentions other 
sins, and then he goes back to the original topic, discussing how he made 
them acceptable, so why did he not finish the topic of the Golden Calf 
before moving on to another topic? 
Indirectly, perhaps we can say that these words of Moshe include both 
topics, first he gave them words of rebuke and ultimately he gave them 
words of encouragement to bring them up after the downfall. Sometimes 
it happens that once a person has stumbled with great sins he falls into 
despair and abandonment and he thinks that he has no hope since his sin 
is so great, and this is the plotting of the Inclination, as Tzaddikim have 
stated, sometimes the Inclination will entice a person to sin and its intent 
is not for that very sin, rather, for the status of the person after he has 
sinned, for it knows that after the person has transgressed this sin he feels 
very distant from his Creator, and it is possible to enter his mind that he 
can no longer be acceptable before his Creator, and by the way, he has no 
way to return to Him, and since this so he will mistakenly think that ‘Just 
as now I am at a lower level I will always remain at this lower level’, and 
with this the Inclination has achieved his goal, for through this it will be 
able to easily entice him with more and more sins rachmana litzlan, for at 
a time like this the Inclination has an opening where it can entice the 
person when it says to him: ‘Whether you sin or not you will remain at 
your very low level, and if this is the case then why change your ways and 
hold yourself back from doing what your heart desires?’ In this way it is 
able to bring a person to lower and lower levels until he is at a very low 
depth rachmana litzlan. 
However, the truth of the matter is that there is no justification for the 
person to fall into abandonment, for HaKadosh Baruch Hu desires 
kindness and does not desire death, rather, if he will return from his ways 
he will live. Even if chas v’chalilah he stumbles in a severe sin the Gates of 
Teshuva [the Gates of Repentance] are not locked before him. Though it is 
true that his sin has caused him to be very distant from his Creator, still, 
he has not lost his essence, and since he is called by the name of Israel he 
surely has within him a spark of G-dliness, and this spark surely yearns to 
return to his original state, and if only the person would regret his sin, and 
confess before Him, then behold, the hand of Hashem is open to receive 
those that return, and without a doubt he will be acceptable before Him, 
and he will again be able to become close to his Creator with the power of 
the holy spark that is hidden within him.       

 
This is what Moshe intended to reveal through his rebuke, in regard to 
the incident of the Golden Calf our Rabbis z”l have stated (Avodah Zarah 
4b) Israel was only worthy for that incident to teach Teshuva, the Nation 
of Israel at that time was at a very high level, this was after they had 
purified themselves with the forty-nine days of the Omer, and from the 
power that descended they merited all levels at that time. Logically, 
there was no way that they should come to sin so severely to rebel 
against their Creator with the Calf, rather, the intent from Heaven was 
that they should stumble with this for then they would repent and He 
would accept their repentance, and this would be a teaching for the 
generations that even if one falls from the highest level down to the 
lowest level, even so, he should know that the Gates of Repentance are 
open before him, and he can once again elevate and be accepted before 
his Creator with the power of Teshuva. 
Behold, the main thing was that Moshe did not want to speak at length 
derogatorily about Israel, and as the words of Rashi in the beginning of 
Sefer Devorim, and therefore, all the other places where Israel angered 
their Creator he did not want to speak at length about them, and he 
only mentioned these places without going into detail even to say what 
the sin was in all these places, but when it came to this sin Moshe saw a 
need to lengthen his speech, for through this Israel would be made 
aware of the greatness of the power of Teshuva. Therefore, Moshe first 
described the severity of the incident and he began to tell them that 
‘this was immediately after receiving the Torah and before coming 
down with the Luchos from Heaven, and at that time you were on a high 
level, and at that time you stumbled and you fell so far, until you did 
something so bad that it was not possible to sin more severely than this, 
and this caused me to break the Luchos HaBris – the Tablets of the 
Covenant, and it appeared that this act broke the covenant between 
you and your Creator’, and Moshe told them all this to make them 
aware of the greatness of their sin at that time. 
After he spoke at length about the greatness of this sin, Moshe still did 
not see it proper to relate the continuation of events, how in the end he 
defended them and HaKadosh Baruch Hu forgave their sin, for he had 
not yet finished his words of rebuke as he still wanted to rebuke them 
for the other places where they angered Hashem, and so he first 
mentioned all the other places, but only briefly as he did not want to 
speak at length to their detriment. Only after he finished his words of 
rebuke he returned to the original topic, for from now on he did not 
want to continue with words of rebuke, rather, here his intent was to 
encourage them and teach them the ways of Teshuva and he said to 
them, ‘See the extent of the power of Teshuva, although you sinned a 
sin that was so severe and it seemed that HaKadosh Baruch Hu no 
longer wanted you, and you were under the edict to be finished off 
rachmana litzlan, even so, after you returned before the Omnipresent I 
had the ability to plead before your Creator, and you again were worthy 
of a second set of Luchos, and to the same closeness as you had before.’ 
You have here a sign for the generations, that even if a person stumbles 
with a severe sin, he should not be discouraged from repenting, and he 
should not think chas v’chalilah that HaKadosh Baruch Hu no longer 
wants him, rather, he has to knock hard on the doors of Teshuva and he 
will be accepted.      
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