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Excerpted from Dirshu shiur delivered by Dayan Chaim Heimlich שליט"א at Adass Israel Shul 

קלהסימן   

 ג' שיטות בענין קריאת התורה אי הוי חובת יחיד או חובת ציבור
 

The Mishna Berura, in the introduction to סימן קלה 

quotes the Rambam1 who explains that Moshe 

Rabbeinu instituted leining three times a week so 

that no one would go three days without learning 

Torah.  Later on, Ezra HaSofer added another 

leining during Shabbos Mincha.  He also ruled that 

there should be three  עולים on 

Monday and Thursday and at least 

ten pesukim should be leined.   

The Mechaber2 paskens that if a 

tzibbur missed a parsha they are 

obligated to make it up either at 

Shabbos Mincha or the next Shabbos.  The Mishna 

Berura3 explains the reason for this halacha is that 

Moshe Rabbeinu prescribed for the Yidden to read 

through all the parshios in order that they will know 

the mitzvos.  This seems to be a new reason for 

Kriyas HaTorah as opposed to the previously 

mentioned reason of not going three days without 

learning.  Maybe we could suggest that there were 

two parts to this takana.  The first part of the takana 

was when to lein; three times a week.  The second 

part of the takana was what to lein; the entire Torah 

in order to teach Klal Yisroel all the mitzvos.   

How strong is the obligation to hear Kriyas 

HaTorah?  Is one permitted to go away on vacation 

knowing that he will miss Kriyas HaTorah? If one is 

in shul must he pay attention to every word of 

Kriyas HaTorah? 

                                                           
 פרק יב מהל' תפלה 1
 סעיף ב 2

In סעיף ב we see that if a tzibbur missed the Kriyah 

of the week, they are obligated to make it up.  

However, the Mechaber there is dealing with an 

entire tzibbur that missed the Kriyah.  What is the 

halacha with regard to an individual who missed 

Kriyas HaTorah? 

The opinion of the Aruch 

HaShulchan: חובת ציבור  

The Aruch HaShulchan4 points out 

that when it comes to Borchu and 

Kedusha there is an option for those 

who missed it, to make it up.  It can be recited by 

those who missed it in the presence of a minyan.  

However, Kriyas HaTorah rules the Aruch 

HaShulchan, cannot be performed unless there are 

ten people who have not yet heard Kriyas HaTorah. 

The Aruch HaShulchan goes on to contrast the 

obligation of Tefillah which every individual is 

obligated to perform to the obligation of Kriyas 

HaTorah which only applies to a tzibbur.  It is clear 

that the Aruch HaShulchan holds Kriyas HaTorah to 

be an obligation only on the tzibbur.  

There are those who bring a proof from the famous 

Gemorah that describes the shul in Alexandria of 

Egypt that was so enormous that many people 

could not hear the shliach tzibbur.  People standing 

close to the shliach tzibbur would wave flags in 

order to alert the mispallelim as to which beracha 

the shliach tzibbur was up to in order that they 

could answer אמן.  This arrangement works for 
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answering אמן, but what about Kiryas HaTorah?  It 

appears that one can fulfill the mitzvah of Kriyas 

HaTorah by being part of a tzibbur that recites the 

Kriyas HaTorah, even if a specific individual cannot 

hear it. 

The Opinion of the גר"א: 

It is recorded in מעשה רב how the גר"א, upon being 

released from prison, proceeded to lein all the 

parshios that he had missed while incarcerated.  

This is a clear indication that the גר"א held that each 

individual is obligated to hear Kriyas HaTorah. 

The Opinion of the Mishna Berura: 

Rav Meir Arik zt”l in Teshuvos Imrei Yosher 

discusses a shailah regarding one who enters shul 

when the tzibbur is up to Kriyas HaTorah.  If he 

listens to Kriyas HaTorah he will miss zman tefillah, 

if he davens now within the zman tefillah he will not 

be able to pay attention to Kriyas HaTorah.  Rav Arik 

rules that this person should daven bezman and 

forgo Kriyas HaTorah.  His ruling is based on the 

principle of תדיר ושאינו תדיר, תדיר קודם, when two 

mitzvos are simultaneously presented one should 

first do the more common mitzvah.  He then adds 

that it may very well be that as this person is 

davening he is still fulfilling the obligation of Kriyas 

HaTorah.  The Mechaber5 brings varying opinions as 

to what a person may be involved with during 

Kriyas HaTorah.  Some hold that one may learn in 

the middle of Kriyas HaTorah while others hold that 

this is only the case when there are ten other 

people paying attention to leining.  Some say that 

only one whose תורתו אומנתו may learn during 

leining.  And everyone agrees that one may recite 

 during leining.  If there is an שנים מקרא ואחד תרגום

obligation on the individual to hear Kriyas HaTorah 

how can the Mechaber permit someone to be 

involved in something else and not pay attention to 

Kriyas Hatorah?  It must be, concludes Rav Arik, that 

only the tzibbur is obligated in Kriyas HaTorah and 

therefore one fulfills the mitzvah of Kriyas HaTorah 

even when not paying attention to the leining. 

                                                           
 סימן קמו סעיף ב 5
 סימן קמו ד"ה "ויש" 6
 סימן קמג ד"ה "בפחות" 7

There are a number of places where the Mishna 

Berura discusses this halacha. 

 The Biur Halacha6 comments on the opinions 

brought by the Mechaber in סימן קמו that served 

as Rav Arik’s proofs that Kriyas HaTorah is a 

 The Biur Halacha asks how the  .חובת ציבור

Mechaber can allow one to learn quietly during 

Kriyas HaTorah since the person himself also 

has an obligation to hear Kriyas HaTorah.  The 

Biur Halacha wonders why would it help if there 

are ten others listening since every individual is 

obligated in Kriyas HaTorah from takanas Ezra?  

He concludes that the Mechaber must be 

speaking about a case where the person has 

already fulfilled the mitzvah of Kriyas HaTorah 

but points out that the Mechaber indicates 

strongly otherwise and then leaves this issue 

unresolved.  It is clear that the Mishna Berura 

rules that everyone needs to listen to Kriyas 

HaTorah. 

 The Biur Halacha7 quotes the Chayei Odom who 

is in doubt as to whether a Kriyas HaTorah can 

be performed for a few people who did not yet 

hear that day’s leining.  The Biur Halacha 

concludes with the Ran in Megilah that states 

explicitly that Kriyas HaTorah can be performed 

for a majority of a minyan8 that have not yet 

heard it.  This is in stark contrast to the ruling of 

the Aruch HaShulchan above. 

 The Biur Halacha9 paskens that if there are a 

minyan of people in jail, then a sefer Torah may 

be brought there for them to read.  His 

reasoning is that if only one person is in jail 

דמין הדין יש לומר דאין חל על היחיד מצות קריאת “

 However ”התורה בזמן שאין יכול לילך לבית המדרש

when there are ten people in jail “ כיון דחל עליהם
חובת קריאה והם אינם יכולים לצאת משם ולילך אחריה... 

 It is clear that the  ”דצריך להביא להם ספר תורה

Mishna Berura holds that fewer than ten people 

who cannot hear Kriysa HTorah are not 

obligated.  This would seem to indicate that it is 

a chovas tzibbur.  However, the Mishna Berura 

clearly states that an individual who can go and 

8 Six people 
 סוף סימן קלה 9



hear the leining is obligated to do so.  The 

obligation is not only applicable to one who is 

presently in a minyan, the obligation to hear 

Kriyas HaTorah applies to every individual who 

can go to shul and hear the leining. 

 The Mishna Berura10 brings a list of poskim who 

forbid learning during Kriyas HaTorah.  He 

brings the גר"א in מעשה רב among them.  This 

indicates that the Mishna Berura is endorsing 

the position that Kriyas HaTorah is a chovas 

yochid. 

In conclusion, it appears that the Mishna Berura 

took somewhat of a middle position to our shailah.  

On the one hand an individual who can’t access a 

minyan is in fact exempt from the mitzvah, as 

opposed to Tefillah which is a true chovas yochid to 

the extent that even if he cannot make it to a 

minyan he is still obligated to daven beyechidus.  

However, a yochid who is currently not in shul but 

can go to shul is obligated to do so, and once he is 

in shul he must pay attention and listen to every 

word of the leining. 

Travelling to and from Eretz Yisroel 

Based on the above when one travels to and from 

Eretz Yisroel in the current situation where the bnei 

Eretz Yisroel are one week ahead of the Bnei Chutz 

La’aretz there would be no obligation, according to 

the Mishna Berura, to make up the missed leining 

unless one travels to Eretz Yisroel and is in a minyan 

of bnei Chutz La’aretz who have not yet heard the 

current parsha then there would be an obligation 

to lein both parshios.  Many places cater to the Bnei 

Chutz La’aretz by offering both leinings, this is 

definitely a praiseworthy practice. 

_________________________ 

 

Kollel Beis HaTalmud Chaburah 

 סימן קלז סעיף ג

When does missing a word invalidate Kriyas HaTorah? 

If the following happens During Shabbos Mincha, Monday, 
Thursday, and Moadim leining 

During Shabbos Leining 

Skipped a word As long as ten pesukim were leined 
in total and each עולה read three 
complete pesukim, one need not go 
back. 

Must go back and lein from the 
beginning of the posuk in which the 
word was omitted and two more 
pesukim. 

Skipped a letter and did 
change meaning of word 

Same as above Same as above 

Skipped a letter, but did 
not change meaning of 
word 

No need to repeat. (According to the 
Gra11 same as above) 

No need to repeat. (According to the 
Gra need to repeat) 

Pronounced a word 
incorrectly and thereby 
changed the meaning of 
the word 

In doubt if need to repeat.12 Need to repeat. 

 

The above chart applies when the בעל קורא made a mistake and missed a word.  If an individual missed a 

word whether or not he is obligated to go to a different minyan to make it up would depend on the dispute 

whether Kriyas HaTorah is an obligation on the individual or just on the tzibbur.13

                                                           
  סימן קמו ס"ק טו 10
11 See Biur Halacha Siman 142 “Aval” 
12 Dirshu note 4 referencing Biur Halacha  

13 See Dayan Heimlich’s shiur above for a lengthy discussion 

on this topic.  



Sha’arei Tefillah Chaburah 

 סימן קלח סעיף א וסימן קמ סעיף ג

What to do when the עולה is shown the wrong place in the sefer Torah 

The halachos of Kriyas HaTorah are very detailed 

and complex.  Often, in the heat of the moment, it 

is hard to remember exactly what to do and 

confusion sets in.  The following is an example of 

what once happened at a minyan.   

We will first describe the entire course of events 

and then break it down into the relevant 

components and analyse the proper procedure. 

A certain minyan wanted to add an Aliyah to the 

weekly Torah portion.  The בעל קורא ended the 

seventh Aliyah with a posuk that is three pesukim 

away from the beginning of the ‘parsha’14 but only 

two pesukim from the end of the parsha.  The 

current עולה proceeded to make the beracha of 

asher noson lanu.  The next עולה came to the bima, 

was shown the posuk that the בעל קורא was up to, 

and made the beracha of asher bochor bonu.  It was 

then realized that the בעל קורא had stopped in the 

wrong place.15  It was decided that the בעל קורא 

should begin from the beginning of that parsha 

(three pesukim earlier than the עולה was shown).  

Some people argued that the בעל קורא should not 

begin leining from a place other than the place that 

the עולה was shown because the עולה’s beracha was 

not intended for those pesukim. 

 

Part 1 

“A certain minyan wanted to add an Aliyah to the 

weekly Torah portion.  The בעל קורא ended the 

                                                           
14 The word ‘parsha’ in this context refers to a section of the 

Torah that begins after a pesucha or setuma and ends with a 

pesucha or a setuma.  See MB 138:1 
15 One is not allowed to stop within three pesukim from the 

end of a ‘parsha’. See Mechaber 148. 
16 The word ‘parsha’ in this context refers to a section of the 

Torah that begins after a pesucha or setuma and ends with a 

pesucha or a setuma.  See MB 138:1 

seventh Aliyah with a posuk that is three pesukim 

away from the beginning of the ‘parsha’16 but only 

two pesukim from the end of the parsha.”   

This was a mistake as the Mechaber17 paskens that 

one should not end an Aliyah within three pesukim 

of the end of the parsha.  Doing so gives the 

impression to those people who have to leave at 

that point, that the next עולה will only end up 

reading two pesukim18 and an Aliyah has to contain 

a minimum of three pesukim.19  One may also not 

begin an Aliyah within three pesukim of the 

beginning of a parsha as this might give the 

impression, to those who have just entered the 

shul, that the previous עולה only read two pesukim. 

 

Part 2 

“The Beracha of asher noson lanu was recited by the 

seventh עולה” 

Had the beracha of asher noson lonu not yet been 

recited, then the בעל קורא should have continued 

leining until he reached the end of the parsha and 

only then should the Aliyah have ended. 

 

Part 3 

“and the person receiving the next Aliyah was 

shown the posuk that the בעל קורא was up to and 

made the beracha of asher bochor bonu.  It was 

then realized that the bakl koreh had stopped in the 

17 148:1 
18 As they will make the assumption that the next עולה will end 

his Aliyah at the culmination of that parsha which is only two 

pesukim later. 
19 Mechaber 137:2 



wrong place.20  It was decided that the בעל קורא 

should begin from the beginning of that parsha 

(three pesukim earlier than the עולה was shown).” 

According to the Mishna Berura21 if one 

erroneously ends an Aliyah within three pesukim 

from the end of a parsha, the next עולה need not go 

back but rather may begin from where the 

previously עולה finished.  The Mishna Berura 

explains that our concern for misinterpretations is 

only lechatchila but once an Aliyah ended two 

pesukim away from the end of the parsha the next 

 may begin from that place even though it is עולה

within two pesukim from the end of the parsha.   

The Aruch HaShulchan22, however, rules that the 

next עולה should go back to the beginning of the 

parsha or at least start three pesukim from the end 

of the parsha. 

It would appear that the decision for the בעל קורא 

do go back and start from the beginning of the 

parsha was in line with the Aruch HaShulchan’s 

approach. 

 

Part 4 

“Some people argued that the קורא בעל  should not 

begin leining from a place other than the place that 

the עולה was shown because the עולה’s beracha was 

not intended for those pesukim.” 

The following chart will describe when the עולה 

needs to make a new beracha after reciting the 

beracha on the incorrect place.23 

The עולה was shown 

the wrong place and 

the proper kriyah is… 

The halacha is… 

Not open in front of 

the עולה (i.e. the Torah 

needs to be rolled in order 

to expose the correct place 

of leining) 

The עולה must make a 

new beracha 

Not open in front of 

the עולה, but in the 

same weekly Torah 

portion. 

One should not protest 

those who are lenient 

not to make another 

beracha. 

Open in front of the 

 24עולה

No beracha need be 

recited 

 

It is important to note that the Biur Halacha25 

paskens that the above only applies when the עולה 

made a mistake regarding which section should be 

read.  However, if the עולה thought that the Torah 

was opened to the proper place and the mistake 

was that it wasn’t, then no new beracha is recited 

under any circumstance.  For example, if the עולה 

knew that they should be leining parshas Korach 

and he thought it was open to that parsha but it 

really was open to a different parsha no beracha 

would be made.  If he thought that this week’s 

parsha is Naso and it really is Korach, then a new 

beracha needs to be recited.  

Therefore, in the above case assuming the place 

where the בעל קורא began was open to the עולה 

when he received the Aliyah, no new beracha need 

be recited. 

_____________________ 

 

                                                            
20 One is not allowed to stop within three pesukim from the 

end of a ‘parsha’. See Mechaber 148. 
 סוף ס"ק א, ס"ק ג 21
 סעיף ג 22
23 This chart is based on the MB 9 unless otherwise stated. 

24 Even though the Shaarei Ephrayim is stringent if the proper 

kriyah is located on a  different amud than where the עולה was 

shown, the Shaar hatziyun 12 rules that safek berachos 

lehakel. 
 ד"ה "והזכירוהו" 25



 

Heichal HaTorah Chaburah – The Weekly Chart by Ari Traurig 

 סימן קלה סעיף ה

Calling a person to the Torah while he is in the midst of davening 

 Lechatchila is it 
allowed to call to 
the Torah a Yisrael 
(or a Kohen/Levi if 
there is more than 
one Kohen/Levi in 
Shul)? 

Lechatchila is it allowed to 
call to the Torah a 
Kohen/Levi if he is the only 
Kohen/Levi in Shul? 

Bedieved, if person is 
already called to the Torah 
(irrespective of whether 
only Kohen/Levi or not) is 
he allowed to ascend to the 
Torah? 

Person is in midst of 
Pesukei D’zimra  
[MB 51:10] 

Not allowed Allowed May ascend to the Torah, 
and can read with the Baal 
Koreh. 

Person is “in-between 
sections”* of Krias 
Shema 
[MB 66:26] 

Not allowed Allowed, but better for 
Kohen/Levi for leave the 
Shul beforehand and a non-
Kohen/Levi to be called 

May ascend, however do 
not read with the Baal 
Koreh. (Dirshu 19) 

Person is not “in-
between sections”* of 
Krias Shema 
[MB 66:26] 

Not allowed  Mechaber holds not 
allowed, and although there 
are lenient opinions, the 
Mishna Berurah does not 
endorse them if the person is 
not “in-between sections”*. 
Therefore the Kohen/Levi 
should leave the Shul 
beforehand and a non-
Kohen/Levi is to be called. 

May ascend; just finish the 
pasuk ‘Shema Yisrael’ and 
‘Baruch Shem’. 
If able to finish the section 
without holding up the 
tzibur, do so. 
Do not read with the Baal 
Koreh. 

Person is either just 
before starting 
Shemonah Esreh (said 
already ‘Goal Yisrael’) 
or is in midst of 
Shemonah Esreh 
[MB 66:24] 

Not allowed Not allowed to call to the 
Torah, rather call non-
Kohen/Levi. Gabai is allowed 
call the non-Kohen/Levi even 
by name (MB 135:39). 

Not allowed to ascend even 
if called.  
If before ‘Elokei Ntzor’, say 
‘Yihyu l’ratzon’ and ascend 
to the Torah. (MB 104:29)  
 

 

*“In-between sections” are classified as (Mechaber 66:5): Between first bracha of Shema (Yotzer Or) and second 

bracha of Shema (Ahava Raba); Between second bracha of Shema and ‘Shema Yisrael’; between the paragraphs of 

‘Shema Yisrael’ and ‘Vhaya im shamo’a’; between the paragraphs of ‘Vhaya im shamo’a’ and ‘Vayomer’. 

 



 

 סימן קלז

1. Every עולה must receive at least three pesukim.  

If the עולה only received two pesukim the Aliyah as 

well as the Kriah are invalid and must be repeated. 

[Mechaber 2]   

2.  If it was realized that the עולה read only two 

pesukim, if the עולה has not yet made the beracha 

after the Aliyah, the בעל קורא should reopen the 

sefer Torah then read another posuk and 

afterwards the עולה should make the beracha. [MB 

12] 

3.  If the עולה had already made 

the beracha at the conclusion of 

the Aliyah, he should receive an 

Aliyah again starting from the 

beginning of those two 

pesukim. [Ibid.] 

 

 סימן קלט

4.  Ideally one should review the 

pesukim before one receives an 

Aliyah.  One fulfills this 

obligation by doing  שנים מקרא

 [MB 3] .ואחד תרגום

5.  If the gabbai is calling up his 

father for an Aliyah he should 

say ‘יעמוד אבי מורי’ [Dirshu note 

6 in the name of Rav Eliyashiv 

zt”l] 

6.  If one is asked for his father’s 

name when being called up for 

an Aliyah, one should respond 

‘ פלוניבן רבי  ’. [Dirshu note 6] 

7. One who mistakenly said the 

beracha אשר נתן לנו at the 

beginning of the Aliyah, should 

make אשר בחר בנו at the end of the Aliyah. [MB 15] 

8.  Upon making the beracha before an Aliyah one 

should close his eyes so as not to look inside the 

Torah as he makes the beracha. [MB 19] 

9.  Some places have the custom not to close the 

sefer Torah before reciting the beracha אשר בחר בנו, 

while other place do roll the sefer Torah.  Both 

customs are acceptable. [Biur Halacha “ve’roeh’] 

10.  Since the prevailing custom is to close the sefer 

Torah in between aliyos, there is no need to also 

cover the sefer Torah with a covering unless there 

is a long break in between aliyos. [MB 21] 
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(Based on Sefer Chofetz Chaim – Dirshu edition) 

Remembering what Hashem did to Miriam 
 

 The Chofetz Chayim writes (pesichah – positive 

commandments 1) that there is a positive 

commandment to remember what Hashem did 

to Miriam, when she spoke Lashon Hara about 

her brother Moshe. The Magen Avraham (OC 

60:2) quotes the Arizal as saying that one should 

concentrate on this point during the brachah of 

Ahavah Rabba. When one says the words 

‘v’keiravtanu leshimcha….lehodos lecha’ one 

should bring to mind that the mouth was only 

created to praise Hashem and not to speak any 

type of forbidden speech. R’ Moshe Feinstein 

(Igros Moshe OC 5:4) likewise says that one can 

fulfill the mitzvah of zechiras ma’aseh Miriam in 

the manner the Magen Avraham wrote. The 

Chida (Yosef Ometz 23) on the other hand writes 

that lehodos lecha is only a reminder to properly 

remember the story of Miriam at a later point, 

but in itself is not enough to fulfill the mitzvah 

(p. 79, note 1). 
 

 There are two other ways one can fulfill the 

mitzvah of zechiras ma’aseh Miriam. One is by 

learning Hilchos Lashon Hara (Chofetz Chayim in 

Chovas Hashmirah 3) and one is by learning 

Hilchos Negaim (Rash M’Shantz, Sifra 

Bechukosay 1:3). R’ Moshe Feinstein disagrees 

and maintains that one does not fulfil the 

mitzvah of remembering what happened to 

Miriam by merely learning Hilchos Lashon Hara, 

as he is not actively recalling that which occurred 

to Miriam (p. 79, note 1). 

 

 How often is there a chiyuv to remember that 

Miriam got punished for speaking Lashon Hara? 

1) The Minchas Chinuch says that any time a 

person has an urge to speak Lashon Hara, the 

Torah commands him to remember what 

happened to Miriam as a result of her speaking 

Lashon Hara. 2) The Sefer Chareidim, Shelah, 

Pele Yoetz and many others hold that there is a 

daily obligation to remember what transpired 

when Miriam said the wrong thing [presumably 

this is why some have the practice of saying the 

pasuk zachor es asher asah Hashem Elokecha 

l’Miriam after davening daily]. 3) The Machatzis 

Hashekel is of the view that the mitzvah is 

fulfilled by remembering it once a year, just like 

we find by zechiras ma’aseh Amalek (p. 79, note 

2). 

  

 Even though Miriam spoke Lashon Hara about 

Moshe Rabbeinu with a constructive purpose in 

mind, she is nevertheless blamed for speaking 

Lashon Hara. The Chofetz Chayim (klal 3, b’er 

mayim chayim 11) explains that she should have 

judged Moshe Rabbeinu favourably. Instead, 

she judged him lechaf chov – unfavourably – and 

assumed that what he did (separating from his 

wife) was wrong. This led her to speak about 

him, and it is therefore considered Lashon Hara. 

(p. 79, note 3). 
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