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This week’s Parsha deals primarily with the Metzora, 
a person who had slandered and spoken ill of his 

friend and is therefore afflicted with the spiritual ailment of 
Tza’raas. Chazal have pointed out that the word Metzora 
is actually a composite of two words- Motzi - Ra- one who 
spews forth evil speech and the subsequent punishment 
comes as a reprimand for his evil speech.  The Torah tells 
us that when the Metzora is going through the process of 
Teshuva and a Kohen declares him to be in a healed state 
the Metzora must then bring two live birds as atonement for 
his sins.

The Zohar explains that these birds come to atone for 
two different types of speech. The first bird comes to atone 
for the Lashon Hara that the person spoke and the second 
bird atones for the Lishna tov, the proper and good speech. 

This is a puzzling statement and begs for an explanation.  
It is easy to understand why the Metzora needs 

forgiveness for the slander and gossip but why in the world 
would one need to make amends for proper and good speech?

Rav Dov Weinberger in his sefer- Shemen Hatov- 
understands that the Zohar is teaching us an incredible 
lesson. The Zohar is telling us that there are two types of 
speech a person will have to answer for. The first type is 
your everyday-run of the mill- destructive speech- slander, 
Lashon hara, and Onaas devorim- hurtful words- are the 
types of damaging speech that fall into this category. It 
can hurt. It can destroy. It can create argument and cause 
machlokes.  It can destroy marriages and embarrass people. 
Everyone recognizes that they need to distance themselves 
from this type of caustic speech. 

However, there is another type of speech that needs 
to be addressed, which is the great inherent potential of 
positive speech. As opposed to the calamity that evil speech 
can leave in its wake, a person can harness his speech to 
encourage people and to cheer them up.  It can be used 
to compliment and praise, raise the hopes and dreams of 
someone who may feel lost on his journey through life. If a 
friend is in distress or down on his luck one may talk to him 
and give him chizuk to help him come up with new ideas 
and solutions. 

Rabbi Paysach Krohn brings this idea out with a 
fascinating story about the famous Rosh HaYeshiva Rabbi 
Avrohom Pam.

 There was an elderly man in Rav Pam’s shul that got 
sick and had to be hospitalized. Being a Kohen, Rav Pam 
didn’t visit hospitals out of fear of violating the prohibition 
of a Kohen being in the same building as a dead person. 

Instead he wrote the man a letter wishing him a refuah 
shleima- a speedy recovery. It was a short letter that took 
the Rosh Hayeshivah just a few minutes to write. The man 
could not believe that a simple man like himself merited a 
letter from the famous Rosh Hayeshivah. He kept the letter 
under his pillow and, beaming with pride, showed it to all 
of his visitors.

A few months later the man passed away. One of the 
eulogizers pointed out that the man obviously was important, 
because the Rosh Hayeshivah himself took the time to write 
him a letter.

Later that week Rav Pam (who, being a Kohen, could 
not attend the funeral himself) heard what was said and that 
the man treasured the letter.

Rav Pam then said, “This whole incident is frightening 
to me. Consider what a person can accomplish in just a few 
moments. It took me just two minutes to write that letter, yet 
in the hospital it gave the recipient such cheer and comfort. 
Furthermore, at the funeral it gave his family and friends 
consolation. Do we realize what can be accomplished in just 
two minutes? How often do all of us have two minutes of free 
time? If we don’t make the most of those periods, they pass 
by in emptiness. What frightens me is that Hashem can take 
this letter and say to me, ‘You did something so wonderful 
in such a short amount of time. What are you doing with 
all the other two-minute spans of free time that you have?” 
(“Footsteps Of The Maggid” Page 64).    

We can focus our speech to help improve the lives of 
the people who constantly surround us- our spouses, our 
children, our friends, employees, and, yes, even our Rabbis.  

Yet, if we withhold that encouragement, that compliment 
or even a “thank you” it can also inflict pain on a person. 

If a kid comes home with a great test score and you just 
ignore it, he just might stop trying. 

If your wife cooks a Shabbos meal fit for a king and you 
don’t even acknowledge it, then besides the oatmeal fritters 
and stale bread which is what your next meal will consist of,  
you have probably made her feel terrible. 

The funny thing is that the compliment does not cost 
you a thing. All one has to do is to focus on the good, 
recognize it and acknowledge it.   The message the Zohar 
is trying to convey to us is that sometimes withholding a 
compliment or a good word can be just as destructive as 
speaking Lashon Hara because that little encouragement, 
reassurance, inspiration and praise could sometimes be all 
that is needed to help someone, nurture someone, and be the 
cheer in their day to make it all worth it.  

R’ Akiva Eisenstadt  Rosh Kollel 

LISHNA TOVA
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Q: What is the prohibition of Chodosh?

A: The Torah1 explicitly prohibited one from eating from 
the new harvest until the karbon Omer (sacrifice of barley) 
was brought. The Omer was brought in the times of the Bais 
Hamikdash on the second day of Pesach. Therefore, in order 
to eat any of the grains that were planted after the second day 
of Pesach one must wait until the following Pesach, thereby 
taking it out of the realms of being “Chodosh” (new) and 
making it “Yoshon” (old).

Q: What is the reason given for this prohibition?

A: The Chinuch2 mentions that just as one should not eat 
something without making a b’racha as that is tantamount to 
stealing from Hashem,3 so too grains, the main staple of our 
diet, should not be consumed prior to bringing a sacrifice to 
the one who provides it for us to begin with.

Q: Since there is no karbon nowadays should we say that 
there is no prohibition of Chodosh as well?

A: What is quite clear from  the verse that states the words 
“ad etzem hayom hazeh”... “until this very day”... that even 
nowadays after the destruction of the temple, one is still 
required to eat only from  the grains of the old crop.

Q: Which foods are included in this issur?

A: All foods that possess any of the five grains (wheat, 
oat, barley, rye and spelt) that was planted close to or after 
Pesach (thereby taking root after the Omer sacrifice) would 
be prohibited to eat until the following second day of Pesach.

Q: Which items are definitely not included in this issur?

A: Any product that has only corn, soy, beans, rice, buckwheat 
or millet is not included in the prohibition of Chodosh and  
may be eaten from any crop at any time that one desires.

 Q: The mishnah in Kiddushin4 states that the Rabbonon 
hold that Chodosh is only applicable to those living in 
Eretz Yisroel, and there is only an individual view that it 
applies to the diaspora as well (this is the perspective of R’ 
Elazar). Is this enough of an allowance for those living in 
Chutz L’aretz to disregard the prohibition of Chodosh?

A: While in general when there is a dispute between an 
individual (R’ Elazer), and a majority (the Rabbonon), the 
halacha follows the majority,5 this is not so in this case. The 
reason being that there is a mishnah in Orlah that clearly states 
that Chodosh is to be kept throughout the world, hence the 
halacha follows this mishnah, albeit opposing the majority 
view. The Rambam,6 Rosh,7  Rif8 and Shulchan Aruch9 pasken 
in accordance with R’ Elazer as well.

Q: If there is an explicit halacha in Shulchan Aruch that 
eating Chodosh is prohibited why are so few people aware 
of this transgression?

A: For generations many have been lenient in keeping this 
particular mitzva and there is much brought down in trying 
to cast the benefit of a doubt on this practice. A few possible 
approaches that are offered are:

(1) There are many Rishonim10 who hold that the mitzvah 
of Chodosh is only placed upon wheat (and the other 
four grains) that are harvested by Jews. Any grain 
coming from the non-Jewish sector is not applicable 
to this prohibition. The reason given is that since 
the verse in the Torah states that one may not eat 
grains until the karbon Omer is brought, it must be 
that the prohibition is correlated to those who bring 
the karbon, thereby excluding non-Jews who are not 
commanded in this sacrifice. Since almost all grains 
are coming from non-Jewish farms this would allow 
for one to be lenient in America today. 

(2) The Rama11 has a safek s’faika (a double doubt) which 
in general is halachically strong enough to allow for 
leniency. He states that firstly when buying a grain pr
oduct;12                             Doubt #1- one is not sure if 
it is from the old crop (Yoshon), or from the new crop 
(Chodosh), and even if one were to say that it’s from 
the new crop, maybe...                                          Doubt #2- 
the grain of this product initially took root right before 
Pesach thereby making it Yoshon and permitted.

(3) Almost 80% of all wheat in the United States comes 
from the winter crop which is planted late fall. 
Therefore by the time the product gets to the person 
he can assume it most definitely came from the old 
crop (Yoshon), and is permitted. The fact that majority 
of American grain products are inherently Yoshon 

HALACHIC PERSPECTIVES: KEEPING CHODOSH IN AMERICA 
R’ Heshy Kahan|Chaver HaKollel
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allows many to rely on this Rov (majority).

(4) For many years American farms would produce so 
much wheat that the government would actually 
destroy much of the excess product. While this was 
done as a form of strategic market control, it also 
assured everyone that the wheat being used for flour 
etc. was being stored for quite some time. Hence, by 
default of  the extensive surplus one can be almost 
guaranteed that any wheat being used was initially 
harvested from before the previous Pesach.13

Q: If there is so much room to be lenient, why then are so 
many people stringent in only eating foods from the old 
crop that was planted before Pesach (Yoshon)?

A: While the above mentioned reasons are cogent and 
reliable, it is nonetheless brought down by the Poskim as a 
form of  “limud zchus” (way to find merit) for those that aren’t 
stringent on Chodosh. The Mishnah Berurah14 states clearly 
how if one wants to be a ba’al nefesh (scrupulously observant 
individual) then he should try to only eat grain products that 
are from the old crop. As since many Rishonim hold that it is 
a biblical prohibition; 

	even in Chutz L’Aretz 

	even from a non-Jew 

	even from a country where it’s only relevant  to a 
minority of crops 

	when one cannot apply the above mentioned safek 
s’faika. Such as when it’s possible to find out if a 
particular product is Chodosh or Yoshon. [Note: 
Because of various regulations there are codes listed 
on each product which are telling of which crop the 
product came from. R’ Yosef Herman Shlita comprises 
an annual book of how to decipher the codes on any 
given product. This may actually eliminate both 
doubts listed above and do away with the heter of the 
Rama]

it should therefore not be easily dismissed as non applicable.

Q: Which foods are planted in the winter crop?

A: As mentioned above almost all wheat products produced 
in the United States are winter crops. This is because the 
cold conditions are most favorable to farmers looking to 
avoid infestation damage to their crop. Most wheat can be 
categorized as coming from two varieties:15

1. Hard Red Winter- a wheat which is high gluten and 
high protein which is usually used for bread, challah, 
bagels and pizza

2. Soft Red Winter- produce which is mostly suited for 
matzah, crackers and pie crusts. 

Since winter wheat is planted in the late fall and is harvested 
after Pesach it is always Yoshon and permitted. Without 
perusing the list of R’ Herman it is difficult to say with 
definitiveness which products are made from the winter crop, 
if one knows for sure then he would have no halachic concerns 
as it is always Yoshon when reaching the consumer.

Q: Is rye from the United States an issue with Chodosh?

A: In general, rye is a winter crop and therefore passes Pesach 
by the time it is offered in stores. While this is beneficial 
knowledge it is not so helpful when talking of rye bread, the 
most popular product containing rye as it also contains wheat 
flours as well which may be subject to Chodosh concerns.

Q: Should one be just as concerned when looking to 
purchase products containing spelt?

A: Just like all the other five grains, spelt is included in the 
prohibition of Chodosh. However it should be known that 
spelt alone is rarely used in the United States. The concern of 
spelt is only when purchasing multi-grain products or when 
frequenting specialized food stores that carry spelt pasta for 
those allergic to wheat.

Q: For those who want to accept keeping the stringency16 
of only eating Yoshon, how would one practically go about 
doing this?

A: One can easily stock up on Yoshon grain products (from 
the earlier then Pesach winter crop) that one will need from 
early September until the next Pesach and thereby avoid all 
Chodosh issues. The entire concern can be dealt with by 
buying (around June time) an excess of  flour, cereal, pasta 
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and beer, all of which are items that have naturally long shelf 
lives.17 Additionally, because of the availability of so many 
various  “Jewish”18 brands in the ever expanding Kosher 
market, the Kosher consumer can find breads, pizzas, cereals, 
cookies, cakes and crackers all made with Yoshon grains.

Q: If one is stringent on eating only Yoshon grains and is 
dining by people who rely on the leniency’s, would there 
be an issue with eating out of their utensils?

A: Since in the United States (and all of the Diaspora) the 
concept of Yoshon is kept as a “hiddur” and not as an absolute 
obligation (because of the above mentioned leniency’s), 
any utensils that cooked Chodosh does not have the status 
of cooking “issur” and should thereby not cause any one 
to refrain from eating from them. This is especially true in 
situations where feelings may be hurt (as in children who 
keep the stringency eating by parents who don’t), one should 
take utmost care not to compromise biblical prohibitions (of 
shaming people) in the face of chumros (only eating Yoshon).

FOOTNOTES
1. Vayikra 23:14
2. 303
3. See Gemara B’rochos
4. 36b
5. See Eiruvin 46a, gemarah in Brochos alludes to this concept 

as well (this term has become popularized by the now famous 
niggun sung by Avraham Freid and R’ Shragi Orzel)

6. Hilchos Ma’acholos Asuros 10:2,
7. Kiddushin 1:62
8. Kiddushin 16a
9. Both in O.C. 489:10 and Y.D. 293:1
10. Specifically the Maharam M’Rutenberg, Rivah and Rabbainu 

Avigdor, their views were solidified by various proofs brought 
down by the Bach

11. 293:3
12. Which aside for being inclusive of the obvious pizza doughs, 

cookies and crackers there is also the concern about the grains 
that are needed to produce beer

13.  This particular leniency may be a little suspect as recently 
the United States has taken on to export much of the excess 
wheat that they previously would have done away with, thereby 
lessening the longevity of the storage process

14. O.C. 489:45
15. As mentioned in the Kashrus Kurrents article of the Star-K
16. As one cannot call it an absolute chiyuv nowadays in America 

due to the many reasons listed above, rather it is kept as a 
chumra

17. The only thing one should be concerned about is where one 
stores the flour as it can be prone to storage worms which are 
biblicaly prohibited from consuming according to everyone as 
well as everywhere. Placing it in the freezer and then Ziploc 
bags may be most ideal.

18. R’ Mottel Fisch CEO of Heimish Inc. has a catalog of all 
products that are produced by religious companies and thereby 
always adhere to the guidelines of Yoshon, one can contact his 
company for a detailed list at (845) 659-5188. 

The Torah devotes many pesukim to the topic of tzaraas. 
Sefer HaChinuch (169) explains that this is to teach us about 

the matter of Hashem’s supervision of our every action, which 
is an important lesson, as this concept is a major cornerstone of 
the Torah. Chinuch says that through this mitzvah we establish 
within ourselves the recognition that Hashem’s supervision is 
individually trained on each and every person and His eyes are 
focused on all their ways. Therefore we are warned to take heed 
of this terrible illness and to contemplate that our sins brought 
it about, and not take it as happenstance. In Mitzvah 170, which 
warns against cutting off a sign of the tzaraas affliction, he 
explains that this alludes to the idea that a person should not 
reject the lesson and purpose of such punishments. Rather, he 
should contemplate and plead for favor from Hashem that He 

heal him. Of course, this lesson applies to all that happens to us. 
We should realize that Hashem is involved with each and every 
one of us individually.

While Chinuch’s message addresses the entire human race, 
another message is addressed to the Jewish people specifically. 
Sforno explains that the Jewish people were chosen by Hashem 
to emulate His ways. And when we are on the proper level, 
Hashem in His great mercy will let us know when we are veering 
off the path. In other words, this topic teaches us Hashem’s love 
for us. We are close to Hashem and He wants us to remain close 
to Him and so He gives us signs when we are veering off the 
path. Today, we are not on that level and therefore do not receive 
these signs openly, but we do receive subtle signs. When we are 
challenged, it is a sign of Hashem’s love for us; He is hoping 

Rabbi Avraham Greenwald
PARSHAS TAZRIA-METZORA
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that we will change course and come closer to Him.
The pasuk says: When you arrive in the land of Canaan that 

I give you as a possession, I will place a tzora’as affliction upon 
a house in the land of your possession.” (14:34). According 
to chazal, cited by Rashi, this is a besurah tova. The previous 
inhabitants hid their valuables in the walls of their homes to 
prevent them from falling into the hands of the conquering 
Jewish army. When you come into Eretz Yisrael, I will show 
you where to find those treasures by placing tzaraas on those 
homes. When the owner will remove the walls, he will find a 
treasure. This is extremely puzzling. As we know, tzora’as in 
the walls of homes was a punishment for selfishness. Why 
should such a person be rewarded with the discovery of hidden 
treasures? 

With respect to tzaraas on a house, the pasuk says And I 
[Hashem] will place a nega... on your house. This lashon is 
not used with respect to tzaraas on a person. Ramban sees this 
as reflecting the fact that tzaraas on a house is nothing short 
of a miracle. Tzaraas on one’s body is a physical ailment 
with spiritual meaning, but concerning a house, there is no 
physical explanation - it is a miracle! But, this is difficult, for, 
as Netziv points out, tzaraas on clothing is also a miracle. Why 
there doesn’t the pasuk say I will place? Another interesting 
difference found in the pesukim is as follows: With respect to 
tzaraas on a house, the pasuk says: The one to whom the house 

belongs shall come and tell the Kohen... With respect to tzaraas 
on clothing, however, the pasuk says: And it shall be shown 
to a Kohen [in a passive form] (13:50). And with respect to a 
person, the Torah says: He shall be brought to Ahron the Kohen. 
Very strange! One time, he comes and tells a Kohen, another 
time it is shown, and yet another time, he is brought to a Kohen!

A possible answer to all these questions is as follows: As 
we know, Hashem, in His mercy, first sends a message through 
a person’s house, then it gets closer - his clothing - until finally 
it reaches his own body. A thinking person will get the message 
the first time. He realizes that it is I - Hashem – Who has placed 
it on your house. He himself runs to the Kohen for instruction. 
He got the message. And he is truly a great person. Yes, he may 
have fallen, but he has now heard Hashem talking to him and 
is on his way back. He is truly deserving of a treasure. When 
tzaraas appears on his clothes, it means that he did not get the 
message. At that point, it is not so easy to realize it is from 
Hashem. Yes, it is shown to a Kohen, but the fellow does not 
really see how it personally affects him. And if he still does not 
get it, and it comes even closer - to his body - then he stands the 
chance of thinking nothing of it, to the point that he has to be 
brought to the Kohen (see Shaarei Orah).

While Hashem does not speak to us directly, He does send 
messages through personal and world events. It is our job to get 
the message. 

WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

The deeply religious man from Eastern Europe had lost his 
first wife and six children in the concentration camp of 

Auschwitz where they were gassed. Now, remarried, his second 
wife was sterile.

He found himself feeling depressed and was recommended 
to go speak to someone about the pains in his heart. He came to 
Dr. Viktor Frankl, also a survivor of the Holocaust, who listened 
attentively and then offered the thought that having children is 
not the only way to make life meaningful.

However, the religious man viewed his plight via the eyes 
of an orthodox Jew. He initially said that what bothered him was 
that he had no child to say kaddish for him after he would pass 
from this world.

It was then that Dr. Viktor Frankl pushed a sensitive button. 
He asked the religious man, “You have children, they may not 
be here, but they are waiting for you in heaven – don’t you have 
hope that one day you will be reunited with them?”

It was this question that caused the religious man to break 

down in utter tears, sobbing uncontrollably. It was through his 
cries that the true reason for his depression and despair came 
out. He explained that his children died as innocent martyrs, 
they died for the sanctification of Hashem’s Name. Because of 
this, they were deserving of the highest place in heaven. Yet, an 
old man like him, with so many sins and transgressions, what 
hope did he have to attain such a lofty place like that in heaven.

The doctor then said, “Is it not conceivable that precisely in 
this is the meaning of your surviving your children, that you may 
be purified through these years of suffering, so that finally you 
too can be pure like they are, so that you can become worthy of 
joining them in heaven? Does it not state in Tehillim (56:8) that 
Hashem preserves and holds on to every person’s tears? Your 
suffering is not in vain, it is part of the process to bring you to 
where you need to go.”

In this week’s perasha, we learn about the purifying process 
which follows a woman that gives birth. This purifying process 
reaches its apex when the woman brings a sacrifice to the Beit 
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Hamikdash.
What is the reason for this sacrifice?
The Talmud (Nidah 31b) informs us that Rabbi Shimon Bar 

Yochai says that this sacrifice is an atonement. The reason is 
because when a woman is in the midst of child birth, the pain 
can be so great and intense that she may scream out that she will 
never want to bear a child ever again. This impulsive utterance 
needs penitence.

Many have said that if men had to have babies there would be 
no babies in the world. The pangs of birth can be overwhelming 
and in many ways harrowing. What then would be so wrong 
with a woman making such a claim while in labor? Are her 
feelings at this moment in time not understandable? Why the 
need for a sacrifice of atonement?

Rabbi Avraham Steinberg Shlitah explains that this episode 
is teaching us an important lesson about faith. When a person goes 
through physical or emotional pain, he must not forget that this is 
a part of a larger process. It is all orchestrated from Hashem, your 
life, your trials and tribulations, even your successes; they are all 
ingredients to create an amalgam of spiritual health. Through 
the eye that sees the whole picture instead of the individual part 
alone, one is able to put into context the experience he is going 
through. When one realizes that he can find meaning behind the 
difficulties that he faces, it makes it easier to bear.

Let us look at this point from another vantage point. The 
Talmud (Pesachim 117a) states that when the nation of Israel 
will be redeemed from any trouble, they should say Hallel, 
praise for Hashem, on their redemption.

Rav Chaim Soloveitchick (1853-1918) of Brisk conveys 
an interesting correlation to another chapter written by David 
Hamelech in Tehillim. It states:

“For the musician, a hymn by David: How long O Hashem? 
– will You forget me forever? How long will You hide Your face 
from me? How long must I devise schemes in my soul against the 

daily sorrow in my heart? How long will my enemy rise above 
me? Look down, answer me, O Eternal, my G-d, illuminate my 
eyes lest I sleep the sleep of death – lest my enemy say, ‘I have 
overcome him,’ and my tormentors rejoice when I falter, As 
for me, in Your kindness do I trust, my heart will revel in 
your deliverance, I will sing to Hashem for He has bestowed 
kindness upon me” (13:6).

Rav Soloveitchick conveys that even though one bestows 
praise when he has seen the fruition of salvation, the true man 
of faith, one who believes with every ounce of his soul, can find 
inner joy even in the face of adversity. It is the joy of a man 
who believes with his whole heart in Hashem and that what 
he goes through is what Hashem deems appropriate for him to 
go through. It is the belief that all one’s hardships comes from 
the kindness of Hashem, one that we trust is for our overall 
benefit. It allows one to know that his adversity has implication 
in achieving inner maturity and to help him achieve a greater 
connection to his Creator.

 The myopic view disallows us to find meaning to our 
suffering. We end up focusing on the immediate experience 
instead of the bigger one. The fact is that we are here in this world 
for a short time and our tests that we face are our opportunities 
to fulfill our purpose – this is the meaning of our suffering – to 
purge, to learn, and to grow.

It is this exact point for which the Torah focuses itself on 
this woman’s complaint during her labor. It is because she has 
focuses on the part and not on the whole. She has been drawn in 
to the present pain alone and has made a vow against the beauty 
and progeny of the future. She has disconnected herself from 
the bigger picture. It is this mindset that the Torah is looking to 
neutralize, to prevent, and to ensure that one does not fall victim 
to.

It is because her “suffering” at this present moment has the 
greatest meaning for us all – it gives birth to life itself. 

R’ Aharon Finkelstein

R’ Boruch Yechiel Schreiber
PARSHAS TAZRIA-METZORA; KIDUSHAS HABAYIS

When discussing Kidushas Habyais, the holiness of a 
house, typically we are referring to the holiness of a 

person’s home and his household members. We don’t mean 
the physical house. But this week’s Parasha illuminates us to 
an additional meaning to Kidushas Habayis.

The Torah tells us that when Klal Yisroel will arrive in 
Eretz Yisroel, in addition to Tzoraas appearing on their bodies 
and clothing, they will also appear on their homes. The Torah 
teaches us how do purify a home plagued by Tzoraas. 

The Zohar explains that the Canaanites who lived in these 
homes before the Jews arrived in Eretz Yisroel, served Avodah 
Zorah. The Zohar then says an amazing insight. These idol 
worshippers built their homes while mentioning the names of 
their idols. This permeated a spirit of impurity deep within the 
walls of their homes. 

When the Jews arrived in Eretz Yisroel, Hashem wanted 
to purify the homes, so the Shechina can rest and spread its 
Kedusha throughout Eretz Yisroel. Therefore, any home built 
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with impurity, sprouted Tzorras. This way the home owner 
was required to knock out those bricks and rebuild them. Now 
the house was pure. 

Based on this, the Zohar says that anyone building a new 
home, should mentioned verbally that he is building the home 
to serve Hashem, and then he will have Siyata Dishmaya and 
Hashem will fill the home with Kedusha.

This teaches us the importance of establishing in 
everything we do right away upfront the correct direction and 
vision, so that we have Siyata Dishamaya and Kidusha in all 
that comes forth afterwards.

It is not only at the time of building that one’s thoughts 
becomes incorporated within the walls of the home. All that 
one does in his home affects its essence and becomes seeped 
deep within its walls. Perhaps this is the meaning of the 
Gemorah (Yoma 47a) that says that Kimchis was zocheh to 
have seven children who were Kohanim Gedolim since the 
four walls of her house never saw the hair of her head. It would 
seem from the Gemara that the walls indeed are affected by 
the happening around the home. 

In Pirkei Avos it says that one shouldn’t spend time in a 
“moshav Leitzem” - a gathering of scoffers. The Seforim explain 
the reason is not only because you will become negatively 
affected by those hanging around there, but because an edifice 
which houses scoffers and people wasting away their time, 
affects the walls and foundation of the building. Any future 
event even with good intentions, will be affected by this.

The Avnei Nezer writes a fascinating opinion, discouraging 
a community from using a hall that was used for improper 
gatherings, as a Shul. Using the above argument, he says the 
walls surely seeped in the T’euma and will negatively affect 
the Tefilos davened within.

On Pesach we begin Magid, by reciting Ha Lachma 

Anya. We say, “This year we are here, Next year may we 
be in Jerusalem”. The Chasam Sofer explains these words 
differently. We know when Moshiach comes all the Shuls 
and Yeshivos will fly over to Yersuhalayim. Says the Chasam 
Sofer, this is not limited to only Shuls and Yeshivos. Any home 
which is used to sanctify Hashem’s name will be included in 
this flight. 

When we begin reciting the story of Yetziyas Mitzrayim, 
we offer our fervent prayer and hope, that although this year 
we are reciting the Haggada in exile, next year may our home 
be among those that will travel to Yeruyshalayim, so that we 
will recite the Haggada, in our home, in Jerusalem. 

This is a powerful statement. If we use our homes for 
holiness, to be Mikadesh shem Hashem, the Kidusha will 
permeate the walls and it will become elevated as a shul, 
worthy of joining all the Shuls and Yeshivos in Yerushalayim. 

The Midrash actually explains the parsha of Tzoraas 
appearing on their homes as a metaphor for the Bais 
Hamikdash. When Jews starting worshipping Avoda Zara, 
Hashem sent our enemies to destroy the Bais Hamikdash. 
This is similar to a home that has within it Avoda Zara and 
Hashem send an ‘enemy’ , in the form of Tzoraas, so that 
we are required to destroy the affected area. The Kli Yakar 
explains that the Midrash is based on the Zohar we mentioned 
previously, that the Canaanites built these homes with their 
idols in their minds and prayers, thus incorporating the 
impurity deep within its walls.  

We see from here that a home is a mini Bais Hamikdash 
and requires we keep it holy at all times. Any impurities gets 
seeped within and can have an adverse affect later on. 

Let us keep our homes pure so they reflect a true mokom 
Kodosh, and join Klal Yisroel on the flight to Eretz Yisroel, 
bikorov. 

R’ Boruch Yechiel Schreiber

BRIS AND SEFIRA
R’ Chaim Yosef Lomner  Chaver HaKollel

The beginning of parshas tazria begins with the halachos 
relevant to the birth of new born children. We are taught 

of the different processes that are to be performed at that time. 
One of the Mitzvos we are obligated to perform with the birth 
of a boy is the Bris Milah. Let us focus on this mitzvah of the 
Bris.

The medrash on next weeks parsha writes on the words 
“b’zos yavo Aharon el hakodesh” (with this Aharon will come 
into the Kodesh Kadashim) “with this” is referring to the 
Milah. The medrash there teaches us as well that “with this” 

is referring to the Torah. The common denominator between 
these two is that they are both holy and are “lema’alah min 
hateva”. Teva, nature expresses itself in the number seven, 
Hashem created the physical world in seven days, and the 
fact that the week is comprised of seven days is a function 
of that. The number eight represents the realm of holiness 
that is beyond this physical world. Both, Torah and Milah 
originate from that source of holiness and both therefore 
find expression in the number eight. The Bris Milah as we 
all know is performed on the eighth day following the birth 
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of the child. The Torah as well relates to eight as the perek/
chapter in tehillim that is dedicated to discussing the Torah is 
arranged according to the Aleph Bais and each of the letters 
is repeated eight times (summing up to the largest perek in 
tehillim, 176 verses).

The Torah and the Milah are both holy and it because 
of them that the Kohein Gadol was able to enter the Kodesh 
Kadashim on the day of Yom Kippur. Entry into this location 
required the merit of the aforementioned since it was a place 
of awesome holiness. This location is actually considered the 
bridge between heaven and earth, a place of heaven contained 
on earth. In the Kodesh Kadashim was where the Aron Kodesh 
was kept, the Maharal teaches us that the term Aron is from 
the word Ohr, light which is in essence that is what the Aron 
was and it contained within it the holy Torah which is as well 
referred to (in the sefer of mishlai) as light. The holiest man 
on earth, the Kohen Gadol was the only one amongst all the 
kohanim to wear the eight garments during his avodah/service. 
It was the combination of the holiest man, on the holiest day 
of the year, and in the merit of the holy Torah and holy Bris 
Milah that graced him entry into the holist location on earth.

We mentioned that the Torah relates to eight. We find this 
in connection to the time that we presently find ourselves in, 
the sefira. When the jews left Mitzrayim/Egypt they started 
counting towards the giving of the Torah on Har Sinai, Mount 
Sinai. Their march toward accepting the Torah was composed 
of forty-nine days and on the following day, the 50th we 
received the Torah from G-D Himself. Fifty is directly related 
to eight as the full expression of seven is forty-nine as each 
facet of each of the seven finding themselves within their 
respective peers being seven multiplied by seven equaling 49. 
The number that follows is 50 which like eight hints to the 
concept of exalted holiness.

In the physical realm we are created with the orlah/
foreskin and there would be no apparent reason to change 
that. However being that we are the exalted nation who live 
for a higher calling and have the privilege to enter a Bris with 
Hashem Himself we are commanded to perform the Bris on 
our physical bodies.

May we appreciate what the Bris on our bodies represents. 
May we at the same time understand the great gift that we are 
counting toward during these days. 

What did Uzza do that was so bad?
When David Hamelech, with great fanfare, was 

bringing the Aron Kodesh back from its “exile”, it having been 
captured, and then returned, by the Plishtim, the two sons of 
Avinadav, the man in whose house it had rested for  months, 
bringing much blessing to that house, led and walked along 
with the wagon carrying the ark, Achyo front and Uzza by the 
side. At one point the oxen stumbled and the Ark appeared to 
be falling off the wagon. Uzza reached out to support it and 
was struck down dead, an act of God. He had had no right to 
do so. No one other than a designated Levi may touch the Ark, 
and the Ark does not need to be supported. Indeed, it supports, 
it carries, those who “carry” it. It carries itself.  And so by 
reaching out to support it, Uzza in effect publicly denigrated 
it.  And for that he paid with his life in a public spectacle 
(Shmuel II 6). A very grave lesson in reverence for things holy 
was taught. 

Wow. The Aron Kodesh was to all appearances about to 
fall off the wagon onto the ground. What was Uzza supposed 
to do? Even if in the midbar the legal protocol  was very 
specific and very strict about the handling of the Aron, more 
that four hundred years had passed and a lot of mundane 

handling, without any recorded thunderbolts, had taken place 
since. Perhaps those original rules applied only in the midbar. 
Why should Uzza have concluded that the original rules in 
the midbar applied right now? It was falling! Should he have 
stood by and let it fall? If it had been captured and carried 
off by the Philistines, why should it now  be immune from 
falling? Would he have been honoring it more if he just let it 
fall to the ground? How could he know for sure that it would 
not?

We know, after the fact, that it would not, in the end, 
have fallen to the ground. We know, after the fact, that David 
Hamelech was wrong to place it onto a cart rather than have 
the Levi’im carry it. But Uzza was, in fact, following the 
instructions of his master, King David. Should he have been 
moreh Halacha bifnei rabbo? Doing that is one of the sins 
that have been offered as explanation for the deaths of Nadav 
and Avihu. 

The Plishtim apparently carried the Ark without being 
struck down. They later suffered for keeping it in their domain 
so they were ultimately compelled to return it. But Scripture 
says nothing about anything happening to those who picked it 
up and made off with it. Indeed how  would it have gotten to 

R’ Chaim Yosef Lomner

Yerucham Reich
UZZA
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Yerucham Reich

Philistia had they not picked it up? 
And further, the Aron Kodesh that Uzza touched, according 

to the Gemara, may not have even contained the Luchos, the 
Tablets of the Law from Mt Sinai at all!  According to this 
view, just as the Plishtim were making off with it, a very 
brave and mighty man of the tribe of Binyamin, identified as 
Shaul, who would later be king, swept down and rescued the 
Luchos themselves from the Ark as it was being carried off, 
and returned them to Eli HaKohen in Shilo. Shaul was not 
struck down for grabbing the Luchos themselves. Why should 
Uzzah have been stuck down for supporting what might have 
in fact been a holy, but empty, ark? 

And so, it seems, what happened to Uzza was an 
extraordinary event, 

outside the realm of our usual sense of justice. And we 
read this portion of the Navi as the Haftarah for Parashas 
Shmini, in which another similar extraordinary event occurs, 
the sudden striking down dead of Nadav and Avihu, the two 
older sons of Aharon HaKohen, for the ill-defined offense of 
“aish zarah”. 

We don’t really have a precise understanding of aish 
zarah, and what their offense actually was. There are a number 
of explanations offered by Chazal, which vary widely in the 
nature, and the degree, of apparent offense. In some renditions 
Nadav and Avihu are serious cads; in others they are wholly 
righteous. We just don’t really know. But there is a natural 
inclination, given our God-given sense of justice, and our 
God-given mandate to judge judiciously, to find some serious 
fault in their behavior that makes sense of their shocking, fiery 
demise. 

One might conjecture that the story of Uzza, and its 
reading at the same time as the story of Nadav and Avihu, 

comes for the very purpose of being melamed z’chus on 
behalf Aharon’s sons. They erred, and they paid with their 
lives for it. But perhaps their error should be judged kindly 
by us, even as it appears that Uzza should be judged kindly 
by us. That they each paid with their lives for what we would 
normally not consider a capital offense serves to teach us yet 
another critical lesson, one which I believe we need to learn if 
we are to maintain our sanity and our religious balance as we 
consider this world we live in. 

God is Just, and He demands that we be just in our lives 
and in our civilization. But we need to understand that there is 
a realm of justice that is beyond our understanding, a realm in 
which all of the past, present and future, opaque to us but all 
perfectly clear to God, are simultaneously in focus before Him 
as He makes His divine judgments in the world. The terrible 
mystery of tzadik v’ra lo is no mystery to Him. The seemingly 
small infractions for which tzadikim may pay with their lives, 
but which serve as a lesson and a lifesaving warning to the 
rest of us about proper reverence before God, is no mystery 
to Him.

It is for us to recognize and to learn those lessons, not 
only to be zealous and careful in our own reverence, not only 
to understand and accept that there is much that we cannot 
understand even as we carry on faithfully, but also to accept 
those bewildering lessons in the way Aharon taught us, with 
his great faith, the only possible response to the unknowables 
of Divine Justice, to the unanswerable questions that we 
cannot allow to weaken our faith: Vayidom Aharon, the 
dignified acquiescence of faithful silence

Yerucham Baruch Reich
Parashas Shmini 5777 
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