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We try our best to accurately present to you the Rav's words. Accuracy can sometimes get lost in the

transition from spoken to written word. We would like to thank HaRav Nebenzahl for allowing us to

send you this sicha without his first reviewing it. Although it does expedite matters in getting this

sicha out to you, it does mean that if there is anything in the sicha that may not be understood, the

fault is with us and not with HaRav Nebenzahl.

The Rav asks that his and other Divrei Torah are not read during Tefillah or the Rabbi's sermon.

Shabbat Shalom,

Nehemiah Klein

The Yeshiva  would  like  to  express  its  gratitude  to  Richard and  Anita  Grossman for  their  ongoing

support  for  the  Yeshiva  in  general  and  specifically  our  computer  center.   This  enables  us  to

communicate this sicha to you each week - "lehagdil Torah ulehaadira".

 PARSHAT MASEI

BUT I DID NOT MEAN TO

"If with suddenness, without enmity, did he push him, or he hurled any implement upon him without

ambush" (Bamidbar 35:22), and he killed the person, he would be required to flee to the city of

refuge to protect himself from the "redeemer of the blood" - the relative. Let us imagine two people

carelessly lowering barrels from the roof, paying little attention to what was happening. One person's

barrel fell on top of another and killed him, while the other's fell onto an empty area not harming

anyone. The former must stand trial and in the end flee to the city of refuge, while the second one is

technically not guilty.

While the latter is technically not punishable, he too must undergo teshuva for his carelessness and

for the possibility that his actions may have had tragic consequences. In our terms, we can say that

one who drives recklessly must repent for every time his actions could have ended up harming or

killing another. While with regards to the laws of Shabbos, a person who is "mitaseik", meaning the

incident happens without any intention is not liable, similarly one who violates the prohibited action

in a manner of "davar she-eino mitkavein" where he really had intent for another action, is not

liable. However, these leniencies do not apply to murder, as the Torah states in Parshat Shoftim:

"one who will come with his fellow into the forest to hew trees, and his hand swings the axe to cut

the tree, and the iron slips from the wood and finds his fellow and he dies, he shall flee to one of
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these cities ..." (Devarim 19:5) - a similar action would not incur liability in the laws of Shabbos

because there was no intention of the forbidden act.

Why is there a distinction - why with regards to the laws of Shabbos is there no liability, while with

regards to murder one would be liable even when the action is unintentional? The answer is that with

regards  to  Shabbos,  Hashem  wishes  that  we  do  not  commit  the  forbidden  act  -  doing  so

unintentionally is in effect not giving much significance to the act and thus one would not incur

liability. However, when it comes to loss of life, Hashem does not wish for the life to be lost - thus

one who acts negligently is responsible for the loss of life. In fact, one who sees a Jew accosted by a

non-Jew or perhaps a fellow Jew in the midst of some sort of natural disaster and has the ability to

save him then he must do so. Clearly, the liability for not having done so is not the same as for one

who actively kills, however the obligation to try to save his fellow Jew remains. With regards to

damages, there is also no leniency of "mitaseik" or "eino mitkavein", because the damage was done.

A person must do his utmost to emulate the ways of Hashem - if Hashem cares that a Jew should

not be harmed or killed then we must care as well.  How can we emulate Hashem?  He has no

physical needs, and He is all-powerful. Can we  understand why He created a world, was anything

lacking prior to the creation of the world. Given our limited ability to comprehend - "for My thoughts

are not your thoughts and your ways are not My ways, the word of Hashem" (Yeshayahu 55:8), it

appears that He created the world in order to do good for the creations. While it is true that the

world contains evil people who cause others to suffer, but it was Hashem's wish to do good for

others - in this manner we must try to emulate Him in the best manner possible.

Chazal teach us that Iyov asked Hashem why he needed to endure such suffering, after all just like

Avraham Avinu, his house was open to guests, why did Avraham Avinu enjoy a good life while he

had to suffer? Hashem responded that Iyov only gave people what they needed - if a person asked

for meat he would give him meat, if a person were to ask for cheese he would ask for cheese.

Avraham Avinu on the other hand would provide for people even if they did not ask - he slaughtered

three animals in order to provide for his guests. Avraham gave people for the sake of giving - in this

way he emulated the ways of Hasehm.

Iyov is described as "there was a man in the land of Uz whose name was Iyov, that man was

wholesome and upright, he feared G-d and shunned evil" (Iyov 1:1-2), yet he was not on the level

of Avraham Avinu in his acts of chesed. When there were no guests to provide for, Avraham sent his

servant Eliezer to go out and search for guests. Avraham simply wished to give and he therefore

became the symbol of perfection in the trait of chesed.

The Torah forbids us from marrying into the families of Ammon and Moav because they did not greet

us with bread and water when we left Egypt. My father-in-law zt"l pointed out that the Jewish people

had no need for bread, for they had the manna daily, and there was no need for water because their

water was provided by the well of Miriam. The claim against them was why did they not have any

desire to give, especially as descendants of Lot who was the recipient of Avraham Avinu's chesed.

We read in the haftarah a few weeks ago: "what does Hashem require of you but to do justice, to

love kindness and to walk humbly with your G-d?" (Micha 6:8). The prophet does not say that

Hashem desires chesed but rather a love of chesed. One who loves to help others emulates Hashem

and is following in the ways of Avraham Avinu. Avraham Avinu took care not only of the people's

physical needs but their spiritual needs as well, thus gave them life in this world as well as the Next

World. One concerned with protecting the life and property of others and help them when in need is

one who has a true love of chesed.
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