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Young Israel of Midwood

on the Web: YIMidwood.Org
1694 Ocean Avenue

Brooklyn NY 11230-5401זמנים
Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                             6:50
Maariv                                      after mincha,  9:15

פרשת זכורשבת ויקרא
Light candles                                              6:48 PM
Mincha                                                       6:58 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                      1:45, 6 &  6:45 PM
Maariv                                                        7:55 PM
Shabos Ends                                               7:58 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION

Tonight is theYIM Pre-PurimMelave Malka Costume Party 
Extravaganza!

WHEN: Before Purim 
(Motzoi Shabbos March 19)

 8:00 to 11:00 P.M.
For:  Kids of all ages 

WHAT to Expect: Food!
 Costumes!

 Raffles (win a megillah!)
 Toys galore

 Entertainment! Fun!!
 Face Painters!

Adults $5.00, Children under
 Bar/Bat Mitzvah $3.00. 

Maximum per family $25.00לז"נ רבקה בת מרדכי בנימין ע"ה
לאמרויקרא אל-משה וידבר ה' אליו מאהל מועד 
R’ Yitzchak Abarbanel z”l 
(1437-1508; Portugal, Spain and 
Italy) introduces the Book of Vayikra 
as follows: The first book of the 

Torah of Elokim writes about the 
creation of the world; the branching 
out of the early generations; and the 
affairs of the holy Patriarchs, until 
Yaakov descended to Egypt. The 
second book tells how the Egyptians 
mistreated our ancestors; how 
Hashem redeemed them through His 
agents Moshe and Aharon; the 
miracles that He did in Egypt, at the 
Sea, and in the desert, until they 
arrived at Har Sinai, where they all 
attained the level of prophets and 
received the Torah and mitzvot from 
the Mouth of the All-Powerful One; 
how they sinned with the Golden Calf 
and then were forgiven; and how they 
made the Mishkan so that the Divine 
Shechinah and Hashem’s 
Hashgachah /  Providence would rest 
on them, as they saw on the day 
when the Mishkan was assembled (at 
the end of last week’s parashah), 
“The cloud covered the Ohel Mo’ed, 
and the glory of Hashem filled the 
Mishkan.” After these, this third book 
explains the service in the Mikdash; 
how the Kohanim will serve their 
Elokim and atone for Bnei Yisrael’s 
sins; how the Kohanim will toil to 
study and know the Torah of 
Hashem--its decrees, 
commandments, and ordinances--to 
direct the nation on a straight path 
and to teach them the way in which 
they should go, as is written (Malachi 
2:7), “For the lips of a Kohen shall 
safeguard knowledge, and they [the 
Jewish People] shall seek Torah from 
his mouth, for he is an agent of 
Hashem,Master of Legions.” (Peirush 
Al Ha’Torah: Hakdamah L’Vayikra)
================================Do what you can

הצאן".אלא מן הנרדפים, וזהו שנאמר "מן הבקר ומן הקב"ה: לא תקריבו לפני קרבן מן הרודפים כבש נרדף מפני זאב, עז מפני נמר. אמר בר' יוסי בן זמרא אמר: שור נרדף מפני ארי, שברשותך, שהן גדלות על אבוסך. רבי אלעזר לפני קרבן מאלו שאינן ברשותך, אלא מאילו לכם לעלות בהרים ולהתיגע ביערים להביאו ותאו וזמר. לא הטרחתי עליכם, ולא אמרתי שאינן ברשותך: איל וצבי ויחמור, אקו ודישון שלש שהן ברשותך: שור, כשב ועז, ושבע לך, שלש שהן ברשותך, ושבע שאינן ברשותך. הקב"ה למשה: עשר בהמות טהורות מסרתי קרבנכם"  - אמר רב יהודה בר סימון: אמר "מן הבהמה מן הבקר ומן הצאן תקריבו את 
[ויקרא רבה כ"ז, ה', וג"כ תנחומא פרשה אמור].
===========================
Our parashah (and the Book of 
Vayikra) opens: “He called to 
Moshe, and Hashem spoke to him 
from the Ohel Mo’ed / Tent of 
Meeting, saying.” R’ Avraham 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

==========================================Saba z”l (1440-1508) writes: After 
the Mishkan was completed, Moshe 
could not enter (see Shmot 40:35), 
so Hashem had to call him and give 
him permission to enter. This was 
important because the ultimate 
purpose of the Mishkan was to be the 
place where Hashem would speak to 
Moshe, as it is written (Shmot 25:22), 
“It is there that I will set My meetings 
with you, and I shall speak with you . . 
. R’ Saba adds: The call in our 
parashah is of higher distinction than 
all previous calls. Here it says, “He 
called to Moshe, and Hashem spoke 
to him from the Ohel Mo’ed,” 
indicating that the location is more 
suitable than any other location 
where Hashem had called to Moshe. 
The sneh / “Burning Bush” was not 
inherently suited to Divine revelation; 
therefore, Hashem did not speak to 
Moshe until Moshe took some 
initiative, as it is written (Shmot 3:4), 
“Hashem saw that he turned aside to 
see; and [then] G-d called out to him . 
. .” Har Sinai also was not inherently 
suited to Divine revelation; there, too, 
therefore, Hashem did not speak to 
Moshe until Moshe took some 
initiative, as it is written (Shmot 19:3), 
“Moshe ascended to G-d, and [then] 
Hashem called to him from the 
mountain.” Here, in contrast, there is 
no mention of initiative on Moshe’s 
part. Nevertheless, R’ Saba 
continues, the call here also was 
deficient, as indicated by the fact that 
the word “Vayikra” is written with a 
smaller letter aleph. The Zohar 
explains, R’ Saba writes, that this is 
because Hashem had to, 
so-to-speak, leave His home in Eretz 
Yisrael in order to “meet” with Moshe 
in the desert. (Tzror Ha’mor)
“He called to Moshe, and Hashem 
spoke to him from the Ohel Mo’ed, 
saying.” (1:1) R’ Gershon 
Ashkenazi z”l (Central Europe; 
1618-1693) asks: Why is Hashem’s 
Name omitted in one clause of this 
verse and mentioned in the other? If 
it is not obvious who is calling and 
speaking, Hashem’s Name should 
have been mentioned in both 
clauses; if it is obvious, in neither. He 



explains: Midrash Rabbah teaches 
that Hashem does not associate His 
Name with bad tidings, as we learn 
from the verse (Bereishit 1:5), 
“Elokim called the light ‘Day,’ and the 
darkness He called ‘Night’.” 
[Hashem’s Name is mentioned in 
connection with the light, but not in 
connection with the darkness.] Our 
verse alludes to bad tidings, for the 
Zohar teaches that Hashem informed 
Moshe Rabbeinu at this time that 
Bnei Yisrael were destined to sin and 
that the Temple would be taken as 
collateral to pay the Jewish People’s 
debt, i.e., it would destroyed so that 
they could be spared. Therefore, 
writes R’ Ashkenazi, our verse omits 
Hashem’s Name because of the bad 
tidings that were delivered, i.e., that 
the Temple would be destroyed. But, 
our verse also includes Hashem’s 
Name because it contains good 
tidings, i.e., that Bnei Yisrael will not 
be annihilated. This raises another 
question, however: why should this 
bad news be mentioned at this time? 
R’ Ashkenazi answers: Midrash 
Rabbah [quoted by Rashi to 
Bemidbar 8:2] relates that the tribe of 
Levi, and its leader, Aharon 
Hakohen, were upset that all of the 
other tribes were given the 
opportunity to bring gifts to the 
dedication of the Mishkan [see 
Bemidbar ch.7], while Levi was not. 
To assuage their distress, Hashem 
informed them that the Ohel Mo’ed / 
Temple was only temporary, while 
the tribe of Levi would make a 
permanent contribution by lighting the 
menorah [i.e., they would originate 
the holiday of Chanukah].  (Tiferet 
Ha’Gershuni) R’ Chaim Vital z”l 
(Tzefat and Damascus; 1542-1620) 
writes: This verse illustrates our 
Sages’ teaching that Hashem 
elevates a person who humbles 
himself. We read at the end of last 
week’s parashah, “Moshe could not 
enter the Ohel Mo’ed, for the cloud 
rested upon it, and the glory of 
Hashem filled the Mishkan.” This 
does not mean that Moshe Rabbeinu 
was physically unable to enter the 
Ohel Mo’ed; after all, he had stood on 
Har Sinai in the presence of 
Hashem’s Glory. Rather, he humbled 
himself and did not enter “Hashem’s 
house” until he was invited, as our 
verse says, “He called to Moshe.” 
And what does our verse say next? 
“Hashem spoke to him from the Ohel 
Mo’ed, saying.” Hashem told him: the 

purpose of this structure is to be an 
Ohel Mo’ed /Tent of Meeting in which 
to speak to you.  (Etz Ha’da’at Tov)

==============================Wait for the call
[ויקרא רבה א', ט"ו].הקב"ה.המשכן - ולא נכנס לפני ולפנים עד שקראו לו והוריד תורה מן השמים, ונתעסק במלאכת במצרים ועל ים סוף, ועלה לשמי מרום, את ישראל ממצרים, ועל ידי כמה נסים ממשה אבי החכמה ואבי הנביאים, שהוציא טובה הימנו. תדע לך שכן הוא: צא ולמד אמרו: כל תלמיד חכם שאין בו דעת, נבלה "ויקרא אל משה וידבר ד' אליו" - מכאן 

===========================
“Vayikra / He called to Moshe, and 
Hashem spoke to him from the 
Tent of Meeting, saying.” (1:1) 
Commenting on the opening verse of 
our parashah, Rashi asks: Why is the 
Torah broken by hafsakot / breaks, 
i.e.,why is it broken into subsections? 
He answers: To give Moshe an 
interval for reflection between one 
section and another and between 
one subject and another--something 
which is all the more necessary for 
an ordinary man receiving instruction 
from an ordinary man. R’ Menachem 
Mendel Taub  (the Kaliver Rebbe in 
Rishon Le’tzion, Israel) observes that 
in a non-leap year [unlike this year] 
Vayikra is read the week that most 
yeshivot begin their Pesach breaks. 
What purpose do these hafsakot 
serve? he asks. They are times to 
review, reflect upon, and digest what 
one has learned in the preceding five 
or six months. If Moshe needed such 
opportunities to reflect, surely we do. 
(Kol Menachem) Why doesn’t the 
verse say, “Hashem called . . .”? R’ 
Moshe Soloveitchik z”l (rosh 
yeshiva in Switzerland) answers that 
Hashem sometimes calls to a person 
without identifying Himself. Only if 
one listens carefully will he realize 
that he is being called. He adds: We 
read regarding Moshe and the 
“Burning Bush” (Shmot 3:3-4), 
“Moshe thought, ‘I will turn aside now 
and look at this great sight -- why will 
the bush not be burned?’ Hashem 
saw that he turned aside to see; and 
G-d called out to him from amid the 
bush and said, ‘Moshe, Moshe’. . .” 
Says R’ Soloveitchik: This teaches us 
that a person has moments of great 
opportunity, but they are lost if he 
does not seize them. Only because 
Moshe turned to examine the bush 
that miraculously was not consumed 
did he merit that Hashem spoke to 
him. (Quoted in Otzrotaihem Shel 

Tzaddikim)
“He called to Moshe . . .” (1:1) 
Rashi z”l writes: This implies that the 
Voice was heard by Moshe, and by 
no one else. R’ Moshe Sofer z”l 
(1762-1839; the Chatam Sofer; rabbi 
and rosh yeshiva in Pressburg, 
Hungary) writes: This suggests an 
answer to a question asked by 
Ramban z”l. We will read in two 
weeks that Aharon’s sons Nadav and 
Avihu entered the Mishkan on their 
own initiative and were killed by 
Hashem. What were they thinking? 
The answer, writes Chatam Sofer, is 
that our parashah is a continuation of 
the “story” begun in last week’s 
parashah, i.e., Moshe assembled the 
Mishkan on the first of Nissan (see 
Shmot 40:2), and then Hashem 
called to him to enter. Thus, the 
“calling” to Moshe in our verse took 
place on the same day that Nadav 
and Avihu entered the Mishkan 
uninvited--the first of Nissan. No one 
but Moshe heard the call; therefore, 
when Nadav and Avihu saw Moshe 
enter, they thought that he had 
entered uninvited, and they reasoned 
that doing so was permitted. (Torat 
Moshe)

הצאן תקריבו את קרבנכםיקריב מכם קרבן לה' מן הבהמה מן הבקר ומן דבר אל-בני ישראל ואמרת אלהם אדם כי 
 Our parashah opens (after an 
introductory verse), “When an adam/ 
man among you brings an offering 
to Hashem . . .” R’ Yeshayah 
Halevi Horowitz z”l (the Shelah 
Ha’kadosh; died 1635) comments: 
Know, that if Adam Ha’rishon had not 
sinned, there would have been no 
need for a separate holy place [the 
mishkan], since the entire world 
would have been Gan Eden. This is 
the meaning of the verse (Yirmiyahu 
3:16), which speaks of future times 
[which will be like the brief period 
before Adam’s sin], “In those days, 
says Hashem, they will not say, ‘The 
Ark of the Covenant of Hashem,’ and 
it will not come to mind; they will not 
mention it and will not recall it.” Rashi 
z”l explains that every assembly of 
Jews will be holy and Hashem will 
rest upon it, as if it was the Aron. The 
Shelah Ha’kadosh continues: 
Likewise, if Adam had not sinned, 
there would no need for some people 
(i.e., kohanim) to be distinguished 
from others to serve Hashem. 
Rather, everyone would have been 
part of the “kingdom of kohanim and 



a holy nation” [in the words of Shmot 
19:6]. Furthermore, the Shelah 
continues, there would have been no 
times that are holier than other times. 
Rather, all times would have been 
equal, just as the future will be “a 
world which is all Shabbat” 
[paraphrasing what we recite in Birkat 
Ha’mazon on Shabbat]. In that world, 
the Shelah concludes, man would not 
have needed to offer an offering to 
Hashem, for man himself would have 
been an offering, just as now we are 
taught that man’s soul is offered on 
an altar above after his death. To 
allude to this, the Book of Vayikra, 
which deals with sacrificial offerings, 
begins with mentioning “adam.” 
(Shnei Luchot Ha’brit)
With our parashah, the Torah begins 
the laws of the korbanot/ sacrificial 
offerings, opening with the verse 
(1:2), “When a person/ adam 
among you brings an offering to 
Hashem . . .” Commenting on this 
verse, Midrash Rabbah states: 
“‘Adam’ is an expression of love, an 
expression of brotherhood, an 
expression of friendship.” What is 
this midrash teaching? R’ Aharon 
Lewin z”l (the “Reisha Rav”; killed in 
the Holocaust in 1941) explains: 
There is a dispute among the 
Rishonim / early commentaries as to 
the purpose of animal sacrifices. 
Rambam z”l writes that when 
Hashem gave the Torah, He did not 
attempt to wean His people entirely 
from the idolatrous ways with which 
they were familiar. Rather, He 
instructed Bnei Yisrael to direct to 
Him the service that they otherwise 
would have performed to idols. Many 
other commentaries disagree 
vociferously and offer other 
interpretations. In particular, R’ 
Yitzchak Arama z”l (the “Ba’al 
Ha’akeidah”; Spain, Italy; died 1494) 
explains that Hashem acknowledged 
man’s emotional need to repay his 
debts. Therefore, Hashem instructed 
us regarding an order of sacrifices, 
as if man is thereby giving Him a gift. 
There is a wide gulf between the 
explanations of Rambam and the 
Ba’al Ha’akeidah, R’ Lewin notes. 
According to the former, the inclusion 
in the Torah of a sacrificial service 
indicates the lowliness of man; 
according to the latter, it indicates 
G-d's love for man. R’ Lewin 
continues: In light of this dispute, we 
can understand the above midrash. 

Do not think, says the midrash, that 
the inclusion in the Torah of a 
sacrificial service indicates the 
lowliness of man. No! “It is an 
expression of love, an expression of 
brotherhood, an expression of 
friendship.” (Ha’drash Ve’ha’iyun)
“When a man brings an offering 
from among you to Hashem -- 
from animals -- from the cattle or 
from the flock you shall bring your 
offering.” (1:2) R’ Avigdor Miller z”l 
(1908-2001) writes: As a people, we 
have lost the ability to relate to 
sacrificial offerings. At one time, 
however, bringing a sacrifice 
represented an act of devotion to 
Hashem. This is alluded to in our 
verse, which says, “When a man 
brings an offering from among you,” 
i.e., it is as if you have brought a part 
of yourself. Even so, R’ Miller 
observes, an even greater act is to 
accept G-d’s authority and to obey 
Him. Thus the prophet Shmuel said 
to King Shaul (Shmuel I 15:22), 
“'Does Hashem take delight in olot / 
burnt offerings and zevachim / 
feast-offerings as in obedience to the 
voice of Hashem? Behold!Obedience 
is better than a choice offering, 
attentiveness [better] than the fat of 
rams.” This does not mean that 
Hashem does not desire offerings, 
only that He desires obedience and 
attentiveness even more. This too, 
continues R’ Miller, is lost in our 
culture. Obedience is not a widely 
accepted concept, and even the word 
is almost taboo. This, R’ Miller 
asserts, is the source of every evil in 
our society. Our task, however, is to 
ignore public opinion and ignore what 
popular literature and newspapers 
are telling us, and to live with the 
principles that the Torah teaches: 
“Obedience is better than a choice 
offering, attentiveness [better] than 
the fat of rams.” (Torat Avigdor IV)
“When a man among you brings 
an offering to Hashem - from 
animals . . .” (1:2) R’ Klonimus 
Kalmish Shapira z”l Hy”d (the 
Piaseczno Rebbe; killed in the 
Holocaust) observes: If the Torah 
gives us the ability to sanctify an 
animal [as a korban], how much 
more so should we realize that it 
enables us to sanctify ourselves! 
Likewise, just as Hashem does not 
reject an offering merely because, 
when all is said and done, the animal 
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remains an animal, so we should not 
feel that Hashem has rejected us if 
we fall from the lofty level on which 
we should be. This knowledge should 
encourage a person to continue his 
upward spiritual climb despite any 
challenges and set-backs. (Bnei 
Machshavah Tovah p.54)
“A person who will bring close a 
korban . . . to Hashem . . .” (1:2)  R’ 



Yitzchak Isaac Chaver z”l 
(1789-1852; rabbi of Suvalk, 
Lithuania) notes that only the Divine 
Name Y-K-V-K (“Hashem”) is used in 
connection with the sacrificial 
offerings; never the name “Elokim.” 
He explains: “Elokim” refers to G-d 
as the Master of nature, while 
“Hashem” refers to His hashgachah / 
direct involvement with His creations, 
when He overrules nature. Bringing 
sacrifices brings us closer to Hashem 
and allows us to escape the control 
of nature. Thus, the Name Hashem, 
not Elokim, is used in connection with 
sacrifices. (Haggadah Shel Pesach 
Yad Mitzrayim: Potei’ach Yad)
If any one of you bring an offering 
(1:2) The elevated spiritual standing 
of holy and righteous tzadikim is 
ensured by the actions of the entire 
Jewish people. It is in their merit that 
the leader of the generation draws 
closer and closer to G-d. (The Holy 
Alshich) 
What does it mean to learn “Torah 
li’shmah”? R’ Moshe ben Maimon 
z”l (Rambam / Maimonides; 
1135-1204; Spain and Egypt) writes: 
When a child begins to study Torah, 
his teacher must promise him sweets 
as a reward. When he is older, his 
teacher promises him a pair of shoes 
or nice clothes. Still later, his teacher 
promises him money. After that, the 
teacher promises that people will 
appoint him to be a rabbi and will 
honor him. All of this, writes 
Rambam, is not praiseworthy-- 
though it is necessary, due to man’s 
limited intelligence. Such learning is 
called by our Sages, “Not li’shmah.” 
This means that one is not learning 
Torah or performing mitzvot as an 
end in itself, but for a selfish reason. 
The goal of study should be to know 
the subject matter. The goal of 
pursuing truth should be to know 
what the truth is. The Torah is truth, 
and the purpose of knowing it is to 
fulfill it. This also is called, “Serving 
[Hashem] out of love,” in contrast to 
one who serves Hashem for love of 
reward or fear of punishment. 
(Peirush Ha’mishnayot: Hakdamah 
L’perek Chelek) R’ Shneur Zalman 
of Liadi z”l (1745-1812; first 
Lubavitcher Rebbe) writes: 
“Li’shmah” means, “In order to attach 
oneself to Hashem.” Torah that is 
learned “not li’shmah” refers to Torah 
learned for any other purpose, 

including for the purpose of being a 
talmid chacham. (Tanya, chapters 5, 
39 & 40) R’ Chaim of Volozhin z”l 
(1749-1821; one of the leading 
students of the Vilna Gaon) writes: 
“Li’shmah” does not mean achieving 
attachment to Hashem, as most 
people think nowadays. Proof may be 
found in the midrash which states 
that King David asked Hashem that 
reciting Tehilim be considered the 
equivalent of studying the most 
difficult tractates of Talmud. If 
learning Torah li’shmah meant 
attaching oneself to Hashem, then 
why was this request necessary? 
Certainly there is nothing that brings 
a person closer to Hashem than 
heartfelt recitation of Tehilim! Rather, 
“li’shmah” means, “For the sake of 
Torah,” i.e., to know, to understand, 
and to increase Torah knowledge 
through pilpul / give-and-take. Of 
course, a mitzvah must be performed 
with a sense of attachment to 
Hashem and with a holiness of 
thought, and the same is true for 
Torah learning. However, during the 
actual learning, the focus should be 
on the learning and not on 
attachment to Hashem. (Nefesh 
Ha’Chaim IV:2-3) R’ Avraham 
Yitzchak Hakohen Kook z”l 
(1865-1935; Ashkenazic Chief Rabbi 
of Eretz Yisrael) writes: “Li’shmah” 
means, “For the sake of the Torah.” 
How so? It is Hashem’s Will that the 
wisdom of the Torah be translated 
from potential to actual. When we 
study Torah, when we elaborate on a 
Torah topic and cause the “light” that 
illuminates us to shine on another 
soul as well, we are literally making 
the Torah bigger. That is Hashem’s 
Will. It follows that one who learns 
because he loves the “light” of Torah 
is learning li’shmah, for it is 
Hashem’s desire that that light be 
multiplied. (Orot Ha’Torah 2:1)
Memoirs .
R' Yaakov Halevi Lifschutz z"l 
(1838-1921) was the long-time 
secretary to R’ Yitzchak Elchanan 
Spektor z”l (1817-1896; rabbi of 
Kovno), who was one of the leading 
halachic authorities of the second 
half of the 19th century as well as a 
spokesman and lobbyist for Russian 
Jewry in the Czar’s court. Through 
his position, R’ Lifschutz was a 
witness to, and a participant in, many 
important events of that era. His 
memoirs are entitled “Zichron 

Yaakov.” [R’ Lifschutz begins his 
memoir by discussing the concept of 
history. He writes:] The histories of 
other nations revolve around the 
development of their states, the 
stories of their kings, their wars, and 
their influence on world politics; also, 
on the activities of their wise men in 
all areas of wisdom and science. 
Jewish history is different from the 
history of all other nations. Even 
when the Jewish People lived in their 
own land under their own rule, the 
foundation of its existence was its 
religion and its Torah. When Yisrael 
went straightforwardly in the way of 
Hashem and His Torah, they 
accomplished great things and 
succeeded. When they turned away 
from Hashem’s path, their power and 
strength declined wondrously. [A 
writer] observed in [the Hebrew 
newspaper] Ha’tzefirah, issue 49, 
5644 [1884]: The Jews suffer their 
oppressors silently, as if they feel 
nothing. However, when the 
oppressor touches their holy delights, 
then they are disturbed from their 
restfulness and they become strong 
like lions. Their lives, their lowly 
condition, and their lack of political 
standing are light in their eyes, but 
the desecration of the Torah they 
cannot tolerate. . . The greatest 
tragedy that befell them, the loss of 
their independence and the end of 
their status as an independent nation 
at the hand of the Roman legions, is 
referred to as the “Destruction of the 
Bet Hamikdash”--that is what serves 
as a milestone in their history, 
whereas the loss of political 
independence is not mentioned. =============== רפואת הנפש ורפואת הגוף  לחולים שתשלח מהרה רפואה שלמה מן השמים יהי רצון מלפניך ה' אלקי ואלקי אבותי

בתוך שאר חולי ישראל. אמןחנינה בן גאלדע רעכלמשה שלמה בן גאלדע רעכלישראל יוסף בן יוכבדחיים משה בן שרהמשה יהודה בן שרהתמר אהובה בת גוטקע רייזלאסתר בריינדל בת חי'בריינדל בת פעשא לאהאלטע שרה גיטל בת חי'רחמה חוה ביילע בת חי'אליהו זאב בן בריינדל
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