
 
 
 
 
 
 
 
 
 
 

 

Parashas Lech Lecha ז"עתש לך לך פרשת   
 

Hebrew Academy of Cleveland 

אביך ומבית וממולדתך מארצך לך לך אברם אל' ד ויאמר  
Hashem said to Avram, “Go for yourself from your land, from 

your relatives, and from your father’s home. (12:1) 
 Although the Torah relates the birth of Avraham Avinu at 

the end of Parashas Noach, we are introduced to the Patriarch in 
Parashas Lech Lecha. In Derech Hashem, the Maharal explains that 
originally the plan of Creation was that all human beings would share 
equally in fulfilling the Divine mission and that the Torah would be 
given to all mankind. Twenty generations of failure from Adam to 
Noach to Avraham precluded this reality from occurring. Thus, the 
title of Hashem’s Chosen People was given to the nation that earned 
it: Avraham, followed by his progeny. They would receive the Torah; 
they would carry out its mitzvos and moral/ethical mandates; they 
would be the ones to lead the world community to perfection by 
serving as the example of how a human being should act; they would 
bring all people to accept Hashem’s sovereignty.  

 Avraham Avinu earned his position as Patriarch of our 
nation after passing the Asarah Nisyonos, Ten Trials, which not only 
proved his own personal greatness, but also demonstrated his 
unequivocal commitment and devotion to Hashem. How did 
Avraham achieve this status? How did he discover Hashem? Chazal 
teach that Avraham was three years old when he realised that the 
world had a Creator. Although he had been raised in a home steeped 
in idolatry, lived in an environment replete with idolaters, his own 
home a centre for paganism, he analysed the world and came to the 
realisation that there had to be Someone, some entity, that not only 
created the world, but continues to guide every facet of it. All at the 
age of three, he discovered the greatest verity: the world has a 
Creator. All of this occured because he delved into the world around 
him.  

 Do we delve into Creation? Do we try to understand 
Creation? In today’s technology-filled world there is very little room 
for us to see Hashem, unless we are misbonein, delve into wisdom, 
try to understand. Horav Shraga Feivel Medlowitz, zl, once told his 
talmidim, students, that, in the large cities that have skyscrapers, 
these edifices cover up Hashem. The huge building conceals His 
Presence. What does this mean? Horav Moshe Aharon Stern, zl, 
explains that, when one is in a city in which every building was built 
by man, where one hardly sees grass, trees, mountains, hills, seas or 
rivers, which were all created by Hashem, one loses perspective on 
what is taking place in the world. A person must attempt to 
understand Creation. This is why we were given the power of binah, 
the ability to understand.  

 Rav Shraga Feivel would quote the Kotzker Rebbe, zl, 
who said, “Hashem wrote a composition, which is the Torah. The 
explanation for the composition is the world. When the Zohar 
teaches that Hashem looked into the Torah and created the world, it 
means that the Torah is the blueprint for the creation of the world. 
Alternatively, since Hashem looked into the Torah and created the 
world, we may understand the Torah by looking at the world. 
Creation gives meaning to the Torah. Rav Shraga Feivel would 
recognise Hashem’s ways from His creations. He was always so 
impressed with the glory of Creation and the beauty of the universe, 
which are Hashem’s handiwork. He saw Hashem’s love for His 
creations by delving into the glory of the universe.  

 Rav Moshe Aharon relates that a group of students of the 
Chafetz Chaim wanted to observe their revered rebbe on the manner 
in which he conducts himself. One Rosh Hashanah they made a point 
to observe him closely to see what this holy saint did on the holy day. 
He davened with the yeshivah and then went home to eat the meal. 
Following his meal, he took a walk outside. The students followed 
very carefully -- from a distance. He walked outside of the city and 
sat down to observe the scenery. At this point, the students “caught 
up” with him. They did not have to ask him why he was there. He 
was their mentor and, understandably, they wanted to learn from his 
every nuance. He explained that the Rambam says that, when one 
delves into Creation, he increases his love for Hashem. The Chafetz 
Chaim felt that he was deficient in this area. He could love Hashem 
more. Therefore, on Rosh Hashanah, he walked outside of the city to 
ponder the surrounding scenery, so that he could increase his love of 
Hashem.  

 We are neither Rav Shraga Feivel nor the Chafetz Chaim. 
This, however, does not preclude our ability to ponder the beauty and 
sheer brilliance of the world around us. We see a technological 
marvel, and we are amazed at the genius of the man who created it. 
Do we stop to give Hashem the “credit” due Him? The person’s 
genius is a gift from Hashem. The surgeon’s skill is a gift from 
Hashem. Everything that we mortals achieve is a gift from Hashem. 
Yet, we tend to applaud the agent and ignore the Benefactor.  

 

למסעיו וילך  
He proceeded on his journeys. (13:3) 

 L’masaav, on his journeys, implies that Avraham Avinu 
took a specific, planned itinerary. It was not a haphazard trip. Chazal 
teach that our Patriarch lodged in the same places that hosted him on 
his original trip to Egypt. Our sages derive a lesson in 
mentchlichkeit, human decency, proper etiquette, from this idea. One 
should stick to his usual lodgings. There is no reason, - nor is it 
appropriate - to switch from one’s customary lodgings unless he has 
suffered harassment and anguish there. Otherwise, he inadvertently 
gives the impression that he was displeased with his lodgings, which 
could cause a financial loss to his host, or he discredits himself by 
having people think he is a difficult guest to please. Alternatively, 
Rashi suggests that Avraham incurred charges during his original trip, 
relying on the good graces of the inn owners to extend credit to him. 
He now returned to pay his bills. The Baalei Mussar, Ethical Masters, 
add that, when he left Charan, Avraham was not yet wealthy. Thus, 
he chose the simple, economically correct, motels as a place of 
lodging. On his return trip, he was a wealthy man who could have 
stayed in a five star hotel. He did not waste his money on luxury. 
What was good for him earlier would suffice now. His bankbook 
might have grown, but he did not change. He found it necessary 
neither to compete with others nor to publicise his good fortune.  

 Rashi’s pshat, exposition, suggesting that Avraham returned 
to pay his credit bills, begs erudition. When Avraham left Charan, he 
was far from wealthy. He had not established himself in the world. 
For all intents and purposes, his financial portfolio was non-existent. 
Who would extend credit to him? True, he was a respectable, 
dignified person – in the Torah’s barometer. In the pagan world that 
prevailed at the time, Avraham was a rabble-rouser, who claimed that 
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idol worship was false worship, who stood up to the country’s 
leadership and mocked them. Why would anybody trust him?  

 Horav Aharon Walkin, zl, explains that the credit Avraham 
owed to people was not financial– it was ideological. They demanded 
an explanation, which he owed them and was now delivering, so that 
he could validate his earlier predicament. Avraham Avinu had 
proclaimed Hashem’s Name throughout the world. He decried the 
fallaciousness of the idols, claiming that the only true G-d was 
Hashem. Great! So why was he compelled to leave as a result of the 
hunger? If G-d was so great, why was He not sustaining Avraham? 
Our Patriarch had listened to Hashem and reached out to the pagans. 
He took everything that he had and supported those in need. He did 
all this so that he could speak with them about Hashem. People listen 
more intently on a full stomach, especially if they did not pay for the 
food. Yet, despite all of Avraham’s constant chesed, kindness, he was 
forced to leave due to the hunger. He was poor, without a morsel of 
food for himself. Is this the manner that a benevolent G-d treats His 
most loyal devotee? These were good questions – powerful 
questions, which demanded answers, which Avraham was not 
prepared to give – at this time. The people were not committed 
enough to understand. They would only scoff.  

 On his return trip, Avraham was powerful. He had amassed 
great wealth. He was now an important, well-known and dignified 
person. After all, he had money. To these people, that is all that 
counted. With his return, he was intimating that we are all part of 
Hashem’s Divine plan. Everything that He does is for our benefit. At 
times, we are afflicted; we are down; we have economic woes, but it 
is all part of a scenario that must play itself out. We must trust in Him 
and be patient. Our turn for success will evolve and be realised when 
we least expect it. We must trust and maintain our faith, not 
permitting setbacks to define or sully our life’s perspective. In the 
eyes of the weak people of that generation, Avraham’s plight 
represented a chillul Hashem, desecration of Hashem’s Name. He 
now returned to correct it and show them the true glory of the 
Almighty. Patience and trust – and more patience.  

 Horav Eliezer Sorotzkin, zl, offers a practical explanation 
about why Avraham returned to his original hosts. Let us face it, 
when Avraham left Charan, he had no money and less fame. Very few 
people were interested in extending themselves to him. Money talks 
and people listen. Only individuals with very acute hearing are able 
to apprehend the cries of the less fortunate. It was these kind-hearted, 
decent people who opened their homes to Avraham. They knew he 
had no money, but they did not care. He was a human being who 
needed a place to rest his head, to have a warm meal. They were 
more than happy to accommodate him and offer their hospitality. 
Now, as Avraham, who had achieved great wealth and dignity, was 
returning, he did not ignore those who had cared for him when he 
had nothing. Unlike common practice, Avraham remembered those 
who had opened up their hearts to him when he had nothing. He did 
not forget the little shteibel, shul, that had welcomed him when he 
was but a poor refugee. He did not ignore the simple, well-meaning 
people who had reached out to him when he had nothing. He did not 
forget – and neither should we.  

 

 אל אברם ויאמר לוט מקנה רעי ובין אברם מקנה רעי בין ריב ויהי
רעיך ובין רעי ובין וביניך ביני מריבה תהי נא אל לוט  

And there was quarreling between the herdsmen of Avram’s 
livestock and the herdsmen of Lot’s livestock… so Avram said to 

Lot, “Please let there be no strife between me and you, and between 
my herdsmen and your herdsmen.” (13:7, 8) 

 Some people love to quarrel. It gives them something to do. 
Decent people, however, understand that strife is destructive, 
regardless of the motivation. If one is in a community, no matter the 
size, and a quarrel begins to ensue, he should distance himself from 
there as if from a contagious plague – because that is what quarrels 
lead to. At first, the Torah writes that a riv, quarrel, commenced 
between Avram’s herdsmen and those of Lot. When Avram spoke to 
Lot, he referred to the quarrel as a merivah. Why the change in 

spelling? The Shlah Hakadosh explains that this is what usually 
evolves during a quarrel. At first, it is a riv, simple, small argument. 
With time, it becomes a full-blown merivah, with everyone taking a 
part in the “festivities.”  

 In his Emunah Sheleimah, Horav Tzvi Nakar, Shlita, relates 
the following incident, which took place in the beginning of the 
twentieth century. In one of Europe’s large cities, there lived a 
distinguished Jewish family whose daughter had reached 
marriageable age. Being a wealthy family with access to most 
everything, her parents sought a spouse for her with whom she could 
carry on their family legacy of Torah and chesed. She was a lovely 
girl and deserved a fine ben Torah. The fact that she was wealthy did 
not hurt. Baruch Hashem, in a short time she met a wonderful ben 
Torah, and the two seemed to “hit it off” nicely. It became a 
shidduch, and the two became engaged to be married. The entire city, 
people from all walks of life, joined in the festivities, as the two 
young people prepared for the road to matrimony.  

 Shortly before the wedding, the chassan, young man, asked 
to break the engagement. He was not prepared to marry this girl. 
Nothing could be done to change his mind. Apparently, he had heard 
lashon hora, slander, about his bride to be, which turned him off. 
There was nothing to say. He was not going through with the 
marriage. People in the public eye, who have accumulated wealth or 
have been fortunate in other areas, often become victims of sick 
people whose self-hatred provokes a jaundiced outlook on life in 
general and successful people in particular. The bride’s family had 
fallen victim to one such individual or group whose only pleasure in 
life was to hurt and inflict damage on a family and an innocent young 
girl – whose only offense had been her family’s success.  

 Nothing lasts forever, even perpetuated evil. The young 
lady once again became engaged to a wonderful young man. The 
family prayed fervently that nothing would happen to this match. So 
far so good, and the young couple was married amidst great pomp. 
The festivities reflected the overwhelming joy experienced by the 
bride’s family. In the back of their minds, the threat of slander still 
lurked, but they hoped that whoever had earlier hurt them was 
satisfied with the pain and havoc wrecked against them. With great 
trepidation, they hoped that the worst was behind them.  

 Three days into Sheva Brachos, seven-day nuptial 
celebration, the chassan, groom, gave his wife a letter. She began to 
read, and, suddenly, her face turned white. By the time she had read 
the entire letter, her body was shaking with fright and anger. The 
letter, from beginning to end, was filled with slanderous lies about 
her. She looked at her husband, and, in a shaky voice, asked, “Do you 
see what this person has written about me? I? Since when have I been 
afflicted with a deadly, contagious disease? I am a member of the 
Maskillim, Enlightened Jews, who are for, the most part, apostates? 
My moral compass is deficient, and I have had a number of unholy 
liaisons? Do you believe any of this?” She then calmed down and 
asked, “Why are you showing me this?” 

 Surprisingly, her husband began to smile, “Absolutely not! 
This is the work of a deviant mind. Indeed, I received this letter a day 
before our wedding. I read the entire letter with a heavy heart. 
Nonetheless, I sincerely believed that this could not be true. After 
meeting you, I became certain that you have impeccable character, 
and this entire letter is a fabrication. I kept the letter, because I 
wanted you to see the terrible effect of slander. It can destroy an 
individual and shatter the lives of entire families.”  

 That marriage lasted for many years, as the two grew old 
together sharing in the incredible nachas of seeing their children, 
grandchildren and great-grandchildren all remain deeply committed 
to Torah and mitzvos. Their oldest son lived in an Eastern Europe 
community, in which a dispute broke out that affected the status quo 
of the community. People began to take sides, with slanderous 
accusations hurled by each side. This son, having been raised in a 
family whose legacy concerning the terrible effects of machlokes, 
controversy, was prominently drummed into the hearts and minds of 
its descendants, made a decision. Despite knowing that it would hurt 
him financially, he picked himself up and moved his family 
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elsewhere. People questioned his sanity. A few years later, the Nazis 
arrived and wiped out the entire Jewish community; the community 
to which he had moved was not affected by the war.  

 I always wondered what happened to the slanderer who had 
once foiled the girl’s engagement and almost did the same to the next 
one. Was he punished? I realise now that his punishment was to live 
with himself! Obviously, he was a bitter, negative person, whose 
hatred for another Jew was so obsessive that it had destroyed him.  

 One more story. I just saw a story quoted by Rabbi Sholom 
Smith, which he had heard from Horav Avraham Pam, zl, which 
shows how supposed frumkeit, misplaced religion, can play a role in 
stoking the fires of strife; how irrationality can take over a dispute, 
causing two parties, who are actually sane, thinking people, to act 
atypically.  

 Radziner chassidim wear what they consider to be techeiles, 
Tzitzis with blue-dyed thread. Their Rebbe, Horav Gershon 
Chanoch Leiner, zl, had, in 1889, extracted it from a type of squid, 
called a cuttlefish, which he believed was the chalazon fish, the dye 
from which techeiles was derived. A number of Europe’s 
distinguished rabbanim agreed with the Radziner’s psak, while 
others did not. Thus, there were those who asserted that the mitzvah 
of wearing techeiles be revived, while others were in opposition. 
Thousands of Jews, many of whom were not Radziner chassidim, 
wore techeiles. Certainly, those who were Radziner chassidim wore 
techeiles.  

 Discord is bad enough when one is alive, but in this case, it 
extended beyond this world. A Radziner chassid who lived in a small 
town died.  His family insisted that he be buried in the Tallis that he 
wore during his lifetime (which is the prevalent custom). The Chevra 
Kaddisha, Jewish Burial Society, whose members did not ascribe to 
the Radziner chassidus, refused to bury the deceased with a Tallis of 
techeiles, claiming that it would be a disgrace to the other dead who 
were not buried with techeiles. The deceased’s family countered that 
their father had worn techeiles during his lifetime; the other dead had 
not.  

 A tremendous machlokes, controversy, broke out, with 
everyone taking sides. A machlokes brings out the worst in people, 
and it is common for those individuals who have very little 
involvement with the community to wake up suddenly and climb out 
of their self-imposed holes, just to add to the fires of strife. It did not 
take long before news of this dispute reached the ears of the Chafetz 
Chaim.  The sage refused to take a position and render his halachic 
perspective on the subject. He did, however, offer the following 
comment: “I do not understand. To protect the honour of the dead, 
scores of Jews are vilifying and pouring out venomous words against 
the living! Does this make sense?” 

 

צדקה לו ויחשבה' בד והאמין  
And he trusted in Hashem, and He reckoned with it to him as 

righteous. (15:6) 
 On a recent trip to an area, which was completely foreign to 

me, I was forced to rely totally on my GPS to guide me, literally 
every step of the way. I did not know when a turn was coming up, or 
when I should just go straight. I was at the mercy of my GPS. As 
Jews, we, too, have a GPS system that guides us through life. It is 
called emunah, faith. Without emunah, we do not function; we are 
unable to function. It is our lodestar, our beacon of light, our guide 
which takes us by the hand and helps us navigate around and over the 
many obstacles and challenges that are present in our path. The Jew 
whose faith is deficient is in serious trouble. He not only does not 
know where he is going, he also does not know what to do when he 
arrives at his destination. Perhaps, the following vignette will 
elucidate this idea:  

 Horav Yonasan Eibyshutz, zl, was walking on the street 
when he was met by the mayor of Prague. The mayor asked the Rav, 
“Where are you going?” Rav Yonasan replied, “I do not know.” The 
mayor became enraged with this insolent answer. A man as 
distinguished as the city’s Rav does not just walk around without 
purpose. Certainly, he knew where he was going. He called for his 

guards to incarcerate the Rav. This was life in the big city centuries 
ago. If a Jew offended a gentile, even if a gentile just perceived that 
the Jew was offending him, it was cause for serious repercussion; in 
this case, it was incarceration in the city’s dungeon.  

 After a few days passed, the mayor, who had heretofore 
been friendly with the Rav, had a change of heart. He summoned the 
guards and had them bring Rav Yonasan to him. When Rav Yonasan 
arrived, the mayor had his chains removed. After all, Rav Yonasan 
was not a common thief. He then asked him, “Rabbi, tell me, does a 
person walk and not know where he is going? Why did you respond 
so insolently to me?”  

 The Rav replied, “If the mayor would have asked, ‘where 
are you planning on going?’ I would have responded, ‘I plan on 
going to the bais hamedrash to learn.’ Instead you asked me, ‘Where 
are you going?’ I thus replied, ‘I do not know.’ Veritably, that was the 
truth. I had planned on going to the bais hamedrash; instead, I ended 
up in prison!” 

 This powerful response defines the life of a Jew. Do we 
really know where we are going? Do we have any idea where we will 
end up at the end of the day? We make plans – but do they 
materialise in accordance with our intentions? We must follow our 
GPS/emunah and rely on where Hashem Yisborach leads us, because 
that is where we are going – plans or not.  

 Horav Mordechai, zl, m’Lechowitz, says, “Without 
Hakadosh Baruch Hu, one cannot cross the threshold of his house. 
With Hashem, one can split the sea.” It is so true. Yet, we try to 
convince ourselves that we can do it alone. One does not discover 
Hashem by probing, but by believing. Indeed, as the well-known 
dictum goes, ‘For the believer, there are no questions; for the non-
believer, there are no answers.” To him who questions G-d, who has 
difficulty serving a G-d whose ways are incomprehensible, we 
respond with the words of the Kotzker Rebbe, “I would definitely not 
want to serve a G-d whose ways are compensable to the minds of 
human beings.”  

 While we may assume that Klal Yisrael is a nation of 
believers, whose emunah in Hashem is part of their “Jewishness”; at 
times, this emunah may be selective. We believe when it is 
convenient, and when it is not, we find an excuse to justify our 
indifference. We believe in Hashem when we have exhausted all 
other beliefs; after we have seen how ineffective they are, we then 
turn back to Hashem. One should believe in Hashem first and all the 
way through, even when life appears bleak. We believe that if the 
results differ from our hopes, it is Hashem’s decree, and it is for the 
best.  

 There is also limited belief. Horav Bunim, zl, m’Peshischa, 
asks how, on Motzoei Yom Kippur, after a complete day of fasting and 
intense prayer, we recite in Shemoneh Esrai the prayer, Selach lanu 
Avinu ki chatanu, “Forgive us our Father, for we have sinned!” When 
did we have the opportunity to sin? All day long was spent in prayer. 
Immediately following Neilah, the closing prayer of Yom Kippur, we 
commence with Maariv. When did we have the opportunity to sin? 
What are we asking Hashem to forgive?  

 The Rebbe explains that we ask forgiveness for our lack of 
belief that Hashem really forgave us. The fellow feels that he is still 
the same sinner that he was before Yom Kippur. We believe in 
Hashem, but we do not believe that Hashem believes in us! To 
believe in Hashem is to believe totally in Him, to give ourselves over 
to Him with complete trust and faith. We do not limit our belief. 
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More Shabbat Related Issues
Adjusting Timers on Shabbos 

 
Question: Is it permitted to adjust a Shabbos clock (timer) to turn 
on or off a light or an appliance1 sooner or later than originally 
planned? 
Discussion: There are a number of halachic concerns involved in 
adjusting timers. There is a possible issue of violating the 
melachah of Kindling (maveir), since this action directly or 
indirectly causes the light to go on (when the clock is adjusted to 
turn on a light sooner than originally planned). There is a concern 
of makeh b’patish, since some poskim hold that adjusting a timer is 
a form of tikun mana. There is also a debate on whether or not the 
timer itself or its parts, e.g., the dial or trippers, are muktzeh. 
Contemporary poskim have different views about all of these 
issues.  

The practical halacha breaks down like this: Many poskim 
rule stringently on all (or most) of the halachic concerns stated 
earlier and thus forbid either min Hatorah or Miderabonan 
adjusting a time clock under all circumstances.2 In their view, once 
a timer is set it may not be adjusted and is completely off limits. 
Other poskim are more lenient and permit to adjust the timer to 
delay turning the light off or on from the time originally planned.3 
All poskim agree that even in situations where there may be a 
halachic leniency, one should not avail himself of this leniency 
unless there is a pressing need.4 It is, however, permitted to ask a 
non-Jew to adjust a timer if it is needed for the sake of performing 
a mitzvah or to avoid a major loss.5 
 

Brushing Teeth on Shabbos 
 
Question: Is it permitted to brush one’s teeth on Shabbos with or 
without toothpaste? 
Discussion: The consensus of contemporary poskim is that it is 
forbidden to use toothpaste on Shabbos.6 Their main concern is 
that applying regular (solid) toothpaste to the teeth or the brush 
could result in a transgression of the prohibited Shabbos Labour of 
memareiach – smoothing.  
Brushing without toothpaste or using liquid toothpaste is 
                                                           
1  Using a Shabbos clock to run an appliance (other than lights) on 

Shabbos is a matter of some controversy. While many poskim are 
lenient and the widespread practice is to use a Shabbos timer for 
many appliances (except for dishwashers), Igros Moshe, O. C. 
4:60, strongly criticises the practice as undermining the sanctity of 
Shabbos, and is something that the Sages would have certainly 
forbidden had this technology been available in their days.  

2  Chazon Ish, quoted in Orchos Rabbeinu, vol. 1, 170; Igros Moshe, 
Y. D. 3:47:4; O. C. 4:91-5; Minchas Yitzchak 3:37; Rav Y. S. 
Elyashiv, quoted in Ashrei Haish, Shabbos 19:31. 

3  Minchas Shlomo 1:13; Yabia Omer 3:18; Shemiras Shabbos 
K’hilchasah 13:28. Under extenuating circumstances, e.g., to 
relieve the distress of someone who is ill, these poskim permit 
adjusting the timer to turn on and off the light sooner than 
originally planned as well. 

4  Orchos Shabbos 29, note 26 and 29, quoting Rav S. Z. Auerbach 
(oral ruling). 

5  Ashrei Haish, Shabbos 19:31; Minchas Shlomo 1:10-6. 
6  Igros Moshe, O.C. 1:112; Seridei Eish 2:28; Minchas Yitzchak 3:48; 

Tzitz Eliezer 7:30; Shevet Halevi 5:45. (While a minority opinion 
permits using toothpaste; see Ketzos Hashulchan {Badei 
Hashulchan 138:31}, Yabia Omer 4:27-30 and Nefesh Harav, pg. 
168; it is almost universally accepted not to do so.) 

permitted,7 provided that the following conditions are met: 
 Use a soft brush so as not to irritate the gums and cause 

bleeding. (People with extremely sensitive gums who bleed 
whenever they brush their teeth may not use a toothbrush at 
all.) 

 To avoid the prohibition of sechitah – squeezing a dry 
toothbrush should be used. It is however, permitted to rinse 
the mouth with cold water (or liquid toothpaste) first and then 
use the toothbrush.8  

 Preferably, use a toothbrush that is designated for Shabbos use 
only.9 Some poskim recommend that the Shabbos toothbrush 
also look different from the weekday one, e.g., be of a 
different colour or style.10 

 The toothbrush should not be rinsed off after it is used. If it is 
going to be used again on that same Shabbos it may be rinsed 
but the bristles may not be scrubbed.11 

 
Car Lights Mistakenly Left on 

 
Question: What may be done if one realises on Shabbos or Yom 
Tov that his car lights — either the headlights or the interior lights 
— were mistakenly left on? 
Discussion: In order of halachic preference, the following may be 
done: 

• If a non-Jew who sees the lights on offers to shut them 
off, it is permitted to accept his offer. Although generally 
it is forbidden to directly benefit from an action of a non-
Jew on Shabbos even if he offers to do a forbidden 
Labour on his own, shutting off lights is considered an 
indirect benefit — a preventive action, which is 
permitted.12  

• If there is no non-Jew who offers to shut off the lights, it 
is permitted to hint to a non-Jew that the lights should be 
turned off, e.g., “It is a pity that the battery is going to 
die.” 

• If the hint will not be understood, and if the battery will 
in all probability die and cause a substantial loss to the 
owner of the vehicle, it is permitted to ask the non-Jew 
directly to extinguish the lights. This is permitted because 
most poskim hold that extinguishing a light on Shabbos is 
merely a Rabbinical prohibition,13 and the basic 
halachah14 is that it is permitted to ask a non-Jew to 
perform a Rabbinical prohibition on one’s behalf in order 
to prevent a substantial loss.15 

                                                           
7  See Minchas Shlomo 2:35:3. 
8  Igros Moshe, O.C. 1:112; Shevet Halevi 5:45. 
9  Based on Mishnah Berurah 327:10. 
10  Minchas Yitzchak 3:48; 3:50. 
11  Igros Moshe, O.C. 1:112. 
12 Based on O.C. 307:2 and Mishnah Berurah 11 and O.C. 334:25 

and Mishnah Berurah 61.  
13 See Mishnah Berurah 278:3. 
14 See Mishnah Berurah 307:22 and Sha’ar ha-Tziyun 334:57. 
15 Melachim Omnayich 4:8 and 6, note 4. See Shemiras Shabbos 

k’Hilchasah 30, note 14. 
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