
 

By Dr Elli Franck 

רטו סעיפים ב, גסימן   
Answering Amen after a child’s beracha 

The Shulchan Aruch (215: 2,3) rules that there 
are certain conditions that apply when 
answering Amen to the beracha of a child. 
Firstly, the child must have reached the age of 
chinuch (approximately 5-7 years old) and, as 
well, the child must be making a beracha which 
he or she would otherwise be obligated in if they 
were of age; one must 
not answer Amen on a 
beracha made purely 
for the sake of 
practising to learn. The 
latter halacha implies 
that it is indeed 
permitted for a Rebbi in 
Cheder to enunciate the 
name of Hashem and 
for the children to say 
complete berachas in the 
course of their learning.  

The Mishna Berura (Ibid: §16) brings down the 
Pri Megadim who explains that one must not 
answer Amen to the beracha of a child under the 
age of Chinuch even when made for a specific 
purpose such as for eating and not just for 
learning purposes. We need to understand what 
the underlying rationale for this Halacha is. 

The Mechaber in the following seif discusses the 
case of one who makes an “unnecessary beracha 
“or beracha sheayno tzricha in which case it is 
also forbidden to answer Amen. The M” B (Ibid: 
§21) explains that the latter case is no better 

than when a child who, having reached the age 
of chinuch, makes a beracha whilst learning how 
to make berachas; in this case too, one is not 
permitted to answer Amen. This is because the 
beracha made during learning does not 
constitute an entity of a beracha at all and what 
we are hearing are mere words coming out of the 
mouth of a child albeit in a permitted manner. 
The same argument applies to any beracha that 
a child under the age of chinuch may make and 

certainly in the case of a beracha 
sheayno tzrricho which is 
even worse since it is 
absolutely forbidden to 
make such a beracha. 

A potential conflict that is 
consequential to the 
above halocho, is that a 
child who is under the age 
of chinuch but who is 
nevertheless making 

berachas, will not in fact hear 
anyone answering Amen to his or her own 
berachas. This in itself is a problem since we 
want the child to learn to answer Amen to the 
berachas they hear from others!  In addressing 
this problem, Reb Shlomo Zalman (Halichos 
Shlomo Tefilla 22: 20) advises one to answer 
using the truncated form of “Ame.” without 
enunciating the final “Nun” at the end of the 
word. In this way one has not actually said Amen 
in vain and one has also answered the child’s 
beracha to enough of an extent so as to set the 
correct example. 
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Excerpted from Dirshu shiur delivered by Dayan Chaim Heimlich שליט"א at Adass Israel Shul 



The Minhag Haolom  

 Rav Yaacov Blau in his sefer Chanoch Lanaar 
observes that the minhag haolom is in fact to 
answer Amen even to the beracha of a child 
under the age of chinuch; at least when it is 
being made with a specific purpose in mind and 
not just for learning.  This would seem to be at 
odds with the ruling of the Pri Megadim brought 
down earlier. In fact, in the sefer Orchos 
Rabeinu (3:223) it is brought down that the 
Steipler also had the minhag to answer Amen to 
the berachas of very young children. Rav Chaim 
Kaneivsky explains that there are 2 separate 
dinim in the answering of Amen after a young 
child. Indeed, it is true that the beracha of a child 
who has not reached chinuch is not a beracha at 
all as we said earlier – for this we do not answer 
Amen. But there is also a separate concern to 
teach the child that one must answer Amen 
after hearing a beracha from another person. 
For this reason alone, one can justify the 
answering of Amen even to the beracha of a 
child under the age of chinuch. If the child 
anyway will not be able to hear the answering of 
the Amen from the adult, then indeed one would 
not be allowed to answer. 

Rav Yosef Chaim Zonnenfeld (Salmas Chaim) 
brings down a slightly different approach to 
justify the minhag haolom. If a child is already 
developing his or her speech and is already 
conversing in their native language, then even if 
the child is under the established age for 
chinuch in general, one can still answer Amen to 
their berachas. The fact that the child is making 
berachas shows us that he has indeed reached 
the age of chinuch for berachas. The Pri 
Megadim can be explained to be discussing a 
case of a child who is really too young to speak 
properly but is just being taught like a “parrot” 
to say a beracha in which case since the child 
under the usual age of chinuch one is not 
permitted to answer Amen to their beracha. 

The Greatness of answering Amen  

The Rama (124:7) makes an uncharacteristic 
comment on the aforementioned ruling of the 
Mechaber concerning the severe prohibition on 
speaking during chazoras hashatz. “And one 
should teach his young children to answer 
Amen, for as soon as a young child begins to 
answer Amen, he has a chelek in olom haba. Of 
course, the Rama means to say that even a 
young child who at most only has the mitzvah of 
chinuch, earns olom haba by answering amen, 
how much more so for an adult who is fully 
obligated in mitzvos.  

We conclude with a fascinating midrash brought 
down by the Tanna Dvei Eliyahu (Zuta :20) on the 
greatness of answering Amen in this world: 

לאחר שאוכלין ושותין ומברכין מביא "
ה את התורה ומניחה בחיקו ועוסק ”הקב

בתורה בטומאה ובטהרה באסור ובהיתר 
ה, ”ובהלכות, ואומר דוד אגדה לפני הקב

ועונין הצדיקים יהא שמו הגדול מבורך 
לעולם ולעולמי עולמים בגן עדן, ופושעי 

 םישראל עונין אמן מתוך גיהנ

ה למלאכים, מי הן הללו ”אומר להן הקב
שעונין אמן מתוך גיהנם, אומרים לפניו, 
רבונו של עולם הללו פושעי ישראל שאף 
על פי שהן בגיהנם, בעקה גדולה, 

 .קים ואומרים לפניך אמןמתחז

ה למלאכי השרת: פתחו להן ”אומר הקב
גן עדן ויבאו ויזמרו לפני. שנאמר פתחו 
שערים ויבא גוי צדיק שמר אמונים (ישעיה 

ו ב') אל תקרי אמונים אלא שאומרים ”כ
 ”אמן



   By Ari Traurig

 סימן ריד
Every bracha needs Hashem’s name and Malchus 

  
Section of 

Bracha Bedieved, if one didn’t say it, is one still yotze the bracha? 

 This word is me’akev – i.e. if didn’t say this word, one is not yotze the bracha ברוך
(MB 213:19) 

 This word is not me’akev – i.e. if didn’t say this word, one is still yotze the אתה
bracha (MB 3) 

 Hashem’s name is an absolute requirement otherwise the bracha is not valid ה'
(Mechaber)1. 

 אלוקינו
As long as said Hashem’s name 'ה above, one is yotze the bracha without 

saying as well אלוקינו (BH Siman 167:10 ‘brich’). 

 מלך העולם

These two words are termed ‘Malchus’ and both words together are an 
absolute requirement otherwise the bracha is not valid (Mechaber) 2. 

Even if said one of the words but not the other, the bracha is still not valid 
(Mechaber). However if one said ַהֶּמֶל (with the ה״אהידיעה ), one should not 

repeat the bracha (BH ‘v’afilu’). 

Questions to Contemplate 

Responses to last week’s questions…  

רטזסימן   

1.  Human intervention and its effects on the 
beracha of אשר נתן ריח טוב בפירות  

Submitted by N.N. 

The Mishna Berura (216:16) paskens that one 
should recite an אשר נתן ריח טוב בפירות on heated, 
ground coffee as the grinding and heat cause the 
delicious smell to emanate from the coffee beans.  
How is this consistent with the Mishna Berura 
(216:25) explanation that the reason one does not 
recite an אשר נתן ריח טוב בפירות on crushed olive 
oil is because the smell is not natural to the oil but 

                                                           
1 However, only need to say one of Hashem’s names in order to be yotze the bracha, either 'ה or אלוקינו, or even just one 
of Hashem’s other names that are not allowed to be erased (See Dirshu 4 for the list of the seven names in total) – MB 4 and SH 
3. 
2 If one said Hashem’s name but did not say Malchus – in addition to not being yotze the bracha one has also transgressed 
the issur d’oraisa of לאתשא  (BH ‘v’im’). 

rather comes about through human intervention, 
the ground and heated coffee beans’ smell also 
comes about only through human intervention? 

Answer #1 – Oz VeHodor edition Mishna Berura 
footnote 82, in the name of Teshuvos She’eris HaPeleita 

Only when the smell comes as a result of 
grinding do we say that the entity doesn’t have 
an intrinsic smell and one may therefore not 
recite שר נתן ריח טוב בפירותא . But in the case 
of the coffee, the fire is bringing out the smell.  
The only human intervention was that it was 
placed on the fire by people.  Since people are 
not involved int eh actual bringing out of the 
smell, the smell is considered to have come ‘by 



itself’ and therefore one does recite a שר נתן א
טוב בפירות ריח . 

Answer #2 – Suggested by E.F. 

Coffee beans have a smell even before they are 
processed, the crushing and cooking merely 
brings out that smell and makes it more potent 
to the point that one can recite a beracha on 
that smell.  Olives, on the other hand, have no 
smell at all in their natural state and the entire 
smell is caused by the crushing.  In such a 
situation one cannot recite  אשר נתן ריח טוב
 .בפירות

 סימן ריח

Submitted by N.N. 

2.  Returning to a place where a miracle took 
place, within 30 days of the miraculous 
occurrence.  

One does not recite the beracha on a miracle 
within thirty days of a previous recitation of that 
beracha.  What is the Mishna Berura’s opinion 
regarding one who returns to the place within 
thirty days of the occurrence of the miracle, 
does he recite the beracha?  

Dirshu note 10 brings the opinion of the 
Shulchan Aruch HaRav that one does not recite 
the beracha in such a case.  However, it appears 
that the Mishna Berura disagrees with the 
Shulchan Aruch HaRav.  The Mishna Berura (15) 
writes that only ‘from the first time and onward’ 
one recites the beracha only after thirty days, 
implying that the ’30 day rule’ does not come 
into effect until after the first visit.  This is clear 
in the Sha’ar HaTziyun (6) as well where he 
defines ‘the first time’ as the first visit to the 
place of the miracle after the occurrence of the 
actual miracle.  It would seem that if one returns 
to the place of the miracle evein within thirty 

days of the actual miracle, one would recite the 
beracha. 

 

Submitted by M.S. 

3. A maisa rav from Rav Chaim Volozhener zt”l: 
Reciting a beracha on the miracle of one’s 
rebbe’s parent 

The story goes that once the Vilna Gaon’s 
grandmother was carrying the Gaon’s mother, 
who was a baby at the time, across a bridge 
when someone came on a horse and charged at 
the Gaon’s grandmother causing her to drop her 
baby into the frigid water below.  They quickly 
took her out of the water and brought her to a 
fire in order warm her.  By accident they moved 
her too close to the fire and she got burned but 
survived the incident.   

It is reported that Rav Chaim Volozhener zt”l 
would recite the beracha on a miracle whenever 
he would pass by that bridge.   

Is this story accurate? 

The Mechaber (6) rules that one recites a 
beracha on a miracle that occurred to one’s 
rebbe.  The Mishna Berura (20) rules that one’s 
children do not recite the beracha as they are 
not obligated in honoring their father’s rebbe.  
Does the obligation to honor one’s rebbe 
extend to miracles that occurred to the rebbe’s 
parents?  According to this story it does.  

Additionally, in some places where this story is 
recorded it is written that he recited the 
beracha “she’asa lee neis bemakom hazeh”.  
From the ruling of the Mechaber would it not be 
more appropriate to recite “se’asa neis lerabi 
bemakom hazeh”? 

 

 



Yesodei HaTorah Bein Hasdorim Chabura 

Saying הגומל after placing oneself in danger 

The 119:4( משנה ברורה( , while explaining the 

words of the הגומל blessing, writes that when 

we say “הגומל לחיבים טובות” we are thanking 

Hashem for saving us from the dangerous 

situation experienced despite not being worthy. 

The שו"ת לב חיים extends this to even if one 

placed oneself into the danger to begin with. 

He rules that in a case when one decides to put 

oneself into the danger, after emerging from it 

one would make the berocha of הגומל. 

However, the שו"ת לב חיים raises an apparent 

difficulty with this halocha. He says that 

according to this  יצחק אבינו should have made 

 כהנים גדולים and the ,עקידה after the הגומל

should have made הגומל after successfully 

entering the קודש הקדשים on יום כיפור, as they 

willingly placed themselves into the danger of 

not surviving (and it’s not משמע that they did 
make the berocha) ?           He therefore explains 

the difference by saying that the reason why 

 הגומל wouldn’t make כהנים גדולים and the יצחק

was because they were acting on Hashem’s 

instructions and weren’t merely just placing 

themselves in danger. 

Dirshu (note 11), however, bring from Rav 

Shlomo Zalman who argues and says that if one 

places oneself into the danger, then one DOES 

NOT say הגומל afterwards. 

A number of our chabura members were 

troubled by this. The reason being; Rav Shlomo 

Zalman elsewhere ( הליכות שלמה תפילה פכ"ג

 הגומל paskens that one SHOULD say (ס"ה

after flying on an airplane. It would therefore 

seem that Rav Shlomo Zalman holds that even 

if one places oneself into the danger (such as 

when goes on an airplane) one WOULD say 

 !?הגומל

So lechoira, (after spending some time learning 

through the pesak inside), it would seem that 

the way to be meyashev this apparent סתירה is 

by saying that when Rav Shlomo Zalman ruled 

that one doesn’t say הגומל if one places oneself 

into the danger, that was only if one does so out 

of negligence by not being cautious enough. 

(the example that he gives there,  הליכות שלמה

2תפילה פכ"ג ארחות הלכה הע'  , is if one is 

caught at the last moment after negligently 

going down a staircase that was missing a step 

etc.). HOWEVER, when one didn’t did act out of 

negligence, such as flying on an airplane, then 

 .IS said הגומל

For more on this topic please see Dirshu note 11 

and note 1 (found in the back on page 53). The two 

pesakim of Rav Shlomo Zalman are  הליכות שלמה

הליכות שלמה תפילה פכ"ג  and תפילה פכ"ג ס"ה

2ארחות הלכה הע'  .

 



 סימן ריח

1. The beracha on a miracle is recited when one 
sees the place where a miracle took place.  For 
the beracha to be said the miracle must be one 
where one’s life was in danger and was saved.3  
The beracha is only recited if it happened to the 
following people.  The text of the beracha 
differs in each situation.  Each beracha begins 
with ...ברוך אתה ה' אלוקנו מלך העולם 

If the miracle 
happened to… 

The nusach of the 
beracha is… 

The majority of klal 
yisroel 

שעשה נסים לאבותנו 
 במקום הזה

Oneself  שעשה לי נס במקום
 הזה

One’s father  שעשה נס לאבי/אמי
 במקום הזה

One’s grandfather 
(and further where 

applicable, see below 6) 
 ישעשה נס לאבות

 במקום הזה

Rebbe muvhak שעשה נס לרבי 
 במקום הזה

Famous person4  5שעשה נס לפלוני
 במקום הזה

Person who caused a 
kidush Hashem 

through the miracle 

שעשה נס לצדיקים 
 במקום הזה

Upon seeing any one 
of the above-

mentioned people 

שעשה נס לאדם 
 הזה/לך במקום הזה

 

                                                           
3 See Biur Halacha “Kegon” 
4 See Biur Halacha “Al nes” for the exact level of fame that 
is required. 

2.  One only recites the beracha on a miracle 
that happened to klal yisroel if the miracle can 
be “seen” in the place where it occurred.  For 
example, the crossing of the Yam Suf, it was the 
water that parted and we can see the water or 
if one sees the stone that Og intended to throw 
on the yidden.  But, one would not for example 
recite the beracha on the miraculous victory 
against Sancheiriv which took place outside 
Yerushalayim since the miracle had nothing to 
do with the place itself.  When it comes to a 
personal miracle the beracha is recited upon 
reaching the place of the miracle even if not 
“seen” from the place. [MB 7] 

3.  One cannot recite this beracha on seeing the 
place of the miracle within 30 days of each 
other.  The thirty days excludes the day one 
previously recited the beracha and the day that 
one is going to say the beracha.  In other words, 
there has to be thirty ‘berachosless’ days in 
between the two recitations. [Mechaber 4, MB 
11] 

4.    One does not need to mention the specific 
miracle in the beracha, rather one says “she’asa 
neis bemakom hazeh” [Biur Halacha ‘mevarech’] 

5.  One who saw the place of a miracle but did 
not recite the beracha until the place was out of 
sight has lost the opportunity to recite the 
beracha and has to wait thirty days in order to 
recite the beracha again. [Biur Halacha 
‘Bamakom’] 

6.  On a personal miracle the individual himself 
recites the beracha upon seeing the place 
where the miracle occurred.  His children as 
well recite the beracha but there is a distinction. 

Children who were born before the 
miracle: recite the beracha as to their 
children (grandchildren of the recipient 
of the miracle).  From the third 
generation (great-grandchildren of the 
recipient) onward no beracha is recited. 

5 One should insert the name of the individual. 



Children who were born after the 
miracle: they and all their progeny recite 
the beracha upon reaching the place. 
[MB 16] 

7.  One does not recite the beracha on a miracle 
that happened to one’s spouse. [Biur Halacha 
“ve’chol”] 

8.  One recites the beracha on a miracle that 
occurred to one’s rebbi muvhak.6  However, 
one’s children do not recite the beracha on their 
father’s rebbe. [Mechaber 6, MB 20] 

9.  One recites this beracha with the name of 
Hashem only if the miracle was a breach of 
nature,7 otherwise it should be said with the 
name of Hashem. [Mechaber 9]   

The following are examples of miracles that are 
a breach of nature… 

One is in a dessert and is about to die 
from thirst when a water source 
miraculously appears out of nowhere. 
[MB 29] 
The miracle of Purim since 1. The king 
nullified an earlier decree, which was 
against the law. 2. The kings allowed for 
close to 80,000 of his own people to be 
killed due to his admiration for one 
woman (Esther).  Both these events are 
seen as breaches of nature [Dirshu note 
16] 
Anyone who survived the concentration 
camps during the Holocaust. [Dirshu 
note 15 in the name of the BeTzel 
HaChochma] 
One who survived an accident in which 
people were killed. [Dirshu note 15 in the 
name of Rav Eliyashiv st”l] 

The following are examples of miracles that are 
not breaches of nature where one should recite 
the beracha without using the name of 
Hashem… 

One was saved from bandits who 
attacked at night because he called out 
for help. [MB 30] 
Any occurrence that normally would 
have killed a person but one survived.  
For example, a rock fell on someone or a 
car ran over someone in a manner that 
they ‘should’ have been killed. [MB 32] 
A ‘near miss’, where a rock or car almost 
hit a person in a manner that would have 
killed him had it not missed. [MB 32] 

10. In all the above cases one is obligated to 
recite the birchas hagomel. [MB 31] 

11.  The following steps should be taken by 
anyone who experienced a lifesaving miracle 
(even if within nature) 

1. Set aside money for charity that should 
be given to Torah scholars and recite 
that “I am giving this charity, and it 
should be Hashem’s will that this should 
stand instead of the korban Todah that I 
am obligated to bring” 

2. One should recite the parsha of the 
korban Todah. 

3. It is correct to involve oneself in a public 
need (tzorchei tibbur) 

4. Every year in the anniversary of the 
miracle one should contemplate the 
miracle, give thanks to Hashem, be 
happy, and relate to others the good that 
was bestowed upon him. [MB 32] 

  

 

  

                                                           
6 “main” rebbi 7 יוצא ממנהג העולם 



  
The Weekly Shmiras HaLashon 
(Based on Sefer Chofetz Chaim – Dirshu edition) 

If a boy has turned down a girl he met in a 
shidduch (or the other way around), he should 
not elaborate why he rejected her. This is true 
even when asked about it by a shadchan or his 
parents. He should just say that it is not a 
compatible match. Only in a case where the 
boy himself is not one hundred percent sure 
that he wants to decline, there is a 
constructive purpose in speaking the matter 
over with his parents or the shadchan. They 
may be able to point out how something the 
boy views in a negative light is not at all that 
undesirable (ibid.). 
 
When it comes to disclosing a personal 
blemish, illness or imperfection the rule is as 
follows: Any type of defect or flaw that would 
create a great amount of friction and 
machlokes if discovered after the marriage 
should be mentioned to the other side before 
the engagement. Others say that there is only 
a requirement to mention such details if the 
other side would want to get divorced should 
they discover it after the chasunah. Regardless, 
R’ Elyashiv points out, that even in 
circumstances where there is no Halachic 
obligation of disclosure, experience has shown 
that withholding information from the other 
party is harmful to a solid and happy marriage. 
Reserving information causes a lack of shalom 
bayis, since the other side will always feel 
cheated. Therefore, one should always make 
sure to volunteer even such details that are 
not halachically obligatory to report (or at the 
very least allude to their existence) before the 
engagement (p. 729, note 11). 

 

If a shadchan is recommending a boy or a girl 
that have previously broken an engagement, 
he must present that information even 
without being asked (since one generally relies 
on a shadchan’s recommendations). A regular 
person, however, does not need to hand over 
that knowledge unless he is being asked about 
it (R’ Chaim Kanievsky) (p. 729, note 12 see 
there for the opinion of R’ Shlomo Zalman 
Auerbach).

or the 
h). 

 


