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:i ¦Y §rc̈ï Ÿ̀l i ¦kŸp ῭ §e d¤G ©d mFwÖ ©A 'd W¥i o ¥k ῭  x ¤n Ÿ̀I©e Fzp̈ §X ¦n aŸw£r©i u ©wi¦I©e (zwwy jwwf)

And Yaakov awakened from his sleep, and said, "Indeed, Hashem is in

this place, and I was not aware of [it]."(27:17)

The same word, depending on its context, can have altogether

different connotations. The word for  "awakened",  u ©wi¦I©e, occurs

with both Yaakov and  licadl Pharaoh (Bereishis 41:4)

awakening from dreams. The parallel usage is instructive of  the

difference between a tzaddik and a rasha. The tzaddik, upon

awakening, turns immediately to avodas Hashem/Divine

service. Yaakov's first thought of the day was about Hashem:

d¤G ©d mFwÖ ©A 'd W¥i o ¥k ῭/  so as to say "There is a G-d in this world."

Pharaoh the rasha, in contrast, merely rolled over and went

back to sleep. dŸr §x ©R u ©wi¦I©e& zi ¦p ¥W mŸl£g©I©e oẄi ¦I©e (41:4-5) then Pharaoh

awoke and went to sleep and dreamed again. The tzaddik/rasha

dichotomy is reflected as well in their manner of dreaming.

Yaakov :  dn̈ §in̈Ẍ ©d ©ri ¦B ©n FW Ÿ̀x §e dv̈ §x ©̀  aS̈ ªn mN̈ ªq d¥P ¦d §e mŸl£g©I©e , And he

dreamed, and behold! a ladder set up on the ground and its top

reached to heaven (28:12). One's dreams mirror one's wakeful

thoughts: Yaakov's wakeful mind was on exalted topics, hence

his 'head' reached heavenly precincts in his dream: Not so

Pharaoh; cows -- lowly beasts --were in his mind during the

day, and so he dreamt about them at night, and about nothing

more exalted: zFxR̈ r ©a ¤W zŸlŸr xŸ̀ §i ©d o ¦n, seven cows were coming up

from the Nile. )         wr (itkahnhrpn rhtn

(eh l) :i ¦p §A i ¥̀ c̈EC z ¤̀  m©B z ©g ©wl̈ §e i ¦Wi ¦̀  z ¤̀  K ¥Y §g ©w h©r §n ©d Dl̈ x ¤n Ÿ̀Ye
She said to her, "Is it a small matter that you have taken my

husband, that you also want to take my son's dudaim?"(30:15)

In this posuk, Leah lodges a complaint against Rochel for

stealing Yaakov away from her as husband. Perhaps Leah

blamed Rochel for alienating him from her, since Yaakov

clearly did prefer Rochel as a wife. But Leah should not have

called Rochel to account for any malfeasance, for in truth, it

was Rochel who ensured that Yaakov would be Leah's husband

in the first place. The secret signals, arranged with Yaakov,

which Rochel transmitted to Leah were in the nature of small,

innocent gestures, but known only to them. We may conjecture

that Rochel preëmpted any questions Leah might have had by

saying that exchanging signals like that was merely the local

custom for wedding nights.  Hence, Leah did not perceive that

her sister Rochel was doing anything other than smoothing the

way for her wedding night, not at all that she was acting

decisively to thwart Lavan's deceitful scheme. Rochel's driving

motivation, esteemed by all subsequent generations of Jews,

was to spare her sister embarrassment at having been switched

by Lavan. She made sure over all ensuing years that Leah never

became aware of the actual facts attendant on the wedding. But

even in our posuk, when confronted head-on by her disgruntled

sister,

she did not rebut Leah's accusation, but endured it silently.

Just as she refused to embarrass her sister years earlier, at the

marriage to Yaakov, so too she refused to embarrass her in our

posuk by refuting her accusation by revealing the truth. In that

merit, and in recognition of her long suffering through

childlessness while her sister was bearing child after child, she

soon gave birth to Yosef HaTzaddik. Each of us can derive

personally-relevant lessons in middos tovos from Rochel

Imeinu's exemplary behaviour under great duress. [DPR: Heard as

composite from Rav Mendel Fischman and eny mlera dvexd yi` , both of

Boro Park, sourced in a drasha  from Rav Sholom Schwadron.]

s ¦l¡g ¤d §e i ¦A l ¤z ¥d o ¤ki ¦a £̀ ©e&:o ¤ki ¦a £̀ Îz ¤̀  i ¦Y §c ©ar̈ i ¦gŸMÎlk̈ §A i ¦M o ¤Y §r ©c §i dp̈ ¥Y ©̀ §e
:i ¦cÖ ¦r r ©xd̈ §l mi ¦dŸl ¡̀  Fpz̈ §pÎ Ÿ̀l §e mi ¦pŸn z ¤x ¤U£r i ¦Y §x ªM §U ©nÎz ¤̀ (z-u tk)

You know that I served your father with all my might, but your father

mocked me and changed my wages ten times, but God did not permit him

to harm me. (31:6-7) Yaakov saw that his wives might have

entertained serious doubts (based on their scrupulous integrity) as

to whether all the wealth Yaakov accumulated was rightfully his

and theirs. He had a compelling argument to Rochel and Leah to

counter this mistaken idea. Only in his merit did their father Lavan

become wealthy. And more so, the incontrovertible proof that he

worked honestly and ethically was that i ¦cÖ ¦r r ©xd̈ §l mi ¦dŸl ¡̀  Fpz̈ §pÎ Ÿ̀l §e

G-d did not permit him to harm me. It is commonly said that

"honestly-earned money does not get wasted." Alongside Lavan's

other despicable character traits was an utter lack of  hakoras

hatov/gratitude. Rochel and Leah saw the point of asking,where

indeed was Lavan's gratitude to Yaakov? The posuk conveying the

women's assent is: `Ed Epl̈ Epi ¦a ῭ ¥n mi ¦wŸl ¡̀  li ¦S ¦d x ¤W£̀    x ¤WŸrd̈Îlk̈ i ¦M
 ,Epi¥pä §lE (fh `l) all the wealth that God separated from our father is

ours and our children's. (31:16) With this, Rochel and Leah

acknowledged that Yaakov was justified in saying that all of the

wealth belonged to him and them. 

The Holy Imrei Chaim of Vizhnitz exemplified the principle of

hakoras hatov in an exemplary manner. He once showered one

particular chosid with so much honour and praise, that it began to

bother his children, who questioned whether the Rebbe had

exceeded the proper limits for bestowing kovod. The Rebbe

replied, "We say in  prayer every morning, ovk ihta ohrcs ukt
rugha "these are the items which have no definite measure." One of

them is bikkurim, the first fruits brought to the Beis Hamikdash.

Rashi explains in parshas Ki Savo that the bikkurim offering is

intended to express gratitude to Hashem for giving us beautiful and

nourishing fruits. "Gratitude" has no upper bound or maximum

amount. And the gratitude due from me to that gentleman also

knows no bounds." So: Lavan's total lack of gratitude severed any

connection he may have had to the Holy Matriarchs Leah and

Rochel, and also terminated any sense of lingering obligation they

may have felt to him. They realized the truth of Yaakov's analysis

and consented to acquiring all of the wealth that he had so

rightfully earned. (Semach Zevulun) 
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Story of the week  (By Yehuda Z. Klitnick and translated by Duvid Pinchus Rose) **The Holy Rebbe Yehoshua of Belz elevates an errant soul so high that it went straight to Gan Eden in its due time****The Holy Rebbe Yehoshua of Belz elevates an errant soul so high that it went straight to Gan Eden in its due time****The Holy Rebbe Yehoshua of Belz elevates an errant soul so high that it went straight to Gan Eden in its due time****The Holy Rebbe Yehoshua of Belz elevates an errant soul so high that it went straight to Gan Eden in its due time**
In Hungary, there lived a wealthy innkeeper whose whiskies

were esteemed by the local chasidim, especially those on their

way to visit their rebbes. But this merchant was also an evil

person, and a confirmed Sabbath desecrator who made it his

business to mock and defame the Tzaddikim whenever he

could. Once, a group of chasidim were on their way to spend

time with the Holy Mitteler Rebbe of Belz, Rebbe Yehoshua

 l''wevf. They stopped into the tavern and began discussing --

what else? -- the greatness of their Tzaddik, Rebbe Yehoshua.

The wicked innkeeper interrupted them with a stream of

invective and slander aimed at the Rebbe. The men's ears turned

red from the slander (worse than loshon horah, since it contained

not a grain of truth)  and they warned the miscreant to cease and

desist from the defamation, but he defiantly heaped on even

worse scorn, saying he had no fear of any punishment on

account of any so-called "Rebbes."

But there was indeed a price to pay for the arrogance. The

rogue merchant became paralyzed throughout most of his body.

Word spread like wildfire in the town that he was finally being

punished for his blasphemous speech about Tzaddikim, the

Holy Belzer Rebbe in particular. Doctors were powerless to

help. Paradoxical as it may seem, the man had a brother who

was a chassidisher Yid -- and a follower of none other than

Rebbe Yehoshua. He arranged to have the stricken man brought

into the Rebbe's chamber. With characteristic humility and

grace, the Rebbe told him that he would never want a Yid to be

punished for misconduct against him, and surely forgave him

completely, but that he could not be sure that Hashem would

forgive his chutzpah.

The merchant was by now shaken to his core and broke into

tears, promising the Rebbe to repent and never to speak ill of

Tzaddikim ever again. The Rebbe replied that his only hope

was to return to Belz with his brother for Rosh Hashana,

resolve then to be a fully ehrlich/G-d-fearing Jew and to beg

Hashem Yisborach for forgiveness. And so it happened. The

merchant came to Belz and remained through Yom Kippur.

Right after the shofar blast at the end of the Holy Day, his

paralysis vanished and he was restored to full health and

mobility.

After Yom Kippur, the merchant returned home at the Rebbe's

behest and displayed a total transformation in his life: his

mitzvah performance was done in the most splendid and

exacting manner and he dispensed tzedakah liberally. He

acquired the finest esrog money could buy, and built a grand

sukkah where poor Jews were able to have Yomtov meals and

fulfill all the mitzvahs of the day. What's more, he also hired a

private tutor to cover all the years of learning he had spurned in

his youth. Before long, he made up for lost time and became a

respectably man with a solid store of basic Torah learning.

The man undertook to travel to Belz every Rosh Chodesh,

remaining for the Rebbe's Rosh Chodesh tisch. On one

occasion, the Rebbe called him into his room and asked about

details of his new path in life. The Rebbe was quite delighted

with his new standard of Divine Service and pronounced him a

bona fide ba'al teshuva. The Rebbe applied the famous gemara

to him of  mileki mixenb miwicv oi` micner daeyz ilray mewna

cenrl, the place where a penitent stands even complete

tzaddikim cannot occupy, (sk ,ufrc) concluding that he now

actually stood on a higher spiritual level than tzaddikim.

The inkeeper hatched the idea that if he were indeed on such a

high level, then the Rebbe should make it possible for him to at

least get a glimpse of King Moshiach. The Rebbe took kindly to

his request and revealed to him that at the edge of a certain

forest near the border there was a small hut where Moshiach

lived. Following the travel directions, the man found the hut,

with a lady inside cooking up potatoes. She asked the purpose

of his visit. He said he wished to speak to her husband about

coming to work for him to manage his accounts. The lady tried

to deflect him by revealing that her husband was both illiterate

and innumerate, but the visitor persisted in wanting to meet

with her husband. "He'll be back after Maariv," was the reply.

The man came back after davening his own Maariv and spied a

man sitting inside immersed in a sefer. The man's only question

to him was "Who sent you here?" "The Rebbe of Belz." Upon

uttering those words, the man and his forest house suddenly and

miraculously vanished into thin air with a flash, leaving not a

trace. Back in Belz, the Rebbe matter-of-factly assured him that

he had merited seeing King Moshiach. Fully believing this, the

man continued his upward path in avodas Hashem.

The next winter was bitterly cold and snowy. Our hero traveled

to Belz to be with his Rebbe for Chanukah. Before the first

night, the Rebbe spotted him and told him to return to his home

immediately. After having made such a difficult journey, he

could not endure the thought of not being present at the Rebbe's

menora lighting, and hearing his exalted brochos. The Rebbe

said, quite sternly, "The first night only, but you must leave

immediately after the hadlaka, no questions asked!" Despite his

dismay, the man obeyed the Rebbe and arriving home, he took

deathly ill. It was only then that he fathomed the Rebbe's

purpose in sending him home.

He took pen to paper to write his will, which provided for large

donations to tzedaka for his town and the poor of Eretz Yisroel,

to benefit his soul. The entire town gave him the last kovod at

his burial. A few days after his passing, he appeared to his son

in a dream and related how he was received in the Next World.

"Make a place for the Baal Teshuva of Belz, and take him

straight to Gan Eden/Paradise." "There I merited to behold the

Holy Sar Sholom (the first Belzer Rebbe), wearing a golden

crown, basking in the light of the Shechina".
 (swwbr, tzkgcn wev ubhcr ,rhyp rpx)
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