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1. This week’s Sidra begins with the laws concerning the Divine Service in the Mikdash on 

Yom Kippur.  Right at the outset, the warning is intimated that care must be taken to 

follow the laws exactly as HaShem has commanded them so that there shall not be a 

repetition of the tragedy that occurred at the Consecration of the Mishkan.  On that 

occasion, Noddov and Avi’hu, the two elder sons of Aharon, died when they 

presumptuously came near to officiate in a manner not commanded by HaShem.  

2. Besides the daily Korban Tommid of the morning and of the evening, and the additional 

Korban Mussaf of Yom Kippur, the Torah commands other Korbonnos that are to be 

brought on this holy Day of Atonement.  The Kohen Ga’dol is to bring a Korban Chattos 

on behalf of himself and his household, and another Korban Chattos on behalf of all the 

Kohannim, too.  In addition, there is also a Korban Chattos brought on behalf of the entire 

Jewish People.  As with all Korbonnos Chattos, before the bringing of the Korban, 

confessions of sins committed must be made to HaShem and forgiveness sought from 

Him, and this the Kohen Ga’dol does on behalf of the entire Jewish People whose 

representative he is.  Besides these Korbonnos, there are also Korbonnos Olah, for the 

Kohen Ga’dol and for the People, and a special presentation of incense which is brought, 

exceptionally, into the Holy of Holies.  The incense, which is completely burned up and 

made to rise in smoke without leaving any residue at all, symbolizes the complete giving-

up of oneself to HaShem.  It is only through this cloud of smoke, HaShem commands, 

that the Kohen Ga’dol, representing the Jewish People, can hope to perceive the Glory of 

HaShem in the Holy of Holies.  In this holiest place on earth, on this, one of the holiest 

days of the year, when all physical pleasures are renounced by us in obedience to the 

command of HaShem Who has ordered us to abstain from them (the better to feel the 

spiritual character of this great and holy day) together with our firm resolution to obey the 

Will of HaShem from now on — in this state of holiness and submission to HaShem can 

we hope to come close to our Holy G–d Whose Presence manifests Itself so strongly in the 

Holy of Holies in the Mikdash which is in our midst.  

3. The Divine Service of the Kohen Ga’dol on Yom Kippur is onerous and difficult and he 

must study and rehearse his duties for some days before.  For those parts of the Service in 

the Great Court of the Mishkan or in the Mishkan itself, he is robed in his magnificent 

garments of splendour.  For those parts of the Service done in the Holy of Holies he wears 

only the four priestly garments of the Kohen Ordinary, but these are made of the finest 

white linen.  Whenever he changes his robes, he immerses himself in the Mikveh, and 

before and after each part of the Service he laves his hands and feet at the Copper 

Washstand in the Mikdash. 

4. For certain parts of the Service in the Mikdash, the Torah commands that no one is to be 

in the Mikdash when the Kohen Ga’dol comes in to officiate.  We can hardly imagine the 

purity, the devout concentration and the sublime and holy thoughts of the Kohen Ga’dol, 
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that most righteous and saintly man who is the spiritual leader of his holy People and their 

representative before HaShem, as he does everything as HaShem has commanded: a man 

all alone with the Divine Presence in the grand, holy Sanctuary, while the great and silent 

crowds of the People whose holy trustee he is, wait in sincere repentance and anxious 

anticipation, outside.  On each of the three occasions that the Kohen Ga’dol makes 

confession before HaShem on behalf of the People, he intones the Great Ineffable Name of 

HaShem.  Upon hearing the Name thus uttered in holiness and purity, the Kohannim and 

the People who are in the Great Court of the Mikdash fall upon their faces and praise 

HaShem in pure worship of He Who grants atonement to His repentant People.  And 

when they behold with their own eyes the sign that HaShem has indeed granted 

atonement (the tongue of crimson wool prominently displayed miraculously changes 

white) their confidence in HaShem’s forgiveness and mercy is transformed into joy and 

serene happiness.  Blessed indeed is the Holy Nation that experiences such closeness to 

HaShem: happy is the Jewish People that such is theirs, happy indeed is the People of 

HaShem. 

5. The Korban Chattos of the People on Yom Kippur is unusual in that it consists of two 

component Korbonnos.  The Torah stipulates that two he-goats be taken, for the nature of 

this animal calls to mind the characteristics of obstinacy, of resistance, and the ability to 

oppose with firmness any demands made on the individual’s will-power — characteristics 

with drastically different results.  For the one is brought as a Korban Chattos, on the Altar 

of the Mikdash of HaShem, thus symbolizing a giving-up of oneself to HaShem and His 

Torah.  But the other one, over which all the sins of the People are confessed, is sent away 

to a rocky, dangerous wilderness, and there, far away from the holy Mikdash of HaShem, it 

meets its doom and is hurled to death on the crags and rocks.  So, too, is it with us: he 

who is willing to subject himself to the Will of HaShem and adamantly refuses to be 

deflected from his duty to HaShem, can elevate himself to such a degree that he is 

admitted even into the holy Mikdash, and even, as it were, upon the Altar.  His life is a 

steady progression of dedication to HaShem.  But he who would obstinately refuse to 

comply with the Will of HaShem, and, stubborn as a goat, will not let himself be guided by 

the Torah of HaShem, brings upon himself the evils of sin and all kinds of misfortune and 

calamity, till he meets his end in utter and fearful destruction. 

6. The Sidra continues with some other, general, laws of Korbonnos, and stipulates that 

Korbonnos can be brought only in the Holy Place of HaShem.  Indeed, a Korbon brought 

outside of the Mikdash is a kind of “spiritual murder” and incurs for the transgressor the 

most severe punishment of “Korais”, for such an act would be the negation of the whole 

concept of Korbonnos.  For one of the principle lessons of Korbonnos is that our whole life 

and being (represented by the various parts of the Korbonnos which are brought on the 

Altar) is to be dedicated to HaShem and lived within the bounds of the Torah, guided and 

sanctified through the holy Mitzvos of HaShem which are central to our very existence, in 

the same way that the Mikdash is the symbol of the Divine Presence which dwells, not 

away from us, but in the midst of the Jewish People. 

7. Likewise, the Torah forbids (again, with the warning of “Korais”) any of us to eat any 

blood at all, for blood is symbolic of life itself (for which reason the blood of a Korbon upon 
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the Altar is commanded by HaShem to be a means to achieve atonement).  Even the blood 

of those animals and birds which are not suited for Korbonnos, is forbidden, and indeed 

the Torah commands that the blood of such animals and birds slaughtered for food must 

be covered with earth and thus symbolically buried.  Thus does the Torah teach us to 

respect the lifeblood of our food-animals, for all life is sacred. 

8. After these laws of the Divine Service of Yom Kippur and the teachings of spiritual 

elevation inherent in Korbonnos in general, too, the next section of this Sidra warns us to 

beware of following those degenerate and ignoble practices and customs which stand in 

such stark contrast to the holiness and purity that HaShem intends for us, His People.  

The Torah warns us not to learn from the immoral Egyptians amongst whom we lived, 

nor to imitate the depraved Kenaanites in Eretz Yisroel whom we were about to 

encounter.  Even if their customs might appear attractive, they allow of all kinds of 

indecency and we are warned not to follow their abominations in any way, nor the 

immoral practices of any peoples, for to do so will lead to our spiritual and physical 

annihilation, as indeed the ways of those degenerate peoples inevitably led them to theirs.  

On the contrary, the holy Torah of HaShem is our only safeguard against moral and 

physical ruin, and it is only by observing the Mitzvos and doing them that we can live: 

“Follow My laws and take care to keep My decrees, for I am HaShem your Lord.  Guard My 

decrees and My laws — it is only by observing them properly that a person can truly live 

— I am HaShem.” 

9. There follows a list of forbidden marriages and relationships, and further warnings against 

idolatry and other abominable practices of the heathen nations.  The Torah warns us that 

the Holy Land does not tolerate its inhabitants if they indulge in any such immoral 

practices, but spews out such people that would defile themselves and the Holy Land of 

HaShem.  For one cannot compare he who would offend against the King’s laws in a 

distant province of his realm with one who transgresses those laws in the very palace of 

the King. 

10. The Sidra ends with HaShem’s exhortation to us to “guard that which I have given over to 

you to guard (that is, the laws of the Torah) in order that nothing of these abominable 

customs which were done before you shall be done; this way you will not become defiled 

through them — I am HaShem your Lord.”  This is a clear instruction to erect safeguards 

round the laws of the Torah, to keep away from anything that could lead to an 

infringement in our duty of observing the Laws of HaShem.  Thus, our Chachommim, of 

blessed memory, made various decrees that protect the laws of the Torah from violation, 

and through their deep, inspired insight into human nature, protect us from unwittingly 

transgressing the Laws of HaShem.  It is only because of these Rabbinical Decrees enacted 

by our Torah leaders (and which can have application to any sphere of activity) that the 

Torah — with its People — has been preserved so faithfully through the ages to this day. 

 

For the explanation of the Haftorah of Sidra   אחרי  מות  please go to HAFTORAHS. 
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There are various customs concerning the Haftoras of the Sidras אחרי מות�   and �קדושים  . 

In a non-leap year, Sidra אחרי מות is always read together with Sidra קדושים .  Now, usually, when two Sidras are 
read together, we read the Haftorah of the second Sidra.  However, the combined Sidras of אחרי מות  and �קדושים   

are an exception and the Haftorah of אחרי מות is read.  (This is the Haftorah which is discussed below.)  It is taken 
from the Book of Ammos, one of the shorter Books of the Prophets which together make up “The Twelve,” and is 

from Chapter 9, verses 7 — 15.  (Incidentally, it is one of the shortest Haftoras, consisting of only nine Pessukim.) 

This is according to the Ashkenazzim.  According to the Sefaradim, no exception is made to the general rule of 

combined Sidras and when אחרי  מות  and �קדושים   are together, the Haftorah of קדושים is read and according to 
the Sefaradim, that Haftorah is taken from Sefer Yechezkel, Chapter 20, verses 2 — 20.    

In a leap year, the two Sidras are not combined but are read in their own weeks and the Haftorah for אחרי מות is 
from Sefer Ammos (as just said) and the Haftorah for the following Sidra קדושים  is from Sefer Yechezkel, Chapter 
22, verses 1 — 16.  However, if Rosh Chodesh is on the Sunday immediately after Shabbos אחרי מות , in which 
case the Haftorah on that Shabbos of אחרי מות  is the Haftorah “Mochor Chodesh,” (taken from the First Book of 
Shmuel, from Chapter 20, verses 18 — 42) or if Shabbos אחרי מות  is שבת הגדול, in which case the Haftorah for 
 is read  (that Haftorah is taken from the Sefer Malachi, from Chapter 3, verses 4 — 24)  in both these שבת הגדול
cases, the Haftorah for Sidra אחרי מות  will be read on the following Shabbos as the Haftorah of  Sidra קדושים .  

According to another custom, Ashkenazzim take for the Haftorah of  אחרי מות from Sefer Yechezkel, from Chapter 
22, verses 1— 16 and for the Haftorah of Sidra קדושים from the Book of Ammos, from Chapter 9, verses 7 — 15 
(given here as the Haftorah of אחרי מות) and Sefaradim read for Sidra אחרי מות  the Haftorah from Sefer Ammos, 
as given here, and for Sidra קדושים  the Haftorah is from Sefer Yechezkel, Chapter 22, from verse 1 till verse 16.  
According to yet others, the Haftorah for קדושים is from Sefer Yechezkel, but from Chapter 20, verses 2 — 20). 

1. The connexion of this Haftorah with the Sidra is the warning in both that if the Jewish People 

are not loyal to HaShem and do not keep His Torah, they will be exiled from their Land.   

2. The Novvi Ammos was an older contemporary of Hoshay’a and Yonah, who lived in the time 

of King Yerov’om the Second (ben Yehoash) of the Northern Kingdom of Israel.  In this 

prophecy (which is the conclusion of the Sefer Ammos) he proclaims that HaShem will bring 

an end to this corrupt monarchy which exploits the poor and the disadvantaged and whose 

kings indulge themselves in luxuries (none of the kings of the breakaway Kingdom of Israel 

was any good: they were all idolworshippers and led the people away from the Torah) but that 

He will spare the righteous ones of the House of Yaakov.  The whole Nation will, as it were, be 

sifted and winnowed to remove the bad but everyone found to be good will be spared.    

3. The king and his officials do not to see the Hand of HaShem in the affairs of mankind, says 

Ammos.  They choose not see how other nations have been exiled and then have had their 

freedom restored, just as His Jewish People, too, were redeemed by HaShem from Egypt.  But 

because they are His People, He expects of them a high standard of righteousness and the 

sinners who have so badly misled His People will be destroyed.  

4. But then, when the whole Nation will have returned to HaShem and the Torah, the House of 

Dovid will be re-established and the people will be settled once more in their land.  They will 

rebuild the once-desolated cities and they will again enjoy — without disturbance — the 

superlative and abundant produce of their Land, given to them by HaShem.  
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There are various customs  

concerning the Haftorahs of the Sidras אחרי מות  and �קדושים .  

 (Please see introductory note to  HAFTORAH OF SIDRA : �מות אחרי  — AMMOS.) 

This is the Haftorah for Sidra אחרי מות  according to the custom of the Sefaradim 

and is taken from Sefer Yechezkel, Chapter 22, from verse 1 till verse 16.  

 (Ashkenazzim who read this Haftorah, continue till verse 19.) 

 

1. The Novvi Yechezkel ben Buzzi HaKohen lived through the destruction of the first Beis 

HaMikdash by Nevuchadnetzar, the king of Babylon and the ensuing Dispersion of the 

Jewish People to Babylon and beyond.  He was thus a contemporary of Yirmiyohu 

HaNovvi (who was the Torah leader of that generation and the Head of the Sanhedrin) 

and other Nevi’im, including Chabakkuk, Tsefania and Chaggai.  During the years 

leading up to the Destruction, he warned of the impending catastrophe that would 

overtake the people if they would not do Teshuvah.  His criticism was harsh and was 

intended to shock his reluctant listeners to repent their ways.  Sadly, to little avail.   

2. When Nevuchadnetzar carried away the Torah leaders of the people and the ruling 

classes into captivity, Yechezkel was one of those ten thousand exiles.  These first exiles 

then set about building the Jewish community in exile (as Yirmiyohu had said they 

should) and so, when the Beis HaMikdash was destroyed eighteen years later and the 

majority of the people were then driven into exile, they found in their places of 

dispersion an established community with its functioning infrastructure of Chaddorim 

and Yeshivos and Mikvo’os and Shules.   

3. It must also be borne in mind that although this Destruction and Exile was the first that 

we had ever experienced and was a most traumatic event, nevertheless, we were able 

and permitted to build our communities in Babylon.  The Jewish people were a defeated 

people and Nevuchadnetzar was a cruel despot.  But he treated the Jewish people with 

dignity and recognized that they were a noble people, the People of G-d.  The Jewish 

People was not a humiliated people, nor was it a people singled out for persecution and 

insult.  (That only came about with the emergence of the Christian Religion of Love.)     

4. The connexion between the Sidra and the Haftorah is that in the Sidra is a list of 

prohibitions of abominable practices that we had seen in Egypt and that we were about 

to encounter when we came to the land of Kenaan.  The Haftorah is Yechezkel’s rebuke 
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to the people of Yerushalaim to stop their transgressions of the Torah’s prohibitions and 

the warnings of the dire punishment that will come to them for their transgressions.   

5. Bidden by HaShem to berate the people for their sins, Yechezkel was fierce in his 

condemnation of the wrongdoers.  But his harsh and sweeping criticism was tempered 

with love and concern for his people and when the Destruction did come, he, with the 

other Nevi’im of the time, became the Nation’s comforters.  Yechezkel tells the people 

that their banishment is not permanent and that HaShem is ready to take back His 

children if they will but repent of their ways and turn back to HaShem and His Torah.  

In the midst of the doom and destruction, Yechezkel is a beacon of hope and 

encouragement to his people, that they will survive this Dispersion and that they will 

always be HaShem’s People. 

6. Reading through the harsh words of Yechezkel (and the same is true of other Nevi’im, 

too) we have to bear in mind that the Nevi’im often spoke in terms that seemed to 

exaggerate the offences actually committed.  (1)  Often, they condemn the whole 

Nation for the wrongdoing of the few individuals.  (2)  Many times the sin committed 

was a much milder form than they speak of and (3) in many instances, despite 

speaking as if the offence was done many times, it happened only rarely.   

7. But there are reasons for this exaggeration.  (1)  When the individual openly defies the 

Torah and does wrong, he does this only because he knows that the people will tolerate 

it for otherwise he would not dare to commit his transgression.  Therefore they all must 

share responsibility for the wrongdoing.  (2) The milder infraction invariably leads to a 

more severe form of the offence and therefore the wrong has to be nipped in the bud.  

And (3) if a sin is repeated, it is perceived as less of a sin and therefore it must be 

stopped right at the first instance.   

8. Reading these warnings of Yechezkel to our people of those times way back then really 

helps us to appreciate the great people that we are and our responsibilities.  For if the 

Novvi rebukes our Nation for these infractions, and even though he rebukes us in these 

terms, this in fact attests to the high standard that is expected of us as HaShem’s 

Chosen People.  And this lesson applies today just as much as it did then. 
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1. Although HaShem taught Mosheh the whole Torah when he was on Mount Sinai, 

Mosheh our Teacher did not teach the Mitzvos to us until he was bidden to do so by 

HaShem when He commanded him to “speak to the Children of Israel and tell them ...”   

The usual procedure then was that Mosheh would teach the Mitzvah first to Aharon, 

then to Aharon’s two sons, Elozzor and Issommor.  Then, with Aharon and his sons 

still present, Mosheh taught it to the seventy Elders (who constituted the first ever 

“Sanhedrin”) and finally he taught it again to a selected assembly of the Nation who 

then taught it further to the entire People.  If any query would arise, it would be put 

firstly to those fortunate people who had themselves heard the Mitzvah taught by 

Mosheh.  If these people could not answer, the problem was put to the Sanhedrin (who 

had heard it twice from Mosheh).  If no one of the Sanhedrin could answer, the 

question was put to Elozzor or Issommor (who had heard it three times).  If they could 

not answer the difficulty, Aharon, who had heard it four times from Mosheh himself, 

was asked.  If he didn’t know how to resolve the difficulty, the problem was put to 

Mosheh our Teacher himself.  Very exceptionally (only four such occasions are 

mentioned in the Torah) Mosheh our Teacher had to ask for further instructions or 

clarification from HaShem. 

2. Generally, unless our Chachommim, of blessed memory, tell us otherwise, it can be 

assumed that the order in which the Mitzvos of HaShem were first taught to us is the 

same as they are set forth in the Torah.  Towards the end of our forty years in the 

Wilderness, Mosheh our Teacher wrote down the whole Torah exactly as HaShem had 

taught it to him on Mount Sinai.  Because the Torah is precisely as HaShem dictated it 

to Mosheh — down to the last letter and dot — our Chachommim, of blessed memory, 

are able to discover special significance in every detail, including the special teachings 

to be derived from the fact that some items were written down out of regular sequence 

or not in chronological order. 

3. This Sidra contains many of the fundamental principles by which HaShem wishes His 

People to live, and for that reason HaShem told Mosheh to tell us these Mitzvos, not in 

his usual way, but to teach them directly to the entire Jewish Nation specially 

assembled for the purpose.  The first of these principles is the Mitzvah to be holy to 

HaShem.  This means that we are to exercise self-control in everything we do, even in 

those things allowed to us, so that we shall always be disciplined and restrained.  Thus 

does the Torah wish us to train ourselves to be obedient to HaShem and worthy of 

being His servants.  For he who is the slave of his instincts and emotions and passions, 

cannot be a loyal servant to his Master: only that person who can master his own 
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instincts and emotions can be free, to elevate his life to HaShem’s noble ideals.  Thus, 

even those things that the Torah allows to us, are to be enjoyed with restraint and self-

discipline, for without such self-control one can so easily become “a despicable person 

with the sanction of the Torah,” the very opposite of what the Torah intends. 

4. The Torah commands us concerning the stepping-stones to achieving this state of 

holiness.  Firstly, is the command to fear one’s parents: that way is inculcated into each 

of us the habit of setting aside our own wishes out of obedience to authority.  Secondly, 

the exhortation to keep the Shabbos as HaShem has commanded, here addressed to 

parent and child alike, is the great educational lesson in the Nation’s obedience to the 

Law of HaShem.  And thirdly, we are to exclude from our thoughts all ideas of power or 

authority other than HaShem, and our Divine Service in His honour must be as He has 

commanded. 

5. Only that person — only that Nation — can aspire to a high level of holiness who does 

not forget those who are less fortunate than himself.  The Torah dislikes those who 

would strive for holiness and yet ignore the needs and feelings of others.  There follow, 

therefore, the laws of consideration for the poor and our sacred duty towards them.  It 

is our obedience to these laws of HaShem that leads to our attaining holiness and it is 

by imitating the merciful ways of HaShem that we can come closer to Him, for one 

cannot be holy to G-d and yet disdainful of one’s fellow man and his needs.  Such is not 

holiness, teaches the Torah, but a desecration of the Will of HaShem, for HaShem 

desires that His Nation shall dwell in peace and harmony, each individual caring for the 

other, and respecting each other.  This, teaches the Torah, is a holy Nation. 

6. Thus, the first part of this Sidra, starting with the command to “be holy,” includes the 

whole range of social law and justice, culminating in what has been called the Golden 

Rule of Mankind, “You shall love your neighbour as yourself.”  The Torah of HaShem 

does not recognize the artificial distinction that has been invented which differentiates 

between so-called religious law and social law: all of HaShem’s Law has the same aim: 

to ennoble, to refine, to elevate.  In this same paragraph that begins with HaShem’s 

exhortation to us to “be holy,” He commands us concerning fearing parents and 

guarding the Shabbos.  The laws concerning Korbonnos are followed by laws 

concerning the rights of the poor and our duty towards these people, and the Mitzvah 

to care for the disabled is preceded by the command to be honest in business and fair in 

trade.  Impartiality in judgement and the prohibitions against tale-bearing and against 

standing idly by when help is needed are placed together, as are the warning not to bear 

hatred towards one’s fellow in one’s heart and the duty to gently rebuke the wrongdoer 

and the prohibitions against taking revenge and bearing a grudge.  The laws forbidding 

the mixing of different species, whether plants or animals, and the law which forbids us 

to wear a garment in which there is wool and linen together, “Shaatnez,” made of fibres 

derived from the animal world and the plant world, are listed with the procedure for 
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achieving atonement for transgressing the marriage laws of the Torah which forbid 

unsuitable “mixing” in the Jewish People.  It is the observance of these laws, seemingly 

so diverse and yet all commanded by HaShem to promote social harmony within the 

Torah Nation and harmony between the Torah Nation and HaShem’s wider world of 

Nature, it is only through observing these laws that one can aspire to fulfil the 

command of HaShem: “Be holy!” 

7. The theme of self-restraint and holiness is continued in the laws that follow.  The Torah 

commands the Mitzvah of dedication of any newly-planted fruit trees: for the first three 

years the produce is totally forbidden (“Orlah”) while the produce of the fourth year is 

to be treated as holy, a source of praises to HaShem.  Using a general term intended to 

include a number of things, the Torah exhorts us to exercise self-control in our eating, 

and indeed in all our actions and undertakings we are to be mindful of HaShem’s rule 

rather than be led by blind superstitions and meaningless omens.  In our appearance, 

too, we are to observe HaShem’s law, and by not removing the Payyos of the head 

(using any method) or the Payyos of the beard (by means of a razor or any blade razor) 

we are to sanctify our appearance and are to be identified as His People.  As the People 

of HaShem, we are not to scar our bodies with the pagan marks of bereavement or 

mourning, for to do so betokens submission to blind fate and the imagined power of 

death.  Our bodies belong to HaShem, the Living G-d, and are to be dedicated solely to 

His Service, and He does not wish any of us to be a monument to death or the 

netherworld.  Such hopeless resignation to the dark forces, which starts with silly 

superstitions and omens, stands in stark contrast to the wholesome and healthy life of 

the People who live by the Law of HaShem.  Those who would turn away from the 

Torah sink lower and lower into the inevitable morass of pagan immorality.  Therefore, 

warns the Torah, do not take notice of omens and superstitions: to do so will lead to the 

Land becoming full of foul perversion.  Only those times that HaShem has commanded 

to be special — in particular, the Shabbos — and that which HaShem has commanded 

to be revered — in particular, His Mikdash — are we to venerate, because they are of 

HaShem and are tokens of His Presence.  Instead of paying attention to the occult and 

oracles, which leads to following blindly down the path of moral destruction, we are 

bidden to respect the good sense of the experienced old man and the Torah wisdom of 

the scholar: thus are we to revere HaShem from Whom all wisdom and intelligence 

emanates.  

8. To aspire to a state of holiness, however, it is not enough to keep away from unholy 

things, and even to revere the holy is not sufficient.  If we are to fulfil HaShem’s 

instruction to “be holy,” then, says the Torah, our everyday activities with one another 

must be correct and true, and we must show consideration and indiscriminate 

friendship to the stranger that lives amongst us, too.  To aspire to holiness, teaches the 

Torah, we must observe the laws of social justice no less than the laws of the Sanctuary. 
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9. Again and again the Torah warns us not to allow ourselves to be drawn to the idolatrous 

practices and immoral ways of the heathen nations, for in those abominations lies the 

path to destruction.  Even if circumstances should hinder the Courts of Law from 

imposing punishment upon such evildoers, the Torah lays the responsibility for 

maintaining the high moral standard of the Nation upon the people themselves.  The 

Torah reiterates the duty of honouring parents as the guardians and transmitters of the 

Torah traditions and repeatedly warns us to be on our guard against all forms of 

immoral relationships, and some of these are listed in this Sidra. 

10. We have been favoured with the good and just laws of HaShem and we are to guard 

them and observe them.  Not for us, says the Torah, are the customs of the heathen 

nations.  We are neither to rejoice in their festivities nor to join in their entertainments, 

for the ways of the heathens are abhorrent to HaShem.  “I have separated you from the 

nations,” says HaShem, “do not defile yourselves by following in their ways.”  Only by 

remaining separate can we be the Torah Nation of HaShem.  Only by keeping His 

Mitzvos — even the ones for which no reason is stated, like the Laws of Kashrus — for 

no other reason than that HaShem has commanded them, can we be true to our high 

calling.  As HaShem says, “You shall remain holy to Me, for I, HaShem, am holy and I 

have separated you from the nations to be Mine.” 
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As explained in the introduction to the Haftorah of Sidra אחרי  מות , there are various 
customs concerning the Haftorahs of the two Sidras אחרי מות and קדושים . 

Here is the Haftorah of Sidra קדושים  of the Ashkenazzim according to one custom. 

(Interestingly enough, according to another custom, exactly the same Haftorah 

is the Haftorah of Sidra קדושים  according to the Sefaraddim, and according to this custom, 

this Haftorah is read when the two Sidras אחרי מות and קדושים  are combined.)  

It is taken from Sefer Yechezkel, Chapter 20, from verse 2 till verse 22. 
 

1. In the Sidra קדושים there are dire warnings against immorality and the Haftorah, too, 

continues this theme.  In addition, in this prophecy, Yechezkel speaks out and warns the 

people to observe the Shabbos properly and this is an opening topic of the Sidra, too.

2. As mentioned before (see  HAFTORAH OF SIDRA  אחרי מות) the prophet Yechezkel ben Buzi 
HaKohen was among the first ten thousand people, amongst whom were the Torah teachers 

and the leaders of the Jewish People, who were taken into exile by Nevuchadnetzar, King of 

Babylon some years before the Destruction of the Beis HaMikdash and the holy city of 

Yerushalaim.  Yechezkel was thus a contemporary of Yirmiyohu HaNovvi (who was the Torah 

leader of that generation and the Head of the Sanhedrin) and other Nevi’im, including 

Chabakkuk, Tsefania and Chaggai.  During the years leading up to the Destruction, Yechezkel 

had warned of the impending catastrophe that would overtake the people if they would not do 

Teshuvah and after the calamity indeed came to pass, it was Yechezkel, together with the 

other Torah leaders, who gave comfort and support and guidance to the Jewish People in 

their grief and sorrow.   

3. When Nevuchadnetzar carried away the Torah leaders of the people and the ruling classes into 

captivity, these first exiles then set about building the Jewish community in exile, as 

Yirmiyohu had said they should.  Thus, when the Beis HaMikdash was destroyed some years 

later and the majority of the people were then driven into exile, the new exiles found in their 

places of dispersion readymade established communities with their functioning infrastructure 

of Mikvo’os and Shules and Chaddorim and Yeshivos.   

4. It must also be borne in mind that although this Destruction and Exile was the first that we 

had ever experienced and was a most traumatic event, nevertheless, we were able and 

permitted to build our communities in Babylon.  The Jewish people were a defeated people 

and Nevuchadnetzar was a cruel despot.  But he treated the Jewish people with dignity and 

acknowledged that they were a noble people, the People of G-d.  The Jewish People was not a 

humiliated people nor was it a people singled out for persecution and insult.  (That only came 

about with the emergence of the Christian Religion of Love.)     

5. Our Haftorah tells of the time when some of the Elders of the Jewish People came to 

Yechezkel to ask him what would be the future of the Jewish People.  Here they were, they 

said, exiled in a foreign land and the situation of their brethren in Eretz Yisroel was not much 

better (although it would be another four years or so before the Beis HaMikdash would be 

destroyed and the people in Eretz Yisroel too would be driven into exile) and it seemed as if 

HaShem had deserted His People.  But Yechezkel sensed that their very enquiry, “Why has 
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HaShem forsaken us?” was not so much a question as a complaint and it showed that they 

accepted no blame for the catastrophe of the Jewish Nation.  They refused to see that the 

people had brought the calamity upon themselves by forsaking HaShem and His Torah.  By 

way of reply, HaShem gives Yechezkel a message of sharp rebuke for these Elders.  

6. Ever since He had taken us as His People, HaShem says through Yechezkel, there had been 

some who had been disloyal to HaShem and His Mitzvos.  Really, because of this disloyalty 

(which perhaps in truth stems more from a spirit of independence than from actual rejection 

of HaShem and His Torah) HaShem would have allowed us to be annihilated and lost but, for 

the sake of our mission to bring G-dliness to all Mankind, HaShem saved us and so will He 

continue to save us always.  As for the “question” about why has HaShem forsaken us, it is 

not HaShem who has turned away, it is the Jewish People who try to forsake HaShem and go 

after strange gods and alien ideologies.  “I raised you up out of the depravities of Egypt and 

Kenaan and made you holy with the righteous Mitzvos of My Torah, Mitzvos by which you 

could live so happily.  But you rebelled and rejected Me and My Torah!  I blessed you with My 

Shabbos, the special sign between Me and you.  But you gravely desecrated My Shabbos!  

Even in the Wilderness, when you were on the way to that cherished Land which I promised 

you, you were disloyal and I would have destroyed you all were it not that that would have 

been a desecration of My Name in the eyes of the Nations of the world!  I have saved you from 

numerous enemies in your Land and even now, you seek an excuse to abandon Me and My 

Torah!  Well, know this:  You are My People.  I have taken you to be Mine because of the great 

goodness and huge potential that I know is in you.  Further, I have chosen you to be the 

bearers of My message to all Mankind because you are a tough people and a most obstinate 

people, but be sure to use these strengths to complete your mission in My world and do not 

try to abandon your holy duty.  For even if you try to forsake Me, know that I will rule over 

you, if need be against your will, with a strong hand and in the sight of all and even in great 

anger — but I will always be your King and you will always be My People!” 

7. These powerful words delivered by Yechezkel are at once both fearsome and encouraging.  

There have been times when we have not lived up to our high calling and as a result our 

enemies have done us great harm with terrible cruelty and have threatened our very 

existence.  But HaShem has saved us and we have continued our journey down the centuries 

and millennia in all lands and amongst all peoples to bring the message of G-d to all Mankind. 

8. In a curious and strange way, HaShem’s declaration to Yechezkel that He will always be our 

King — whether we like it or not! — has made us just as determined to always be His People.  

Despite the fact that some might choose to drop away, there will always be that nucleus of the 

real Jewish People which is loyal to HaShem even to the point of stubborn disregard of 

HaShem’s hiding Himself from us.  A wonderful and inspiring example of this Jewish 

stubbornness was discovered after the Second World War in one of the cellars in what had 

been the Warsaw Ghetto.  While the Germans were systematically murdering the people of 

the Ghetto, a group of Jews, hidden in a cellar in an attempt to avoid being deported and 

killed, gathered themselves into a Minyan, to davven, to learn Torah, to the best of their 

ability in those fearful circumstances.  After the War, the following words were found written 

on the walls of that cellar:  “Ribbono shel Olam!  Master of the Universe!  It seems that You 

are angry with us and that You have rejected us because of our sins.  So be it!  But whatever 

You do to us, however much You try to shake us off, we will always be Your People and we 

will never forsake You!” 
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As explained in the introduction to the Haftorah of Sidra אחרי  מות , there are various 

customs concerning the Haftorahs of the two Sidras אחרי מות and קדושים . 
Here is the Haftorah of Sidra קדושים  of the Sefaradim according to one custom. 

(Interestingly enough, according to another custom, exactly the same Haftorah 

is the Haftorah of Sidra קדושים. according to the Ashkenazzim.  Hence the duplication 

of these notes.)  It is taken from Sefer Yechezkel, Chapter 20, from verse 2 till verse 22. 
 

1. In the Sidra קדושים there are dire warnings against immorality and the Haftorah, too, 

continues this theme.  In addition, in this prophecy, Yechezkel speaks out and warns the 

people to observe the Shabbos properly and this is an opening topic of the Sidra, too. 

2. As mentioned before (see HAFTORAH OF SIDRA אחרי מות) the prophet Yechezkel ben Buzi 
HaKohen was among the first ten thousand people, amongst whom were the Torah teachers 

and the leaders of the Jewish People, who were taken into exile by Nevuchadnetzar, King of 

Babylon some years before the Destruction of the Beis HaMikdash and the holy city of 

Yerushalaim.  Yechezkel was thus a contemporary of Yirmiyohu HaNovvi (who was the Torah 

leader of that generation and the Head of the Sanhedrin) and other Nevi’im, including 

Chabakkuk, Tsefania and Chaggai.  During the years leading up to the Destruction, Yechezkel 

had warned of the impending catastrophe that would overtake the people if they would not do 

Teshuvah and after the calamity indeed came to pass, it was Yechezkel, together with the 

other Torah leaders, who gave comfort and support and guidance to the Jewish People in 

their grief and sorrow.   

3. When Nevuchadnetzar carried away the Torah leaders of the people and the ruling classes into 

captivity, these first exiles then set about building the Jewish community in exile, as 

Yirmiyohu had said they should.  Thus, when the Beis HaMikdash was destroyed some years 

later and the majority of the people were then driven into exile, the new exiles found in their 

places of dispersion readymade established communities with their functioning infrastructure 

of Mikvo’os and Shules and Chaddorim and Yeshivos.   

4. It must also be borne in mind that although this Destruction and Exile was the first that we 

had ever experienced and was a most traumatic event, nevertheless, we were able and 

permitted to build our communities in Babylon.  The Jewish people were a defeated people 

and Nevuchadnetzar was a cruel despot.  But he treated the Jewish people with dignity and 

acknowledged that they were a noble people, the People of G-d.  The Jewish People was not a 

humiliated people nor was it a people singled out for persecution and insult.  (That only came 

about with the emergence of the Christian Religion of Love.)     

5. Our Haftorah tells of the time when some of the Elders of the Jewish People came to 

Yechezkel to ask him what would be the future of the Jewish People.  Here they were, they 

said, exiled in a foreign land and the situation of their brethren in Eretz Yisroel was not much 

better (although it would be another four years or so before the Beis HaMikdash would be 

destroyed and the people in Eretz Yisroel too would be driven into exile) and it seemed as if 

HaShem had deserted His People.  But Yechezkel sensed that their very enquiry, “Why has 

HaShem forsaken us?” was not so much a question as a complaint and it showed that they 
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accepted no blame for the catastrophe of the Jewish Nation.  They refused to see that the 

people had brought the calamity upon themselves by forsaking HaShem and His Torah.  By 

way of reply, HaShem gives Yechezkel a message of sharp rebuke for these Elders.  

6. Ever since He had taken us as His People, HaShem says through Yechezkel, there had been 

some who had been disloyal to HaShem and His Mitzvos.  Really, because of this disloyalty 

(which perhaps in truth stems more from a spirit of independence than from actual rejection 

of HaShem and His Torah) HaShem would have allowed us to be annihilated and lost but, for 

the sake of our mission to bring G-dliness to all Mankind, HaShem saved us and so will He 

continue to save us always.  As for the “question” about why has HaShem forsaken us, it is 

not HaShem who has turned away, it is the Jewish People who try to forsake HaShem and go 

after strange gods and alien ideologies.  “I raised you up out of the depravities of Egypt and 

Kenaan and made you holy with the righteous Mitzvos of My Torah, Mitzvos by which you 

could live so happily.  But you rebelled and rejected Me and My Torah!  I blessed you with My 

Shabbos, the special sign between Me and you.  But you gravely desecrated My Shabbos!  

Even in the Wilderness, when you were on the way to that cherished Land which I promised 

you, you were disloyal and I would have destroyed you all were it not that that would have 

been a desecration of My Name in the eyes of the Nations of the world!  I have saved you from 

numerous enemies in your Land and even now, you seek an excuse to abandon Me and My 

Torah!  Well, know this:  You are My People.  I have taken you to be Mine because of the great 

goodness and huge potential that I know is in you.  Further, I have chosen you to be the 

bearers of My message to all Mankind because you are a tough people and a most obstinate 

people, but be sure to use these strengths to complete your mission in My world and do not 

try to abandon your holy duty.  For even if you try to forsake Me, know that I will rule over 

you, if need be against your will, with a strong hand and in the sight of all and even in great 

anger — but I will always be your King and you will always be My People!” 

7. These powerful words delivered by Yechezkel are at once both fearsome and encouraging.  

There have been times when we have not lived up to our high calling and as a result our 

enemies have done us great harm with terrible cruelty and have threatened our very 

existence.  But HaShem has saved us and we have continued our journey down the centuries 

and millennia in all lands and amongst all peoples to bring the message of G-d to all Mankind. 

8. In a curious and strange way, HaShem’s declaration to Yechezkel that He will always be our 

King — whether we like it or not! — has made us just as determined to always be His People.  

Despite the fact that some might choose to drop away, there will always be that nucleus of the 

real Jewish People which is loyal to HaShem even to the point of stubborn disregard of 

HaShem’s hiding Himself from us.  A wonderful and inspiring example of this Jewish 

stubbornness was discovered after the Second World War in one of the cellars in what had 

been the Warsaw Ghetto.  While the Germans were systematically murdering the people of 

the Ghetto, a group of Jews, hidden in a cellar in an attempt to avoid being deported and 

killed, gathered themselves into a Minyan, to davven, to learn Torah, to the best of their 

ability in those fearful circumstances.  After the War, the following words were found written 

on the walls of that cellar:  “Ribbono shel Olam!  Master of the Universe!  It seems that You 

are angry with us and that You have rejected us because of our sins.  So be it!  But whatever 

You do to us, however much You try to shake us off, we will always be Your People and we 

will never forsake You!” 
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