
Zera Shimshon
Parshas Va'Airo

ה ַוֵּתֶלד לֹו ֶאת ִּפינְָחס ֵאֶּלה ָראֵׁשי ֲאבֹות ַהְלִוּיִם ְלִמְׁשְּפחָֹתם:(שמות ו/ ְוֶאְלָעזָר ֶּבן ַאֲהרֹן ָלַקח לֹו ִמְּבנֹות ּפּוִטיֵאל לֹו ְלִאּשָׁ

כה)

And Elazer ben Aharon took one of the 
daughters of Putial for a wife.... (Shemos 
6/25)

Rashi explains-One of the daughters of 
Putial;  from the descendants of Yisro who 
fattened (in Hebrew, "pattaim") animals for 
their idols and from the descendants of Yosef 
who scorned the yetzer horra. In other words 
the name Putial is referring to  Yosef and to 
Yisro. 

Zera Shimshon asks that we can understand 
why the Torah calls Yosef Putial since it 
refers to his strength. However, why did the 
Torah shame Yisro by calling him a name that
refered to him as an idol worshipper? It says 
in the Gemorro in Babba Mitziya that it is 
assur to mention to a convert all that he did 
before his conversion.

He answers in light of the Megalleh Amukos 
that the name of the Malach who is in charge 

of forgetting is Putta.

According to this the name Putial is really a 
compliment; even though that he was the 
leading priest of their Avodah Zorah and 
fattened animals for their idols, still he made 
himself forget all his idols (putta- forget- ail- 
idols)

Alternatively, He forgot his idols and clung 
to Hashem (Kail)
(One shouldn't make a mistake and learn 
from Zera Shimshon that it is permitted to tell
people of the tremendous growth of a baal 
teshuva. Of how he used to be such and such 
or do such and such and today he is a tzaddik.
For the difference, refer to the Dirshu edition
of Chafetz Chaim hilchos lashon horra Clall 
2 footnote 99. Sh. P.)
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-----------------------------------------2--------------------------------
ַוּיָָׁשב מֶׁשה ֶאל יְדָֹוד ַוּיֹאַמר ֲאדֹנָי ָלָמה ֲהֵרעָֹתה ָלָעם ַהּזֶה ָלָּמה ּזֶה ְׁשַלְחָּתנִי:ּוֵמָאז ָּבאִתי ֶאל ַּפְרעֹה ְלַדֵּבר ִּבְׁשֶמָך ֵהַרע 

ָלָעם ַהּזֶה ְוַהֵּצל ֹלא ִהַּצְלָּת ֶאת ַעֶּמָך:(שמות ה/כב-כג)

22. "So Moshe returned to Hashem and said, 
"O Hashem! Why have Y-u harmed this 
people? Why have You sent me?
23. Since I have come to Pharaoh to speak in
Your name, he (Pharaoh) has harmed this 
people, and You have not saved Your 
people." (Shemos 5/22-23, end of last week's 
parsha, Shemos)
2. And Elokim spoke to Moshe, and H. said 
to him, "I am Hashem .
3. I appeared to Avrohom, to Yitzchok, and to 
Yaakov with [the Name] Kail Shakai, but 
[with] My name Y-H-V-H, I did not become 
known to them." (Shemos 6/2-3, beginning of
this week's parsha)
 Rashi explains that the last possuk (possuk 
5/3) mentioned above teaches us that the 
promises that Hashem made to the Avos were
given when Hashem manifested H.mself with
the Name Kail Shakai and not when H. 
manifested H.mself with the name Y-H-V-H. 

R' E. Mizrachi explains that there is usually a
difference between a promise made by 
Hashem when H. appears with the Name Kail
Shakai and a promise made when H. 
manifests Himself with the name Y-H-V-H. 
In the latter case Hashem carries through 
with the promise even if we sin. On he other 
hand,  a promise made when H. appears with 
the Name Kail Shakai is given on condition 
that we deserve it and that we do not sin. 

Concerning Hashem's promise to redeem 
Clal Yisroel from Mitzrayim, however, it was 
different.  Even though it was promised to 
the Avos when Hashem manifested H.mself 
with the Name Kail Shakai, Hashem 
promised to to redeem us no matter what we 
do, regardless if we sin or not. The reason for
this is that in addition to the promise Hashem
also made a covenant (bris) to redeem us. 

Zera Shimshon asks that since there is no 
difference, why indeed did Hashem promise 
with the Name Kail Shakei and not with the 
Name Y-H-V-H! 

Secondly, since they are both the same, how 
is mentioning the difference considered 
reprimanding?

He answers that in the dialogue between 
Hashem and Moshe we find the answer!

Moshe complained that from the time that he 
came before Pharoah, the situation of the 
Jewish nation was worse than it was 
beforehand. In other words Moshe argued 
that Clal Yisroel shouldn't have to suffer so 
much. 

Hashem's reprimanded Moshe for 
complaining about the harsh situation of Bnei
Yisroel and  that he should have been able to 
understand the reason for this by himself. 

He should have  noticed that H. didn't 
promise to the Avos with the Name Y-H-V-H 
but with the Name K.Sh. He should have 
then asked himself, "since there is no 
difference, why indeed did Hashem promise 
with the Name Kail Shakei and not with the 
Name Y-H-V-H since there is no difference! 
(The same question that Zera Shimshon 
asked) 

He then should have arrived at the 
conclusion, Y-H-V-H is used when Hashem 
relates to the world with mercy, the Name 
Kail Shakei, when H. deals with the world 
harshly, with stern judgement. 

He should have then realized that since the 
original promise to the Avos was made when 
Hashem appeared in the Name Kail Shakei, 
there was some intrinsic needed reason for 
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the suffering so there is no reason to complain.

----------------------------------------3--------------------------------
(יב) ַויְַדֵּבר מֶׁשה ִלְפנֵי יְדָֹוד ֵלאמֹר ֵהן ְּבנֵי יְִׂשָרֵאל ֹלא ָׁשְמעּו ֵאַלי ְוֵאיְך יְִׁשָמֵענִי ַפְרעֹה ַוֲאנִי ֲעַרל ְׂשָפָתיִם: (שמות ו/יב)

Behold B'nei Yisroel didn't listen to me, so
why will Paroah listen to me, and I have
blocked lips. (Shemos 6/12)
Rashi explains that this is one of 10 kal
v'chomers that are mentioned in the Torah.
Meaning, Moshe tried to convince Hashem
that there was no purpose for him tell Paroah
to free the Jewish nation because if B'nei
Yisroel who were suffering, and would gain
by being redeemed, didn't believe Moshe
likes it says, "and Bnei Yisroel didn't listen to
Moshe (because) of their short breath and
difficult labor" (Shemos 6/9) , then surely
Paroah, who will lose by B'nei Yisroel being
redeemed, won't believe him.

Zera Shimshon asks that the kal v'chomer
seems to be faulty. The reason that B'nei
Yisroel didn't listen to Moshe was because of
"shortness of breath and difficult labor".
Paroah, on the other hand, didn't work hard
at all. Why, then, should he not believe
Moshe?

To answer this, Zera Shimshon points out
something very interesting; whenever the
Torah mentions that Hashem will redeem us,
the difficulty and pain of the enslavement is
also mentioned. 

"Why does the Torah do this?", he asks.
Hashem decreed at the Bris Bein HaBesarim
that we would be slaves for 400 years.
Therefore, if we were already slaves for 400
years then regardless of the fact that we
suffered we are entitled to be saved? And if
we weren't yet slaves for 400 years, why will
the fact that the servitude was so hard help to
shorten the decree? 

Zera Shimshon answers, that although
according to the literal wording of the decree
B'nei Yisroel should suffer enslavement for
four hundred years, Hashem doesn't only run
the world according to pure justice. If H.

would, then the world would not survive.
Rather Hashem also manages the world with
the Attribute of Mercy. 

The Attribute of Mercy contends that the
severity of the bondage should be taken into
account and be used to reduce the four
hundred year decree. The severity of the
bondage is mentioned in connection with the
redemption, because the tremendous
suffering is what enabled to be redeemed and
leave Mitzrayim after two hundred and ten
years of bondage- 190 years early!

You shouldn't make a mistake, though, and
think that Hashem rules the world ONLY
with the Attribute of Mercy. Hashem ALSO
rules the world with the Attribute of Jutstice.
Only Hashem really knows when and how to
use both of these contridictory Attributes, but
both are constantly being used. 

According to this, Zera Shimshon explains
the kal v'chomer in the following way. 

Hashem's Attribute of Mercy argues that the
difficulty of the enslavement can complete
the decree of four hundred years of
enslavement even though in reality we were
slaves only for 210 years. 

On the other hand, Hashem's Attribute of
Justice claims that according to the strict
letter of the promise we have to be slaves for
400 years- 365 days times 400. 

B'nei Yisroel didn't know which of these two
attributes Hashem will chose to redeem them.
However since they suffered so much and
they still weren't redeemed they figured that
for some reason Hashem was judging them
solely with the Attribute of Justice. 

This, then, is the meaning of the posuk "and
Bnei Yisroel didn't listen to Moshe (because)
of their short breath and hard work". It
doesn't mean, like we orginally thought, that
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they didn't listen to Moshe because of
difficult emotional state caused by "shortness
of breath and hard work". 

Rather Moshe argued that they didn't beleive
that they would be redeemed early
BECAUSE of the pain and torture of
"shortness of breath and hard labor" but
would have to wait until all four hundred
years of slaverly finished. 

This then is the kal v'chomer; if B'nei
Yisroel, who would benefit from the
redemption, reasoned that Hashem was
judging them with Attribute of Justice, then
Paroah would cerntainly feel that Hashem
will judge them with H.s Attribute of Justice
and therefore there is no reason for him to set

them free. It has nothing to do with their
emotional state!

In short, Hashem runs the world with two
contradictory attributes; the Attribute of
Mercy and the Attribute of Justice. Moshe
told Bnei Yisroel that they are going to be
redeemed early because Hashem's Attribute
of Mercy took all of their sufering into
account. But they didn't believe Moshe and
reasoned that they were being judged with
Pure Justice. Therefore Moshe told Hashem
that if they think like that, certainly Paroah
will think like that and there is no reason for
him to go to Paroah and try to convince him
to liberate B'nei Yisroel before the 400 years
pass.

HaRav Shimshon Nachmaini, author of Zera Shimshon lived in Italy about 300 years ago in the time of the Or

HaChaim HaKodesh.

The Chida writes that he was a great Mekubal and wrote many sefarim including sefarim about " practical
kabbolo" but asked that all of his sefarim be buried after he passes away except for Zera Shimshon and Niflaos
Shimshon on Avos.

He had one child who died in his lifetime (hence the name "Zera Shimshon") and in the preface he promises for
people who learn his sefarim after he dies “... And your eyes will see children and grandchildren like the
offshoots of an olive tree around your tables, wise and understanding with houses filled with all manner of good
things… and wealth and honor……”

These d’vrai Torah are dedicated to Esther Yenta Bas Chana Chassia. In the
merit of the learning Zera Shimshon’s divrai Torah, Hashem should answer her
prayers and she should quickly find her proper match along with all the other
members of Clal Yisroel who are also looking for their zivug hagun.
If you are interested in buying your own copy of the Hebrew version of Zera
Shimshon
Call 05271-66-450 in Eretz Yisroel 
or
347-496-5657 in the U.S.A. 

You can now  HEAR shiurim of Zera Shimshon on Kol Halashon:
In E. Yisroel: 073-2951-727 or 03-617-1111 and then press 1,1,3,24
In U.S.A. (718) 395-2440 and then press 2,6,4,24
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