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THE DAY AFTER “SHABBOS” 
VaYikra 23,11 & 23,15: "Mimachoras haShabbos y'ni'fenu hakohein, Usfartem lochem mimachoras haShabbos" 

– “On the morning after the ‘Shabbos’ the Cohen should wave it (the Omer), and you shall count for yourselves 

from the morning after the Shabbos.”  Rashi (Menachos 65b) says that the word "Shabbos" in these verses 

means the first day of Pesach. Menachos 65b-66a brings no less than 8 proofs that "Shabbos" means the first 

day of Pesach, and not Shabbos the 7th day of the week, contrary to the incorrect position of the Tzedokim.  

Why indeed does the Torah express itself with the word "Shabbos," rather than simply stating 

"mimachoras haPesach" or the like? 

1) Shabbos means cessation. We count the days of the week as the first day, the second day, etc., until we reach 

Shabbos. We then start again from the first day. Thus Shabbos brings to an end and ceases the previous count 

and the following day is the beginning of a new count. The requirement to start counting from the day after 

the first day of Pesach justifiably gives it the nature of Shabbos and therefore the same appellation. (Mahara"l 

of Prague in Gur Aryeh) 

2) The Rambam (hilchos chometz u'matzah 7:1) derives that from the words "Zochor es ha'yom ha'zeh asher 

y'tzo'sem miMitzrayim" (Shmos 13:3) it is a mitzvah on the first night of Pesach to relate the miracles and 

exodus which took place on this night, similar to that which is written, "Zochor es yom haShabbos l'kadsho 

(Shmos 20:8)." What is the intention of the Rambam in equating Pesach to Shabbos because of the common 

word ZOCHOR found by both? One can view the calendar anniversary of a Yom Tov as a commemoration 

of that which took place in the ancient past. However, in the Rambam’s Hagadah, “It is incumbent upon a 

person to consider himself as one who NOW personally left Egypt.” This is not a commemorative vicarious 

experience, but rather it should be considered as our personal event. Shabbos likewise is not a 

commemoration. It is our active testimony that HaShem made the world in six days and ceased from further 

creation on the seventh. This might be the intention of the Rambam in his comparison. Perhaps this is also the 

reason the Torah calls Pesach “Shabbos”, to teach us that the Pesach experience is to be viewed as our own 

present-day occurrence. (Sedrah Selections by Rabbi Akiva Fleischer) 

3) If the verse were to say either "mimachoras haCHAG" or "mimachoras haMO'EID" we would mistakenly 

understand this to mean the day after the 7 day holiday of Pesach ends. If the verse were to say "mimachoras 

haPESACH" we would still incorrectly interpret this to mean the morning after sacrificing the Paschal lamb, 

the 15th of Nissan, as we find in Bemidbar 33:3, "Mimachoras haPesach yotzu vnei Yisroel." By saying 

"mimachoras haShabbos" it is clear that the intention is the day following the day of restriction from work, 

the 16th of Nissan. (Malbi"m) 

Shaa'rei Aharon asks that it still remains to be explained why the verse didn't say "mimachoras Yom (Tov) 

horishon shel Pesach." Perhaps this can be answered by saying that the first Pesach lasted only one day so 

there was no second section of Yom Tov, and although here we are discussing Pesach for later generations, 

the Torah did not want to express itself in a manner that is not consistent with the original Pesach, the 

forerunner for all later Pesachim. 

4) Since the verse is discussing an offering in the Beis HaMikdash, there is no difference between Shabbos and 

Yom Tov. Although regarding our own activities there is the difference of the leniency of "ochel nefesh," and 

that is why Yom Tov is sometimes called "Shabbosone" with the added diminutive letters Vov-Nun (Vayikra 

23:24,29), in the Beis HaMikdash there is no difference, as any sacrifice that is a requirement and has a set 

time is to be processed even at the expense of the laws of Shabbos. (Abarbanel and Netzi"v in Haa'meik 

Dovor) This explanation is more readily understood in verse 11 where we have the command to bring the 

"omer" offerings, but in verse 15, where the thrust is the mitzvah of counting, even though the verse uses the 

day of the offerings as the starting point for counting, this is less well understood. 

5) As long as the bnei Yisroel were in Egypt they were in a defiled environment. This ended on the 15th of Nissan, 

the day they left Egypt. They then began counting days and weeks of purity, in preparation for receiving the 

Holy Torah. Therefore this day is called Shabbos, meaning the day of cessation of defilement. (Ohr HaChaim 

HaKodesh) 



6) We derive from the words "reishis k'tzirchem" - the first of your harvest - in the previous verse, that one may 

not begin to harvest his crop until the "omer" offering is brought (Gemara Menachos 71a). Not harvesting is 

one aspect of not pursuing normal agricultural activities. This restraint is called "Shabbos" in Vayikra 25:2, 

"V'shovsoh ho'oretz SHABBOS laShem." Since the day before the "omer" offering is brought still has this 

restriction, it is called "Shabbos." (Rabbi S.R. Hirsch) 

7) In "Kiddush" of Shabbos we say that Shabbos is "Zeicher litzias Mitzroyim." In what way is Shabbos a 

reminder of the exodus from Egypt? The Mahara"l of Prague in Gevuros HaShem chapter #44 writes that a 

day of rest is only appropriate for one who has a clearly defined direction and goal. Gentiles do not have this 

and they are therefore forbidden to set aside a regular day of rest, "aku"m sheshovas chayov misoh" (Gemara 

Sanhedrin 58b). It is only by virtue of HaShem's taking us out of Egypt to serve him that we have Divine 

direction and goals. This intertwining of Shabbos and Pesach gives Pesach the title of “Shabbos”, as it is the 

source of our being allowed (and required) to cease from many worldly pursuits. (Rabbi Akiva Fleischer) 

8) One is responsible to have his leavened food cease to exist by the 15th of Nissan, as expressed in the verse, 

"Ba'yom horishon TASHBISU s'ore mibo'teichem" (Shmos 12:15). "Mimachoras haShabbos" means the 

morning after you cause your "chometz" to CEASE to exist. (HaKsav V'Hakaboloh and Meshech Chochmah) 

It is a bit difficult to understand this because the verse of "tashbisu" refers to the 14th of Nissan. Perhaps 

because during the first half of the day "chometz" is permitted, the 14th is not considered a day of cessation, 

even though the mitzvah takes place during that day. 

9) We find that Yom Tov is a holiday that allows us to involve others in serving HaShem with us in unity. For 

example, it is permitted to cook and bake on Yom Tov itself. It is also permitted to carry food items ("ho'il" 

allows for other items as well) from one domain to another. These two leniencies allow us to accommodate 

guests in joining us in our meals even if we had no prior notice. This allows for joining in a group in the 

service of HaShem in celebrating Yom Tov. Shabbos has a different character. The above-mentioned 

leniencies do not exist on Shabbos. On Shabbos the service of HaShem is as individuals, although the service 

of each individual is towards the same goal (somewhat like the individual spokes of a wheel that all lead to 

one central point). However, the Pesach in Egypt had the characteristics of Shabbos, as there was a restriction 

to leave one's home (Shmos 12:22). In remembrance of the unique character of the original Pesach the Torah 

calls Pesach’s first day Shabbos. (Meshech Chochmah) 

10) This command was given in the year 2449 from Creation. This is the 17th year in the 127th cycle of 19-year 

cycles. The 17th year is "m'uberres," i.e. it has 13 months. Given that the bnei Yisroel left Egypt on a 

Thursday, and applying some other rules of when specific Yomim Tovim can and cannot fall on certain days 

of the week, we find that the first day of Pesach of year 2449 fell on Shabbos. (Droshos HaRav in Yad 

Shluchoh) This still does not explain why this day is not expressed as Pesach or "chag." As well, it is 

misleading for future years. 

11) Before the giving of the Torah calendar days ran from daybreak to daybreak. Thus when the bnei Yisroel 

were commanded to "process the Pesach offering," meaning to consume it (This is contrary to the Malbim 

mentioned earlier in #3), it referred to the night but it was still the 14th of Nissan. "Mimachoras haPesach" of 

eating the Paschal lamb would mean on the 15th of Nissan. Our verse was transmitted before the second 

Pesach. When our verse mentions "mimachoras haShabbos," again referring to the day after consuming the 

Paschal lamb, it refers to the day after eating the lamb at night, but now that was on the 15th. Had our verse 

said "mimachoras haPesach" it would have been unclear if it means on the 15th as it did the previous year, or 

the 16th. The verse therefore expresses itself with "mimachoras haShabbos," the day after the restraint from 

work, which was the 15th in the previous year as well, and "mimachoras haShabbos" is unambiguously the 

16th. (R' Yaakov Kameneski) 

12) “You should count for yourselves” this is the service of rectifying one’s animal soul. “From the day after 

Shabbos” the ability to rectify is from the level of Shabbos (which is beyond the level of Pesach) which 

precedes the creation process. This reflects the purpose of Creation is to rectify specifically this world. 

(Lubavitcher Rebbe) 

 



MUSSAF ROSH HASHANA 
The Mishnah Rosh HaShana (perek 4, Mishnah 5, daf 32a) provides a detailed description of the Mussaf of Rosh 

HaShana.  The Mishnah does not provide a description of the other forms of the Amidah.   

The following factors appear to make the Mussaf a unique prayer: 

1.  The standard formula is for 18 (or 19) blessings in the three daily Amida prayers.  The standard for all 

other days (Rosh Chodesh, Shabbos, Yom Tov) is seven.  The Mussaf of Rosh HaShana has nine blessings. 

Yet the Mussaf Amidah for Rosh HaShana is the longest. 

2.  The role that verses perform in the three middle prayers is also unique. There are at least thirty complete 

verses.  How many in the standard daily Amidah of 18 (19) blessings? None. 

3.  The silent individual prayer and the public repetition of the Mussaf prayers are interrupted by a non-verbal 

act of prayer, i.e. the blowing of the shofar. On no other occasion does a non-verbal act occur during an 

Amidah prayer. 

4. We combine two blessings into one, the fourth blessing of the Mussaf: one regarding the holiness of the 

day and another for the blessing of kingship. The standard rule is that we do not combine blessings. 

5.  The extreme lengthening and the change in the conclusion of the third blessing is also unique. 

I. Unique Structure of Blessings 

Standard Structures of the Amidah prayer 

Standard  
Weekday 

18 (19) blessings 

Shabbos, Yom Tov, 

Rosh Chodesh 

7 blessings 

Rosh Hashana Mussaf 

9 blessings 

1st Three  Shevach (Praise): 

Avos, Gevuros, Kedusha 
Standard three Standard three 

Standard with change 

in length and ending of 

the third blessing 

Middle Blessings 
12 (13) blessings of 

request 

One blessing about the 

kedusha of the day 

Three blessings: 

Kingship, 

Remembrances, Shofros 

Final Three Hodaah 

(Thanks): 

Avodah, Hodaah, Shalom 

Standard three Standard three Standard three 

The Gemara (Rosh Hashana 32) derives the unique concept of three middle blessings for Mussaf Rosh HaShana 

from a verse: 

 )ויקרא כג, כד( שבתון זכרון תרועה מקרא קדש

  שבתון זכרון תרועה מקרא קדש

 קדשתו בעשיית מלאכה
זכרונותשאמר פסוקי  שאמר פסוקי שופרות  

 לר' אליעזר שאמר קדושת היום

 לר' עקיבא קדשתו בעשיית מלאכה שאמר קדושת היום

We combine the blessings on this Mussaf not once but twice in order to fulfill both opinions. 

The third blessing combines the blessing of the Malchyous with the holiness of the His Name. The blessing 

is changed to HaMelech, adding the paragraph ובכן, plus the paragraph ותמלך. 

The fourth blessing combines the holiness of the day with the blessing of Malchyous;  

• The Tur (as elaborated by Rabbi Shimshon Rafael Hirsch) draws a parallel between the concepts 

of the three blessings of Malchuyos, Zichoranos and Shofros to the three “U’Vachein” stanzas that 

are inserted in the third blessing of the Mussaf Amidah: 

“Say before Me on Rosh Hashanah; Malchuyos, Zichronos and Shofaros:  

Malchuyos – so that you should make Me King over you.  

Zichronos – so that the memory of you should come before Me for good,  

And with what?  With Shofar” (Rosh Hashannah 16a). 



II. Structure of the middle 3 blessings: Malchyous, Zichronos, and Shofaros 

Malchyous, Zichronos, and Shofaros are each a collection of 10 verses selected from Tanach. The order is 

which we recite these verses is 3 verses from the Torah 3 verse from the Kesuvim, 3 verses from the 

Neviim, and one additional verse from the Torah. 

Some of the reasons provided why we recite 10 pesukim (verses): 

 The 10 Utterances from HaShem at Creation 

 The 10 Words from HaShem at Har Sinai 

 The 10 praises of Dovid haMelech in the last chapter of Tehillim (which includes the praise of Him 

with the blowing of the Shofar) 

The theme of the 10 verses of Malchyous is the acceptance of HaShem as our King. The verses from Tanach 

are about the kingship of HaShem with the concluding verse Shema Yisrael. 

The theme of the 10 verses of Zichronos is that HaShem has total recall of all of our actions since the 

beginning of time. He reviews everyone’s deeds, good and bad, and passes verdict on this Day of 

Judgment. There is nothing that HaShem can not remember.  

The theme of the 10 verses of Shofaros demonstrates the special connection between the Jewish people and 

HaShem.  

▪ In the selections of the 10 verses, we recite the verses from Kesuvim prior to the verses from 

Neviim. Some say we honor Dovid haMelech since most of the verses from Tehillim 

chronologically preceded the verses from most of the Kesuvim. 

Despite the fact that we do not include complete verses from Tanach in our daily silent Amidah, complete 

verses do play an integral part in many basic prayers such as Kedusha, Hallel, Bircas HaCohanim, 

additions for fast days, etc. Thus, the recitation of over 30 complete verses in the middle blessings is an 

early method of prayer. 

Rav Soloveitchik remarks that verses (pesukim) have always played an integral part in Jewish prayer, because 

it is an integration of Tefillah and Limud Torah as we strive for closeness to HaShem.  

III. Blowing of the Shofar during the Amidah of Mussaf 

There are those that have the custom of blowing the Shofar during the quiet (personal) Amidah that everyone 

says for themselves (Sephardic and Chasidic) at the end of each of the middle three blessings. After 

completing any of the three middle blessings one should wait for the blowing of the Shofar before 

proceeding to the next blessing. If one hears the Shofar before completing the blessing one should be 

careful to stop and listen and resume at the same place after the Shofar blowing. 

The amount of Shofar blows that need to be sounded during the Amidah is a matter of dispute amongst the 

Geonim and the Rishonim, and the custom today varies from community to community. 

After the quiet (personal) Amidah is recited by the individuals of the congregation, the Chazzan begins the 

Chazoras HaShatz repeating the same basic Amidah that was just said quietly with some additions.  The 

Shofar is again blown according to all at the end of each of the middle three blessings. 

On no other occasion during the year is either the personal or communal Amidah interrupted with a non-

verbal act of prayer. Apparently from the Mishnah the main blasts of the Shofar as request for leniency 

are linked to the three middle blessings celebrating the reign of HaShem over the world with His perfect 

memory. The other blasts of the Shofar were evidently added later (to confuse the Satan?) are called 

“seated Tekious.” These Tekious are sounded prior to Mussaf to fulfill the obligation to all those present. 

After the fulfillment of the Mitzvah, the main blasts during Mussaf could be divided in three groups of 

ten sounds to be connected to each blessing. 

IV. The Third Blessing – lengthening; Fourth blessing -combining 

The changing of the “position” of HaShem to the throne of Judgment )מלך( in reflected in the third prayer 

(1st Avos –historical relationship; 2nd Gevurah – nature; 3rd Holiness – separation). This third prayer is 

lengthened to include references to HaShem now serving as King of the Creations.  Thus, the prayer is 

changed to reflect the changed theme of the prayer. In the fourth blessing the theme of Kingship was 

added to the existing standard fourth prayer of a holiday, adding Kingship as an adjective describing 

HaShem. 



KIDDUSH HASHEM 
Sanhedrin 74a-b: 

Rav Dimi citing R. Yochanan: We transgress (all Mitzvos except for the three) to save a life - this is only when the king did 

not decree against the Mitzvos;  

If the king decreed that we must transgress, one may not transgress even a light Mitzvah, he must submit to be killed. 

Ravin citing R. Yochanan: Even when the king did not decree, one may not transgress even a light Mitzvah in public, he 

must submit to be killed. 

Question: What is considered a light Mitzvah? 

Answer (Rava bar Rav Yitzchak): Even changing the Jewish custom about tying shoelaces. 

Question: What is considered in public? 

Answer (R. Yakov): If at least 10 people are present.  

Obviously, he refers to Yisraelim - "V'Nikdashti b'Soch Benei Yisrael". 

Question (R. Yirmeyah): If there are nine Yisraelim and one Nochri, what is the law? 

Answer (Rav Yanai, brother of R. Chiya bar Aba): We learn from a Gezeirah Shavah "Toch-Toch": It says here "V'Nikdashti 

b'Soch Benei Yisrael", it says regarding the Meraglim "Hibadlu mi'Toch ha'Edah ha'Zos"; Just like there, there were 10 

(evil Meraglim), all were Yisraelim, also here there must be 10 Yisraelim. 

BASIC FACTS 
R' Yochanan said in the name of R' Shimon ben Yehotzadak that as a rule if one is given an ultimatum to either 

transgress a sin or be killed, he should transgress rather than allow himself to be killed because the Torah 

states וחי בהם (VaYikra 18,5) meaning “you shall live by the mitzvos and not die by them”. 

The following are exceptions to this rule:  

  (a) If one is forced to commit one of the following three cardinal sins: avodah zorah, arayos or murder. 

  (b) If one is threatened in public [by one whose motivation is solely to force a Jew to violate the Torah, see 

Rava's statement on 74b]. 

  (c) In times of governmental anti-Semitic decrees (Gemara end of 74a). 

In the above circumstances one is obligated [under the mitzvah of kiddush HaShem - sanctification of Hashem's 

name] to sacrifice his life rather than transgress.  

The Rambam is of the opinion that in all other cases [where 

the halacha is transgress rather than be killed] one is not merely permitted to transgress, but one is obligated 

to transgress (under the mitzvah of Kiddush HaShem) in order to preserve his life. In fact the Rambam writes 

that if one conducts himself stringently and forfeits his life when he is not halachically required to do so, he 

is responsible for his own death (i.e., it is considered as though he committed suicide). 

Tosfos (Avodah Zorah 27b) and the Rosh (ibid.) disagree with the Rambam and prove from various incidents of 

martyrdom related in the Talmud that one is permitted to conduct himself stringently and risk his life rather 

than violate a sin even when he is not halachically obligated to do so.  

The Vilna Gaon asserts that Tosfos permits an individual to conduct himself stringently only when threatened by 

an anti-Semite whose intent is to spitefully force the Jew to violate the Torah. In such a case, if one conducts 

himself stringently and refuses to comply with the demand he fulfills a mitzvah of kiddush HaShem. 

However, if an idolater forces a Jew to violate the Torah merely for his personal gain or pleasure (such as the case 

mentioned in Yevamos 121b in which a non-Jew tried to force a Jew to cook him a meal on Shabbos to satisfy 

his hunger) Tosfos agrees that the Jew should comply and he is forbidden to sacrifice his life (see Tosfos 74b). 

The Nemukei Yosef, in defense of the Rambam's position, explains that there is a difference between an ordinary 

individual and a renowned Torah sage and G-d fearing individual. A very great personality is permitted to go 

beyond the call of duty and sacrifice his life if he feels that his martyrdom is needed to inspire the people of 

his generation to love Hashem and to greater levels of Torah and mitzvah commitment. 

ונקדשתי בתוך בני ישראלויקרא כב,לב   



Are Shabbos Desecrators Included in a Minyan? 

וכולהו ישראלעשרה  וכולהועשרה  ישראל אף כאן  להלן מה   

Just like there, there were ten and they were all Jewish so too here there must be ten and they must be Jewish 

Rav Moshe Feinstein was asked whether people who do not observe Shabbos could be included in a minyan if one cannot 

find a minyan of Shabbos observers. Initially he suggests that the matter may be subject to a dispute but by the end of 

his response he writes that one may include people who do not observe Shabbos in a minyan. He cites our Gemara as 

proof to this conclusion.  

The Gemara discusses what qualifies as “public” for matters of sanctification of Hashem’s name. R’ Yaakov in the name 

of R’ Yochanan states that there must be at least ten people present for something to be considered public and they must 

all be Jewish. The requirement that all ten people must be Jewish is derived from the verse      ישראלבני בתוך  ונקדשתי 

– And I will be sanctified in the midst of the Bnai Yisroel. The Gemara then makes a gezairah shava using the word תוך 

to connect this verse with a verse discussing the spies. The gezairah shava teaches that just as the spies numbered ten 

and were Jewish, so too, in order to sanctify Hashem’s name we require ten people who are Jewish. 

The fact that we derive the requirement for a minyan from the spies is significant for another reason. The spies were 

considered apostates – כופרים – who are worse than Shabbos desecrators and nevertheless we use them as the model that 

teaches that the sanctification of Hashem’s name requires the presence of ten Jews. 

Teshuvas Or L’tzion adopts a more stringent position on this matter. He writes that people who intentionally and knowingly 

desecrate Shabbos are categorized as gentiles and can not be counted towards any matter of sanctity. This is also the 

position cited by Mishnah Berurah. The reason why the spies do not serve as an example that any Jew could be included 

in a minyan is that the Gemara never states explicitly that they were apostates and thus for the purpose of this teaching 

we do not consider them to be wicked and thus the precedent to which Rav Feinstein refers is invalid.  

 

 

“Do Not Transgress a Light Mitzvah in Public” and Shoes 

 אפילו לשנויי ערקתא במסאנא

Even when the king did not decree, one may not transgress even a light Mitzvah in public, he must submit to be 

killed. This applies even to a light mitzvah such as a change regarding the Jewish practice regarding shoes. 

How do we explain the practice regarding shoes ערקתא במסאנא? 

1. Rashi: The Jews tie their shoes differently than the non-Jewish practice, but he does not explain the 

difference. (Others explain Jews tie their left shoe prior to tying the right shoe.) 

2. Rashba: Explains the Jews have specifically used black shoes (which expresses a more modest 

presentation). 

3. Tosfos Rosh: The standard shoe color was black for all.  Rather, the Jews used a different color of white 

for the laces, while the non-Jews used black laces. 

4. HaAruch: The Jews wore black laces in remembrance of the destruction of the Bais HaMikdash.  And 

the non-Jews attempted to make a decree that the Jews should change to white laces 

5. Some Rishonim: The non-Jews used red laces and the Jews used a more modest color of black. 

6. Meiri: The Jews tied the shoes with leather laces and the non-Jews used string laces. 

7. Sheiltos: The Gemara was not referring to the differences in shoe uses between the Jews and non-Jews. 

Rather, the non-Jewish authorities told the Jews to bow to idols in a manner of ערקתא במסאנא, which 

means to bend down and remove (adjust) the shoes, appearing like they were bowing.  Even for such 

an appearance in times of religious persecution, Chaza”l declared one must sacrifice one’s life and 

avoid this appearance (even in private). 

 



MODERN APPLICATION 

DO NOT CHANGE EVEN A “LIGHT” MITZVAH 

Rav Herschel Schachter states that the very idea of ordaining women being “yehareg ve’al ya’avor (die 

rather than violate)” is based on an innovative understanding of the law in the Talmud of “arkesa d’mesana” 

– “laces (?) of the shoes”.  Rav Schachter explained this Talmudic concept that even the smallest infraction 

can become “yehareg ve’al ya’avor” – even how you tie your shoe – if it is in the context of “she’as 

hashmad” – a time when Jews are being persecuted for keeping Judaism, even down to the smallest detail 

like how Jews tie their shoes.  The innovative read on this Talmudic concept was pioneered by Rav 

Schachter’s teacher, Rav Soloveitchik, in taking on what the Rav saw as the “she’as hashmad” in the and 

1950’s and ‘60’s, when the Conservative and Reform movements’ popularity in Jewish circles created an 

atmosphere of pressure on Orthodox Jews to compromise their halacha and conform to Reform and 

Conservative styles of Jewish worship.  Thus, even davening in a Reform or Conservative synagogue, with 

mixed seating and other infractions of halacha, while not normally seen as a central violation meriting 

“yehareg ve’al ya’avor”, in the context of the social pressures and climate of the 1950’s and ‘60’s were 

classified by the Rav as “yehareg ve’al ya’avor”.  This is certainly an innovative and revolutionary way of 

viewing a two thousand year old halacha from the Talmud.  Rav Schachter continues in Rav Soloveitchik’s 

innovative interpretation, by seeing the act of ordaining women rabbis as Orthodox Jews knuckling under 

pressure from a climate of feminism in society and amongst the other movements of Judaism and thus, 

forbidden by halacha and subject to “yehareg ve’al ya’avor.” 

 

Be Killed and Do Not Transgress  
Rav Ofer Livnat - Hemdat HaDaf Hayomi 

The Gemara (74a) states that for all prohibitions one should transgress and not be killed, with the exception of three 

prohibitions, which require him to be killed and not transgress. The three prohibitions are idolatry, forbidden sexual 

relationships (arayot), and murder.  

The Gemara states that the source that teaches that one must give up his life and not murder is learnt from logic: "who 

says that your blood is redder, perhaps his blood is redder." In other words, one may not save one's life at the expense of 

someone else's life, since one can't assume that his life is more precious then someone else's.  

The Tosfos (74b d"h veha) state since the source for murder is logic, there is a case where this logic works in the 

opposite direction. The case is where a person is being forced to kill someone else passively. For example, when they want 

to throw him on a baby, and if he wants to prevent this he must act. In this case, say the Tosafot, we say that who's to say 

that the other person's blood is redder and that I must prevent his death at the expense of my life. Thus, in such a case, even 

though there is a prohibition of murder, one should transgress and not be killed.  

However, Rabbeinu Chaim Halevi (on the Rambam Hilchot Yesodei Hatorah 5, 1) infers from the Rambam that he 

disagrees with the Tosfos. He explains that, according to the Rambam, the Gemara does not mean that each case should be 

examined according to the logic that one life cannot take precedence over another. Rather, the Gemara means that, since 

one life is no more valuable then another, the prohibition of murder cannot be overridden by a threat to one's life. Therefore, 

in any case where a person is presented with a choice between murder or danger to one’s life, one must forfeit one’s life 

and not transgress the prohibition of murder.  

This disagreement has a ramification regarding forbidden relationships, since the Gemara explains that the source that 

teaches that one must be killed and not transgress a forbidden relationship is learnt from the fact that the Torah (Devarim 

22, 26) compares forbidden relationships to murder. Therefore, according to the Tosafot, for forbidden relationships as well, 

if a person is forced to take part passively and not actively, he is not required to be killed. However, according to the 

Rambam, in any case he must be killed and not transgress.  

 Summary and Ruling: 

The Rishonim disagree whether the obligation to be killed and not transgress for murder and forbidden relationships is only 

where a person is required to take action, or even when passive participation is required. The Rema (Y. D. 157,1) rules that 

only when a person is required to take action must one be killed and not transgress.   



HaMekalail – The Blasphemer 

)ויקרא כד, י( ויצא בן אשה ישראלית והוא בן איש מצרי בתוך בני ישראל וינצו במחנה בן הישראלית ואיש הישראלי  

And the son of an Israeli woman, whose father was an Egyptian, went out among the children of Israel; 

and the son of the Israeli woman and an Israeli man strove together in the camp.  

From where did he go out? 
1. He went out from his eternal life (by blaspheming using the four-letter Name of HaShem). 

Last word in previous verse is "עולם"; thus can be read, from the world (to come) he went out. 

2. He went out from a previous section – Lechem haPanim 

Upon hearing that the showbread was baked and then left for over a week until it was consumed by the 

Kohanim he disparaged the show bread, saying that it is most inappropriate for the King's bread to be served 

cold and stale. This led to his blaspheming.  

The verse in Shmuel 1:21:7 says, "Lechem cham b'yom hilokcho." We derive from this that the showbread, 

although having been on the Shulchan for a week was as fresh as when it was baked, actually having visible 

steam escape from it. If so, how could this person deride the bread when the freshness was visible?  

The name "Lechem haPanim" means more than that its shape was one of many facets. It also indicates that 

the bread reflected the FACE, the attitude, of its viewer, akin to, "K'mayim haponiml'fonim" (Mishlei 

27:19). If one views these holy objects with a warmth and enthusiasm, he sees the steam rising from the 

bread. One who has a harsh cold attitude sees stale week-old bread in front of him. (Imrei Emes)  

3. He went out guilty of the court of Moshe 

He went to pitch his tent in the tribe Dan saying his mother was from that tribe.  The tribe responded that the 

order of encampment depends on the father (and his father was an Egyptian).  So they went to the court of 

Moshe for a decision.  The decision was that the tribe of Dan was correct.  So the young man asked who 

was his father, and he was told that his father was the Egyptian that was killed by Moshe through the four-

letter name of HaShem. He was so upset that he cursed using the same four-letter name. 

When did this incident occur? 

Incident took place the same time as the “Gatherer of Wood”, while still encamped around Har Sinai.  They 

were placed in the same cell awaiting determination of their fate. 

The two cases differed. In the case of the “Gatherer of Wood” the court knew that he was deserving of death, 

but not which of the four types of death to be administered by the court, as the verse says (Bemidbar 15:34), 

"ki lo forash mah yei'o'se lo." In contrast, by the Blasphemer, they didn't even know if he was deserving of 

death (T.K. 24:237), as it says here, "lifrosh lohem."  

We find the same words, "mah yei'o'se lo," by the incident of Moshe being cast into the "suf" where his sister 

Miriam stood at a distance to find out "mah yei'o'se lo" (what would happen to him). We can similarly 

interpret this to mean that she knew that he would definitely be saved, but stood and watched to see what 

form of rescue would take place.  

The Baalei Tosfos asks, "Why didn't they know that he was culpable of the death penalty? Since one receives 

the death penalty for cursing his father or mother, surely for doing so to HaShem one deserves death as 

well." The Rosh answers that since blasphemy is so severe, possibly there is no death penalty, so that the 

transgressor should receive no atonement. Moshe was advised by HaShem that He would be kind and 

equate His honor with that of a human father or mother and mercifully allow for the death penalty and for 

an atonement in this ephemeral world.  

Incident took place shortly after the confrontation with Korach. 

The Blasphemer’s foster father was Dasan (of Dasan and Aviram infamy). The Egyptian overseer tricked his 

wife and fathered a child. This child was raised in Dasan’s household.  However, at the incident with 

Korach, the family of Dasan were killed, but this child did not die. Now all understood he was not the child 

of Dasan and not from the tribe of Reuven. Further, Dasan had related to the child the four-letter name that 

he had heard when Moshe had killed the Egyptian. 



 

 

Five times Moshe waited for decisions and actions from others: 

 The Gatherer of Wood – Moshe waited from HaShem to declare the punishment          קוששמ

 The Blasphemer – Moshe waited for HaShem to declare if deserved punishment of death     שם ה' וקבנ

 The daughters of Tzelofchod’s request for their father’s portion of the Land           לפחדצ

 Moshe waits for HaShem to reveal the laws of Pesach Sheni        שני סחפ

  Moshe waited for someone else to act  זבי בת צורכ 

These are the five letters that have a different form when at the end of a word 

Two special laws relating to a Blasphemer of HaShem 
1. Whoever hears the blasphemy must rend his garments in the fashion of a mourner 

Ravshakay was a general for Sancheriv and a Jewish apostate.  He was sent to persuade the Jews to 

surrender.  He stationed himself outside the walls of Yerushalayim and delivered a speech to the Jewish 

inhabitants that denied the assurances of King Chizkiyahu that HaShem would save the Jews.  A 

delegation of three reported back to the King Chizkiyahu with torn clothes (like a mourner) and repeated 

the words of blasphemy from Ravshakay.  When the King heard these statements, he too rent his clothes. 

2. A special procedure occurred when the witnesses about blasphemy testified in Bais Din 

At the final stage of a court case involving blasphemy, everyone left the court except for the judges and 

the witnesses, because the first witness had to repeat the curse word for word and the second witness 

would confirm. Then all present would tear their clothes. One witness and every judge present 

performed smichah, resting their hands on the criminal’s head.  This action symbolically implied that 

the criminal had caused his own death sentence (they excused themselves for having had to repeat and 

hear the terrible curse, ascribing the fault to the criminal). Ultimately, the blasphemer’s removal from 

the world erases the Chilul HaShem which was caused by the curse. 

 

The Munkatcher Rebbe was asked about the difference that in the Parsha of the Blasphemer the punishment of 

stoning is done with אבן (stone in singular); whereas in the case of the “Gatherer of Wood” the punishment 

involved אבנים (stones in plural). 

The Holy Rebbe answered that the “Gatherer of Wood” did the forbidden act with holy intention (to show the 

severe punishment for violation of Shabbos laws).  Therefore, when the time arrived for the congregation to 

throw stones, some understood the holy intention and some did not.  Thus, the stones were thrown with different 

intentions and the plural for stones was used in the verse.  However, in the case of the Blasphemer, all knew 

that his intention was not for good, and that through the stones all were united in their intention to rid the evil 

from their midst, and thus, the verse uses the word for stone in singular to convey that those that threw the 

stones were unified. 

 

Why is Shulamis, the name of the mother, specified in verse 11? 

Rashi: This declares the praise of the Jewish people for the exposure of her name indicates that she alone had 

improper relations (even though she was unaware). 

Lubavitcher Rebbe: When one’s disgrace is publicized and leads others not to commit the same error, not only 

is the community saved, but also that person receives retroactive merit. 



WONDEROUS MEDRASHIM CONNECTED TO THE PARSHA 

 כל השביעין חביבין
The Midrash (Vayikra Rabbah Parsha 29,11) states a general principle: "All Sevens are always loved." The 

Midrash provides a long list of items that the seventh stands out: Shabbos; the Smittah year; the Yovel year; 

Seventh Heaven; Chanoch (the seventh-generation since the first person); Moshe (seventh patriarch from 

Avrohom); Dovid (seventh son); and more. 

The number seven is the number with multi-meanings. It represents the complete cycle of creation, when the 

seventh day seals the six prior days. We can see that the process of creation - the world was created in six days 

and the seventh day, the Shabbos, which is holy to HaShem, “closes the circle.”  

You can also see the same concept by the structure of the created material world. The material itself is made up 

of six spatial directions - east, west, north, south, up and down - as on weekdays which area also six. The seventh 

represents the Divine power which is enclothed in the six sides of the material – just as the Shabbos does for the 

week. 

The Seventh Concludes 

Number seven is also of central importance repairing the sins of the world took place at the beginning of creation. 

Regarding the verse (Shir haShirim 5,1) לגני אחותי כלה"  Chaza”l tell us (I went to my sister's Gardens) "באתי 

(Midrash Rabba on verse) that this verse was told by G-d at the time when the Divine Presence descended to give 

the Torah. Chaza”l are particular that the verse does not say to the garden, but clearly states to My garden, i.e., a 

place already in the past. For the Divine Presence in this world was already present at the beginning of creation, 

and only because of the subsequent human sins The Divine Presence had gone away from this world, until from 

the time of Avrohom the Divine Presence began to descent until the final descent upon Har Sinai. 

The Midrash identifies seven generations that lead to the removal of the Shechinah: Adom's sin lead to the removal 

of Shechinah to the first heaven; the sin of Kayin lead to the removal of the Shechinah to the second level; sinful 

human actions in the times of Enosh saw a removal to the third level; the sinful generation of the flood lead to the 

removal to the fourth level; the sinful generation of the Tower lead to the removal to the fifth level; the sinful 

actions in the area of Sodom lead to the sixth level of removal; and finally the sins of the Egyptians during the 

time of Avrohom saw the removal to the seventh level of removal from our physical world. 

Then seven righteous individuals started the process that lasted seven generations that drew down the Divine 

Presence. Avrohom, Yitzchak, Yaacov, Levi Kehas, Avram and then Moshe as it stated, "And the L-rd came 

down on Har Sinai" and brought down the Divine Presence again into this world. We see, therefore, that a 

correction of Creation and the return of the Divine Presence is specifically related to the seventh generation, which 

ends the work of the prior generations. 

Seven versus Seven 

In the first Chassidic discourse from the Lubavitcher Rebbe, he made an analogy between the seven generations 

from Avrohom to Moshe, which brought down Divine Presence and seven generations of Chabad Chassidism, 

aimed at preparing the world for the coming of our righteous Moshiach. 

The Rebbe pointed out that the statement of Chaza”l did not read that all Beloveds are seventh, but reads that all 

Sevenths are beloved which means the specialness of the seventh is its actually being seventh. This specialness 

is not a matter that depends on the choice, will and work, but on it being the seventh. No generation can be like 

the first generation, but its virtue is being capable of finishing the job that first started. 

It's our generation, the seventh generation, that needs to finish the work of previous generations and bring the 

redemption into actuality. This demand falls on each one of us, we are the seventh generation who are living in 

the time of the footsteps of the Moshiach, must work to finish bringing the Divine Presence into this physical 

existence.  



כל השביעין חביבין לעולם :פרשה כט סעיף ט, מדרש ויקרא רבה  

: למעלן השביעי חביב  
 שמים, 

 ושמי השמים, 
 ורקיע, 

 ושחקים, 
 זבול, 
 ומעון, 

 וערבות. וכתיב )תהלים סח( סולו לרוכב בערבות ביה שמו. 

 בארצות שביעית חביבה: 
 ארץ, 

 אדמה, 
 ארקא, 

 גיא, 
 ציה, 

  נשיה,
 תבל. וכתיב )שם צו( והוא ישפוט תבל בצדק ידין לאומים במישרים. 

 בדורות, שביעית חביב: 
 אדם, 
 שת, 

 אנוש, 
 קינן, 

 מהללאל, 
  ירד,

 חנוך. וכתיב )בראשית ה( ויתהלך חנוך את האלהים. 

 באבות שביעי חביב: 
 אברהם, 

 יצחק, 
 ויעקב, 

 לוי, 
 קהת, 
  עמרם,

 משה. וכתיב )שמות יט( ומשה עלה אל האלקים. 

 בבנים, השביעי חביב: 
 שנאמר: דוד הוא השביעי. 

 במלכים, השביעי חביב: 
 שאול, 

 איש בושת, 
 דוד, 

 שלמה, 
 רחבעם, 

 אביה, 
 אסא. וכתיב )ד"ה ב יד(: ויקרא אסא אל ה'. 

 בשנים, שביעי חביב: 
 שנאמר )שמות כג(: והשביעית תשמטנה ונטשתה. 

 בשמיטין, שביעי חביב. 
 שנאמר: )ויקרא כה(: וקדשתם את שנת החמשים. 

 בימים, שביעי חביב, 
 שנאמר )בראשית ב(: ויברך אלהים את יום השביעי. 

 בחדשים, שביעי חביב, 
 שנאמר: )ויקרא כג(: בחדש השביעי באחד לחדש:



 

ם ִלפְ  ת ְתָמִרים ַוֲעַנף ֵעץ־ָעבֹּת ְוַעְרֵבי־ָנַחל ּוְשַמְחתֶּ ם ַבּיֹום ָהִראׁשֹון ְפִרי ֵעץ ָהָדר ַכפֹּ ם ָלכֶּ  'ֵני הּוְלַקְחתֶּ
ם ִׁשְבַעת ָיִמיםקֵ ֱאֹל  )ויקרא כג, מ( :יכֶּ

Even though the actual identity and laws of the Four Minim were handed down by Oral law, Chaza”l wished to 

show the allusions with the written Torah. 

ם  ּוְלַקְחתֶּ

To be read as if written ם  the taking must be complete. None of the four minim ּוְלַקח תָּ

may be missing (need all four) and none of the individual items may be  missing of mutilated 

 (Sukkos 34b) (חסר)

Had the Torah written in the singular, one might have thought that the mitzvah was for 

Bais Din to do as a representative of the Jewish People. The plural “you” indicates that the 

mitzvah is upon each Jew (Sukkos 41b) 

 ָלכֶּם

The 4 Minim require legal ownership to the Jew; they can not be stolen or borrowed. 

(Sukkos 41b) 

The 4 Minimum have to be fully available and can not be of the type that is prohibited 

to have benefit, such as Orlah, an Asheira, or Ir haNidachas (Sukkos 29b) 

 ַבּיֹום
The Mitzvah is done by day and not be night (Sukkos 43a) 

The entire day is proper for the Mitzvah to be done (Megilah 20b) 

 ַבּיֹום ָהִראׁשֹון

Just as the verse later says “seven days” it means to the seven days of Sukkos, so too 

the first day means to the first day of Sukkos (and not to be interpreted as the day prior to 

Sukkos (Pesachim 5a) 

On the first day of Sukkos, the mitzvah of the four Minim applies everywhere; for the 

rest of Sukkos the mitzvah only applies in the Bais haMikdash, After the destruction, the 

mitzvah was instituted everywhere for the seven days of Sukkos (Sukkos 41a) 

 ְפִרי ֵעץ ָהָדר

Read as ִהֻדר (beautiful) to indicate that any of the four Minim that lack “beauty” are 

disqualified. (By other Mitzvos it is an optimal action to beautify the Mitzvah; by the Four 

Minimum is a requirement (Sukkos 35a) 

Only use one for the Mitzvah. Probably not from the word פרי which is also used for 

multiples.  Perhaps the word הדר indicates singular. (Sukkos 35a) 

This term refers to a tree whose fruit and wood tastes alike showing beauty (Sukkos 

35a) 

As if to be read ַהִדר means “corral” which means the trees is similar to an animal corral. 

Just as a corral contains some large animals and small ones, some perfect ones and some 

blemished ones, so does this type of tree (Sukkos 35a) 

As if to be read ר  that dwells on the tree from one year to the next year. (Sukkos 35a) ַהדָּ

As if to be read ִאידּור meaning water, referring to a tree that needs to be irrigated with a 

lot of water. This derivation seems to be from the Greek root (Some say all languages are 

concealed in the Torah; others say that during the Dispersion many Hebrew words were 

incorporated into other languages.) 

ת ְתָמִרים  ַכפֹּ

Since the pasuk does not place a “vav” prior to the phase, we only take one of this item 

(just like the previous item (Sukkos 32a) 

The word כפת is read as plural but can be read. Therefore this indicates a type of plant 

that has one leaf that are really two (twin-leaf). 

The correct singular form of the word would be כף, the word כפת can be read as ֻפת  כָּ

(tied up) indicating that this item can be tied up if it did spread apart (Sukkos 32a) 

 ַוֲעַנף ֵעץ־ָעבֹּת

The term literally means “shoot of the plaited tree” with ענף as the twig taken off the 

tree. However, Chaza”l understood the word ענף as part of the description and thus reads 

“the plaited-shoot tree.” This indicates that the tree does not have regular branches visible 

but seems to be full of shoots (leaves) growing in a plaited pattern, hugging the branches, 

totally covering them (Sukkos 32b) 

Three of this min are taken; one for each word in the verse (Sukkos 34b) 



 ְוַעְרֵבי־ָנַחל

 ;indicates two separate requirements to take the aravos; one to bundle with the lulav ערבי

and the second to encircle the Mizbeach each day in the Mikdash (Sukkah 34a) 

The preferred mitzvah is to take stems of a willow that actually grow besides a brook. 

However, any stem of the willow species is equally fit for the mitzvah (Sukkos 33b) 

ם  ּוְשַמְחתֶּ
Even though every Yom Tov has a mitzvah to be happy, Sukkos in the Mikdash contains 

an extra happiness (Rambam) 

 ִׁשְבַעת ָיִמים

The part of the mitzvah that lasted for seven days only applied when “before HaShem” 

in the Bais haMikdash (according to the Rambam in Yerushalayim) (Sukkos 41a) 

As explained the mitzvah of the Four Minim from the Torah only apply to the first day 

outside of the Mikdash.  Thus, Chaza”l relaxed some of the requirements for the last six 

days of Sukkos. Neither the requirement of a complete species or of ownership applies after 

the first day of Sukkos. The requirement of “beauty” for the last six days is a matter of 

dispute. (Sukkos 36b) 

 

Conditions to invalidate the Four Minim fall under three categories, derived from the three words in the 
Pasuk: 

A) ם  None of the species may be absent and nor part of the individual species may be missing or  ּוְלַקְחתֶּ

damaged 

B) ָלכֶּם  The mitzvah requires ownership 

C) ָהָדר  No species may lacks the halachic standard of “beauty” 

 
 

            

 

 

 

 

 

 

 

 

 

 



THE TZEDOKIM 

 

The Tzedokim were students of Tzadok, and the Beitusim were students of Beitus. 

Both of these individuals rejected the authority of the Oral Torah (Avos d'Rebbi Nasan 5:2). 

However, like other groups throughout history, the rejection of the authority of the Oral Torah, was just a screen 

for their rejection of the divinity of the entire Torah. 

PERVERSIONS OF THE TZEDOKIM 

Their rejection of the authority of the rabbinical mesorah, lead to multiple disputes, including: 

1. The Setting of the Festival of Shavous: The Tzedokim understood the verse ממחרת השבת as the first day of 

Pesach after Shabbos Bereshis (Sunday) and Shavous was always on Sunday; the Chachamim explained it 

to be the day after the initial day of Pesach and Shavous 50 days later.  

2. Korban Tamid: The Tzedokim held that an individual could offer this Korban from their individual funds; 

the Chachamim maintained that the funds for this Korban came from the communal funds. 

3. Mitzvah of Nesachim (Libations that Accompany a Korban): The Tzedokim held that the nesachim were 

not poured on the Altar but eaten by the Cohanim; the Chachamim maintained it was offered on the Altar. 

4. Ketores (Incense) on Yom Kippur: The Tzedokim maintained that the Cohen Gadol would first make the 

cloud of Ketores and then enter the Kodesh haKedoshim; the Chachamim held that the Cohen Gadol first 

entered the Kodesh haKedoshim and then make the cloud of the Ketores. 

5. Seven Days of Melu’im (Dedication): The Tzedokim set seven days of dedication every year; the 

Chachamim held that the Melu’im was a one-time event during the first year in the desert by Moshe and not 

done thereafter. 

6. Nisuch (pouring) of the Waters: The Tzedokim did not believe in this action during the festival of Sukkos; 

the Chachamim maintained this was one of the commandments in the Bais haMikdash. 

7. Parah Adumah: The Tzedokim, understood that a tevul yom cannot perform the para aduma, that the kohen 

must be completely tahor; the Chachamim however have a tradition from Moshe Rabbeinu that a tevul yom 

could engage in the para aduma activities (more lenient); consequently, prior to the kohen performing the 

activity, the Chachamim would make him tameh, then immerse in the mikvah, making him a tevul yom to 

emphasize with their opinion. 

8. Beating of the Aravah on Hoshana Rabbah: The Tzedokim did not do this action; the Chachamim did this 

mitzvah each year in the Bais haMikdash. 

9. Tefillin for the Head: The Tzedokim placed their tefillin literally between the eyes (some say they also 

made round Tefillin); according to the Chachamim the placement of the Tefillin was at the beginning of the 

hair line above the place between the eyes. 

10. Tevilah Decreed by Ezra: The Tzedokim do not observe this decree; the Chachamim made this decree and 

were strict about the decree. 

11. Chalitzah: The Tzedokim required the woman to actually spit onto the Yavam; the Chachamim held that 

the lady spit opposite the Yavam. 

12. Punishment of Damagers: The Tzedokim understand the text of “an eye for an eye” as literal; the 

Chachamim explained it means monetary compensation for the damages. 

13. Eidem Zomamim (false witnesses): The Tzedokim held that the witnesses are only punished if the 

judgment had already occurred; the Chachamim stated that the false witnesses are only punished if their 

planning led to conviction but judgment was not yet carried out. 

 



DISTRIBUTION BETWEEN AN INDIVIDUAL AND A GROUP 

ה כד ט ויקרא ְיתָּ נָּיו ְלַאֲהֹרן ְוהָּ ֻלהּו ּוְלבָּ קֹום ַוֲאכָּ דׁש ְבמָּ ִׁשים ֹקֶדׁש ִכי קָּ דָּ ה ֵמִאֵשי לֹו הּוא קָּ ק ְיהֹוָּ ם-חָּ  :  עֹולָּ

From this verse the Gemara (Bava Basra 143a) learns that the Cohen Gadol takes a portion equal to the others of 

the Lechem HaPanim.  The Gemara demonstrates when 

an individual (in this case the Cohen Gadol) is 

mentioned along with a group (in this case, the other 

Cohanim), the intention is that the share of the individual 

equals the combined share of the group.  In other words 

the individual receives half. 

Therefore, when a husband wills his belongings to “his wife and sons”, his wife receives half. 

HOW MANY OF THE 12 "CHALOS" IS THE COHEN GADOL ENTITLED TO TAKE? 

Like many questions in Judaism, the correct answer is “it depends.”  The answer is that sometimes the Cohen 

Gadol gets six, sometimes five, and sometimes four. 

SIX – according to Rebbi (Yoma 17b) the twelve “Chalos” were divided equally between the outgoing and the 

incoming Mishmar, with each receiving six. The 

Cohan Gadol receives half from each Mishmar’s 

portion, or a total of six “Chalos”. 

FIVE - The Beraisa states that the Cohen Gadol is 

entitled to "four or five" of the twelve Chalos of the 

Lechem ha'Panim. Abaye explains that the Tana of 

the Beraisa follows the opinion of the Rabanan who 

maintain that the Cohen Gadol is entitled to less than 

half of the total of the products distributed to the Kohanim in the Beis ha'Mikdash. Since the twelve Chalos of 

Lechem ha'Panim are normally divided among the two Mishmaros (the incoming one and the outgoing one), the 

Cohen Gadol is entitled to five Chalos, since that is just less than half of the total number of Chalos. 

FIVE – Even according to Rebbi 

who says that the Cohen Gadol 

receives half, in the case of a 

Mishmar HaMis’akev, that receives 

two “Chalos”, prior to the 

distribution of the remaining ten to 

the outgoing and incoming 

Mishmarim.  The Cohen Gadol only 

receives half of the distributed ten 

Chalos. 

FOUR - Abaye explains that the 

Beraisa's statement that the Cohen Gadol may take four Chalos follows the opinion of Rebbi Yehudah. Rebbi 

Yehudah maintains that when the incoming and 

outgoing Mishmaros divide the Chalos, the new 

Mishmar receives seven and the old Mishmar 

receives five. Two Chalos are always reserved for the 

new Mishmar as a reward for closing the doors of the 

Azarah which were opened by the outgoing 

Mishmar. Since the two Mishmaros, according to 

Rebbi Yehudah, divide only ten of the Chalos, the Cohen Gadol takes just less than half, which are four. He does 

not share the Chalos that are given as a reward; he shares only those Chalos which are given as part of the Avodah 

in the Beis ha'Mikdash.  

Lechem HaPanim “the Show Bread”) were 12 

loaves in a unique design that were placed on 

the Shulchan on Shabbos and were removed 

(still fresh) the next Shabbos, and eaten by the 

Cohanim in the Bais HaMikdash. 

The Cohanim that served in the Bais HaMikdash were 

divided into 24 “watches” Mishmaros, each of which 

served for a week at a time. The outgoing Mishmar 

performed the morning service on Shabbos (the 

morning tamid and mussaf) and were replaced by the 

next Mishmar which offered the afternoon Tamid, 

spoons of frankincense, and the panim bread. 

During the festivals, all the Mishmaros served in the Bais 

haMikdash, and if it occurred on Shabbos, all shared in the 

“Chalos”. If the festival ended on Friday or began on Sunday, the 

scheduled Mishmaros do the services, but since all are there for 

the Festival, then all share the “Chalos”. However, if the Festival 

begins on Monday or ends on Thursday, it is not necessary for the 

other Mishmaros to remain for that extra Shabbos. Nevertheless, 

the rabbis decreed that two of the Panim breads would be divided 

among the Mishmar HaMis’akev, the unscheduled watches that 

stayed the extra day. 

The doors of the courtyard, the Cheil, the Heichal 

and the chambers were opened in the morning by 

the departing Mishmar, to be closed by the 

incoming Mishmar. The departing Mishmar 

compensated the incoming one with two Chalos, 

not shared by the Cohen Gadol. 



Do Not Cause Others to Mention the Names of Idols 

ַמְרִתי-ֲאֶׁשר ּוְבֹכל יג ,פרק כג שמות ֵמרּו ֲאֵליֶכם אָּ ַמע לֹא ַתְזִכירּו לֹא ֲאֵחִרים ֱאֹלִהים ְוֵׁשם ִתשָּ  :  ִפיָך-ַעל ִישָּ

“You should be careful to keep everything that I have said to you.  Do not mention the name of the gods of 

others.  You should not cause (a non-Jew) to make heard the (name of an idol) by your mouth.” 

לאדם שיעשה שותפות עם העובד כוכבים שמא יתחייב לו שבועה ונשבע בעבודת כוכבים שלו והתורה  אסוראבוה דשמואל  סנהדרין ס"ג:

 על פיך   לא ישמע אמרה

Shmuel's father: One may not make a partnership with a Nochri, lest the Nochri need to swear in the name of 

idolatry, and the Yisrael transgresses "Lo Yishma Al Picha” (not be said by others by your mouth).  

The principle learned is that one should not cause another (even a non-Jew) to said the name of idol. 

The Lubavitcher Rebbe (Reshimos 6, pg 8) applies the above principle in understanding Megilas Esther.  The 

Marasha wrote that the Megilah was written by Persians and that is why the name of HaShem is absent from 

the text. The intention of the Marasha can not be per plain meaning, since this contradicts several statements 

of Chaza”l: that Esther said the Megilah with ruach hakodesh and the Anshei Kennesses HaGadolah wrote 

and canonized the Megilah. 

So the possible explanation is the Anshei Kenesses HaGadolah knew that the Persians would copy the story and 

distribute it since it was a recent event in their country (obviously a great series for mass publication).  

Therefore, they did not place the name of HaShem in the Megilah to avoid having the Persians replace the 

name with the name of their idol. This is according to the principle learned from the above verse that one 

should not cause another (even a non-Jew) to say the name of idol (especially in this situation in which the 

miraculous events would enhance that idol). 

And thus, we can understand the Marasha to mean that since it was anticipated that the Persians would copy the 

text of the Megilah and would substitute the names of idols, thus it was proper not to mention the name of 

HaShem in the Megilah. 

The Rishonim disagree as to the basis of this principle of Shmuel’s father.  Some learn that this is a prohibition 

from the Torah from the above verse (Rabenu Shmuel, Yad Ramah).  Others maintain this is a rabbinical 

decree and permitted in a place of monetary loss (Rabenu Tam, Rosh, Ran). And the Ramban teaches that it 

is permitted but is a practice of “midas Chassidus” not to engage in such a partnership. 

Rema (O.C. 156) mentions that there are some that are lenient to allow nowadays a partnership between a Jew 

and a non-Jew. First reason is that in these times a non-Jew’s intention when mentioning the name of an idol 

to partner with the One that made the heavens and earth (Igros Moshe). Second reason is that some disagree 

if the prohibition of idol worship by a non-Jew includes “partnership” of an idol together with the true G-d. 

It appears to Rabbi Baruch Epstein that an additional proof can be brought to support the Rema (above) from 

Sanhendrin 74b, where the Gemara asks “are Bnei Noach commanded about Kiddush Hashem?” And the 

Gemara derives an answer from verse: ר ַהֶזה ִיְסַלח  יח ,ה פרק ב מלכים בָּ ה  -ִרּמֹון-ֵבית ְלַעְבֶדָך ְבבֹוא ֲאֹדִני 'הַלדָּ ּמָּ ְלִהְׁשַתֲחֹות ׁשָּ

ןְוהּוא  יִָּתי ֵבית ִרֹּמן-ַעל ִנְׁשעָּ יִָּדי ְוִהְׁשַתֲחֵויִתי ֵבית ִרֹּמן ְבִהְׁשַתֲחוָּ  (Na'aman accepted to be a Ger Toshav, and mentioned that 

he must bow with his {new} master also to idolatry) and then Elisha agreed, "Lech l'Shalom" “Go in peace”. 

If Na’aman (as a Ben Noach) was commanded on Kiddush Hashem, then Elisha should have protested. And 

Rashi explains that from this language Elisha agreed to what Na’aman did, as a Bnei Noach making 

“partnership” with G-d and an idol. 

Further this can be shown from the prior verse (Kings II 5,17) where Na’aman says he would no longer offer 

sacrifices to idols כי אם (usually translated as only) to Hashem.  The Gemara (Berachos 12b) teaches that these 

words כי אם does not imply replacing the prior item, but in addition to that item.  (Similar to the verse that 

states that Yaakov would no longer be called Yaacov י אםכ  Yisroel, and yet he continued to be called Yaakov, 

but the main name was now Yisroel).  Thus, Na’aman stipulates that while offering sacrifices primarily to 

HaShem, he would “partner” with idols, and nevertheless, Elisha did not object, providing further evidence 

that the concept of “partnership” does not apply to Bnei Noach. 

Summary and Ruling: The Shulchan Aruch (C.M. 176, 51) rules that it is prohibited to enter into a partnership 

with an idol worshiper, and if one does enter and the idol worshiper is now required to swear to him, he is 

allowed to make him swear. The Rema (O. C. 156, 1) rules that one may be lenient and enter into a partnership 

with a gentile nowadays, since when swearing their intent is to the Creator.    



These are My Holidays כג:ב אלה הם מועדי()  

Six Days )ששת ימים )כג:ג 

 And the Seventh Day וביום שביעי 
DAY OF 

CREATION 
CONNECTION HOLIDAY 

1 

Yom Echad 

HaShem alone; 

Special Light of first 

day hidden away 

HaShem Himself struck 

the First Born (no angel); 

First night of Exodus, 

light from first day shone 

First day of 

Pesach 

2 
Firmament created 

separating between the 

waters 

Splitting of the Reed Sea 
Last day of 

Pesach 

3 
Origin of fruit-bearing 

trees 

HaShem judges the future 

fruit harvest 
Shavuos 

4 
Heavenly bodies 

created 
Beginning of yearly cycle 

Rosh 

Hashana 

5 
Day’s creations issued 

from the waters, 

including the Levithan 

Water libations and 

special prayers for water, 

life-source of all; 

Sukah to be made out of 

skin of Levithan 

Sukkos 

6 

HaShishi 

Creation of Man; 

purpose of Creation 

Celebrate the Torah as 

observed by man 

Shmeni 

Atzeres 

7 

Creation of Shabbos 

HaShem forgave Adam 

HaRishon 

Shabbos Shabbason 

Ochel Nefesh forbidden 

HaShem forgives the 

Jewish Nation 

Yom 

HaKippur 

 

Seven festivals represent the seven aspects of the formation of the 

spiritual world, just as the seven days of the week represent the seven 

stages of the creation of the physical world 



 
TAHOR EATS HOLY ITEMS AT NIGHT 

ֵהר ְוַאַחר יֹאַכל ִמן  ז ,פרק כב ויקרא א ַהֶשֶמׁש ְוטָּ ִׁשים ִכי ַלְחמֹו הּוא:  -ּובָּ דָּ  ַהקֳּ

ביאת אורו הוא  דילמאדהאי ובא השמש ביאת השמש והאי וטהר טהר יומא  וממאי ברכות דף ב/א מסכת

 לימא קרא ויטהר   ומאי וטהר טהר גברא אמר רבה בר רב שילא א"כ

A person that is tamei, may eat terumah the night after going to the mikveh and does not have to wait until bringing 

the korbanos the next day. Thus, the verse is explained ובא השמש וטהר that when the day passes, one becomes 

tahor without any other action and it does not mean that after the new arrival of the sun (sunrise) and then 

another action would be required prior to being tahor (bringing one’s korbanos).  If the verse had meant the 

latter, then would have written ויטהר a language of future tense.  Rather, the verse wrote וטהר in the past tense 

that was not tahor and now becomes tahor by itself without waiting for another action. 

In regards to terumah outside of Eretz Yisrael and Chalah nowadays (which is also called terumah), both 

considered obligated from the rabbis to give to a Cohen. Some poskim state a Cohen still needs nightfall prior 

to eating.  But the majority of poskim say a Cohen can eat these items right after going to the mikveh. The 

Rema brings that one may bake matzah on Yom Tov in order to give it to a Cohen who may eat the Chalah 

portion. (This is not a halachic ruling) 

OMER 

ת ִמּיֹום ֲהִביֲאֶכם ֶאת טו ,פרק כג ויקרא ַרת ַהַשבָּ חֳּ ֶכם ִמּמָּ תֹות -ּוְסַפְרֶתם לָּ ה ֶׁשַבע ַׁשבָּ ֹעֶמר ַהְתנּופָּ

 ְתִמיֹמת ִתְהֶיינָּה:  

ביום ת"ל שבע שבתות תמימות תהיינה  ויביאאי מיום הביאכם יכול יקצור ויספור   מנחות דף סו/א מסכת

מבערב יכול יקצור ויביא ויספור  לימנותות תמימות בזמן שאתה מתחיל אימתי אתה מוצא שבע שבת

 בלילה ת"ל מיום הביאכם הא כיצד קצירה וספירה בלילה והבאה ביום 

The reaping must be prior to the counting.  And the bringing of the omer offering to the Bais HaMikdash is done 

during the daytime.  

Tosefos brings in the name of the Baal Halachos Gedolos that if one forgets a complete day to count, then one 

does not count any further, since the counting has to be complete, counting all the days of the seven weeks.  

Tosefos questions that this ruling but does not explain what is the difficulty. The obvious difficulty is that the 

concept of “completeness” applies to the daily counting done in daily periods each night, and not be applied 

to the entire period 49 days of saying the omer (each day is a separate mitzvah).  

Even though Tosefos questions this ruling, most poskim decide that the 49 days and seven weeks need to be 

complete and thus if one misses an entire day, one no longer counts (with a blessing).  Thus, it would seem 

obvious that a young person that becomes an adult (bar-mitzvah) during this period, or a person that converts 

during this period, would not count (with a blessing).  

However, one might say that a young person could connect the period prior to Bar Mitzvah (he counted when 

exempt) and now count with a blessing.  Support to this concept is from the Gemara (Yevamos 62a), “A 

person that converts that already had children is exempt from the mitzvah of Piryah U’rivyah after converting 

due to the period prior to converting.” 



 

“And you shall make him holy” (21; 8) 

The Talmud Yerushalmi (Brachos 8; 5)  says on this verse that it is forbidden to make use of a Cohen, and 

one who does so is considered as if they used things sanctified to the Temple.  

However, since it is very difficult in practice to keep this law, since there are many Cohanim and their 

families rely on serving others for their livelihood (as workers, servants, or retailers). Therefore, the poskim ruled 

that if a Cohen receives pay for his work, it is possible for him to forego his honor. The sanctity of the Cohen 

cannot be made less, since the money that he earns is like a redemption for a Bedek haBayis item (certain Temple 

items can be redeemed for money and lose their holy status in the process). We find that even Sages of the Talmud 

had servants who were Cohanim (see Chulin 133a). 

Furthermore, the Sages were not specific that it has to be a tangible gain for the Cohen (example paying 

him money), but even if one receives a spiritual gain one is able to make use of the Cohen.  Rav Chisda (Bava 

Kama 20) asked a certain Sage for the source of a particular Halacha that he didn’t know. The Sage replied with 

the condition that Rav Chisda, a Cohen (see Shabbos 10b) must first serve him in some way. (Rav Chisda placed 

a turban on his head, to show that he was accepting him as his teacher temporarily). Thus, for a spiritual gain of 

learning Torah it is permitted to make use of a Cohen. Furthermore, from here we can say that even if there is no 

physical or spiritual benefit, but it suits the Cohen to serve, it is permitted for him for work for others.  

It is well known that just as it is forbidden to make use of a Cohen it is also forbidden to make use of a 

Talmid Chacham. This is the meaning of the Mishna (Pirkei Avos 1; 7) ‘One who makes use of the crown (of 

Torah) will depart from the world’. Also in Megillah (28b) they said that it is forbidden to make use of someone 

who has learnt Mishnah. Even so, the Gemara there brings an incident which Reish Lakish needed to cross a river, 

and someone came and carried him across the river on his shoulders. Reish Lakish asked him if he had ever learnt 

Chumash or Mishnah, and the man replied that he had. Reish Lakish was very upset that he had made use of a 

Talmid Chacham. The man said to him ‘it is good for me to be of service to the master’. Reish Lakish accepted 

his answer, and was no longer upset. Even if a person is happy to be made use of, that is also considered some 

kind of reward, and yet is permitted.  

Perhaps, we can extend this concept also to making use of a Cohen. Even though this reasoning is only 

said about a Talmid Chacham, it may also apply to a Cohen. The Talmud (Kiddushin 33b) says that someone who 

is involved in good deeds is also considered like a Talmid Chacham (in regards to standing up before them, and 

giving them honor), so perhaps we can extend it to a Cohen. 

Some want to bring a proof that it is permitted to make use of a Cohen from the halacha that the slave who 

is a Cohen does not get his ear pierced (if he wishes to extend his servitude beyond the seven years), because it 

would blemish him (Bechoros 37b). It is clear from this that a Cohen can be a slave. 

However, this is not a good proof, because it is known that piercing the ear is only for a slave that was 

sold by the Beit Din, because he was a thief who could not repay what he stole. But someone who sells themselves 

does not have their ear pierced. Since this Gemara is only talking about a thief, therefore such a person has 

cheapened his Cohanic status through his actions and the prohibition of making use of a Cohen may no longer 

apply. 

From everything we have explained, it is very painful to read that one of the greatest poskim (the Kenesset 

haGedolah) gives a harsh ruling on this matter. He writes (O.C. hagahos Beit Yosef 31): “Experience teaches us 

that someone who makes use of a Cohen will not see any blessing in that thing.” 



 

Kiddush on Yom Tov 

The Magid Mishneh (Shabbas 29, 18) states that no source exists that Kiddush on Yom Tov is from the 

Torah.  He brings no source for his view, and there are sources that indicate the opposite. 

The Mechilta (Parshas Emor) states ר את היום השבת לקדשו וזכ  implies that we make the day holy with a 

blessing (over wine).  How do we know that this also includes Yom Tov, as it says “These are the Holidays” 

(VaYikra 23,2).  The reason we include Yom Tov from this text is that the text continues with Shabbos (23, 3).  

Thus, the laws of Shabbos apply equally to Yom Tov, unless the Torah makes a difference (for example, the laws 

of food preparation).  

In addition, the Kiddush of the holiday of Rosh HaShana has a further source. The Gemara (Rosh HaShana 

35a) cites the verse (VaYikra 23, 24) שבתון זכרון תרועה מקרא קודש which is in the middle of the section of Rosh 

HaShana.  Rabbi Eliezer says שבתון indicates the sanctification of the day (making Kiddush) and מקרא קודש 

indicates the sanctification that occurs by refraining from melacha.  Rabbi Akiva says שבתון indicates the 

sanctification that occurs by refraining from melacha and מקרא קודש indicates the sanctification of the day (making 

Kiddush). Both Rabbis learn that Kiddush on Rosh HaShana is from the Torah. 

In addition, the law follows Rabbi Akiva.  And he derives Kiddush on Rosh HaShana from the phrase 

 .מקרא קודש this would apply to all the other Yom Tovim since they also have the phrase מקרא קודש

This matter is a great wonder since the Lechem Mishneh and the Mogen Avrohom both rely on the opinion 

of the Magid Mishneh, which seems without a source.  This needs further clarification. 

 

ת ִמּיֹום ֲהִביֲאֶכם ֶאת טו ,פרק כג ויקרא ַרת ַהַשבָּ חֳּ ֶכם ִמּמָּ ה ֶׁשַבע -ּוְסַפְרֶתם לָּ ֹעֶמר ַהְתנּופָּ

תֹות ְתִמיֹמת ִתְהֶיינָּה:   OMER                                                                                               ַׁשבָּ
The Gemara in Menachos (65b) learns from the words "U'sefartem lochem" that each individual is 

obligated to count the Omer for himself. 

Tosfos there explains that the Gemara learns it from the fact that "U'sefartem lochem" is written in the 

plural, as opposed to the singular "Vesofarto l'cho" - used by the Torah in Parshas B'har, in connection with the 

Sh'mitah and the Yovel, and which is therefore confined to the Beis-Din. 

The Torah Temimah cites the Magen Avraham (in Si'man 489), who rules that the obligation of each 

individual to count the Omer precludes the possibility of appointing a Shali'ach to count on one's behalf (provided 

one hears the counting and answers 'Amen'). And he draws a distinction between Sefiras ha'Omer and Kidush 

(for example), which one is permitted to be Yotzei through a Shali'ach, based on the above Pasuk, which clearly 

renders Sefiras ha'Omer an exception, which must be counted personally, and not through a Shali'ach. 

But clearly, asks the Torah Temimah, the above-mentioned Gemara is coming to preclude Beis-Din 

counting on behalf of the people, as we explained, and not counting through a Shali'ach.  

His question is based on the premise that we never learn two things from the same word. Consequently, 

seeing as the Gemara learns from the word "lachem" that one cannot rely on Beis-Din, one cannot also learn from 

it that one cannot rely on a Shali'ach. 



 
Kohen Gadol 

דֹול ְוַהֹכֵהן ויקרא כא,י: יו ַהגָּ ה ֶׁשֶמן ׀ ַעל־רֹאׁשֹו ֲאֶׁשר־יּוַצק ֵמֶאחָּ ִדים ִלְלֹבׁש ֶאת־יָּדֹו ּוִמֵלא ַהִּמְׁשחָּ  לֹא ֶאת־רֹאׁשֹו ֶאת־ַהְבגָּ

ע יו ִיְפרָּ דָּ  :ִיְפֹרם לֹא ּוְבגָּ
Baal HaTurim: הכהן הגדול (the Kohen who is great). The word הדגול can be read as ה' גדול meaning five ways which 

he is exalted over his fellow Kohanim: regarding beauty, strength, wealth, and years. 

This means the Kohen who is greater from his fellow Kohanim. Therefore, for example, if the candidate is not 

wealthy, then his fellow Kohanim should give him presents from their personal funds until he will become the 

wealthiest among them. 

Bais Din Declares the Festivals  
ם ֲאֶׁשר־ִתְקְראּו' ה מֹוֲעֵדי ויקרא כג,ב: ֵאי ֹאתָּ י ֵהם ֵאֶלה ֹקֶדׁש ִמְקרָּ  מֹוֲעדָּ

Baal HaTurim: “The appointed festivals of HaShem” The word מעודי is spelled full with a Vav (Gematria of 6). 

This alludes to the Mishneh (Rosh haShana 1:3), “regarding six months, Bais Din sends out messengers.” 

Rosh Chodesh (the first day of the month) is declared by the Bais Din based on the testimony of two valid 

witnesses who testify to actually seeing the molad (first appearance of the emerging crescent moons after its 

dark phrase) on the thirtieth night of the previous month. Bais Din then proclaims that day as Rosh Chodesh. If 

valid testimony is not accepted, then the thirty-first day is proclaimed as Rosh Chodesh. 

Thus, it was necessary to inform the nation as quickly as possible so that they would know when to celebrate 

Yomim Tovim. Therefore, Bais Din would send out messengers throughout the Jewish world. However, they 

would only send out messengers in the six months which contained a Yom Tov: Nissan due to Pesach; Av 

because of the fast; Elul due to Rosh haShana; Tishrei for Yom Kippur and Sukkos; Kislev for Chanukah; Adar 

due to Purim. During the time of the Bais HaMikdash they would not go out for Av (since no fast) but went out 

for Iyar due to Pesach Sheni. 

New-Born Animal 
יָּה ִׁשְבַעת יִָּמים ַתַחת ִאּמֹו :כז,בויקרא כ ֵלד ְוהָּ  ׁשֹור אֹו־ֶכֶשב אֹו־ֵעז ִכי ִיּוָּ

Baal HaTurim: The Holy One, Bless is He, says that if a person would slaughter an animal on the first day of the 

week it would appear as if one were slaughtering for the sake of the Heavens and the earth which were created 

on the first day of Creation. If one slaughtered on the second day then appears as is slaughtering to the firmament 

which was created on the second day. Same with the third, fourth, fifth and sixth days. Rather one should wait 

until seven days have passed and thus it will be known that HaShem created the world in six days and rested on 

the seventh. Then, on the eighth day or after one may slaughter it for the sake of HaShem. 

The Letter Kaf  

ֵאל ֶאת־ְבֵני הֹוַׁשְבִתי ַבֻסכֹות ִכי ֹדֹרֵתיֶכם ֵיְדעּו ְלַמַען :מג,ויקרא כג ם יִאיְבהֹוצִ  ִיְשרָּ ִים ֵמֶאֶרץ אֹותָּ  ִמְצרָּ
Baal HaTurim: “So your generation will know that I housed the Bnai Yisrael בסכות” There are tagin on the letter 

 .to allude to the law that until 20 amos a person realizes he is sitting in the shade of the sukkah "כ"

The letter "כ" is usually written in the Torah without tagin.  Sefer Tagin lists 55 places in the Torah where the 

letter "כ" has attached 3 tagin and 74 places where the final letter "ך" has four tagin. Baal haTurim only 

comments in one other place on the letter "ך" with tagin (Bereshis 12,3 מברכיך). 

The first Mishnah in Sukkos states the law that the סכך is invalid if placed higher than 20 amos. The Gemara lists 

this verse as basis for one of the three opinions as to the reason why it is invalid, since the verse emphasizes 

that one should know they are sitting in a Sukkah and one does not realize it if sitting in the Sukkah with the 

 .beyond the normal range of vision (above 20 amos) סכך



 

The Kohen 
ֹּא ִיַטָמא ַבַעל ְבַעָמיו ְלֵהַחּלֹו :כא,ד ויקרא  :ל

The High Priest (Kohen Gadol) is not permitted to contaminate himself to anyone, including his closest relatives because 

he is “exalted above his brethren-upon whose head the anointed oil has been poured…” He is not permitted to 

compromise his holy status even for his closest relatives. 

Sforno explains that the Kohen must maintain an elevated status in the eyes of the people. If he were to attend every funeral 

and contaminate himself with everyone’s deceased, he will no longer be revered by the people and seen as special. 

Consequently, his ability to be the disseminator of Torah and to be effective in his role as the Kohen will be severely 

undermined. He must maintain an esteemed and removed status in order to be effective. Thus, the Jewish people would 

be attentive to his teachings. (based on Gittin 52b) 

Sforno does not translate the word בעל as husband as most do.  Rather he translate בעל as master or chief, namely a leader 

among the people  Thus, the Torah is providing a reason why the Kohen is prohibited from defiling himself with . בעמיו

involvement with a corpse. Only if it is on behalf a close relative does others consider the Kohen’s involvement as an 

extension of his own honor. 

My Holidays 
ה ֵהם מֹוֲעָדי :ב, כג  ויקרא ׁש ֵאּלֶּ דֶּ ָתם ִמְקָרֵאי קֹּ ר־ִתְקְראּו אֹּ  ֲאׁשֶּ

Obviously the Holidays are of HaShem’s choosing. What conveyed with ה ֵהם מֹוֲעָדי  ?ֵאּלֶּ

Sforno explains that only when one involves oneself in the activities of holiness are they considered “My Holidays.” 

However, when takes the opportunity to pursue physical pleasures, then they are your Holidays, about which the 

prophet decries “Your appointed feasts My soul heats (Yeshiyahu 1,4). 

In All Your Dwellings 
ֵתיכֶּם :יד, ויקרא כג  ל מְׁשבֹּ ְבכֹּ  

This phrase appears again in verses 21 and 31. In all three cases Sforno explains it comes to teach us certain 

laws apply even when circumstances have changed. 

In verse 14 in the law of Chadash, new grain, is prohibited until the sixteenth of Nissan, after the offering of the 

Omer from the new crops. This law remains in effect even subsequent to the destruction of the Bais 

haMikdash when the Omer in longer offered. 

Verse 21 involves the mitzvah of Sefiras haOmer until the holiday of Shavuos. Both the counting and the 

Holiday remain in effect even though the two loafs can no longer be brought to the Bais haMikdash. 

Verse 31 involves the prohibition of work on Yom Kippur.  The Torah tells us that this prohibition remains in 

force even though the Avodah is not done in the Bais haMikdash. 

Hence the expression “in all your dwellings” teaches us that changing circumstances and locales do not affect 

these laws, prohibitions and Mitzvos. 

In All Your Dwellings 
ֵתיכֶּם :כב, ויקרא כג  ל מְׁשבֹּ ְבכֹּ  

In is difficult to understand why the commandments regarding gifts to the poor are inserted in the midst of the 

section on the festivals especially since they already appeared in 19,9. Various opinions are expressed by the 

commentators, The Sforno offers his own explanation. 

Since the offerings on Shavuos are brought in order to give thanks to HaShem for the blessings of the harvest, the 

Torah now teaches on how to insure and conserve that blessing. It requires continuous acts of righteousness 

and kindness which means to share one’s good fortune with those less fortunate which preserves one’s wealth.  

This accords with the saying of Chaza”l (Kesuvos 66b), “to salt (preserve) wealth deducts from it, and others 

say (do acts of) kindness (to preserve the wealth).” 



 

 

 

 

 

 

 

Understanding the Parsha according to the Rebbe 

 

QUESTION: In three places the Rabbis teach us that the Torah warns the Elders about the activities of the young 

ones (eating creeping creatures, eating blood, and becoming tamei). What general rules do we 

learn for chinuch?  

ANSWER: 1) Involving matters that appear to be totally foreign (like bugs) one still needs to instruct a child to 

go in the proper way.  

       2) It is still proper education to train a child in matters that are habits (like not eating blood, which 

many people do eat) to strengthen those habits.  

    3) Proper chinuch also involves matters that involve internal beliefs and feelings (like tamei which 

supra-national).                               (119כרך א, עמ' קודש' -'איגרות)  

QUESTION: What is the connection between Parshas Emor and the time of year that this Parsha is read, the 

month of Iyar? 

ANSWER:  Parshas Emor signifies education of a child beyond the letter of the law. להזהיר to enlighten and be 

extremely careful.  The month of Iyar is complete with days of counting ספיר to enlighten each day to a new 

and higher level                                                                                                    ('ספר השיחות תש"נ כרך ב, עמ 

443)  

QUESTION: In discussing Shabbos and Holidays and the prohibition of malacha, why does the Torah mention 

six days that work should done? 

ANSWER: The mentioning of the six days indicates a unit of time which defines two sets of time periods. Six 

days is one period during which “work” is obligatory, that should be done. The second time period is any other 

time (Shabbos & Yom Tovim), when “work, should not be done. A Jew’s service requires opposing aspects: 

“six days” the soul is enclothed in the body and then, labor in “earthly” matters is required; Shabbos and the 

Festivals are for the soul to shine, transcending the body and its needs.      (242' , עמיז לקוטי שיחות כרך )  

QUESTION: Why does the laws of Peah, Leket & Shikcha seem to interrupt the section of Holidays? 

ANSWER: These laws do not interrupt since done without the owner choosing whom is the recipient. These 

mitzvos become a part of the concept of bringing Korbanos without a benefit. One’s avodah should not 

include ulterior motives, even the motive of changing one’s natural attributes.   ( 255 , עמ'זילקוטי שיחות כרך)  

QUESTION: What is a Jew suppose to say to another to guide them in proper conduct? 

ANSWER: Speak softly to each Jew, always judge another in a positive manner and mention another’s merits 

Speaking good about every Jew reveals the hidden good in each Jew.                   '(158)לקוטי שיחות כרך כז, עמ  

BEN CHAMESH L’MIKRA                בס"ד 
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