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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
Of Kings, War, and Individual Life(1) 
Place a king upon yourself…You cannot place a foreign person upon 
yourself…When you approach a city to wage war against it, you shall 
call out to it for peace…If you find a corpse on the land that Hashem 
your G-d gives you….the city nearest the corpse shall take a 
heifer…and they shall axe the back of its neck in the valley. (2) 
Dovid’s elegy for Shaul gets off to a strange start: “…We must teach 
the archer’s bow to the sons of Yehudah; this is written in Sefer Ha-
Yashar.”(3) Military prowess is not high up on the list of Jewish virtues. 
We would have expected Dovid to make no mention of it at all, and 
speak instead of Shaul’s wisdom that he took to the grave, and of his 
piety. (Chazal tell us that he was in transgression like a child of one 
year.) Are we not instructed that Man lives not by soldiers and not by 
strength, but by Hashem’s spirit? Why mimic the ways and warped 
values of the nations of the world? 
Sadly, however, so long as the Jewish vision and mission remain 
beyond immediate fulfillment, we need concern ourselves with 
warfare. So long as people are given to rule by force and plunder, Jews 
need to gird themselves with might and the implements of war. To deny 
this would be naïve and dangerous. 
Yet, we do not and cannot ever accept warfare the way others do. We 
will never place it on a pedestal; we accept it as a means, but never an 
end. It can become an important concern – so much so that in troubled 
times, Dovid will begin his threnody for Shaul by mentioning it, even 
though our involvement with it is an unwelcome foreign import. Even 
so, Dovid tempers it with a reference to Sefer Ha-Yashar, about which 
Chazal say,(4) “This is the Book of Shoftim, in which it is written, 
‘Every man did as was proper in his eyes.’(5)” In other words, as long 
as people would do as they wished, pushing aside anyone who get in 
their way, it will not yet be time for us to beat our swords into 
plowshares. In such a world – just like in the time of Shaul - the military 
success of a leader will be the first consideration in the minds of the 
public. They will consider his more important virtues only after they 
are assured of his ability to protect their security. 
Even when we must consider the exigencies of an imperfect world, the 
Torah greatly limits our lukewarm embrace of the art of war. Our own 
parshah demands that, other than in mitzvah wars demanded by the 
Torah, we may not commence hostilities without having first proffered 
peace. Rambam goes further, and finds no exceptions to this practice, 
even in obligatory wars. According to him, we offer peace even to 
Amalek. 
Whatever halachic sources Rambam found for his position, he may 
have seen it bolstered by the episode of Shaul’s ill-fated war against 
Amalek. Va-yarev b’nachal. (6) Chazal(7) see this as a reference to the 
decapitation of the calf in a valley of the town closest to where a murder 
victim has been found. (This practice underscores how difficult is the 
death of a single, anonymous individual. The Torah juxtaposes this law 
in our parshah with the laws of war, suggesting how much the Torah 
detests bloodshed – how difficult it is to accept the proposal that men 

must sometimes take the lives of a large number of other human 
beings.) 
While introducing eglah arufah into the narrative about Shaul may 
seem to be a stretch, the plain meaning of the text supports it. A riv is 
not a war; it is a verbal confrontation. Shaul is described as “coming to 
the Amalekite city.”(8) Did all of Amalek dwell in one city? 
If the Rambam is correct, we can read the narrative smoothly. Shaul’s 
army approached the border with Amalek – the first city of many. The 
two camps were separated by a nachal, a valley or dry river bed. Shaul 
held that he could not attack without first offering peace terms. He sent 
his terms to the opposing side, which read them, and sent back their 
comments. They traded demands and counter-demands. This was the 
riv – the verbal dispute – at the nachal. It took place only because Shaul 
rejected the possibility (the one in fact held by a majority of our 
rishonim who disagree with Rambam!) that in an obligatory war against 
Amalek, peace terms are not offered. He did so because the message of 
eglah arufah spoke to his refined character so deeply that he could not 
even entertain a different possibility. So indeed, the “dispute” at the 
nachal was animated by the halachah of eglah arufah, which led Shaul 
to engage Amalek in a conversation about terms of surrender. 
A number of anomalies in the parshah’s section on kingship trouble us. 
When the Torah doesn’t want us to do something, it usually indicates 
this by commanding, lo saaseh / “You shall not.” Several times in this 
parshah, however, the Torah indicates a transgression with the phrase 
lo suchal, which literally means “you are not able.” Additionally, the 
Torah uses two different verbs for the placing of the king in a position 
of authority over the people: simah and nesinah. 
The gemara(9) explains in a different context that the former term refers 
to a limited placing, while the latter means placing in fuller measure. 
But our parshah uses both! We can’t have it both ways! How are we to 
understand this? 
The Torah’s notion of monarchy differs from the institution that 
developed outside of it. For millennia, kings seized all the power they 
could, with no a priori restraints. Not so the Jewish king, who was 
subject to all kinds of restrictions. The Torah writes with great 
accuracy, “Som tasim / you shall surely place” a king over yourself – 
using the verb for a limited placing. And so indeed it is. The Jewish 
monarch is always limited by the restrictions placed on his authority. 
The Torah continues with a corollary. Take a king only from your own 
midst. You may not appoint one who is foreign-born. The Torah rejects 
the model of the absolute monarch. The foreigner knows only of the 
kings who are common to the nations of the world, who knew no 
restraints, and operated in the thrall of their personal passions. “You 
cannot place a foreigner upon yourself.” Here, the Torah switches to 
nesinah, the verb for complete placing. It means literally that you 
cannot, not just that you may not. You cannot place a foreign king over 
you and expect to achieve the goals of authentic Jewish monarchy. 
Such a king will be satisfied with nothing less that absolute control. He 
will not content himself with a throne that has to answer to the Torah’s 
laws. He will impose his rule in the manner of other non-Jewish rulers. 
Your attempt will perforce by a nesinah – a full, unrestrained 
appointment – which is not what the Torah wants. 
Much of world history is the story of kings running amok. Acting 
without internal restraints, they led their people to a succession of wars 
to increase their wealth and their power. The Torah wants no part of 
this. Three subsections of our parshah combine to proclaim a powerful 
message. The appointment of a king must limit the powers of the 
monarch. War cannot be waged without first suing for peace. Eglah 
arufah demonstrates how Hashem cherishes the life of every 

  
  
  
  

www.ajmadison.com   

  
YOUR APPLIANCE  

AUTHORITY   
800.570.3355   

  



!{aaBtu!NzUqwt!– trcdk trcd ihc                                                           3 
individual. Taken together, they inspired our prophets and seers to a 
vision of universal peace. 
1. Based on HaMedrash V’HaMaaseh, Shoftim, by R. Yechezkel 
Libshitz zt”l 
2. Devarim 17:15; 20:10; 21:1,3,4 
3. Shmuel2 1:18 
4. Avodah Zarah 25A 
5. Shoftim 21:28 
6. Shmuel1 15:5 
7. Yoma 22B 
8. Shmuel1 15:5 
9. Menachos 59B 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Shoftim – Vol. 12, Issue 43 
This week’s issue of Parsha Potpourri is sponsored in honor of the recent marriage of Uri Fixler and Sari Salamon. Please have them in mind when reading and discussing 
this issue, and the Torah that is learned should be a merit for them and their entire families.  At this point, most of the remaining issues in Sefer Devorim are still 
available for dedications. Each issue of Parsha Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For more information 
about dedications, which are $50 per issue, please send me an email.  Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to 
Ponder!    

In honor of the marriage of Uri Fixler and Sari Salamon 
לא תטה משפט לא תכיר פנים ולא תקח שחד כי השחד יעור עיני חכמים ויסלף 

)16:19דברי צדיקם (  
In Parshas Shoftim, the Torah admonishes judges against accepting 
bribes, warning that doing so will blind the eyes of the wise and twist 
the words of the righteous. Similarly, in the beginning of Parshas 
Devorim (1:16-17), Moshe mentions that he warned the judges to mete 
out justice fairly and not to show any favoritism to either of the 
litigants. The Gemora (Kesubos 105b) teaches that bribes do not always 
come in the form of money, and it gives several examples of Amoraim 
who recused themselves from being involved in cases in which they 
had received relatively minor favors from one of the litigants, which 
they worried may distort their judgment. 
For example, when Shmuel was struggling to cross a rickety footbridge 
across a river, somebody extended his hand to help him across. Shmuel 
asked him what he was doing in the area, to which he responded that 
he had an upcoming court case. When Shmuel heard this, he remarked 
that he could not take part in adjudicating the case because he was 
afraid that the benefit he received would warp his evaluation of the 
case. 
Similarly, Ameimar was once sitting in his Beis Din when a bird flew 
onto his head, and somebody walked over and removed it. When 
Ameimar heard that the man had a case scheduled before him, he 
disqualified himself from participating in the proceedings. Lastly, Rav 
Yishmael bar Yossi’s sharecropper normally delivered his share of the 
crops each Friday. One week, he needed to come to town on Thursday 
to appear in Beis Din, so he brought the produce with him. Rav 
Yishmael bar Yossi was afraid that receiving his crops one day early 
would cloud his ability to remain impartial, so he recused himself from 
the case. 
Rav Avrohom Yaakov Pam finds this Gemora extremely difficult to 
understand. Were these Amoraim really so fickle that such trivial favors 
could corrupt their reasoning and preclude them from rendering 
unbiased rulings? Why didn’t they give themselves more credit than to 
assume that they would pervert justice as a result of such 
inconsequential interactions? 
Rav Pam explains that the underlying issue in this Gemora is not the 
power of bribes, but rather the strength of feelings of hakaras hatov 
(gratitude) that we should feel toward those who help us out. These 
Rabbis were certainly not impulsive and capricious, but they took 
favors much more seriously than we do. We have difficulty 
comprehending these incidents because the benefits being discussed 
seem so minor that they wouldn’t even register on our mental radar 
screens. However, to the Amoraim who had worked to develop a proper 
sense of hakaras hatov, they viewed these trivial acts as deserving of so 
much gratitude that they feared that their judgment would be skewed 
as a result. 
Rav Pam adds that our lack of appropriate feelings of hakaras hatov is 
responsible for so many interpersonal problems that we face today. For 
example, many spouses regularly take each other for granted, and the 

chores and errands that one spouse does for the other are dismissed as 
undeserving of gratitude because “he (or she) is only doing his job.” If 
we would instead work to appreciate these favors and take them as 
seriously as the Amoraim did, our marriages would be far more 
peaceful and fulfilling. Similarly, in our interactions with friends, 
neighbors, and coworkers, if we view their actions with an eye toward 
feeling gratitude, we will get along much better with others. 
As we begin the month of Elul and the process of self-improvement, let 
us resolve to begin this period by striving to emulate the Amoraim and 
inculcating within ourselves genuine feelings of appreciation toward all 
those who help us out in any way, no matter the magnitude or 
motivation, which will serve to improve all our relationships and make 
us happier people. 
 והיה כשבתו על כסא ממלכתו וכתב לו את משנה התורה הזאת על ספר

)19-17:18מלפני הכהנים הלוים והיתה עמו וקרא בו כל ימי חייו (  
Parshas Shoftim contains the laws governing a Jewish king, one of 
which is a requirement that in addition to the regular Torah scroll that 
every Jew is instructed to write, a king must also write a second Sefer 
Torah. The Gemora (Sanhedrin 22a) teaches that this second Sefer 
Torah was quite small and hung on the king’s arm like an amulet so 
that he could carry it with him wherever he went, in fulfillment of the 
Torah’s commandment that he read from it at all times. 
Although the Rambam (Hilchos Melochim 3:1) codifies the mitzvah 
for a king to write a second Sefer Torah, the Lechem Mishneh (Ibid.) 
and Kesef Mishneh (Hilchos Sefer Torah 7:2) note that he omits the 
requirement to wear it like an amulet and carry it with him wherever he 
goes. The Rogatchover Gaon, who is renowned for finding novel 
sources and proofs in the most unexpected places, suggests that the 
Rambam intentionally left out this condition due to a seemingly 
completely unrelated Talmudic discussion regarding the laws of 
muktzeh. 
The Gemora (Shabbos 30b) rules that if a person dies on Shabbos, his 
body has no use on Shabbos, and it therefore becomes muktzeh and 
cannot be moved. The Gemora continues and recounts that when Dovid 
Hamelech died on Shabbos, his son Shlomo was concerned about 
preserving and protecting his body, so he asked the Sanhedrin whether 
there was any way to permissibly move his father’s body. They advised 
Shlomo to place a non-muktzeh object, such as bread, on top of Dovid’s 
body, which could then be moved together with the non-muktzeh item. 
At first glance, this Gemora appears to have no connection to Parshas 
Shoftim. 
However, the Rogatchover brilliantly points out that if the presence of 
a non-muktzeh object on a dead body renders it permissible to 
transport, there should have been no need for the Sanhedrin to instruct 
Shlomo to place bread on Dovid’s body since at the time of his death, 
he should have been wearing his small Torah scroll on his arm, which 
would have served the same function and enabled Shlomo to move the 
body even without the bread. 
The Rogatchover posits that this difficulty is a proof that the Gemora 
in Shabbos disagrees with the Gemora in Sanhedrin and maintains that 
the king does not wear his Sefer Torah and carry it with him wherever 
he goes, and this is why the Sanhedrin had to to advise Shlomo to place 
bread on Dovid’s body, because there was no Sefer Torah already there 
to serve that purpose. When the Rambam saw this dispute between the 
two Gemoras, he ruled in accordance with the opinion of the Gemora 
in Shabbos and therefore makes no mention of a requirement for the 
king to wear his Sefer Torah on his arm and carry it with him. 
In addition to offering a most original source for the Rambam’s 
perplexing omission, the Rogatchover’s explanation also helps us 
appreciate how great scholars are able to see the entirety of the Torah 
before their eyes, a level which we may never reach, but which should 
inspire us to recognize the depth of Torah and redouble our efforts to 
understand it to the best of our abilities. 
 ואתה תבער הדם הנקי מקרבך (21:9)
If a murdered body is found in a field, the Torah requires the elders of 
the nearest city to perform a ritual known as eglah arufah (the axed 
heifer), in which they slaughter a cow in a valley with an axe to atone 
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for the innocent blood which was shed. How does this procedure help 
rectify the fact that an innocent Jew was murdered? 
The Targum Yonason ben Uziel writes that after the elders properly 
perform this ritual, a large swarm of insects miraculously emerges from 
the belly-button of the dead cow and flies straight to the house of the 
murderer of the unidentified corpse. At this point, the Sanhedrin is able 
to judge him for committing this atrocity. 
Rav Menachem Recanati suggests an interesting hint to this concept by 
noting that the last letters of the words in our verse – which speaks of 
removing the innocent blood from your midst – spell the word רימה 
(insect). Additionally, the Seichel Tov notes that העגלה (the cow) has 
the same numerical value as התולע בא – the bug will come. 
Nevertheless, it is difficult to understand how the Sanhedrin is 
permitted to punish a person based solely on the miraculous actions of 
the insects in the absence of the two required witnesses to the murder. 
However, this would be resolved according to the version of the 
Paneiach Raza, who writes that the bugs themselves attack the murderer 
and put him to death. 
Parsha Points to Ponder (and sources which discuss them): 
1) It is forbidden to plant a tree anywhere on the Temple Mount (Rashi 
16:21). Is it permitted to plant a tree next to a synagogue? (Hagahos 
Rav Akiva Eiger Orach Chaim 150, Shu”t Maharam Schick 79, Shu”t 
Binyan Tzion 9, Shu”t Maharsham 1:127, Torah L’Daas Vol. 8) 
2) A person who kills accidentally is required to flee to one of the cities 
of refuge and remain there until the death of the Kohen Gadol (19:4-5). 
In the event that the accidental murderer exits the city of refuge before 
this time, even temporarily, the גואל הדם – redeemer of the blood – is 
permitted to kill him (35:26-27). If the accidental murderer encounters 
the blood-avenger, is he allowed to kill him in self-defense, or would 
that be considered an act of murder? (Mishneh L’Melech Hilchos 
Rotzeach 1:15) 
Answers to Points to Ponder: 
1) Rav Akiva Eiger rules that while the Biblical prohibition only 
applies to planting a tree on the Temple Mount, it is Rabbinically 
forbidden to plant a tree next to any synagogue. The Rav of a 
synagogue where trees were planted without his knowledge or consent 
asked the Maharam Schick for guidance on what to do. The Maharam 
Schick responded by quoting the opinion of Rav Akiva Eiger, and he 
added that the presence of the trees will encourage people to gather and 
idly waste time near the synagogue, and he therefore advised the Rav 
to attempt to have them uprooted. However, the Binyan Tzion argues 
and notes that no such prohibition is mentioned in legal sources. He 
adds that this apparent stringency can result in an unintended 
transgression, as fruit-bearing trees planted next to a synagogue could 
be destroyed, which is Biblically forbidden. Additionally, he maintains 
that even on the Temple Mount itself, any trees which may have been 
there prior to the building of the Beis HaMikdash or which 
subsequently grew on their own need not be removed. The Netziv also 
writes that we cannot create prohibitions based on our own reasoning, 
although he respectfully notes the opinion of Rav Akiva Eiger and is 
therefore unsure about the matter. The Maharam also permits planting 
trees next to a synagogue, and he maintains that even according to the 
stringent opinion, trees which were already planted need not be 
removed. However, he adds that in a place where the practice of non-
Jews is to plant trees next to their houses of worship, it would be 
forbidden to do so at a synagogue due to the separate prohibition 
against following in the customs of the non-Jews, unless they are 
planted in a manner different than the practice of the non-Jews. 
2) The Mishneh L’Melech cites the Gemora in Sanhedrin (82a), which 
rules that when Pinchas entered Zimri’s tent to kill him for engaging in 
forbidden relations, Zimri would have been permitted to defend himself 
by killing Pinchas who was pursuing him to kill him. He suggests that 
the situation with Pinchas and Zimri should be analogous to our 
situation, in which the redeemer of the blood is planning to kill the 
accidental murderer, which would indicate that the murderer is 
permitted to kill the redeemer of the blood in self-defense. However, 
he ends off by noting that this proof is not conclusive. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 

 

Aish.Com - Rabbi Benjamin Blech 

The Next Solar Eclipse in 2024:  
A Startling Message for the World 
The mystical meaning of the next eclipse which is only seven years 
away. 
Amazingly enough, the “totality eclipse” which took place this past 
Monday across the continental United States was not the end of the 
story. While eclipses of this magnitude are fairly rare occurrences – 
scientists tell us that if you stood in one place on earth you would have 
to wait on average another 360 years until you again saw another total 
eclipse – this time round is going to be different. A sequel is due a mere 
seven years later, on April 8, 2024. 
This proximity of time is almost beyond belief. It defies law of 
averages. It means that anyone who might have missed the blackout of 
the sun this year will have another opportunity to join the millions who 
shared viewing this magnificent cosmic performance on August 21 of 
this year. 
But there’s something even more remarkable about this “double 
feature.” 
The path of the eclipse in 2017 went from Northwest to Southeast, from 
Oregon to South Carolina. It reached its point of greatest duration a few 
miles south of Carbondale, Illinois. Totality lasted for two minutes and 
thirty-eight seconds. In 2024 the eclipse will wend its way in the 
opposite direction, from the Northeast to the southwest. There is one 
point however which will mark the intersection between this year’s 
eclipse and the one to come, the meeting of the two different paths 
across the United States, as if marking the center of a large X. It is 
precisely in the very same spot in Illinois where totality – the complete 
eclipse of the sun – will be repeated for the greatest length of time. That 
exact point where the 2017 and 2024 lines of totality cross is Cedar 
Lake in Jackson County, just south of Carbondale. 
And here is the spooky part. 
That geographic location has a name. It is called Little Egypt! 
How it got its name has a biblical source. It seems that in the mid-19th 
century there was a famine in northern Illinois. Thankfully, there was a 
bountiful harvest in the South. So the people in the North said that they 
felt themselves like the children of Jacob who in a time of famine were 
forced to go down to Egypt to seek food for their families – and the 
Carbondale region which saved their lives became known to this day 
as Little Egypt. 
If you believe, as I do, that coincidences are but God’s way of choosing 
to remain anonymous and that they carry great significance as divinely 
inspired messages, it surely bears noting the remarkable link between 
the story of our original exile to Egypt and the “X marks the spot” Little 
Egypt location of the rare dual eclipses of our decade. 
There is an all-important number associated with the Torah account of 
the Egyptian exile. It was in a prophecy to Abraham that God informed 
our patriarch of the time that would first bring darkness to his 
descendants: "You shall surely know that your seed will be strangers in 
a land that is not theirs, and they will enslave them and oppress them, 
for 400 years" (Genesis 15:13). 
A solar eclipse is predicated on that very number. The sun, as the Bible 
told us, is larger than the moon: “And God made the two great 
luminaries: the large luminary to rule the day and the small luminary to 
rule the night…” (Genesis 1:15).] To be exact we know that the sun is 
exactly 400 times larger than the moon. How is it possible for the moon, 
so much smaller, to cover the sun to our eyes in an eclipse? That is 
because the sun is also 400 times further from us than the moon – a 
relationship of distance exactly parallel to that of size! 
In the mystic tradition of Kabbalah the number 400 is meant to alert us 
to special meaning. It is the number 40 – the days Moses spent on 
mount Sinai, the days of the flood, and a host of other spiritually 
important moments – brought to the tenth power. 
The relationship between the sun and the moon and the years predicted 
for the Egyptian exile share the number 400 so that we be attentive to 
a powerful divine message. An eclipse, the Talmud teaches us, is a 
heavenly sign. An eclipse of the moon, the rabbis tell us, is a bad omen 
for the Jewish people; an eclipse of the sun is a bad sign for the non-
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Jewish world. I dare to suggest that an eclipse across the continental 
United States of America linked to Little Egypt may well serve as a 
warning to the darkening of the American spirit – for the very same 
reason the children of Israel ended up in Egypt of old to shortly begin 
the era of their slavery. 
The children of Jacob were guilty of a serious crime. It was the sin of 
hatred between brothers. It was the crime of the sale of Joseph which 
led to our first exile. That is what first darkened the pages of our 
national history as Jews. And that is what, post Charlottesville, darkens 
the story of American democracy. The cover of this week’s Time 
magazine carries the ominous headline “Hatred Across America”. 
More than a century after the Civil War, Americans are at war with 
each other – and after a little more than half a century past the Holocaust 
the barbaric cries of Nazi anti-Semitism and “let’s replace the Jews” 
are also incredibly again heard in our land. 
If an eclipse does in fact have divine meaning, this must be a wake-up 
call. Little Egypt speaks to contemporary America just as ancient Egypt 
did for us as Jews throughout the ages. Egypt with either adjective, little 
or ancient, has always served as a tragic lesson for the consequences of 
enmity between brother and brother, between human beings all created 
in the same image of God. 
In an eclipse, the sun continues to shine even if we are temporarily 
blinded to the rays of its goodness. God has not deserted us, nor will 
He ever do so. Eclipses are not curses; they are but warnings. 
If we but heed their message, we may turn the eclipses of 2017 and 
2024 into the blessings for which they were divinely intended. 
This article can also be read at: http://www.aish.com/ci/s/The-Next-Solar-Eclipse-in-2024-A-Startling-Message-for-the-World.html Like what you read? As a non-profit 
organization, Aish.com relies on readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration 
to people like you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah 
Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2017 Aish.com - http://www.aish.com   
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Shoftim – It’s All There 
The Torah commands the Jewish king to write two Sifrei Torah, one to 
be stored in his treasury and the other to be taken with him wherever 
he goes. “And it shall be with him and he shall read from it all the days 
of his life” (Devarim 17:19). The Chasam Sofer renders the pasuk as 
follows: “He shall read from it about all the days of his life.” All the 
daily events of his existence should be viewed through the lens of the 
Torah. In it he will find the hashkafah and the guidance for all that he 
experiences. 
Not only personal matters of the king, but all matters of state and 
national welfare were to be guided by the Torah. When Moshe 
Rabbeinu was instructed to appoint Yehoshua to lead the nation, 
Hashem told him, “He shall stand before Elazar the Kohein who shall 
inquire for him the judgement of the Urim [V’tumim] before Hashem” 
(Bamidbar 27:21). In the same vein, the righteous kings such as Dovid, 
Shlomo, Yoshiyahu and Chizkiyahu received guidance and counsel 
from prophets. 
It states in Mishlei (8:14) “Within me (the Torah) there is guidance and 
counsel.” Rav Elchonon Wasserman averred that the Torah is the single 
source of counsel for the Jewish nation and each individual in all issues. 
The Chazon Ish, in a letter to a communal leader, wrote that one cannot 
divide the Torah’s authority into two separate areas: one in matters of 
Halacha (for the forbidden and the permitted) and the second in secular 
matters. One cannot decide to listen to the Torah scholars in the first 
area and ignore their advice in the second area. 
We can find solutions to all our dilemmas in the Torah. But first we 
must acknowledge and be receptive to the Divine wisdom of the Torah. 
We must be willing to put aside any partiality or personal perceptions 
and surrender to the authority of the Torah. Sometimes we may be able 
to do it ourselves and other times we may need to call upon a Talmid 
Chacham to seek his advice. 
When Chazal told us in Avos (5:22), “Hafach bah vehafach bah dekula 
bah – examine it and examine it [again and again] for everything is in 
it,” they meant that literally everything is in the Torah. It is not merely 
a repository of halacha or historic anecdotes. The Torah contains 
information about every aspect of life and every aspect of the universe. 
Sometimes that information is accessible only to those who have delved 
into the Torah to such an extent that they are saturated with it. The 
Chazon Ish, who never studied any other discipline than Torah, was 

able to instruct a surgeon how to perform a specific brain surgery, even 
providing him with a diagram. 
Often the information is more overt and can be discovered by a 
discerning Talmid Chacham. I remember very vividly a conversation 
that I had with Rav Yaakov Weinberg, the Rosh Hayeshiva of Ner 
Yisrael in Toronto. After concluding the discussion, he told me that he 
had learned his approach from Avraham Avinu in Parshas Vayeira. 
Sometimes the message is obvious enough for all of us to see. We just 
have to keep our eyes open. When we study each Parsha we should bear 
in mind the words of the Chasam Sofer: Read it in a way that applies to 
all the days of your life. 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
This issue is sponsored l'iluy Nishmas בצלאל בן יצחק יעקב ז"ל whose 
Yohrzeit is (5747) ב' אלול ת.נ.צ.ב.ה. 
Parshas Shoftim - Pursue Peace 
Vol. 24 No. 43 
“When you approach a city with the intention of fighting it, then you 
shall first offer it peace terms” (Devorim 20:10). This applies 
exclusively to a battle of conquest outside the borders of Eretz Yisrael 
(termed a voluntary war) states Rashi, but in the fight for the conquest 
of Cana’an, or the battle against Amolek (a “compulsory” war) no 
peace terms are offered. 
The Ramban however, interpreting the Sifri which serves as Rashi’s 
source, differently than Rashi, maintains that before attacking any 
enemy, they offered them peace terms, even if it was prior to a 
“compulsory” war. As one of his proofs, he cites the fact that Moshe 
sent peace terms to Sichon before engaging him in battle, despite the 
fact that Sichon was King of the Emori, one of the seven nations. In 
response, Rashi will presumably differentiate between Sichon on the 
one hand, whose country was not intrinsically part of Eretz Yisrael, and 
Eretz Yisrael itself. 
R. Bachye, in support of the Ramban’s explanation, quotes a Sifri: 
“Yehoshua sent three letters (to all the 31 Kings of Cana’an) before 
entering Eretz Yisroel: 1. Whoever wishes to accept our peace terms, 
should come and do so; 2. Whoever wants to turn and flee, is welcome 
to do so; 3. Those who wish to fight may do so”. The Yerushalmi adds: 
“... the Giv’onim made peace, the Girgoshi turned round and fled, the 
rest of the 31 kings chose to fight”. 
How worthy an objective peace must be, if the Torah commands us to 
offer the olive-leaf even to our enemies, for the sake of peace (provided 
they accept our peace-terms unconditionally!). Of which other good 
quality do we find the expression that Dovid Ha’melech used with 
regard to peace: “Seek peace and pursue it” (Tehillim 34:16). 
The Da’as Zekeinim cites many examples from Chazal, to stress the 
importance of peace. 1. Even Hashem Himself (whose very signature 
spells truth, was willing to withhold the truth from Avrohom Ovinu, 
when He quoted Sarah as saying, “And I am old” - failing to add that 
she had also said, “... and my master (Avrohom) is old” - for the sake 
of peace! 2. Yosef’s brothers quoted their father Ya’akov as having 
issued a command before his death, ordering Yosef to forgive his 
brothers for having sold him. Such a command had never been issued; 
nevertheless they saw fit to quote him accordingly - for the sake of 
peace! 3. Birchas Kohanim as well as Shemoneh-esrei, conclude with 
the b’rachah of peace. 4. One greets with the word “Shalom”, even a 
gentile for the sake of peace! (despite the fact that the word “Shalom” 
is one of the Names of G-d). 5. No-one ever gave R. Yochonon shalom 
before he greeted them - for the sake of peace! 6. Even though a deaf-
mute, a fool and a small child do not possess the legal power to acquire, 
Chazal decreed that one may not deprive them of something which they 
have found - for the sake of peace! 7. One must sustain the non-Jewish 
poor (in Eretz Yisroel) together with the poor, for the sake of peace! 
And it is with reference to our opening pasuk that the Medrash Rabbo 
writes: ‘See how great is the power of peace! Come and see how a 
human being who has an enemy, plans his downfall. What does he do? 
He goes and pays homage to someone who wields more power than his 
enemy to help him put the man down. Not so Hashem. All the nations 
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of the world anger Him. Yet when they go to sleep, their Neshomos all 
ascend to Hashem, and in the morning He restores each Soul to its 
rightful owner.’ 
A human being, the Medrash continues, is bent upon revenge, should 
his friend offend him. Not so Hashem. The Egyptians enslaved the 
Jewish people, forcing them to work with cement and bricks. Yet for 
all the harm that they caused Yisrael, the Torah writes: “Do not reject 
an Egyptian, for you were strangers living in his land” (Devorim 23) - 
but pursue peace! 
The Medrash then brings a beautiful story to illustrate how far one must 
go in pursuit of peace: 
A woman once came home late from Shul where she had been listening 
to R. Meir’s droshoh. Her husband, a sarcastic man, refused to let her 
in until she went and spat in R. Meir’s face. Meanwhile, Eliyohu 
ha’Navi appeared to R. Meir, telling him the story and pointing out how 
it was due to him that the woman had been thrown out of her house. R. 
Meir went and sat on the steps of the Beis-Hamedrash. When the 
woman arrived, he feigned illness. “Does anyone know how to apply a 
“lachash” (a form of cure that included spitting into the sore eye) to a 
sore eye?” he announced loudly. Volunteering her services, the woman 
performed the necessary, whereupon R. Meir instructed her to return to 
her husband and tell him that she had indeed spat in R. Meir’s face, just 
as he had instructed her. 
That’s how far one has to go to restore peace between two people! 
Links: Shoftim - Re’ei 
The Ba’al ha’Turim discovers no less than three connections between 
the two Parshiyos: 
1. That it is the Judges in the form of the Beis-din ha’Godol, who decide 
the dates of the Yomim-tovim (the concluding topic in Parshas Re’ei). 
This they do by fixing Rosh Chodesh on whichever day of the month 
they choose, the 30th or the 31st. 
Chazal explain how the Beis-din shel Ma’aloh might anticipate that 
Rosh ha’Shonoh will fall on Monday the 30th Ellul, because that is 
when the new moon was sighted (the natural criterion for the fixing of 
Rosh Chodesh). However, the Beis-din shel Matoh then decided to 
postpone Rosh ha’Shonoh until Tuesday, the 31st Ellul (possibly 
because Succos would have then fallen at the end of the summer season, 
instead of in the autumn) with the result that, even though everything 
in the Heavenly Courtroom was prepared for the day of judgement, they 
would, so to speak, change their plan, close the Court, reconvene on the 
following day so as to conform to the decision of the Beis-din shel 
Matoh. 
2. Because the members of the Beis-din are particularly active on Yom-
tov making sure that anyone who has made a vow to bring a Korban, 
should keep his word. It was the duty of Beis-din to enforce this, 
particularly since someone who had not brought the Korban by the time 
the first Yom-tov had passed transgresses the mitzvas asei of “U’vosem 
shomoh, va’haveisom shomoh” (Devorim 12) - although the lo sa’seh 
of delaying the Korban does not apply until three Yamim-tovim have 
passed. 
3. And they are also busy making their rounds among the people, 
ensuring that the jovial mood that inevitably accompanies Yom-tov 
will not result in a relaxing of the high moral standards that prevail 
throughout the year. Consequently, they mix with the people to prevent 
misplaced lightheartedness that leads to sin. 
The Ibn Ezra explains that, despite the fact that you will make your trip 
to Yerushalayim three times a year, and there you will learn the laws of 
the Torah from the Kohanim (whose task it is to teach Torah to the 
masses - see Devorim 33:10), this in no way exempts you from setting 
up judges and policemen in every tribe and in every town. You cannot 
rely exclusively on your pilgrimage trips to Yerushalayim to imbibe 
Torah and mitzvos. A deterring force is also necessary. 
And a similar thought is expressed by the Or ha'Chayim, who writes 
that although it is possible to settle one's disputes before the Beis-din 
ha'Godol during one of the three annual pilgrimages to Yerushalayim, 
it is still of paramount importance to appoint local courts in all tribes 
and cities in order to avoid any delay in the process of justice. 
For sponsorships and adverts call +972 2 651 9502 This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically 
or on paper, provided that this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to 
parsha@torahinaction.com  

 

Rabbi Yissocher Frand 

RavFrand 
The Measure of A Person Is His Sense of Gratitude 
This dvar Torah was adapted from the hashkafa portion of Rabbi 
Yissocher Frand’s Commuter Chavrusah Tapes on the weekly portion. 
Good Shabbos! 
The Torah admonishes judges not to show favoritism, not to corrupt 
justice, and not to take bribes “for bribes will blind the eyes of the wise 
and will pervert the words of the righteous” [Devorim 16:19]. No 
person is immune from the temptations of a bribe. Bribes attack a 
person’s ability to judge fairly. Even if a person is righteous and even 
if he is extremely wise – he is not above falling prey to the power of a 
bribe. 
The Gemara in Kesuvos [105b] states: “It goes without saying that 
monetary bribes are forbidden, but the Torah is coming to teach us that 
even ‘verbal bribes’ are forbidden.” Flattery, kind words, and so forth 
can all affect a person’s judgment. The Gemara lists several incidents 
demonstrating how particular Amoraim of the Talmud acted regarding 
rejecting bribes. 
Shmuel was having difficulty crossing a rickety bridge. A certain 
person stuck out his hand and helped him cross the bridge. Shmuel 
asked what brought him to the bridge right then. The person told 
Shmuel that he had a case to be heard in Shmuel’s court for 
adjudication. Shmuel disqualified himself from being a judge in the 
case since he had just received a favor from this person. 
Similarly, Ameimar was sitting in court and a feather flew on top of his 
head. A fellow came over and removed the feather. When he told 
Ameimar that he was there to have his case heard, Ameimar 
disqualified himself from hearing the case. 
A third Amora related incident involved Mar Ukva. Someone spat in 
front of Mar Ukva and another person came along and covered up the 
saliva. Mar Ukva disqualified himself from hearing the case of the 
person who did him the favor of covering up the saliva. 
A final case involved Rav Shmuel b’Reb Yossi and his sharecropper. 
The sharecropper who normally delivered produce to Rav Shmuel 
b’Reb Yossi every Friday showed up early one week and delivered the 
produce on Thursday because he had to be in town that day for a Din 
Torah. Rav Shmuel b’Reb Yossi disqualified himself from hearing the 
case, lest he be “bribed” by the favor of the early delivery that week. 
Rav Pam, zt”l, asked a question about this narration: Are we to infer 
that these Amoraim were so fickle that the slightest favor could 
influence them? What’s the big deal about any of these matters? Did 
these Amoraim have such little backbone that they could be swayed by 
trivial and incidental matters? Rav Pam said that the lesson of this 
Gemara is not so much about judicial integrity or the corrosive nature 
of bribes. The major lesson that this passage of Talmud teaches is the 
concept of Hakaras HaTov [gratitude]. This Gemara teaches us how 
indebted each of these Amoraim felt to anyone who did them even the 
slightest favor. 
Such matters would be insignificant to us. As a result of our 
insensitivity to the proper attribute of Hakaras HaTov, such favors do 
not even register on our radar screens as necessitating any gratitude on 
our part. We do not even consider them favors. However, people who 
are highly sensitive to the attribute of showing gratitude do consider 
these kindnesses to be favors, worthy in fact of favors in return. 
Rav Pam explains that many of the problems in our society indeed stem 
from the lack of appreciation of one’s obligation for Hakaras HaTov. 
Husbands take the kindnesses that wives do for them for granted and 
wives take for granted the things that husbands do for them. Everybody 
has expectations of the other party in a marriage because “that’s their 
job!” “Why should they get ‘Extra credit’ for merely doing their job?” 
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If each spouse would see the things done for them as a favor which 
needs to be recognized, marriages would be far happier and far more 
stable. The same is true in employer-employee relationships and in 
virtually all other relationships as well! 
Rav Pam notes: If parents and alumni would have the proper sense of 
Hakaras HaTov to the institutions that educated them and their children, 
Yeshivos and Beis Yaakovs and Day Schools would not be in the sorry 
state of financial distress in which they find themselves today. All too 
often, the attitude is “I paid my tuition. I did my job. You did your job. 
Do not bother me anymore!” If they had a feeling for the proper sense 
of gratitude to these teachers and institutions, their ongoing gifts would 
be far more generous! 
Rav Kook, when yet a Rav in Europe, before moving to Eretz Yisrael 
spent time in the summers on the Baltic seacoast in Latvia, as was the 
custom of many European Rabbonim. There was a hall there where 
they made minyanim. Rav Reuvain Bengas happened to be there one 
evening and had Yahrtzeit. There were only nine people in the hall, so 
one of the people in the hall went outside looking for a tenth Jew for 
the minyan for Rav Reuvain’s Yahrtzeit. Meanwhile, outside there was 
a certain fellow also trying to form a minyan and he had an exact 
minyan. The person from the hall did not realize this and pulled one 
person from the outside group into the hall for the inside minyan. 
Although this was all unintentional, the person who organized the 
minyan outside stormed into the hall and started yelling at Rav Bengas 
and heaping insults upon him. Rav Kook, well-known for his great 
Ahavas Yisrael for every Jew, nevertheless went to the person who was 
berating Rav Bengas and slapped him across his face for embarrassing 
a Talmid Chochom. 
The slapped person got so furious at Rav Kook that he decided to take 
him to the secular court for assaulting him. A whole commotion 
developed. A number of people asked Rav Kook to just apologize so 
that the matter would not go any further. Rav Kook refused. He said if 
this was just for my honor I could apologize, but this involves the honor 
of Rav Bengas who was shamed. I am not sorry I slapped him. I had to 
stand up for the honor of a Talmud Chochom. Let this person take me 
to court! 
A few days passed, however, and the fellow had a change of heart. He 
came into Rav Kook and apologized and told him he was not going to 
take him to court. Seemingly that was the end of the story. 
Years later, Rav Kook came to America and he was approached by the 
person who he had slapped years earlier in the Latvian seacoast town. 
He told Rav Kook “I cannot thank the Rabbi enough. I owe you a great 
debt of gratitude.” He then took out a gold watch and gave it to Rav 
Kook. He explained that after Rav Kook slapped him, his life became 
miserable in Europe. As a result of that tumultuous incident, he became 
notoriously known as the Jew who yelled at Rav Benges and the Jew 
who was slapped by Rav Kook. He had no choice but to leave Europe 
and go to America where no one knew him. In America, he became a 
millionaire! He felt his good fortune was all the result of the slap of Rav 
Kook and wanted to show Hakaras HaTov to him. 
Sometimes we should feel gratitude even for a slap in the face! 
Likewise, the Amoraim felt a super sensitivity for gratitude even for 
trivial matters. The same is true of righteous Jews in every generation. 
The Chofetz Chaim was a Kohen and could not attend funerals. A 
woman who had once donated a window to his Yeshiva in Radin died. 
(This was a simple window – not a fancy stained glass window.) Even 
though the Chofetz Chaim could not enter the cemetery and despite his 
old age, he walked a long distance behind the casket to the cemetery to 
accompany the body to burial, as Hakaras HaTov for the donation of 
the window. 
If only we would recognized the obligation to recognize favors – 
however small – the world would be a far better place! 
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Rabbi J. Gewirtz  

Migdal Ohr 
Volume 19 – Issue 45 Parshas Shoftim 5777 
Z‰EwT LWLA ÂD OYUPWw–ÂP 
A publication dedicated to Harbotzas Torah 
(UY:ZY) „...WYQLA ÂH TA HARYL DMLY IEML WYYX YMY LK WB ARQW WME HTYHW‰ 
“And it shall be with him and he shall read from it all the days of his 
life so that he shall learn to fear HaShem his G-d...”(Devarim 17:19) 
Unlike the Constitution of a country which a president or prime 
minister is sworn to uphold, the Jewish king’s responsibility is to 
uphold the Torah of G-d, something far beyond any document written 
by mortal man. 
The king had a special mitzvah to write his own Sefer Torah. He had to 
have two, one which he carried with him and one which he put in 
safekeeping. Even if he inherited two from his father, he had a special 
obligation to write or commission a Torah of his own. 
Then, he was to read from it each day, as our posuk tells us, “so he shall 
learn to fear G-d.” If the point was to read the Torah, why couldn’t he 
use an existing one? And if he had already come to fear HaShem, why 
would he need to study the Torah every single day for that purpose? 
Perhaps he had an obligation to study Torah, but what about the stated 
intent: that he “learn to fear G-d”? 
The Ramban comments that “it shall be with him” literally refers to the 
above-referenced Torah which he had an obligation to write. In truth, 
however, says the Ramban, what is supposed to be with him is the 
Torah itself; the wisdom and will of HaShem conveyed to Moshe at 
Sinai. 
One way to ensure that the king will keep the spirit of Torah with him 
is to require him to write one for himself. By doing so, he makes a 
public statement that he values the Torah and believes in what it says. 
In order not to go back on this statement, he will, in fact, reiterate his 
dedication to Torah. Then, when things happen that must be seen 
through the prism of Torah, that is how he will see them. He is utilizing 
his own pride and desire not to seem wishy-washy or weak to 
strengthen his commitment to Torah. 
By studying the Torah, a person comes to an appreciation of how 
HaShem looks at the world and how He wants us to view it as well. He 
sees in the Torah how HaShem guides us each day (see Sforno) and he 
uses that understanding to see G-d’s hand in the world today. 
The word for fear, ‘yirah,’ can also mean to see. By studying the Torah 
each day, something which he has publicly declared is meaningful to 
him, one will begin to see HaShem and His actions in everything. When 
that happens, then he will be very careful to guard all the words of the 
Torah, and uphold the performance of its statutes. 
This is the mission of a Jewish king, so he must do what it takes to keep 
him on track. Of course, we are all “b’nai melachim,” princes and 
princesses, charged with the same duty, so we should make every effort 
to ensure that each day we are growing in our knowledge and 
recognition of HaShem, His Torah, and the Divine fingerprints which 
He leaves over all His creation for us to find. 
When R’ Paysach Krohn was 21, his father became very ill. The 
hospital was in Washington Heights and he spent Shabbos with R’ 
Shimon Schwab z”l. R’ Schwab asked him how his father was doing. 
“I have bitachon, (faith)” replied the young man, “that he will be OK.” 
R’ Schwab quietly corrected him. “That is not what bitachon means,” 
he said. “Bitachon is not trusting that everything will be OK. Bitachon 
is believing that EVERYTHING happens because HaShem wants it to 
happen.” 
A few weeks later, young Paysach’s father passed away. But before he 
did, his son had learned to see the Divine nature of all occurrences, 
whether he understood them or not. 
Now You Know 
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To many, the month of Elul is a somber one, with fears of upcoming 
judgment in the Days of Awe on people’s minds. But it needn’t be this 
way. 
Elul is an acronym for the words, “Ani L’dodi V’dodi Li,” I am devoted 
to my Beloved, and He is [greatly] devoted to me.” Found in Shir 
HaShirim, these words represent the love affair between the Jewish 
People and HaShem. 
To the untrained eye, Shir HaShirim seems almost lustful, but our Sages 
teach us that if all scriptures are holy, Shir HaShirim is the holy of 
holies. 
Just as the Holy of Holies is off-limits to anyone but the Kohain Gadol, 
the relationship of Klal Yisrael and HaShem is one upon which no other 
nation can impinge. 
Just as Shir HaShirim follows the allegorical tale of a young maiden 
seeking her beloved beau, Elul, which bears the Zodiacal sign of 
Besula/Virgo – a young maiden – is a time for us to enjoy the breathless 
quest to find our Beloved (G-d) and be caught up in His embrace. 
This is not a time to be sad and fearful, but to be excited, happy and 
optimistic. 
We must be confident that when we find HaShem and connect with 
Him, He will protect us from all our detractors and because of His love 
for us, He will purify us and bless us with a sweet New Year. 
Thought Of The Week: 
We see G-d all the time; we just don’t recognize Him. 
Mazel Tov to Yossi Landa of Brooklyn and Arielle Jaffa of Queens on 
your upcoming wedding! May you build a Bayis Ne’eman L’Sheim 
U’l’tiferes and be a source of nachas to yourselves and HKB”H! 
You should do it all the time. Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com ©2017 – J. 
Gewirtz E-mail Subscribe to info@JewishSpeechWriter.com  
 

Rabbi Avraham Kahn 

Torah Attitude 
Parashas Shoftim: The Eclipse And Its Messages 
August 24, 2017 
Summary 
The two main areas where we serve G’d with our hearts are love and 
fear of G’d. One of the ways we come to love and fear G’d is when we 
contemplate G’d’s magnificent and wondrous creation. Looking at the 
creation brings us to love G’d in appreciation of the beautiful world He 
created for us. We stand in fear and awe in front of our Creator and 
wonder how can any intelligent person suggest that this came about by 
itself through a big bang, or similar event. This past week, America 
experienced a total solar eclipse that swept through the entire continent. 
How much love and appreciation should we express to our Creator for 
preparing the perfect mix of day and night for our benefit. When we 
experience an eclipse, we stand in awe and fear in front of G’d Who 
clearly shows that He is in total control, and when He so desires, He 
can turn day into night in an instant. An eclipse serves as a bad omen 
for the world. As we are entering the month of Elul, the month where 
we try to do teshuvah and get closer to G’d, we must take the eclipse’s 
messages to heart. 
Love and Fear of G’d 
Towards the end of last week’s Torah Attitude, we discussed how to 
put our heart into our observance. The Tanya (chapter 17) explains that 
the two main areas where we serve G’d with our hearts are love and 
fear of G’d. 
Contemplate G’d’s Creation 
The Rambam (Laws of Torah fundamentals 2:2) writes that one of the 
ways we come to love and fear G’d is when we contemplate G’d’s 
magnificent and wondrous creation. The more we investigate the 
universe and all creations, the more we gain an insight into G’d’s 
infinite wisdom. And when we realize that G’d created it all for us, it 
will bring us to love and praise G’d, and feel an intense craving to get 
close to our Almighty benefactor. As King David said (Tehillim 42:3): 
“My soul thirsts for G’d.” The Rambam continues and says that these 
very same thoughts bring us to fear G’d and be in awe of Him, as we 
realize how small and inadequate we are in front of our Omnipotent 
Master. As King David further said (ibid 8:3-4): “When I see Your 

heavens, the work of Your fingers, the moon and the stars, that You 
have set in place. What is man that You should remember him?” 
All Necessities 
On the one hand, looking at the creation brings us to love G’d in 
appreciation of the beautiful world He created for us, with everything 
available to us in the exact measure that we need it: plenty of oxygen, 
an abundance of water, and all our necessities according to how much 
we need them. Of course, we find both drought and famine throughout 
the world, as well as a host of other natural calamities and catastrophes. 
However, these are the result of G’d’s judgment, as we will describe in 
a month time on Rosh Hashanah in the Musaf prayer. 
Super-Intelligent Design 
On the other hand, we observe the creation with its super-intelligent 
design, the sun and the moon in their orbits, providing us with day and 
night. The different seasons enable nature to bloom, grow and bring 
forth an abundance of fruit and vegetables for our benefit. Everything 
fits together in a perfect system that provides us with all our needs. We 
stand in fear and awe in front of our Creator and wonder how can any 
intelligent person suggest that this came about by itself through a big 
bang, or similar event. As the Prophet Isaiah says so eloquently (40:26): 
“Raise your eyes to the heaven, and see Who created these.” 
Eclipse 
This past week, America experienced a total solar eclipse that swept 
through the entire continent. Millions of people watched as the moon 
passed between the earth and the sun, and blocked our view of the sun. 
Although G’d created the sun to be 400 times larger than the moon, He 
still enabled the moon to block the sun totally because He placed the 
moon 400 times closer to the earth than the sun. G’d wanted this to be 
a unique and rare occurrence, so He prepared, from the time of creation, 
that the moon is set in a slightly tilted orbit between the earth and the 
sun. 
Perfect Mix 
This is a perfect example of the above words of the Rambam. At the 
time of creation, G’d made these two luminaries to separate between 
day and night (see Bereishis 1:14-16). G’d planned their orbits so that, 
in general, they do not interfere with each other. This is obviously for 
our benefit, so that we can keep a consistent schedule that enables us to 
work and do our jobs during the day, and sleep during the night. How 
much love and appreciation should we express to our Creator for 
preparing this perfect mix of day and night for our benefit. 
Total Control 
However, when we experience an eclipse, we stand in awe and fear in 
front of G’d, Who clearly shows that He is in total control, and when 
He so desires, He can turn day into night in an instant. 
Bad Omen 
The Torah (ibid) describes that besides being the luminaries of the 
world, the sun and the moon also serve as signs. Rashi (ibid) quotes 
from the Talmud (Sukkah 29a) that an eclipse serves as a bad omen for 
the world. The Talmud explains that the eclipse serves as a message to 
those who see it. Rabbi Avraham Horowitz, better known as the Shelah, 
explains that G’d, from the time of creation, prepared the eclipses to 
take place exactly where He would want to warn the population due to 
their sins and shortcomings. Rashi (ibid) continues that the Talmud 
(ibid) quotes from the Prophet Jeremiah (10:2) who addresses the 
Jewish people in the name of G’d and says: “Do not learn from the 
ways of the nations, and you will not need to fear from the signs of the 
heaven, that the nations fear.” Says Rashi, in the name of the Talmud, 
“As long as we do the will of G’d, we do not need to fear any 
punishment when we see an eclipse.” 
Elul and Teshuvah 
This eclipse occurred Erev Rosh Chodesh, just before we entered the 
month of Elul, the month where we try to do teshuvah and get closer to 
G’d. This makes this experience much more powerful, and we must 
make sure that we take these messages to heart. As long as we do the 
will of G’d, the bad omen of the eclipse does not affect us. On the 
contrary, it reminds us of G’d’s constant care and concern for us, as He 
provides us with our daily needs. However, we dare not ignore the 
reminder of the eclipse not to emulate the permissive society we live 
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in, with its immorality and corruption. If we take these messages to 
heart, they will help us to do teshuvah and get closer to G’d, and in that 
merit we will, G’d willing, be inscribed to a year of blessings and 
prosperity in good health, together with the entire Jewish people. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/a/kahn/archives/archives.htm.  
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
The Greatness of Being Tamim 
In Parshas Shoftim appears a commandment: “Be tamim with Hashem” 
(Devarim 18:13). Tamim roughly translates as “whole” or “complete” 
in a spiritual sense. Rashi (ibid.) explains that the intent here is that we 
must not concern ourselves with knowing the future before it happens 
(as gentiles of the ancient world tried to do, via witchcraft or sorcery), 
but rather to rely on Hashem. 
Rashi adds that one who is tamim with Hashem merits to be “with 
Hashem and within Hashem’s portion.” The Baal HaTurim notes 
further that the Hebrew letter tav of tamim is written larger than the 
other letters, to imply that one who is tamim with Hashem is as if he 
has “fulfilled the entire Torah from alef until tav” (i.e. the first and last 
letters of the Hebrew alphabet). 
Why does being tamim with Hashem, and not trying to find out the 
future, give a person such greatness? 
Also, we see the word tamim (or a more basic form — tam) in different 
contexts, unrelated to the idea of not looking into the future. Before 
giving Avraham Avinu the command of circumcision, Hashem told 
him: “Go before Me and be tamim” (Bereishis 17:1). Yaakov Avinu 
was called tamim in regard to his dwelling in the tents of Torah study 
(“ish tam yoshev ohalim” ibid. 25:27). When Noach (ibid. 6:9) is 
defined as “tzaddik tamim,” this term encompasses all his righteous 
ways during an era of evil. Is there a connection between these diverse 
ideas? 
The Slonimer Rebbe explains that in all cases, a tam is someone who 
nullifies his will before the will of Hashem. Rashi defines tamim as 
“not investigating into the future,” but why would a person want to 
know the future? So he can use this information to bring about his will. 
One who accepts Hashem’s will and tries to make it his own has no 
need to know the future. I accept Hashem’s will, so what need do I have 
to know it ahead of time? 
We can now understand why Rashi and the Baal HaTurim attribute 
such greatness to one who is tamim with Hashem. He has reached the 
great spiritual level of subjugating his entire being to Hashem. For us 
as well, our challenge is to accept our lot in life and not question why 
Hashem does what He does. This is our fulfillment of the command to 
be tamim. 
In Shemos Rabba (2:5), it states that the Jewish Nation reached the 
great level of temimus when all Jews together declared “Naaseh 
VeNishma.” This was total self-nullification before the will of Hashem. 
It didn’t matter what Hashem would command them, whether it was 
hard or easy, because their only desire was to do His will. 
We as well should strive to reach this level of temimus. When we have 
the opportunity to do a mitzvah, it does not matter if we connect to it or 
understand its depth. Nor should we worry that it may be too hard to 
do. We should simply feel happy that we are fulfilling Hashem’s will. 
This is called being tamim with Hashem. 
When a Jew wants only to fulfill mitzvos in the best possible way 
because this is Hashem’s will, his temimus brings him very close to 
Hashem. The sages (Nedarim 32a) say that a Jew who is tamim is even 
closer to Hashem than the angels. In addition, if he lives this way 
consistently over years, he even develops the power to help Klal 
Yisrael. In Moed Katan (16b), Hashem states: “I control man, but who 
controls Me? The tzaddik.” 
Rav Yechezkel Sarna explains that a tzaddik “controls” Hashem 
because he always subjugates his own will to Hashem’s will. Therefore, 
Hashem does the same for the tzaddik — midda keneged midda. Even 
if the behavior of the Jewish people incurs for them a harsh decree from 
Hashem, since the tzaddik loves his people and cannot bear to see them 
suffer, Hashem honors his will. 

Is there a way for us to reach such a level? Harav Sarna says there is, 
through yiras Shamayim. One should think regularly, consistently over 
time, “What does Hashem want from me? What is His will in this 
particular situation, based on who I am? How would He want me to 
act?” Even if he is not at the level of a tzaddik, if Hashem’s will is 
before him, little by little, over the years it will become a part of him. 
My father was a man who carved out the path of a ben Torah in the 
United States when the entire culture was against him. After he married, 
he learned Torah full-time, even though the concept of kollelim did not 
yet exist in America. 
Only when it became absolutely necessary did my father begin looking 
for a position where he could teach Torah. The only job he found was 
in a day school far away from where we lived in New York. My father 
would spend a week or more teaching out-of-town before coming 
home, only to set out again a day or two later. Our family lived this way 
for many years, but we never felt that we were sacrificing for Torah, 
because we saw that my father was perfectly happy with the situation. 
He knew that this was what Hashem wanted of him. Even if someone 
else would have found such a way of life difficult, my father saw no 
difficulty in this at all, since this was Hashem’s will. 
May we make Hashem’s will our own! 
 

Rabbi Label Lam 

Dvar Torah 
Parshas Shoftim - There Was the World 
Judges and officers shall you give to yourself in all your gates (cities) 
which Hashem your G-d gives you for your tribes; and they shall 
judge the people with righteous judgment. (Devarim 16:18) 
We find an almost exact parallel to this verse in the first chapter of Pirke 
Avos, “Make for yourself a Rav, Acquire for yourself a friend, and 
judge every person to the side of merit.” The Torah is demanding that 
we install a court system with enforcement on a citywide level and the 
Mishne in Avos is reminding us of a similar obligation on an individual 
level. 
In that sense a Rebbe is like an objective judge or like a doctor that 
must help you diagnose yourself. Everybody needs someone outside of 
themselves to gain a true perspective. Our sages tell us that a person 
does not see his own faults. We don’t even see ourselves at all. In a 
room filled with people everyone sees us. We see everyone! Strangely 
the only one we don’t see is ourselves. Not every opinion in the social 
mirror carries weight and therefore it is vitally important that we get a 
clear picture of what it is that we need to work on. 
I leave the Doctor’s office with a new regimen of prescribed behaviors. 
Now I need a friend who can help me live up to my new diet and 
exercise program. We all need a coach, someone who can remind us 
and inspire us to remain true to our chosen goals. 
The revealing piece of the puzzle is embedded in the third of the trio. 
Which one of these is not like the other? The first two speak of being 
in contact with agents who can help us become better. The third part 
refers to how we perceive others and the need to see our fellows in a 
meritorious light. How does this fit into the mix. Here are three 
approaches: 
1…Sometimes a person cannot find a proper Rebbe or a worthy teacher 
and a friend. Why? Because they may tend to find defects in Rebbes 
and friends. Every potential helper is thereby disqualified. The person 
remains unimproved because that third leg of the tripod is faulty. 
2…Perhaps a person finds his Rebbe and his support group and is 
enormously successful. He might then begin to look down upon another 
who does not have his standard of Rebbe or his quality of friends. He 
develops a false feeling of superiority over his peers. Gain for yourself 
a teacher and a friend. He has to find a Rebbe and a support group that 
suits him. So once you have your thing going look kindly on what 
others have found that works for them. 
3…The Mishne requires that YOU make for yourself a teacher and 
acquire for yourself a friend. The one we are primarily meant to be 
examining and improving is ourselves. That’s the work! If someone 
invites us as a Rebbe or a friend to study them then we can put on our 
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critical glasses. Otherwise we are asked to look at ourselves with a fine 
microscopic lens and everyone else with a fuzzy telescopic lens. 
The Baal Shem Tov taught that the flaws we tend to find in others are 
really reminders of uncured weaknesses within ourselves. The less one 
works with a real teacher and a friend the more difficult it will be able 
to judge people to the side of merit. We will have made a career out of 
condemning others while remaining deeply deficient ourselves. This is 
the natural tendency and untutored habit of humanity. Affirmatively, 
the more one fixes himself the more he will be able to see the goodness 
in others. 
A teacher popped a quiz on her class during geography class. While 
they were studying a map of the world she cut up everyone’s map into 
jigsaw puzzles, scrambled the pieces, and asked them to put that map 
of the world together. One boy finished miles ahead of the others and 
the teacher asked how he had become a genius in geography. He 
answered, “I am not interested in geography. I am an artist and honestly 
I was doodling. I did not know where to begin. I realized that I had 
drawn a portrait of myself on the other side of the paper and so I turned 
every piece over and put the picture of myself together and then when 
I turned them all back to the other side there was the world.” 
To Support Project Genesis- Torah.org Dvar Torah © 2017 by Torah.org. Do you have a question or comment? Feel free to contact us on our website. Join the Jewish 
Learning Revolution! Torah.org: The Judaism Site brings this and a host of other classes to you every week. Visit http://torah.org to get your own free copy of this 
mailing or subscribe to the series of your choice. Need to change or stop your subscription? Please visit our subscription center, http://torah.org/subscribe/ -- see the links 
on that page. Permission is granted to redistribute, but please give proper attribution and copyright to the author and Torah.org. Both the author and Torah.org reserve 
certain rights. Email copyrights@torah.org for full information. Torah.org: The Judaism Site Project Genesis, Inc. 2833 Smith Ave., Suite 225 Baltimore, MD 21209 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Elul: The Time is Now 
Kabbalistic sources teach that the divine Name of “Havaya,” which is 
normally spelled “Yod,” “Heh,” “Vav” and “Heh,” can be configured 
in twelve different ways, by rearranging the four letters. Each 
configuration corresponds to one of the twelve months of the Hebrew 
calendar, and is also alluded to in a verse in the Tanach. It emerges, 
then, that each month is associated with a certain verse, and by 
understanding the connection between a month and its corresponding 
verse, we can gain greater insight into the central theme and essential 
nature of that month. 
The configuration associated with the month of Elul, we are taught, is 
“Heh,” “Heh,” “Vav” and “Yod.” This spelling is alluded to in a verse 
in Sefer Debarim (6:25), “U’sdaka Tiheye Lanu Ki Nishmor La’asot Et 
Kol Ha’misva Ha’zot” – “It will be beneficial for us when we ensure to 
perform all this law.” The final letters of the first four words of this 
verse – “U’sdaka Tiheye Lanu Ki” – are “Heh,” “Heh,” “Vav” and 
“Yod,” thus alluding to the configuration associated with the month of 
Elul. It behooves us, then, to understand the connection between this 
verse and Elul. 
The Ben Ish Hai (Rav Yosef Haim of Baghdad, 1833-1909), in his work 
Od Yosef Hai, explains that the answer to this question is found in the 
final words of this verse – “Lifneh Hashem Elokenu,” which literally 
means, “before Hashem our G-d.” On a deeper level, the Ben Ish Hai 
writes, this refers to the period of Elul, which comes “before Hashem 
our G-d” – in the weeks preceding the day of Rosh Hashanah, when we 
crown the Almighty as our King. This is the critical time for us when 
we have the opportunity to repent and thereby earn a favorable 
judgment on Rosh Hashanah. The Ben Ish Hai notes that the word 
“Lanu” in this verse has the same numerical value (86) as the divine 
Name “Elokim,” which is associated with G-d’s attribute of harsh 
judgment. The phrase “U’sdaka Tiheye Lanu” thus can be read to mean 
that we are able to transform the “Lanu” – the harsh judgment – into 
“Sedaka,” kindness and generosity. We do this when we ensure to 
observe “Ha’misva Ha’zot” (literally, “this law”) before Rosh 
Hashanah. The word “Zot,” the Ben Ish Hai writes, has the numerical 
value of 408, which is the combined numerical value of the words, 
“Som” (fasting), “Mammon” (money) and “Kol” (voice). These are the 
terms used by the Kabbalists to refer to the three areas on which we 
need to focus in order to earn a favorable judgment – repentance 
(fasting), charity (money), and prayer (voice). If we ensure to begin this 
three-pronged process “Lifneh Hashem Elokenu,” in the weeks before 
Rosh Hashanah, then we can transform G-d’s attribute of harsh justice 
into mercy, compassion and kindness. 

Let us, then, not wait until Rosh Hashanah. It is only the “latecomers” 
who begin their process of introspection and repentance on Rosh 
Hashanah. We need to start now, with the onset of the month of Elul, 
by attending the Selihot prayers each morning, increasing our 
charitable donations, and looking into ourselves to identify where we 
need to improve. By starting this process already now, we can help 
ensure that we will earn G-d’s grace and kindness, and will be worthy 
of a Ketiba Va’hatima Tova, and a year filled with happiness, health 
and prosperity, Amen. 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Shoftim 5777 
GOOD MORNING! Hardly a day goes by without an expression of 
hatred or a terrorist attack. Every sane person is asking, "Why can't we 
all just get along?" However, that doesn't seem to be happening. The 
situation worsens, the world becomes a crazier, more dangerous place. 
We figuratively throw up our arms in frustration and think, "I wish I 
could do something to bring some sanity to the world." 
In truth, we can make this world a better, more loving, more caring 
place. It starts with each of us and how we treat each other. 
The Torah tells us that we are created b'tzelem Elokim (Gen. 1:27) -- 
in the image of God. Since God has no corporeal form, it means that 
we are created with a soul and have intrinsic worth. The Zohar tells us 
that when the Almighty created Adam, He created him from dirt from 
all over the earth so that no one people could say that they are better 
other people based on their geographical location. All people have 
value. All people need to be treated with respect. 
The Torah states, 'Love your fellow man as yourself.' (Leviticus 19:18) 
Rambam adds, "Therefore, we must praise others, and we must care 
about their money just as we care about our own money and our own 
dignity. Whoever derives honor from humiliating someone else, loses 
his share in the World to Come." 
The Baal Shem Tov used to say: " 'Love your fellow man as yourself.' 
You know that you have many faults, nevertheless, you still love 
yourself. That is how you should feel toward your friend. Despite his 
faults, love him." 
To some this may sound like a simple thing to do. However, if we could 
all judge others just a little bit better, the world would be a far better 
place! 
The Mishna in Pirke Avos 1:12 from the great sage, Hillel: "Be 
amongst the disciples of Aharon -- love peace, pursue peace; love 
people and bring them closer to Torah." 
The commandment of loving your fellow human being can be fulfilled 
at all times, every single second of the day. Any favor or kindness that 
you do for someone is a fulfillment of this commandment. The general 
rule: anything you would want others to do for you, you should do for 
them; anything you would not want others to do to you, you should not 
do to them. It can also be fulfilled through thought -- to be happy at 
someone's good fortune, to feel sad because of his suffering. 
How can we make the world a better, kinder place? 
The Ktav V'hakabala gives a list of behaviors to guide us in treating 
others as we wish to be treated: 
10 Guidelines To Better Relationships 
1. Do not hurt people physically, financially, emotionally, or with 
words. 
2. Care for others' needs and feelings. 
3. Be genuine in caring for others because the feeling is part of the care 
-- we are commanded to be Godly. 
4. Treat people with dignity and respect. 
5. Seek to honor others. 
6. Greet people with gladness and seek their welfare. 
7. Commiserate with others and help them in their time of sorrow or 
need. 
8. Judge people favorably. 
9. Do not be arrogant towards others. 
10. Rejoice in their happiness. 
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Don't throw up your hands and say all is hopeless. If we start small and 
treat each individual better, then eventually we build a society and a 
world of love and peace. 
Torah Portion of the week: Shoftim 
Topics in this week's portion include: Judges and Justice, "Forbidden 
Trees and Pillars" worshiped as idols, Blemished Sacrifice, Penalties 
for Idolatry, The Supreme Court, The King, Levitical Priests, Priestly 
Portions, Special Service, Divination and Prophecy, Cities of Refuge, 
Murder, Preserving Boundaries, Conspiring Witnesses, Preparing for 
War, Taking Captives, Conducting a Siege and the Case of the 
Unsolved Murder. 
This week we have the famous admonition: "Righteousness, 
Righteousness shall you pursue, so that you will live and possess the 
Land that the Almighty your God, gives you" (Deut. 16:20). 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"Judges and police you shall place for yourself" (Deut. 16:18). 
What homiletic lesson can we learn from this verse to improve our own 
character? 
Rabbi Simcha Bunim of Parshicho commented: Make for yourself 
judges and police, that is, before you go and make judgments about 
other people, judge yourself first. As the Sages said, "First correct 
yourself and only then correct others" (Bava Basra 60b). 
It is very easy to find fault with others. However, this can easily lead to 
becoming arrogant and retaining all of your faults. While we have an 
obligation to help others grow, keep reviewing your own behavior to 
see what you can improve. The purpose of police is to make certain that 
the laws are enforced. Similarly, when you find a fault in yourself, take 
action to fix it! 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah refers to the ultimate in spirituality: 
"to love the Lord, your God, and to walk in His ways all the days..." 
(Deut. 19:9). 
What does it mean to "walk in His ways"? Why does the Torah stress 
"all the days"? 
The Sages explain that walking in God's ways means that we must 
emulate Him by bestowing kindness and being compassionate. Some 
people mistakenly think that if they do someone a favor, especially a 
major one, that they have fulfilled their obligation to do chesed 
(kindness) for the next few weeks. Therefore, says Rabbi Yisroel Meir 
Kagan, the Torah stresses that the obligation of chesed is all the days. 
Every single day of our lives we must go out of our way to do someone 
a favor. This is how we can be like the Almighty! 
It is a matter of focus and thinking ahead. Make it your policy to hold 
the door for someone. If a car wants to enter from a side street, allow it 
to enter in front of you. Before you leave your home in the morning, 
put a coin for tzedakah in a pushka (a charity box). It is so easy, if you 
plan in advance. 
Quote of the Week 
Don't expect more from someone else than you expect from yourself 
In Loving Memory of a Dear Friend Judge Joseph Grimberg, 
Singapore 
With Special Thanks to Harvey Greenberg 
With Deep Appreciation to Alvin and Renee Tolchinsky 
This article can also be read at: http://www.aish.com/tp/ss/ssw/441134333.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2017 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Shoftim – Elul 
Hashem Is Close By 
Adapted from a recorded lecture by Rav Yisroel Eliyahu Weintraub, 
zt”l. 
Elul is the month of preparation for the Yomim Nora’im. It is brought 
down in the holy seforim that a hint at the meaning of Elul lies in its 
name: Elul is roshei teivos (an acronym): 

אילדודי ודודי ל=ני  אלול  "I am for my beloved, and my beloved is for me” 
(Shir Hashirim 6:3). I love Him, He loves me. 
Chazal are telling us that the best way to prepare for the Days of Awe 
and Judgment is to become close to Hashem, to make Him our beloved. 
In order to accomplish this we have several minhagim during the month 
of Elul. Twice a day we recite Mizmor LeDovid Hashem is my light… 
(Tehillim 27). After Shacharis we blow the shofar as a reminder to 
awaken our spirits and inspire us to begin soul searching in preparation 
for the High Holy Days. The Sefardim start Slichos before daybreak 
already from the beginning of Elul. The Mishne Berura explains that 
towards the end of night, HaKadosh Baruch Hu comes down to this 
world. That means that during Elul, Hashem is close. It is our job to 
seek Him. 
There is another Mizmor LeDovid that we say before Bircas Hamazon, 
Hashem is my shepherd… (Tehillim 23). This mizmor is divided into 
two sections. In the first half Dovid Hamelech describes the most 
wonderful times of his life: 
A song of David. The Lord is my shepherd; I shall not want. He causes 
me to lie down in green pastures; He leads me beside still waters. He 
restores my soul; He leads me in paths of righteousness for His name's 
sake. 
What could be better than all this? Everything is wonderful. 
The second half discusses the turbulent dark times that Dovid 
Hamelech endured: Even when I walk in the valley of the shadow of 
Death, I will fear no evil for You are with me; Your rod and Your staff-
they comfort me. 
Upon looking at this mizmor we find a very strange thing. Imagine 
meeting a good friend and you ask him, “How is it going?” 
“Oh, wonderful. Hashem is so good to me. Parnossa is going, the boys 
are all learning, my wife is wonderful. Everything is great. It should 
only continue this way.” 
A while later you meet him again and his face has turned sour. “What 
happened?” 
“Oh, don’t ask. What didn’t go wrong? I have no parnossa. My kids are 
going off. My sholom bayis is a wreck. Hashem seems to have deserted 
me.” 
These responses are very normal. Things are good, Hashem is close; 
things are bad, Hashem has disappeared. But Dovid Hamelech turns 
everything around. When he discusses the most wonderful times of his 
life, when Hashem is shining His face upon him, he speaks of Hashem 
in the third person. He is my shepherd. He causes me to lie down in 
green pastures; He restores my soul; He leads me…. During the times 
when everything is rosy, he doesn’t describe Hakadosh Baruch Hu in 
the personal, as one talking to Him face to face; rather he describes Him 
as being distant. And from that distance, Hashem showers His bounty 
upon him. During the best days of his life, Dovid Hamelech didn’t see 
Hashem as being close to him. 
Then, during the second half of the mizmor, when he describes the 
darkest days of his life, he refers to Hashem as you. Even when I walk 
in the valley of shadow of Death, I will fear no evil for You are with 
me; Your rod and Your staff-they comfort me. Even in the shadow of 
Death he sees Hashem standing there with him. This is just the reverse 
of the way we think! 
I want to tell you a story about one of the greatest gaonim of Europe. 
Rav Mordechai Progromansky was considered the biggest iluy (genius) 
of prewar Lithuania. He was a totally holy man and all of Torah was an 
open book laying there before his eyes. During WWII he suffered under 
the Nazis in the Kovno Ghetto. Somehow, miraculously he and several 
others survived. 
One of the survivors told over the following incident, which, while not 
describing anything miraculous, shows how he towered over everyone 
else in his tremendous strength of faith. 
During the end of the Kovno Ghetto the Germans had already lost all 
reserve. If they spotted a Jew they shot him on the spot, no warning, no 
questions asked. The Jews’ lives were utterly worthless. Anyone not 
shot was enslaved in forced labor camps to work in backbreaking slave 
labor. It was a very terrible time. 



12                                                          {aBtu!NzUqwt!– trcdk trcd ihc!
What kind of taste of life did any of the Jews have in that ghetto? 
Everyone was just waiting to die and let all this suffering be over with. 
That’s the normal reaction of a person in such a situation. All he wants 
to do is leave this world. Let me die already! 
One day three Slobodka Yeshiva bochurim were standing near the 
barbed wire fence that surrounded the ghetto. Their faces expressed all 
the suffering and torment that everyone in the ghetto was enduring. 
They were totally demoralized and broken. All their feelings of 
humanness were deadened. The three of them stood there together 
speechless. They were beyond words. There was nothing to say. 
Rav Mottel saw them and their looks of despair. He approached them. 
He asked them, “Rabbosai, what should we be thinking about now?” 
That question seemed totally out of place. Three individuals in such a 
despondent situation as they, was there any ability to think anymore? 
They looked at Rav Mottel and their eyes asked the question, what do 
want from us? 
Rav Mottel immediately grasped their bewilderment and answered. 
“I’ll explain. Look over there. On the other side of the barbed wire is a 
Nazi guard. Look at his rifle. He’s making sure no Jew escapes the 
ghetto. There are two very clear facts about that Nazi. First of all, the 
most enjoyable sport he has is to shoot Jews. They don’t shoot Jews for 
any reason. It’s all a sport for them. The greatest pleasure a German 
could have would be to kill a Jew. For no reason at all. Pure sport. The 
second fact is that if a German kills a Jew no one will hold him 
accountable. He’s absolutely free to do as he wishes.” 
Rav Mottel continued, “In light of these two facts, if that German loves 
killing Jews so much, what is holding him back from shooting us right 
now? If someone is enjoying a game of soccer, is there any reason for 
him to stop in the middle? Never! That’s his greatest enjoyment – sport. 
Sport is his life! And so, if it is so impossible for this German not to 
want to take his rifle and shoot us right now, it must be that something 
is holding him back. It’s none other than Hakadosh Baruch Hu and His 
Hashgacha Elyona protecting us right now. There’s no other 
explanation.” 
This story goes to show us the difference between the way we look at 
things and the way a gadol looks at the same things. He also suffered 
those days of Holocaust, but his outlook was entirely different. He was 
head and shoulders over everyone else. 
This is what Dovid Hamelech is telling us. 
Even when I was passing through the Valley of the Shadow of Death, 
and survival was totally impossible there because death was all around 
me. And yet I did survive. That is the biggest proof that You are there 
with me! You weren’t over there, distant. You were right here next to 
me! 
When everything is bright and rosy, then the natural tendency of the 
person is to see the siyata d’shmaya. Hashem has a part in my success. 
The Hashgacha Elyona is not distant; it’s right here. 
The truth is the reverse. Only when everything is black, when there’s 
absolutely no chance to survive; only when every avenue of escape is 
blocked, then we can see the Hashgacha Elyona that Hashem is right 
here with us, guiding us, taking care of us, caring for us. Only then is 
His presence so crystal clear. 
This is the avoda set out for us during these days of Elul in preparation 
for the Days of Judgment. Hashem now comes close to us and wants us 
to find Him. I am for my beloved and my beloved is for me. 
Wishing Everyone A Gut Shabbos! 
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Prophecy vs. Fortune Telling 
Tamim tihyeh im Hashem Elokecha, we are told, but what does it mean 
to be tamim? Not even the smallest details of our lives can be detached 
from G-d. Consequently, all the supernatural fortune-telling practices 
described in the parsha are banned. Only G-d is the Director of our fate. 
Sticks, black cats, or even the dead cannot predict what lies in store for 
us. We may not use them to decide what to do. We can ask only Hashem 

about our future—assuming that knowledge of the future is even 
necessary for a person who is tamim with Hashem. We can only seek 
instruction from Hashem—assuming Hashem had not already given us 
the instructions of the Torah. One who is tamim is so engrossed in 
Hashem that he thinks only of his duties at the present moment. As for 
his success and his future—he puts his trust in Hashem. One who is 
tamim is serene, immune to worry. 
Other nations lack such trust in G-d. They need success to satisfy their 
passions, and chasing after success makes one feel helpless in the 
randomness of the external world. And so they resort to soothsayers 
and fortune-tellers to conduct their affairs. 
But for us? G-d drew us close and entered into a relationship with us. 
Torah, both written and oral, contains everything we need to 
accomplish our life’s mission. Lo bashamayim hi—the Torah is 
entrusted to the intellect. To study, teach, and observe it, we do not need 
supernatural insight. In the study of Torah, not even prophecy carries 
weight. We have no need for further disclosure from the heavens. 
We do have prophets, but not in place of the superstitions found in other 
nations. Hashem sends us nevi’im not so that we can find out what we 
want to know, but so that the navi may tell us what Hashem wants us 
to know. The pasuk says eilav tishma’un, not oso tishalun- you should 
not consult him; you should obey him. The prophet is not our tool; he 
is G-d’s. 
Generally, miracles and predictions are not the real mission of nevi’im. 
Prophets give the people insight into themselves and Hashem. They 
give over an understanding of the present and expectations for the 
future, so as to encourage their people to do good. They inspire courage 
and faithfulness to Hashem and the Torah through all the trials of the 
ages. That is the real calling of the nevi’im. Thanks to them, we became 
a people who go through history with open eyes that see G-d. 
Have a wonderful Shabbos, Moshe Pogrow, Director, Ani Maamin 
Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s 
commentary on Chumash, with permission from the publisher. 
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Kosher Money 
“Judges and officers shall you appoint in all your cities which God 
your Lord gives you, for your tribes; and they shall judge the people 
with righteous judgment.” Devarim 16:18 
The Torah presents the laws of appointing judges and the arranging of 
a system of courts in the land at this point, immediately after discussing 
the mitzvah of the three regalim - the national pilgrimage to 
Yerushalayim for the festivals. What message can we learn from the 
juxtaposition of these two mitzvos? 
Sefer Likutei Yehudah notes that the celebration of the festivals on 
the part of the nation necessarily incorporates meeting the needs of the 
elements of society whose financial condition is weak. The Torah 
specifically exhorts us that when we go to Yerushalayim we must share 
our blessings with “the convert, the orphan and the widow who are 
among you” (see 16:11). We often find that tzedaka and lovingkindness 
are mentioned together with justice, as we find (Tehillim 99:4): “The 
justice and righteousness of Yaakov You have made”, and (Bereshis 
18:19): “...because he commands his children and his household after 
him that they keep the way of God, doing charity and justice”. The 
connection between these concepts is that if justice is not maintained, 
we might wonder whether one’s possessions which he is providing to 
the needy were obtained through theft or other illicit means. This would 
not be legitimate tzedaka, for the money was acquired illegally. 
Now that the Torah has commanded us to provide for the welfare of the 
poor, it immediately cautions us to arrange the system of courts and to 
adhere to its guidelines. It is only in this manner that we can ensure that 
the funds and financial resources we collect for the needy are “kosher”. 
Hoping For A Reward 
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“Righteousness, righteousness shall you pursue, so that you will live 
and take possession of the land that God, your Lord, gives you.” 
Devarim 16:20 
Our sages teach us (Rosh HaShana 4a) that if a person donates a coin 
to tzedaka saying, “This money is hereby given to tzedakah in order 
that I will earn Olam Haba”, or if he says that he is doing so “in order 
that my son will live in the merit of this mitzvah”, this person is 
perfectly righteous. In other words, a mitzvah is fully acceptable 
predicated on the expectation that one receive a reward. Yet, this must 
be understood in light of the Mishnah (Avos 1:3) which tells us that we 
are not to be as servants to the Master on the condition of receiving 
reward. How, then, can the Gemara consider one who announces his 
interest in earning a specific reward as being perfectly righteous? 
In Sefer Nachal Kedumim, the Chid”a suggests that perhaps the 
Gemara is dealing with a person who has already donated his full quota 
of tzedaka which he is required to give, and is now giving more for the 
sake of earning credit for the World-to-Come or that his son shall live. 
In reference to this case, the Gemara declares that the person’s motives 
are virtuous. 
This message can be read into our verse. The Torah repeats its 
instructions for us to pursue righteousness - ;srT esm esm. This can be 
interpreted to mean that if one adds an element of mitzvah beyond that 
which is minimally required, then the person may request that his 
merits be in order “that you shall live”, or in order that “you may inherit 
the land” - here referring to the acquisition of the eternal portion which 
one earns in the World-to-Come. 
Rules For Rejecting The False Prophet 
“And you shall come to the Kohanim of the tribe of Levi, and to the 
judge who will be in those days, and you shall inquire and they will 
tell you the word of judgment.” Devarim 17:9 
Rambam writes (Introduction to Mishnah) that a prophet cannot tell us 
that he received a prophecy to detract or add to the mitzvos of the 
Torah. The authority to legislate Torah is not in Heaven. The verse 
instructs us (Devarim 17:9) to seek judgment by approaching the 
Kohanim, who are the judges, but not that we should seek out the advice 
and ruling of a prophet. Therefore, if a prophet insists that he has been 
told to add or subtract from the mitzvos, this is a false prophet, and he 
is to be put to death. This is why the Gemara (Yevamos 102) tells us 
that even Eliyahu cannot come and tell us that in the heavens it has been 
determined that chalitza cannot be done with a sandal. We would not 
be allowed to listen to him and act contrary to the traditional 
understanding that our Sages (ogv Udvb) have passed on to us that it can 
be done with a sandal. 
Sdei Chemed cites the ejmh hkvt who explains that we would only 
reject the words of a prophet if he acknowledges that the halacha as we 
know it is correct, but that he was told that things will henceforth 
change to include either more or fewer details to the mitzvah. If, 
however, the prophet comes and informs us that we misunderstood the 
halacha, and that our understanding must be changed to be more 
accurate, in this case we would listen to the prophet, and we would 
change our observance. 
Divrei Yosef explains that the Gemara seems to suggest that if our 
custom is mistaken, but it was due to an error in logic, then we would 
maintain our custom, even against the technical halacha. As the Gemara 
states: “We will not listen to him, because we have already established 
our custom.” If, however, the prophet informs us based upon his 
divinely directed vision that we are acting contrary to the Torah, we are 
obliged to listen to him. 
You Shall Not Destroy 
“When you besiege a city for many days to wage war against it to sieze 
it, do not destroy its trees by swinging an axe against them, for from 
it you will eat, and you shall not cut it down; is, then, the tree of the 
field a man that it should enter the siege before you?” Devarim 20:19 
We are prohibited from cutting down fruit trees when we set siege to a 
city in order to cause distress to the people of the city and make their 
hearts grieve. Sefer HaChinuch (Mitzvah 529) explains that included 
in this negative mitzvah it is also prohibited to cause any damage or 
loss - for example, to set fire, tear clothing, or break a vessel for no 

purpose. Regarding all such actions, or anything similar, in which there 
is destruction, Chazal would always say (for example, Kiddushin 32a): 
But he clearly transgresses the injunction that “you shall not destroy”. 
The reason for this mitzvah is evident, for it is in order to train our 
spirits to love what is good and beneficial and to cling to it. As a result, 
good fortune will cling to us, and we will move away from every evil 
thing and from every matter of destructiveness. This is the way of the 
kindly men of piety and the conscientiously observant. They love peace 
and are happy at the good fortune of people, and bring them near the 
Torah. They will not destroy even a mustard seed in the world, and they 
are distressed at every ruination and spoilage that they see; and if they 
are able to do any rescuing, they will save anything from destruction, 
with all their power. 
However, “not so are the wicked” (Tehillim 1:4). They rejoice at the 
destruction of the world and they become destroyed. By the measure 
with which a man measures, so too is he measured. (Sotah 8b) In other 
words, so that he is adhered forever - in keeping with the verse (Mishlei 
17:5): “He who is glad at calamity shall not remain unpunished.” He 
who desires good, however, and rejoices at it, “his spirit shall abide in 
good fortune” (Tehillim 25:13) forever. 
Egla Arufa In The Middle 
“If a person is found slain in the land which God your Lord gives you 
to possess, lying in the field, and it is not known who killed him...” 
Devarim 21:1-8 
Toward the end of Parashas Shoftim, the Torah discusses various 
details of going to war: who is exempt from going to war, the attempt 
to make peace before fighting, and the prohibition of cutting down fruit 
trees during a siege. The Torah then changes from the discussion of war 
to discuss the topic of vpUrg vkdg - the calf whose neck has been broken 
- before returning to the subject of war in Parashas Ki Seitzei. The 
parasha of vpUrg vkdg is about a person who has been found dead 
outside a city and whose assailant is unknown. The Torah discusses at 
length the responsibility of Bnei Yisrael to determine who is 
responsible for that person’s death and to address the wrong that was 
done. Yet, one may ask, since it is not related to war, why is the subject 
of vpUrg vkdg placed in the middle of the narratives dealing with war? 
Rav Yaakov Yitzchak Ruderman explains that during a war many 
people are killed. War makes life cheap in one’s eyes and the natural 
tendency is that war causes people to lose their perspective regarding 
the value of a human life. The parasha of vpUrg vkdg is placed precisely 
in the middle of the discussion about war in order to teach us that a 
human life is extremely valuable. So much so, that we make a 
tremendous tumult over the dead person who was found. The 
sometimes necessary evil of war must never undermine our recognition 
of the value of a human life. 
Elul - The Month Of Teshuva 
A thief once decided upon a particular jewelry store as his next target. 
He carefully observed the movements and routine of the proprietor for 
a number of days and noticed a definite pattern. Every day, after 
closing, one of the workers took the day's cash receipts and carried them 
to the bank. Yet, this messenger walked along a street which was 
somewhat crowded, making it impossible to accost him there. What 
would the thief do? He schemed and planned, until he came up with his 
plot. A few minutes before the jewelry store closed, the thief entered a 
clothing store down the block. He asked for a suit for his wealthy 
landlord, who was reportedly too busy to come in himself and have it 
fitted properly. The tailor was puzzled. How could he choose a suit 
without knowing the size of the buyer? The thief suggested that they 
look outside, and when someone would pass by who was the same size 
as the landlord, he could be asked to model the suit. And that is what 
they did. When the messenger of the jewelry store passed by, as the 
thief anticipated, the thief said, “Let's ask this fellow! He is the perfect 
size!” The tailor asked the man to help them out by trying on some 
expensive suits, and the messenger obliged. As he put down his 
package of money and changed his clothes, the thief snatched the 
bundle and escaped outdoors into the crowd. As the messenger ran to 
leave and pursue the thief, the tailor grabbed him, shouting: “You 



14                                                          {aBtu!NzUqwt!– trcdk trcd ihc!
cannot leave unless you take off that suit!” By then, the thief was long 
gone. 
We, too, are entrusted with a valuable treasure which we must deliver 
intact at the right time and place. Our days must be filled with vaults of 
Torah and mitzvos when we arrive at the Day of Judgment. The Yetzer 
Hara plots to deplete our gains and ruin our achievement. He tricks us 
by distracting our focus. He has us spend our time foolishly fitting 
raiments which do not meet our needs. Our precious time is tragically 
wasted in vanity and naught. 
Fortunately, we can still win the battle. We can chase the Yetzer Hara 
and battle him until we capture that which he is attempting to snatch. 
Now, during these critical moments in the month of Elul, we must make 
our move. If we wait until it gets too late, we might find ourselves trying 
to daven fervently, but we might be wearing the clothing of vanity. We 
cannot succeed in our pursuit to defeat the Yetzer unless we first shed 
the shameful garb of sin. This is the goal of Elul. 
Halachic Corner 
Pirkei Avos: Chapter 1 
In the concluding verses of Mishlei, Shlomo HaMelech describes the 
qualities of an “eishes chayil” in poetic terms. Concerning her clothes 
he uses the words ‰vJUck rsvu zIgŠ - “She dresses in clothes of strength 
and dignity” (Mishlei 31:25). Chazal say (Shir HaShirim Rabba 2:10): 
‰vrIT tkt zIg ihtŠ - “Strength lies in conforming with the ordinances of 
the Torah.” 
The clothes of the eishes chayil are described with the noun fFr, as they 
display her strength and steadfastness as being totally in compliance 
with the laws of ,Ughbm - modesty. At the same time, her garments are 
rsv/ They are dignified and display tasteful refinement. The verse 
alludes to two diverse interests that this righteous woman combines 
with absolute harmony. On the one hand, her clothes are an 
embodiment of strength, as they fulfill to perfection the requirements 
of the Torah. On the other hand, her clothes are aesthetically pleasing 
and tasteful. With them she brings simcha to her husband, close family 
and friends. When a bas Yisrael dresses in a manner that is modest and 
graceful, the purity of her refined being, her good midos and her yir’as 
Shamayim shine through. They give her the very special ij - grace - 
with which b’nos Yisrael are blessed. 
Questions for Thought and Study 
1. Why does the Torah need to mention "ohukv ohbvFv kt ,tcU" - “and 
you shall come to the Kohanim and Levi’im” - when discussing judges? 
See Sifri 17:9 
2. Which word alludes to advice for a king so that his reign will last a 
long time? See Kli Yakar 17:18 
3. Regarding the conduct of the Canaanites, how is the first of the nine 
prohibitions (serving Molech) different from the rest of those 
prohibitions listed that Bnei Yisrael are forbidden to do? See Rabbeinu 
Bachya 18:10 
4. Hashem commands us to follow His ways "ohnhv kF" - “all the 
years”. Being that we need to follow Hashem in perpetuity, how can 
we continue to fulfill the command to inherit the complete land of 
Canaan? See Ibn Ezra and Ramban to 19:9 
5. What is the difference between the mitzvah of going to war against 
Canaan (listed in Pasuk 20:1) and most other mitzvos in Sefer 
Devarim? See Ramban 20:1 
Answers: 
1. It is a mitzvah to have Kohanim and Levi’im be part of a ihs ,hC 
(court of law). This is not required, however, as indicated in Pasuk 7:12. 
2. The word "txF" (chair) stands for ;xF' xUx, and vJt (money, horses 
and wives). These are the three things that a king is advised to limit in 
order to perpetuate his reign. 
3. The prohibition against serving Molech is the strictest of all of the 
prohibitions, as one gives his child to the false deity. It is the only one 
punished with ,rF (death from Hashem). 
4. Ibn Ezra says that it does not literally mean observing “forever”. It 
just means that Bnei Yisrael had to serve Hashem, uninterrupted, for a 
number of years. Ramban disagrees, and says that this is referring to 
the time of Mashiach, when the grv rmh (evil inclination) will be 
removed from the world and Hashem will be followed forever. 

5. Going to war against Canaan is a mitzvah that is new and was not 
listed before in the Torah. It is only mentioned now as Bnei Yisrael 
prepare to enter Canaan. 
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Rabbi's Message 
The Gift of Shema 
When the Jewish people were ready to enter battle, a specially-
appointed kohein would speak to the people. He would say, “Shema 
Yisroel-Listen Jews: We are ready to go into battle, and you must not 
fear. If there is anyone who is unworthy because of his sins, let him 
leave now.” 
The Talmud explains that it is possible for a person, in a moment of 
introspection, to feel unworthy of G-d's miracle. If a person has sinned, 
he may justifiably lack confidence in battle. For example, says the 
Talmud, “If a person sinned by talking during davening, he should 
remove himself from the ranks of the army.” He should not let his own 
spiritual inadequacy affect the rest of the army. 
Interestingly, the Talmud offers a second, seemingly contradictory 
perspective, regarding the words “Shema Yisroel- Listen Jews.” The 
Talmud says, “Even if you only have the merit of reciting Shema, that 
is sufficient to cause the salvation.” 
One wonders, therefore, which one is the correct attitude. Should one 
feel that any infringement of Torah law might be sufficient grounds to 
lose Heavenly assistance? Or, should one feel that all we need do is say 
Shema, and that alone will be our merit? 
I would like to suggest that both perspectives are true, that the success 
of the Jewish people depends on our attitude. If we believe that we 
should succeed because of our merit, then even the smallest 
infringement of halacha could cause problems. When a person thinks 
he is meritorious, then a full judgment of his actions takes place. Quite 
possibly he will be found to have faults. When a person wishes to enter 
battle by virtue of his merit, then even the smallest flaw may disqualify 
him from the blessing of success. 
There is a different, much more effective attitude that we can employ. 
This is the attitude of “Shema Yisroel,” the pledge of allegiance of the 
Jewish People. Using this approach, a person doesn’t claim perfection. 
Instead one’s claim is simply that he is a loyal member of the Jewish 
People. Do we have flaws? Yes we do. Most humans do. But that 
doesn’t matter right now because one’s claim isn’t based on his or her 
merit. Rather, one’s claim is based on his or her loyal affiliation. 
The merit of “Shema Yisroel,” is so powerful because it simply 
declares that we are loyal members of the Jewish People. While the 
attitude which focuses on merit finds its weakest point in the mitzvos 
that we don’t observe perfectly, the “Shema Yisroel” approach finds its 
strongest point in those very things. It is in the areas that I am weakest 
in observance that I declare “Shema Yisroel.” I yearn to be a loyal 
servant of Hashem. 
I recall a friend I had in high school, who was often critiqued by our 
teachers for his mistakes. When other students were faced with similar 
situations, they would argue and negotiate with the teachers. My 
friend’s approach was quite different. Invariably, he would respond to 
criticism by saying, “There is indeed room for improvement.” Today 
he is highly successful both spiritually and financially. I believe his 
success has a lot to do with his willingness to take responsibility for his 
actions. He was always ready to acknowledge the need for 
improvement. 
In fewer than 30 days we will celebrate the holiday of Rosh Hashana, 
the Jewish New Year, and also the Day of Judgement. Interestingly, our 
prayers on Rosh Hashanah focus on our relationship with G-d, and 
there is almost no mention of personal merits or sins. This reflects that 
our attitude is not, “We are so meritorious that we deserve a wonderful 
new year.” Instead our attitude will be to employ the gift of “Shema 
Yisroel,” to declare our loyal affiliation to G-d and His Torah. “We 
identify with loyal service of G-d. Our shortcomings leave us room for 
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improvement which we hope to implement, in some small way, in the 
coming year.” 
With best wishes for a wonderful Shabbos! 
Rabbi Mordechai Rhine is the Rav of Southeast Hebrew Congregation- Knesset Yehoshua in White Oak, MD. He also serves on the Executive Board of the Vaad of 
Greater Washington, and is the Director of TEACH613, an organization which promotes Torah and mitzvah education through classes and virtual media. Rabbi Rhine's 
"Take Ten for Talmud" ten minute audio program based on Daf Hayomi is available by free e-mail subscription. His book, "The Magic of Shabbos," and the Perek 
Shirah Collection CD Series are available in Judaica stores, and through www.teach613.org. He can be contacted at RMRhine@teach613.org © 2017 by TEACH613TM  
 

Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Shoftim - Elul, 5777 
The Smallest Bias Can Alter One’s Entire Thinking 

י"ט] –"לא תקח שוחד" [דברים ט"ז   
“Do not take a bribe” [Devarim 16-19] 
The Torah says in this possuk a judge is forbidden to take a bribe. The 
Torah itself explains the reason, “for the bribe will blind the eyes of the 
wise...” Rashi explains, after the judge receives a bribe it is impossible 
that the bribe will not sway his heart toward the litigant who gave the 
bribe. 
The Torah here is giving us an example of a blatant bribe. The taking 
of a bribe makes the judge partial and biased towards this litigant and 
will render a favorable decision on his behalf. 
Chazal add(1) that it is not only a blatant bribe that that can sway a 
persons thinking, but even a more subtle bribe can do the same. A judge 
is forbidden to listen to a litigant before the second litigant arrives, since 
even this will make the judge partial to the first litigants claim, even if 
the second will refute the first litigant after he arrives. The reason for 
this, explains the Maharal(2), once the judge hears the first litigants 
claim, it leaves an indelible impression on his mind which is hard to 
remove. It is not easy for a person to change his previous thoughts. 
Perhaps there is a third step and even a more subtle blinding of the 
judge, namely when we ourselves are the judges. 
We are all judges. We decide what is right for us to do, and what is 
wrong. Even to the best of us, the מדות of a person can influence him 
to do wrong things and then he rationalizes his wrong deeds. We have 
to purify out hearts not to be mislead by our bad Midos and false 
rationalizations which blind us constantly. 
We see from here a powerful מוסר השכל. We must constantly be on 
guard against the יצר הרע who is relentlessly trying to blind us from 
seeing the truth. 
May Hashem help us to purify our hearts so we can serve Him with 
truth. "וטהר לבנו לעבדך באמת" Amen VeAmen! 
1. Sanhedrin 7: 
2. Nesivos Olam 
These weekly Parsha sheets are based on Shmuessin delivered at Yeshiva Kesser Torah by HaRav Elyakim G. Rosenblatt, Shlita, Rosh HaYeshiva. This Shmuess 
is adapted from a Shmuess of Maran HaGaon HaRav Henach Leibowitz, ZT”L. Yeshiva Kesser Torah, 72-11 Vleigh Place, Flushing, NY 11367. (718) 793-2890. 
YeshivaKesserTorah@gmail.com. For other Shiurim by Harav Rosenblatt Shlita, login to YeshivaKesserTorah.org For telephone shiurim call Kol Halashon at 
718-395-2440. press 1 – 1 – 30 for Shiruim and 1 – 4 – 32 for Chassidic Gems  
 

Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
The Consent of the Governed (Shoftim 5777) 
The contribution of Tanakh, the Hebrew Bible, to political thought is 
fundamental, but not well known. In this study I want to look at the 
institution of monarchy. What does it tell us about the nature of 
government as the Torah understands it? 
The command relating to a king opens with these words: 
“When you enter the land the Lord your God is giving you and have 
taken possession of it and settled in it, and you say, “Let us set a king 
over us like all the nations around us,” be sure to appoint over you the 
king the Lord your God chooses…”(Deut 17:14-15). 
It continues by warning against a king acquiring “great numbers of 
horses for himself”. He “must not take many wives”, nor may he 
“accumulate large amounts of silver and gold.” He must write a Sefer 
Torah, and “he is to read it all the days of his life so that he may learn 
to revere the Lord his God and . . . not consider himself better than his 
brothers, or turn from the law to the right or to the left.” 
The entire passage is fraught with ambivalence. The dangers are clearly 
spelled out. There is a risk that a king will exploit his power, using it to 
acquire wealth, or wives, or horses (one of the status symbols of the 
ancient world). This is exactly what Solomon is described as doing in 
the Book of Kings. His “heart may be led astray”. He may be tempted 

to lord it over the people, considering himself “better” than everyone 
else. 
The most resonant warning note is struck at the outset. Rather than 
commanding the appointment of a king, the Torah envisages the people 
asking for one so that they can be “like all the nations around us”. This 
is contrary to the whole spirit of the Torah. The Israelites were 
commanded to be different, set apart, counter-cultural. To want to be 
like everyone else is not, for the Torah, a noble wish but a failure of 
imagination and nerve. Small wonder then that a number of medieval 
commentators held that the creation of a monarchy is not a biblical 
imperative. Ibn Ezra held that the Torah did not command it but merely 
permitted it. Abarbanel – who favoured republican government over 
monarchy – regarded it as a concession to popular sentiment. 
However, the key passage is not here but in I Samuel 8.(1) As predicted 
in Deuteronomy, the people do eventually request a king. They come 
to Samuel, the prophet-judge, and say: “You are old, and your sons do 
not walk in your ways; now appoint a king to lead us, such as all the 
other nations have.” 
Samuel is displeased. God then tells him: “Listen to all that the people 
are saying to you; it is not you they have rejected, but they have rejected 
Me as their king.” This seems to be the heart of the matter. Ideally, 
Israel should be under no other sovereign but God. 
Yet God does not reject the request. To the contrary, God had already 
signalled, through Moses, that such a request would be granted. So He 
says to Samuel: “Listen to them; but warn them solemnly and let them 
know what the king who will reign over them will do.” The people may 
appoint a king, but not without having been forewarned as to what are 
the likely consequences. Samuel gives the warning in these words: 
“This is what the king who will reign over you will do: He will take 
your sons and make them serve with his chariots and horses, and they 
will run in front of his chariots . . . He will take your daughters to be 
perfumers and cooks and bakers. He will take the best of your fields 
and vineyards and olive groves and give them to his attendants. He will 
take a tenth of your grain and of your vintage and give it to his officials 
and attendants . . . and you yourselves will become his slaves. When 
that day comes, you will cry out for relief from the king you have 
chosen, and the Lord will not answer you in that day.” 
Despite the warning, the people are undeterred. 
“‘No!’ they said. ‘We want a king over us. Then we will be like all the 
other nations, with a king to lead us and to go out before us and fight 
our battles.’ When Samuel heard all that the people said, he repeated it 
before the Lord. The Lord answered, ‘Listen to them and give them a 
king.’” 
What is going on here? The sages were divided as to whether Samuel 
was setting out the powers of the king, or whether he was merely trying 
to dissuade them from the whole project (Sanhedrin 20b). The entire 
passage, like the one in Deuteronomy, is profoundly ambivalent. Is God 
in favour of monarchy or against? If He is in favour, why did He say 
that the people’s request was tantamount to rejecting Him? If He is 
against, why did He not simply command Samuel to say no? 
The best analysis of the subject was given by one of the great rabbis of 
the 19th century, R. Zvi Hirsch Chajes, in his Torat Nevi’im. His thesis 
is that the institution of monarchy in the days of Samuel took the form 
of a social contract – as set out in the writings of Locke and Rousseau, 
and especially Hobbes. The people recognise that they cannot function 
as individuals without someone having the power to ensure the rule of 
law and the defence of the nation. Without this, they are in what Hobbes 
calls a “state of nature”. There is anarchy, chaos. No one is safe. 
Instead, in Hobbes’ famous phrase, there is “continual fear, and danger 
of violent death; and the life of man solitary, poor, nasty, brutish and 
short” (Hobbes was writing in the wake of England’s civil war). This 
is the Hobbesian equivalent of the last line of the Book of Judges: 
“In those days Israel had no king; everyone did as he saw fit.” 
The only way to escape from anarchy is by everyone agreeing to 
transfer some of their rights – especially the use of coercive force – to 
a human sovereign. Government comes at a high price. It means 
transferring to a ruler rights over one’s own property and person. The 
king is entitled to seize property, impose taxes, and conscript people 
into an army if these are necessary to ensure the rule of law and national 
security. People agree to this because they calculate that the price of 
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not doing so will be higher still – total anarchy or conquest by a foreign 
power. 
That, according to Chajes, is what Samuel was doing, at God’s 
command: proposing a social contract and spelling out what the results 
would be. If this is so, many things follow. The first is that Ibn Ezra 
and Abarbanel were right. God gave the people the choice as to whether 
or not to appoint a king. It was not compulsory but optional. The second 
– and this is the fundamental feature of social contract theories – is that 
power is ultimately vested in the people. To be sure, there are moral 
limits to power. Even a human king is under the sovereignty of God. 
God gives us the rules that are eternal. 
Politics is about the laws that are temporary, for this time, this place, 
these circumstances. What makes the politics of social contract 
distinctive is its insistence that government is the free choice of a free 
nation. This was given its most famous expression in the American 
Declaration of Independence: “to secure these rights (life, liberty and 
the pursuit of happiness) Governments are instituted among Men, 
deriving their just powers from the consent of the governed.” That is 
what God was telling Samuel. If the people want a king, give them a 
king. Israel is empowered to choose the form of government it desires, 
within the parameters set by Torah law. 
Something else follows – spelled out by R. Avraham Yitzhak haCohen 
Kook (Responsa Mishpat Cohen, no. 143-4, pp. 336-337): “Since the 
laws of monarchy pertain to the general situation of the people, these 
legal rights revert [in the absence of a king] to the people as a whole. 
Specifically it would seem that any leader [shofet] who arises in Israel 
has the status of a king [din melekh yesh lo] in many respects, 
especially when it concerns the conduct of the people . . . Whoever 
leads the people may rule in accordance with the laws of kingship, since 
these encompass the needs of the people at that time and in that 
situation.” 
In other words, in the absence of a king of Davidic descent, the people 
may choose to be ruled by a non-Davidic king, as they did in the age of 
the Hasmoneans, or to be ruled instead by a democratically elected 
Parliament, as in the current State of Israel. 
The real issue, as the Torah sees it, is not between monarchy and 
democracy, but between government that is, or is not, freely chosen by 
the governed. To be sure, the Torah is systematically skeptical about 
politics. In an ideal world, Israel would be governed by God alone. 
Given, however, that this is not an ideal world, there must be some 
human power with the authority to ensure that laws are kept and 
enemies repelled. But that power is never unlimited. It comes with two 
constraints: first, it is subject to the overarching authority of God and 
His law; second, it is confined to the genuine pursuit of the people’s 
interests. Any attempt by a ruler to use power for personal advantage 
(as in the case of King Ahab and Naboth’s vineyard: 1 Kings 21) is 
illegitimate. 
The free society has its birth in the Hebrew Bible. Far from mandating 
a retreat from society, the Torah is the blueprint of a society – a society 
built on freedom and human dignity, whose high ideals remain 
compelling today. 
1. For a brilliant recent study, though one that does not touch on the 
issues raised here, see Moshe Halbertal and Stephen Holmes, The 
Beginning of Politics: Power in the Biblical Book of Samuel, Princeton 
University Press, 2017. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Shoftim 
 פרשת שופטים תשע"ז
 שופטים ושטרים תתן לך בכל שעריך... ושפטו את העם משפט צדק
Judges and officers shall you appoint in all your cities… and they 
shall judge the people with righteous judgment. (16:18) 
Titen lecha, “Shall you appoint” (Literal translation: shall you put for 
you/yourself). The Kli Yakar derives from you/yourself that, before 
one concerns himself with helping others, he must first judge himself. 
Make absolutely certain that your house is in order before you reach 

out to others. How true this is. There are some who occupy themselves 
with reaching out to others as an excuse, in order to delay addressing 
their own personal issues. 
In a similar vein, Horav Simcha Bunim, zl, m’Peshischa, explains 
Shoftim v’shotrim titen lecha, “Judges and officers shall you appoint” 
in the following way: As long as a person constantly judges himself 
(assures himself of his own/personal appropriateness), if he is looking 
for – and acknowledges – his own failings and the positive attributes of 
others, then (and only then) v’shaftu es ha’am mishpat tzedek; “they 
shall judge the pe 
ople with righteous judgment.” Only in that case can we be assured that 
they will judge others with honesty and from a fair and bipartisan 
perspective. One who sees only the failings of others, but glosses over 
his own shortcomings, will be unable (or certainly hard-pressed) to 
render honest judgment. 
A woman once came to Horav Tzvi Hirsch, zl, m’Dinov, weeping 
uncontrollably, complaining that the dayanim, rabbinic judges at the 
bais din, had issued a faulty ruling against her. Rav Tzvi Hirsch peered 
into the halachah, and, after a few moments, he discovered that the 
woman had spoken the truth. The dayanim had, indeed, erred in the 
judgment they had rendered. He summoned them and showed them 
their error, which they immediately accepted. Afterwards, one of the 
judges asked the Dinover what had motivated him to reevaluate the 
judgment. (People would often claim that the judge either ruled against 
them or had erred. What made this case unique? What was the red flag?) 
The Rebbe replied, “Toras Hashem temimah meshivas nefesh; ‘The 
Torah of Hashem is perfect, it restores the soul’ (Tehillim 19:8). Had 
you issued a correct psak, judgment, the woman would not have been 
able to weep so incessantly. It was only because the judgment had not 
been temimah, perfect, that her emotions were able to get the better of 
her.” 
 שפטים ושוטרים תתן לך... לא תטה משפט לא תכיר פנים ולא תקח שחד
Judges and officers shall you appoint in your cities… you shall not 
pervert judgment, you shall not respect someone’s presence; and 
you shall not accept a bribe. (16:18,19) 
The Torah exhorts us to appoint honest judges who will adjudicate 
accordingly. It then follows up with three rules (so to speak) for keeping 
the judges “honest”. They should not pervert judgment; they should 
treat everyone equally, regardless of the litigant’s financial portfolio or 
eminence and power; last, they should not accept a bribe – even if the 
bribe comes without strings attached. Once one has accepted anything 
from another person, he becomes predisposed to him and the judgment 
that he renders might in some way be biased. 
The appointment of judges is obviously critical for the healthy growth 
of community. A community in which justice is perverted and 
determined by vested interest and bribery is not a community. It is a 
jungle. If the appointment of judges is a communal commandment, why 
does the Torah write titen lecha, which implies that this mitzvah is more 
of a personal nature? Horav Moshe Feinstein, zl, suggests that the 
command to appoint judges also has a personal connotation. While it 
certainly addresses the community at large, it also speaks directly to the 
individual. Each individual should judge himself objectively and, if he 
crosses the line, he should acknowledge this fact and police himself 
accordingly. To acknowledge that one has sinned demands maturity. 
Many of us seek to conjure up excuses to justify aberrant behavior, and 
succeed in doing so. Thus we absolve ourselves of any form of guilt. 
Once we have come to the realization that a sin has been committed, 
we must resort to self-discipline, accepting upon ourselves a realistic 
and effective form of penance that will, hopefully, ensure that we will 
not do a repeat performance. 
When the Torah admonishes a judge not to pervert justice, not to 
countenance one person over another and not to accept a bribe, it is 
speaking, likewise, to the individual who must make a decision, 
acknowledge guilt, resolve to repent. 
When it involves an individual, the greatest impediment to justice is 
bribery. While a person does not actively bribe himself, he does don 
blinders when, due to vested interests, he veers from the proper course 
of judgment. The problem begins when we refuse to accept our 
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personal lack of impartiality in a given situation. This is the first negia, 
personal vulnerability, due to vested interest. The following incidents 
underscore this idea and demonstrate how careful our Torah giants are 
to distance themselves from any vestige of personal negios. 
The Chazon Ish, zl, was walking in the accompaniment of Horav 
Eliezer Palchinsky, zl. The Rosh Yeshivah commented concerning a 
certain Mashgiach, ethical supervisor in a yeshivah, who was a prolific 
writer and thinker, whose discourses were a masterpiece of erudition 
and profound methodical thought; yet, when he would speak 
concerning a subject in which he had personal negios, he would lose 
his rational thought process, often making comments that were without 
foundation and aforethought. 
Hearing this, the Chazon Ish stopped and smiled, “Had you told me that 
a great man blundered and sinned,” the Chazon Ish began, “I would tell 
you that his actions do not undermine his greatness. (One can be great 
and still fall victim to the yetzer hora, evil inclination. It is nothing more 
than a momentary lapse.) Concerning a negia ishis, personal 
interest/touch/involvement, however, it is different, for this negia 
accompanies him twenty-four hours a day. (It becomes part of him and 
takes him down.) No! Such a person is not great. He is a katan 
she’b’ketanim, smallest of the small!” 
Negios take over a person’s life, his thoughts, actions, speech. He is 
controlled by these interests to the point that it diminishes his stature. 
Negios are a form of bribery. One does not have to accept money in 
order for his rational thought process to become impaired. Any personal 
interests which beclouds his judgment is a bribe – which blinds one’s 
perspective and perverts his sense of justice and reason. 
Horav Yitzchak Zilberstein, Shlita, observes a form of bribe which 
eludes many, possibly because it is natural and, thus, we do not give it 
a second thought: tears. Weeping can cause a judge to lose his ability 
to be impartial. The Avnei Nezer was Rav in Sochatchov. One day, a 
widow came to his bais din and, before she was able to present her 
claim, broke out in spontaneous weeping. The Avnei Nezer rose from 
his seat and left the room. He said, “I am disqualified from listening to 
this case. Since I heard her cry, I no longer qualify to render judgment. 
Tears are a form of shochad, bribery.” 
Rav Zilberstein cites a similar comment heard from Horav Eliezer M. 
Shach, zl. A kallah, bride-to-be-married, came to the Rosh Yeshivah of 
Ponevez with a personal request: Would Rav Shach honor her by 
accepting siddur kiddushin, to officiate at her wedding? She neither 
knew Rav Shach, nor did he owe her anything. She just wanted the 
gadol hador, preeminent Torah giant of the generation, to be her 
mesader kiddushin. The Rosh Yeshivah demurred, apologizing that he 
prepared his shiur, Torah lecture, on that day, and his shiur took 
precedence. 
When the kallah heard his negative response, she immediately burst 
into tears. It was an instinctive reaction. She was so hoping that he 
would have said yes. When the Rosh Yeshivah saw her reaction, he 
said, “Do not weep. I will be mesader kiddushin. I only ask that the 
chupah take place on time. Every minute is precious, and I must return 
home to prepare my shiur.” 
Those who were present were taken aback by his sudden change of 
heart. “Why did the Rosh Yeshivah defer to her request? We know the 
value and significance of every minute of preparation for the shiur. 
Furthermore, the Rosh Yeshivah does not even know the kallah,” they 
commented. 
Rav Shach replied with a simple statement, “One cannot ignore the 
tears of a bas Yisrael.” 
Reading these stories, I cannot help but wonder why tears are not a 
more integral part of our tefillos. The Shaarei Dema’os, Gates of Tears, 
never close. Hashem listens. Tears are an expression and indication of 
sincerity. If we want to be heard, we should ask with emotion. It can 
catalyze that difference for which we are waiting. 
 צדק צדק תרדוף
Righteousness, righteousness shall you pursue. (16:20) 
The Mishnah in Meseches Peah 8 derives from the above pasuk that 
one who is healthy, but claims he is crippled or blind, for whatever 
reason (usually for profit), will not leave this world until he himself 

becomes afflicted with what he has claimed to have. Horav Bunim, zl, 
m’Peshischa questions this statement. Will this, likewise, apply to one 
who presents himself as a tzaddik, righteous person? Will he also not 
die before he becomes a tzaddik? If the pasuk teaches us that one must 
be straight, trustworthy and honorable, can we consider this man 
honorable? Should he be rewarded by becoming a tzaddik simply 
because he claims that he is one? 
The Peshischa explains this with a mashal, parable. A wealthy man was 
traveling and chanced upon a shikur, drunk, rolling in a dung heap. 
Obviously, this man had lost all sensitivity and self-esteem. The 
wealthy man instructed his servants to remove him from the heap, scrub 
him down, dress him in priest’s vestments, bring him to his mansion 
and assign him a nice, clean room. A few hours elapsed, and our drunk 
woke from his stupor to see himself attired in a priest’s habit and 
surrounded by servants who asked him, “How can we be of assistance 
to his Reverence?” “What would his Reverence like to drink?” “Can 
we bring his Reverence to a specific destination?” etc. 
Our drunk was certain that this was all a dream. He was far from 
wealthy and even less sober. What was going on? This could not be his 
home. He usually passed out in a dung heap. As the ruse continued, 
with the servants prepared to do anything for his Reverence, a thought 
entered his mind: Perhaps he was having a dream, with his poverty and 
alcoholism nothing but a dream. The reality was that he was a member 
of the cloth, a distinguished priest who was wealthy and lived in a 
mansion 
If this was the case, he must leave immediately and travel to the 
Vatican, because is that not where all priests congregate? He should at 
least inquire concerning the location of his church. He would have to 
wing the service, since he was clueless about what a priest does. 
He needed to implement a test to determine the truth: Was he or was he 
not a priest? He obtained a Bible written in Latin, because that was the 
language spoken by priests. He conjectured that if he could read it 
fluently – then he must be a priest. If, however, it was hieroglyphics to 
him, it would indicate that he was actually a poor drunk and his new 
attire was a façade. The servants kept up with their requests to serve 
him. He opened up the Bible and could not read a word. This would 
imply that he was not a priest. If this was true, however, why were the 
servants still referring to him reverently, as if to a priest? Apparently, 
he decided, none of the priests was fluent in Latin. It was all a sham. 
He was as bad as they were. 
The Peshischa concluded his story. “This is the punishment for one who 
attempts to beguile others that he is a tzaddik. He will do it long enough 
that he himself begins to believe and accept the ruse. When he enters 
the yeshivah, the shul, and removes a tome of Talmud, a sefer written 
by one of the commentators, and, lo and behold, he has no clue to its 
meaning – he will ascertain that tzaddikim are also not knowledgeable. 
He will not say that he is a sham. No! He will surmise that all the others 
who “claim” to be erudite are not! After all, since he knows nothing, 
and he is a tzaddik, so they must probably be as uneducated as he. 
This is the greatest punishment, because now he has lost everything. 
He is not righteous, and he begins to slander those who are. 

לא תסור מן הדבר –על פי התורה אשר יורוך ועל המשפט אשר יאמרו לך תעשה   
 אשר יגידו לך ימין ושמאל
According to the teaching that they will teach you and according to 
the judgment that they will say to you, shall you do; you shall not 
deviate from the word that they will tell you, right or left. (17:11) 
The decision rendered by the courts must be obeyed, even if one is 
convinced that it is wrong. Even if the judge/Torah scholar seems to be 
conveying that right is left and left is right, you must listen, accept and 
execute the law as told. We must maintain unswerving obedience to the 
directive issued by our gedolim, Torah leaders of the generation. Not 
everyone warrants the title gadol, Torah giant. Some may qualify as 
scholars, but, unless one reflects the total demeanor of mussar, ethics, 
yiraas Shomayim, fear of Heaven, in addition to being erudite, one does 
not qualify as a gadol. Halachah is a self-contained discipline which 
adheres to a different standard. Thus, knowledge in its own right – 
without the religious/spiritual accouterments which accompany it – is 
an insufficient barometer for determining gadlus. 
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Rashi adds to the lo sassur, “‘You shall not deviate’ 
Even if they tell you that right is left and that left is right.” At first blush, 
this is a difficult concept to absorb. If the judge/rav/rosh yeshivah is (in 
my mind) clearly in error; if he says that right is left and/or vice versa 
– he is wrong. Nonetheless, the Torah enjoins us to listen, accept and 
perform – even when we know he is wrong. How can the Torah expect 
an intelligent human to accept a statement, an edict, that he knows is 
categorically false? 
Horav Isser Zalmen Meltzer, zl, explains this in the most enlightening 
manner. Obviously, wrong is wrong – as right is correct. Yet, the Torah 
tells us to accept what is wrong – because, although it might be wrong 
in our mind, it is really right. We are wrong. The Rosh Yeshivah 
observes that Rashi chose the opposites of right and left as opposed to 
day and night, black and white. Why specifically are right and left 
used? Following the lead of the pasuk, right and left are used for 
practical purposes. When one person stands opposite another, Reuven’s 
right hand is opposite Shimon’s left hand – and vice versa. So, in 
reality, whether it is right or left is a question of angle, or perspective, 
from which position is one looking at the hand. My right hand is your 
left, so when I say “right,” you say “left”; yet, we are both correct! 
The Torah is conveying a profound truth. At times, we might be quite 
certain about something, but this is only from our own perspective. The 
talmid chacham, Torah scholar, views the issue from a different 
vantage point, hence, representing a different perspective. The 
scholar’s vision has been honed by the wisdom of the Torah which he 
has acquired. Thus, he sees the larger picture with a clarity of vision 
which is inaccessible to someone who has less accumulated wisdom. 
It is not always easy to accept that someone knows more than we do, 
but that is exactly the definition of emunas chachamim. Once we lose 
the ability to believe in our Torah leaders, I wonder what is next. Chazal 
(Pesachim 42) relate the story of Rav Masna who came to the city of 
Papunya and taught the halachah that matzah must be made with mayim 
shelanu. The next day everyone came to his house to request water from 
him. He then explained to the people that mayim shelanu does not mean 
“our water,” but rather, water that rests outside its source, so that it has 
had a chance to cool off. Why did Chazal bother to relate this incident? 
Obviously, there are better and more edifying lessons to be taught than 
demonstrating how simple-minded people can be. 
Horav Chaim Kanievsky, Shlita, quotes Horav Yisrael Salanter, zl, who 
explains that Chazal are actually teaching us a lesson in emunas 
chachamim. Everyone, at one time or another, either has personally 
baked matzah or has observed its production, personally or on video. 
With this in mind, imagine some great rav, a noted Torah scholar, visits 
our community and informs us that what we have been doing for 
generations is all wrong. Furthermore, the halachah which he teaches 
is one that incurs for him considerable profit. For example, he tells us 
that we must use a certain flour obtainable only from him at a premium 
price. The probable reaction to his halachah would be: 
“My father and grandfather have all baked the old way. What was good 
for them is good for me! There is no way I am going to accept a new – 
more expensive – way to bake matzah, just to line the rabbi’s pockets.” 
Clearly, the citizens of Papunya knew how to bake matzah. They had 
been doing so for years. They could easily have told Rav Masna to take 
his teachings elsewhere. They listened and lined up the next day for his 
water, because they misinterpreted what he had meant. They were 
willing to accept or trust that Rav Masna knew what he was saying – 
that he knew more than they – even if it flew in the face of their 
common-sensical reasoning. That is emunas chachamim! 
 מי האיש אשר בנה בית חדש ולא חנכו ילך וישב לביתו פן ימות במלחמה ואיש
 אחר יחנכנו
Who is the man who has built a new house and has not inaugurated 
it? Let him go and return to his house, lest he die in the war and 
another man will inaugurate it. (20:5) 
An individual whose mind is not on the battle, will – due to his fear or 
lack of enthusiasm – erode the morale of his comrades. The Torah 
mentions those individuals who return home and are free from joining 
the army. These are men who had just initiated an endeavor: taken a 
wife; built a house; planted a vineyard. For practical reasons, their 

minds are focused elsewhere – not on the battlefield. Rashi remarks 
concerning one who has built a house and has yet to move in: He is 
anxious concerning the possibility that he might die and someone else 
might move into his unlived property. 
Imagine – a person is more concerned that someone else will move into 
his unlived house than his possible death at the hands of the enemy! 
Does this make sense? Is this person rational? Is he more obsessed with 
his house than he is with his life? The Gerrer Rebbe, zl, explains that 
the issue is regarding what occupies his mind in his last moments. If he 
is mortally wounded, what will course through his mind: thoughts of 
teshuvah, repentance, or concern that someone else will take over his 
home? It sounds insane, but apparently this is human nature. The mind 
processes what impacts it at the immediate moment – and, at that 
moment, the soldier is more concerned about his house than he is about 
his life. 
When a person confronts the most important moment of his life, in fact, 
his very last moment of life, his mind should be occupied with 
something more significant than who will live in his house. Maayanah 
Shel Torah quotes the Pirkei D’Rabbi Eliezer 30, who says: Death by 
thirst is unusual, it is the most difficult of all causes and forms of death. 
Why? The author explains: a person who is dying of thirst thinks that 
all that he 
needs in order to live is a drop of water. Thus, at the very last moments 
of his life, what courses through his mind: “A drop of water is all that 
I need. One drop of water, and I will live.” His mind is preoccupied 
with nothing else other than his obsession with a drop of water. 
Obviously, a G-d-fearing Jew, regardless of his elevated spiritual 
status, should have something more important on his mind. 
Va’ani Tefillah 
 .Heal us Hashem, and we will be healed – רפאנו ד' ונרפא
The brachah, Refaeinu, follows immediately after the brachah, Reeh na 
b’anyeinu, as physical pain and affliction follow after spiritual anxiety 
and ambiguity. One of the most difficult challenges of physical illness 
is dealing with the question, “Why?” When a person is confronted with 
ambiguity, when he does not know why something is happening to him, 
he has greater difficulty dealing with the issue and maintaining clarity 
of mind. Thus, the sequence of the blessings implies that, as long as we 
have not come to terms with our personal spiritual frustration, we 
cannot expect to be spiritually free – a situation which in and of itself 
not only leads to illness, but also undermines one’s ability to maintain 
the stamina he needs to battle illness. A “broken” person has one strike 
against him when he confronts illness. (I think it is much more than one 
strike; he cannot even go up to bat.) Once one has resolved his spiritual 
ambiguities, he has the resolution and fortitude to face the physical 
illness, the diagnosis and necessary route of therapy. The bottom line 
is: Without Hashem, we do not stand a chance. Hence, we pray 
Refaeinu Hashem – only then – v’neirafei. 
Sponsored by Rabbi & Mrs. Sroy Levitansky In memory of her parents 
Mr. & Mrs. Sol Rosenfeld 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Shoftim - Yeshaya 51:12 
This week’s haftorah reveals to us another impressive dimension of our 
final redemption. The haftorah begins with the prophet Yeshaya 
representing Hashem and tells the Jewish people, “I Myself am the one 
who will console you.” (51:12) The Jewish people were told that 
Hashem will personally comfort them and redeem them from their 
exile. Yeshaya continues and says, “And I am your Hashem …. who 
will firmly establish you. Say to the inhabitants of Zion, ‘You are My 
people.'” (51:16) These passages indicate that there is some hesitation 
on the part of the Jewish nation regarding their return to Zion. There 
seems to be an insecurity in the minds of the Jewish people concerning 
the permanence of their return. The Jewish people have experienced 
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before the process of exile and return but their return was short-lived. 
They therefore express their concern to Hashem and request some 
guarantee that, this time, their return will be permanent. Hashem 
responded that this time He would personally bring them back to Zion 
and that their fears were over. 
The Midrash (Yalkut Shimoni 474) explains the significance of this 
response with the following parable. Chazal compare this situation to a 
king who became enraged with his queen. He was so disturbed over her 
behavior that he totally rejected her and banished her from the palace. 
After a period of time he reconsidered his behavior and desired to 
reunite with her. He informed her of his intentions and she responded 
that she would consent to return on the condition that he doubled the 
amount of her kesubah (marriage financial agreement). Chazal 
conclude that we should appreciate the Jewish people’s predicament in 
this same manner. Hashem’s initial relationship with His people was 
established through the agreement of the Ten Commandments wherein 
Hashem opened with the words, “‘I’ am your Hashem.” This 
relationship proved, from the Jewish people’s end, to be unfortunately 
an imperfect one and they eventually strayed severely from the proper 
path. After their actions became absolutely inexcusable Hashem was 
forced to reject them and exile them from Zion. Now, Hashem was 
requesting their return and He found it appropriate to double His 
relationship with them. He therefore reflected this and announced, “‘I 
Myself’ will console you.” This indicated that Hashem would increase 
the revelation of Himself to His people and their experiences with Him. 
In response to this the Jewish people readily accepted Hashem’s offer 
and consented to return to Zion. 
The indescribable scope of Hashem’s new commitment is presented to 
us at the close of the haftorah. Yeshaya says, “How beautiful is the sight 
on the mountain of the proclaimer of peace; proclaiming goodness and 
salvation and saying to Zion, “Your Hashem has come to reign …. the 
sound of your onlookers raising their voice in unison and singing, 
because with perfect clarity they will behold the return of Hashem to 
Zion.” Chazal in Yalkut Shimoni (428) explain these verses and remind 
us that it is virtually impossible in our days to sense Hashem’s presence 
with perfect clarity. Even when our nation merits this unique 
experience of feeling Hashem’s presence it is accompanied with heavy 
ramifications. But in the era of Mashiach this will no longer be so. The 
Baal Haturim (Bamidbar 14:14) shares this understanding and contrasts 
the nation’s experience at Mount Sinai to their experience during the 
era of Mashiach. Although they did merit to directly “view” Hashem’s 
presence when He stated in the Ten Commandments, “I am your 
Hashem’, this experience was overwhelming to them and they lost 
consciousness. Chazal (see Shabbos 88b) reveal to us that they were 
miraculously revived after each one of the commandments. However, 
in the era of Mashiach the Jewish people’s spiritual capacity will be 
greatly increased and they will be capable of viewing Hashem’s 
presence with total clarity. This comment is based on the passage in 
this week’s haftorah which states, “Because with perfect clarity they 
will behold Hashem’s return to Zion.” The actual wording reads, “From 
eye to eye” which indicates that we will per se look Hashem directly in 
the eye. Hashem’s return will be so tangible to the Jewish people that 
they will actually merit to sense His presence with perfect clarity. 
We now return to the parable of the king and gain special insight into 
the era of Mashiach. During the receiving of the Torah, the Jewish 
people experienced an elevated relationship with Hashem and merited 
to truly sense Him amongst them when He said, “‘I am your Hashem.” 
However this revelation was far beyond their physical and spiritual 
capacity and it did not yield everlasting results. They could not fully 
absorb this experience and when this great revelation occurred they 
could not remain in a total state of consciousness. The revelation 
therefore remained one sided, and from Hashem’s standpoint “I am 
Hashem” had been shown. However, from the Jewish people’s vantage 
point the revelation was not absorbed or internalized and they 
eventually destroyed their relationship by following foreign ideals and 
false deities. Now that their return to Hashem was being suggested they 
responded with great concern, “What will guarantee that we won’t 
repeat our previous failings?” Hashem answered, “‘I Myself’ will 

redeem you.” Hashem informed them that this time the return will 
assume far greater proportions than ever before. By the time of 
redemption the Jewish people will be prepared to adequately absorb the 
revelations of Hashem and internalize them. These revelations will 
yield most perfect results and an everlasting bond will be established 
between Hashem and His people. “I” and “Myself” will be felt 
reflecting a perfect revelation from Hashem’s standpoint and an 
adequate absorption and internalization of this from the Jewish people 
as well. In essence Hashem will lay the Jewish people’s fears to rest by 
doubling His commitment. Not only will there be a revelation from His 
side but even we, mortal beings, will absorb this revelation and relate 
to it with perfect clarity. Our “eye”, our sense of Hashem and His “eye”, 
the actual degree of His revelation will be one and the same. This will 
yield a most perfect relationship, an everlasting association with our 
true husband and father above. Oh! May we merit to see this day! 
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Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
Moshe tells Bnei Yisrael to appoint judges and officers in their cities. 
A bribe of even an insignificant sum is forbidden. Trees are not to be 
planted near Hashem's altar, as was the way of idolaters. Blemishes in 
animals designated for offerings and other points of disqualification are 
listed. The Great Sanhedrin is to make binding decisions on new 
situations according to Torah criteria to prevent the fragmentation of 
the Torah. A very learned scholar who refuses to accept the Halachic 
decisions of the Sanhedrin incurs the death penalty. A Jewish king may 
only have possessions and symbols of power commensurate with the 
honor of his office, but not for self-aggrandizement. He is to write for 
himself two sifrei Torah, one to be kept with him wherever he goes, so 
that he doesn't become haughty. Neither the kohanim nor the levi'im 
are to inherit land in the Land of Israel, rather they are to be supported 
by the community by a system of tithes. All divination is prohibited. 
Hashem promises the Jewish People that He will send them prophets to 
guide them, and Moshe explains how a genuine prophet may be 
distinguished from a false one. Cities of refuge are to be provided an 
accidental killer to escape the blood-avenger from the deceased's 
family. However, someone who kills with malice is to be handed over 
to the blood-avenger. Moshe cautions Bnei Yisrael not to move 
boundary markers to increase their property. Two witnesses who 
conspire to "frame" a third party are to be punished with the very same 
punishment that they conspired to bring upon the innocent party. A 
kohen is to be anointed specifically for when Israel goes to war, to 
instill trust in Hashem. Among those disqualified from going to war is 
anyone who has built a new house but not lived in it yet, or anyone who 
is fearful or fainthearted. An enemy must be given the chance to make 
peace, but if they refuse, all the males are to be killed. Fruit trees are to 
be preserved and not cut down during the siege. If a corpse is found 
between cities, the elders of the nearest city must take a heifer, 
slaughter it, and wash their hands over it, saying that they are not guilty 
of the death. 
Insights 
Just One Moment 
“Who is the man who has built a new house and has not yet 
inaugurated it? Let him go and return to his house, lest he die in the 
war and another man will inaugurate it.” (20:5) 
Rashi: “And this thing will pain him.” 
Rashi’s comment on the above verse cannot mean that the thought of 
someone else inaugurating his new home will be extremely painful to 
him. For in the “painful thoughts department” nothing is more painful 
than the thought of death itself! 
The Midrash teaches that when the Romans executed Rabbi Chananya 
for teaching Torah in public, they wrapped him in his Sefer Torah and 
set it alight. To prolong his agony they packed water-soaked wool 
around his chest. Rabbi Chananya said, “The parchment is consumed, 
but the letters fly up in the air.” The Roman executioner was deeply 
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moved by Rabbi Chananya’s holiness and asked, “If I remove the wool 
from around your heart, will I have a share in the World-to-Come?” 
Rabbi Chananya promised him that he would. The Roman then 
removed the wool, added wood to the fire to curtail Rabbi Chananya’s 
agony, and jumped into the flames and died. A Heavenly voice 
proclaimed, “Rabbi Chananya and the executioner are about to enter 
the World-to-Come.” One thought of teshuva (repentence) can undo a 
life of sin. 
And one thought of sin can undo a lifetime of teshuva. 
The most important moment in a person’s life may be his last moment. 
At that moment he has the potential to fix a lifetime of wrongdoing. 
What a waste to spend that last moment immersed in the cares of this 
world rather than setting one’s gaze on eternity. 
That’s what Rashi means when he says “and this thing will pain him.” 
How great will be this man’s pain should he spend his last moments 
thinking about his real estate, rather than preparing himself to enter the 
world of truth! 
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Between the Fish and the Soup 
Parashat Shoftim - D’var Torah – 5777 
If a matter of judgment is too difficult for you to resolve…You shall 
approach the Priests, the Levites, and the judge of the time… You shall 
inquire and they will tell you the words of the judgment… Do not 
deviate from the word they tell you, whether to the right or whether to 
the left (17:8-11). 
The Ramban examines the meaning of not deviating to the right or to 
the left. He explains that the guidance and instruction from the most 
learned and experienced may run counter to expectation. It can evoke 
a stricter decision when conventional wisdom and practice is more 
permissive. It can evoke a lenient decision when conventional wisdom 
and practice is more stringent. It can even view the whole issue through 
a framework and perspective that is beyond the reach of lesser mortals. 
It would follow that the Torah’s requiring the individual to follow their 
ruling implies their enormous responsibility in spiritually guiding the 
community. 
The Kli Yakar details the extremely high qualities that a spiritual leader 
must have when guiding from the top. “No one may be appointed to the 
Sanhedrin unless he can purify a sheretz (a reptile forbidden by the 
Torah)” (Sanhedrin 17a). The Kli Yakar explains that being able to 
guide is not the same as merely knowing. Few things are just black and 
white. There are situations when other factors have to be brought in: “It 
is a time to act for G-d; they have voided Your Torah” (Psalms 
119:126). There are situations when imposing the letter of the law can 
have drastic consequences, and there are also situations that require a 
stricter ruling than the law requires. 
The Kli Yakar exemplifies with Elijah’s putting G-d to the test on 
Mount Carmel in the face of the prophets of Baal. He set up what today 
might be called a controlled experiment, calling for G-d to intervene on 
the spot. Even though the Torah forbids putting G-d to the test (Deut. 
6:16) just like it forbids many other things including the sheretz, the 
widespread following of Baal made it “a time to act for G-d; they have 
voided your Torah”. 
He thus explains “No one may be appointed to the Sanhedrin unless he 
can purify a sheretz” in terms of “Judge with truth, judgment, and 
peace, be-shaareichem” (Zechariah 8:16). Be-shaareichem is generally 
translated “within your gates”, but the Kli Yakar translates it “with your 
measures, in the right proportions.” In some situations, the priority has 
to be the letter of the law. In others, equitable guidelines will create a 
truer embodiment of eternal spirit of the Torah than strict legality. It 
can also happen that what appears to be one particular problem looks 
very different when viewed from the far-from-ideal current position of 
the community. 
The great wisdom is knowing how to apply the right combination of 
truth, judgment, and peace to fit the true reality of a particular situation, 
and to assess that particular situation for what it really is. As we pray 
daily: “Restore our judges… and advise us as long ago”. 
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Stam Torah 
Parshas Shoftim 5777 - “Emotional Bribery” 
Melburn McBroom was a domineering boss, with a temper that intimidated 
those who worked with him. It may not have been so terrible if McBroom 
worked in a factory or in an office. But McBroom was an airline pilot. 
One day in 1978 McBroom’s plane was approaching Portland, Oregon, 
when he noticed a problem with the landing gear. McBroom went into a 
holding pattern, circling the field at a high altitude while he fiddled with 
the mechanism. 
As McBroom obsessed about the landing gear, the plane’s fuel gauges 
steadily approached empty. But the copilots were so fearful of McBroom’s 
wrath that they said nothing, even as disaster loomed. The plane eventually 
crashed, killing ten people. 
In his noted work, Emotional Intelligence, Daniel Goleman uses this story 
to argue the importance of ‘emotional intelligence’: “Imagine the benefits 
of being skilled in the basic emotional competencies – being attuned to 
those feelings we deal with, being able to handle disagreements so they do 
not escalate, having the ability to get into flow states while doing our work. 
Leadership is not domination, but the art of persuading people to work 
toward a common goal. And, in terms of managing our own career, there 
may be nothing more essential than recognizing our deepest feelings about 
what we do – and what changes might make us more truly satisfied with 
our work.” 
“Judges and officers shall you appoint in all your cities – which Hashem, 
your G-d gives you – for your tribes; and they shall judge the people with 
righteous judgment. You shall not pervert judgment, you shall not respect 
someone’s presence, and you shall not accept a bribe, for the bribe will 
blind the eyes of the wise, and make just words crooked. Righteousness, 
righteousness you shall pursue, so that you will possess the Land that 
Hashem, your G-d, gives you.”(1) 
The Chofetz Chaim notes that if someone says about another individual that 
he is ‘wealthy’, we cannot be too sure that it’s true. After all, perhaps the 
labeler is himself poor and his standard of wealth are a far cry from those 
of society(2). However, if Baron de Rothschild would refer to someone as 
wealthy we can be confident that the individual is truly wealthy. Rothschild 
was well-known as one of the wealthiest individuals in Europe, so he is a 
good barometer of wealth. 
In a similar vein, if someone refers to another individual as a wise person, 
we cannot be sure that he is truly an erudite individual. The labeler may not 
be very intelligent himself and so his measure of wisdom may not be too 
accurate. However, if Rabbi Akiva Eiger was to declare that a certain 
individual was wise we could rest assured that he is truly brilliant. Rabbi 
Akiva Eiger was himself a brilliant scholar of unparalleled proportions, and 
so he can know the true measure of wisdom. How much more so if King 
Solomon, the wisest of men, testified about another person’s wisdom! 
As the adage goes, “It takes one to know one!” 
If the measure of wealth and wisdom can be so defined by mortals who 
possess great wealth or wisdom, how much more can be said about G-d 
Himself. If the Creator of the world, who Himself grants all wealth and 
wisdom, were to testify about a certain individual that He possessed 
superior knowledge or wealth we would have no doubt about the veracity 
of those titles. Conversely, if G-d were to declare that a wise person had 
forfeited his wisdom or that a wealthy individual lost his wealth we would 
have no doubt that it was true. 
Thus, explained the Chofetz Chaim, we must appreciate the Torah’s 
declarations about the deleterious effect of bribery. The Torah declares that 
bribery blinds the eyes of the wise person. This is an individual whom the 
Torah itself declares to be a wise and righteous person. Yet - the Torah 
warns - even such a person will be unable to objectively offer a judicial 
ruling if he was offered the most minimal bribe. 
The beginning of parshas Shoftim seems, prima facie, solely dedicated to 
judges and officers. In truth however, it contains a poignant and vital 
message for every individual. We all pass judgment myriads of times each 
day. We view events and actions, and react accordingly. We must realize 
how much we are biased and influenced, even unwittingly. We are prodded 
to act based on our desires and penchants, and by events that transpire. 
During my high school days in Yeshiva Shaarei Torah, a rebbe would 
deliver a lecture based on the parsha each Thursday night. Each Thursday 
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evening, we students would ask the Menahel who was speaking. Normally 
he would respond in kind, by telling us the name of the rebbe. But every 
few weeks he would respond that ‘a close relative of his’ would be 
speaking. We knew that that was his way of saying that he was himself 
delivering the lecture that night. 
The wise Sages declared that every individual is related to himself! In fact, 
we are our own closet relative, even more than our own parents and 
children. If we are naturally inclined to care about our relatives and those 
we feel close to, how much more so are we blinded by ourselves. 
The Washington Post used to promote its circulation with a classic slogan: 
“If you don’t get it, you don’t get it!” A person who is candid with himself 
must realize that in regard to his own shortcomings he can ‘never truly get 
it’ That is why we need to be able to hearken to the gentle criticisms of 
friends and loved ones, for they have a more objective view of our behavior 
and can be the ultimate guides towards our greatest growth.(3) 
Even the greatest therapist and parenting expert needs to solicit the advice 
of others when it comes to his/her own children. In regard to ourselves we 
must realize that we are always contending with our own biases and 
emotions, and therefore need the advice and guidance of others. 
The Ba’alei Mussar note that the aforementioned verses at the beginning of 
parshas Shoftim are an exhortation to every person. Those words remind 
us that we must enact our own personal safeguards and protections from 
sin. 
It is hardly coincidental that parshas Shoftim is read at the beginning of the 
month of Elul, when we commence our efforts towards repentance and 
spiritual renewal. Before one can embark on any path he must be able to 
visualize where he is headed. And that can only be feasibly accomplished 
if one is willing to solicit advice and guidance from others. 
“For bribery will blind the eyes of the wise” 
“If you don’t get it, you don’t get it!” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – Heichal HaTorah, Principal – Ohr Naftoli- 
New Windsor 
1. Devorim 16:18-20 
2. Years ago, when I was in yeshiva, there was a worker who wasn’t of the 
brightest ilk. He was once asked how much he thought someone’s home (a 
particularly expensive home) cost. His response was, “That’s an expensive 
house; it’s gotta cost at least a hundred dollars.” 
3. In fact, that is one of the greatest gifts of a proper marriage. The Sages 
explain that G-d created the institution of marriage – two people with such 
diverse backgrounds and temperaments - joining together in building a 
family, so that they can help build each other in a loving manner. 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Shoftim 
3 Elul 5777/ August 25, 2017 - Avos Perek 1 
During the last couple of weeks, our three-and-a-half (and one quarter) 
year old son, Dovid, wakes up every morning and asks if it's Shabbos 
Kodesh. I wish I could say that he's so drawn to the sanctity of the day, 
that he can't stop asking about it. But the truth is, that it's because on 
Shabbos morning he gets to eat "his favorite cereal in the whole wide 
world" in honor of Shabbos. 
I recall from my youth, that breakfast cereals are not just about the 
cereal, but also about the boxes. Some time ago, there was a study 
(Cornell Food & Brand Lab Researchers) conducted about the 
influence cereal boxes have on children. The study revealed that when 
cereal boxes are stocked on the shelves of supermarkets, they're placed 
on the bottom two shelves, and at an angle. Doing so ensures that the 
character displayed on the box is making eye contact with the child 
walking down the aisle. (Don't ask me why anyone studied this, I'm just 
reporting the facts.) 
In the Staum home when we were growing up, there was great 
competition about who gets to look at the cereal box while eating the 
cereal. I'm not really sure what the appeal was to read the nutrition facts, 
but for some reason, it became a goal to read the entire box while eating. 
The greatest mornings were when we were able to surround ourselves 
with a few different boxes, like an impenetrable fort. 
One of our greatest deficiencies that all of us suffer from today, lies in 
our inability to focus on the present moment. Our distractibility is out 
of control. We live in a world which worships multi-tasking. The price 
of doing so however, is the forfeiture of living in, or at least living with, 
the present moment. 

According to a study of 5,000 people by psychologists Mathew 
Killingsworth and Daniel Gilbert (Harvard), adults only spend 50% of 
their time focused on the present moment. That means that we are 
mentally checked out half of the time. The study also showed that 
people were happiest when they were fully engaged in whatever they 
were doing at the present moment. That means, people were happier 
when they were engrossed in something they didn't enjoy, than when 
they were only half engaged in something they did enjoy. 
Chazal say that "now" is an expression of teshuva. The literal definition 
of teshuva is to return. In all of our day-to-day busy-ness we tend to 
become distracted from our life goals and direction. By "returning" to 
Hashem, we are really returning to ourselves as well. The first step 
towards that is by turning inwards, deciding whether we are living up 
to our own expectations. That comes from living in the moment, and 
not becoming weighed down by the past, or hyper-focused on the 
future. 
If we don't stop to fully experience the things we do enjoy - such as 
eating - it's no wonder that we have such a hard time living in the 
moment. We seem to be so busy reading the boxes that we never fully 
enjoy their contents. 
So, in a nutshell, the message of Elul is to stop reading the cereal boxes, 
and to enjoy the cereal! 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
 

Rabbi Berel Wein 

Elul 
In Eastern Europe as well as in other European, Balkan and Middle 
Eastern Jewish communities, the advent of the month of Elul was 
greeted with a mixture of anticipation and trepidation. Both feelings 
were engendered by the fact that Elul immediately precedes Tishrei, the 
month that combines judgment and joyful holiday celebrations. 
Because of the awesome aspect of judgment associated with Tishrei, 
there was a Jewish folk saying that when Elul arrived even the fish in 
the rivers began to tremble. Even though we still pay lip service to this 
concept of trepidation in our generations as well, the deep emotional 
angst that the month of Elul once generated in the Jewish world has 
pretty much disappeared today. 
The pressures of modern life, the never ending struggle for financial 
security and well-being and the constant information bombardment that 
gives us no peace or respite, all combine to dull the impact of Elul on 
our thoughts and emotions. In a certain respect, Elul has lost its 
uniqueness; it is like any other month of the year and the fish in our 
rivers no longer tremble at its arrival. One of the myriad casualties and 
victims is the month of Elul. And we are poorer spiritually because of 
this. 
We perforce arrive at the days of awe and judgment unprepared, not 
really in the proper mood and mindset, unexcited and almost indifferent 
as to the process of judgment itself. The life force that once permeated 
these months of the year has slowly ebbed away. 
I know that at my advanced years I am now given to nostalgia. King 
Solomon in Kohelet warns us of the dangers of nostalgia. He cautions 
us that we should never say that the good old days were always good. 
That only leads to pessimistic view of today and a sense of frustrated 
defeatism. The old world was far from perfect. The secularization of 
much of the Jewish world took place in Europe in the nineteenth 
century. Yet there was an atmosphere that existed that touched even the 
hardened leftist Jews of that time. Everyone was aware that Elul had 
arrived and that Tishrei was not far behind. 
Maybe the fish stopped trembling but they were aware that the 
temperature of the water was different, higher and more turbulent. I 
remember the roar of prayer and tears, the sounds that accompanied the 
services of Selichot, Rosh Hashanah and Yom Kippur. In our time the 
roar has become a muted silence. 
Concentration in prayer is not to be measured in the volume of sound 
that accompanies it. And it may very well be that more is accomplished 
with truly devotional silent, private prayer than with shouts and tears. 
But I for one long to hear that roar of beseeching prayer uttered from 
the throats of ordinary hard working Jews asking to be judged favorably 
on the days of Heavenly judgment. 
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Elul is the month of the year set aside for personal introspection and 
self-evaluation. This is not an easy process because it is emotionally 
and mentally taxing. We do not always like what we see when looking 
at our inner mirror. But if Elul teaches us anything it is that honesty is 
always the best policy. And that begins not with honesty towards 
others, which is a given in Jewish life, but with honesty with one’s own 
self. 
Judaism is built on the foundation that one is forbidden to fool others 
and that includes the prohibition against fooling one’s own self. Elul is 
the time that such a light needs be shone on our inner self, to view our 
true motives and ultimate goals in this earthly bound existence of ours. 
If we are unable to make the fish tremble any longer, we need to retain 
the ability to really and truly know ourselves and, in that process, 
discover knowledge of our Creator and to connect to eternity even in 
this world. Psychology has confirmed the ancient Jewish wisdom that 
the key to holiness and sanctity in life is the ability to know one’s self. 
And Elul has retained that quality of being the month of introspection 
and self- evaluation. We should not squander this opportunity. For after 
Elul arrives, the days of Tishrei bring the time of judgment. Knowing 
one’s self is the best defense in the court of Heaven. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Shoftim 
Human justice is often unjust, even cruel in the extreme. The barbarism of 
the Medieval Era was perpetrated in the name of justice. The Psalmist 
commented ruefully that people construct evil lawfully through legislation 
and court decisions. The experiences of the past century with Germany, the 
Soviet Union, Cambodia, Cuba, Iraq, North Korea, etc. certainly suffice to 
illustrate this sad point. 
One person’s sense of justice is another person's sense of injustice…. and 
again, even cruelty. Therefore the Torah commanded us to search for a 
court of justices who would be honest and moral people, who feared God 
more than they did humans, who were free of preconceived prejudices and 
social agendas. These types of courts were, as you can imagine, not too 
abundant and not easily found. The Talmud lists for us such exemplary 
rabbinic courts, in the second and third centuries CE in the Land of Israel. 
We have never seen their equal in later generations. Yet the Torah, which 
is eternal, has set the bar very high for human courts and for justice. It does 
not demand absolute infallible justice from fallible human beings - a judge 
can only judge and decide on the basis of what his eyes see and his ears 
hear - but it nevertheless less warns us of the dangers of willful and even 
subconscious corruption and personal prejudice. 
The pursuit of justice is a never-ending goal, even if we realize that its 
absolute attainment is beyond our reach. The Torah deals with the pursuit 
of justice - the pursuit itself becoming the actual goal. All of the values of 
Jewish life are encapsulated in the furtherance of that pursuit. It is a 
challenge that faces us eternally. 
We are aware of the constant carping and criticism of our current courts, 
secular and rabbinic. Since there are always two sides to every case that the 
courts hear and decide, the losing side rarely accepts the decision gracefully 
and with equanimity. There is a great deal of ego involved in all disputes, 
monetary, political and social. Without courts and judges, anarchy would 
reign and life would become unlivable. 
But confidence in the integrity of the courts and its judges is the bedrock of 
judicial authority. When that confidence is undermined by corruption, 
preconceived social agendas and very questionable interpretations of the 
law, then the effectiveness of the justice system becomes severely 
impaired. The Torah warns us of this societal danger. 
We are ordained to pursue justice at all costs. This is especially true in a 
country that is attempting to combine Jewish tradition and observances 
with a form of secular democratic government. The pursuit of justice then 
becomes two-pronged, a struggle fought simultaneously on two fronts. May 
the Lord help us in this attempt to pursue justice throughout our political 
and social societies, as well as in our religious world. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Pinchas Winston 

Perceptions 
Who doesn’t feel Rosh Hashanah breathing down their neck? I certainly 
do. But then again, I felt this way the moment Tisha B’Av ended and the 
“Seven Weeks of Comfort” began. 
These parshios help as well. Moshe Rabbeinu’s days are numbered, and all 
the parshios are his final presentation of Torah to the Jewish people. He is 
preparing them for a life WITHOUT him, to prevent them from quickly 
undoing after he dies what he worked so hard to build up while he lived. 
As such, these parshios are devoted to pointing out spiritual flaws, and 
teaching about spiritual solutions. Even laws that seem purely technical and 
communal can be learned in this vein. They too can have a personal, 
mussar-like application. 
A mitzvah at the beginning of this week’s parsha is a good example: 
You shall set up judges and law enforcement officials for yourself in all 
your gates . . . (Devarim 16:18) 
It is the role of a judge to listen to the facts of a case, deliberate over them, 
and then render a definitive course of action to remedy the situation. A 
judge is called a “Elohim,” as the Sforno points out, because the name 
denotes an intelligent, discerning being, which man, made b’tzelem 
Elokim—in the image of God—is supposed to be. 
A police officer, as Rashi explains in this week’s parsha, is supposed to 
implement the decisions of the shoftim—judges. People have yetzer haras, 
and sometimes find themselves skirting the law, to the say the least. Until 
Yemos HaMoshiach, the average person cannot be trusted to keep every 
letter of the law on his own. 
The wisest man of all, Shlomo HaMelech, said it this way, “Indeed, there 
is no one on earth who is righteous, no one who does what is right and never 
sins” (Koheles 7:20). The Talmud put it like this: Do not trust yourself until 
the day you die (Shabbos 153a). 
The latter statement makes the point. The police of any city are only 
effective inasmuch as they can catch people violating the law. Even when 
they can, they don’t always have the will to. Sometimes trying to involve 
the police to catch a violator of the law can be a frustrating, discouraging, 
and fruitless endeavor. 
The Talmud advises a person to join his own police force. This means 
taking responsibility to police your own actions. Just as you are afraid to be 
caught violating a law of society by the police, you have to fear being 
caught by yourself violating a law of your own. 
A law of your own? No, this does not mean make up your own set of rules. 
It means adopt Torah law as if it is your own. It means, don’t just keep the 
law because you are afraid of being caught by others. Keep the law because 
you are afraid of being caught by yourself! Be your own Torah law 
enforcer. 
We have another, more familiar name for this. It is called “Yiras 
HaShamayim”—fear of Heaven. It is? Doesn’t fear of Heaven mean, 
whether you buy into the law or not, do the right thing because God is 
watching you and will punish you if you don’t? It doesn’t make you into a 
law enforcer. It just makes you scared to sin! 
That’s why you have to be your own shofet—judge as well. You have to 
make a point of constantly doing a Cheshbon HaNefesh—Soul Accounting. 
In judge mode, you have to research the matter, assemble the facts about 
what counts the most in life, and then render the most spiritually productive 
decision you can for yourself. 
The point of a Cheshbon HaNefesh is twofold. Firstly, it forces a person to 
work on seeing life from God’s perspective. This means a person learns 
enough to realize what the Torah wants for him is, ultimately, what he 
wants for himself. On such a level, violation of the Torah becomes a 
violation of self. 
The verse says that a fundamental difference between a righteous person 
and an evil one is not whether or not he or she sins. It is their respective 
responses to sin that determines to which category they belong. An evil 
person sins once and does not “get up.” A righteous person, when he sins, 
tries better next time, and next time, and next time, etc., as many times as 
necessary to recover from a sin. 
What gives the righteous person the personal strength to keep trying to 
improve? The very thing that the evil person lacks—the understanding of 
why God’s way ought to be HIS way too. For the evil person, Torah is an 
imposition. For the righteous person, SIN is the imposition. 
Perhaps this is why the mitzvah to appoint judges in this week’s parsha is 
mentioned before the mitzvah to appoint police officers. In society the 
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police usually come first. They are the ones patrolling the streets looking 
for offenders, whom they bring before a judge once they catch them. 
When it comes to individuals however, it is the other way around. If you 
don’t first accept Torah as the “law of the land,” you cannot become a 
police officer to enforce it. First you have to learn Torah and gain an 
appreciation of its imperative, and then you can find the will to protect and 
implement it. 
What does “gate” mean in this context? In general, a gate was the opening 
to a city, and often where people congregated, especially to do business. 
Therefore, it was also a place where courts were set up. This is why the 
angels sent to save Lot, who was a judge in Sdom, found him at the gate of 
the city. 
It is also a city’s point of entry and exit. Since it is a person’s senses that 
connect him to this world, supplying him information about what life has 
to offer, they too act as points of entry to the person. Information comes to 
a person through his eyes, ears, nose, etc., often influencing a person to go 
in one direction or the other. As the Talmud points out, the eyes are the 
spies for the heart (Sotah 8a). 
Applying the entire verse to an individual, it would mean that a person has 
to watch over all points of entry on his or her body. After knowing what 
counts most in life, and developing a commitment to live accordingly, a 
person has to develop a system to control the flow of information from the 
outside world to the “inside one.” 
In other words, sin in life may be inevitable, even for righteous people. But, 
it is also often avoidable, if a person thinks ahead and the proper caution is 
taken. As the Talmud states: 
A wise person can see what is being born. (Tamid 32a) 
In other words, a wise person learns which situations give rise to which 
temptations, and protects himself from them. That’s how he merits the 
“key” to the city—control over his or her own life—and the “key” to the 
World-to-Come. 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 589 
Shoftim - Elul 

אלול -שופטים   
This Dvar Torah is dedicated l'refuas Esther Chaya bas Rochel, b'soch 
shaar cholei Yisroel 
In this week's parsha the Torah instructs us, "You shall be tamim with 
Hashem your G-d" (Devarim 18:13). Rashi explains that the temimus 
mentioned in the pasuk refers to following the Creator with perfect faith. 
One should not inquire into what the future will bring; rather, he should 
blindly trust in Hashem. 
In a letter written for the sefer "Tamim Tehiyeh," Rav Wolbe (Igros 
V'Kesavim vol. II p. 93) comments that there is unfortunately another type 
of temimus to which numerous people fall prey. Their innocence and 
perfect faith can more accurately be described as naivety. These are people 
who are looking for salvation in any given area, and they wind up at the 
door of mock Kabbalists and end up paying great sums of money to 
charlatans. This "temimus" often stands in direct contradiction to the 
commandment of being tamim with Hashem. 
If someone needs a favor from their father, would they ask a magician to 
use his powers to extract the desired item? Certainly not. They would 
approach their father and solicit his help. Likewise, we have a Father in 
Heaven who hears our prayers: Moshe Rabbeinu declared, "Which is a 
great nation that has a G-d Who is close to it, as Hashem our G-d, whenever 
we call out to Him" (ibid. 4:7). Additionally, the Ramban writes (Shemos 
3:13) that Hashem told Moshe that the greatest proof of His existence as G-
d of Bnei Yisrael is the fact that He answers Bnei Yisrael whenever they 
call out to Him. 
With this in mind, why would one try to achieve salvation by entering 
through a back door, where the results are uncertain when the gates of 
wholehearted prayer and tears are wide open? Moreover, it would be very 
beneficial if men of stature would teach the people soliciting their help that 
in addition to the bracha given, they themselves should turn to Hashem in 
heartfelt prayer and tears. For the absolute truth is, "Hashem is a sun and 
shield; favor and glory does Hashem bestow; He withholds no goodness 
from those who walk in perfect innocence" (Tehillim 84:12). 
Elul is an opportune time to strengthen the recognition that Hashem is the 
address to which to turn for resolving any issues. This applies not only in 

the physical and material arenas but also with regard to the spiritual. Elul 
is the month of spiritual reckoning and teshuva. A heartfelt tefillah for 
assistance in rectifying one's shortcomings is not only a manifestation of 
one's remorse; it is also arguably the best means of achieving his desire! 
Bais Hamussar Schedule Sunday: 7:00 PM - 8:00 PM Eitzos and Hadracha by prominent, experienced Mashgichim There is no need to schedule an appointment. 972-
2-500-1686 Monday: 10:30 PM - [Hebrew] Rabbi Shlomo Arielli Shlit"a 11:15 PM - [English] Rabbi Dovid Nussbaum Shlit"a Wednesday: 7:45 PM - [Hebrew] Rabbi 
Yosef Jacobs Shlit"a Thursday: 10:30 [Hebrew] Harav Ben Tzion Kook Shlit"a 11:15 [English] Rabbi Eliezer Wolbe Shlit"a Mussar Seder every day at 7:20pm. The 
Bais Hamussar is accessible to anyone interested in a quiet, secluded place to study Mussar during all hours of the day or night (except during the regular Vaadim). The 
Vaadim can be heard live or at any time via Kol Halashon - 972-3-617-1053 Bais Hamussar, Rechov Ohalei Yosef 17, Yerushalayim Bais Hamussar, 
1845 52nd St. #9, Brooklyn, NY 11204  
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Jewish History Crash Course 
Crash Course in Jewish History Part 58 - Jewish Life in America 
by Rabbi Ken Spiro 
When we last left off the Jews of America -- at the beginning of the 19th 
century -- there were only about 6,000 of them. The idea that there was 
freedom in America as long as you were not "too Jewish," kept most Jews 
away. 
That changed in the 1830s when the Jews of Germany began to arrive. 
The German Jews were not "too Jewish." They were either Reform Jews 
who had dropped the basic tenets of traditional Judaism (see Part 54 for 
details), or they were "enlightened" secular Jews who had dropped Judaism 
altogether. 
By 1850 there were about 17,000 Jews living in America. By 1880 there 
were about 270,000. 
Most of these Jews moved to the New York area, which at this time had a 
Jewish population of 180,000. It would soon grow to 1.8 million. 
In New York City, the Jewish area was the Lower East Side of Manhattan. 
The ones who made it quickly moved up to the Upper East Side. And these 
Jews did remarkably well in the New World. Some famous names of those 
who made it rich quick were: 
• Marcus Goldman, founder of Goldman, Sachs & Co. 
• Charles Bloomingdale, founder of Bloomingdale's department 
store 
• Henry, Emanuel and Mayer Lehman, founders of Lehman 
Brothers 
• Abraham Kuhn and Solomon Loeb, founders of the banking firm 
Kuhn, Loeb and Co. 
• Jacob Schiff, Loeb's son-in-law and a major American financier 
• Joseph Seligman, who started our as a peddler and who became 
one of the most important bankers in America. 
These are just a few famous names. There were many others. (For their 
stories, see Our Crowd by Stephen Birmingham.) 
American Reform Movement 
The German Jews of New York built the largest Reform synagogue in the 
world, Temple Emanuel on the Upper East Side, and many others. By 1880 
there were about 200 synagogues in America, the majority (90%) of them 
Reform, because these were the Jews who were coming to America. 
With this migration, the focus of the Reform Movement moved from 
Germany to the United States. In America, the Reform movement 
continued in the tradition of its German origins, spelling out its ideology in 
the famous "Pittsburgh Platform," which was drawn up and adopted in 1885 
at a Pittsburgh convention of its leadership: 
• "We recognize in the Mosaic legislation a system of training the 
Jewish people for its mission during its national life in Palestine, and today 
we accept as binding only its moral laws, and maintain only such 
ceremonies as elevate and sanctify our lives, but reject all such as are not 
adopted to the view and habits of modern civilization... 
• "We hold that all such Mosaic and rabbinical laws as regulate 
diet, priestly purity, and dress originated in ages and under the influence of 
ideas entirely foreign to our present mental and spiritual state... 
• "We consider ourselves no longer a nation, but a religious 
community, and therefore expect neither a return to Palestine, nor a 
sacrificial worship under the sons of Aharon, nor the restoration of any of 
the laws concerning the Jewish state... 
This last statement -- which detached the American Reform Movement 
from the 2,000-year-old Jewish longing to return to the Land of Israel (in 
imitation of the ideology espoused by the German Reform Movement) -- is 
the reason why early American Reform Jews did not support the Zionist 
Movement, or the foundation of the State of Israel, as we shall see in future 
installments. 
Hebrew Union College 
The founding father of the American Reform Movement was Isaac Meyer 
Wise (1819 to 1900). He was a German Jewish immigrant who was the 
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founder and the first president of Hebrew Union College in Cincinnati, 
Ohio, which opened in 1875. It was the first American rabbinical seminary, 
and it had unusually liberal standards. Writes Joseph Telushkin in Jewish 
Literacy (p. 393): 
"One issue that sets the Reform rabbinate apart... is its refusal to impose 
any religious standards on its rabbis. In many ways, this is a continuation 
of Reform's historical commitment to free inquiry. Today, quite literally, 
there is no religious action a Reform rabbi can take for which he or she 
would be thrown out of the Central Conference of American Rabbis, the 
official body of Reform rabbis." 
When, in 1883, the first graduating class of Hebrew Union College was 
ready to receive its diplomas, the seminary threw a lavish banquet. 
The more traditional attendees were horrified when course after course 
presented one traif [non-kosher] dish after another: clams, soft-shell crabs, 
shrimps, frogs' legs, and ice cream following a meat meal. 
(For more on this infamous banquet see Critical Documents of Jewish 
History edited by Ronald H. Isaacs and Kerry M. Olitzky, pp. 60-61.) 
The so-called "traif banquet" compelled the more traditional Jews -- who 
thought that the Reform had gone too far but who did not want to be 
Orthodox -- to find another alternative, and it led to the founding of another 
movement within Judaism. 
The Conservative Movement 
In 1887, traditional Jews who were offended by the ideology of the Reform 
Movement founded an alternative to the Hebrew Union College. It was 
called the Jewish Theological Seminary, and it became the bastion of the 
new, purely-American, Conservative Movement. 
The head of the Jewish Theological Seminary, a respected Jewish scholar 
from Cambridge, England, named Solomon Schechter (1850-1915) helped 
shape the ideology of the new movement. In his work, "The Catholic 
Israel," Solomon Schechter spelled it out. (He chose a poor title for his work 
-- by "catholic" he meant "universal.") 
"It is not the mere revealed Bible that is the first importance to the Jew but 
the Bible as it repeats itself in history. In other words, as it is interpreted by 
tradition. Another consequence of this conception of tradition is that neither 
scripture nor primitive Judaism but general custom which forms the real 
rule of practice. Liberty was always given to the great teachers of every 
generation to make modifications and innovations in harmony with the 
spirit of existing institutions. Hence a return to Mosaism would be illegal, 
pernicious and indeed, impossible." 
In other words, the ideology of the Conservative Movement would be to 
uphold the Torah as the revealed word of G-d, but that the interpretation of 
that word of G-d need not uphold the tradition as passed down from Moshe. 
This was a dramatic departure from the traditional attitude toward the 
interpretation and application of Jewish law. One of the pillars of traditional 
Jewish belief was (and is) that those rabbis who lived closer to the 
revelation at Mount Sinai had a clearer understanding of Jewish law and its 
application, and therefore their decisions could NOT be discarded. New 
rulings on modern issues must take into account established principles. (See 
Part 39.) 
When the Conservative Movement discarded this pillar of traditional 
Judaism, it opened a door to countless problems. The end result was that, 
although the founders of the movement felt Reform had gone too far, the 
behavior of their followers proved virtually indistinguishable from those of 
Reform Jews. (We will discuss these repercussions further when we take 
up the subject of assimilation in a future installment.) 
The Great Migrations 
This then was the spiritual state of the majority of American Jewry -- 
defined chiefly by the German Jews who migrated in the 1830s -- when the 
great migrations from Eastern Europe began around the turn of the century. 
How many Jews came to America in this time period? 
As noted earlier (see Part 57) between 1881 and 1914, some 50,000 Jews 
left Eastern Europe every year to a total of 2.5 million Jews, most of whom 
came to America. 
These Jews very the poorest of the poor. They had little to lose in coming 
to America (except perhaps their Judaism). 
And, alas, this is what happened. The great rabbis did not come among 
them, and lacking teachers and religious leaders to act against the pressures 
from the Americanized German Jews, these poor Eastern European Jews 
assimilated quickly. (We will examine the problem of assimilation in 
America in future installments.) 

The pious, yeshiva-educated Jews did not come in the great migrations. For 
the most part, the rabbis -- fearing that America was the Golden Land of 
Assimilation disguised as the Golden Land of Economic Opportunity -- 
preached against immigration. 
Writer Arthur Hertzberg in The Jews of America (p. 157): 
"In 1893, the most distinguished moralist among the rabbis of Europe, 
Israel Meir Ha-Kohen [better known as the Chafetz Chaim]... went beyond 
exhortation; he ruled against mass migration to America. He knew that this 
emigration could no longer be stopped, but he pleaded with those who 
would heed the views of rabbis to prefer persecution in Russia to economic 
success in the United States... 
"These opinions became so fixed that they would remain firm among the 
major leaders of European Orthodoxy even in the inter-war period, as the 
situation of European Jewry was radically worsening for all Jews, for all 
socio-economic classes." 
The Tired And The Poor 
While the German Jews for the most part succeeded easily in America, life 
was much harder for the Eastern European Jews who came in the great 
migrations. We find, for example, at the beginning of the 1900s there were 
64,000 families packed into 6,000 tenement houses of the Lower East Side 
of Manhattan. 
These poor, Yiddish-speaking, religious Jews reflected badly on the 
German Jews that came before them and who by this time had become quite 
Americanized. Therefore, the German Jews set out to get these Russian 
Jews to acculturate as quickly as possible and they invested heavily in this 
cause. 
Their underlying fear was anti-Semitism. This fear was real, because 
despite the religious tolerance of America, anti-Semitism was alive and 
doing well in the New World. There were no pogroms, but there was social 
isolation and other types of discrimination. 
For example, in 1843, a dozen young men applied for membership to the 
Old Fellows Lodge, but were refused membership because they were Jews. 
(They organized a club of their own -- called the Independent Order of B'nai 
B'rith.) 
Another example: in 1869, Joseph Seligman, the well-known banker, was 
refused hotel accommodations in Sarasota Springs, New York, the summer 
resort for the well-to-do of his day because he -- no matter how rich and 
famous -- was a Jew. 
If those Jew who made it were not good enough to mingle with American 
non-Jews, one can just imagine how the unwashed immigrant masses were 
viewed. 
In 1894, Henry Adams (a descendants of John Quincy Adams) organized 
the Immigration Restriction League to limit the admission to America of 
"unhealthy elements" -- Jews being first among these. 
In his famous book, The Education of Henry Adams, he wrote about those 
he was trying to keep out of America: 
"Not a Polish Jew fresh from Warsaw or Cracow - not a furtive Jacoob or 
Ysaac still reeking of the Ghetto, snarling a weird Yiddish to the officers 
of the customs..." 
He found many supporters for his cause, but he did not win. Indeed, one 
might say he lost when in 1906, President Theodore Roosevelt appointed a 
Jew -- Oscar Straus -- as the first Jew to serve in the U.S. cabinet, and as 
the secretary of commerce and labor (whose purview of responsibility was 
immigration). 
However, the anti-Semites did not give up easily, as we will see next when 
we examine the factors which led to the baring of the evil face of anti-
Semitism in the 20th century. 
Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from Vasser College with a BA in Russian Language and 
Literature and did graduate studies at the Pushkin Institute in Moscow. He has Rabbinical ordination from Yeshiva Aish HaTorah in Jerusalem and a 
Masters Degree in History from The Vermont College of Norwich University. Rabbi Spiro is also a licensed tour guide by the Israel Ministry of 
Tourism. He lives in Jerusalem with his wife and five children where he works as a senior lecturer and researcher on Aish HaTorah outreach programs. 
This article can also be read at: http://aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_9_Moses.asp Copyright © 2001 
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48 Ways to Wisdom 
Way #42 Peace of Mind 
The world can be in turmoil, but a person can be at peace with himself. To 
attain internal equilibrium, focus on the needs of your soul. 
Everyone is pro-peace. But when Jews hail each other with that famous 
greeting, Shalom Aleichem -- "peace unto you" -- it really refers to a wish 
for inner peace. Because all the pleasures in the world are just stepping 
stones to peace of mind. 
Ma'amido al hashalom literally means "set people at peace." 
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The Hebrew word for peace -- shalom -- derives from shalem, which means 
wholeness, completion and perfection. Real peace is much more than the 
cessation of war. In fact, peace of mind is independent of external 
circumstances. The world can be in turmoil, but a person can be at peace 
with himself. And vice versa: The world can be peaceful, but a person can 
be torn up inside. 
What Is Inner Peace? 
Everyone at some time or another has felt inner conflict. This usually 
surfaces when a moral decision has to be made. The greater the moral 
decision, the greater the inner conflict. 
Understand the source of this strife. Who's fighting who? 
The 48 Ways says: This battle is between the two opposing "human 
natures" of body and soul. The body gravitates toward transitory comforts 
and sensual pleasures. It desires to quit, to dream, to drown in passions, to 
procrastinate. The body says: Give me some food, warmth, a pillow. Let 
me take it easy. 
The soul, on the other hand, desires meaning, accomplishment, 
permanence, greatness, reality and truth. 
These two forces clash. We want to be tough, but we feel like being 
marshmallows. We want to be great, but we don't feel like making the 
effort. We want to be independent, but we feel like being seduced. 
And even when we're not aware of it, this conflict is raging within us. Do 
you want greatness or do you want to be average? Wake up! 
Peace only comes when we resolve that inner strife. 
Peace: Victory Of The Soul 
The Talmud teaches: "The righteous talk to their bodily desires, while evil 
people let their desires talk to them." The question is: who's running the 
show? Who will dictate what you're going to do? 
Hedonists believe we should surrender to the body and follow its whims. 
But a lustful pleasure never lasts long, and usually leaves a bitter aftertaste. 
Every time you give in to the body's desires -- e.g. when you lose your 
temper, fail to stand up for your beliefs, or succumb to the body's lusts -- 
there is peace for only a moment. You end up getting depressed and angry 
with yourself. 
Self-respect -- the only real peace -- comes from siding with the soul. 
So what is the goal? To get the body to desire what the soul wants. Because 
there's no way you'll ever achieve peace by giving in to the body. Your soul 
will simply not give up. Never. 
But the body can go along with the soul. Of course it "hurts" a little to walk 
away from an immediate pleasure. But we can survive without it. 
Body Training 
Getting your body to agree with the soul doesn't mean you have to crush 
the body. 
The body's drive is a positive force to be harnessed. The trick is to teach 
the body to supply the same energy and enthusiasm when pursuing 
meaning, as it does when pursuing a candy bar. The body is where the 
passion is, where the power is. Get it to join your act. 
Train your body to be in tune with your soul. When you feel the body's 
resistance, talk to it. Cajole, reassure and argue with it. 
Imagine a jogger, out for the first time on a long run. The body protests: 
"Don't be a masochist... We'll have a heart attack... We'll never make it 
beyond this corner... Stop already!" 
Only firm willpower can squelch the body's resistance and get it to comply. 
How? By constantly reassuring it of the higher value of being in shape, thin 
and healthy. "This is what you really want... Imagine how much better 
you'll feel... You'll be respected... You'll live longer." 
Two months later, if you miss a day of jogging, the body says, "Hey, I 
missed the pleasure of that workout, what's going on?" 
Figure out what you want and overrule the body. Paint the prospects in 
glowing terms, until you reduce the body's anxiety. Keep drilling until the 
body's resistance has worn down and becomes your soul's willing partner. 
Just like jogging, you can measure it: How much drilling will it take before 
the body goes along with my goal? It may take a while for the body to adjust 
-- but it becomes increasingly easier. 
Use discipline. Drill, drill, drill. Get your higher goals to "grab your guts," 
and sink the body's passion into the soul's desire. 
Be ready for that madness of the body fighting you and don't let go. Because 
if you let go, then the body will run wild! 
Soul's Goals, Body's Drive 
When you're locked in a moral battle, and both choices seem equally 
tempting, how do you know which "voice" is talking? 

If the result of a decision will be comfort and ease, then it's probably your 
body talking. Whereas if the result will be more kindness and patience, then 
that's your soul. 
The key is to focus your goals. If you don't understand what your soul really 
wants, then you'll be locked in a constant battle. 
The soul wants to be good and to help people. Beware of people who are 
into illusions of peace. They may say, "I want to do the right thing," but 
they may be too hysterical to sit down and discuss the issues. The body is 
afraid of losing its control. 
People who are into the real stuff say, "Come, let us reason together." The 
soul is not afraid. 
Big Cause For Peace 
One of the best ways to get the body into spiritual meaning is to have a 
cause. 
A person needs to focus his life around a cause that's bigger than he is. This 
way, the body will pull itself together on the side of the soul. When we're 
fighting for something we believe in, the body and soul conflict almost 
automatically comes to a halt. We are willing to go to any lengths because 
the body's voice is submerged in an overwhelming cause. 
That's why, all over the world and throughout history, people have 
sacrificed their lives for higher causes. 
Nationalism is one example of how this plays out. War, as destructive as it 
is, creates a cause bigger than the individuals fighting. It was reported 
following a recent war that children were asking their parents, "When are 
we going to have another war?" The parents said, "What do you mean? War 
is terrible!" The children said, "When we were at war, our nation was 
united, there was no quarreling, everyone was kind to one another. War was 
so nice!" 
That's the irony. When a nation is fighting for its survival, there's a sense 
of inner peace. People don't worry about pettiness like the neighbor's new 
car, or that the cleaner over-starched the shirts. There is something more 
important. We'll listen carefully to any workable idea. We'll let anyone lead 
as long as he's capable. We lift ourselves into the greatness of the cause. 
Of course, there are far more constructive ways of achieving this effect. 
Like fixing the world, for example. 
The Cause Of It All 
When people fight for a cause, what are they really looking for? What is 
the ultimate desire of the soul? 
Greatness ... eternity ... oneness with HaShem. 
HaShem is One. That's the real cause everyone is aiming for. Saving 
humanity is small compared to doing the will of the Eternal. That's the 
ultimate. 
Jews get in contact with this morning and night, by reciting the Shema 
prayer: "Hear O Israel, the L-rd is our G-d, the L-rd is One." We're focused 
on what the soul ultimately wants. 
Saying the Shema is an effective tool to becoming focused, integrated and 
complete. 
Get Others Into Their Potential 
Once you've achieved some degree of inner peace, help others do the same. 
The same way you went through the steps to recognize the mechanics of 
the inner conflict, take others down the same road. 
Look at your friend's potential and arouse him to greatness. Be ambitious 
for him. Aim at making him big. Imagine: "If I can get him in touch with 
his soul, how would that unleash his powers? If he could be an integrated 
being, how high could he fly? If he could be happier, how would that 
transform his relationships? If he could be more tough, what great things 
could he achieve?" 
Of course, the next question is, how do you get someone to be great? 
Many people are so used to inner conflict that they've accepted it as status 
quo. They accept mediocrity as a way of life, as if greatness is only for 
"great people." People often don't know what they really want from life. 
And if they don't know what's worth pursuing, they lose the motivation to 
try. 
Teach people to have goals, and teach them to figure what goals are 
worthwhile. Keep asking: "What do you want?" Focus them: Can you be 
truly happy if you're striving to be mediocre? Can you be at peace if you're 
not feeling fulfilled? 
If you inspire others, that will give you a different dimension in the power 
of wisdom. Because by working objectively to help make others powerful, 
we master it for ourselves, too. 
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Besides, if you succeed in unleashing their potential, you yourself have 
achieved greatness. That's a fact. Because the best gift one person can give 
another is peace of mind. And you now share in every one of their 
accomplishments. 
Why Is "Peace Of Mind" An Ingredient In Wisdom? 
• If someone doesn't know what he's living for, then he's at war 
within himself. 
• You cannot have peace while being mediocre. 
• When we think big, we become big. Look around the world and 
see how much you can accomplish. 
• Greatness is achieved by leading with the soul, and harnessing 
the passionate power of the body. 

• Real peace comes only when your body desires your soul's 
success. 
• Complete peace ("shalom") comes from integrated perfection 
("shalem"). 
• If we succeed in making others great, we become great ourselves. 
• The ultimate cause that the soul yearns for is oneness with 
HaShem. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Midei Shabbos 
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Parshas Re'ei - Highlights from the Haftorah 
(Re'ei: Yeshayah 54:11-55:5) 
The storm of golus had left poor Yerushalayim inconsolable – according to 
Targum Yonoson’s interpretation, it was the nations of the world who 
deemed Yerushalayim as being inconsolable – but G-d thought otherwise. 
Just as in the Haftorah of Vo’eschanan, He had set about consoling Yisrael, 
so too here, does He set about consoling Yerushalayim. And He describes 
how He will rebuild its ruins with precious stones - and not only 
Yerushalayim, but also its bordering cities. 
“And all your sons will study the Torah of G-d, and your sons will 
experience an abundance of peace.” (54:13). And it is from this Pasuk that 
R. Elozor, quoting R. Chaninah, derives the famous saying that Talmidei-
chachomim bring peace to the world. 
The Chidoh, quoted by the Ma’yonoh shel Torah, explains the Pasuk in this 
way: One Gemara gives the reason for the Churban Bayis Sheini as sin’as 
chinom (Yuma 9), whereas another Gemara (Shabbos 119) attributes the 
Churban Bayis Sheini to the fact that the children did not study Torah. 
Therefore the Navi assures us that when the ge’ulah arrives and the third 
Beis ha’Mikdash is built, both of these sins will have been rectified; the 
Jewish children will all study Torah, and there will be peace among them. 
“Ahavah” will replace the “sin’ah” that brought about the churban and the 
golus. It is in the spirit of “tzedokoh” that Yerushalayim will be established 
and through distancing themselves from robbery that its inhabitants will 
never again need to fear their enemies. 
In time to come, the Navi continues, many non-Jews will attempt to convert. 
Our greatness will become apparent and they will acknowledge our spiritual 
superiority. But Yisrael will not accept converts then. It is when K’lal 
Yisrael are poor and downtrodden, that converts are acceptable. Those who 
are willing to share in our trials and tribulations, may also share in our glory. 
But to come and join us in our moment of glory – that is a meaningless 
gesture! Indeed, Chazal have taught us (in B’rachos 5a) that three things 
one acquires only through hardship - Torah, Eretz Yisrael and Olom ha’Bo! 
It is G-d who incites the nations – the Babylonians, the Romans and 
ultimately Gog and Magog – against us, and it is G-d who leads them to 
their downfall. And in time to come, all their efforts to harm us will come 
to naught, for that is the reward that G-d promises to His servants – that they 
will survive all attempts to annihilate them. 
Torah is compared to water, since without it, one cannot exist. After the 
battle of Gog and Magog, the nations of the world will at long last come to 
the realization that G-d alone is King (“On that day Hashem will be One 
and His Name will be One” - Zecharyah 14:9). They will all come flocking 
to Yerushalayim in order to find out about His laws (R’dak). And it is with 
reference to this, that the Novi writes “Hoy all those who are thirsty (for 
knowledge), go to water (Torah)”. And what’s more, he adds, it is all free 
of charge. 
But Torah is also compared to wine (the secrets of Torah) and to milk (the 
revealed Torah), or, as the R’dak puts it, wine “makes a man’s heart happy” 
(Tehillim 104) whilst milk nourishes a baby and is his source of growth and 
development. Hence the Navi adds “Go and obtain wine and milk without 

payment” – for that is the way to genuine happiness and for your souls to 
grow and develop. 
And Torah is also compared to bread, because it sustains. So he continues 
“Why should you pay money for something that is not bread (for secular 
studies which are valueless) and toil over something that does not satisfy? 
If you will listen to Hashem and eat good (Torah is described as “good” – 
see Pirkei Ovos [6:3]) – then ultimately, your souls will derive endless 
pleasure” – Ibn Ezra. 
Parshah Pearls 
(Adapted from the G’ro) 
The Broken Ladder 
The Gemara (Bava Basra 10a) tells the story of R. Papa, who was climbing 
a ladder, when the rung on which he had placed his foot broke, and he all 
but fell to the ground. 
Rav Chiya bar Rav from Difta suggested that perhaps R. Papa had on one 
occasion, not sustained a poor man who had turned to him for help. 
Of all mitzvos, asks the G’ro, what made R. Chiya pick this one? Perhaps 
his punishment was due to one of the other Taryag mitzvos, or even to a 
mitzvah de’Rabanan, and not to the mitzvah of tzedakah? 
“The mitzvah of tzedakah,” he replies, “appears in this week’s Parshah. The 
words the Torah uses are ‘posei’ach tiftach es yodcho lo’, and the neginos 
under the words ‘posei’ach tiftach’ are ‘dargo se’vir’ which means ‘a 
broken ladder’. 
And that, explains the G’ro, is why R. Chiya suggested that it was in the 
mitzvah of tzedokoh that he had been lax. 
Binyomin ha’Tzadik 
On the following daf (11a) the Gemara in Bava Basra quotes a B’raysa, 
which tells the story of Binyamin ha’Tzadik, who was a gabbai tzedakah. 
One day, during a time of drought, he told a woman who came to him for 
assistance, that the tzedakah fund was empty. When she replied that unless 
he helped her, she and her seven sons would die of hunger, he provided her 
with her needs – out of his own pocket. 
Some time later, Binyamin ha’Tzadik became very ill. As he lay on his sick-
bed, hovering on the verge of death, the angels pleaded with Hashem to 
spare him. “Someone who saves one life,” they argued, “is considered as if 
he had saved the whole world (since the whole world descended from one 
man - Adam ho’Rishon). And Binyamin ha’Tzadik had saved a woman with 
her seven sons!” G-d acceded to their request and granted him twenty-two 
more years of life. 
“Why twenty-two?” asks the G’ro. 
According to the Chachamim in Sotoh (20b), a merit grants a woman who 
has been accused of committing adultery (a Sotoh), three months of 
additional life. 
The Gemara in Bava Basra (9b) teaches us that someone who gives a p’rutah 
to a poor man, receives seven blessings (in this case the mitzvah of tzedokoh 
would have been effective to tear up the decree of death), and that for 
appeasing him (like Binyamin ha’Tzadik did when he swore to the woman 
that there were no tzedokoh funds left) he receives eleven. 
Now 11 x 3 (months) = 33; 33 x 8 (people who were saved) = 264 and 264 
months = 22 years. 
Be Only Happy 
“Seven days you shall be happy... and you shall be only happy” (16:15). 
It is well-known that the word “only” (“ach”) always comes to exclude. In 
that case asks the G’ro, why do Chazal derive from this phrase “to include 
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the night of the eighth (Shemini Atzeres) for simchah”? How can they learn 
to include from “ach”, contrary to the regular inference of the word, which 
is to exclude? 
The G’ro answers like this. It is not from the word “ach” that Chazal include 
the night (whether the day is also included is subject to a Machlokes 
Rishonim) of the eighth, but because the whole phrase is redundant – 
“vehoyiso so’mei’ach” on Shemini Atzeres. The Torah adds “ach”, to tell 
us only simchah, and nothing else – not like the first days of Succos, when 
the mitzvah of simchah is accompanied by that of Succah and of Lulav. 
So the word “ach” comes to exclude here, just like it always does. On 
Shemini Atzeres, the Torah is telling us, be happy, exclusively happy, 
without the other mitzvos -Succah and Lulav which accompany the simchah 
on the first days of Succos. 
What, No Land! 
The Gemara in Pesachim (5b) writes that someone who has no portion of 
land in Eretz Yisroel, is exempt from the mitzvah of “aliyas ho’regel” on 
Yom-tov. Tosfos there points out that R. Yehudah ben Beseira did not go to 
Yerushalayim on Pesach for that very reason, because he owned no land in 
Eretz Yisroel. (In our Gemara - all of the above is in Tosfos, and not in the 
Gemara.) 
Considering that every Jew (other than converts) owns a piece of land in 
Eretz Yisrael, it is at first unclear as to why Rebbi Yehudah ben Beseira did 
not own land in Eretz Yisrael. 
The G’ro however, explains this with a Gemara in Sanhedrin (92b), which 
records that the dead whom Yechezkel brought back to life all went to Eretz 
Yisrael, married and had children - and that Rebbi Yehudah ben Beseira 
announced that he was one of their grandchildren. 
Who were the dead whom Yechezkel brought back to life? They were, 
according to many opinions, the children of Efrayim who left Egypt early, 
in the belief that the time to go out had arrived, 30 years before the actual 
Exodus took place. They were killed by the P’lishtim, which means that 
they were neither among those who left Egypt with Moshe Rabeinu, nor 
among those who entered Eretz Yisrael with Yehoshua bin Nun - the two 
criteria for receiving a portion in Eretz Yisrael. And that explains why R. 
Yehudah ben Beseira did not receive a portion of land. 
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Rלעילוי נשמת שרגא טוביה בן ר' נתן הלוי 
Re’ei 2017- Fleishfest 
In this week’s parsha the Bnai Yisrael are instructed in the laws of Shechita- 
how to halachically kill an animal in order to eat its meat. In prefacing this 
mitzvah, the Torah gives us the imagery of one who has a hankering for a 
good piece of fleish. It says, “Veamarta ochla bassar, ki sa’aveh nafshecha 
le’echol bassar...” - “And you will say, “I would eat meat”, for you will 
desire to eat meat...” (Devarim, 12:20). The Kli Yakar gives a most scathing 
analysis of which type of man the Torah is portraying. He says this is a 
person who feels distanced from Hashem and from the holiness of the Bais 
Hamikdash, to the point that he has allowed his physical dsires to get the 
better of him. But what is most egregious, says the Kli Yakar, is this 
individual’s voicing of his desires [“I would eat meat”]. The Kli Yakar does 
not really explain why the verbalization of one’s desires is worse than 
keeping it in one’s heart. Perhaps we may offer a simple understanding. 
A person who was arrested on a trumped-up charge hired an expensive 
lawyer to defend him. The lawyer advised him that when called to the stand, 
instead of answering the questions, he should pull a whistle out of his pocket 
and blow into it. Sure enough the day came, he was called to the stand, and 
proceeded to blow his whistle at the judge like a crazed individual, instead 
of giving normal cogent answers. Seeing this, the judge dismissed the case 
saying, “I do not have time and patience to deal with lunatics.” 
The next day the lawyer came to the defendant’s house to collect payment 
for his services. Upon demanding his money, the defendant reached into his 
pocket, pulled out the whistle and started blowing it at the lawyer. 
"You arrogant fool”, said the lawyer, “I taught you this trick! Don't you dare 
use it on me". 
Says the Dubno Maggid, Hashem gave us a wonderful gift in the ability to 
forget. Without it we would not be able to go on with life after a fight or 
after death of a loved one. Those experiences are so painful and would be 
so raw, it would deny one the ability in functioning properly. Forgetting 

things over time helps heal our many wounds. So, what do we do with this 
precious gift? We use it to forget Hashem! 
The pasuk says (Devorim, 32:18) "Tzur Yeladcha Teshi", Hashem taught us 
how to forget. "Vatishkach Kel Micholilecha" and (with it) we forgot 
Hashem our creator. 
Similarly, with our speech. What separates us from the animal world is 
chiefly our ability to speak. It is a precious and magnificent gift that Hashem 
has given us. With it we can communicate, discuss, infuse our lives with 
holiness. When man instead uses this gift to bring himself back down to the 
level of an animal, he is no different than the whistling man in the Dubna 
Maggid’s parable. 
This is what makes the character in the passuk so troubling. He takes the 
most precious commodity given to a human, his speech, and uses it to 
proclaim that he wants to be just like an animal. The irony and arrogance of 
this is something that makes this person so pathetic. 
As we begin Elul and its 30-day preparation for Yomim Nora’aim, our job 
description is to recalibrate and fine-tune our talking skills. Cuz come Rosh 
Hashana & Yom Kippur, we are going to need those skills big time. Let us 
keep the whistles in the pocket, and try and devote our speech for the arenas 
in life which keep us at least one-step above the animals. 
Have a great Shabbos, 
Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah Far Rockaway, NY ravgreenbergkmt@gmail.com Be sure to catch my weekly 
Chumash Shiur on Torahanytime.com  
abbi Yaacov Haber 

TorahLab 
Parashas Re'eh - The Quest For Jerusalem 
Behold! I put before you today the blessing and the curse! 
Can there be peace in Israel? We are all so frustrated by what seems to be a 
problem without any solution. The smartest people in the world can't seem 
to figure this one out. Why doesn't G-d send us a Prophet or a message with 
the answer to peace in Eretz Yisroel? 
The answer is that the struggle for peace, for Eretz Yisroel and for the 
Geulah is a spiritual struggle. In a spiritual struggle there is never a clear 
answer because the challenge itself promotes growth. 
Moshe directed the Jewish Nation to Mount Avel and Mount Grizim to hear 
the covenant, the blessing and the curse. Where are Mt. Avel and Mt 
Grizim? 
"Cross the Jordan, as west as you can go, along the route of the sunset, 
amongst the Caananite who dwell on the Plain, opposite Gilgal, next to the 
Morah Plain" (Devarim 11; 30) The Torah reads like a print out from 
Google Maps. Exact directions. We are told exactly where to go for 
blessings and curses. 
Yet, when Hashem wants us to go to the holiest spot in the world, 
Yerushalayim is not even mentioned by name. 19 times in the Chumash we 
are given the vague description, "Go to the place G-d has chosen". We are 
never told to go to Yerushalayim! 
The Gemara (Zevachim 54) tells us how King David and the prophet 
Shmuel racked their brains trying to find the exact place that G-d chose. 
Tehilim 132 is a description of the hassle King David went through until he 
found the "spot"! It was like a treasure hunt for the holy of holies. Why? 
Why was G-d so clearly unclear? He had to have a home for the Shechina, 
it had to be the exact place - he had to tell people how to get there, where 
they could walk, where they couldn't - it's all so important! Why didn't G-d 
give us a hint? 
The answer is, the quest for Jerusalem is a spiritual quest. On a spiritual 
voyage, the expedition, the trek, searching, yearning, finding it and just 
getting there, is the mission in and of itself! If we would know where it is 
then it wouldn't be as holy. 
For Dovid and Shmuel the search for Jerusalem represented a search for 
holiness and meaningfulness. They and all the Jewish people grew from 
being involved in the struggle. 
Jerusalem didn't come with a road map, peace doesn't come with a road map 
and the direction of our lives doesn't come with a road map either. If there 
would be a map there would be no growth. You can't download spirituality. 
As we welcome in the month of Elul and we begin our preparations for a 
New Year, we must keep in mind our G-d given challenge. "Leshichno 
Tidrishu", always keep searching for Jerusalem, "Uvoso Shama!" and you 
will get there. By opening up our homes and our hearts we will have peace. 
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IMPORTANCE OF ....  
The Gemara (Sanhedrin 21b) states that a king must write 2 
Torah scrolls - one to fulfill the obligation on all Jews to write a 
Sefer Torah, and the other to fulfill: vru,v vban ,t uk c,fu. The 
Chinuch notes the advantages of having many new Seforim 
available - to provide for those who cannot afford their own, and 
to provide the pleasure of studying from a new Sefer, and extends 
the mitzvah beyond a Sefer Torah to other Seforim written on 
Torah subjects. The Gemara (Kesubos 52b) relates that Rav Papa 
went to the house of Abba to discuss how big a dowry Abba was 
prepared to give Rav Papa's son for marrying Abba's daughter. R' 
Yehudah b. Mereimar did not wish to accompany Rav Papa into 
the house, fearing that his presence would put pressure on Abba 
to give more than he needed to. Based on this Gemara, Rav 
Pinchas Teitz ZT"L objected to the custom of authors to mail out 
the Seforim they wrote “coldly” to a mailing list, without prior 
permission from the recipient(s). Such an arrangement creates 
unfair pressure, which, according to R' Yehudah b. Mereimar 
should be avoided. The Sefer asj rut (2:8) disagrees, pointing out 
that in the end, Rav Papa persuaded R' Yehudah to accompany 
him, and as a result, Abba gave away everything he had, thus 
proving that one may exert such pressure. As such, where the 
issue is supporting a Talmid Chochom who studies hard and 
diligently, we assume that the recipient will certainly pay 
willingly, as he should. However, if an author merely prepares a 
new edition of a previously published Sefer, he takes on a 
merchant's role. Not only is there no obligation to support him; he 
should be discouraged for damaging the market for true authors.  

QUESTION OF THE WEEK:  
If a Baal Kriah is paid to lain, and he makes a mistake which 
means the Tzibur was not tmuh, must he return the wages ?    

ANSWER TO LAST WEEK:  
(What restriction is there on davening Shacharis early in the summer ?)   
The Magen Avraham (j”ut 591:9) points out that when someone 
davens without a minyan, his deeds are examined with more 
scrutiny, and he will likely be found wanting. However, if he 
davens at a time when the Tzibur is davening, he may avoid that 
danger. Therefore, in the summer, when the day starts very early, 
if one must daven Shacharis without a minyan, he should be 
careful not to daven at first light because it is likely that no Tzibur 
will be davening yet at that time.  

DIN'S CORNER:  
It is customary during the month of Elul to: 1) add the Mizmor 27 
of hrut 's susk after Shacharis and Mincha; 2) blow 4 blasts on the 
Shofar each day after Shacharis; 3) enclose a vcuy vnh,ju vch,f 
wish in all correspondence; 4) be especially careful with fulfilling 
mitzvos; 5) perform vbck aushe, if possible immediately after 7 
days; 6) check one's Tefilin and Mezuzos; 7) say 10 chapters from 
Tehilim each day and 8) do Teshuvah on one’s misdeeds and 
tendencies. (Mateh Ephraim 581)  

DID YOU KNOW THAT ....   
The Gemara (Yoma 80a) states in R’ Elazar’s name that if 
someone unintentionally eats Chelev (forbidden fat) today, he 
must write down how much he ate, because a later Beis Din may 
change the amount for which one must bring a Korban to atone. 
The Sefas Emes asks, should we also be concerned that a later 
Beis Din may change the amount of Matzoh that one must eat on 
Pesach ? If so, it may turn out we will have never been tmuh the 
mitzvah ! The Sefas Emes answers, that we derive from the words: 
“ovv ohnhc ‘hvh rat ypuav” that lhnhca ypua tkt lk iht – one 
need only be concerned with the rulings of the Poskim in his day. 
Therefore, one needs to eat only as much Matzoh as they require, 
at that time. The Rav Poalim (j”ut 4:2) was asked what one 
should do when he discovers that his Tefillin are Posul. Could it 
be that he did not fulfill the mitzvah for a while, and had also said 
many Berachos LeVatalah ?! The Rav Poalim cited the Chida 
who explains the Gemara (Makos 11a) where Rav saw R’ Chiya’s 
Tefillin sewn with flax and said it was an invalid material for 
Tefillin. Since we should not assume that R’ Chiya did not fulfill 
Tefillin, it must be that since he had a pure Kavanah to fulfill the 
mitzvah, he receives the Schar for it, even though he unwittingly 
wore Tefillin that were Posul. However, the Rav Poalim asks 
from the Mishna (Succah 2:7), where Beis Shammai tells R’ 
Yochanan HaChorani, who was sitting in a Succah but his table 
was outside the Succah, “If this is how you’ve always done it, 
you’ve never fulfilled the mitzvah of Succah !” Clearly, R’ 
Yochanan’s pure Kavanah would not have been enough ! In Har 
Tzvi (j”ut 1:35), R’ Tzvi Pesach Frank uses the Svara of the 
Sefas Emes to distinguish between a case where the invalidity of 
the Tefillin or the Succah is based on a Halachic ruling, versus a 
,uthmn (physical reality). The authority of a Halachic opinion 
depends on the Poskim of the day. R’ Chiya and R’ Yochanan, as 
Poskim, fulfilled the mitzvah as they understood it, regardless of 
how the Psak might change later. However, missing letters in 
Tefillin is always a fatal Pesul and does not depend  on a Psak.  

A Lesson Can Be Learned From:  
Government regulations permitted the Volozhin Yeshiva to house only 
200 students, which was less than half of the over 400 students that  
studied there. The inspectors were regularly given incentives to look the 
other way. When R’ Chaim Brisker became the Rosh HaYeshiva, the 
Hanhala was notified that the Minister of Education himself, a man 
known never to accept a bribe, was coming to inspect. As the newly 
appointed Rosh HaYeshiva, R’ Chaim requested an audience with the 
Minister. He arrived on a hot summer day wearing a heavy coat and 
boots. The Minister asked why he was dressed this way and R’ Chaim 
explained that his grandmother told him it would rain that evening. The 
Minister laughed and said that was impossible. R’ Chaim offered to 
wager 100 rubles that it would rain. The Minister jumped at the 
opportunity, and the next day (after no rain), R’ Chaim sent over the 100 
rubles. He then told the Netziv, “Now you can send someone with a 
bribe and the Minister will accept it." When R' Chaim was proven 
correct, he explained that the Torah states: ohehsm hrcs ;kxhu regarding 
a bribe. How can one remain a Tzadik after taking a bribe ? It means that 
even if one received money legally, but connected to a judgment, it is 
deemed bribery and it will corrupt even Tzadikim.       
P.S. Sholosh Seudos is sponsored by the Miller family. 


