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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
The Ultimate Sacrifice(1) 
Pinchas ben Elazar ben Aharon HaKohen turned back My wrath from 
upon the Bnei Yisrael…Behold! I give him My covenant of peace. (2) 
Do we ever deserve any reward for serving Hashem? It depends on how 
you look at things. We would like to believe that we serve Him by 
giving of ourselves, our property, our time, our energies, and for this 
we should reap eternal bliss. There is some truth to this, relative to the 
behavior of other people who are not so responsive to His expressed 
Will. Yet something is not quite right. From His perspective, what we 
give is never fully ours. 
“Whoever preceded Me, I can reward, for whatever is under all the 
heavens is mine.”(3) Chazal(4) take this as a paradox of the 
undeservedness of any human reward. “Whoever preceded Me in 
circumcising a son, to whom I did not first give a son?...Who preceded 
Me by praising Me, to whom I did not first give a neshamah? Who 
preceded Me by making tzitzis, to whom I did not first give a garment? 
Who made a maakah, to whom I did not give a roof? Who took 
terumah, to whom I had not given a crop? 
Can we ever serve Hashem, save through what is already His? Even if 
a person will sacrifice his life for HKBH, he is simply returning the gift 
of life that belonged to Hashem to begin with. While He does reward 
us for the performance of mitzvos, it is not that we have fully earned 
that reward. His practice of rewarding us is sourced in His chesed, not 
in strict justice. The bottom line is always Divine chesed. 
We can, though, get a bit closer to deserving reward than in the 
examples just cited. All of them deal with material things and physical 
existence. A person’s spiritual acquisitions are truly his. He earns them 
through the exercise of his free will. Hashem does not “own” them, 
because they were never His. He does not interfere with the choices 
that generated them. 
Dovid so yearned to build the beis hamikdosh! He put his heart and soul 
in the planning and preparation for its construction. But he was told by 
Hashem that it would not happen in his lifetime. “You spilled much 
blood! You made great wars! You will not build a house for My 
name.”(5) Dovid could not build Hashem’s house of peace with hands 
sullied by bloodshed, even though He assured Dovid that every drop 
that was spilled had been justified. Taking the lives of all his enemies 
was necessary, but it conflicted with a mission of peace and harmony. 
Pinchas had good reason to kill Zimri. At the moment that he readied 
himself to accost Zimri, he knew that he might have to pay for it with 
his life. He also suspected that if he survived, he would be left in the 
same position as Dovid. The killing would be excused, but he would 
never again be able to serve as a messenger of peace. In other words, 
he would be invalidating himself from doing the avodah, and from 
otherwise serving as a kohen. 
This was the concern that our pesukim address. “Pinchas ben Elazar ben 
Aharon HaKohen” – Pinchas was a kohen. His father was a kohen. His 
grandfather was the first kohen. The Torah emphasizes his kehunah to 
reassure Pinchas, to correct his error. Pinchas’ act was so pure, that it 
did not compromise his role as kohen at all. He remained in his lofty 
position. Moreover, Chazal add(6) “By din he shall take his reward!” 
The position of kohen was not simply a hereditary matter, given to 

anyone fortunate enough to be born into the family. The individual 
stature of a kohen was a function of the purity of his service in the 
avodah. Pinchas was prepared to give up well-earned ruchniyus when 
he rose against Zimri, thinking that he would lose his kehunah. Unlike 
others, justice – not chesed – would dictate his reward! 
How would Pinchas fare today – not in the Heavenly Court, but in the 
court of public opinion? Very likely, he would have his detractors, 
particularly with the recent push for community unity. To serve that 
goal, they advocate looking the other way when they see others openly 
transgressing Torah norms. Worse yet, they engage in blatant 
appeasement, arguing that the highest goal that can be served is 
communal peace. Pinchas, they would argue, was definitely a man of 
truth – but not a man of peace. The pursuit of truth means opposition 
from falsehood, and surviving the pitched battles that ensue. 
The appeasers are wrong. In the end, truth prevails; Pinchas’ role in 
history is an honorable one. Hashem does not strip Pinchas of his 
kehunah. And as part of his reward, Hashem gives him the antidote to 
his detractors, then and now: “Behold! I give him My covenant of 
peace.” It is a sharp rebuke to those who believe that genuine peace will 
be born from the appeasement of evildoers. 
1. Based on HaMedrash V’HaMaaseh, Pinchas (1), by R. Yechezkel 
Lifshitz zt”l 
2. Bamidbar 25:11-12 
3. Iyov 41:3 
4. Yalkut Shimoni 927 
5. Divrei HaYamim1 22:8 
6. Bamidbar Rabbah 21:1 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Pinchas – Vol. 12, Issue 37 
Sponsored by an anonymous supporter 
פינחס בן אלעזר בן אהרן הכהן השיב את חמתי מעל בני ישראל בקנאו את קנאתי בתוכם 

)25:11(  
The mystics teach that through his actions, Pinchas atoned for the sin of 
Nadav and Avihu. The Chiddushei HaRim points out a number of 
similarities between these two incidents in which Pinchas corrected 
mistakes made by Nadav and Avihu. 
The Gemora (Eiruvin 63a) teaches that Nadav and Avihu were punished 
for issuing a legal ruling in the presence of their teacher Moshe. Pinchas 
rectified this by specifically going to discuss his actions with Moshe before 
acting. The Torah (Vayikra 10:1) also teaches that Nadav and Avihu were 
punished for bringing an incense-offering which they weren’t commanded 
by Hashem to offer. Pinchas corrected this by doing an action which in a 
sense he wasn’t commanded to do. The Gemora (Sanhedrin 82a) teaches 
that such an act of zealotry may only be done by a person who knows the 
law on his own, as a Rabbi who is asked about the law may not instruct 
others to perform it. 
Additionally, just as Nadav and Avihu gave up their lives for the dedication 
of the Mishkan, Pinchas also endangered his life when he entered Zimri’s 
tent to kill him, as Zimri could have easily attacked him first. The 
Chiddushei HaRim suggests that this is the reason that the laws of the 
sacrifices which are offered on the festivals are specifically taught in 
Parshas Pinchas. Just as Nadav and Avihu represented the first sacrifices in 
the Mishkan, Pinchas rectified their actions when he risked becoming a 
sacrifice for a proper purpose, and the laws of the offerings are therefore 
concluded in this parsha. 

)25:11פינחס בן אלעזר בן אהרן הכהן (  
At the end of last week’s parsha, the Jewish people began to sin with the 
non-Jewish Midianites. Even Zimri, the leader of the tribe of Shimon, was 
caught up in transgressing. Anxious to stem the spread of the sin, Aharon’s 
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grandson Pinchas publicly killed Zimri. Rashi writes that the Jewish people 
began to embarrass Pinchas. They questioned how a person whose maternal 
grandfather (Yisro) was an idolater could murder the leader of a tribe. 
Therefore, the Torah specifically emphasizes Pinchas’s paternal descent 
from Aharon. 
The logic behind the Jews’ argument and Hashem’s response is difficult to 
grasp. If they knew the law that permitted Pinchas’s actions, why did they 
insult him? If they were unfamiliar with the law and viewed him as a cold-
blooded murderer, of what benefit was it to point out his paternal lineage? 
In what way did it change the reality that one of his grandfathers served as 
a priest for idol-worship and that in their minds, he had killed the leader of 
a tribe without justification? 
Rav Meir Shapiro explains that the value of a mitzvah is measured by the 
degree to which its performance runs counter to a person’s natural 
inclinations and therefore represents a greater test of his devotion to 
Hashem. The Jews attempted to minimize the greatness of Pinchas’s 
actions not by insinuating that he was a cold-blooded killer, but by hinting 
that it had come easy to him because his grandfather cruelly killed animals 
as part of his idol-worship. 
The Torah therefore emphasizes that this act was performed with great 
personal difficulty and internal resistance. Pinchas’s natural instincts came 
not from his allegedly merciless maternal grandfather, but from his paternal 
grandfather Aharon, a man whose entire life was dedicated to the pursuit 
of peace. The Lekach Tov derives from this explanation the importance of 
adapting ourselves to the Torah and not attempting to interpret the Torah’s 
laws in light of our personal preferences, a lesson illustrated by the 
following story. 
A person once remarked to Rav Yitzchok Hutner that the performance of 
certain mitzvos is too difficult for him since they run counter to his nature 
and he is unable to change. Rav Hutner responded by likening the man’s 
argument to the case of a motorist speeding down the highway who 
suddenly sees flashing lights in his rear-view mirror. He pulls over, and the 
policeman approaches and asks why he was driving 83 mph on a highway 
with a speed limit of 50. 
The man foolishly answers that he did nothing wrong, as the car was set to 
cruise control and he wasn’t even the one driving at that speed. The officer 
dismisses his specious defense by noting that he was the one to initially set 
the cruise control to an illegal speed. Similarly, when a person comes before 
the Heavenly Court and attempts to justify his ways by noting that certain 
mitzvos ran counter to his very essence, he will have a difficult time 
explaining who was responsible for creating within himself a nature which 
runs counter to the Torah. 
While every person has different mitzvos that specifically challenge him, 
the Mishnah in Avos teach that the strong person is one who conquers his 
evil inclination (4:1) and that the harder a mitzvah is for a person, the 
greater will be his reward for doing it (5:22), a lesson we should learn from 
the eternal covenant of peace that Hashem gave to Pinchas for acting 
counter to his peaceful nature. 

)27:20ונתתה מהודך עליו למען ישמעו כל עדת בני ישראל (  
As the end of Moshe’s life began to approach, Hashem commanded him to 
appoint his disciple Yehoshua to succeed him as the leader of the Jewish 
nation. Although Yehoshua was a faithful student, Rashi writes that he 
wasn’t on the same level as his teacher. The Gemora in Bava Basra (75a) 
records that upon recognizing this difference, the elders of the generation 
remarked, “Woe to us for this humiliation and shame.” Why did they feel 
embarrassed only after noting this distinction, and why specifically did 
Yehoshua make them feel this way and not the even greater Moshe? 
The Chofetz Chaim compares this to a case of a rich businessman who 
arrived one day in a small rural village, asking if anybody would be 
interested in becoming his partner in a new project. The businessman 
offered to put up all of the necessary funds and expertise, but merely desired 
a hard worker to assist him with managing and running the business. 
Most of the residents were content with their simple lifestyles and were 
skeptical about the man’s promises of fame and fortune, so they declined 
the offer. One simple, illiterate villager decided that he had nothing to lose 
and agreed to become the man’s partner. A few years later, the pair returned 
to visit the village, arriving in an impressive carriage and dressed in a 
manner which clearly revealed the success of their venture. At this sight, 
the villagers were mortified and ran to hide. 
They explained that they weren’t embarrassed by the wealthy entrepreneur, 
as they felt that his education and resources gave him advantages that they 

could only dream of. They were, however, quite shamed at the sight of the 
success and riches which had met their former neighbor. They remembered 
all too well that they had been offered the same opportunity, but only he 
was wise enough to take advantage of it. The recognition of what they had 
had the ability to become and their failure to actualize their potential 
generated powerful feelings of humiliation. 
Similarly, the Jews in the wilderness never measured themselves against 
the levels reached by Moshe. They viewed the pious family into which he 
was born and the elevated soul with which he was blessed as bestowing 
upon him opportunities for greatness that they could never fathom. 
Yehoshua, on the other hand, was neither the wisest nor the greatest of the 
generation. Rashi explains (27:16) that Yehoshua was chosen on the basis 
of his devoted service to Moshe throughout the 40 years in the desert. Upon 
recognizing this, the Jews became aware of the levels which could be 
reached when a person who had been just like them utilized his talents to 
their fullest. It was this humiliation that the Jews experienced upon the 
inauguration of Yehoshua as Moshe’s successor. 
The lesson for us is that because each of us was born into our own unique 
family and life circumstances, we needn’t worry that we will be compared 
to the levels reached by others, whose lots in life afforded them natural 
advantages. However, we must look ourselves in the mirror daily and 
question, “Am I utilizing all of my talents and abilities to become the best 
me that I am capable of?” 
Parsha Points to Ponder (and sources which discuss them): 
1) The Targum Yonason ben Uziel (25:12) writes that as reward for 
Pinchas’s reward zealotry, Hashem promised that he would live forever 
and would herald the final redemption. Our Sages explain that Eliyahu 
HaNavi was none other than Pinchas. In what way did Pinchas’s actions 
make him uniquely suited for this role, and in what way was this reward 
measure-for-measure? (Rabbeinu Bechaye, Toras Chaim, Mishmeres 
Ariel) 
2) How was Serach related to Asher? (Targum, Ramban, Daas 
Z’keinim, Chizkuni, and Ayeles HaShachar 26:46, HaTur HeAruch 
Bereishis 46:17) 
3) Are the laws of inheritance considered חוקים, laws whose reason is 
hidden from us and which we perform solely because Hashem 
command us, or משפטים, laws which we are able to logically understand 
on some level? (Rabbeinu Bechaye 9:8, Malbim, Ayeles HaShachar) 
Answers to Points to Ponder: 
1) Rabbeinu Bechaye notes that the Torah precedes Pinchas's reward 
by stressing (25:11) that his actions caused Hashem's anger at the Jews 
to subside, and as a result, He did not destroy them in His rage. This 
implies that if not for Pinchas, Hashem would have obliterated the 
entire nation. Because Pinchas was responsible for the continued 
existence of the Jewish people from that moment onward, it was a 
fitting reward that he also merited living eternally. Alternatively, the 
Brisker Rav answers that one of Eliyahu's key functions will be to 
clarify confusing legal issues by ruling on previously irresolvable 
disputes. The Gemora (Sanhedrin 82a) records that Moshe forgot the 
law that a zealot is permitted to kill a Jew who publicly engages in 
relations with a non-Jewish woman, and it was Pinchas who 
remembered the law and fulfilled it by killing Zimri. Because Pinchas 
clarified the law in this critical situation, he merited becoming Eliyahu, 
who will do so on a much larger scale. 
2) The Ramban quotes the Targum Onkelos, who writes that Serach 
was the daughter of Asher's wife from another man, to whom she was 
married prior to her marriage to Asher. The Ramban explains that 
although Asher had sons who inherited his possessions, his wife had no 
sons, and as a result, Serach inherited her mother's belongings, 
including her portion in the land of Israel. This explains why she is 
mentioned here together with those who inherited shares in the land 
(26:53), similar to the inclusion of the daughters of Tzelafchad (26:33) 
in this list for the same reason. This opinion is supported by the fact 
that the Torah doesn't write ובת אשר שרח - and the daughter of Asher 
was Serach - as it does in other verses, but rather ושם בת אשר שרח - and 
the name of Asher's daughter was Serach - alluding to the fact that 
Serach became known as "the daughter of Asher" because he raised her 
as his daughter, although in reality she was not his biological child. 
However, the Daas Z'keinim and Chizkuni argue that if Serach's 
father was one of Yaakov's other children, she should be mentioned as 
his offspring, and if her father wasn't one of the other children, she 
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shouldn't be included in a list of Yaakov's descendants. They explain 
that the Torah's unusual expression emphasizing her name reflects the 
fact that her name was well-known due to her pious reputation. It 
should be noted that the version of the Targum Onkelos that we have 
does not say that Serach was the daughter of Asher's wife. 
3) Rabbeinu Bechaye writes that at least some parts of the laws of 
inheritance are straightforward and logical. The Malbim and Rav 
Aharon Leib Shteinman point out that the Torah refers (27:11) to 
these laws as a חוקת משפט, which means that they contain both elements. 
Although some of the laws seem to defy understanding, there is some 
order which can be logically understood by those who invest the effort. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, 
email oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
The Magicians 
Most of us living in a secular society are challenged with the 
proposition of earning a living while interacting with a society whose 
moral standards are quite contrary to those of the Torah. How do we 
engage in our daily pursuits without being influenced by the society 
around us? 
Rav Yosef Sorotzkin (Meged Yosef) observes that only two people 
mentioned in Tanach are referred to by the appellation Tzaddik: Yosef 
HaTzaddik and Mordechai HaTzaddik. Not coincidentally both were 
heavily involved in their respective gentile governments – both were 
viceroys. Both lived in decadent societies, and both mastered the 
technique of serving their king and their citizens without being 
influenced by them. Both merited the title Tzaddik. 
What was the secret of their success? Rav Sorotzkin suggests that the 
answer is hidden in what appears to be an obscure pasuk in this week’s 
Parsha. In the census of Bnai Yisrael discussed in the Parsha, the Torah 
cites the names of the heads of the prominent families. One such head 
was Shefufam from the tribe of Binyamin. Binyamin, son of Yaakov, 
named all his sons in tribute to his older maternal brother Yosef. Rashi 
explains that Shefufam was so named because Yosef was “shafuf” in 
the midst of gentiles. What is shafuf? The Sifsei Chachamim states that 
shafuf means “hovering” and Rashi in Parshas Haazinu describes 
hovering as “in contact but not in contact.” Thus, the quality of Yosef 
was to be engaged and disengaged. To recognize that his involvement 
in public life is his job and responsibility but that he is not in his milieu. 
To be involved as need be, but no more. 
The Dubno Maggid once remarked to the Vilna Gaon that it was much 
easier for the Gaon to retain his piety cloistered in his bais hamedrash 
all day and all night. However, if he were to venture out into the streets 
of Vilna (no Times Square!), how would he fare? The Vilna Gaon 
answered, “You have a good point, but I am not expected to be a 
magician. If this environment is more secure, why should I go to a place 
that is not as safe and be forced to employ all kinds of tricks to maintain 
my spiritual level.” 
The Vilna Gaon was a giant, gifted with an extremely brilliant mind 
and a sublimely pure soul. He reached the pinnacle of what was 
humanly possible for him to achieve in Torah scholarship and personal 
piety. This could only have happened under the “ideal conditions” of 
his bais hamedrash. Indeed, even today there are those who are able to 
spend their days immersed in Torah study and have the luxury of 
dwelling within the “four cubits” of the bais hamedrash. But what 
about the rest of us who are not capable of constantly “dwelling in the 
House of Hashem” and must go out into a world whose environment is 
virtually hostile to our way of life? 
We must learn to be magicians. But how? We say in Havdalah, “Who 
separates between holy and secular, between light and darkness, 
between Yisrael and the nations.” This distinction is the bedrock of our 
identity which must accompany us wherever we go. Rather than acting 
like chameleons, adapting to our surroundings, we must be faithful to 
our true identity. In this way we can emulate Yosef and Mordechai who 
mastered the technique of hovering - engaging in whatever it is that we 
must do in their “real world” while keeping our hearts and minds 
focused on our real world – the world of Hashem. 
To subscribe to this weekly D’var Torah, email 
rabbi.caplan@gmail.com 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
Vol. 24 No. 37 
Parshas Pinchas - Highlights from the Haftorah 
(Yirmiyah 1:1-22) First of the Three Haftoros of Punishment 
It is befitting ,writes Rashi ,that Yirmiyoh ,the descendant of Rochov 
ha’Zonah ,who mended her perverted ways ,should come and rebuke the 
Jewish people ,who descended from righteous ancestors but became 
perverted. 
Chilkiyoh ,Yirmiyoh’s father ,the Redak informs us ,was none other than 
Chilkiyoh ben Shofon ,the Kohen who found the Seifer-Torah in the Beis 
Ha’mikdash in the days of Yoshiyahu ,when Torah had all but been 
forgotten .At that time ,Yirmiyoh his son had already been prophesying 
close to five years .And he continued to prophesy throughout the reigns of 
Yoshiyahu ,Yehoyokim his son and Tzidkiyohu ,Yehoyokim’s brother. 
Hashem ,in anticipation of Yirmiyoh’s reluctance to accept the prophecy ,
informed him that he had prepared him for that role even from before the 
time of his birth .But that did not deter Yirmiyoh from declining .Moshe ,
he argued ,rebuked Yisrael close to his death ,at the height of his 
leadership ,but how could he ,a man with no experience ,be expected to 
successfully rebuke K’lal Yisrael? 
Hashem ,however ,reassured him that he would succeed ,because whether 
he spoke to the nations of the world  ) whose prophet ,G-d declares him (or 
to Yisrael ,Hashem promised to be with him ,to save him from those who 
would do him harm .And with those words ,Hashem touched Yirmiyoh on 
the mouth ,placing the Divine word in his mouth and officially appointing 
him as the prophet of destruction and doom ,if Yisrael would not listen to 
him ,but the prophet of building and planting ,if only they would  ) see also 
Rashi.( 
G-d then asked him what he saw ,and he replied that he saw an almond 
stick ,to which G-d commented that he saw well ,because the almond stick ,
which blossoms in twenty-one days  - faster than any other fruit  - was 
symbolical of Hashem’s haste to bring the Churban Beis Ha’mikdash upon 
K’lal Yisroel very soon  ) besides hinting to the twenty-one days that the 
final period of destruction would last  - between Shiv’oh-osor be’Tamuz 
and Tish’oh be’Av.( 
The Ma’ayonoh shel Torah explains the Haftorah up to this point ,by 
referring to the Chazal that Hashem hastened the Churban by two years ,in 
order to avoid the fulfillment of the prophecy that Yisroel would be 
destroyed after  852 years ,due to their pervert ways  ) see Rashi Devorim 

4:25.(  
Yirmiyoh ,not aware of this ,initially declined the prophecy ,because he 
was young .In keeping with Chazal ,who have taught that one rather 
postpones punishment than bring it forward ,Yirmiyoh was trying to delay 
the impending Churban ,until he was older. 
That is why ,when Yirmiyoh replied that he saw an almond-stick ,a symbol 
of bringing the punishment forward ,as we explained ,Hashem commented 
“Heitavto lir’os  ”- what you have seen is a good thing ,not a bad one ,
because ,in this instance ,bringing the punishment forward will save 
Yisrael from extinction. 
Hashem then spoke to the Novi for a third time ,hinting to him by means 
of a bubbling pot of meat facing the north ,that the attackers would be the 
Babylonians .They would eventually destroy Yerushalayim ,due to 
Yisroel’s having forsaken Hashem and their idolatrous practices. 
The prophecy concludes with G-d repeating His assurance that He would 
stand by Yirmiyoh and fortify him against all who would seek to do him 
harm. 
G-d appeared to Yirmiyoh for a fourth time ,telling him to go and inform 
Yisroel that ,in spite of everything ,He would never forget how Yisroel 
followed Him blindly ,without provisions ,into the barren desert ,and how 
they proclaimed  “ Na’aseh ve’nishma ”at Har Sinai .Therefore ,Yisrael are 
holy  ) eternal ,(and ,just like someone who eats T’rumah  ) which is also 
called  “ Kodesh (”is guilty of death by the Divine Hand ,so too ,will those 
who attack Yisrael and attempt to  “ devour ”them suffer the same fate. 
With these short words ,Hashem has explained that Yisroel will survive all 
attempts at genocide ,whilst the Babylonians ,the Romans and all others 
who would destroy them ,will themselves perish. 
Links: Pinchas - Balak 
The Torah, in the opening pasuk of Pinchas, appears to be telling us how 
Pinchas, with his timely act of zeal, stopped the plague that concluded last 
week's Parshah in its tracks. Yisrael had so debased themselves, and were 
showing not the least sign of relenting from their disgusting immoral 
display, that, had no-one acted, the plague would have consumed the whole 
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nation. It was only due to Pinchas' intervention that it stopped there and 
then, leaving 24,000 – only 24,000 – dead. 
R. Bachye however, understands the Pasuk differently. According to him, 
the phrase "he turned away My wrath from the B'nei Yisrael," does not 
mean that Pinchas prevented the plague from continuing, but that he 
prevented the plague from starting at all – with Yisrael. The 24,000 who 
died, he explains, were all from the tribe of Shim'on. Pinchas' timely action 
deflected the plague from the other tribes so effectively, that not one single 
person died from any of the other eleven tribes. 
According to both of the above interpretations, we have a fine practical 
application of the Chazal who say that if "din" is carried out down here by 
us, then it cancels the need for G-d to have to apply "din" on His part 
(Medrash Tanchumah, Mishpatim). 
If we take a look at the end of Parshas Balak, we see how Pinchas, taking 
the law into his own hands, performed a brave act of self-sacrifice, with 
which he spared the killing of the 136,000 sinners at the hand of the 78,000 
judges, and of the further spreading of the plague that threatened, as we 
discussed earlier, to engulf the entire Camp of Yisrael. Yet there was 
nothing in his act that would have impressed the people. Zimri, after all, 
was a Prince in Israel who had not too long before, alias Sh’lumi’el ben 
Tzurishadai, reached the pinnacle of glory when, alongside Nachshon and 
the other ten princes, he had brought his magnificent inaugural gift to 
dedicate the newly-built Mizbei’ach, winning favour in the eyes of both G-
d and the people. Nor was the sin that he was now performing easy to 
pinpoint. After all, there is no specific “la’av” forbidding relations with a 
non-Jewess, nor had Chazal yet instituted the powerful Rabbinical decree 
of “Nashgaz” prohibiting it. That would only be introduced later by the 
Chashmono’im (see Tosfos Yeshonim Yevomos 76b). The principle of 
“Kano’im pog’im bo” of course, that would permit a man who was 
genuinely zealous for the Honour of G-d, to take the law into his own hands, 
as Pinchas did, was going to be revealed only after this episode. And 
besides, who could prove that Pinchas’ sincerity and motivation were 
genuine? The “tribes” had good reason to suspect Pinchas of being no more 
than a hothead (see the opening Rashi in the Parshah). In addition to all of 
this, the people were gripped in the throes of sinful ecstasy, fanned not only 
by the deliberate temptations of the Mo’abite women, but also by the fact 
that the waters of Shitim (their current encampment) infused into those who 
drank it a strong lust for women (R. Bachye). The Gemara in Sanhedrin 
even quotes the men of Shim’on as saying “Let him (Pinchas) in (to the tent 
to join Zimri). He also wants to ‘satisfy his needs’. The tzadikim have given 
their official sanction to this matter” – but that was before Pinchas went 
into action. 
Bearing all this in mind, it is easy to understand why the people 
misunderstood totally what Pinchas did or why he did it. In their eyes, he 
was a young upstart, who had the audacity to murder, in cold blood, a tzadik 
of the calibre of Zimri, Prince of Shim'on. Sure, the plague ceased 
immediately after his act, but it is not clear as to whether they attributed 
this to coincidence (it may well be that they treated the very plague as 
coincidence, as people in those circumstances so often do), or whether they 
did somehow ascribed the cessation of the plague to Pinchas, but were 
nevertheless not yet fully convinced of his tzidkus. 
Be that as it may, the Parshah of Chukas ends with the tribes accusing 
Pinchas of murdering Zimri. It was therefore necessary for G-d, who alone 
recognizes the deeds of man and reads his thoughts, to intervene. He 
therefore instructed Moshe to tell K’lal Yisrael that what Pinchas did, he 
did exclusively out of pure zeal for his G-d and not for any personal motive. 
He gave them to understand that by enacting the Midah of Din at the right 
time and in the right place, he had spared G-d the need to do so. By doing 
this, he had reinstated the peace between G-d and Yirael. “Therefore say” 
(to the B’nei Yisrael) “behold I will give him My covenant.” 
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Moshe’s Request to G-d: Altruistic Or A Touch Of Nepotism? 
In Parshas Pinchas, Rashi says that Moshe Rabbeinu now knew that he was 
not destined to go into Eretz Yisrael with the Jewish people and as such, he 
needed to make sure that they would have a proper leader following his 
passing. Rashi speaks about the altruism of Moshe Rabbeinu’s request to 
the Almighty under these circumstances: “This is stated here to inform you 
of the praiseworthiness of the righteous. When they take their leave from 
the world, they put aside their own concerns, and deal with the concerns of 
the public.” [Rashi on Bamidbar 27:15] 

Moshe continues his request, delineating the desirable attributes of a 
worthy Jewish leader: “May Hashem, G-d of the spirits of all flesh, appoint 
a man over the assembly who shall go out before them and come in before 
them, who shall take them out and who shall bring them in; and let the 
assembly of Hashem not be like sheep that have no shepherd.” [Bamidbar 
27:16-17] 
However, despite what Rashi wrote in pasuk 15, as quoted above, Rashi 
says something in his comment on the very next pasuk, which seems to 
contradict his earlier remarks about Moshe’s altruism. Rashi writes in 
pasuk 16: “Once Moshe heard the Omnipresent say ‘Give Zelophehad’s 
inheritance to his daughters,’ he said, ‘The time has come that I should 
claim what I need (i.e. — that I should think of my family) that my sons 
should inherit my high position.'” How do we reconcile what seems to be 
an apparent contradiction in Rashi? Was Moshe being altruistic or was he 
looking out for the needs of his own family? 
The sefer Avir Yosef, in connection with this question, references the Sefer 
HaChinuch’s explanation of why the Torah instituted a section regarding 
laws of inheritance. Why is it that the Torah legislates that when a person 
dies all of his property and all of his possessions go to his children? The 
Chinuch writes that we all come down to this world with a mission that the 
Almighty has in mind for us. All the things He provides for us in this world 
are tools to complete our designated mission. After a person leaves this 
world, sometimes his mission is incomplete. Even if it is complete, he 
wants people to build on what he has accomplished thus far in carrying out 
his mission. 
Therefore, the Chinuch writes, the person (people) who is (are) usually 
most appropriate to carry on the father’s mission in life is (are) his child 
(children). Genetically, emotionally, and in terms of talents children often 
get their strengths and talents from their parents. Children are obviously not 
clones but they certainly are similar to their parents in many ways. 
Therefore, if there are people in the world that are typically “fit” to carry 
on the mission of their parents, it is indeed their children. For that reason, 
the Chinuch says, the Torah legislates that children should take possession 
of their parent’s tools to carry on their mission. 
If the person now leaves the world and he expects his children to carry on 
his mission, they in fact need those worldly possessions to be able to carry 
on their father’s work. If that is the case, it the reason Moshe Rabbeinu 
asked that his children inherit his position may not be that he was interested 
in nepotism or that he was looking for a job for his kids. Moshe Rabbeinu 
was way beyond that and way above that. 
Moshe Rabbeinu’s mission in life was to be the teacher of Israel, the master 
of all the prophets and the leader of the Jewish people. He felt that his 
children were best suited to carry on that mission. They were, after all, his 
children. It was certainly within the realm of possibility that they would be 
the ones destined to carry on that mission. 
Obviously, the Almighty had different plans. He told Moshe “this is not 
what I had in mind.” “It is appropriate that Yehoshua now take the reward 
for his years of service. He was your faithful disciple who never left your 
tent.” About this, Shlomo HaMelech wrote, “he who guards the fig tree will 
eat its fruit.” [Mishlei 27:18] 
Therefore, we see that Moshe Rabbeinu was not totally off the mark. For 
as his loyal disciple and servant of many years, Yehosua had become the 
individual most suited to carry on Moshe’s mission in life. However, this 
was never about the position that one’s children would have in life. This is 
indeed, as Rashi says, about Klal Yisrael — the future of the Jewish people 
and the qualities of the future leader of the Jewish people. That was Moshe 
Rabbeinu’s motivation. 
Moshe’s motivation was always the welfare of the people. There was no 
personal agenda. That is why Rashi introduces this teaching of Chazal by 
saying, “Look at the greatness of the righteous. They are not concerned 
about their own needs. They are concerned about the community.” In that 
context, Moshe felt that the people most suited to carry on his mission were 
his children. Therefore, with the good of the people in mind, he said, “It is 
now the time that my children should assume my position of leadership.” 
The Almighty felt that Moshe Rabbeinu was mistaken about who was most 
appropriate to assume leadership in Klal Yisrael at this historical juncture. 
In His Eyes, Yehoshua should have this job. However, this does not 
diminish from the fact that Moshe Rabbeinu’s only concern was indeed that 
the people should have the proper leader. 
A Jewish Leader Needs More Than Just G-d Given Talent 
My next comment relates to the very next Rashi following the one we just 
discussed. On the pasuk “May Hashem, G-d of the spirits of all flesh 
appoint a man over the assembly” [Bamidbar 27:16], Rashi comments 
about the peculiar title “G-d of the spirits” (Elokai ha’Ruchos): “Why is 
this stated? Moshe said before Him, ‘Master of the World! The personality 
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of each individual is revealed before You; they do not resemble each other. 
Appoint a leader who can put up with each individual according to his 
personality.'” 
A myriad of personalities exist within the Jewish nation. Klal Yisrael never 
was a monolithic body. The Rabbis tell us “Just as no two people look alike, 
no two people have exactly the same opinion” [Brachos 58a]. People have 
different personalities, different opinions, different approaches, and 
differing emotional makeups. Therefore, a Jewish leader needs to tolerate 
and suffer with all these personality types according to each one’s own 
quirks and temperament. This was Moshe’s request to Hashem. He must 
appoint someone who could handle the whole spectrum of personalities 
found within the Jewish nation. 
I saw an observation made by Rav Simcha Zissel, the Rosh Yeshiva of the 
Chevron Yeshiva in his sefer, Saam Derech. He calls attention to the fact 
that the Torah says in the subsequent pesukim “Take to yourself Yehoshua 
son of Nun, a man in whom there is spirit, and lean your hand upon him… 
You shall place of your splendor upon him, so that the entire assembly of 
the Children of Israel will pay heed.” [Bamidbar 27:18; 20] 
This means that a person cannot just step into being the leader of Klal 
Yisrael. The leader needs to be invested with Divine Spirit and be inspired 
— not just from Moshe Rabbeinu, but from the Ribono shel Olam. This 
placement of the hands whereby Moshe Rabbeinu gave “semicha” to 
Yehoshua symbolized the fact that Moshe Rabbeinu was a conduit. The 
Master of the Universe passed on these talents — the wisdom and the 
intuition necessary to lead the people — through Moshe to his Divinely 
chosen successor. 
No person is born with the talents required for leadership of Klal Yisrael. 
He does not come to such talent on his own. It requires S’yata d’Shmaya 
[Help from Heaven]. Only the fact that the Almighty gives those people the 
necessary tools to do the job enables them to succeed. If that is the case and 
indeed it was all going to be a gift from the Ribono shel Olam, then why 
was it necessary to appoint someone who could (to use Rashi’s expression) 
“tolerate the personality of each and every individual?” If the Almighty 
provides all the wisdom and strengths necessary for the job to the leader 
anyhow, why does it matter who He chooses? Let Him take absolutely 
anybody for the job and then give him the necessary tools! 
Rav Simcha Zissel explains that the talents the Almighty can grant a person 
fall into the realm of intellectual capabilities: Knowledge of Torah, Divine 
Help, intelligence, the skills required to lead people in battle, and 
organizational and bureaucratic skills. The Almighty could indeed provide 
all these. However, there is one thing that the Ribono shel Olam cannot 
give to a person — those are his middos tovos — his personality traits, the 
type of mentsch [person] that he is — that a person needs to achieve on his 
own. That cannot be a gift from Hashem. Hashem does not take a person 
who has a temper and who has no patience and is irritable and suddenly 
make him into an accepting and tolerant person. 
Therefore, as a prerequisite for the job, Moshe Rabbeinu says to the Ribono 
shel Olam — it must be a person who suffers the quirks of each and every 
member of Klal Yisrael. Yes, Hashem can give him the intellectual 
capabilities and the organizational skills. He can give him all those talents. 
However, the middos, the character traits, the type of mentsch the person 
is that is cannot be a gift. The person must work on himself and earn them 
during his lifetime. He must be the type of person that has worked on his 
personality and has perfected his character to the degree that he can now 
tolerate all types of personalities and “suffer” (be sovel) the entire spectrum 
of human idiosyncrasies. These are not G-d given talents. They are things 
a person develops on his own. 
Moshe Rabbeinu sought this type of person as his successor when he 
addressed “the G-d of all spirits”. 
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“It shall be for him and his descendants after him a covenant of eternal 
kehunah for he was zealous for his G-d and made atonement for Bnei 
Yisroel.” (Num. 25:13) 
At the end of last week’s Parsha, we read the story of how Zimri, a prince 
of Shimon, publicly had relations with Kozbi, a princess of Midian. 

Incensed, Pinchas, son of Elazar the Kohain, took a spear and killed them 
both while everyone stood back and watched. 
When he did so, a plague that had been ravaging the Jews for committing 
idolatry ceased. The Jews were not truly interested in serving the idols, but 
they were lured in by the women of Midian who followed Bilaam’s advice 
that HaShem hates immorality and that enticing the Jews to sin would be 
their downfall. So what did Pinchas do that was so special? 
The Jews were interested in the beautiful daughters of Midian, and allowed 
their personal desires to take precedence over HaShem’s will. In their 
relationship with HaShem, they put themselves first which led to such a 
breakdown that they even served foreign gods they didn’t believe in. 
What Pinchas did which turned that around was to demonstrate a 
relationship with HaShem in which a person ignored himself and his own 
will to put HaShem first. By killing a prince of Shimon, Pinchas put himself 
at risk. Yet, he didn’t care what happened to him when it came to the honor 
of HaShem. 
True relationships are built on caring about the other party more than you 
care about yourself. The concept of a kiss is that you would give the other 
person the very breath of your life if you could. Through the plague, 
HaShem was protesting the Jewish People being selfish in their relationship 
with Him, which would manifest itself in all their relationships. 
That all changed with Pinchas. 
He showed how a person is supposed to act in his relationship with 
HaShem. Because of this, HaShem gave him the gift of Kehuna, the 
Priesthood, which is called the covenant of peace. When two people are 
more worried about each other than themselves there is peace between 
them. When each is focused on himself, then the other is a competitor. 
Pinchas needed to be given this covenant because he wasn’t a Kohain by 
birth. His father Elazar was made a Kohain after Pinchas was born and this 
may be a very key point. 
Pinchas had reason to feel that HaShem was “less than fair” with him. 
When his father got the Kehuna, he was left out. He didn’t get the prestige 
or the gifts that go to the Kohain. Many people would be resentful, but not 
Pinchas. He felt that whatever HaShem wanted was what he wanted. He 
didn’t care about himself when it came to HaShem. 
THIS was perhaps why HaShem didn’t give Pinchas the Kehuna originally 
though he was going to get it later anyway. It was giving Pinchas the chance 
to show people how much a person could love HaShem and through that 
earn the Priesthood rather than just be given a gift. It was a way to give 
Pinchas the chance to show the world why he deserved it, and a chance for 
him to get credit for teaching the rest of us how to live in peace. 
Crammed into a cattle car with dozens of other Jews, a young man shivered 
in the bitter cold as they traveled to an uncertain fate. Seeing an older man 
he recognized from his hometown and afraid the man might succumb to the 
cold, he began to massage his shoulders and limbs to keep him warm. 
Throughout the night, he continued despite exhaustion, speaking 
encouraging words to the old man. 
The next morning, as sunlight streamed in through the cracks, the youth 
was shocked by what he saw. Everyone on the Nazi’s death train had frozen 
to death overnight except the man he had been massaging and he - who had 
put aside his own tiredness to focus on another. 
Now You Know 
The words, “And G-d spoke to Moshe, saying” appear hundreds of times 
in the Torah. This week we find a unique reversal of it. 
The Torah (27:15) records, “And Moshe spoke to G-d, saying.” Though it’s 
not the first time Moshe said something to HaShem, (e.g. Shmos 4:10,) in 
the other cases the Torah uses the word, “Vayomer, and he said,” instead 
of the word “Vayedaber, and he spoke,” which conveys a command or 
demand. 
How could Moshe, a human, make any demands of HaShem? 
The answer becomes clear once we see what he was asking for. The next 
verses contain Moshe’s desire that HaShem appoint a suitable leader for 
the Jewish People after his passing. 
He had a list of requirements for this leader and how he would treat the 
Jews. To Moshe, simply asking for this was not enough. He had to 
essentially demand it of G-d – it was that important. 
This is an example of the saying of Chazal that one who prays for his friend, 
and he needs that thing, he is answered first. When Moshe asked for a leader 
for the Jews, he had a desperate personal need for them to be well-taken 
care of in his absence. 
When one considers someone else more than he considers himself, HaShem 
is willing and happy to take those orders. 
Thought of the week: 
We can’t help everyone, but everyone can help someone. - -Ronald Reagan 
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to info@JewishSpeechWriter.com ©2017 – J. Gewirtz Forget smelly herring or dusty plaques. Remember your loved one with words of Torah that change the world 
and make people better. Sponsor a week of Migdal Ohr for just $36. info@jewishspeechwriter.com (But maybe give some herring too!)  
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Torah Attitude 
Parashas Pinchas: No one to fear but G’d, Part 2 
July 13, 2017 
Summary 
G’d instructs Moses to harass the Midianites and smite them. “You shall 
not put blood in your house lest the fallen one falls from it.” “We find that 
innocent people get killed by natural catastrophes or caught in the cross-
fire of battling parties.” G’d sometimes decrees a punishment on a whole 
community. In all these cases people only get killed because there was a 
Divine decree on the individual or on the community. G’d is going to 
punish His enemies who have persecuted the Jewish people. G’d punished 
the Egyptians harshly. Man has the ability to harm someone even if it was 
not Heavenly decreed. If Rabbi Chanina had feared the sorcerer, this in 
itself would have empowered this evil person to harm him, even if there 
was no Heavenly decree that he deserved to be harmed. Many Jews in 
Egypt assimilated to some degree with the gentile population in an attempt 
to find favour in their eyes. The more we put our trust in G’d and fear no 
one but G’d, the more we merit G’d’s protection. 
Midianites Attacked 
Last week, we discussed under which circumstances one person can harm 
another. This week, we shall explore this a little further. In the beginning 
of this week’s parasha, G’d instructs Moses to harass the Midianites and 
smite them in retaliation for the harassment the Midianites inflicted upon 
the Jewish people. In next week’s Parasha, Mattos (Bamidbar 31:1-12), the 
Torah describes how the Jewish people attacked the Midianites and killed 
all the males. It is obvious when G’d instructs someone to attack another 
person or nation the attacker will succeed. 
Fallen One Falls 
In Parashas Ki Seitzei (Devarim 22:8) it says, “When you build a new house 
you shall make a fence for your roof. And you shall not put blood in your 
house lest the fallen one falls from it.” Besides teaching us how to be safety 
conscious, this verse has a very fundamental message. Rashi quotes the 
Talmud (Shabbos 32a) that discusses the strange wording we find here. 
What does the Torah mean when it says ”lest the fallen one falls”? Says the 
Talmud, this person is referred to as “the fallen one” as he only fell because 
he deserved to fall. But if this is so, why does the Torah instruct us to make 
a fence? If there is a Heavenly decree that this person shall fall, how will 
the fence help? If he will not fall here because of the fence, he will 
inevitably fall somewhere else. The answer is that even if there is a Divine 
decree on someone, the one building his house should make sure not to be 
the one to harm to him. As the Talmud concludes, “G’d brings merit 
through a meritorious person and brings harm through a harmful person.” 
Innocents Killed 
However, sometimes innocent people get killed by natural catastrophes or 
caught in the cross-fire of battling parties. We wonder how G’d can allow 
this to happen. It is basically beyond our understanding and comprehension 
to fathom why innocent people perish. The Kabbalists gives us an insight 
that makes it a little easier to understand such situations. They explain that 
most people have lived before and have returned to this world to rectify 
wrongdoings from previous lives or to bring their souls to perfection. It is 
therefore possible that a person who is presently totally innocent is being 
killed because of a wrongdoing from a previous life. 
Community Punishment 
In addition to this, we find that G’d sometimes decrees a punishment on a 
community. Under such circumstances, the righteous members of the 
community need a special merit in order to be saved. We find an example 
of this at the salvation of Lot and his immediate family from the destruction 
of Sodom and Gomorrah. The Torah says (Bereishis 19:29): “And it was 
when G’d destroyed the cities of the plain, and G’d remembered Abraham.” 
Rashi explains that the Torah here reveals that Lot was saved because he 
once protected Abraham from being killed. This merit saved Lot from the 
destruction of Sodom. We find another example at the last of the ten 
plagues, when G’d smote the first-born in Egypt. G’d told Moses to instruct 
the Jewish people to slaughter the Passover offering and to smear a little 
blood on the lintel and doorposts of their houses. They were further 
instructed not to leave their houses until the morning. The Torah clearly 
explains why they had to do this. As it says (Shemos 12:23): “And G’d will 
pass through to smite Egypt. And He will see the blood on the lintel and on 
the two doorposts. And G’d will pass over the entrance. And He will not 
let the destroyer enter your houses to smite.” The Sforno (Bamidbar 8:17) 
explains that although the Jewish people had been spared from the first nine 
plagues, the Jewish firstborns were in danger to be smitten in the last 

plague, together with all other firstborn. Only in the merit of listening to 
G’d’s instructions were the Jewish firstborns saved from the plague. 
Free To Kill 
In all these cases people only get killed because there is a Divine decree on 
the individual or on the community. However, we seem to find a 
contradiction to this. It appears that there are situations where one person 
can harm another, even if it was not Heavenly decreed. When the sons of 
Jacob decided to kill Joseph, it says (Bereishis 37:21-22): “And Reuven 
heard and rescued him [Joseph] from their hand … And Reuven said to 
them, ‘Do not shed blood. Throw him into the pit in the wilderness and do 
not lay your hand on him.’” Rashi (Bereishis 37:24) quotes from the 
Talmud (Shabbos 22a) that the pit was full of snakes and scorpions. The 
obvious question arises, how can throwing someone into such a pit be 
considered to save him? The Kabbalists explain that since man has free 
choice he can kill someone even if it is not Heavenly decreed that this 
person should die; whereas animals will not touch a person unless there is 
a Heavenly decree (see Zohar Bereishis 185b and Or HaChaim Bereishis 
37:21). 
Add Evil 
We find the same concept in Parashas Haazinu (Devarim 32:41) where G’d 
says, “And My hand shall hold judgment. I shall return vengeance upon 
My enemies and I shall repay those who hate Me.” Rashi quotes the Prophet 
Zachariah (1:15) who explains why G’d is so angry and is going to punish 
His enemies, who have persecuted the Jewish people, with such vengeance 
(see Rashi Bamidbar 10:35). Says the Prophet, in the name of G’d, “I was 
angry a little, and they helped to add evil.” 
Egyptians punished harshly 
The Ramban (Bereishis 15:14) elaborates on the same concept to explain 
why G’d punished the Egyptians for keeping the Jewish people as slaves. 
G’d had already decreed that the descendants of Abraham would be slaves 
in a foreign land. So, could the Egyptians not justify enslaving the Jewish 
people and claim that all they did was to fulfill G’d’s decree? Says the 
Ramban, G’d had not decreed that the Egyptians should kill the Jewish 
newborn males by throwing them into the Nile. And no one demanded that 
they make the slavery so harsh. All that G’d had decreed was that the 
Jewish people should be strangers in a foreign land. That is why G’d 
punished the Egyptians so harshly, and that is why G’d one day will punish 
those nations that have oppressed the Jewish people. 
G’d’s Abundant Mercies 
The same idea is expressed by King David (Samuel II 24:14), who we quote 
in our weekday prayers at the beginning of Tachanun: “Please let us fall 
into the hand of G’d, for His mercies are abundant, and let us not fall into 
the hands of man.” This again indicates that man has the ability to harm 
someone even if it was not Heavenly decreed. 
Sorcerer And Bilam 
This seems very strange and seems to contradict the words of the Talmud 
that we mentioned above. The Talmud stated that a person would only fall 
from the roof if it was Heavenly decreed that he deserves to fall. We may 
be able to answer this based upon what we discussed in last week’s Torah 
Attitude (Parashas Balak: No one to fear but G’d July 6, 2017). We spoke 
about that the sorcerer could not harm the fearless Rabbi Chanina, since he 
sincerely believed and said: “There is no one but G’d.” Similarly, Bilam 
could not curse the Jewish people, as they were oblivious to his plans and 
did not fear him. Obviously, had there been a Divine decree nothing would 
have helped Rabbi Chanina or protected the Jewish people. But it seems 
clear that if Rabbi Chanina had feared the sorcerer, this in itself would have 
empowered this evil person to harm him, even if there was no Heavenly 
decree. The same would have been the case with Bilam. Had the Jewish 
people been aware of his evil plans and feared him, that would have 
empowered him to curse them. 
David and Shimi ben Gera 
In the Book of Shmuel (2:16:10) it is related that Shimi ben Gera cursed 
David and his men. David reacted to this and said: “G’d told him, curse”. 
David understood that such a thing could only happen if there was a Divine 
decree, since he was not scared of Shimi. 
Plead And Blend 
This was not the case with Joseph and his brothers. The Torah relates how 
Joseph pleaded with his brothers and asked them for mercy (see Bereishis 
42:21). This clearly shows that he feared them. The Midrash Rabba 
(Shemos 1:8) relates that similarly, many Jews in Egypt were scared of the 
Egyptians, even before they were enslaved. They tried somewhat to 
assimilate with the gentile population in an attempt to find favour in their 
eyes. Over the years, many Jews have tried to blend in with the general 
population and to emulate their lifestyle, hoping that this will protect them 
against anti-Semitism. The failure of this belief was evident in Nazi 
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Germany. In all these cases, people had the power to harm their adversaries 
even when there were no Heavenly decrees. 
Helper, Saviour And Shield 
In the beginning of Shemoneh Esrei we describe G’d, our King, as our 
“helper, saviour and shield.” The Vilna Gaon explains that it depends on us 
whether G’d will be there just to help us, save us, or give us full protection 
as a shield. The more we put our trust in G’d and fear no one but G’d, the 
more we merit G’d’s protection. We must internalize and remember that 
ultimately there is no power but G’d. We have no one to trust but G’d, and 
we have no one to fear but G’d. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
 

Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. Zimri’s Extreme Breach of Morality 
The Torah tells us that Zimri, the Prince of the Tribe of Shimon, publicly 
desecrated G’d’s Name by cohabiting with Cozbi, a Midianite Princess. 
Pinchas through his act of zealotry, avenged the vengeance of G’d by 
killing Zimri and Cozbi. The Midrash states, “The Torah is taken aback by 
the behavior of Zimri, the son of Salu. King Solomon writes, ‘One who 
breaches a fence deserves to be bitten by a snake.’ The forefather of Zimri 
(Shimon) had avenged promiscuous behavior. The Torah tells us that after 
Dinah had been defiled by Shechem, the Prince of Canaan, his community 
had entered into a covenant with her family and agreed to have all their 
males to be circumcised. On the third day of their recovery, Shimon and 
Levy, taking advantage of their infirmity, through an act of zealotry killed 
all the males of the community (including Shechem and his father Chamor) 
to avenge the defilement of their sister. Zimri, the Prince of the tribe of 
Shimon had breached the fence that his forefather had established, when he 
openly cohabited with Cozbi.” 
The Torah is taken aback and is in wonderment by the detestable behavior 
of Zimri, because he was a descendant of Shimon who acted zealously to 
establish the safeguards for morality. Since every person has the power of 
choice to behave as he chooses (to be evil or righteous), why is the Torah 
taken aback by Zimri’s behavior, regardless of the person from whom he 
descends? 
The Gemara in Tractate Bava Kama tells us the story of Chananya Chofeir 
Gumos (Chananya the water cistern digger). Chananya dug water cisterns 
throughout the Land of Israel to provide water for the Jewish people when 
they journeyed from Babylon and other locations to Jerusalem to celebrate 
the Festivals three times a year. It occurred that his daughter had fallen into 
a well and it was uncertain if she had drowned. They went to consult with 
Reb Chanina Ben Dosa, who was the tzaddik of the generation. The first 
hour after she had fallen into the well, he said that she was still alive. After 
the second hour, he said that she was sill alive. After the third hour, she 
immerged from the well unharmed. They returned to Reb Chanina Ben 
Dosa and asked him, “How did you know that she was still alive, despite 
the likelihood of surviving such a mishap?” He responded, “It is not 
possible that the water that her father provided for the Jewish people, (who 
had performed a great mitzvah) should be the cause of the death of his 
daughter.” The Gemara continues, “And the son of Chananya Chofeir 
Gumos died of thirst.” Tosafos asks, “If he had performed a mitzvah by 
providing water for the Jewish people how is it possible that his son should 
die as a result of being denied water? G’d should have provided him with 
water, as Chananya provided water for the Jewish people when they had 
ascended to the Temple Mount. Regarding the child of Chananya it is not 
possible that his daughter should die through drowning because the water 
was provided by him for the Jewish people. The water was the object of the 
mitzvah. However, regarding his son dying of thirst, where the cause of his 
death was unrelated to the object of the mitzvah, it is possible that the 
mitzvah will not protect that individual.” 
Shimon, the son of Yaakov the forefather of Zimri, through an act of 
zealotry, destroyed the city of Shechem to establish morality for the world. 
His action should have availed Divine Protection for his descendants so that 
they should not succumb to the temptations of sexual impropriety, as 
cohabiting with a gentile woman. The Torah is therefore taken aback, that 
although Shimon had expressed his zealotry in this area, despite the danger 
that he had entered into in order to sanctify G’d’s Name, his descendant 
failed in this area. Zimri failed on the most extreme level. Shimon’s merit 
did not protect his grandchild. Why did the merit of Shimon not protect 
Zimri his descendant? 

Chazal state, “One should not believe in himself until the moment he is no 
longer alive.” The Midrash tells us that G’d does not associate His Name 
with a person, regardless of his dimension of holiness, during his lifetime. 
This is demonstrated through Avraham and Yaakov our Patriarchs. G’d did 
not associate His Name with Avraham and Yaakov during their lifetimes, 
despite their exceptional level of sanctity and unique levels of spiritual 
accomplishment. This is because it is always possible for one to regress 
spiritually and follow the path of evil, regardless of one’s merits. Within 
the context of free choice one can fail until the last moment of his life; 
however, regarding being harmed by something through which a mitzvah 
was performed, that is different. Thus, Zimri had choice to succumb to 
temptation, which he did. 
In addition, the zealous act of Shimon and Levy, although it was to 
eradicate the breach of immorality, was not a simple matter. Factually, they 
destroyed Shechem without consulting their father Yaakov. If their act of 
zealotry was purely for the sake of G’d, they should have consulted with 
their father Yaakov. The fact that they chose not consult with him, caused 
their selfless act of zealotry to be spiritually deficient. Therefore, even if 
such a zealous act could have potentially protected Zimri from succumbing 
and failing so seriously in this area, the merit of his forefather was deficient 
to do so. 
2. Pinchas’ Qualification as Priest 
The Torah states, “Pinchas, son of Elazar, son of Aaron the Kohen, 
turned back My wrath from upon the Children of Israel, when he 
zealously avenged Me among them, so I did not consume the Children 
of Israel with My vengeance.” Rashi explains, “G’d said, ‘He (Pinchas) 
avenged My vengeance.’ He was enraged with My rage.” The basis for 
Pinchas’ zealotry was that he experienced G’d’s pain as a result of Zimri’s 
desecration of G’d’s Name by openly cohabiting with Cozbi the Midianite 
princess. The sole motivating factor for Pinchas’ zealotry was that he fully 
internalized G’d’s pain and thus expressed His rage. Pinchas thus killed 
them through his act of zealotry without considering the consequences or 
the threat to his own safety. Chazal tell us that had G’d not performed 
numerous miracles on his behalf, Pinchas would not have lived. 
The Torah continues, “Therefore, Behold! I give him My covenant of 
peace (completeness). And it shall be for him and his offspring after 
him a covenant of eternal priesthood, because he took vengeance of his 
G’d, and he atoned for the Children of Israel.” Had it not been for 
Pinchas’ act of zealotry, the Jewish people would have been destroyed. If 
that were to happen, existence would have ceased to be. As the Torah states, 
“Bereishis bara Elokeem…– In the beginning G’d created…” Rashi 
cites Chazal who explain, “The word ‘Bereishis’ should be interpreted to 
mean ‘It is for the sake of ‘reishis (the choicest)’ G’d created existence, for 
the sake of the Torah itself that is referred to as ‘reishis.’ The Jewish people 
are also referred to and are classified as ‘reishis’…’” Meaning, the 
objective and sole purpose of Creation is to be the setting for the fulfillment 
of the Torah, by the Jewish people, who are the only nation qualified to 
actualize It. Therefore, existence only continues to be because of Pinchas’ 
act of zealotry that caused the Wrath of G’d to be quelled and retracted 
from the Jewish people. Thus the continuation of existence is attributed to 
Pinchas. 
In addition, the Torah states, “…and he atoned for the Children of 
Israel.” Meaning, due to Pinchas’ act of zealotry he brought about 
atonement for the Jewish people. The function of the Kohen (Priest) is to 
facilitate the atonement process on behalf of the Jewish people. Only the 
Kohen is qualified to do this, through his service in the Temple. Since 
Pinchas brought about the greatest level of atonement on behalf of the 
Jewish people, to make them worthy to continue to exist, although he was 
born a Levite and not anointed to be a Kohen, he ascended to a level to be 
qualified to be the priest. Aaron and his sons were initiated and installed to 
be the priests by being anointed with the anointing oil. The one who was 
truly qualified was Aaron, the brother of Moshe. His four sons, only were 
chosen to be the Kohen by G’d because they were the sons of Aaron. 
Pinchas’ ascent to be the priesthood is unrelated to the fact that he was the 
grandson of Aaron and the son of Elazar who were priests. He was qualified 
to be the Kohen in his own right, as Aaron his grandfather was. Pinchas’ 
children will thus be priests because of him. Pinchas was thus the 
equivalent of his grandfather Aaron, regarding the status of his children. 
Aaron merited the priesthood because Moshe had forfeited it as a result of 
his dialogue with G’d at the burning bush. Moshe initially attempted to 
extricate himself from the position of redeemer of Israel because he felt that 
if he were chosen it would offend his older brother Aaron, who had acted 
as G’d’s prophet for the Jewish people. Although Moshe’s intent was pure 
and admirable, demonstrating an unusual level of humility by rejecting the 
position of “redeemer”; nevertheless due to his obstinacy to G’d’s wish, it 
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was considered to be a disrespect. He thus forfeited the priesthood. G’d said 
to Moshe, “Although Aaron is your older brother, he will come out into the 
desert and greet you with joy in his heart when he will hear that you are the 
redeemer of Israel.” Although Aaron was Moshe’s older brother and the 
prophet of G’d for the Jewish people, he experienced joy in his heart 
because his brother Moshe was chosen by G’d. Not only was there no trace 
of envy, Aaron rejoiced upon hearing that his brother Moshe was chosen to 
be the redeemer. 
The Midrash states, “Reb Shimon Bar Yochai says, ‘G’d said, ‘The heart 
that rejoiced over the greatness of his brother, will merit the precious stones 
(of the breastplate) to be placed upon it. As it states, ‘Aaron should carry 
the names of the Children of Israel on the breastplate of judgment on 
his heart…’” The Torah identifies the location of the breastplate to be upon 
the heart of Aaron, which indicates the unique status and dimension of 
purity of Aaron. It was only because Aaron was fully negated to G’d’s Will, 
that was not envious of Moshe and he was able to experience joy in his 
heart regarding Moshe’s appointment as redeemer. He was thus chosen to 
be G’d’s officiant as the priest. Similarly, Pinchas was able to internalize 
G’d’s rage and pain and thus act as a zealot because he was totally negated 
to G’d. Pinchas thus qualified to be the Kohen in his own right, as Aaron 
was qualified to be the Kohen. 
3. The Enablement of Pinchas 
The Torah states, “Pinchas, son of Elazar, son of Aaron the Kohen, 
turned back My (G’d) wrath from upon the Children of Israel…” The 
Torah traces Pinchas’ lineage back to his grandfather, Aaron the Kohen, 
which is unusual (the Torah usually identifies a person only by his 
immediate forbearer). Ohr HaChaim HaKadosh explains that the reason the 
Torah traces Pinchas’s lineage to his grandfather Aaron, is to address the 
claim that the Jewish people had against Aaron. 
When the rabble began to encourage the Jewish people to form a deity at 
Sinai (because they had believed that Moshe had died), Aaron’s nephew 
Chur attempted to stop this initiative and prevent the Jewish people from 
participating in idolatry. Because of his attempt, the rabble reacted to 
Chur’s opposition and killed him. The Gemara tells us that after Aaron 
witnessed that his nephew was murdered (slaughtered) by the rabble, he 
decided to participate in the process of the building of the golden calf, only 
to be a delay tactic, until Moshe would return. After seeing what the rabble 
had done to Chur, he understood that if he were to oppose the them, he too 
would be murdered. Ultimately, through his participation in the gathering 
of the gold, the golden calf was formed quickly through the sorcery of the 
rabble. Due to Aaron’s participation in the building of the golden calf, he 
had a degree of culpability. As a punishment, two of his most special sons, 
Nadav and Avihu were taken by G’d. Their death was an atonement for his 
participation. 
After Moshe descended from the mountain and saw the Jewish people 
engaged in the sin of the golden calf he broke the Tablets and gave the order 
to kill all those who had participated in the idolatry. As a result of the 
participation in the golden calf, there was a substantial loss of life. Ohr 
HaChaim HaKadosh explains, that since Aaron participated in the golden 
calf, there was a segment of the Jewish people that had a claim against him 
saying, “Because of what you have done, the Jewish people incurred many 
casualties!” Thus, there was negative perception of Aaron because of the 
tragedy that he had wrought upon them. When the Torah traces the linage 
of Pinchas back to Aaron the Kohen, regarding his act of zealotry, which 
quelled the Wrath of G’d against the Jewish people, it was a vindication of 
Aaron. Pinchas, being a grandchild of Aaron, was the cause of the entire 
Jewish people being saved from the Wrath of G’d and continue to thrive 
until the end time. Pinchas’s act of zealotry thus redeemed his grandfather 
Aaron from any claim. 
Pinchas, the grandson of Aaron had many unique and special qualifications 
that allowed him to act as a true zealot. Firstly, he was willing to die to 
bring about a sanctification of G’d’s Name. As Chazal tell us, had it not 
been for numerous miracles that G’d had performed on his behalf, Pinchas 
would not have survived. How was Pinchas able to overcome the concern 
for his own life, despite the fact that he would be killed due to his act of 
zealotry? Rashi cites the Jerusalem Talmud which explains that regarding 
the families of the Levites, although initially there were many more 
families, after the passing of Aaron, we find that five of the original families 
that were part of the tribe of Levy are no longer mentioned. The Jerusalem 
Talmud explains that after the passing of Aaron, the clouds of glory 
dispersed, thus leaving the Jewish people vulnerable. As a result of this, the 
Jewish people chose to return to Egypt. Elazar, the father of Pinchas, being 
the prince of the Levites, gave the order that at all cost the Jewish people 
must be prevented from returning to Egypt. As a result of this, a battle 
ensued and five of the Levite families were killed in battle. Although the 

tribe of Levy was the smallest of the tribes of Israel, they were willing to 
put their lives in jeopardy, for the sake of G’d. Pinchas, the son of Elazar 
inherited this characteristic of bringing sanctity to G’d’s Name, despite the 
cost factor of forfeiting one’s life. 
The Torah tells us that there were 24,000 Jewish causalities due to the 
incident of Baal Peor, when the Jewish people engaged with the Moabite 
women. Initially a plague ensued that would have destroyed the entire 
Jewish people. After Pinchas killed Zimri and Cozbi by impaling them with 
his spear, he “brought G’d to judgment.” He claimed that the plague must 
cease when he presented Zimri and Cozbi upon his spear before G’d. 
Although by making such a claim against G’d, Pinchas jeopardized his 
spiritual accomplishments and relevance to the world to come, he was 
willing to forfeit his own eternity for the sake of the Jewish people. This 
characteristic of zealotry and self-sacrifice in the spiritual realm was a 
characteristic was something that he inherited from Aaron, his grandfather. 
Aaron only participated in the sin of the golden calf because he wanted to 
save the Jewish people from eternal spiritual destruction. After he had seen 
how the rabble had killed Chur, he understood that if he were to interfere 
with their wishes, he too would be killed. Since Aaron was a priest and a 
prophet, there is a law that if one kills a priest and a prophet, there is no 
atonement for such as sin. Thus, Aaron was willing to put his own share in 
the world to come and relevance to eternity in jeopardy for the sake of the 
spiritual survival of the Jewish people. This characteristic was reflected by 
Pinchas. 
Pinchas, the son of Elazar, the son of Aaron the Kohen was able to act as 
he had regarding his physicality and spiritualty only due to the 
characteristics that he inherited from his father and grandfather. Thus, the 
blotch on Aaron’s record was removed because had it not been for Aaron’s 
characteristics that were transmitted to Pinchas, the Jewish people would 
not exist. Thus, the claim against Aaron was resolved. 
4. The Unfathomable Ramifications of a Mitzvah 
The Torah states, “G’d spoke to Moshe saying, ‘Harass the Midianites 
and smite them…” G’d commanded Moshe to destroy the Midianites 
because they had plotted to destroy the Jewish people. However, the 
Moabites were not to be attacked and destroyed. Rashi cites Chazal who 
ask, “Why were the Moabites not equally deserving to be destroyed? They 
instructed their daughters to seduce the Jewish people to lead them to the 
idolatry of Baal Peor. Their intent was to bring about the ultimate 
destruction of the Jewish people. Nevertheless, the Moabite nation was left 
unharmed. Why was this so? It was because Ruth, the Moabite (the 
granddaughter of Balak) needed to come into existence, as is stated in the 
Gemara in Tractate Bava Kama.” 
The Gemara in Tractate Sanhedrin states, "Reb Yehudah said in the name 
of Rav, ‘It is worthwhile to engage in Torah and mitzvos even if it is not 
with a pure intent (shelo l'shma). Because when one engages in a mitzvah 
shelo l'shma it will lead to the performance of a mitzvah with a pure intent 
(l'shma). Where do we find an example of this? It was Balak who had 
brought forty-two offerings to G’d (when he built the altars) that he merited 
to have Ruth the Moabite as his descendant. From here we see the great 
value of a mitzvah, even if it was performed not with a proper intent.” The 
offerings that were brought by Balak were with the specific intent to 
supplicate G’d to allow Bilaam, the evil one, to be able to curse the Jewish 
people. Despite Balak’s negative intent, the mitzvah generated and 
established a worthiness and merit that allowed Ruth to be his descendant. 
She ultimately became the grandmother of King David and the progenitor 
of Moshiach. 
The Gemara in Tractate Berachos cites a verse which states, “You should 
bring desolation upon the land…” The Gemara tells us that one should not 
read the word in the verse as “shamos- desolation” but rather it should be 
read as “sheimos- names.” From here, we learn “shma k’gorim” that the 
name that one possesses determines one’s destiny. The Gemara continues, 
“The reason Ruth was given her name “Ruth” because she was destined to 
have a grandson who would sate G’d with song and praise (yeraveh 
HaKadosh Baruchu b’shiros v’tishbachos).” Within the name “Ruth” lies 
the spiritual potential of King David who would author of Psalms. 
It is interesting to note that all evil will come to an end, at the time of 
Moshiach, who is the direct descendant of King David. Bilaam and Balak 
both wanted to destroy the Jewish people, each for his own reason. If they 
would have succeeded in their evil intent, existence would have come to an 
end. Balak built altars with the intent to bring about the end of the Jewish 
people; rather than facilitating the intent of Balak, the effect of these altars, 
he merited to be the forbearer of Moshiach. Although the Moabites were 
instrumental in wanting to destroy the Jewish people, G’d spared them 
because Ruth needed to be brought into existence. Why G’d spare the 
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Moabite people if He could have simply cause Ruth to descend from 
another nation, other than Moav? 
Ohr HaChaim HaKadosh in the portion of Ki Seitzei writes that at the time 
of the sin of Adam, satan had captured some of the most special souls. Ruth, 
the Moabite was one of them. However, because Balak had performed a 
mitzvah, his reward for his action of the sacrifices allowed him to be the 
beneficiary of that special soul. It was thus released into the Moabite 
people. 
The entire Moabite people were spared, despite the fact that they had 
participated in the same evil as the Midianites. It is because Balak needed 
to be rewarded for the mitzvah that he performed. We see that although 
Balak’s intent was evil, the building of the altars will bring about the 
ultimate good, which is the coming of Moshiach. A Jew should understand 
and appreciate that any mitzvah that he performs, despite its deficiency in 
intent, has unlimited value which cannot be fathomed. As we see regarding 
the mitzvah of Balak, the king of Moav. 
5. The Importance of Pedigree 
The Torah tells us that Zimri, the Prince of the Tribe of Shimon, publicly 
desecrated G’d’s Name by cohabiting with Cozbi, a Midianite Princess. 
Pinchas acted zealously to avenge G’d’s Honor by killing Zimri and Cozbi. 
He pierced them both with a spear while they were engaged in their 
disgraceful sexual act. When the Torah identifies Pinchas it traces his 
lineage back to Aaron, his grandfather, as the Torah states, “Pinchas, son 
of Elazar, son of Aaron the Kohen, turned back My wrath from upon 
the Children of Israel, when he zealously avenged Me among them, so 
I did not consume the Children of Israel with My vengeance.” Had 
Pinchas not acted as he did, the Attribute of Justice would have destroyed 
the entire Jewish people. As the Torah states, “…He (Pinchas) pierced 
them both…and the plague was halted from the Children of Israel. 
Those who died in the plague were twenty-four thousand.” 
Rashi cites Chazal who ask, “Why does the Torah need to trace Pinchas’ 
lineage back to Aaron, his grandfather? It is because after Pinchas had 
killed Zimri, he was ridiculed and disgraced by the Tribes if Israel for 
killing a Prince. They had said, ‘How can a person who descends from a 
grandfather (maternal grandfather was Yisro) who stuffed calves for 
idolatry have the audacity to kill a Prince of Israel?’” Therefore, the Torah 
needs to trace his lineage to Aaron the High Priest in order to communicate 
his prestigious pedigree. How could the Jewish people ridiculed Pinchas 
when his act of zealotry had saved them from G’d’s destruction? One would 
think that the Jewish people would have extolled and praised him for his 
selfless heroic act. In fact Chazal tell us that in order for Pinchas to have 
succeeded he had to have merited multiple miracles in order for him not to 
be killed. Despite all that had transpired, the Jewish people perceived 
Pinchas in a negative light and therefore ridiculed him. 
It is true that Pinchas’ act of zealotry had saved the Jewish people from 
G’d’s destruction; however, their criticism of Pinchas was directed at him 
as a person. They claimed that if Pinchas, who was a commoner, could kill 
a prince of Israel it was an indication that he was a person who does not 
esteem or revere anyone of stature. Because if Pinchas in fact did, he could 
not have been able to kill Zimri, despite the heinousness of his behavior. 
He was thus categorized as a person who possesses an uncouth character. 
Therefore the Torah needed to trace his pedigree to Aaron, the High Priest 
in order to establish him as someone of prestigious pedigree so that he 
should be perceived for what he truly was. 
Chazal tell us that many miracles were performed on Pinchas’ behalf. Why 
did he merit such miracles? It is often that one merits miracles because of 
the special merit of his forbearers. When Pinchas set out to avenge G’d’s 
honor, he understood that unless he would merit Divine Protection, he 
would be killed. He succeeded in his mission because G’d had protected 
him. In order for us to understand and appreciate the source of his merit, 
the Torah needed to trace Pinchas’ lineage back to Aaron, the High Priest. 
Thus, Pinchas was not only unique because of what he had brought about, 
but also because of his special quality of pedigree. 
 

R’ Shlomo Katz 

HaMaayan 
Parshas Pinchas - The Feeling that Unites 
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Sponsored by the Marwick family in memory of Abe & Helen Spector a”h 
We read in this week’s Parashah (28:14), “This is the olah-offering of each 
month in its own month for the months of the year.” Making a play on the 
similarity of the words “chodesh” / month and “chadash” / new, our Sages 
see in this verse an allusion to the Mitzvah that a new collection be 
undertaken every year to pay for the coming year’s public offerings. This 
is the Mitzvah of “Machatzit Ha’shekel” / giving half-a-Shekel to the 

Temple treasury every year for use in buying animals for public sacrificial 
offerings. 
The annual collection of the Shekalim began in the month of Adar, the same 
month in which Haman planned to exterminate the Jewish People. Indeed, 
the Gemara (Megillah 12b) states that the Mitzvah of Machatzit Ha’shekel 
was meant as an antidote before the fact for the 10,000 bars of silver that 
Haman would offer Achashveirosh for the right to destroy the Jewish 
People. Why this Mitzvah in particular? 
R’ Yosef Yonah Zvi Horowitz z”l (1892-1970) explains: Haman told 
Achashveirosh (Esther 3:8), “Yeshno am echad / There is one nation 
scattered and dispersed among the peoples in all the provinces of your 
realm.” The Gemara (Megillah 13b) comments that the word “Yeshno” 
alludes to Haman’s assertion that the Jewish People were “yashen” / asleep, 
i.e., neglecting the performance of Mitzvot. On a deeper level, writes R’ 
Horowitz, being asleep can mean performing Mitzvot, but without feeling. 
This, Haman said, is what makes the Jews “scattered and dispersed,” not 
united, and therefore vulnerable. In contrast, a Mitzvah performed with 
feeling–a feeling of a higher purpose that is greater than one’s self–unifies 
the Jewish People. This is what the Machatzit Ha’shekel does–unites the 
Jewish People in the public service in the Bet Hamikdash. (Chagvei 
Ha’selah p.96) 
“Pinchas, son of Elazar, son of Aharon, the Kohen, turned back My 
wrath from upon Bnei Yisrael, when he zealously avenged Me among 
them.” (25:11) 
Midrash Bemidbar Rabbah comments: Hashem said, “It is only fitting that 
he (Pinchas) should receive his reward. ‘Therefore, say – Behold! I give 
him My covenant of Shalom / peace’ (verse 12).” The “Shalom” that was 
given to Pinchas is a great thing, for it meant that the entire world will act 
peacefully. [The "Shalom” that was given to Pinchas was more than the 
absence of conflict; it was a promise of reconciliation with the family of 
Zimri, the sinner that he killed (Etz Yosef).] 
The Midrash continues: The Torah is entirely Shalom, as is written (Mishlei 
3:17), “Its ways are ways of pleasantness and all its pathways are Shalom.” 
When a person comes in from the road, we say, “Shalom.” In the morning, 
we say, “Shalom.” In the evening, we say, “Shalom.” When we recite 
Shema, we conclude the blessings afterwards with, “He spreads a tent of 
Shalom over His nation.” When we recite Shemoneh Esrei, we conclude 
with “Shalom.” Birkat Kohanim ends with “Shalom.” Rabbi Shimon ben 
Chalafta says, “There is no vessel that can hold a blessing other than 
Shalom, as is written (Tehilim 29:11), “Hashem will give might to His 
nation; Hashem will bless His nation with Shalom.” [U[Until here from the 
Midrash]p> 
R’ Shlomo Mehr z”l (late 19th century; rabbi of Braila, Romania) writes: 
Regarding the quoted verse from Mishlei, commentaries explain that there 
are two types of ways–a well-traveled, public thoroughfare and a more 
private road. The first is called in Hebrew a “derech”; the second is called 
a “netiv.” (R’ Mehr cites the Zohar for this distinction.) Each of these types 
of roads has advantages and disadvantages. On a derech / busy 
thoroughfare, it is hard to concentrate on one’s thoughts and one is 
constantly buffeted by other travelers. Such a road is not particularly 
“pleasant” to travel on. The advantage of a busy road, however, is that one 
is unlikely to be ambushed by highwaymen there. A private road, on the 
other hand, is more pleasant, but it is more dangerous because fewer people 
use it. It lacks “Shalom.” 
(Not so the Torah, says Mishlei: “Deracheha / Its ways are ways of 
pleasantness and [a[also]ll netivoteha / its pathways are Shalom.” It has the 
advantages of both types of paths.) 
R’ Mehr continues: When the Midrash says “It is only fitting that he should 
receive his reward,” it means that most people have no claim of entitlement 
to reward. After all, what does G-d owe us?! However, one who goes 
beyond the letter of the law, beyond his obligations–as Pinchas did in 
risking his life for Hashem’s honor–can claim entitlement to reward. 
When Pinchas stood alone to kill Zimri, he chose the less-traveled path 
alluded to in the quoted verse in Mishlei. As such, he was in danger, without 
Shalom. (We now understand, notes R’ Mehr, why the author of the 
Midrash connected the verse in Mishlei with our verse.) He didn’t have risk 
his Shalom; he was going beyond the letter of the law. It is only fitting, 
therefore, that his reward be “Shalom.” (Divrei Shlomo) 
“It was after the plague — Hashem spoke to Moshe and to Elazar son of 
Aharon the Kohen, saying, ‘Take a census of the entire assembly of Bnei 
Yisrael, from twenty and above, according to their father’s houses, all 
who go out to the legion in Yisrael’. 
“Moshe and Elazar the Kohen spoke to them in the plains of Moav, by 
the Jordan near Yericho, saying, ‘From twenty years of age and above, 
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as Hashem had commanded Moshe and Bnei Yisrael, who were coming 
out of the land of Egypt’.” (26:3-4) 
Regarding the need for this census, Rashi z”l comments: A parable–It may 
be compared to the case of a shepherd whose flock was infiltrated by 
wolves, and he counted the sheep to discover the number that was left. 
[S[So, after the plague, Hashem counted those that remained.]nother 
explanation: When Bnei Yisrael left Egypt and were entrusted to Moshe’s 
care, a specific number were entrusted to him. Now, when Moshe was close 
to dying and had to hand back his ‘sheep,’ he counted how many he was 
returning. [U[Until here from Rashi]p> 
R’ Yehuda Gruenwald z”l (rabbi of Szatmar, Hungary; died 1920) 
wonders: Hashem told Moshe to count Bnei Yisrael “according to their 
father’s houses,” yet those words are omitted when Moshe repeats the 
command to Bnei Yisrael! He writes: This difference between Hashem’s 
command and Moshe’s repetition of it can be explained by the existence of 
two reasons for the census, as Rashi notes. In Hashem’s love for Bnei 
Yisrael, He wanted to know how many had perished in the plague. (Of 
course, notes R’ Gruenwald, Hashem knows everything. Nevertheless, 
ordering a census is an expression of His love.) Expressing Hashem’s love 
for each and every Jew required taking a detailed census by family, so that 
Bnei Yisrael would notice that those who died in the plague were from the 
families of the tribe of Shimon that had sinned; this shows that Hashem acts 
justly and also mercifully. However, when Moshe repeated the command 
to Bnei Yisrael, he wanted to convey the second purpose as well–that he 
had to account for the nation that had been entrusted to him. For this 
purpose, only a total number was necessary. [I[In the actual implementation 
of the census, Moshe did, of course, follow Hashem’s command, as the 
succeeding verses make clear.(She’eirit Yehuda) 
A Torah Tour of the Holy Land 
When one sees cities of Yehuda (Judea) in their state of devastation, one 
says (based on Yeshayah 64:9), “Your holy cities have become a 
wilderness,” then he tears his garment. (Shulchan Aruch, O.C. 561:1) 
This applies only to cities in Yehuda, not to cities in the rest of Eretz 
Yisrael, which are not as important. Even if the cities in Yehuda are 
inhabited by Jews, if they are ruled by Ishmaelites, they are considered 
devastated. (Mishnah Berurah 561:1-2) 
When one sees Yerushalayim in its state of devastation, he says (the 
continuation of the above verse), “Tziyon has become a wilderness; 
Yerushalayim, a wasteland,” then he tears his garment (Shulchan Aruch, 
O.C. 561:2) 
R’ Yechiel Michel Tukachinsky z”l (1872-1956; Yerushalayim; author of 
Gesher Ha’chaim on the laws of mourning, and other works) writes: This 
should be done when one reaches a place from which he can see the Old 
City, for example from Har Tzofim (Mount Scopus) to the northeast, and 
similarly from other directions. (Ir Ha’kodesh Ve’ha’mikdash 17:2) 
How does this Halachah apply today, when Yerushalayim is under Jewish 
control? Contemporary Halachic authorities differ. 
R’ Moshe Feinstein z”l (1895-1986; Russia and New York) writes: It seems 
logical that even though we have not yet been redeemed due to our many 
sins, one should not tear his garment when he sees Yerushalayim because, 
thank G-d, it is beautifully built-up and is not under the control of foreign 
nations. One would still tear his garment when he sees the site of the Bet 
Hamikdash. (Igrot Moshe O.C. IV No. 70:11) 
R’ Shlomo Zalman Auerbach z”l (1910-1995; Yerushalayim) disagrees. He 
writes: I think that as long as we see foreign houses of worship and 
cemeteries of idol worshipers in the Holy City, and we cannot uproot them, 
it is still considered “devastated.” We lift our eyes to Heaven that we may 
soon see the Divine service in the Bet Hamikdash; then we will delight in 
Hashem and rejoice in His eternal salvation. (Minchat Shlomo No. 73) 
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Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
The Effect of Even the Smallest Action 
Parshas Pinchas relates in short the incident of Korach’s rebellion and that 
all who were with him perished. Then, the Torah adds a detail that was not 
mentioned in Parshas Korach: “The sons of Korach did not die” (Bamidbar 
26:11). Rashi explains that Korach’s sons were among the original 
participants in their father’s revolt against Moshe Rabbeinu, but at the last 
minute, they had thoughts of repentance, and therefore a place within 
Gehinom opened up for them and allowed them to remain higher than the 
others. 

How did the sons of Korach make such a sudden change, that no one else 
in this group made? 
The Yalkut Shimoni (Parshas Korach) answers that when Korach was 
sitting with his sons (soon before their final confrontation with Moshe), 
Moshe Rabbeinu approached them in a last minute attempt to reach a 
peaceful agreement. The sons turned their heads away, not knowing how 
to react. “If we stand up in honor of Moshe, this will be a disgrace for our 
father, but Moshe is the gadol hador—how can we not stand up for him?” 
In the end, they decided to stand up. At that moment, a seed of teshuva was 
planted in their hearts. 
Nevertheless, up until this moment, the sons of Korach believed that Moshe 
had slighted their father and denied him the lofty position that he deserved. 
All they wanted was to make the minimum display of respect they felt 
necessary for the gadol hador, despite the fact that they felt he was wrong. 
Could this one act have changed them so quickly? 
Rav Chanoch Leibowitz answers that this external display of honor built 
within them a real sense of honor for Moshe that was able to take root, such 
that they realized that if they really honored him as the gadol hador, then 
they had no right to make a machlokess against him. 
Even though what happened to the sons of Korach was exceptional (in that 
such a profound effect took place in such a short time), what occurred is a 
principle in all of avodas Hashem, that every small act has an effect on us. 
The Mesilas Yesharim (7) explains this when speaking about zerizus 
(diligence). All human beings are lazy by nature, but if we want to acquire 
the trait of diligence, we should do mitzvos with an outward display of 
diligence. Over time, this diligence, which at first seemed purely 
superficial, will become more and more a part of us. 
This principle applies in all matters of avodas Hashem. A person who wants 
to develop a love of chessed, but knows in his heart that he is stingy and 
selfish, can nevertheless change his entire outlook on life by simply 
resolving to do small acts of chessed on a regular basis. 
This may seem like a natural sort of development, that by conditioning 
oneself to behave a certain way, it becomes second nature over time (and 
for the sons of Korach, this took root in them with exceptional quickness). 
However, when dealing with mitzvos, there exists another sphere of 
influence, one that is entirely beyond the framework of natural cause and 
effect. Chazal (Avos 4:2) describe this as “the reward for a mitzvah is a 
mitzvah.” 
Rabbeinu Yona explains that the word “reward” for a mitzvah refers to the 
mitzvah’s spiritual outcome. When a Jew does a mitzvah, he then merits 
supernatural assistance from heaven to do another mitzvah. The Maharsha 
(Makkos 10b) states that when a Jew does a mitzvah, an angel is created 
that helps him do more mitzvos. The tremendous jump made by Korach’s 
sons teaches us that even small actions on our part can lead us to awesome 
strides forward in avodas Hashem. This is not simply the fruit of self-
conditioning toward good behavior, but also the supernatural outcome of 
divine assistance that even a small mitzvah provides. 
The sons of Korach also teach us that when a mitzvah seems impossible to 
do, we should nevertheless give it a try. For example, we are commanded 
to “love your neighbor as yourself,” but when the neighbor is a difficult 
person, we may give up, thinking to ourselves: “I simply cannot get along 
with him.” Within families as well, parent-child relationships can run into 
complications. A son may feel that he is incapable of having a relationship 
with his father. “I don’t want to be with him,” he thinks to himself. People 
in these predicaments should learn from the sons of Korach. As angry as 
they were at Moshe, they nevertheless recognized their obligation to honor 
him as the gadol hador, and this saved their lives. 
We have no way of knowing what potential greatness may result from our 
small actions. An acquaintance of mine told me about a large family In 
Yerushalayim who lived near an elderly woman who had never married. 
The father realized that this woman needed assistance, and asked one of his 
daughters to spend time with her. 
The daughter agreed reluctantly, but soon found herself being asked to give 
more and more of her time to this woman. Often, the woman would 
complain of her bitter lot in life, and when they went outside, she would 
quarrel with people, much to the girl’s embarrassment. Never did this 
woman say thank you to the girl, even though she clearly was making a 
great difference in her life. Many times the girl considered stopping, and 
even asked her father once or twice if she could do so. 
“Keep at it, please,” her father would say. “Just this next time.” 
Eventually, this woman passed away, and the daughter resumed her normal 
schedule. Sometime later, when she began shiduchim, she met with an 
outstanding bachur and everything seemed perfect — except for the 
question of where the young couple could live. Neither family had money, 
so the daughter’s family suggested that they move out of town. However, 
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the bachur’s rosh yeshiva felt that his progress in learning should be 
maximized, and pressed on the parents to enable them to remain in 
Yerushalayim, at least for the first few years. 
This seemed impossible, and tensions began setting in. 
Then, the girl received a phone call from a lawyer, who explained that the 
woman she had helped had left behind a savings of several hundred 
thousand dollars, and had written specifically that it should go to her. She 
wrote: “What better thing can I do with this money than to help this girl, 
who helped me so much at the end of my life?” 
May we overcome difficulties in mitzvos! 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Pinhas: We Never Lose By Performing a Misva 
Parashat Pinhas begins with G-d promising great reward to Pinhas, who 
ended the plague that had killed thousands among Beneh Yisrael because 
of their sins. The people had begun sinning with the women of Moav, and 
then a prominent member of the nation, Zimri, who was the leader of the 
tribe of Shimon, took a woman from Midyan for the sake of committing a 
forbidden act. Pinhas promptly arose and killed both Zimri and the woman, 
and this ended the plague. G-d told Moshe that He would be rewarding 
Pinhas for rescuing Beneh Yisrael, as had it not been for his act, G-d would 
have annihilated the nation. And the reward Pinhas would be receiving was 
“Beriti Shalom” – G-d’s “covenant of peace.” 
What exactly is this “covenant of peace”? 
The Nesiv (Rav Naftali Sevi Yehuda Berlin of Volozhin, 1816-1893) 
offered an explanation based on the concept that human nature is affected 
by a person’s actions. Growing accustomed to acting a certain way has the 
effect of molding our characters. Thus, for example, the Rambam writes 
that it is preferable to give a small amount of charity each day than to give 
one lump sum on rare occasions, since the act of giving impacts upon one’s 
character and makes him more selfless and generous. The very act of taking 
a coin from one’s pocket and putting it in a charity box has an impact, and 
makes a person more kindhearted. 
Therefore, given the effect that our actions have upon our characters, 
Pinhas may have feared that his courageous act of slaying two sinners 
would negatively affect his nature, and make him a somewhat violent 
person, or make him less sensitive and kind to other people. To allay these 
concerns, G-d promised Pinhas His “covenant of peace,” guaranteeing that 
he would remain a peace-loving, kindhearted person despite the violent act 
he had just committed. Since this marked a rare, extraordinary occasion 
when killing constituted a Misva, the violent act would have no effect on 
Pinhas’ nature, and he would continue to be a peaceful, kind, gentle person. 
This insight is an example of the broader concept that we never lose by 
performing a Misva. Sometimes, parents feel uneasy about setting rules and 
guidelines for their children, fearful that they might become mean people. 
But if the rules and guideline are appropriate, and are instituted for the sake 
of properly educating their children, then they have nothing to fear. 
Businessmen are often afraid to take time out from their work in the 
afternoon to recite Minha, as they are busy with customers and with 
managing their enterprise. Many people are reluctant to make time for 
Torah study because of their busy schedules. We need to remember that we 
never lose by performing Misvot. Taking time from work for a Misva can 
only benefit us. Even when it seems as though we are sacrificing by 
performing a Misva, we are, in truth, doing the best thing we could ever do 
for ourselves, something which yields immeasurable rewards and benefits 
for all eternity. 
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Weekly Dvar Torah - Difficult Mitzvos 
By Rabbi Yitzchak Rabinowitz 

Associate Member, Young Israel Council of Rabbis 
“Pinchas, the son of Elazar, the son of Aaron the Kohen, turned back My 
anger from upon the Children of Israel when he zealously avenged Me 
among them. So I did not consume the Children of Israel in My vengeance. 
Therefore say: Behold! I give him my covenant of peace” [Bamidbar 
25:11-12]. 

To fully appreciate what Pinchas did, we must consider the circumstance 
that surrounded him. In last week’s parsha [Balak 25:4], HaShem says to 
Moshe, “Take all the leaders of the people and hang them (the people that 
worshipped the idol Ba’al Peor) before HaShem against the sun.” Rashi 
explains that Moshe was to convene courts with these leaders and pass 
judgment and punish the sinners. Rabbi Samson Raphael Hirsch comments 
that HaShem commanded the convening of these special courts because, 
according to conventional Jewish law, a court may only become involved 
if witnesses first warn a person against sinning and, if their warning is 
ignored, the witnesses themselves are to bring the sinner to the Beit Din. In 
this case, however, no one was getting involved! No one was trying to stop 
the idol worship from being performed. Therefore, HaShem instructed 
Moshe and the leaders to convene a special Beit Din/Court and to punish 
the sinners without the standard halachic procedures. As we know from last 
week’s parsha, the idol worship was accompanied and inspired by immoral 
behavior with the Moabite women. 
In the midst of all this, Zimri, the prince of the tribe of Shimon, takes a 
Midianite woman and outdoes the rest of the sinners by sinning with her in 
front of Moshe and the leaders. At this point, when Pinchas considered 
punishing Zimri, he must have looked all around him and realized that 
society would not support his actions. But Pinchas took a lesson from a 
halacha in Shulchan Aruch. In Hilchot Treifot, the Shulchan Aruch deals 
with the injuries that render an animal unfit to eat (see Yorah De’ah 58). 
To check a bird for a broken limb, it must either walk or swim. But 
swimming can determine that a bird is fit only if the bird is able to swim 
against the current. A lame animal can be carried along with the flow. 
Pinchas understood that to be spiritually sound, one must be ready to swim 
against the current of society. Pinchas wouldn’t allow the corruption, or the 
apathy, of the surrounding society to stop him. 
There is another point to consider. At this point, Pinchas held no special 
status within his people. On the other hand, Zimri was a nasi, the prince of 
the tribe of Shimon, which dictates that he had to have been a great person. 
Furthermore, many commentaries state that Zimri had sincere and even 
sublime intentions in what he did. How then did Pinchas justify to himself 
the decision to kill a leader of the Jewish people? The answer is that he first 
consulted with his rebbe. The Gemarah in Sanhedrin 82a states that, when 
Pinchas saw what Zimri was doing, he remembered a halacha, turned to 
Moshe, and said: “Did you not teach me that if one commits such an act 
with a gentile, a zealous one may slay him?” Even those who are willing to 
stand up for the honor of HaShem cannot take things into their own hands. 
They first must seek guidance from their rebbe. 
The Yalkut Me’am Loez asks an interesting question. How did Pinchas 
know how to use a spear? After all, he didn’t come from a family of 
warriors. From where did he gain the ability to use a spear so well that in 
one act he speared two people at the same time? The Yalkut answers that, 
once he began the mitzvah and was willing to sacrifice himself by 
performing it, Pinchas received Siyata Dishmaya, Divine assistance, to 
complete his task successfully. Pinchas had no experience using a spear, 
but he knew that he had to do this mitzvah, as difficult as it may have been. 
So he took the spear in hand trusting that HaShem would grant him the 
ability to accomplish the task. The Yalkut Me’am Loez concludes that this 
holds true for every mitzvah. Once a person begins a mitzvah, although it 
may be difficult, HaShem sends Siyata Dishmaya to bring it to success. 
Shabbat Shalom 

The Weekly Sidra- "The Descendants Of The 
Heathen Who Do The Work Of Aharon" 

By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 

After the brave act of Pinchas immediately halted the plague upon the B’nai 
Yisroel, HaKadosh Baruch Hu rewarded him in the following manner: 
“Pinchas, the son of Elazar, the son of Aharon the Kohain, has turned My 
anger away from the B’nai Yisroel, while he was zealous for My sake 
among them, that I consumed not the B’nai Yisroel in My jealousy. 
Therefore say, behold, I give to him my covenant of Shalom.” (Bamidbar 
25:11- 12) 
Now then, it was quite true that Pinchas was the grandson of Aharon 
through Aharon’s son Elazar, as the above underlined expression attests. 
And, as the Mishna in Pirkei Avos 1-12 learns: 
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“Hillel used to say, ‘Be of the disciples of Aharon, loving peace and 
pursuing peace. Love his fellow creatures, and bring them nigh to the 
Torah.’” 
But, it is also true that Elazar married one of Yisro’s other daughters, as the 
Torah states: 
“And Elazar Aharon’s son took one of the daughters of Putiel to wife; and 
she bore him Pinchas; these are the chiefs of the fathers of the L’vi’im 
according to their families.” (Sh’mos 6:25) 
Who is Putiel? Rashi, citing from Bava Basra 109b, states the following: 
“From the daughters of Putiel….. That is, from the seed of Yisro, who 
fattened calves for idolatry…..” 
The term ‘Putiel’ seems to be a derivative of ‘Pitum,’ or fattening. In any 
event, not only did Pinchas descend from Aharon, he also descended from 
Yisro, who at one time in his previous life fattened calves for idolatry in 
his role as the priest of Midyon. But, let us examine the Gemarah in Bava 
Basra a little closer: 
“….. Did not, however, the tribes sneer at him (Pinchas) and say, ‘Have 
you seen this Puti son? A youth whose mother's father (Yisro) crammed 
calves for idol worship should kill the head (Zimri) of a tribe in 
Yisroel….!’” 
Therefore, it would seem, that HaKadosh Baruch formally announcing that 
Pinchas was a descendent of Aharon was for the sake of shutting the 
sneering tribes up. But, in reality, even though the Torah stresses Pinchas’ 
direct genealogy to Aharon, the truth is, he was also the grandson of Yisro 
who fattened calves for idolatry. How then, does stressing Pinchas’ lineage 
to Aharon stop the other tribes from sneering at him? Fortunately, we have 
an answer to this question from the Binyan Ariel (Rav Shaul Ben Aryeh 
Lev Levenstein 1717- 1797 of blessed memory), who begins by citing the 
following Gemarah from Yoma 71b: 
“Our Rabbanim taught that it happened with a Kohain Gadol (high Kohain) 
that as he came forth from the Sanctuary, all the people followed him (out 
of respect), but when they saw Sh’maya and Avtalion (two great Torah 
scholars who were not born Jewish but converted), they forsook him and 
went after Sh’maya and Avtalion (in order to honor the scholars). 
Eventually Sh’maya and Avtalion visited him, to take their leave of the 
Kohain Gadol (the scholars extended honor to him). He said to them, ‘May 
the descendants of the heathen come in peace….!’” 
Briefly interrupting the flow, the Kohain Gadol who ‘lost face’ when the 
crowd stopped following him and began to follow the two scholars, found 
an opportunity to get back at the scholars who were now taking their leave 
of him. He referred to them as ‘descendants of the heathen.’ Let us return 
to the Gemarah: 
“….. They answered him, ‘May the descendants of the heathen, who do the 
work of Aharon (loving peace and pursuing peace), arrive in peace, but the 
descendant of Aharon, who does not do the work of Aharon, he shall not 
come in peace!’” 
The Kohain Gadol had no retort to the fact that the two scholars accused 
him of fomenting an argument, and not seeking solutions based on Shalom, 
as did his forbearer Aharon. And, the Binyan Ariel states firmly that only 
those who do ‘the work of Aharon’ are deserving of the reward of Shalom, 
which is the blessing of Aharon himself, as it states: 
“My covenant was with him (Pinchas) for life and peace; and I gave them 
to him for the fear with which he feared Me, and was afraid before My 
name.” (Malachi 2:5) 
And, continues the Binyan Ariel, this is why it states, “Pinchas, the son of 
Elazar, the son of Aharon the Kohain.” For, even according to those who 
sneer at Pinchas by referring to him as ‘a descendant of the heathen’ and as 
‘a Puti son,’ one way or the other, he ‘has turned My anger away from the 
B’nai Yisroel’ by doing the ‘work of Aharon’ (restoring peace), which 
certainly outweighs any genealogical ‘flaws’ he might have. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
In addition to being a M’chaneich, Rabbi Greebel is the part time Rav of Congregation Children of Israel of Youngstown, Ohio, and delivers a 
Gemarah Shiur via Skype. He can be contacted at weeklysidra@yahoo.com or at belmar.rabbi@yahoo.com 

The Weakest Link? 
By Rabbi Aharon Ziegler 

Associate Member, Young Israel Council of Rabbis 
At the end of forty years of wandering in the wilderness we are introduced 
to the second census of our people since leaving Mitzrayim (Egypt). The 
first census which was recorded in parashat Bamidbar was taken shortly 
after the exodus from Mitzrayim... Virtually all the people counted in the 
first census died in the Midbar (wilderness) and did not make it into the 

Land of Israel The people counted in our parasha represent the “new 
generation”- the people who are about to enter The Land, 
The Chafetz Chaim brings our attention to a very striking phenomenon. The 
total tribe of Binyamin was 45,600 (26:41). In terms of total population, 
Binyamin was the fourth smallest Shevet (tribe). Shevet Dan, which is 
recorded right next to Binyamin, had 64,400 (26:43), making Dan the 
second most populated Shevet. What makes this statistic so fascinating is 
because Binyamin had ten sons (Bereishit 46:21), while Dan had only one 
son (Bereishit 46:23). Furthermore, that single son that Dan had was 
severely handicapped; he was deaf. 
The Midrash points out that this handicapped son of Dan, whose name was 
Chushim, killed Eisav with a club when he tried to interfere in the burial of 
Yaakov Avinu in the Me’arat HaMach’pela. All the other children and 
grandchildren took the interference in stride and acted lackadaisically 
because they heard about Eisav’s audacity many times. But Chushim, due 
to his deafness was not always aware of Eisav’s interferences, and when he 
saw what Eisav was now trying to do, he immediately took a club and killed 
Eisav. 
Imagine a family sitting at a Shabbat table at the home of Yaakov Avinu. 
Yaakov, seated at the head while his sons are seated around the table. 
Binyamin’s ten children are all eager to say their Dvar Torah, and all are 
singing Zemirot L’Shabbat. Poor Dan, has only one son who is deaf and 
unable to participate in the singing, in the discussions and Divrei Torah. 
Yaakov and Leah are concerned and wondering, “What is going to be with 
the poor tribe of Dan? How will he ever be able to make a living? How will 
he ever find a Shidduch? Dan must be losing sleep at night worrying about 
the future of his Shevet”. 
Any educated statistician would surely have concluded that Dan would be 
the smallest and weakest link in the chain of tradition of Yaakov Avinu. 
Binyamin, on the other hand, according to any educated guess should have 
easily become the greatest of all Shevatim. Yet, that is not what happened, 
Binyamin had a relatively small tribe while Dan became one of the largest-
from his single handicapped son. 
What is the lesson? Life is unpredictable.! What are the chances that King 
Achaz, an idol worshiper should have a righteous son like Chizkiyahu, who 
was a great Tzaddik, and Chizkiyahu’s son should be Menasheh a cruel 
king and a Rasha? It’s unpredictable and in the hands of HaShem. Is there 
any guarantee that our children and grandchildren will turn out the way we 
would like them to be? Certainly not. We need Siyata Dishmaya (help from 
Above). But we have to do our hish’tad’lut (best effort). Send them to the 
right schools, keep an eye on who they befriend and socialize with, do a lot 
of talking about our Hash’kafa at the Shabbat table, and then, hope for the 
best. Shabbat Shalom. 

What Can We Learn from the Survival of 
Korach’s Sons? 

By Rabbi Dovid Sochet 
Associate Member, Young Israel Council of Rabbis 

In Parshas Korach, the Torah recounts the great rebellion against Moshe, 
fueled by his envious relative Korach, which ended in disastrous 
consequences for Korach, his family, and his co-horts. The earth opened 
under their feet and their dwelling places and swallowed them- man, 
woman and child. The fires caused by “machlokes”, or contentious 
dissension, are so great that even those who are otherwise blameless are 
nonetheless consumed along with others who may actually be more 
culpable than they are. Because of his venomous acrimony, Korach and his 
family were condemned to obliteration and oblivion. But did they all suffer 
the same fate? In our Parsha (26:11) the Torah tells that the Bnei Korach 
did not die. What are we to make of their survival? How did they extricate 
themselves from their doomed position? 
During this conflict Moshe Rabeinu said (Bamidbar 16:29-30) “If these 
men (Korach and his cohorts) die the common death of all men, and the 
fate of all men will be visited upon them, then Hashem has not sent me. But 
if Hashem will make a new creation, and the ground opens its mouth and 
swallows them and all that is theirs, and they descend alive into the grave, 
you will know that these men have provoked Hashem." Why did Moshe, 
who was countlessly ready to sacrifice more than just his physical life for 
the Jewish people; he was also prepared to relinquish his neshama his 
spiritual life, for them, ask Hashem to kill Korach in such an extraordinary 
way? It seems as if, Heaven forbid, Moshe is asking Hashem to take 
revenge on his, Moshe’s, behalf in a most bizarre fashion. This would be 
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contrary to our understanding of Moshe as the most humble of all beings 
and against our understanding of the Torah’s admonition against seeking 
vengeance. 
It is the Jewish belief that this world is only an entranceway for the World 
to Come (See Pirkei Avos 4:16). As such, true compassion is to facilitate 
others to repent, gain forgiveness, and merit everlasting life in the next 
World. Shlomo Hamelech writes in Koheles (7:2) “It is better to go to a 
house of mourning than to go to a house of feasting, for that is the end of 
every man, and the living shall lay it to his heart.” This teaches us that being 
confronted with death is something that can and should initiate one to a 
course of repentance. 
The Rambam (Moreh Nevuchim 2:29) writes “permanent changes in nature 
do not happen spontaneously”. This Universe remains perpetually with the 
same properties with which the Creator has endowed it… none of these will 
ever be changed permanently, only periodically by way of some miraculous 
intervention, but eventually nature will revert to the course originally 
ordained by the Creator. Likewise, mankind will continue or revert to its 
nature unless people are interdicted in a most unusual fashion. Further, 
writes the Rambam, (see Moreh Nevuchim 3:32,) Hashem purposefully 
metes out reward and punishment in order to encourage people to observe 
the commandments. 
Now, if Korach and his allies would have died a natural death then no one 
else who was involved in the dispute would have done teshuva, and they 
would not merit a portion in the World to Come (according to R’ Akivah’s 
opinion see Sanhedrin 109B) which is the main world. Moshe, by asking 
Hashem to give them an unnatural death, was actually trying to save 
whoever he could from Korach’s camp, not chalilah (heaven forbid) taking 
revenge. The sons of Korach were only awakened to do Teshuva after they 
saw the catastrophic event that brought about their father’s doom. 
Alternately, we can understand that Moshe intended to provide a means by 
which many lives would be spared in this world. Indeed, we learn that 
Korach’s sons survived the calamity because they did do teshuva, as Chazal 
say (Sanhedrin 110A) that as Korach's sons were falling into Gehenom with 
their father, they repented. And miraculously,a place was fortified for them 
above Gehenom and thus Korach's sons were saved. And in that place, at 
the last possible moment, they rethought their father's erroneous and 
unjustified rebellion against their selfless leader Moshe and his Torah and 
admitted the truth to themselves and to others. 
(The Taz, Dovid Halevy Segal (born about 1586–1667), in his sefer Divrei 
David, brings a contradiction whether the sons of Korach actually survived 
or not. He cites Rashi who quotes the above mentioned gemarah in 
Sanhedrin. He then goes and brings the Re'em, Rabbi Eliyahu Mizrachi 
(born about 1455, and he passed away in 1525 or 1526). He is best known 
for his Sefer ha-Mizrachi, a super commentary on Rashi's commentary on 
the Torah. He is also known as Re'em, the Hebrew acronym for "Rabbi 
Eliyahu Mizrachi") who quoted a Medrash (See Medrash Shocher Tov 1) 
that the sons of Korach came up to the surface of the land, and they entered 
into Eretz Yisroel and were Nevi’im - prophets. A very compelling proof 
to this is that Shmuel was a decedent of Korach’s sons, and even Rashi 
himself writes this in Tehillim (42:1). The Taz therefore suggests that it is 
possible to say that they were in Gehenom for some length of time, and 
afterwards they ascended back onto the face of the Earth.") 
Moshe had realized that the Decree of Hashem to kill them all had already 
been sealed but he wished to save those who would repent. The Gemarah 
quotes Reish Lakish (Eruvin 19A) that Resha'im do not repent even at the 
entrance of Gehenom. Moshe wanted them all to fall into Gehenom hoping 
that those who were not that deeply entrenched in wickedness would repent 
at the doorpost of Gehenom and thus be spared. Unfortunately, only 
Korach’s sons were not fully evil and were salvageable. Had they been 
completely wicked, then even while falling into the abyss they would not 
have repented. All the others, however, had already gone too far and as 
such were considered completely evil and they did not repent even at the 
doorstep of Gehenom. 
Great tzadikim pondered this entire episode which could not have lasted 
more than a few seconds, and they made the observation that even a single 
brief but sincere thought of repentance can save a person. As the Gemarah 
(Kedushin 49B) teaches us that when a known rasha betrothed a woman 
based on the condition that he is a complete tzadik, we must consider that 
the betrothal might be valid because of the possibility that he might have 
momentarily reflected on repentance. So great is the power of teshuva that 
it can transform a great rasha into a perfect Tzaddik in one instant! 

Now we see that Moshe was not trying to hurt Korach and his henchmen 
out of spite. On the contrary, he was trying to save them either from eternal 
damnation in the world to come, or literally saving their lives in this world 
by praying to Hashem to provide a supernatural intervention. 
Please feel free to forward this Torah thought to anyone you feel will take pleasure in reading it. Feel free to contact me at Rabbisochet@gmail.com 
for any questions and comments. 

Pinchas– Love Peace and Chase Peace 
By Rabbi Avrohom Bukspan 

Associate Member, Young Israel Council of Rabbis 
Pinchas son of Elazar son of Aharon the Kohen (Bamidbar 25:11). 
We all understand that heritage has an impact on character, and certain 
traits are naturally inherited; the mingling of two family bloodlines can 
result in a mixed bag of mannerisms. It is also true that a refined person is 
himself an amalgam of various characteristics and behaviors, and it is up to 
him to orchestrate the proper coordination of the correct action at the 
correct time. As Shlomo HaMelech writes in Koheles (3:1): “La’kol zeman 
va’eis le’chol cheifetz tachas hashamayim – To everything there is a 
season, and there is a time for everything under the heaven.” Aharon 
HaKohen and his grandson Pinchas embodied this notion. 
Rashi explains why the pasuk traces Pinchas’ ancestry to Aharon: The 
shevatim were disparaging him by saying, “Did you see the son of Puti, 
whose grandfather fattened calves for avodah zarah? Now he goes and kills 
a nasi?” Therefore, the pasuk is emphasizing that when Pinchas killed 
Zimri, he was following in the footsteps of his grandfather Aharon, who 
was known as a peace-monger. 
Having the blood of Aharon the peacemaker coursing through his veins 
doesn’t seem to change the fact that he still appeared to be taking after his 
mother’s side of the family. What is gained by stressing that he was the 
grandson of Aharon, especially when he seemed to be acting contrary to 
Aharon`s loving and kind behavior? 
Aharon was known as the “oheiv shalom ve’rodeif shalom oheiv es 
habriyos u’mekarvan laTorah – one who loved peace and pursued peace; 
loved people and brought them close to Torah” (Pirkei Avos 1:12). Aharon 
always sought to bring about reconciliation between bickering parties. 
A novel interpretation from the Ksav Sofer shows us that at times true love 
and concern for another necessitates breaking people apart. Not making 
friendships but ending them. Not making peace but even making war. The 
Ksav Sofer (first piece in Parashas Emor) writes that while Aharon, acting 
as an oheiv shalom, attempted to make peace between people, he also acted 
as a rodeif shalom, as someone who chased away peace! That is why the 
mishnah in Avos does not say, “rodeif achar ha’shalom – who chased after 
peace,” but “rodeif shalom – who chased peace.” 
As the mishnah in Sanhedrin (8:5) writes: “Dispersal of the wicked brings 
benefit for them and for the world, but dispersal of the righteous brings 
misfortune for them and for the world. Convening of the wicked brings 
misfortune for them and for the world, but convening of the righteous 
brings benefit for them and for the world.” 
As much as Aharon went out of his way to promote unity, even telling the 
“little white lie,” this was to the righteous among the people, whose unity 
promotes the greater good. But for the wicked, he was just as zealous to 
break up their friendships and gatherings, much like a parent who will 
forbid his child from befriending someone whose character leaves much to 
be desired. Aharon’s motivation was not “world peace.” He was inspired, 
as the mishnah in Avos tells us, by his love of people: “oheiv es habriyos,” 
and his ultimate goal was “u’mekarvan laTorah – to bring them close to 
Torah.” 
At times, he was loving and kind, using the right words to reconcile the 
righteous. At other times, he was loving and kind, using a hurtful word to 
break apart inappropriate friendships. All this from one person. Not a sign 
of an unbalanced character, but of a healthy one who harmonized both traits 
in the pursuit of true good. 
This, then, could be the pshat in our parashah regarding Pinchas. Pinchas 
had acted with violence in the killing of Zimri and Cozbi, and the people 
understandably berated him. To counter this, the Torah reminds us that he 
was also the paternal grandson of Aharon, to whom unfriendly or even 
violent behavior was not inimical. Like his grandfather, Pinchas was oheiv 
es habriyos, one who loved people, who was interested in the spiritual and 
Torah life of a person. And when called for, he would demonstrate the same 
passion to destroy as he would to build, to make war as he would to make 
peace. 
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There is no dichotomy in either Aharon the peacemaker or Pinchas the 
zealot. Both are examples of the highest principle – of loving his fellow 
man and bringing him close to Torah. 
There is a machlokes in Zevachim (101b) as to when Pinchas became a 
Kohen. In Parashas Pinchas, Hashem said, “Lachein emor lo hineni nosein 
lo es brissi shalom – Therefore, say: ‘Behold, I give him My covenant of 
peace’” (Bamidbar 25:12). According to Rabbi Elazar, Pinchas became a 
Kohen after killing Zimri and Cozbi, though Rav Ashi says that he did not 
become Kohen until he made peace among Bnei Yisrael. As proof, he 
brings a pasuk in Yehoshua (22:30), which says, “Vayishma Pinchas 
HaKohen… – And Pinchas the Kohen heard…” At the time, the rest of Klal 
Yisrael planned to wage war against the tribes of Reuven, Gad, and half of 
Menashe, who were on the other side of the Yardein. Pinchas succeeded in 
making peace between the two sides, and that was when the pasuk calls 
him Pinchas the Kohen. 
The Gemara then asks: How can Rav Ashi say that he was not a Kohen till 
later? What about the pasuk quoted above from Parashas Pinchas? The 
Gemara answers cryptically: “That is referring to the blessing.” Tosafos 
explains that Hashem blessed Pinchas that he would be a Kohen. And he 
could have been a Kohen immediately, but first he had to be dressed with 
the priestly garments, anointed with the oil, and initiated in bringing the 
chavitin flour-offering. But perhaps there were some people among the 
Jews who were still upset with him because he had killed Zimri. Only once 
he successfully eased the tension among the shevatim in the time of 
Yehoshua, did he earn the trust and support of the people and become a 
full-fledged Kohen. 
The upshot of this is that Pinchas became a Kohen in two steps, through 
two separate events, which necessitated contradictory actions. In the first, 
he slayed evil-doers, an act of one who is “rodeif shalom – chases away 
peace.” In the other, he brought about peace and calmed controversy among 
the people, an act of one who is “oheiv shalom – loves peace.” 
These dissimilar roles represent the dual responsibility of a manhig. On the 
one hand, an effective leader must make harsh and sometimes unpopular 
decisions to uphold the Torah. On the other hand, the leader bears the 
responsibility of arbitrating between conflicting parties in an effort to 
maintain peace among his charges. Both roles – fighting against a Torah 
violation and bringing peace among the people – are indispensable to 
effective Torah leadership, and it is precisely this duality that made Pinchas 
worthy of becoming a Kohen. 
This notion is borne out from a new reading of the first mishnah in 
Shekalim: “Be’echad ba’Adar mashmi’in al hashekalim ve’al hakilayim – 
On the first of Adar, they announce about bringing the machatzis hashekel 
and about uprooting forbidden mixtures.” 
Much ink has been used to explain the connection between the machatzis 
hashekel and Purim. Earlier in this volume (Acharei Mos), we explained 
that the half-shekel teaches us that each person must realize how he cannot 
do it alone, but he needs the other person to complete the whole. By giving 
the machatzis hashekel on a yearly basis, beginning in the midbar, the Jews 
incorporated this facility into their very beings. 
At the same time that they announce about the machatzis hashekel, 
however, they also announce about uprooting forbidden mixtures, kilayim. 
Perhaps the message is that as important as achdus is, there are times that 
the opposite must be implemented. In some cases, we need uprooting rather 
than mixing, excising the malignancy rather than allowing its growth to 
harm the whole. 
We need Aharon and Pinchas, who both loved peace and chased peace, 
sowing yet also weeding in the process. 
NCYI Divrei Torah Bulletin - a Project of the Young Israel Council of 
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Shabbat Shalom 
Pinchas 5777 
GOOD MORNING! I was brought up in Reform Judaism in Portland, 
Oregon. Though I saw very few Orthodox Jews, I grew up with certain 
perceptions and perhaps even misconceptions. As I went off to college 
(University of Washington) and later traveled, I found that many people 
shared my perceptions of Orthodox Judaism. (I later found out that the term 
"Orthodox Judaism" is a relatively recently coined term to distinguish it 
from "Reform Judaism" which arose during the late 18th Century, one of a 
number of break aways over the past 3,300 years of our heritage. I also 

found out that "Orthodox Jews" prefer the term of "Torah observant" or 
"Torah-true Jews" -- true to the belief that God gave the Torah to the whole 
Jewish people at Mt. Sinai, what is written in the Torah is true and it is 
incumbent upon us to fulfill all of His mitzvot, commandments.) 
While I and others carried these beliefs about Orthodox Judaism, there was 
also a certain fascination about them -- the closeness of family life, low 
divorce rate, happy kids, integrated lifestyle. When I was 22 I started 
learning about my heritage while visiting Jerusalem. I found it fascinating 
to finally find someone Orthodox to discuss my understanding (or 
misunderstanding) about the Orthodox and the Torah way of life. I thought 
it might possibly be of interest to share with you what I found out. 
4 Misconceptions About Orthodox Jews 
1) "The Orthodox judge me. They look down upon me. They don't 
consider me to be Jewish." 
What I found out: God is the One Who judges, not us. Ultimately, at the 
end of one's life, it is between the individual and his Maker to determine 
how he led his life. This is what Orthodox Jews believe. There is 
widespread confusion that Orthodox Jews look upon anyone who is not 
Orthodox as not being Jewish. Untrue! If one is born of a Jewish mother or 
converted according to the Shulchan Aruch, Code of Jewish Law, one is 
Jewish -- even if he espouses Hinduism, Atheism, Christianity or any other 
'ism'." They may whole-heartedly disagree with the "ism" a Jew professes, 
but they don't negate the fact that the person is a Jew. Of course, there are 
always individuals who will write off others who don't believe what they 
believe -- whether they identify as Reform Jews, Conservative Jews, 
Orthodox Jews, Atheists (or Republican or Democrat)! 
2) "It's all or nothing. I either have to do all the commandments or 
none." 
What I found out: No one, no matter how observant, is able to fulfill all of 
the mitzvot. Fulfilling all of the commandments is a goal and a means to 
perfecting oneself and this world. If one finds a diamond mine, he may 
want every last diamond in it, but he won't refuse to dig because he cannot 
have them all. The mandate of every Jew is to do the best that he or she can 
to fulfill the commandments and to grow in understanding, knowledge, 
belief and observance. 
3) "Orthodoxy takes away all joy in life. One's life is restricted as to 
what he can do, eat and enjoy." 
What I found out: Just like parents want us to have everything that is good, 
the Almighty, our Father in Heaven, wants the same for us -- to get as much 
pleasure as possible. It takes wisdom to know true pleasure and to 
understand the value of restrictions. The Torah is the instruction book for 
life. It teaches how to obtain real pleasure from life! From the outside it 
may look like a prison. With understanding, from the inside it looks like 
boundaries and limitations within which to grow. Loving and caring parents 
place limits on their children to keep them safe and out of trouble. Society 
places boundaries to keep us safe from others (and sometimes ourselves). 
4) "Being Orthodox is an escape from the real world. You don't have 
to think anymore." 
What I found out: It is interesting that one can make that statement -- and 
in the same breath lambaste the Orthodox for their "Talmudic point of 
view" ... turning over a point 100 different ways. The Almighty made us 
personally responsible to seek truth and know truth. That is why a Jew is 
always answering a question with a question. We are taught not to blindly 
accept assumptions. (To answer a question in the manner it is asked, means 
that you accept the assumptions it is predicated upon.) The Almighty also 
commands us in the Torah to take responsibility for the whole world -- 
Tikun Olom -- to take care of it, improve it and to care for our fellow human 
beings. This is what the Torah teaches, the Orthodox believe and what they 
have given to the world. 
Orthodoxy is the wellspring of our 3,300 year tradition. It is worth knowing 
our roots and the wisdom of our heritage. After all, so many other religions 
have drawn from it to form their own, it must have something of value to 
add to our own lives! (I recommend The Non-Orthodox Jew's Guide to 
Orthodox Jews by David Baum.) 
Torah Portion of the week: Pinchas 
In last week's Torah portion, Pinchas acted to stop a public display of 
immorality. He thus stemmed the plague of retribution which was killing 
the multitudes. He is rewarded by being made a Cohen -- by Divine decree. 
The Almighty commands Moshe to attack the Midianites in retribution for 
the licentious plot the Midianites perpetrated upon the Israelites. A new 
census is taken of the Jewish people revealing that there are 601,730 men 
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available for army duty. God directs the division of the Land of Israel 
amongst the tribes. The Levites are tallied. The daughters of Tzelafchad 
come forward to petition Moshe regarding their right of inheritance. Moshe 
inquires of the Almighty Who answers in their favor. 
Moshe asks the Almighty to appoint a successor and the Almighty directs 
Moshe to designate Yehoshua (Joshua). The Torah portion concludes with 
the various offerings -- daily, Shabbat, Rosh Chodesh and holidays. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"And the Almighty spoke to Moshe saying: Pinchas the son of Eliezer, the 
son of Aharon the priest has turned away my anger from the Children of 
Israel in that he was zealous for My sake among them, so that I did not 
consume the Children of Israel in My jealousy" (Numbers 24:10-11). 
Why does the Torah add the words "among them" which are seemingly 
extra words? 
The commentator Alshich explains that the seemingly extra words "among 
them" are to focus us on the fact that Pinchas' zealous action was not very 
popular among the people; there were those who were ready to kill him for 
his zealousness! Nevertheless, Pinchas was ready to sacrifice everything to 
do the will of the Almighty. He took action even though many people 
disapproved of what he did. 
There are many instances in life in which the correct thing to do is not 
always the most popular. For example, if a group of people are speaking 
loshon hora (gossip) against others, they usually do not appreciate 
someone's telling them to stop talking negatively. However, a person whose 
focus is on doing the will of the Almighty will not be deterred even if others 
will insult him for his behavior. 
Quote of the Week 
You can't change the truth, 
but the truth can change you 
In Loving Memory of Robert Shadowitz Chaim Leib ben Nissen. Mitchell 
Shadowitz 
Refuah Shelaimah -- A Complete & Speedy Healing Boruch Zvi ben Rivka 
Batya 
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Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Pinchas 
Man Walks Around Feeling He Deserves Everything 
Adapted from Ha’aros, vol. IV, p. 156 by Moreinu v’Rabbeinu Rav Zeidel 
Epstein, zt”l. 
Pinchas, the son of Elazar, the son of Aharon Hakohen, has turned My 
anger away from the people of Israel, while he was zealous for My sake 
among them, that I consumed not the people of Israel in My jealousy. 
Therefore say, Behold, I give to him My covenant of peace. (Bemidbar 
25:11-12) 
HaKadosh Baruch Hu said, It is only just that he receives his reward, 
therefore tell him, Behold, I give to him My covenant of peace. (Midrash 
Rabba (21:1) 
This is a very strange statement by the Midrash. If it is just that he receive 
his reward, does that imply that there is reward one does not deserve justly? 
And isn’t all reward deserved? 
Dovid Hamelech said, “And to You, O Lord, belongs chesed; for You pay 
every man according to his action” Tehillim (62:3). The commentaries 
struggle to understand this statement. Reward isn’t chesed. If one deserves 
reward for his actions, then it is rightfully his. How can reward be chesed? 
Many attempts have been made to understand this possuk. 
“Who has a prior claim on Me that I should repay him?’” (Iyov 41:3). Who 
has glorified Me before I gave him a soul? Who spoke praises in My name 
before I gave him a male child? Who made for Me a ma’akah (a fence 
around a roof) before I gave him a roof? Who made for Me a mezuzah 
before I gave him a house? Who made for Me a succah before I gave him 
a place to make it? Who made for Me a lulav before I gave him the money? 
Who made for Me tzitzis before I gave him a tallis? Who separated before 
Me pe’ah (leaving the corners of the field for the poor) before I gave him a 
field? Who separated for Me terumah before I gave him a granary? Who 
separated before Me challah before I gave him the dough; who separated 
before Me a sacrifice before I gave him an animal? (Vayikra Rabba 27:2) 

Man walks around in this world feeling he deserves everything. Everything 
has to go properly according to (his) plan. If, Heaven forbid, something 
goes wrong, either an illness or some other trouble, he starts complaining. 
He doesn’t understand why this had to happen. 
If only we would look around, we would realize how correct Chazal were 
when they said, “Even the beneficiary of miracles fails to recognize his 
miracle” (Niddah 31a). We should be full of gratitude to Hashem for all the 
miracles He has performed for us. When a person wakes up in the morning, 
how should his modeh ani look? Chazal have told us that sleep is 1/60th of 
death (Brachos 57b). At night, the soul goes up to Heaven to give an 
accounting before the Beis Din Shel Ma’alah (Heavenly Court). The Shelah 
in his siddur explains the bracha we recite every morning, “My G-d, the 
neshama that You gave me is pure.” Every morning man receives a pure 
soul, clean and immaculate. Hashem did not have to do this. The fact often 
is that the previous night he returned his soul to Heaven filthy, full of his 
sins. Eventually, everything will be accounted for; nothing is hidden from 
the Heavenly court. And yet, in spite of this, each morning the person 
receives a sparkling clean neshama with new opportunities to sanctify 
himself and be good, accepting upon himself the yoke of Torah and 
mitzvos. Is that not a miracle of chesed? 
The chesed of Hashem Yisborach surrounds the person every minute of the 
day. Just contemplate a bit on the functioning of one’s body. Take the heart 
for example. Make a simple calculation. The heart beats approximately 
3600 times an hour. Extend the calculation to days and weeks and you will 
come up with an astronomical figure, if you can count that high. The 
machine called the body lives tens of years. If so, to what extent should a 
person sing praises on the miracles and wonders of each second? 
One’s labor in Torah and mitzvos is but a minuscule of a minuscule portion 
of what he owes HaKadosh Baruch Hu for all the chesed he receives. 
Therefore, any reward he receives from Heaven for his actions is really 
chesed. He has already received his reward in the very fact that he continues 
living in order to perform more Torah and mitzvos. This is what Dovid 
Hamelech meant: Yes, a person receives reward; but really it is all chesed. 
Now we can answer our question above and understand Chazal’s statement, 
“It is only just that Pinchas receives his reward.” Normally, a person does 
not deserve any reward. He received it already by the very fact that he is 
alive. Pinchas, however, risked the ultimate sacrifice and put his life in 
danger. First of all, he was not commanded by Moshe to go and take 
revenge. Moshe advised him that one who understands what has to be done 
should do it. When he entered the camp of the tribe of Shimon, they wanted 
to kill him. Even the halacha was weighted against him. True, he was doing 
the right thing halachically; one who lives with a gentile woman is 
deserving of death and Pinchas was justified in taking righteous revenge. 
However, being that he was trying to kill Zimri, if Zimri would have 
defended himself and killed Pinchas in self-defense, he also would have 
had the law on his side. For all this self-sacrifice, he deserved more than 
the regular reward that everyone else receives. Pinchas deserved his reward 
justly, and not as a chesed — “It is only just that he receives his reward.” 
For such self-sacrifice, the reward is rightly deserved. 
An Expensive Hotel 
One should develop the habit of learning deep lessons from the simple 
events of life. This was the habit of our great gedolim. 
Once, when Rav Yisroel Salanter zt'l was in Paris he was in a very fancy 
hotel. He ordered a cup of coffee and it cost him a number of francs. Rav 
Yisroel wondered to himself why he paid so much for a cup of coffee which 
should have cost merely small change. Why do they have the right to charge 
so much money? 
After giving it some thought he decided they were right in charging the 
high price. True, the coffee itself was worth far less, but they were charging 
him for ambiance, the atmosphere, the nice building, the expensive 
furnishings, the beautiful gardens surrounding him, and the attentive care 
of the waiters. All this was included in the price. More than that he thought, 
not only did he enjoy all the accouterments but it even enhanced the taste 
of the coffee itself! 
The lesson from this experience said Rav Yisroel Salanter is that we are in 
Hashem’s luxury hotel. When we drink even a sip of water we must realize 
that we are getting far more. We have solid ground beneath our feet, 
plentiful fresh air, a beautiful sky, the smell of flowers, the chirping of 
birds, and all the beauty and conveniences of the creation. When we take a 
sip of water we should remember, not only do we owe Hashem a thank you 
for the water, but also for the ambiance of his luxurious world! 
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Wishing Everyone A Gut Shabbos! 
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Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
This week sponsored לעילוי נשמת מלכה בת הרב מאיר ע"ה 
Broken Pieces-The Message of the Three Weeks 
The sun is shining and the fields smile with ripening crops, but our gaze is 
turned to the past. It is thoughts of churban—destruction, overthrow and 
ruin—that sunny Tammuz brings into every Jewish heart. 
Many a page of Jewish history has been written in tears, but the most 
tearstained pages have been those of the Three Weeks. The great tragedies 
of Jewish history—Nevuchadnetzar, Titus, Ferdinand, Hitler—all 
chose this period to unfold. The Three Weeks are a continuation of an 
ancient tragedy. The galus that began with Nevuchadnetzar will not 
end until the last trace of the doubts that brought it has been overcome. 
For this reason, it is not mourning that dominates our remembrance for the 
churban, but fasting—that is, searching our hearts to find our way back, 
recognizing the causes of our downfall and mustering the energy to 
eliminate them. This is the task these fast days must strengthen us for. 
In general, it is not joyful events that determine our duties. Every trouble 
that disturbs our lives also presents new openings for the 
accomplishment of our task. The task remains the same, both for the 
nation as a whole and for each individual: the observance of the Torah, the 
fulfillment of the Law transmitted to us at Har Sinai. The only thing that 
changes with our success or misfortune is the stage on which we play our 
part. So as long as the churban still affects us, we must keep coming 
together to examine and re-examine our lives in light of the event we 
are remembering. 
“Whenever I visit them, I will visit this sin [Cheit HaEigel] upon them,” 
says G-d. Every future catastrophe is due in part to Cheit HaEigel, and 
we will have to atone for it. We cannot dare forget it, we cannot dare let 
the Three Weeks pass without gathering up the fragments of the luchos 
at the foot of the mountain, deciphering the warnings they hold for us. 
Shouldn’t we seek to find out the source of all our errors, the root of all our 
suffering? During the Three Weeks, shouldn’t we make every effort to 
discover what has broken our luchos, and what we endure as long as 
they are broken? 
Have a wonderful Shabbos 
Moshe Pogrow, Director, Ani Maamin Foundation 
This “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s collected writings, 
with permission from the publisher. 
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Utilizing Anger For A Benefit 
“And God spoke to Moshe, saying: ‘Pinchas son of Elazar son of Aharon 
the Kohen turned back My wrath from upon Bnei Yisrael when he 
zealously avenged My vengeance among them, so I did not consume Bnei 
Yisrael in My vengeance.’ ” BeMidbar 25:10-11 
The Gemara (Brachos 7a) tells us that Hashem gets angry every day for one 
split second. Bilaam was the only person who ever knew when that split 
second would occur. Thus his power was this ability to know exactly when 
that moment occurred and to then pronounce his curse. Therefore, all the 
days that Bilaam tried to curse the Jews, Hashem withheld his anger even 
for that split second. 
What is the point of Hashem getting angry for a split second every day? 
Isn’t anger a negative trait? Furthermore, it seems that even if there is no 
reason for the anger, it is still set into the very fiber of every day. 
Reb Moshe Leib of Sassov points out that even though anger seems to be 
an extremely negative trait, there is a positive way to use anger. When a 
person feels that he is being overcome by his yetzer hara, and no logic will 
defeat it, that person has to summon up his anger and frustration and direct 
it towards his yetzer hara. The idea of Hashem’s anger is to instill into the 
world this positive anger to which a person can attach himself and use it in 
a positive manner. Bilaam, however, wished to take this moment of anger 
and use it for evil. Therefore, Hashem suspended this flow of anger to the 
world. 

Rabbi Moshe Schecter points out that now we can understand how the 
Jews succumbed to the sin of the daughters of Midian. Since those days 
were lacking in the flow of Hashem’s anger to the world, the Jews could 
not utilize this tool to fight their desires. Pinchas then used this trait, 
through his zealousness and anger, for the sake of Hashem’s name, and he 
instilled in the entire world the positive aspect of using anger to fight evil. 
This is what the Torah is alluding to when it states that Pinchas “zealously 
avenged My vengeance among them” - he literally instilled Hashem’s 
vengeance back into the world. This gave the Jews the strength once again 
to suppress their desires and to overcome Midian. 
Delicate Discipline 
“Therefore say: ‘Behold! I give him My covenant of peace.’ ” BeMidbar 
25:12 
The significance of the command to Moshe of "rnt" - “go and inform 
Pinchas of receiving his covenant” - is that Moshe himself was instructed 
to tell Pinchas of his reward. What do we learn from this? 
The father-in-law of the Netzi”v, Rabbi Itzele of Volozhin, provides a 
parable to illustrate. An officer of the king was appointed to his position 
directly by the king. The king trusted him and consulted with him for every 
military matter. Unfortunately, one day troubles arose, and the officer was 
unable to extricate himself and his soldiers from danger. Suddenly, though, 
a brave warrior stepped out from among the ranks. He took matters into his 
own hands and everyone was saved. The king wanted to recognize the 
heroics of the soldier who saved everyone, but at the same time he was 
concerned that the general be reprimanded for his inability to respond 
appropriately to the challenges of the moment. What did the king do? He 
arranged that the brave and wise soldier receive his reward from the king 
via the general under whose command he served. In this manner, the soldier 
was rewarded, and with just the proper amount of disciplinary response, the 
general suffered a bit of diminution of his honor. 
Similarly, Moshe was unable to respond to the crisis which arose when 
Zimri challenged him and created a public desecration of the name of 
Hashem. This caused a very dangerous condition which threatened the 
Jewish people, and, in fact, thousands of people died due to the plague 
which ensued. Pinchas rose to the occasion and guarded the honor of 
Heaven, and for that he was especially deserving of reward. Moshe was 
instructed to present Pinchas with his honor personally, to recognize 
Pinchas’ achievement as well as to serve as a sign of chagrin regarding 
Moshe’s lack of action in these circumstances. 
Hands Of Virtue 
“And it shall be for him and for his offspring after him a covenant of 
eternal priesthood, because he took vengeance for his God, and he atoned 
for Bnei Yisrael.” BeMidbar 25:13 
Sefer Shiras Dovid cites the Ba’alei Tosfos, in ohbez cJIn rpx, who ask 
why it was necessary for Hashem to promise the priesthood to Pinchas? He 
was already a Kohen, since he was a descendant of Aharon. They answer 
that Pinchas thought that he had lost his right to give the priestly blessing 
(ohPF ,thGb), as the Gemara (Berachos 32b) states: “A Kohen who kills 
someone is rendered disqualified from giving the priestly blessing.” 
Therefore, Pinchas needed to be guaranteed that his status as a Kohen had 
remained intact. 
Why did Pinchas remain qualified to give the priestly blessings? Tosfos, in 
Sanhedrin (35b), explains that a Kohen who kills is disqualified from ohPF 
,thGb because a Kohen blesses with his hands (and, obviously, his mouth). 
Therefore, the same hands that murdered are not worthy of blessing. 
Murder is a wicked act - the antithesis of blessing someone. However, when 
one kills in order to sanctify Hashem and to set an example for the rest of 
the Jewish People, it is not a contradiction for those same hands to bless 
Bnei Yisrael. This is why the verse goes on to say: “for he took vengeance 
for his God”. 
Since Pinchas acted for the sake of God, his priestly blessing was 
acceptable. Based on this, if a Kohen is a mohel, and, in circumcising a 
baby, the baby accidentally dies, the Kohen remains fit to give the priestly 
blessing. This is because he intended to do a mitzvah, not a wicked act. 
This is the halachic ruling of the Mordechai, a foremost halachic authority 
from the period of the Rishonim. 
The Traits Of A Leader 
“Let God, the God of the spirits of all flesh, appoint a man over the 
congregation who may go out before them and come before them and 
who may lead them out and who may bring them in, that the congregation 
of God be not as sheep which have no shepherd.” BeMidbar 27:16-17 
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The verse seems to be repetitive in that Moshe describes the qualities of a 
leader as one “who will go out before them”, and also as one who would 
“bring the people in”. What does this mean? 
As he would commonly do, the Maggid of Vilna, Rabbi Zalman Ze’ev 
Wolf, explained the double meaning of the expression. There are two 
distinct styles of those who are influential leaders. The first is one who 
conducts himself with such modesty and holiness that it is sufficient for 
those around him to gaze upon him and upon the divine spirit that envelops 
his very being. Through this, people are immediately impressed and 
inspired to act as he does, with righteous devotion and in a conscientious 
manner. This may be the case even if he does not possess spellbinding 
oratory to arouse the nation and to chastise them to improve their ways. 
Concerning such a leader, the Chacham Rabbeinu Azaryah explains that 
which Chazal said (Berachos 6b), “The words of anyone fearful of Heaven 
are heard.” When the Gemara says that “his words are heard” it does not 
necessarily mean that “he spoke these words”, for such a man’s words are 
automatically heard, even if he did not utter them. The impact of his 
personal level of righteousness and the strength of his elevated image speak 
for themselves. 
The other type of leader is one who teaches the people with words. The 
nation is instructed about which actions to perform by listening to the 
pleasant words which he speaks. He inspires the hearts of the people with 
favorable remarks and with the instruction that is formed in his lips. 
Moshe Rabbeinu was asking Hashem to appoint a leader for the nation of 
Yisrael, who “will go out before them and come before them”. That is, this 
leader would be so holy and pure that it would be enough for him to go and 
come before them and they would already be following him. They will 
strive to emulate that which they see from him. Moshe further added that 
if, through all this, they would still not merit a leader of this type, at least 
he should be of the type “who will take them out and who will bring them 
in”, meaning, one who will draw them and bring them in with his pleasant 
rebuke and admonition and with his supervision over them with a watchful 
eye. 
It is interesting to note that in his eulogy for Rabbi Akiva Eiger, Rabbi 
Zalman Ze’ev expounded on that mourned genius (Rabbi Akiva), who was 
from the first school of leaders. Being such a leader, all those who saw his 
humility and his abstinence, and all who watched him in all his holy ways 
did not need any further verbal encouragement. The sight of him was 
sufficient to cause one to cling to the ways of his life. 
Almost No Difference 
“The burnt offering of Shabbos on its Shabbos, in addition to the Tamid 
offering and its libation.” BeMidbar 28:10 
“In addition to the Tamid offering” - These are brought in addition to those 
two sheep of the Tamid offering. It tells us that they are offered only 
between the two Tamid offerings [that of the morning and that of the 
afternoon]. Similarly, regarding all of the Musaf offerings, it says “in 
addition to the Tamid offering” in order to teach this. – Rashi 
The Mishnah and Gemara (Zevachim 89a) report that the morning offering 
of the daily lamb - the Tamid - is brought before the Musaf animal is 
brought. In this situation, on the morning of Shabbos, there is no apparent 
way to apply this particular rule. It would seem to be impossible to have 
the Kohen have the Musaf brought first, for one simple reason. These two 
offerings, the Tamid and the Musaf on Shabbos, are of the exact same type. 
Each of them is a burnt offering, and each is brought from a sheep. When 
the offering is actually placed on the Altar, the Kohen merely has to say 
“This is for a burnt offering”, but there is no need to declare “This is the 
Tamid” or “This is the Musaf”. Consequently, the procedure for one is 
exactly the same as the procedure for the other. Accordingly, the first 
animal brought would automatically be considered as the Tamid, by 
default, and the second one would be counted as the Musaf. What need is 
there for the Mishnah to specifically rule that the Tamid must come before 
the Musaf, when there is simply no practical manner for the Musaf to be 
uniquely identified? 
The Gri”z notes, however, that there is one detail which could differentiate 
between the Tamid and the Musaf. There is a rule of inspecting the animal 
four days before its being offered, to ensure that the animal is free of any 
blemishes. This requirement only applies in the case of the Tamid. 
Consequently, if the Kohen would choose an animal which had not been 
inspected properly, and he offered it first thing in the morning on Shabbos, 
we would have to say that it was not the Tamid, but rather the Musaf. This 
is a situation where they would be in violation of the rule of the Mishnah. 

Halachic Corner 
Pirkei Avos: Chapter 1 
The Three Weeks, a period which commemorates the destruction of the 
Bais HaMikdash, have just begun. It is appropriate to focus on the sanctity 
of the Bais Knesses, as the Talmud tells us that when the Beis HaMikdash 
is not in existence, the Batei Knesses and Batei Midrash are each a 
“Mikdash Me’at”, for they contain, both in function and in purpose, aspects 
of the Temple. It follows, therefore, that our awe and reverence - "Jsen 
trIn" - now must be directed to these places. Rabbi Elazar ben Shamua 
attributed his long life, among other things, to his respect for the shul (Sota 
39a; See Maharsha). 
A further look at these two institutions, the Beis Midrash and the Beis 
Knesses, shows us why each, in its own small way, fills part of the void 
created by the destruction of the Temple. The Temple had two functions. It 
was a source of inspiration and it was the site of the Avodah service. The 
Beis Midrash is the place where one can attain, through Talmud Torah, 
higher levels in ruchnius similar to the effect of the very aura of the Beis 
HaMikdash. The Beis Knesses is the place where tefilla b’tzibur can be 
performed in a miniature simulation of the Avodas Beis HaMikdash. With 
these guidelines in mind, it should be easier to comply with the laws of 
respect for Batei Knesses and Batei Midrash (e.g. no idle talk or other 
unbefitting behavior, whether in the middle of davening or not). 
Questions for Thought and Study 
1. With whom from Bnei Yisrael did Kosbi intend to sin? How did she end 
up sinning with Zimri? See Ba’al HaTurim 25:17 
2. Did Paluh have sons other than Eliav? Why are they left out in Pasuk 
26:7? See Malbim 26:8 
3. Why does the Torah switch the order from the count in BeMidbar, now 
listing the tribe of Menashe before Ephraim? See Chizkuni 26:29 
4. Why does the pasuk refer to the “families” (plural) of Dan, yet it only 
lists one family, that of Shucham? See Ramban 26:4 
5. Why does the Torah mention Yocheved, yet it mentions no other wives? 
See Ibn Ezra 26:59 
6. What other name was “ohrcgv rv” given in Devarim 32:49? Why was 
this mountain called “ohrcgv rv”? See Ramban 27:12 
Answers: 
1. Kosbi was sent by her father to sin with Moshe, as he was the royalty (as 
she was) of Bnei Yisrael. She ultimately sinned with Kosbi, as he convinced 
her that he was royalty, for he was one of the heads of the tribes. 
2. Paluh had other sons (such as Ohn ben Peles). Only Eliav is listed as he 
is introduced to discuss the story of Dasan and Aviram. 
3. The tribe of Menashe grew larger and now outnumbered the tribe of 
Ephraim. Another explanation is that since the discussion is now regarding 
inheritance of the land of Eretz Yisrael, we discuss Menashe first, as he 
inherited earlier, on the other side of the Jordan. 
4. Shucham had many sons, but their family name was attributed only to 
him. 
5. Yocheved is mentioned out of respect for her children, Miriam, Aharon 
and Moshe. 
6. ohrcgv rv was also known as Icb rv in Devarim 32:49. It was called 
ohrcgv rv as it was near the crossing point (rcg) of the Jordan River, and it 
was there that the Jews crossed the Jordan when they entered Eretz Yisrael. 
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Rabbi's Message 
Pinchas- The Key Whole 
July 14, 2017 
Moshe’s request was simple but profound. He wanted G-d to choose a 
person who was right for the job. 
When Moshe was informed that his passing was imminent, he yearned that 
the person to replace him would be capable of leading the people properly. 
So he asked that his successor be a man “of spirits.” 
Rashi explains that a man “of spirits” (plural) refers to the quality of 
understanding the needs and the mission of each individual. “You know 
that no two people are totally the same,” Moshe said. “Grant them a leader 
who can relate to each person properly.” 
Indeed one of the greatest qualities in mentorship- be it parenting, teaching, 
or organizational leadership- is to understand the uniqueness of the 
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individual. Often, the success of the disciple hinges on a mentor who 
appreciates the unique key that will bring about his or her success. 
There is an insightful story told of a student who approached his mentor 
with the complaint that he had not yet found self-fulfillment or satisfaction. 
The mentor declared that indeed, he (the mentor) had not yet discovered 
the key to the student’s heart. Hearing this, the student exclaimed, “Forget 
the key. Use an ax if you must.” “No need,” the mentor replied, “Your heart 
just opened.” 
While it is true that, sometimes, the student’s sheer motivation can open his 
or her heart, in most cases a successful mentor must guide the student to 
discover their “key” and mission. It is that discovery which will bring a 
sense of wholeness to the disciple. 
Unfortunately, sometimes a mentor sees the disciple as an extension of 
themselves. A parent may see their child as the career fulfillment which 
they never had. Or, they may view the child as a clone of themselves, 
expecting them to follow in their footsteps. Correct mentorship is not 
intended as self-discovery for the mentor. It is intended as self-discovery 
for the disciple. As King Shlomo declared, “Educate each child according 
to his way.” 
More often, a well-meaning mentor may simply misread the disciple. The 
child or student, although potentially loyal to proper ideals, may take a 
detour in life simply because the people they trust have misread the key that 
they need to make them whole. 
The Talmud relates that in the times of King David, a certain Jew of great 
lineage took a job as a priest to idol worship. When people asked this man 
why he left normative Jewish observance for a job as a priest for idols, he 
replied that he was “just looking to make an honest living.” It seemed that 
this man had sold out his religious values because he needed a well-paying 
job. 
While many ridiculed the man, King David, the blessed leader of the Jewish 
people, was able to see the essence of the man’s soul. The Talmud records, 
“David saw that this man loved money, so he appointed him as his personal 
treasurer.” 
Had King David seen the man as evil, he certainly would not have hired 
him as his personal treasurer. Had he identified the man as one who 
personally needed to own lots of money even through illegal means, he 
would not have entrusted money into his hands. But King David was able 
to identify this man as essentially righteous. But the calling of his soul, the 
key to his fulfillment, was in the clinking of coins. 
Instead of misreading the man as evil, King David was able to identify the 
man’s righteousness, and thereby save the man. When the man said that he 
took the idol job because he needed lots of money, the man was actually 
revealing that G-d had wired him for a unique mission that involved a 
fondness for money. In life, King David realized, most people would 
eventually get bored of counting coins and balancing accounts. But this 
man had been Divinely wired to have a craving for such a job. King David 
believed that the man’s need was a spiritual/mission based need which 
could be satisfied by creatively matching him with his life’s mission. 
Moshe’s request and prayer was that Jewish leaders should be chosen by 
their ability to bring out the best in others. Whether as parents, teachers, or 
devoted friends, the art of true mentoring is not just to teach. It is to use our 
wisdom and life experience to discover the key that will bring out the best 
in the treasures that were entrusted to us. Leadership is to have faith in 
people’s intrinsic goodness, and to advise them and to guide them to the 
key that will make them whole. 
With best wishes for a wonderful Shabbos! 
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Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Pinchas Tamuz, 5777 
A Necessary Ingredient For Leaders: “Love Thy Flock.” 
 –"והעמדת אותו לפני אלעזר הכהן ולפני כל העדה וצותה אותו לעיניהם" (במדבר כ"ז 

 י"ט)
You shall stand him [Yehoshua] before Elazar the kohen and before the 
entire assembly and charge him before their eyes…" (BaMidbar 27:19) 
This posuk explains that, as Moshe Rabbeinu was appointing Yehoshua as the 
new leader of Klal Yisroel, Hashem instructed Moshe, to charge Yehoshua in 
the presence of Elazar the Kohen and the entire Klal Yisroel. The posuk 

however is vague as to exactly what this charge was. Rashi explains this charge 
as follows: “Be aware that Klal Yisroel is a troublesome and rebellious people. 
Accept your position of leadership upon them regardless." 
The Ramban asks a penetrating question on Rashi's explanation. If this charge 
of Moshe to Yehoshua was indeed as Rashi explained, then to focus on Klal 
Yisroel's faults publicly, in their very presence, would not have a beneficial 
effect, but rather a most definite negative psychological effect upon them. By 
telling Yehoshua that Klal Yisroel was troublesome and rebellious, would 
make Klal Yisrael feel that since their new leader knew of their deficiencies 
and weaknesses, he would not, consequently, hold them in high esteem. Klal 
Yisrael would think, "If our new leader regards us as troublesome and 
rebellious, then we shall live up to his negative expectations. We will be 
troublesome and rebellious." They would thus be encouraged to behave 
immaturely, not befitting their true stature. Therefore, the Ramban concludes 
that Moshe's charge to Yehoshua in their very presence could not be as Rashi 
explained(1). 
Perhaps there is a way in which Rashi could be defended from the Ramban's 
penetrating question. Perhaps Rashi's explanation of Moshe's charge could be 
understood not only as not having a negative effect, but it could even have a 
beneficial one. Indeed, in uncovering this defense of Rashi we may discover 
a fascinating and fundamental concept that is applicable to us all. 
Let us note that back in Parshas Behaalos’cha(2), Moshe Rabbeinu spoke to 
Hashem of the difficulties of carrying the burden of Klal Yisroel. Moshe said, 
"Was I the one who was pregnant with this nation? Did I give birth to them 
that you said to me, 'Carry them in your bosom as a nursing woman 
carries her infant?'" This posuk indicates that at some point in the past, 
Hashem had told Moshe that it was incumbent upon him to carry Klal Yisroel 
"in his bosom as a nursing mother carries her infant." Rashi(3) asks, "Where 
in the Torah do we find any posuk that mentions that Hashem commanded 
Moshe to carry Klal Yisroel in his bosom as a nursing mother carries her 
infant?" Rashi answers that we do find such a posuk; it was at the time when 
Hashem charged Moshe and Aharon in regard to their leadership of Klal 
Yisroel. What was this charge? "Accept upon yourselves the leadership of Klal 
Yisroel even if they will stone you and embarrass you." (4) 
This is mystifying. How does Rashi answer his question? Rashi's question was, 
“Where do we find in the Torah that Hashem told Moshe to carry Klal Yisroel 
in his bosom?” Rashi answers that Hashem charged Moshe to accept his 
position of leadership over Klal Yisrael even if they were to stone or embarrass 
him. Is there any way to understand that the acceptance of this leadership 
position even if he were to be stoned, can be equated with carrying them in his 
bosom? 
Perhaps we can say that Rashi does mean to say that these two statements are 
in reality synonymous. The charge for Moshe to accept leadership over Klal 
Yisroel, even if he were to be stoned or embarrassed, means that Moshe's love 
for Klal Yisroel must be so deep-rooted and all-encompassing that he must be 
able to tolerate them no matter how much they disobey him. He must love 
them for what they are, not for what they do. He must love his nation like a 
mother who loves her child and carries it against her bosom. He must love Klal 
Yisrael unconditionally and unwaveringly, and at all times. The charge that 
Hashem gave Moshe to accept leadership over Klal Yisrael, without regard to 
how troublesome and rebellious they will be, is in essence saying that his love 
for them must be absolute, as deep as a mother's innate love for her infant. If 
this is true then Rashi answers his question beautifully(5). 
With this explanation of Rashi in Parshas Behaalos’cha, we can now return to 
our original Rashi in Parshas Pinchas and answer the Ramban's very difficult 
question. The Ramban suggests that mentioning Klal Yisroel's weaknesses and 
deficiencies in their very presence is neither prudent nor wise and will 
psychologically affect them in a very negative way. We can now say that Rashi 
does not really mean that the consequence of Moshe's charge to Yehoshua was 
to reveal to him Klal Yisroel's faults. If this is the case, Rashi would readily 
agree with the Ramban that this suggestion would only serve to produce 
negative results. Rather, as Rashi explained in Parshas Behaalos’cha that 
Moshe's charge to Yehoshua was that he must love his people so intensely that 
it must be similar to the love a mother has for her infant child, whom she 
carries in her bosom. He must love Klal Yisrael despite their shortcomings. 
He must love them even when they are troublesome and rebellious. 
This charge to Yehoshua, the nation's new leader - to love his people with 
intense love - was made in the presence of the entire Klal Yisroel. Perhaps the 
reason for this public declaration was that if Klal Yisroel would see and hear 
that the charge to their new leader was to love them so deeply, with an 
unconditional love, this in turn would benefit Klal Yisroel by strengthening 
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their very own dedication, devotion and love for their new leader. Thus, the 
Ramban's probing question on Rashi has been answered(6). 
May we realize that this charge to intensely “love thy flock” has been apparent 
throughout all the generations, as in our very own generation today, and has 
been consistently practiced by the true Gedolei HaTorah, the leaders of Klal 
Yisroel. Their care and concern are very deep-rooted. Their love for us 
transcends any deeds or actions that we, their nation, may perform. 
May we be zocheh to recognize and appreciate the selflessness, care, concern 
and love of the Gedolei HaTorah for their people. May this in turn inspire us 
to strengthen our own dedication and devotion in following their leadership, 
guidance, direction and vision.(7) Amen. 
1. The Ramban's own explanation as to the nature of the charge is that Moshe 
adjured Yehoshua to exert himself exceedingly on their behalf, to fight the 
battles of Hashem, to go out in battle first, and to be very honest and fair in 
judging them. It was done before the entire nation so that they would have faith 
in Yehoshua and listen to him, knowing that Moshe has given him this charge. 
2. BaMidbar 11:12 
3. Ibid 
4. Shemos 6:13 
5. Perhaps this charge was expressed in the manner of mentioning their 
shortcomings, rather than simply stating, "Love them intensely," because this 
is the best way to obligate Yehoshua to love Klal Yisroel in the deepest 
possible manner. Love them even though they are troublesome and rebellious. 
6. Perhaps the Ramban would hold that while it is true that unconditional love 
is essential, the fact that the charge is publicly stressing their negative traits 
will depress them and adversely affect them. Rashi holds that their perception 
of this unconditional love will overcome any effect that the negative 
terminology may have on them. 
7. Perhaps we can extend this even further with another direct application to 
ourselves. We see from here the effects and necessity of showing a person 
that he or she is loved unconditionally. If a Rebbe or parent shows a child 
love, and the child truly perceives that he or she is loved regardless of their 
behavior, only then will they be able to reach their true potential. Love is as 
necessary to existence as is bread or water. Love cannot be dependent upon a 
child's deeds or actions. It must be shown under any and all circumstances. It 
must be unqualified and unrestricted. 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Influence and Power (Pinchas 5777) 
Knowing that he is about to die, Moses turns to God and asks him to appoint 
a successor: 
Moses said to the Lord, “May the Lord, God of the spirits of all mankind, 
appoint a man over this community to go out and come in before them, one 
who will lead them out and bring them in, so the Lord’s people will not be 
like sheep without a shepherd.” (Num. 27-15:17). 
It is a farsighted, selfless gesture. As Rashi comments: “This is to tell the 
praise of the righteous – that when they are about to leave this world, they 
put aside their personal needs and become preoccupied with the needs of 
the community.” Great leaders think about the long-term future. They are 
concerned with succession and continuity. So it was with Moses. 
God tells Moses to appoint Joshua, ‘a man in whom is the spirit’. He gives 
him precise instructions about how to arrange the succession: 
“Take Joshua son of Nun, a man in whom is the spirit, and lay your hand 
on him. Have him stand before Elazar the priest and the entire assembly 
and commission him in their presence. Give him some of your authority so 
the whole Israelite community will obey him… At his command he and the 
entire community of the Israelites will go out, and at his command they will 
come in.” (Num. 27:18-21). 
There are three actions involved here: [1] Moses was to lay his hand on 
Joshua, [2] have him stand before Elazar the priest and the entire assembly, 
and [3] give him “some of your authority [me-hodecha]”. What is the 
significance of this threefold process? What does it tell us about the nature 
of leadership in Judaism? 
There is also a fascinating midrash about the first and third of these 
gestures: 
“And lay your hand on him – this is like lighting one candle with another. 
Give him some of your authority – this is like emptying one vessel into 
another.” (Bamidbar Rabbah 21:15) 

Beneath these enigmatic words is a fundamental truth about leadership. 
In L’esprit Des Lois (1748), Montesquieu, one of the great political 
philosophers of the Enlightenment, set out his theory of the “separation of 
powers” into three branches: the legislature, the executive and the judiciary. 
Behind it lay a concern for the future of freedom if power were 
concentrated in a single source: 
Liberty does not flourish because men have natural rights, or because they 
revolt if their leaders push them too far. It flourishes because power is so 
distributed and so organised that whoever is tempted to abuse it finds legal 
restraints in his way. 
Montesquieu’s source was not the Bible – but there is, in a verse in Isaiah, 
a strikingly similar idea: 
For the Lord is our judge; the Lord is our law-giver; the Lord is our king; 
he will save us. (Isaiah 33:22) 
This tripartite division can also be found in Devarim/Deuteronomy 17-18 
in the passage dealing with the various leadership roles in ancient Israel: 
the king, the priest and the prophet. The sages later spoke about “three 
crowns” – the crowns of Torah, priesthood and kingship. Stuart Cohen, 
who has written an elegant book on the subject, The Three Crowns, notes 
that “what emerges from the [biblical] texts is not democracy throughout 
the political system, but a distinct notion of power-sharing at its highest 
levels. Neither Scripture nor early rabbinic writings express any sympathy 
whatsoever for a system of government in which a single body or group 
possesses a monopoly of political authority.” 
The three-fold process through which Joshua was to be inducted into office 
had to do with the three types of leadership. Specifically the second stage 
– “Have him stand before Elazar the priest and the entire assembly and 
commission him in their presence” – had to do with the fact that Moses was 
not a priest. His successor had to be formally recognised by the 
representative of the priesthood, Elazar the High Priest. 
Power and influence are often thought of as being the same kind of thing: 
those who have power have influence and vice versa. In fact, though, they 
are quite different. If I have total power and then decide to share it with 
nine others, I now have only one-tenth of the power I had before. If I have 
a certain measure of influence and then share it with nine others, I do not 
have less. I have more. Instead of one person radiating this influence, there 
are now ten. Power works by division, influence by multiplication. 
Moses occupied two roles. He was the functional equivalent of a king. He 
made the key decisions relating to the people: how they should be 
organised, the route they were to take on their journey, when and with 
whom they should engage in war. But he was also the greatest of the 
prophets. He spoke the word of God. 
A king had power. He ruled. He made military, economic and political 
decisions. Those who disobeyed him faced the possible penalty of death. A 
prophet had no power whatsoever. He commanded no battalions. He had 
no way of enforcing his views. But he had massive influence. Today we 
barely remember the names of most of Israel’s and Judah’s kings. But the 
words of the prophets continue to inspire by the sheer force of their vision 
and ideals. As Kierkegaard once said: When a king dies, his power ends; 
when a prophet dies, his influence begins. 
Moses was to confer both roles on Joshua as his successor. “Lay your hand 
on him” means, give him your role as a prophet, the intermediary through 
whom God’s word is conveyed to the people. To this day we use the same 
word, semicha (laying on of hands), to describe the process whereby a rabbi 
ordains his disciples. “Give him some of your authority [me-hodecha]” 
refers to the second role. It means, invest him with the power you hold as a 
king. 
We now understand the midrash. Influence is like lighting one candle with 
another. Sharing your influence with someone else does not mean you have 
less; you have more. When we use the flame of a candle to light another 
candle, the first is not diminished. There is now, simply, more light. 
Transferring power, though, is like emptying one vessel into another. The 
more power you give away, the less you have. Moses’ power ended with 
his death. His influence, though, remains to this day. 
Judaism has an ambivalent attitude towards power. It is necessary. Without 
it, in the words of Rabbi Hanina, deputy High Priest, “people would eat one 
another alive” (Avot 3:2). But Judaism long ago recognised that (to quote 
Lord Acton), power tends to corrupt and absolute power corrupts 
absolutely. Influence – the relation of prophet to people, teacher to disciple 
– is altogether different. It is a non-zero-sum game. Through it, both teacher 
and disciple grow. Both are enhanced. 
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Moses gave Joshua his power and his influence. The first was essential to 
the political and military tasks ahead. But it was the second that made 
Joshua one of the great figures of our tradition. Influence is simply more 
enduring than power. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Pinchas פרשת פנחס תשע"ז 
Hebrew Academy of Cleveland 
Dedicated to the memory of Ellis Goldberg z’’l publisher and distributor 
of Wordwide edition Penimim 
 פנחס בן אלעזר בן אהרן השיב את חמתי... לכן אמר הנני
 נתן לו את בריתי שלום
Pinchas ben Elazar ben Aharon HaKohen, turned back my wrath… 
therefore say: Behold! I give him My Covenant of peace. (25:11,12) 
When an opportunity for greatness appears, most people remain spectators, 
afraid to make that critical move due to fear of failure, indifference, or just 
plain laziness. One person, however, will emerge from within the crowd 
and seize the moment to grab the opportunity. As a result, he will save the 
day and change the course of his own life. Zimri, Prince of the Tribe of 
Shimon, blatantly carried out an act of moral turpitude and, had Pinchas not 
immediately and decisively intervened, Klal Yisrael would have suffered 
even greater losses than it did. It took extraordinary courage for Pinchas to 
act as he did. It is not as if there were no other leaders present. Pinchas took 
the initiative: he asked Moshe Rabbeinu and was directed to take action. 
Why Pinchas? Where were the others? 
Perhaps the others did not feel that they were worthy of being kannaim, 
zealots. Perhaps they did not feel they had a strong enough sense of l’shem 
Shomayim, for Heaven’s sake. Perhaps they were nervous about the 
outcome. Perhaps they felt that, if Moshe did not deem it appropriate to 
take action, who were they to make demands? Perhaps… We all have 
excuses for backing down. Baruch Hashem, there was a Pinchas who had 
the clarity of mind, the resolute courage and decisiveness, to act. What was 
there about Pinchas that made him stand out above and beyond the rest? 
Pinchas was a descendant of Levi, who, together with his brother, Shimon, 
destroyed the city of Shechem in moral outrage over the violation of their 
sister, Dinah. Why? It was a chillul Hashem, desecration of Hashem’s 
Name, to treat a Jewish girl in such a base, repulsive manner. To violate a 
Jewish girl is not only a personal tragedy – it is a natural calamity. It is an 
affront to the girl – her family – the Jewish People – Hashem. Levi and 
Shimon did not allow this to go unrequited. 
When the people sinned with the Golden Calf, Moshe sought out those who 
were prepared to stand by him and slay the perpetrators. The tribe of Levi 
came forward. While there are always those who would exact vengeance, 
how many would do so repeatedly for the sake of Heaven? Only Shevet 
Levi. It was in their blood. 
Pinchas was also a descendant of Yisro, who some might feel presented a 
somewhat negative influence on his pedigree. Perhaps not. Veritably, Yisro 
did, at one time, worship every idol, but this was all a part of his search for 
the true G-d. He was a truth seeker who did not tolerate anything but the 
pristine truth. This attribute best describes the zealot: he seeks the truth 
(regardless of how one cloaks this misrepresentation of “authentic”). Truth 
is an absolute. Deviation is false. Pinchas saw Zimri committing a deviant 
act of flagrant immorality. Zimri embellished his turpitude “outreach” as a 
new way to save the people. “Bend a little,” he declared. Pinchas countered, 
“No!” His heritage could not tolerate adjustment to the law. Zimri was 
undermining the Torah and Moshe. To stand there and do nothing was to 
acquiesce. Pinchas took his spear and expressed the halachic response to 
this flagrant desecration of Hashem’s Name. 
Seizing the moment is not necessarily about zealotry. Moral leadership 
requires quick decisions, immediate responses, often under the most 
precarious circumstances. The zealot, as we see with Pinchas, maintained 
moral clarity, acting immediately and decisively. Obviously, to succeed in 
such an environment one must know what is proper and correct, and be 
prepared to run full force to overcome whatever obstacles lie in the way, so 
that he can realise success. Some people, sadly, are prepared to act, but ill-
prepared to know what is right. Zerizus, alacrity – without knowledge of 

the halachah or the common sense to discern what is right – is as great an 
impediment as indecisiveness. 
Many of us have potential locked into ourselves, resting peacefully on the 
back burner until that moment surfaces when we either continue sleeping – 
or we act. We are presented with a window of opportunity to transform 
potential into destiny. We were unaware of Pinchas until Zimri came along, 
and Pinchas acted. It was all potential until that moment. If we are up to it 
– we should seize the moment. It is transformative. 
I recently read an incredible story about someone who took advantage of 
this transformative moment – literally saving the lives of a group of Israeli 
soldiers, who succeeded through the Divine guidance and miraculous 
assistance of Hashem to hold off the might of the Syrian Army, thus turning 
the tide of the Yom Kippur War. Emek HaBachah, the Valley of Tears, a 
valley deep in the Golan Heights in northern Eretz Yisrael, was the scene 
of an incredible battle which clearly bespeaks neis, miracle, at every 
juncture. A small group of soldiers, meatim, a few, against the rabim, many, 
battled for their lives and our Land – and survived. While the soldiers in 
their tanks risked everything that day, there was one hero, who, albeit not 
a soldier, was prepared to make the ultimate sacrifice and saved the 
moment. His z’chus, merit, is outstanding, but his ability to seize the 
moment represents the “fuel” which fired up the miracle. 
The battle of Emek HaBachah raged. The Israeli Army had 35 tanks – one 
battalion – surrounded by 650 Syrian tanks armed to the teeth. In addition 
to their being severely outnumbered, their fuel supply was extremely low 
and their ammunition was even lower. In the middle of the battle, a few 
tanks began pulling back to reload and gas-up. They had been struggling 
against a greater number, far more superior forces, with what seemed like 
an endless supply of ammunition and fuel. 
When the battalion commander saw the couple of tanks pulling back, he 
immediately issued orders that they should hold their ground – even at the 
risk of running out of fuel. The young lieutenant countered that he was 
almost out of fuel and shells. The commander ordered him to stay put, and, 
if they had no ammo left, to move around, raise dust, and accompany it 
with machine gunfire. If they ran out of fuel then they should rotate their 
turrets. Under no circumstances were they to pull back. The moment the 
Syrians would see tanks leaving the battlefield, they would assume the 
Israelis were retreating. This would embolden them to come in with 
everything and rout the Jewish soldiers. The tanks stayed in their places. 
A truck driver who was back at the fuel depot heard the interchange 
between the commander and the lieutenant. He quickly jumped into his fuel 
truck and drove into the heart of the battle, under a constant barrage of 
shells, with no armor for protection – just to fill up the tanks! If he would 
have been hit, he would have been vaporized. Yet, the moment was there, 
and he seized it. This hero was the medium through which the outcome of 
that battle was altered. Hashem makes the miracle. He was waiting for that 
person, that “Pinchas,” who was willing to risk everything – his life – in 
order to save his People. 
 פנחס בן אלעזר בן אהרן הכהן
Pinchas ben Elazar ben Aharon HaKohen. (25:11) 
The Torah traces Pinchas’ lineage to Aharon HaKohen. What about his 
maternal grandfather, Yisro? The Torah appears to gloss over his 
connection to Pinchas. Rashi explains that, as usual, people must find 
fault with the hero who saves the day. Otherwise, they might look bad, 
since, after all, why did they not take action? As usual, we put down the 
individual who acted decisively because it bothers us that he did – and we 
did not. They brought to our attention that Pinchas descended from Yisro, 
the Midyanite Priest, who fattened calves for avodah zarah, idol-worship. 
How could such a man, who descended from a pagan priest, have the 
audacity to kill a Jewish prince? Thus, the Torah mentions only the aspect 
of his yichus, pedigree, which descends from Aharon HaKohen. 
As an aside, Yisro’s search for the truth was indeed his greatest virtue. He 
refused to settle into believing that G-d could be found in mortar and stone. 
Thus, he served them all until he was firmly rooted in his belief that there 
is only one G-d: Hashem. People, however, due to their limited ability to 
think outside the box, view everyone who does not conform to convention 
as being a heretic, a usurper; in fact, Yisro was a gentile who was seeking 
his way to the truth. 
Nonetheless, the Torah praises Pinchas for being the son of Elazar, the son-
in-law of Yisro, who fattened calves for idol-worship. This was a reason 
for Pinchas to stand down. What would people say? He would be 
condemned as an out of control extremist who came from a dysfunctional 
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lineage. What right does he have to involve himself in “Jewish” areas? Who 
is he to rise up and speak against a Jewish prince? Let him go to his 
grandfather’s home in Midyan and help fatten some cows. Despite the 
abuse, Pinchas jumped into the fray to save the day. 
The fact that Pinchas was willing to risk his life to suffer abuse in order to 
act l’shem Shomayim, for Heaven’s sake, seems insufficient reason for him 
to garner such praise. He did what any committed Jew who witnesses a 
flagrant desecration of Hashem’s Name should do. That people will 
demean his lineage or slander his true intentions is not a reason to shy away 
from what is the true course of action. So Pinchas risked his life; so Pinchas 
was willing to suffer shame; so what? This is what being a committed Jew 
is all about. Is this reason for a pat on the back? 
Horav Henach Leibowitz, zl, explains that kavod, honour, esteem (what 
others think of you), has a compelling effect on a person’s actions. One will 
sooner endanger his life than risk the opinion others have of him. Thus, if 
Pinchas were to be prepared to be disgraced for Hashem’s Name, this is 
compelling reason for accolade. 
Honour means more to some than it does to others. In some cultures 
respectability and virtue have overriding significance. Thus, if an 
individual is willing to suffer disgrace in order to save the life of another 
person – especially someone whom he does not know, a member of another 
culture, a religion alien to his own – it indicates that this person is of an 
exalted nature. Such a person is a hero. To be a hero demands both risk and 
sacrifice. At times, heroes sacrifice their career, future, family – even their 
lives. According to the Rosh Yeshivah, to be willing to sacrifice one’s 
reputation, to accept disgrace in order to help others, takes a very special 
person. 
Chione Sugihara was such a person. He was a Japanese consul who risked 
his career and his future to save six thousand Jews at the beginning of 
World War II. Sugihara gave Jews entry visas, which was against the orders 
of the Japanese government. As a result of his actions, he lost his job and 
respectability in much of Japanese society. He was neither Jewish, nor was 
he beholden to the Jews. He was simply a good person (Heaven-sent) who 
was prepared to throw everything away because he felt the Jews were being 
mercilessly persecuted for no reason other than that they were Jewish. 
One has to understand Japanese/Samurai culture to appreciate his sacrifice. 
Sugihara was raised in the strict Japanese code of ethics which included: 
love for the family; living for the sake of the children; accepting duty and 
respectability; and never bringing shame upon the family. His undertaking 
brought terrible shame upon himself. He did not care. He was saving lives. 
His story is one of the great miracles of World War II. Much of the 
European Torah that was transplanted from the Lithuanian yeshivos was 
due to his heroic efforts. 
The German invasion of Poland filled Lithuania with Jewish refugees 
seeking an avenue of escape. There was one problem: travel between 
countries was restricted unless one had a transit visa. The second problem 
was that very few countries were willing to issue these visas. One summer 
morning in late July, 1940, Consul Sugihara was overwhelmed with the 
multitude of Jewish refugees waiting by the door of the consulate. These 
men and women were acutely aware that their only hope for salvation was 
in the east, and the only person who could help them was Sugihara. In order 
to issue a visa, Sugihara required permission from the Japanese Foreign 
Ministry – a permission which had been denied three times. He now 
confronted the major decision of his life: Does he save Jews? This choice 
would likely result in extreme financial hardship for him. He would 
probably be fired and worse – disgraced, never able to work for the 
Japanese government again. 
One look into the eyes of the desperate Jews who stood before him, and his 
decision was made. His wife helped and, together, they wrote 300 visas per 
day. They did not stop to eat, as long as people stood before them, day and 
night. The visas took the refugees through Moscow, and then by Trans-
Siberian rail to Vladivostok and then on to Japan, where many remained 
until the end of the war. 
In 1945, the Japanese government formally shut down Sugihara. He was 
banned from ever serving in the diplomatic service. His career and his 
honour were shattered in Japan. (His heroism, however, will be forever 
etched in the annals of Jewish history as a righteous of the gentiles who 
risked everything to help the Jews.) He and his family were forced to leave 
Lithuania, and, as punishment for his illegal actions, he spent two years 
imprisoned in Romania. 

Upon finally returning to Japan, he was a disgraced person. He worked at 
odd jobs to support his family. Although he never called attention to his 
wartime efforts on behalf of the Jews, he took deep pride in having 
responded positively to the call of his conscience. He never gave up 
helping. Indeed, as the train took him from Lithuania to be imprisoned in 
Romania, he was still signing visas and throwing them out the window. 
Sugihara was willing to suffer a lifetime of disgrace for the opportunity to 
be the medium for granting a “lifetime” to 6,000 Jewish refugees. 
Disgrace? He said he would rather suffer the disgrace of man than stand in 
disgrace before G-d. 
 פנחס בן אלעזר בן אהרן הכהן השיב את חמתי מעל בני
 ישראל בקנאו את קנאתי בתוכם
Pinchas ben Elazar ben Aharon HaKohen, turned back my wrath from 
upon Bnei Yisrael, when he zealously avenged My vengeance among 
them. (25:11) 
Pinchas did not act in a vacuum. The entire nation witnessed his actions. 
What were they doing? Some were (of course) complaining and 
disparaging his lineage, claiming that his motives were impure. According 
to Targum Yonasan, the rest cried and recited Krias Shema. They cried, 
explains Chezkuni, because Moshe Rabbeinu had instructed them to kill 
the perpetrators who had sinned with the Midyanite women. It was a 
difficult order to carry out. Shevet Levi, who were once again empowered 
to be the righteous executioners, did not seem to have an issue (earlier) 
when the order came to kill the offenders who had worshipped the eigal, 
Golden Calf. Yet now, they had cried. Why? 
Horav Chaim Zaitchik, zl, distinguishes between the philosophical 
anathema of idolatry and the moral repugnance of licentiousness. There is 
no question that the sin of worshipping idols demonstrates a mutinous 
attitude towards Hashem. Immorality, albeit inappropriate, is an accepted a 
way of life in some societies. After all, who is to stop two consenting 
adults? To kill a dear friend, close relative, because he/she acted immorally, 
demands enormous sensitivity to mitzvos and an overwhelming love of 
Hashem. The average Jew does not understand why a person commits 
immorality, but he does understand that people have urges, passions and 
strong desires. Once they play out these urges in their minds, they might 
later also act them out in reality. Idolatry is abominable, it depicts the 
worshipper at his lowest point. It is not something that presents itself 
rationally. Thus, when the order came to kill the perpetrators, it was not as 
difficult a task to execute as the call to kill those who had laisons with the 
Midyanite women. 
The only one who understood that both behaviours represent a chillul 
Hashem, profanation of Hashem’s Name, was Pinchas. He understood that 
cohabiting with a gentile/pagan is tantamount to 
worshipping its idols. Pinchas understood the truth that, once an activity 
lacks emes, truth, there is no difference what it is. Falsehood is falsehood, 
regardless of the way it is packaged. 
Shevet Levi was comprised of holy human beings; albeit holy, they were 
still human beings. When the meraglim, spies, returned with their 
slanderous report of Eretz Yisrael, the nation wept. It was unwarranted, but 
they still wept. They were worried; they were concerned. They, too, would 
lose their exalted position of leadership. Someone else would benefit from 
what they had worked so hard to achieve. So, they wept. When it came to 
vengeance over the Golden Calf, they came forthright. Concerning the 
meraglim, where their own honour might have been impugned, they took 
their time. They even wept together with the mutineers. Why? It was a sin 
to which they too could relate. 
We must confront the reality that, in our eyes, not all sins maintain the same 
level of malevolence. There are sins that we have come to “accept,” to 
“tolerate.” This is a sign that the moral degeneration of society has taken 
its toll – even on us! We see assimilated Jews and are even good friends 
with them. Yet, we are not seriously aggrieved by their spiritual behaviour 
– or lack thereof. We have lost our sensitivity to certain aveiros, sins. The 
righteous indignity that should prevail with us is no longer there – or, 
perhaps, it is no longer “righteous.” 
 ובני קרח לא מתו
And the sons of Korach did not die. (26:11) 
The sons of Korach were (originally) in the thick of the dispute against 
Moshe Rabbeinu. Rashi explains that, at the very last moment, they 
repented. Regardless of how far one has drifted from Jewish observance, 
how distant he has strayed from traditional life and Torah values, he can 
return and be reinstated. People think that once they have rejected the Torah 
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way it is impossible to come back. This is categorically incorrect. The 
Ponevezer Rav, zl, was about to leave on a journey to the United States. 
His revered Rebbe, the Chafetz Chaim, zl, was still alive. The Rav went to 
the Chafetz Chaim to bid him farewell and to solicit his blessing for a 
successful journey. While they spoke, the Rav asked the Chafetz Chaim for 
a message to convey to American Jewry. The Chafetz Chaim instructed him 
to convey that it is quite simple to repent. All one has to do is to regret the 
past and take upon oneself to alter his lifestyle for the future, or – in today’s 
vernacular – “Move on!” Ruminating over the past only engenders 
depression. It is time to make up one’s mind and move on. 
A parent never gives up on a child – regardless of the pain and the hurt the 
child has caused him. Hashem is our Heavenly Father, Who waits “up” for 
all of His children to return home. When they do return, it matters not how 
far away they have been or the pain and hurt they have caused, as long as 
they are home, safe and sound. That is all that matters. The following 
incident, which took place about thirty-five years ago in a frum, observant 
yishuv, underscores this idea. 
The day began like any other, with the man of the house leaving early for 
Kollel where he would spend the entire day. The mother sent off her five 
older children to school, while she remained home with Motke, their 
youngest. 
It was a beautiful morning, so the mother let Motke play on the balcony – 
six floors above the street. Every few moments, she would take a quick 
look to make sure Motke was doing well and not getting into any mischief. 
Suddenly, she turned around and did not see Motke. She immediately ran 
to the balcony, where she saw two little hands holding on to the bottom 
railing of the protective fence surrounding the balcony. The mother 
immediately ran over and placed her hands between the lattice and held on 
to Motke for dear life. 
This is how she remained – bent over, arms outstretched, holding on to her 
young son. Half an hour passed – then an hour – two hours and she kept on 
holding. No one on the street looked up, despite her screams for help. She 
asked Motke to try to kick off his shoes in the hope that they would fall and 
alert a passerby to look up. Motke listened; the shoes fell, and a passerby 
kicked them to the side, as he continued on his designated course. No one 
bothered to look up. 
Three hours – four – five – five and a half hours passed, until one of the 
storekeepers looked up to close the security gates over his store. He saw a 
frightening scene: a young boy hanging on to his mother, his legs dangling 
in the air, six stories above the street. He immediately contacted the fire 
department, which was able to reach the boy and bring him in. The mother 
had held on for five and a half hours, an almost superhuman feat. “How did 
you do it?” a reporter asked. “What is your question? He is my son!” 
A powerful lesson is to be derived from this story. Hashem loves us all, 
because we are His children. Regardless how long and how far – He will 
always be waiting there for us. He is our Father. We are His children. It is 
only natural. 
Horav Nissim Yagen, zl, offers an inspiring analogy which illuminates the 
importance of reaching out to those who are lost and alienated in order to 
help them find their way home. A powerful king who possessed treasuries 
filled with enormous wealth had one son, who was obviously very special 
to him. One day, while on a jungle safari, the crown prince lost his way, 
and no one could locate him. Search parties were sent out, every form of 
tracking device was employed, all to no avail. The prince was lost. The king 
became more depressed with each passing day, as he began to despair of 
ever seeing his son alive again. 
In an attempt to raise the king’s spirits, one of his distinguished ministers 
brought the king a beautiful gold watch. “Who cares about a gold watch 
when my son is lost?” the king declared. Another minister conveyed to the 
king the wonderful news that he had captured ten provinces and annexed 
them to the country. “For my part, take all of my money and all of my 
provinces and give me back my son!” the king yelled. “I want nothing but 
my son. Without my son, nothing has any value to me!” 
When a Jew sins, it gives Hashem great pain. Every sin has great 
significance and, undoubtedly, when we are able to convince someone to 
refrain from performing a specific sin, it is wonderful. If, however, we are 
able to turn a person around to bring him/her back to Hashem and say, 
“Hashem, we have found Your prince/princess,” the Almighty derives 
much satisfaction. 
Imagine a soldier who was taken captive by terrorists: if his parents were 
to discover that they had the winning lottery ticket, would it make an 

impact? Certainly they would be happy, but as long as their son suffers 
under the hands of terrorists, no amount of money will excite them. They 
want their son. So, too, Hashem wants and waits for all of His lost children. 
Va’ani Tefillah 
 רפאנו ד' ונרפא –
Refaeinu Hashem v’neirafei. 
Hear us Hashem and we shall be healed. 
We petition Hashem to heal us, because only His remedy will heal our 
afflictions. His ability is unlimited – in contrast to the human physician who 
can do only so much. This, explains the Chafetz Chaim, zl, is why the Torah 
writes (with regard to human remedy), V’rapo yirapei, “And healing, he 
shall heal him” (Shemos 21:19). A human being must heal again – and 
again – until he achieves success. This “success” comes only with Divine 
assistance. When we speak to Hashem we say (only once), Refaeinu, “Heal 
us” – and v’neirafei, “We will be healed.” Hashem’s healing is immediate, 
without delay, without relapses. 
This is an important principle to take to heart and ruminate over, especially 
when receiving a human remedy. We can never forget that the health care 
practitioner is nothing more than Hashem’s agent; he is powerless in his 
own right, without Divine intervention. Thus, regardless of who the 
physician may be and the degree of success that he has achieved, without 
Hashem, he is nothing. Our prayer should be to Hashem that He guide the 
human healer to success. 
 

Rabbi Dovid Siegel 

Haftorah 
Parshas Pinchas - Yirmiyahu 1:1 
This week begins a series of haftorah readings which reflect the inner 
feelings of the Jewish people during their final months of the year.The 
series consists of moving visions of the prophets depicting the pending 
Jewish exile and destruction of the Bais Hamikdash and concludes with an 
ongoing exchange between Hashem and the Jewish people expressing a 
strong desire for reunification. Our haftorah speaks about the introduction 
of Yirmiyahu into prophecy and shows him somewhat reluctant to serve as 
the leading prophet of Israel. Yirmiyahu's concern centered around his 
young age coupled with his lack of experience in speaking to an entire 
nation.He recognized the painful nature of his catastrophic predictions and 
feared that his prophetic words would actually endanger his own life. 
Hashem responded that He would personally direct Yirmiyahu and protect 
him from all opposing forces. Yirmiyahu consented and received his first 
prophecy which he described in the following words. "And Hashem sent 
His hand which touched my mouth and He said to me, 'Behold I've placed 
my words in your mouth." This unique description of prophecy as "words 
placed in the mouth", rather than words spoken to the prophet, suggest a 
strong dimension of force. It seems that Yirmiyahu actually felt compelled 
to speak his words of prophecy at all costs. 
In truth, we find special significance given to the prophetic status of 
Yirmiyahu. Our Chazal (in Yalkut Shimoni 256) take note of the specific 
expression used by the Torah when introducing prophecy. In Parshas 
Shoftim (Devorim 18, 18) Hashem said to Moshe, "I shall establish a 
prophet amongst them likened to yourself. I shall place My words in his 
mouth and he will convey to the Jewish people everything I command. 
"Chazal reflect upon the words, "prophet likened to yourself (Moshe)" used 
here which suggest a parallel between Moshe and other prophets. Chazal 
raise the question that the Torah unequivocally states that no one ever 
achieved parallel status of prophecy to that of Moshe Rabbeinu. What is 
meant by these words "a prophet likened to yourself"? Chazal answer that 
these words allude to the unique role of the prophet Yirmiyahu. They 
explain that there was a clear parallel between the role of Yirmiyahu as the 
prophet of rebuke and the role of Moshe Rabbeinu. They even draw lines 
between the life of Moshe Rabbeinu and that of Yirmiyahu. They note tha 
teach served a full term of forty years and was personally responsible for 
the ethical conduct of the entire nation. In addition, each of them faced 
serious opposition from their people for the hard stand they took in 
defending the name of Hashem. The Mahri Kra in support of this point (see 
comment to Yirmiyahu 1:9) adds that even the terminology used to describe 
their prophecy is of exact nature. The Torah refers to the prophecy of 
Moshe Rabbeinu and states, "I shall place My words in his 
mouth."Interestingly, this exact expression "I have placed My words in 
your mouth" is used when describing the prophecy of Yirmiyahu. As we 
have now seen, the introduction of prophecy makes direct reference to the 
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ultimate prophet of doom, Yirmiyahu. One could question the high priority 
that Yirmiyahu's prophecy occupies in the Torah. Why did Moshe 
Rabbeinu make reference to the prophet Yirmiyahu at the inception of 
prophecy and single him out from the other forty seven leading prophets? 
What was so significant about Yirmiyahu's dimension of rebuke that made 
it the prime focus of Moshe Rabbeinu's earliest discussion about prophecy? 
In search for clarification of this point it is beneficial to study Moshe 
Rabbeinu's reflections on the establishment of prophecy. In Parshas 
Shoftim Moshe says, "Hashem will establish a prophet in response to all 
that you requested of him at Sinai on the day you received the Torah. You 
said, 'I can not continue hearing the direct voice of Hashem and will no 
longer risk perishing when seeing this great fire.'" "Hashem responded, 'I 
will establish a prophet likened to you and will place My words in his 
mouth.'"(D'vorim 18:16) The Ramban (ad loc.) explains that the Jewish 
people requested that Hashem transmit His messages to them through 
words of prophecy. They found it too difficult to listen directly to Hashem 
because of the intensity of His words and opted to hear them through the 
prophets. With this request they agreed to hear the clear words of the 
prophets regardless of the severity of their nature. Hashem, in effect, 
consented to the Jewish people's request for prophecy, reserving the right 
to address them in the strongest of terms. The Jewish people readily 
accepted this alternative in place of hearing Hashem's direct and piercing 
words. 
We now have a clear perspective regarding Moshe Rabbeinu's hidden 
prediction to the Jews. In truth, during Moshe's era the Jewish people were 
fully willing to listen to his piercing words of prophecy. This was of course 
in place of an all too familiar and highly intensified experience of listening 
to the words of Hashem Himself. Yet in later generations when the Jews 
would stray from the path of Hashem this task would become extremely 
difficult. Now that the dreaded alternative of hearing directly from Hashem 
was far out of sight the Jewish people could be prone to silencing their 
prophets restricting them from conveying penetrating messages. Moshe, 
therefore, warned them at the outset that their agreement was eternally 
binding and that in later years Hashem would send them a prophet whose 
words of rebuke would be as piercing as those of Moshe Rabbeinu himself. 
We can now appreciate the opening words of Yirmiyahu in which he 
portrayed himself as compelled to speak the word of Hashem. It was the 
unpleasant role of Yirmiyahu to predict, in the most vivid form, the Jewish 
exile and the destruction of the Bais Hamikdash. These tidings were so 
penetrating and dreadful that the Jewish people would react to them as if 
they had heard direct words from Hashem. Yirmiyahu sensed the intensity 
of his prophetic mission and felt as if Hashem Himself was speaking 
directly tothe Jewish people. He therefore expressed that Hashem placed 
words in the prophets mouth and delivered them directly to the Jewish 
people. In this regard Yirmiyahu was truly likened to Moshe Rabbeinu 
through whom Hashem delivered the clearest of messages to His people. 
Text Copyright © 1997 Rabbi Dovid Siegel and Project Genesis, Inc. The author is Rosh Kollel of Kollel Toras Chaim of Kiryat Sefer, Israel.  
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Ohr Somayach – Torah Weekly 
Overview 
G-d tells Moshe to inform Pinchas that Pinchas will receive G-d's 
"covenant of peace" as reward for his bold action - executing Zimri and the 
Midianite princess Kozbi. G-d commands Moshe to maintain a state of 
enmity with the Midianites who lured the Jewish People into sin. Moshe 
and Elazar are told to count the Jewish People. The Torah lists the names 
of the families in each tribe. The total number of males eligible to serve in 
the army is 601,730. G-d instructs Moshe how to allot the Land of Israel to 
Bnei Yisrael. The number of the Levites' families is recorded. Tzlofchad's 
daughters file a claim with Moshe. In the absence of a brother, they request 
their late father's portion in the Land. Moshe asks G-d for the ruling, and 
G-d tells Moshe that their claim is just. The Torah teaches the laws and 
priorities which determine the order of inheritance. G-d tells Moshe that he 
will ascend a mountain and view the Land that the Jewish People will soon 
enter, although Moshe himself will not enter. Moshe asks G-d to designate 
the subsequent leader, and G-d selects Yehoshua bin Nun. Moshe ordains 
Yehoshua as his successor in the presence of the entire nation. The Parsha 
concludes with special teachings of the service in the Beit Hamikdash. 
Insights 
Ahead of the Pack 
“…because he took vengeance for his G-d…” (25:13) 

The “herd instinct” runs strong in Man. The pressure to conform is both 
subtle and pernicious because it negates the responsibility of the individual. 
How often have we heard that specious defense of those Nazi monsters: “I 
was only acting under orders”? 
We like to be with the herd. It’s comfortable to be rubbing shoulders with 
our peers, wearing the same brands, laughing at the same jokes, and sharing 
the same prejudices. 
All real spiritual growth requires separating from the pack. 
As religious Jews we all go to shul, we put on tefillin and we say berachot. 
Why? We’d like to think it’s because we are spiritual people, but possibly 
the more likely reason we do most of the things we do is because everyone 
else does it. That’s why going the extra mile, or even the extra inch, is so 
difficult and so precious. 
The Ten Commandments are all in the second person singular. The Torah 
addresses us as individuals to remind us not to look over our shoulder and 
see what others are doing, but to take individual responsibility, for the 
Torah is addressing us individually and not just as a group. 
Pinchas saw a clear desecration of G-d’s name, and he also saw Moshe, 
Aharon and the seventy elders doing nothing about it. He could have 
thought to himself, “Well, if they are not going to do anything, why should 
I?” Pinchas didn’t do that. He acted as though he alone was responsible to 
stop the profanity. 
“…because he took vengeance for his G-d…” 
The Torah didn’t say: “…because he took vengeance for G-d.” It says: 
“…because he took vengeance for his Gd.” 
When Pinchas acted, he acted as though the Almighty was his G-d alone, 
and that it was his personal responsibility to right this terrible wrong. 
Sources: Chomat Aish in Iturei Torah 
 

Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashat Pinchas – D’var Torah – 5777 
The Parasha opens with G-d praising and rewarding Pinchas for zealously 
coming forward and striking Zimri in his act of openly and defiantly 
consorting with Kozbi, the Midianite princess. Pinchas’ also killing Kozbi 
was not enough; G-d also told Moses to: 
“Make the Midianites suffer, because they made you suffer through 
their craftiness… and in the matter of Kozbi the daughter of the 
Midianite chief…” (25:17-18). 
The daughters of both Moab and Midian were involved. The Israelites were 
in Shittim, and the people began to fornicate with the Moabite women 
(25:1), and later on with the Midianite women including their Princess 
Kozbi (25:6,9). Yet G-d told Moses to make the Midyanites suffer, not the 
Moabites. 
Rashi, as explained by the Siftei Hachamim, suggests that unlike Moab, the 
Israelites were neither an actual nor even a perceived threat to Midian. 
Moab felt physically threatened by the Israelites. Having failed to break G-
d’s support in hiring Balaam to curse them, they proceeded to place Israel 
in G-d’s disfavor luring them with their daughters (Rashi to 24:14). The 
Midianites, in contrast, did not lie near the Israelites’ path to the Promised 
Land. In siding with Moab, they were getting involved in something that 
was none of their business. 
The Kli Yakar pays attention to the opening words of the story: Vayachel 
ha-am liznot bivnot Moav (25:1). This can be translated as “The people 
began to consort with the daughters of Moab” or “the people lowered 
themselves morally, and thus consorted with the daughters of Moab”. 
Either way, these opening words indicate that it was the Israelites who took 
the initiative and made overtures to the Moabite women, and not the other 
way round. In contrast, the Midianite involvement was initiated by their 
own women, not the Israelites. In support, the Kli Yakar emphasizes 
Kozbi’s role. Princesses are not normally accessible to people outside their 
circle for such purposes. 
This explanation implies that the Torah can emphasize with people who 
feel physically threatened whether it is real or not. Indeed, the Torah states: 
“Do not to abhor an Egyptian because you were a stranger in their land” 
(Deut. 23:3). The Egyptians did feel threatened with the Israelites’ 
increasing numbers and influence; Rashi explains that even they though 
they drowned your sons in the river, they were your hosts when you were 
distressed by famine. 
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In contrast, there is no room for baseless hatred for the Israelites, as 
exemplified by the command to wipe out Amalek, and also to the 
Midianites suffer. 
The Midianites getting involved in attempting to cause the downfall of 
Israel is paralleled by Amalek: Amalek came: he fought with Israel in 
Refidim. Unlike virtually all the other oppressors of the Israelites the attack 
had no reason - neither stated not implied. Amalek just came and fought. 
Again, in contrast to Pharaoh and later the Canaanites, the Amalekites had 
nothing to lose in the Israelites leaving Egypt, travelling through the desert 
and entering the Promised Land. It seems that there was only one reason - 
hatred for the Israelites, and nothing else. 
There are two types of hatred. The first type is for a particular reason - real 
or imagined. The Egyptians could hardly have been pleased in losing their 
slaves. The Canaanites could have hardly have been pleased in being 
occupied by what in their eyes was a foreign power - however justified in 
the eyes of G-d. The Moabites might well have felt genuinely threatened. 
And later on in Jewish history it would be fair to say that in most cases 
when there were anti-Jewish decrees, the Gentiles themselves genuinely, if 
erroneously, believed that the Jews conducted themselves in such a way as 
to be a threat to interests of other peoples and/or classes. This does not 
justify hatred - but at least it does not compare with the second type - sinat 
hinam (hatred of others for no reason) that of Amalek, and that exemplified 
by the Midianites at Baal Peor, in Shittim. 
The first type of hatred is therefore regrettable, but understandable. The 
second type - groundless hatred - is of such a nature that there is no room 
for it in the Creation. Therefore the Torah, in the broader sense - declares 
that such behavior must be wiped out… 
Parashat Pinchas (Haftara) 5777 – The First Haftara Of The Three 
Weeks - D’var Torah 
This year, we read the Haftara of Parashat Mattot, as Shabbat is within 
the Three Weeks preceding Tisha B’Av. 
(G-d says to Jeremiah) “Look! I have appointed you today over nations 
and kingdoms, to uproot and pull down, to destroy and to demolish – 
and to build and to plant.” (Jeremiah 1:18) 
Guided Tour… 
The prophet Jeremiah lived during the end of the seventh and beginning of 
the sixth century BCE, and he lived to witness the destruction of the First 
Temple in 586 BCE. He was active in the Southern Kingdom of Judah 
during the reigns of five different kings of Judah: Josiah, Jehoahaz, 
Jehoiakim, Jehoiachin, and Zedekiah – to four of whom he brought 
messages from G-d. The Northern Kingdom of Israel, containing the Ten 
Tribes, had already been forced into exile a century, under the Assyrian 
Empire. 
From the text of his book, he appears to have had only one task, to which 
he applied himself single-mindedly. That was to warn the people that Judah 
would be destroyed unless they, the Jews, repented. With all the sincerity 
and devotion he brought to his mission, however, he knew that he would 
not see success in his own lifetime. For G-d had already decreed that Judah 
would be destroyed following the activities of Josiah’s grandfather, King 
Manasseh: 
“Since King Manasseh of Judah has committed such abominations… and 
since he has caused Judah to sin with his idols, G-d, the L-rd of Israel says: 
“I will bring such disaster on Jerusalem and Judah that the ears of everyone 
who hears about it will ring! … I will wipe out Jerusalem … I will abandon 
the remnant of My inheritance and deliver them to their enemies. They will 
become spoil and plunder for all their enemies, because they have 
displeased Me and angered Me since the time when their ancestors left 
Egypt to this day.” (Kings II 21:11-15). 
And that decree remained in force despite the positive religious reforms 
and revival under King Josiah, during whose reign Jeremiah began his 
career as a prophet. As the text states: 
“There was no other king like Josiah before or afterwards who returned to 
G-d with all his heart and soul and might. However, G-d did not turn away 
from His great anger of the because of everything Manasseh had done to 
provoke Him.” (ibid. 23:25-6) 
Jeremiah was neither allowed to marry (16:1-2), nor to commiserate with 
his people. His dramatic conveyance of the Word of G-d to the Jews did 
not win him popularity, and he was reviled, beaten, and imprisoned. He was 
threatened with death more than once, and his would-be assassins almost 
succeeded. He survived, only living to see the Temple destroyed, the 

wealthier classes exiled to Babylon, and himself dragged over the border to 
Egypt, where he remained until his death. 
The text of the Haftara relates G-d’s Call to the young Jeremiah to be His 
Messenger. Like Moses, he was given no choice in the matter. “Go!” said 
G-d, “to wherever I send you. And speak whatever I command you!” (1:7) 
Indeed, those messages went from the mouth of the prophet to kings, 
nobles, and all the way down to the common people. Whilst false prophets 
were spreading false hope in a Judea replete with paganism, human 
sacrifices, and gross social injustices, Jeremiah was being prepared by G-d 
to remind them of things they preferred not to know about. And they would 
not welcome him with open arms. His deliveries would cause him to be 
ostracized, imprisoned, tortured, and narrowly escape with his life. “Have 
no fear of them,” said G-d, “For I am with you to deliver you.” (1:8) 
The Book of Jeremiah is rich in symbolism, which starts within the text of 
the Haftara. Already during the spiritually positive period of Josiah, the 
youthful Jeremiah is warned that wholesale disaster was catching up fast 
with the Kingdom of Judea. This was reinforced through the powerful and 
memorable images of quickly-ripening almond trees, and boiling pots from 
the direction of the enemy. 
As the Book develops, Jeremiah, learns that his career would virtually be a 
failure – at least within his own lifetime. He was to urge them to repent, but 
G-d told him advance that they would not take heed. For evil, presumably 
even back in the reign of Josiah, was deeply enough ingrained in the Jewish 
people for Jeremiah’s word from G-d to declare: “Can an Ethiopian change 
his skin or a leopard his spots? You too (the Jews) are used to evil and 
cannot do good! Therefore I will scatter you like straw flying before the 
desert wind.” (13:23-4). 
That, however, was later. After G-d dramatized His Call to Jeremiah 
through images awakening deepest fear and gloom, He put his relationship 
with the Jewish people – indeed the entire Israelite Nation, in a much wider 
context. The Jews were not pariahs; G-d loves them. No matter what they 
do, He will never forget that they chose Him – and placed their entire lives 
in His Hands as they accepted His Code and followed Him though desert 
conditions that normally would have cost their lives. The Chosen People of 
Israel became such because they, and only they, actually chose G-d by 
accepting the opportunity to follow Him under all conditions when He 
revealed Himself to them on Mount Sinai. They thus made themselves His 
special people – His permanent and exclusive people. Ultimately ‘evil will 
come’ (2:3) to whoever attempts to destroy them – as history has borne out 
time and time again. 
D’var Torah 
I heard the following reason for not training to be a Rabbi: 
‘I would prefer to be a Prophet than a Rabbi. If I am condemned as a 
Prophet, I will at least know that G-d is at my elbow. But if I am I criticized 
as a Rabbi, I will always have that nagging doubt as to whether I have done 
the right thing. So until I get my Call from Above, I will continue to serve 
as a layman only.’ 
Jeremiah did receive the Call. Although his life was punctuated with 
suffering and tragedy, he at least did have the satisfaction of knowing that 
his trials and tribulations were in true cause. However, like Moses, he did 
not wish to be a ‘Prophet to the Nations’ (1:5), pleading ki na'ar anochi – 
‘I am a young man’ (1:6). The meaning of that reason is disputed by the 
commentaries. Abarbanel says that Jeremiah's objection was that he 
believed he was too young to fulfill the role of a Prophet: he was worried 
that his youth and lack of maturity would prevent him from putting G-d's 
message in the right words. Rashi understands 'na'ar' to mean 
inexperienced, and thus his work as a Prophet would be ineffective: 
Jeremiah was in effect telling G-d "When Moses rebuked the people, he did 
it close to his death after he had accomplished a great deal for his people 
and thus he had some kind of standing with them. I do not have enough 
experience yet to make the Jews listen to my words of rebuke!" And the 
Yalkut reads even more powerful feelings behind his words of 'naar 
anochi' – namely that being a Prophet is a high-risk way of life. "I cannot 
bring prophecy to them. What Prophet went before them that they did not 
try to kill? They tried to stone Moses and Aaron to death. They mocked 
Elijah saying 'Look how he fancies himself with his hair. His name is - the 
hairy man!' They called Elisha the 'baldheaded man'. I cannot speak to 
them!" In other words, as a Prophet, would not be appreciated in his own 
country. 
In reply to the words 'na'ar anochi' G-d did indeed convey to him that his 
career would be no joy ride. He reinforced that by giving Jeremiah no 
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choice in the matter – either he would bring the message of G-d to the right 
places, or he would suffer terror at the hands of those very people he was 
required to correct (1:17). 
Given that Jeremiah would see little success in his life, why did G-d 
emphasize it with the two images – the almond branch and the seething pot 
(1:11-15)? What specifically did those two visions contribute to G-d's 
initial charge to Jeremiah? 
One approach may be to apply the following idea contained in the Talmud. 
There, the Mishna states: 
On four occasions each year the world is judged. On Pesach, G-d renders 
judgment on the nature and quality of the forthcoming grain harvest, on 
Shavuot, on the fruit harvest, on Rosh Hashanah, on all Humanity… and 
on Sukkot, on the forthcoming rainfall (Rosh Hashannah 1:2). 
The Talmud (Rosh Hashanah 17b) reconciles the apparent contradiction – 
if humanity in entirety is judged on Rosh Hashanah, what is the function of 
a second judgment on the other Festivals? In answering this question, the 
Talmud brings a very important principle. It is true, the Talmud points out, 
that the judgment of Rosh Hashanah and Yom Kippur is final, but the way 
it is carried out depends on the how people behave throughout the year. If 
the judgment was negative on Rosh Hashanah, it can be modified in a 
positive way. For example, if the year was decreed as a year of drought, the 
little water that is destined to fall may come at the most effective time. And 
conversely, if the judgment was positive on Rosh Hashanah, it could be 
modified in a negative way – the large amount of water might be 
subsequently decreed to fall in a destructive way – for example, all at once, 
causing excessive wasted runoff and soil erosion. 
That is the message contained in the images of the almond plant and the 
seething pot: G-d's judgment against the Israelites was a negative one. But 
he, Jeremiah, had some power to modify the judgment – in bringing 
something of lasting positive value out a negative experience. This is 
conveyed by the two images, in the way explained below. 
The almond branch was a play on words: 
G-d's word came to me: "Jeremiah, what do you see?" I said, "I see the 
branch of the almond tree." G-d said to me: 'You have seen well, for I am 
resolved to carry out My Word." (1:11-12) 
It is a play on the Hebrew word 'sha-ked' which can mean both 'almond' 
and 'resolved'. 
And the vision of the boiling pot also turned out to be a message of doom: 
G-d's word came to me again: "What do you see?" I said. "I see a boiling 
pot facing north." G-d said to me: "From the north, disaster will break loose 
against all the people of the Land." (1:13-14) 
However, G-d chose His images of doom to teach an additional lesson. The 
judgment against the Jewish People* was indeed a very negative one – 
calamity, destruction, and exile. That was the interpretation of the images. 
But the actual images were not necessarily negative ones. An almond tree 
is quite benign: its blossoms are attractive, and its nuts are very tasty. A 
seething pot is also has its pleasant connotations – namely that 'Dinner is 
served!' 
So in effect, G-d answer to Jeremiah with those two images is as follows: 
You will not be able to change the general decree against Jewish People. 
But you will be able to modify the effects of that decree for good: from 
despair to hope. And he indeed did that – for example his public purchase 
of a field at a time that the Jews were to be exiled (32:4-14) was to impress 
on them that however painful things were at present, they were not final – 
the People would return to their Land, as they indeed subsequently did. 
Indeed – and example of true leadership for times of great difficulty and 
hardship. 
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Pinchos 5777 - “Shabbos For Shabbos” 
A number of years ago, our (then) family’s wonderful neighbor, Scott 
Kaplan, related to us the following personal story: 
“A few months ago, I was invited to a wedding of close friends. Though 
the bride and groom were from New York they were celebrating their 
wedding in a resort village in Mexico, south of Cancun. The entire city is 
comprised only of hotels and beaches, and is absolutely stunning. I, and 
five other guests who were Shomer Shabbos, together arranged all of our 
Shabbos needs. 

“I called the Chabad Rabbi in Cancun and he told me that as long as food 
is processed (baked, cooked, etc.) and I do not have raw vegetables or fruits, 
border patrol should not give us any problems. 
“I was carrying most of the baked goods, including challah, kugel, and 
chicken, in a carry-on bag. When I arrived at Customs and was given the 
declaration form to fill out, I noticed that the very first question asked about 
possession of food. I asked the agent if that included processed foods. He 
replied that I should show him what I had. I opened up my bag and pulled 
out a challah which was on top and showed it to him. He looked at it and 
replied, “You have three choices: You can eat it, throw it out, or give it to 
me.” I looked at him in disbelief, “Are you serious? But I thought…” He 
coldly repeated his words, “You can eat it, throw it out, or give it to me.” 
“I was very upset but I told him that I wanted to finish filling out the rest 
of the form first. He pointed me towards a table off to the side. I sat down, 
and began to pray inaudibly that G-d please help us keep Shabbos properly. 
“When I finished filling out the form, I walked back to the agent. He asked 
me for my passport, which I handed to him. As he flipped through it he 
began conversing with another custom’s agent in Spanish. I could not 
understand what they were saying but he kept pointing and mentioning 
Israel (I have been to Israel quite a few times recently). 
“In my mind I thought that now for sure he would never let me take the 
food. But then he looked up at me and said, “You’ve been to Israel?” I 
nodded. “Are you Moslem?” “No!” “Are you Christian?” “No, I’m 
Jewish!” “You’re Jewish,? Do you have one of those“… he pointed to his 
head in a circular motion. “Sure,” I replied, removing my hat and showed 
him my kippah. He looked at me and said, “You know around here 
everyone believes in G-d.” I replied excitedly, “I believe in G-d!” He 
smiled warmly and said, “That’s sababah(1)” “Does this mean we’re 
okay?” I asked nervously. By now his demeanor had completely changed, 
“Oh we’re totally okay. He then gave me a high five and waved me through. 
I grabbed my bag and hurried on(2). 
“On two more occasions, I was stopped in the airport and my bags were 
searched, but both times they waved me on without further incident. The 
Custom’s agent drastic change of attitude was truly incredible. Never 
underestimate the power of prayers and the merit of Shabbos!” 
Parshas Pinchas contains a listing of the offerings that are brought during 
each holiday throughout the year, including the daily Tamid offering and 
the offerings of Shabbos. Compared to the rest of the holidays, the Shabbos 
offerings are quite paltry. And on the Shabbos day: Two male lambs in the 
first year… The elevation offering of each Shabbos on its Shabbos…(3)” 
The lexicon used regarding Shabbos is unique. In regard to no other holiday 
does it use an expression of bringing the offering on its own day. For 
example, it does not say, “the Pesach offering on its Pesach”, or “the Succos 
offering on its Succos”. Why is this unique expression used regarding 
Shabbos(4)? 
Rabbi Chatzkel Abramsky zt’l offered the following homiletical 
explanation: The offerings of Shabbos are smaller than other holidays, to 
symbolize that the most important component of the offering of Shabbos 
is, “on its Shabbos”, i.e. to observe Shabbos properly, by safeguarding its 
laws, seeking to understand its greatness, and observing the spirit of the day 
to the best of one’s ability. 
This thought is in tandem with the famous quote from Rabbi Shlomo 
Karliner zt’l(5): “Master of the World, You gave me fish for Shabbos; You 
gave me meat for Shabbos; Please give me Shabbos for Shabbos!” 
What is the meaning of the Karliner’s prayer? 
“Rabbi Yitzchak said: All of the issues of Shabbos are doubled…. Its 
offering was doubled (as it says), “On the day of Shabbos two lambs; its 
punishment is doubled… its reward is doubled…its warning is 
doubled…its song is doubled…(6)” 
Why is everything connected with Shabbos doubled? 
When the prophet Yeshaya speaks of comforting the beleaguered and 
aggrieved Jewish nation following their exile he exclaims(7), “Comfort, 
comfort My people, says G-d!” The Medrash comments(8), “They were 
stricken doubly, and they were comforted doubly.” Why was the Jewish 
nation punished doubly, and subsequently required to be comforted 
doubly? 
Rabbi Yitzchak Kirzner zt’l explained that mortal man is composed of two 
diverse components – chomer (physical, tangible corporeal body) and 
tzurah (intangible life-force, spiritual, personality). 
The ultimate goal of man is to raise himself to such a level wherein his 
chomer is subservient to his tzurah, in that his entire being (including his 
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physical self) is subject completely to the Will of G-d. Such a person’s 
behavior is dictated by his logic, and he does not allow himself to be blindly 
drawn after his emotions and desires. 
At the time of the destruction of the Bais Hamikdash, G-d wrought 
retribution against Klal Yisroel, not only because the nation abused its 
essence on a physical level and defiled its chomer, but also because as a 
result of their iniquities their tzurah became sullied and spiritually debased. 
Not only did they use their physical bodies to sin but they contemplated 
ways to sin, using their cognitive abilities to think of ways to sin. Thus, the 
nation sinned on a dual level, and their double punishment reflected that 
duality. The ultimate consolation must therefore be doubled, in order to 
console us on a physical and spiritual level; to console both body and spirit. 
With this idea in mind perhaps we can understand why every aspect of 
Shabbos is doubled. The greatness of Shabbos is that the holiness of 
Shabbos does not only envelope our tzurah - our spirit and souls, but it also 
affords us the opportunity to elevate and sanctify our chomer – the 
physicality within ourselves and the world. On Shabbos, we laud G-d for 
the gift of being able to(9) “Eat rich foods, drink sweet drinks, for G-d will 
give to all who cling to Him, clothes to wear and bread of allotment, meat 
and fish and all delicacies.” 
The Gemara(10) relates that on Shabbos we are granted a supplementary 
soul. Rashi offers a most intriguing explanation of the effect of the 
supplementary soul. He explains that the special soul grants us “a 
broadened heart for rest and joy, and to be open wide to be able to eat and 
drink without his soul becoming repulsed by it.” Normally when one 
partakes of a particularly filling and fatty meal he feels somewhat 
‘animalistic’(11). But on Shabbos one can indulge more than usual and not 
worry about that animalistic feeling, because his added soul compensates 
by injecting him with an added dose of spirituality. 
With this idea in mind we can also understand why in our Shabbos prayers 
there is much mention of the ultimate redemption and our eventual return 
to rebuilt Jerusalem and the rebuilt Bais Hamikdash(12). Our descent into 
exile was inextricably bound to our defilement of our chomer and tzura, 
both are bodies and our souls. The double consolation which must include 
both body and spirit is reflected and symbolized by Shabbos, the day of 
physical AND spiritual bliss. 
Shabbos is a window into the euphoric Messianic world when this world 
will be completely devoted to G-d, on all levels. When we observe 
Shabbos, we raise ourselves beyond the trivialities and sufferings of exile 
and focus on a world devoid of physical pain and spiritual sin. It is for that 
reason that the laws of the Three Weeks of mourning for the destruction of 
the Bais Hamikdash are suspended on Shabbos. We sing songs joyously 
during those Shabbasos, and even if Tisha B’av itself coincides on Shabbos 
we eat meat and drink wine during that Shabbos. 
The exile represents the tragedy of the wandering collective Jewish body 
and soul, and on Shabbos wherever a Jew is he is at home in the palace of 
the King. 
The Karliner prayed that he not only merit experiencing the physical 
delights of Shabbos, but also the spiritual bliss of Shabbos. At times, one 
can observe all the laws of Shabbos properly, yet not feel the idyllic sense 
of elevation that Shabbos provides. One must pray that he merits that 
greatness, as we state in the Mussaf prayers of Shabbos, “Those who taste 
it merit life, and those who love its precepts have chosen greatness.” 
“All of the issues of Shabbos are doubled” 
“Each Shabbos on its Shabbos” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – Heichal HaTorah, Principal – Ohr Naftoli- 
New Windsor 
1. An Arabic word, it’s Israeli slang- the equivalent of the American, 
“Cool” 
2. Scott added that as he hurried away he worried that perhaps his hasty 
departure showed a lack of gratitude. He returned to the desk and thanked 
the agent again, and wished him ‘shalom’. The agent looked at him 
quizzically, “What’s Shalom?” Scott couldn’t help but laugh that the man 
was familiar with the word “sababah”, but had never heard the ubiquitous 
“shalom”. 
3. Bamidbar 28:9 
4. The only exception is in regard to Rosh Chodesh it also says, “This is the 
elevation offering of each month on its month.” But in regard to that verse 
the Gemara (Yoma 65b) derives a law from those words. 

5. Rabbi Shlomo Carlebach a’h repeats this thought when he sings about 
Shabbos 
6. Medrash Tehillim (92); quoted by Rabbeinu Bechaye, parshas Pinchos 
7. Yeshaya 40:1; opening verse of haftorah for Shabbos Nachamu 
(Vaeschanan) 
8. Yalkut Shimoni 
9. From the song Yom Zeh Mechubad customarily sung on Shabbos day 
10. Beitzah 16a 
11. In Yiddish the word is ‘grub’; it does not translate well into English 
12. The majority of the mystical and beloved song Lecha Dodi speaks about 
the redemption, and the supplementary Shabbos prayer of Ritzey added to 
Grace after Meals concludes with a prayer for the consolation of Zion and 
the rebuilding of Jerusalem. 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Balak 
13 Tamuz 5777/ July 8, 2017 - Avos Perek 6 
A few months ago, I went to purchase a new mirror for my tefillin from the 
Dollar Store. Halacha dictates that one's tefillin shel rosh must be high 
enough upon one's head that the front of the tefillin is below his hairline, or 
where his hairline once was.(1) The tefillin must also be placed directly 
above the space which is "between his eyes". 
In order to ensure proper placement of their tefillin, many have a small 
"tefillin mirror" in their tefillin bag which they use after donning their 
tefillin, to check that the tefillin shel rosh are in their proper place. 
The next morning after purchasing the little mirror, when I took it out to 
check my tefillin, I realized that it was a magnifying mirror. That basically 
defeated the whole purpose of the mirror, because now I couldn't see my 
head and my tefillin at the same time. I had to purchase another mirror a 
few days later. 
The truth is that we all use different types of mirrors in our outlook on life. 
When we view our own merits and virtues, we hold up 'magnifying 
mirrors'. When we reflect upon our faults and deficiencies however, we 
utilize a 'minimizing mirror'. The opposite is true when we look at others. 
We seem to magnify their faults, but minimize their virtues. 
It's not easy to use 'honest mirrors'; it's not easy to get past our natural 
defense mechanisms to see reality as it truly is. We are quick and good at 
giving ourselves the benefit of the doubt, but have a hard time doing so 
towards others. 
A few years ago, a fellow teacher mentioned to me a situation with the 
family of a student that I had not previously been aware of. I expressed my 
surprise at not having known about the situation, and noted that I now 
looked at the student with a very different perspective. 
The teacher remarked to me that when we look at other people, all we are 
really seeing is the tip of the iceberg. As gargantuan as the iceberg appears, 
the majority of it remains below the surface, obscured from view. When we 
view the situation of others, all we are seeing is what penetrates the surface. 
Simple, yet incredibly profound! 
We think we know all the facts and, therefore, have the right to assess other 
people's situations. We feel we have the right to critique how the other 
person is dealing with his life. We need to remember however, that for 
whatever we see, the bulk of the other person's motivation, fears, life-
experience, and general 'baggage' remains hidden from us. How often do 
we think we know someone, and only later find out that their life situation 
is far much more complicated and challenging than we could ever have 
dreamed? 
The mishna in Avos (1:4) states that we should always give people the 
benefit of the doubt, by judging them favorably. 
Rav Avigdor Nebenzhal shlita notes that, at times, it can be very 
challenging to judge another favorably. Our knowledge of the other 
person's situation, or personality, may make it challenging for us not to 
believe the other person’s culpability. How can we bring ourselves to judge 
him favorably in such a situation? 
Rav Nebenzhal's answer is brief, yet incredibly poignant: Who said we 
have to judge at all?! Why don't we leave the judging to Hashem?! 
Our society is quick to meddle in other people's affairs and to pass 
judgement. This is especially true in our connected and close-knit 
community. We hold up proverbial mirrors to our neighbors, family, and 
friends, and have all the answers for how they should be living their lives. 
But maybe we need to step back and have the humility to believe that we 
don't always know what's best for others. What's more, we don't really 
know what's truly going on in their lives. 
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Bila'am was enamored that the doorways of our tents weren't aligned with 
each other, and we, therefore, did not peer into each other's tents. In other 
words, Bila'am couldn't get over the extent of how much our ancestors 
minded their own business. That didn't preclude the chesed and love they 
performed for each other. But they did so without passing judgement. 
This week we observe the fast of Shiva Asar B’Tamuz. Although there are 
five reasons for the fast, the reason repeated in the refrain recited during 
Selichos is that it is “the day that the enemy overpowered, and breached the 
city.” 
Perhaps, one way to rebuild the breached walls of Yerushalayim, is by 
respecting the walls that people maintain around their own private lives. 
There is plenty we can do to help each other without being self-appointed 
judges and adjudicators. 
If we hold up mirrors to ourselves and not to others we will have a far easier 
time loving and respecting each other, without being so judgmental. Then 
we will merit the fulfillment of our prayers, “Rebuild the walls of 
Yerushalayim, because in You we believe.” We believe You – G-d to be 
the judge, and we can step back and feel secure in Your handling of Your 
world. 
Shabbat Shalom & Good Shabbos, 
R’ Dani and Chani Staum 
1. (Sadly, it is not uncommon to see people whose tefillin are too low, 
causing them to unwittingly not fulfill their mitzvah of tefillin and to be 
reciting a beracha levatala upon donning their tefillin each morning.) 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
יב-פנחס בן אלעזר בן אהרון הכהן...הנני נתן לו את בריתי שלום כה:יא  

The Targum Yonasan explains these words to meant that Hashem is 
promising that He will make Pinchas into a malach and that he will live 
forever and bring the tidings of the redemption to the Jewish People in the 
end of days. It is clear that this Targum Yonasan is in I accordance with the 
Medrash that says that Eliyahu Ha’Navi is Pinchas (Pirkei D’Rabi Eliezer 
47, Zohar Parshas Ki Sisa). The Chasam Sofer says that sometimes Eliyahu 
Ha’Navi appears in this world without his body, just as a malach, and other 
times he appears in this world with his body as a person. When the latter 
occurs, he can decide on matters of halacha and it is not considered a 
violation of lo ba’Shamayim hee (once the Torah was given, halacha cannot 
be determined by Heavenly influence). Along these lines, the Brisker Rav 
proffered a novel interpretation of the pasuk in Sefer Malachi (2:7) that 
says, “For the lips of the Kohen will guard knowledge and Torah will they 
seek out from his mouth, for he is an angel of Hashem Tzevakos.” The 
Kohen being referred to in this pasuk, expounded the Brisker Rav, is 
Pinchas/Eliyahu; and it is talking about the eventual point when he will 
resolve all doubts in halacha and the mesoras ha’Torah will be reinstated to 
its original form of absolute clarity. The Nefesh Ha’Chaim emphasizes that 
during the period of yemos ha’Mashiach the Torah will undergo a 
renaissance and will once again be a Torah shleimah (full and complete). 
(From the notes of Reb Danny Fast) 
Eiver Ha’Yardein versus Eretz Yisrael Proper 
Moshe Rabbeinu rejoiced,” Rashi writes from the Medrash, “when he 
entered the inheritance of Bnei Gad and Bnei Reuvein [in Eiver 
Ha’Yardein]. He thought this meant that his having been barred from Eretz 
Yisrael was nullified. This is akin to a king who decreed upon his son that 
he may not enter the palace. The king entered through the gate, and his son 
followed. He entered the courtyard, and his son followed. He entered the 
foyer, and his son followed. When he was about to enter the inner chamber, 
though, the king said to his son, ‘My son, from this point on you may not 
enter’.” 
There is a difference of opinion amongst the Rishonim as to the halachik 
status of Eiver Ha’Yardein. In Nedarim 22a the Ran says that Eiver 
Ha’Yardein does not have the kedusha of Eretz Yisrael as far as the korban 
omer is concerned. The barley used for the korban omer, which is brought 
on the second day of Pesach, must be harvested from Eretz Yisrael. The 
Ran’s assertion that it cannot come from Eiver Ha’Yardein demonstrates 
that his opinion is that Eiver Ha’Yardein does not possess the kedusha of 
Eretz Yisrael proper. Rashi in Sanhedrin 11b, though, explicitly says that 
the omer can in fact be brought from Eiver Ha’Yardein. The Ramban 
concurs with Rashi and says that Eiver Ha’Yardein is included in the 
inherent kedusha of Eretz Yisrael proper, and, even if it wasn’t originally 
part of Eretz Yisrael proper, it became so through the communal conquest 

thereof. Kibush rabim – a communal conquest – is a mechanism through 
which lands can be incorporated into the kedusha of Eretz Yisrael (see 
Rambam Hilchos Melachim 5:6). 
This raises a number of questions, though. 1) If Eiver Ha’Yardein is in fact 
part of Eretz Yisrael, why was Moshe Rabbeinu allowed into it? 2) Chazal 
tell us that the reason Moshe Rabbeinu davened so many times to enter 
Eretz Yisrael is in order to be able to fulfill the mitzvos that are possible 
only in Eretz Yisrael. If Eiver Ha’Yardein has all those mitzvos, though, 
what was he missing? 3) The Medrash (Devarim Rabbah 5:8) says that 
Yosef merited being buried in Eretz Yisrael because he identified with it, 
as we see from the fact that he did not object when Potiphar’s wife called 
him an Ish Ivri. Moshe Rabbeinu, though, did not object when he was 
referred to by the daughters of Yisro as an Ish Mitzri; therefore, he did not 
merit being buried in Eretz Yisrael. If Eiver Ha’Yardein is part of Eretz 
Yisrael, though, how can the Medrash say that he was not buried in Eretz 
Yisrael? On top of these three questions, we also need to ask what exactly 
Chazal meant by calling Eretz Yisrael of the western side of the Yardein a 
“kiton” (inner chamber)? What is the significance of that appellation? 
The foundational resolution to all these questions can be found in the 
Tashbeitz who says that the mitzvos that Moshe Rabbeinu was missing in 
Eiver Ha’Yardein are a) wiping out Amaleik, and b) building the Beis 
Ha’Mikdash. Indeed, the Medrash says (Bamidbar Rabbah 7:8) that only 
Eretz Yisrael of the western side of the Yardein possesses the level of 
kedusha necessary to serve as a Makom Ha’Mikdash. In fact, this is 
practically explicit in one of the final accounts of Sefer Yehoshua. 
Immediately upon the return of Bnei Gad and Bnei Reuvein to their 
inheritance in Eiver Ha’Yardein – following their having fulfilled their 
commitment to participate and take a leading role in the conquest and 
division of Eretz Yisrael proper – they built a giant mizbeiach. The rest of 
Klal Yisrael, led by Yehoshua, became gravely concerned by this turn of 
events and even prepared for possible battle. As it turned out, Bnei Gad and 
Bnei Reuvein did so only to serve as a marker for all generations that they 
are a full-fledged part of Klal Yisrael, not to be used for actual korbanos. 
Before that had become clarified, though, they were charged with the 
following words: temeiah eretz achuzaschem, if you are unhappy with the 
fact that your inheritance is “impure”, you are welcome to come back and 
join us here in Eretz Yisrael proper!” Rashi there explains that the word 
temeiah is meant to imply: Ha’Kadosh Baruch Hu did not choose it as the 
dwelling place of His Shechina. 
Yes, Eiver Ha’Yardein possesses the kedusha of Eretz Yisrael (according 
to many Rishonim), but it does not have the level of kedusha that Eretz 
Yisrael proper has which makes it suited to serve as the location of the Beis 
Ha’Mikdash. It does not have the level for hashraas ha’Shechina. 
The Medrash says that the words v’chieper admaso amo means that anyone 
who is buried in Eretz Yisrael as is if he is buried under the mizbeiach. Just 
like the mizbeiach is a vehicle of atonement, so too is being buried in Eretz 
Yisrael a vehicle of atonement. With the above in mind, we understand this 
on a more profound level. Because it is Eretz Yisrael proper, in particular, 
that contains the kedusha necessary for Beis Ha’Mikdash, Shechina, and 
avodas ha’korbanos, one who is buried in its soil gains a deep connection 
to that power. A closeness to it. Eiver Ha’Yardein, although it has – 
according to many Rishonim - kedushas Eretz Yisrael as far as most 
mitzvos ha’tluyos ba’aretz are concerned, this highest level of kedusha it 
does not have. Only Eretz Yisrael proper has it. And that is what Chazal 
meant by saying that, although Moshe Rabbeinu was allowed through the 
gate and into the courtyard and foyer, he was not allowed into the inner 
chamber. Once you have passed through the gate, you are no longer in the 
outside, public domain. You have entered the private domain, as it were, of 
the King. A place where His special rules and laws apply with full force 
and that itself has unique regulations. The kiton, however, is where the 
King Himself actually resides. To be in the inner chamber is to be in the 
direct Presence of the King. Eiver Ha’Yardein may be the reshus of the 
King, but only Eretz Yisrael proper is the place of the actual Presence of 
the King. (From audio recording) 
What is a Man of Spirit? קח לך את יהושע איש אשר רוח בו כז:יח 
The Torah refers to Yehoshua as an Ish Ruach. The Sforno explains that 
what this means is that “He is ready and prepared to receive the light of the 
Countenance of the [eternally] living King, similar to that which the pasuk 
says, ‘And in the heart of all those wise of heart He gave wisdom.” 
This could be understood as follows. A person is composed of two totally 
different entities: a body and a neshama, representing physicality and 
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spirituality. This is echoed in the words of the Ramah in his explanation of 
the bracha of asher yatzar, “Hashem does a wondrous feat in that which He 
guards the ruach (spirit) of man inside of him, and binds something spiritual 
into something physical.” 
Whenever it is possible to have completion in both components of that 
which comprise the person, ashrecha v’tov lach, it’s wonderful. However, 
whenever shleimus in both is not possible, the individual must make a 
choice whether to impoverish, to an extent, his spirituality for the sake of a 
more complete physicality, or to allow his material interests to become 
impoverished, to an extent, for the sake of a more complete ruchniyus. 
Without a doubt, the correct choice is to allow an impoverishment of the 
material realm, which, after all, is only temporary, and not to impoverish 
one’s spirituality which is eternal. 
Even when there is no choice but to allow for a certain degree of 
impoverishment of one’s spiritual component - for example if one needs to 
engage in efforts to make a living - he should nevertheless remain ever 
cognizant of the main objective; and, whenever possible, to immediately 
re-focus on the ruchniyus. 
This type of choice can be relevant to a person for one minute, one hour, 
one day, one year, or ten years. The definition of an Ish Ruach is one who, 
when confronted with this decision, will never choose to impoverish his 
ruchniyus for the sake of his gashmiyus; the material realm will always 
remain secondary for him vis a vis his spiritual needs. Hashem told Moshe 
that this is a quality required for a leader of Klal Yisrael, and that Yehoshua 
has this quality. (From the notes of Reb Matis Feld) 
Quotables 
“When someone so much wants to give, how can you not take?” 
Vignettes 
Yes, I had sent him an invitation to my chasunah, but I was nonetheless 
blown away when I called him up on the day of, all I managed to say was, 
“Rebbi? Hi. It’s Yehuda Eisenstein,” and, without missing a beat, Rav 
Twersky said with great enthusiasm, “Chassan b’yom chupaso!” I was so 
touched by the fact that he was aware of the fact that it was my wedding 
day, and that he was so excited to hear from me bo ba’yom. The impact 
didn’t stop there, though. Without intending to do so, Rav Twersky greatly 
deepened my own appreciation for how powerful a privilege it is to be a 
chasson b’yom chupaso. Rav Twersky even asked me to daven for one of 
his children who was not well at the time, and that further increased my 
sense of important a day it was for me. 
To receive these Divrei Torah directly to your inbox, or to make a 
dedication, please email vayigdalmoshe@vayigdalmoshe.com 
 

Rabbi Berel Wein 

On Being A Skeptic 
One of the great challenges in life is retaining belief and optimism 
regarding humans when one is, in one's heart of hearts, a confirmed skeptic. 
This challenge is corroborated for us by King Solomon, considered the 
wisest of all humans, in his monumental work, the book of Kohelet. There 
is a great deal of difference between realism and skepticism on one hand, 
and pessimism and depression on the other hand. 
The book of Kohelet is a book of skepticism and pessimism. It does not 
allow for unfounded belief in ideas or people to be considered just and 
proper. Belief and faith in God, Torah and the tradition of the ages are the 
fundamental mainstays of Judaism. However, the Torah itself warns us of 
following and believing in strange gods, superstitions and in following the 
ways of our wandering eyes and willful hearts. 
The tradition in Jewish life regarding judging people and leaders is always 
to be respectful towards them but also to be skeptical of their motives and 
promises. Solomon himself said that a fool is someone who believes 
whatever he is told. And, in our era of biased media reporting, fake news 
and the willful distortion of facts, events and history, skepticism is more 
than ever necessary for a wise assessment of situations. 
The famous statement of the Musar movement was that not everything that 
is thought should be expressed, not everything that is expressed should be 
written, not everything that is written should be published and read widely 
and not everything that is read should be believed. There is a great deal of 
wisdom in that maxim of skepticism. 
Since the events that regularly occur in our world do not fit a pattern of 
logic and rationality, there's plenty of room to search for answers to 
problems outside of normal human consultation and advice. There is no 
question that the supernatural is part of our existence. There is also no 

question that there are people in this world and in the Jewish religious world 
who do seem to have such powers of advice and guidance. But the skeptic 
remains unconvinced that all those that claim to be omniscient are really 
legitimate and that all advice that is advanced is truly helpful. 
Unfortunately, charlatans have always abounded in all human communities 
and ours is no exception. The fact that holiness and reputed omniscience 
seem to be always tied up with money and would-be hangers on, troubles 
me greatly. It raises my level of skepticism and challenges my powers of 
belief. I have met some truly holy people in my lifetime and had some 
extraordinary events occur to me, so I do not deny in any way that such 
people and situations do truly exist. Nevertheless, I have also experienced 
how thieves and con men, dressed in holy garb with false credentials have 
victimized the innocent and gullible. Perhaps all of us have witnessed or 
have been aware of such situations. Therefore a little healthy skepticism 
regarding all such matters is certainly in order. 
Our world is a dangerous and confusing place. Without faith or belief in 
our Creator, the arbiter of ultimate justice in all affairs, one is likely to 
suffer from an almost paralyzing pessimism. But Judaism does not allow 
for such a somber assessment. Skepticism is allowed and in fact encouraged 
but depression and pessimism are to be avoided at almost all costs. 
Drawing this fine line is really the challenge of human life and of our 
society. Skepticism is not synonymous with cynicism. The Jewish people 
and the State of Israel have a perfect historical right to be skeptical about 
the true intentions of those who proclaim themselves to be our friends, and 
certainly about those who openly state that they are enemies and wish to 
destroy us. 
But we should never give up hope that better times can and will come and 
that what currently seems to be beyond any solution or reasonable 
compromise will eventually be settled and quieted. Again, patience and 
realism are the necessary ingredients to create the proper balance of 
skepticism and belief. 
Skepticism teaches us that there usually are no shortcuts on the road to 
achievement in personal and national life. Belief teaches us that there is 
always a better tomorrow that can be achieved and that one should never 
despair regarding the omnipresent challenges of human existence. So, to 
sum it all up, I imagine I can call myself a satisfied, believing skeptic. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Pinchas 
There is zealotry that stems from hatred and jealousy. Though the motives 
are evil, this type of person is always able to cloak himself in a mantle of 
piety and public service. Unfortunately, this type of zealotry abounds in our 
religious world. Innocent people are pilloried, their words are distorted and 
they are slandered falsely and shamelessly, all in the name of higher 
religious causes. 
There are many instances and examples of this type of behavior that make 
the news and are circulated instantaneously throughout the world. 
Apparently the zealots are unaware of the damage that they cause to Torah, 
the Jewish people as a whole, and sadly enough to themselves. 
Zealotry that emanates from personal and political motives always proves 
itself to be harmful, counterproductive, divisive and in the long run, usually 
unsuccessful. On the other hand there is a type of zealotry that is born of 
pure motives, of love for the Jewish people and its survival and is not 
personal in nature. It is not encrusted with jealousy or is it politically 
motivated. This zealotry reflects the pain and suffering of the Jewish people 
and attempts to right a wrong and correct a grievous error that can endanger 
Jewish survival itself. 
This latter type of zealotry is exemplified by the actions of Pinchas in the 
narrative of the Torah reading of this week. This example of pure, justified 
zealotry is a rare instance of Jewish history. The rabbis of the Talmud could 
find no other instance where violent zealotry was justified and condoned. 
Pinchas was a one-off situation. 
To emphasize this idea that Pinchas was no ordinary zealot motivated by 
base instincts and erroneous ideas and conclusions, the Torah recorded for 
us his genealogy. He is the son of Elazar, the grandson of Aharon, the High 
Priest of Israel, people who loved peace and pursued it and whose love for 
the Jewish people knew no limits. 
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Pinchas was a true heir to this holy family tradition. His zealotry arose from 
love and not from hate, from nobility of character and not from base 
personal character traits. It is difficult, if not even impossible, for outside 
observers to determine the motives that drive the actions, speech and 
behavior of the zealots of our time. These are hidden things that only 
Heaven can fathom. 
We would do well to recognize that until now there has been only one 
Pinchas in the story of the Jewish people. Though we are usually bidden to 
give to others the benefit of the doubt, I do not feel that it is realistic in the 
case of zealots and zealotry. It is pure arrogance for anyone in our 
generations to somehow claim the mantle of Pinchas for themselves. 
Caution, wisdom, foresight and patience should be the character traits 
taught to our children and students. These are the traits that will guarantee 
spiritual growth and Jewish survival. Only the zealot feels comfortable in 
his zealotry. But in reality he is the victim of his own wrongful behavior. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Mordechai Willig 

TorahWeb 
Zeal and Peace 

I 
Pinchas turned back Hashem's wrath from upon B'nai Yisrael, when he was 
zealous, displaying Hashem's zeal in their midst, and he was given 
Hashem's covenant of peace (paraphrase of Bamidbar 25:11-12). Rashi 
interprets "bekan'o - when he was zealous" as "benokmo - when he 
avenged", emphasizing Pinchas' action, i.e. killing Zimri and Cozbi (25:8, 
14-15), rather than his zeal. 
Toras Chaim (Sanhedrin 82a) explains that it was Pinchas' anger which led 
him to act immediately when he saw the chilul Hashem. Had he waited 
until the sinful deed ended, his killing of the perpetrators would be an act 
of murder and a capital offense. Thus it was his zeal which enabled his 
vengeful act. 
Perhaps it was Pinchas' zeal itself which turned back Hashem's anger. In 
effect, Pinchas' anger substituted for the anger Hashem should have 
expressed (Rashi 25:11), thereby ending the anger and the plague (25:8). 
Since zeal and anger can often be expressed inappropriately and lead to 
unwarranted divisiveness, Hashem gave Pinchas His covenant of peace. 

II 
One who cohabits with a gentile woman, zealots may kill him (ibid 81b). 
If the sinner is not killed by zealots, his punishment is kares (ibid 82a, based 
on Malachi 2:11-12). Even for zealots, the license to kill such a sinner is 
limited to a cases where the sin is committed publicly (b'farhesya) (Avodah 
Zara 36b). 
The Ran (Sanhedrin 82a) suggests that the punishment of kares is also 
limited to when the sin is committed in public. It is the chilul Hashem, not 
the sinful act itself, which warrants kares. It was precisely the chilul 
Hashem which aroused Pinchas' ire. 
The gemara (ibid 82a) interjects the story of the burning of Yehoyakim's 
skull in the middle of the discussions of zealots killing a public sinner. 
Ostensibly, it is an unrelated story, told by R' Chiya ben Avuya, whose 
previous statement deals with one who cohabits with a gentile woman. 
Perhaps there is a deeper connection than merely being stated by the same 
amora. Yehoyakim violated the laws of the Torah publicly (Yerushalmi 
Pe'ah 1:1). It is not the severity of the sin for which he is singled out, but 
the insolence to sin without shame (Rambam Hilchos Teshuva 3:11). In this 
way, Yehoyakim's public sin and gruesome punishment is related to one 
who cohabits publicly with a gentile woman, who is punished by kares if 
not killed by a zealot. 

III 
How should one react nowadays to one who sins publicly, pridefully, and 
without shame? Vengeful acts are unthinkable, forbidden and 
counterproductive. Egregious sinners were eliminated at a time of open 
miracles and clear Divine Providence (see the halacha of moridin, Avodah 
Zara 26b) to prevent others from being swayed by a small minority of 
sinners. Today, however, such actions would be viewed by the majority as 
outrageous thuggery. Vigilantism of this sort is counterproductive and 
prohibited (Chazon Ish Yoreh Deah 2:16). 
While we dare not imitate Pinchas' actions, we also dare not ignore his 
emotional reaction. Equanimity in the face of chilul Hashem betrays a lack 
of zeal. In our analysis, it was the zeal itself which turned back Hashem's 

anger and stopped the plague. Our visceral reaction to public, shameless 
sin, especially in sexual relationships, such as those reacted to by Pinchas, 
should contain a measure of zealous outrage. 
Zeal and anger, in word as in deed, can be expressed inappropriately and 
lead to unwarranted divisiveness. In striking a balance between zeal and 
apathy, we must pray to be given Hashem's covenant of peace in the spirit 
of Pinchas. 
Copyright © 2017 by TorahWeb.org. All rights reserved. 
 
Rabbi Pinchas Winston 

Perceptions 
Parashas Pinchas 
The last time Eretz Yisroel was a serious topic of discussion in the Torah 
was back by the spies. It has returned to the spotlight again in this week’s 
parsha because the nation is finally about to take the land. The issue of 
dividing the land has become super relevant and is finally addressed here, 
in Parashas Pinchas. 
This of course provides the opening for the remarkable account of the five 
daughters of Tzelofchad. As Rashi points out, it was their love of Eretz 
Yisroel that compelled them to approach Moshe Rabbeinu about a portion 
in the land. It was their love of Eretz Yisroel that eternalized them in the 
words of every Sefer Torah. 
At present time I am working on a book called “The God Experience, Part 
2.” Included in this part of the project is one of the ultimate God 
Experiences there is: Eretz Yisroel. The following is an except from the 
chapter. 
The Torah says: 
I am God your God Who took you out of the land of Egypt, to give you the 
land of Canaan, to be God to you. (Vayikra 25:38) 
You can’t get much more explicit than this. God Himself, not the rabbis, 
has said that a Jew NEEDS Eretz Yisroel to properly connect to God. The 
rabbis, for their part, amplified the message: 
A person should rather live in Eretz Yisroel, even in a city whose majority 
of inhabitants are gentile, than outside the Land, even if the majority of the 
city’s inhabitants are Jewish. All those who dwell in Eretz Yisroel are like 
those with a God, and all those who dwell outside the Land are like those 
without a God, as it says, “I am God your God Who took you out of the 
land of Egypt, to give you the land of Canaan, to be God to you” (Vayikra 
25:38). (Kesuvos 110b) 
Eretz Yisroel simply IS a God Experience. For those who love the land, 
this is welcome news. For those who don’t, it is something to minimize and 
rationalize. 
“It doesn’t actually mean that.” 
“It doesn’t apply today.” 
“It doesn’t apply to me.” 
“I asked my rabbi, and he said I don’t have to.” 
“Torah can be learned ANYWHERE in the world. I don’t have to be in 
Israel to fulfill my halachic obligations. In fact, I can do them better here in 
the Diaspora.” 
“If you sin outside of Israel it is not as serious as if you sin inside Israel.” 
“The Shechinah is in exile, so why shouldn’t we be?” 
These are just some of the reasons given for why some do not make aliyah, 
or even think about it. There are many more. 
Never mind the fact that we are still in exile because the Jews of Moshe 
Rabbeinu’s generation rejected Eretz Yisroel. Never mind how, after 
thousands of years of living ONLY in the Diaspora we have our land back 
and can come and go as we please. Never mind how Israel survives and 
even thrives supernaturally, a clear indication of God’s blessing. There’s a 
different point to be made here. 
Whether or not there is an actual obligation for a Jew to live in Eretz Yisroel 
today is debatable. Whether or not God’s Presence is felt most in Eretz 
Yisroel is not. True, there have been spiritual shifts since the First Temple 
was destroyed. This however never included a spiritual equalization of 
ALL lands. 
It has to do with the sefiros. EVERYTHING has to do with the sefiros, the 
discussion of which is the essence of Kabbalah. 
Physical heights are measured in feet or meters. Spiritual heights are 
measure in degrees of kedushah, or holiness. The higher something is 
spiritually, the holier it will be in Creation. 
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Height in the spiritual world though is not measured in feet or meters, but 
in sefiros. There are 10 of them, from top to bottom: Keser, Chochmah, 
Binah, Chesed, Gevurah, Tifferes, Netzach, Hod, Yesod, and Malchus. 
In short, the sefiros are completely spiritual, even though they eventually 
result in something physical. They are a system designed to receive and 
filter the infinite light of God, so that it can not only result in something 
finite, the world can even appear to be Godless. This is necessary for free 
will, which is necessary for earning one’s place in the eternal world of Olam 
HaBa—the World-to-Come. 
Ohr Ain Sof, literally the “Light Without End,” enters the “system” on the 
level of Keser. It is then “filtered” and reduced each level it descends. As 
the light moves “away” from its Source it becomes less spiritual, less 
Godly, and by necessity, less holy. 
Therefore, though two objects can appear to exist on the same physical 
plane, they can simultaneously exist on two entirely different spiritual 
planes. Thus, when it teaches: 
Eretz Yisroel is higher than all lands. (Kiddushin 69a) 
it does not mean physically. It did not require advanced technology to see 
that physically this was not true, even in the time of the Talmud. The 
Talmud means spiritually. The spiritual level and holiness of something or 
somewhere, depends upon the level of sefirah in which its conceptual 
reality is rooted. 
The system is VERY complex, as Kabbalah details. The system has sub-
systems which have sub-systems, which have more sub-systems. The point 
however is basic: the higher up the spiritual ladder one climbs, the more 
one accesses Divine light, increases their level of holiness, and enhances 
their God Experience. 
Therefore, what counts is not the physical elevation of Eretz Yisroel. Mt. 
Everest is far higher than any mountain in the Jewish homeland. What 
matters most is the spiritual level of Eretz Yisroel, where it is rooted in the 
sefiros. That will determine what kind of conduit it can be for the light of 
God, and the level of spiritual impact it can have on those living on its land. 
There was a sefer published in 1655 on this particular topic, called “Tuv 
HaAretz,” literally “Goodness of the Land.” What follows in the rest of the 
sefer are some of the most remarkable concepts known to mankind. They 
conclusively show, based upon its spiritual location in the sefiros, how 
incredible Eretz Yisroel is as a land, and incomparable as a place to 
experience the reality of God. 
A person may have a legitimate reason for not making aliyah, but it doesn’t 
compensate for the lack of God Experience from living in the Diaspora. 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 583 
Pinchas פנחס 
This Dvar Torah is dedicated l'refuas Elisheva Nechama ben Liba Rivka, 
b'soch shaar cholei yisroel 
Hashem gave tremendous reward to Pinchas for his heroic act of killing 
Zimri which ended the plague that claimed the lives of twenty four 
thousand Yidden. The Torah (Bamidbar 25:7) tells us, "Pinchas saw" 
Zimri's licentious behavior and he took a spear and killed him. The Medrash 
(Bamidbar Rabba 20:25) asks why the Torah emphasizes that Pinchas saw 
what was transpiring, since all of Bnei Yisrael witnessed the event. Chazal 
answer that Pinchas was the only one who was galvanized into action by 
what he saw. 
Rav Wolbe comments that this was Pinchas's big day. He stood up and 
sacrificed his life to do what was right. He also probably knew that people 
would disgrace him for his behavior (as Rashi tells us did happen). 
Nevertheless, since there was no one else acting, he did what everyone 
should have done and he merited twelve miracles and great reward. As 
Chazal tell us, "Where there are no (great) men strive to be a (great) man" 
(Avos 2:6). 
Rav Wolbe notes that Chazal weren't referring only to actions. They didn't 
say, "Where there are no leaders, act as a leader would act." Rather, Chazal 
said, "Where there are no great men strive to be a great man." Be the type 
of person who carries the nation on his shoulders. Turn yourself into the 
biggest person you could possibly be. 
Our generation needs more great men. Whatever one has to offer can be 
harnessed toward helping and uplifting Klal Yisrael. However, even if a 
person feels he cannot make a major contribution by way of his actions, he 

still must make every effort to transform himself into the biggest person 
that he can possibly be! 
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Jewish History Crash Course 
Crash Course in Jewish History Part 52 - The Chassidic Movement 
by Rabbi Ken Spiro 
Initially a movement of the poor and uneducated, Chassidism 
introduced Kabbalah and spirituality into everyday life. 
The Chassidic movement -- the movement of the "pious ones" or 
Chassidus, in Hebrew -- was founded in the 18th century in Eastern Europe 
by Rabbi Israel ben Eliezer, who became known as the Ba'al Shem Tov, 
which means "Master of the Good Name." 
He was born in 1698 in Okup, in Podolia province (of what is now Ukraine) 
near the Dniester River. The Ba'al Shem Tov (who was also known as the 
Besht) was a poor orphan child who worked in the Carpathian Mountains 
as a laborer. During this time he studied with a secret society of Jewish 
mystics, the Nestarim, and he eventually became a revered rabbi. 
He traveled from community to community, developing a reputation 
wherever he went as a spiritual holy man and mystical healer, attracting a 
huge following. 
His teachings revolutionized the demoralized, persecuted Jews of Eastern 
Europe. 
After the pogroms and massacres, (see Part 49), Eastern European Jewry 
had slipped into dire poverty. One of the victims of this situation was 
Jewish scholarship, with only an elite few studying in yeshivas while the 
rest eked out a meager living. As a result of the decrease in scholarship, 
Jewish religious life suffered - with the average Jew not connecting either 
intellectually or spiritually with HaShem. And this is what the Ba'al Shem 
Tov sought to change. 
His teachings brought about a whole movement which emphasized the idea 
of bringing HaShem into all aspects of one's life, particularly through 
intense prayer and joyous singing. 
Chassidic thought stressed the importance of deveikus or "clinging to 
HaShem." This involves feeling the presence of HaShem in all aspects of 
one's existence. 
Trying to infuse one's life with spirituality in all aspects caught on very 
rapidly among the simple Jews in particular. Very rapidly, especially in 
Eastern Europe, thousands upon thousands of Jews were drawn to the 
Chassidic movement. 
Chassidic Dynasties 
When the Ba'al Shem Tov died in 1760, his disciples went off to develop 
particular streams within the Chassidic movement and to found their own 
dynasties. There were many significant personalities in this group. (For 
those interested in reading about them, see Chassidic Masters: History, 
Biography and Thought by Aryeh Kaplan.) We will mention just a few: 
• Rabbi Dov Ber (1704-1772). Known as the Maggid of Mezritch, 
he succeeded the Ba'al Shem Tov as head of the Chassidic movement and 
further developed many of the movement's philosophies. Incidentally, the 
great psychologist Carl G. Jung, nearing his death, said that all of his 
advances in psychology were preempted by Rabbi Dov Ber, which gives 
you an idea of the Maggid's intellectual prowess. (See C.G. Jung Speaking, 
p. 271-272.) 
• Rabbi Shneur Zalman of Liadi, (1745-1812). He was known as 
the Alter Rebbe and the Ba'al HaTanya. He wrote the famous work, the 
Tanya, and founded the Lubavitch sect of Chassidism. The Lubavitch 
Chassidim are known as Chabad - which is an acronym for Chachmah, 
("wisdom"), Binah ("understanding") and Da'as ("knowledge.") According 
to Kabbalah, these are the three intellectual of the ten Sefiros - channels of 
Divine energy - and their name for this Chassidic sect hints how much its 
teachings are steeped in Kabbalah. 
• Rabbi Nachman of Breslav (1772-1811) was the great-grandson 
of the Ba'al Shem Tov. He wrote Likutei Moharan, concentrating on the 
fallen and encouraging them to return to HaShem through heartfelt prayer. 
But he is perhaps best known for his allegorical stories of beggars and 
princes through which he tried to teach deep truths to simple people. He 
founded the Breslaver sect of Chassidism. 
Many Chassidic sects have names like Kotzk, Sanz, Belz, Satmar, Skver. 
These were all names of communities in places like Poland, Lithuania, 
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Ukraine, etc. When these Chassidic communities moved, they took the 
names with them. So today in Israel you have Kiryat Sanz, Kiryat Belz. In 
New York, there are the New Square Chassidim - they were the Skver 
Chassidim whose original name became anglicized to Square. 
The movement had a huge impact in spiritually revitalizing the Jewish 
world. It kept a lot of Jews in Judaism and put a lot of joy back into Judaism. 
Writes Aryeh Kaplan (in his essay "A World Beyond" in Chassidic 
Masters: History, Biography and Thought p. 4): 
"Chassidism uplifted the masses, but it would be wrong to suppose that its 
teachings were designed solely as a kind of spiritual medicine, necessary 
when one is ill, but of no value for the healthy. An important teaching of 
Chassidism is that its insights are important to the spiritual well-being of 
every Jew. Although its masters aimed much of their energies at helping 
poor, illiterate Jews, it would be incorrect to say that this was the main 
characteristic of Chassidism, since the movement also brought new vision 
and depth to the entire body of Jewish thought." 
The Opposition 
As it spread, the Chassidic movement also attracted tremendous opposition 
from those more intellectually-minded. 
The major personality who was opposed to the Chassidic movement was 
Rabbi Elijah ben Shlomo Zalman, known as the Vilna Gaon ("Genius of 
Vilna") and also the Gra (acronym for the "Gaon Rabbi Elijah") who lived 
in this time period (1720-1797). 
The Vilna Gaon was a brilliant scholar who made an enormous impact on 
Jewish learning. A person of wide-ranging interests and author of some 70 
books on various subjects, the Vilna Gaon seemed to excel in every aspect 
of scholarship. He knew Jewish law, Kabbalah, mathematics, astronomy, 
physics, anatomy. He barely slept; he just catnapped four times a day for 
one hour, and the rest of the time he studied. Whenever he got tired, he 
stuck his feet in a bucket of cold water to wake himself up. He never wanted 
to waste a minute. Although he never made it to Israel, he sent many of his 
students there to establish yeshivas. 
The Vilna Gaon felt the Chassidic movement was dangerous, and he felt so 
strongly about this that he wouldn't even sit down and meet with Chassidic 
representatives. Twice, delegations were sent to try and talk to him, but he 
simply refused to hear them. 
What worried the Vilna Gaon was not so much the Kabbalistic aspects of 
Chassidism (after all, he himself had studied Kabbalah) but the potential 
for producing another false messiah (like Shabbsai Tzvi whose story we 
covered in Part 51). He thought that the movement would eventually 
declare the Ba'al Shem Tov the Messiah (which never did happen). 
He was also concerned about the concept of the rebbe (as the leader of each 
Chassidic sect was called) as it made each community extremely dependent 
on one person's interpretation of Judaism. If that person were to "go off the 
road," veering off the path of proper Jewish thought and practice, he would 
take the whole community with him. 
The second great concern of the Vilna Gaon was de-intellectualization of 
Torah. The Chassidic movement was largely a movement of simple, 
uneducated Jews, and he worried that Jewish scholarship was going to be 
replaced by singing and dancing. A religion that was a synthesis of heart 
and mind would become all heart and no mind. 
The Vilna Gaon was so strongly opposed to the Chassidic movement that 
he and others like him came to be called Misnagdim, which means "those 
who are against." In 1772, the Misnagdim excommunicated the Chassidim, 
but the ban did not stick. 
(For more on this subject, see Triumph of Survival by Berel Wein, pp. 86-
119.) 
In the end, the Chassidic movement did not create a separate religion and 
while it has developed its own customs, it did not cause a tremendous split. 
Today we can see Chassidic sects who have become quite scholarship-
minded, opening their own yeshivas and studying the Talmud intensely. 
In hindsight we see that the Chassidic movement contributed significantly 
to the revitalization of Eastern European Jewry. It brought a lot of people 
back to Judaism who could well have been lost because they didn't have the 
time to study. And the pressure brought by the Misnagdim against the 
Chassidim probably acted as a brake in keeping them from going too far. 
As a result of the Chassidic contribution, Judaism became stronger and 
more ready to face the assault it would soon face from a new secular 
movement in the Western called "The Enlightenment." 
Next: The Enlightenment 
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48 Ways to Wisdom 
Way #36 Handling Social Pressure 
I met a young man who always talked with his head tilted a bit sideways, 
because somebody once told him he had the profile of a famous actor. Most 
people didn't think he had an actor's profile, they thought he had a screw 
loose. 
This behavior is a parody of what happens when we let making an 
impression on others determine our actions. 
Mis'racheik min hakavod literally means "keep far from honor." It teaches 
us not to look to others for recognition, but to find it within ourselves. 
Figure out what you think is meaningful in life, and use that to drive you to 
greatness. 
This is a classic body-soul conflict. The body is happy to be drunk with the 
illusion that others think we're important. But the soul looks for what is 
truly meaningful. The body says: "Let's be important for the moment." The 
soul says: "Let's make it real." The body balks at the inconveniences 
involved. The soul knows the right thing to do. 
Examine Your Motives 
Make sure that whatever you do in life is your own choice, and not based 
on impressing others. For example, whenever making social plans, ask 
yourself: "What is my motive?" If you're planning a European vacation, is 
it because you really want to go there? Or because you hope to impress 
everyone with how adventurous you are? 
Make a list of things for which people typically seek admiration - wealth, 
strength, skills, education, intelligence, career, health, athletics. Can you 
think of some other, more important things that should be on this list? 
Now make a list of things you do to impress others. What is it about these 
things that makes you feel so important? 
Now ask yourself why you feel the need to impress people with these 
things. What do you ultimately hope to accomplish? 
The Race For Recognition 
Although we may not even be conscious of it, it's human nature to want to 
be recognized for our achievements. Whatever we're proud of, we want 
others to know about it. Next time you're in a conversation, see how long it 
takes the other person (and yourself!) to start mentioning personal 
accomplishments. 
Why are we so eager to impress people? Human beings are hungry for 
meaning. But sometimes we don't reach the level we ought to. So we need 
to compensate with an artificial boost from others. 
If people tell you you're great, you can become convinced. For example, a 
movie star who believes his fan mail is in trouble - when he falls, he'll fall 
hard. 
Chasing after honor is a sign that you don't sufficiently respect yourself. It's 
as if you're saying, "I might not amount to much, but if I can make others 
think I do, then I'm worth something." But it's not true. It's chasing after 
"fool's gold" - yellow and glittery, but worthless. Deep down you feel like 
a fraud. 
People who are satisfied with their level of accomplishment don't need 
public recognition to reassure them they're worthwhile. If you believe in 
yourself, it doesn't matter so much what others think. 
Be Free Of Opinions 
If you depend upon the opinions of others to determine how good you are, 
then you become like a leaf in the wind, fluttering in whichever direction 
people's opinions and the fads of the time blow you. 
If you have confidence in your own worth, you'll be much more able to 
ensure that your opinions are your own and not society's. 
HaShem calls the Jews a "stiff-necked people." Being stiff-necked is both 
good and bad. It is bad because you are stubborn and unwilling to change. 
But it is good because in the face of fad and trends, you stick to your guns. 
It is said that if the Jewish people were not stiff-necked, they never would 
have survived until today. 
We all want success and greatness, and we should seek it. But don't live for 
others. Don't base your career choice, lifestyle or even leisure time solely 
on what gives you status. If you want to be great, then do something great. 
Not because it will earn you the respect in the eyes of others, but because 
you want to live a meaningful life and fulfill your potential. Regardless of 
the attention it will draw. 
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Don't worry. When you follow the straight path, even though others might 
initially reject you, you can go to sleep knowing your conscience in clear - 
and knowing that in the end, the truth will prevail. 
Are You Impressed? 
Some people are constantly boasting about their achievement, crying out: 
"Take notice. I am somebody!" 
Judaism says that anyone who does a good deed and boasts about it, loses 
the reward for that deed. Suppose, for example, you find out about a widow 
and her children who have barely enough to eat. So you bring them food, 
provide support, and set them on the road to financial independence. The 
moment you start boasting about it, you've taken a beautiful act, and used 
it for self-aggrandizement. 
People are suspicious of those desperate for recognition. That's why honor 
is one of those strange things that the more you run after it, the less you get. 
Judaism says that when you do a good deed, the only ones who need to 
know about it are you and HaShem. Do kindness anonymously. Don't 
worry. HaShem will find a way to make sure you're amply rewarded. 
Cast In The Role 
One of the most destructive ways of trying to impress others is by role-
playing. We act out characters that we think others will like. Did you ever 
notice how your personality can change in the presence of different people? 
To those at the health club, we appear athletic. To our friends, we are fun. 
To our boss, we are serious. We may go through 10-20 roles per day! 
Take a look at the different ways you project yourself, and try to describe 
them. You might find yourself even playing a variety of contradictory roles. 
This is dangerous, because by casually switching roles, it's easy to lose 
sight of who you really are. 
Which is the real you? 
Beware of public pressure to conform to a certain model. Imagine how 
many people subconsciously desire to be the Marlboro Man! 
Get in touch and decide who you really want to be. Ask yourself: "What 
role am I playing? Is that really who I want to be?" 
Positive Roles 
The capacity for role-playing has a positive side: it can draw out potential 
that we may not otherwise access. Because when we act outwardly in a 
positive manner, it awakens our inner selves. 

Choose a role that would be good for you, and let it start affecting your 
daily behavior. Let's say you decide that you want to be genuinely happy. 
So start playing the role of the cheerful, smiling, friendly person who likes 
being with people. Acting the part will train the body to become attuned - 
and the person you are "playing" eventually becomes the real you! 
Perhaps you'll ask: Is there really any difference between deceiving others 
and deceiving yourself? The answer is that role-playing to bring out 
potential is good, while role-playing to bring out compliments is not. The 
litmus test is that if you're trying to deceive others, you'll probably end up 
feeling rotten afterwards. But if you're acting in order to improve your 
character, you'll end up feeling better about yourself. 
One more positive application of role-playing: Strategize how to act in 
advance of a challenging situation. For example, if you're going to deliver 
a speech in public, acquire skills for effective public speaking. Practice in 
front of the mirror to get it just right. Or, if you know you tend to argue 
with your boss, then role-play how to diffuse the tension. It'll save you and 
others a lot of suffering. 
Why Is "Handling Social Pressure" An Ingredient In Wisdom? 
• Don't get trapped in the obsessive need for recognition. 
• Seeking the approval of others harms you, because it keeps you 
from doing the real work of becoming great. 
• If you need others to verify your significance, it's time to examine 
your level of self-esteem. 
• When you act to impress others, you feel the emptiness inside. 
• Ask yourself: Given the choice, would I rather be famous and 
miserable? Or satisfied and unknown? 
• "To be or not to be; that is the question." Seeking honor destroys 
the need to "be." 
• When you feel the need to toot your own horn, ask yourself: 
"Who am I trying to impress?" 
• Even if you convince people that you're the greatest person in the 
world, have you convinced yourself? 
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Parshas Balak - Bil'om 
“And now, behold I am going (back) to my people; Come, let me advise 
you as to what this nation will do to yours at the end of days!” (24:14). 
See Rashi DH ‘l’cho l’atzcho’. 
Although Bil'om failed miserably in his mission to curse the Jewish 
people, he was not so unsuccessful in his overall objective to cause 
harm. He may have left Balak in disgrace for having failed to convince 
his G-d of the necessity to discredit the Jews, but he also left Balak with 
a first-rate plan to achieve his purpose, if not by fair means, then by 
foul. After all, G-d may well control the physical events that comprise 
the lives of men and nations, but by design, He does not control their 
actions. Bil'om therefore considered it quite permissible to hit them 
'below the belt' and to make them sin, for when all's said and done, G-d 
does not make it His business to stand in the way of someone who 
wishes to sin! – as the Gemara says in Shabbos 104a – ‘If someone 
comes to render himself Tamei (by sinning), one opens the door for 
him’. 
Bil'om's past history as a Jew-hater is well-known. He was descended 
from Lovon, who attempted to uproot the entire Jewish nation by 
destroying Ya'akov. He was adviser of Par'oh who suggested that the 
Egyptians should enslave the Jews, and now he said to Balak, "Come, 
let me advise you. The G-d of these people hates immorality ..." 

That he hated the Jews is perhaps, not unusual. The world is, and always 
was, full of Jew-haters. "It is a well-known halachah that Eisov hates 
Ya'akov", and there are not too many exceptions to that rule. But to plan 
the downfall of an entire nation through public prostitution, totally 
debasing two whole nations in the process, not to speak of breaking with 
the traditional modesty that had prevailed universally since the 
generation of the flood, was as mean as it was despicable. It was 
something that only someone who was himself steeped in immorality 
was capable of doing. But then, of course, Bil'om did fit that bill for, as 
Chazal explain, he was even inclined to use his ass for immoral 
purposes. (See Chazal quoted by Rashi 22:30) 
The amount of harm that Bil'om's plan caused is immeasurable in terms 
of death and human suffering, even in this world, not to speak of the 
next. 24,000 Jews died, and the whole nation would have perished had 
not Pinchas intervened. That might even have been Bil'om's plan; but 
how about the ensuing vengeance which Yisrael took from the 
Midyanim (the nation from which Balak descended, who participated 
in the plot, by sending out daughters to entice the people, even though 
they were in no way being threatened by them)? According to Rashi, 
Bil'om himself was from Midyan. So he was instrumental in the defeat 
of his own people! 
Perhaps, one might argue, Bil’om could not possibly have foreseen the 
turn that his whole plot would take, but then, a great man like Bil’om 
should have known that one cannot control the course of sin, especially 
when whole nations are involved. Like a fire, the moment it is not 
contained, it rages out of control, and that is something of which Bil’om 
ought to have been aware. 
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Yes, with one piece of sordid advice, Bil’om debased two nations and 
stripped them of their dignity and self-respect, and he also displayed a 
gross lack of respect for the One whom he constantly described as his 
G-d. “The G-d of these people hates adultery”, he explained to Balak ... 
But He is your G-d too, Bil’om! Why did you set out to desecrate his 
Holy Name? 
Bil’om was fully aware of the relationship between G-d and Yisrael. 
Indeed, it was he who coined the famous phrase, “G-d is giving strength 
(the Torah) to His people” etc. He was pacifying the people of the 
world, when they came running to him in fear, as the noise of the 
thunderclaps filled the air from Har Sinai. He also perceived the 
significance of the Torah, as that statement clearly shows, yet see the 
difference between the Torah’s philosophy and that of Bil’om. Bil’om 
was perfectly happy to make even entire nations sin, whereas the Torah 
teaches us not to assist or to encourage even one single person to sin, 
when it writes : "Do not place a stumbling block before a blind man". 
Just as we are prohibited from hurting a person physically or monetarily, 
so too, must we desist from hurting him spiritually: the Torah makes no 
distinction between Jew and gentile in this regard. 
Bil'om's thought processes, it would seem were not quite as refined. No 
wonder the Mishnah in Pirkei Ovos writes that, whereas Avraham 
Avinu's disciples will inherit a portion in the World to Come, Bil'om's 
disciples will go straight to Gehinom. 
Parshah Pearls 
(Adapted from the Torah Temimah) 
Now That’s What You Call Hatred 
“And the elders of Mo’av went together with the elders of Midyan” ... 
(Bamidbar 22:7). But were Mo’av and Midyan not mortal enemies! So 
what were they doing going hand in hand on a joint mission? 
It can be compared to two bickering dogs who never got along at all, 
but the moment a wolf appeared on the tracks of one of them the other 
one decided that he had better help his “friend” get rid of the wolf. 
Because, if today the wolf will devour the other dog, tomorrow it will 
be his turn. (Rashi on Pasuk 4) 
History hasn’t really changed much over the centuries. Nations might 
hate each other, but the moment the Jews appear on the horizon, they 
join forces (not necessarily make friends) in order to combat the Jews. 
The funny thing is though, that it is isn’t always because the Jews, like 
the wolf, are threatening them. It often seems to work the other way 
round. It is they who seem to join forces in order to threaten the hapless 
Jews, so intense is their hatred.. 
Why Did G-d Say “Yes”? 
"And the princes of Mo'av stayed with Bil'om” (22:8). And what about 
the princes of Midyan? As soon as Bil'om informed them that he was 
going to ask G-d, they decided that there was no point in waiting till 
tomorrow, because 'Whoever heard of a father who hates his son?' Why 
on earth should G-d, the Father of Yisrael, agree for Bil'om to go and 
curse His children? So they went home. (Rashi) 
Perhaps the princes of Mo'av were not quite as conversant with the G-
d-Yisrael relationship. So one can readily understand as to why they 
remained overnight. But Bil'om! Why on earth did he go ahead with his 
plan to ask G-d to curse the Jews? It seems incredible! A man so well-
educated and so wise should be so naive as to believe that G-d might 
say, 'Go right ahead, be My guest and curse My children!’ 
But G-d did say yes, you may well argue. 
Sure He did. But that's only because He always allows people to proceed 
on the path that they have chosen. Refer to first paragraph of main 
article) “You may go," He told Bil'om, "but know that you go to your 
doom!" 
Bi’om and the Stone Wall 
"And the Angel of G-d stood on a path leading through the vineyard, a 
'geder' on one side and a 'geder' on the other side" (22:24). 'A geder,' 
explains Rashi, 'is normally a stone wall.' 
It is not at first clear as to why Rashi is telling us this. 
Perhaps he is explaining why Bil’om hurt himself, badly it appears, 
since it was the encounter with the wall that made him lame (see Torah 
Temimah 23:3). A knock against a wooden fence would probably not 
have been so damaging. 
However, there is another explanation that Rashi may have had in mind 
here. It is well known that Bil’om was Lovon, or Lovon’s descendant, 
and Lovon made a covenant with Ya’akov that neither of them would 

cross the pile of stones put up by Ya’akov’s sons, to do harm to the other 
(Bereishis 31:46-47, 51-52). 
Bil’om was now crossing the very spot where they had erected the pile 
of stones (see Targum Yonoson), the pile of stones which Lovon had 
referred to as “a witness” to the covenant. That is why the stones were 
the first to punish him, as the Torah writes – “The hand of the witnesses 
shall be the first to punish him” (Devarim 17:7) – and that is perhaps 
why Rashi informs us that the wall was made of stones. 
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Parsha Parables  
Dedicated in memory of Joseph Heller R'Yoel Noson ben R'Chaim Halevi, a"h by Mr. & Mrs. Ben Heller 
Balak 5777 - Listen To The Mocking Bird 
When you are hit in the face, it is hard to help but notice. Unless, of 
course, you wear your ego as a face-guard. 
This week, the gentile prophet Bilaam, a man whom our sages say had 
prophetic vision equal to if not greater than Moshe, is hired by the 
Nation of Moav to curse the Jewish Nation. 
At first he is reluctant. Upon hearing the tremendous reward of 
storehouses filled with gold and silver, however, he acquiesces and sets 
out on his dastardly mission. Then a miracle occurs. An angel, who is 
seen only by Billam's donkey, blocks the path. His ordinarily faithful 
she-donkey tries to squeeze by the Angel and inadvertently presses 
Bilaam's foot against the wall. During this time, Bilaam, unaware of the 
metaphysical circumstances that brought about the shift in his donkey's 
behavior, is incensed. He strikes the animal three times. Another 
miracle occurs! The donkey begins to talk. He carries on a brief 
conversation with his Master. 
"Why did you hit me three times?" asks the donkey 
"Because you mocked me! If only there were a sword in my hand I 
would kill you!" replies Bilaam. 
The donkey continues to plead her case. "Am I not your faithful donkey 
that you have ridden on all your life? Have I been accustomed to do this 
type of thing to you?" 
Bilaam replies meekly in the negative. Hashem opens his eyes and he 
finally realizes that an Angel blocked the way. 
The human aspect of the incident is perhaps more astonishing than the 
miracle itself. How is it possible that the great seer who hears his donkey 
speak begins to threaten it with death? Doesn't he realize that a 
supernatural event is occurring? 
Second, why would he threaten to kill the animal? By doing so he would 
never get to his destination. Wasn't that a totally irrational threat? 
The Story 
The episode reminds me of an old yarn by the writer Leo Rosten. 
Irving, a wealthy man, walked into a pet shop and inquired about a pet 
for his lonely grandmother. "I have the perfect gift," exclaimed the 
proprietor. "It's a myna bird that talks Yiddish. It can say up to fifty 
different phrases! It will keep you grandmother company and cheer her 
when she is lonely." 
A week after the gift arrived, Irving, called his grandmother. 
"Bubbie, How did you like the bird?" 
"Delicious, Irving. I had the butcher fillet it." 
"But, Bubbie, that bird spoke Yiddish!" Irving shrieked in horror. 
"So why didn't it say something?" 
The Message 
Billam was experiencing the event of a lifetime. He had an angel 
directly in his path, and his donkey was actually speaking to him. But 
he did not notice. He had his eye focused on one thing. His heart was 
set on cursing the Jew's and collecting a handsome fee. 
Miracles were occurring all around him but he lost all rational control. 
He did not notice. He was only interested in his honor. He would have 
slaughtered his donkey on the spot. 
Often, events occur that should jar us into rethinking our current 
situations. But our minds are set, our hearts are pre-determined, and our 
conclusions are foregone. A talking donkey or even a bird for that 
matter could not get us to stop and think. 
The world around us is filled with miraculous events, some, perhaps, 
greater than a talking donkey. All we have to do is listen. 
Good Shabbos ©2017 Rabbi Mordechai Kamenetzky 
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HaMaayan 
Parshas Balak - The Rock 
Volume 31, No. 36 14 Tammuz 5777 July 8, 2017 
Sponsored by Jane & Richard Sassoon wishing everyone a “Good Shabbos” 
Mrs. Rochelle Dimont and family on the yahrzeit of grandfather and great-grandfather Harav 
Yechiel Shraga Feivish Halevi Tarshish a’h 
In this week’s Parashah, Balak hires Bil’am to curse Bnei Yisrael. Bil’am 
declares, however (23:8), “How can I curse? Elokim has not cursed! How 
can I express anger? Hashem is not angry!” R’ Yitzchak Isaac Chaver z”l 
(1789-1852; rabbi of Suvalk, Lithuania) explains Bil’am’s words as 
follows: It is impossible for me to curse Bnei Yisrael, for the Source of All 
Blessings dwells among them. “Bad” is the absence of Hashem’s revelation, 
as we read (Devarim 31:17), “I will conceal My face from them and [then] 
they will become prey.” A curse, Bil’am understood, can take hold only 
where Hashem’s “presence” is absent. Where Hashem is present, there is 
no anger, as we read (Divrei Ha’yamim I 16:27), “Might and joy are in His 
place.” 
When Hashem conceals Himself, the agents of Strict Justice are permitted 
to operate. They are known as “Hashem’s anger,” R’ Chaver writes. The 
degree to which Hashem conceals Himself determines the extent to which 
“anger” can rule. Even when Hashem is “angry,” the world continues to 
exist because Hashem does not absent Himself completely. Instead, He 
draws a line, so-to-speak, as if to say: “The messengers of Strict Justice can 
operate until here, but no farther.” 
Bil’am continued (verse 9): “For from its origins, I see it rock-like, and from 
hills I do see it.” The “rock,” say our Sages, is a reference to Avraham 
Avinu. Hashem does not “dwell” with an ordinary individual, for he is 
incomplete; He dwells only with the nation as a whole. Bil’am was 
acknowledging why the Divine Presence was found among Bnei Yisrael–it 
was because of the unity and “wholeness” that came from being descendants 
of one man: Avraham. (Drush L’Shabbat Ha’gadol) 
“Bil’am raised his eyes and saw Yisrael dwelling according to its tribes.” 
(24:2) 
Midrash Rabbah records Bil’am’s reaction upon seeing Bnei Yisrael’s 
encampment: “Who can touch these people, who know their fathers and 
their families?!” From here, continues the Midrash, we learn that Bnei 
Yisrael’s encampment was like a fence around them. [Until here from the 
Midrash] 
R’ Moshe Zuriel shlita (former Mashgiach Ruchani of Yeshivat Sha’alvim) 
explains: The Book of Bemidbar opens with a census of Bnei Yisrael taken 
by family and tribe, followed by the establishment of an encampment that 
also was arranged by tribe. [Despite being “late” in the Torah, the events 
described at the beginning of Bemidbar actually took place only 13 months 
after the Exodus and one month after the construction of the Mishkan.] We 
learn from this, writes R’ Zuriel, that Hashem wants each of Bnei Yisrael to 
know, at the outset of the nation’s existence, to which tribe and family he 
belongs. The reason for this is so that each Jew will see himself as a link in 
a chain, as a continuation of what came before him. Such a perspective, 
writes Rabbeinu Yonah z”l (Spain; died 1263), will help a person to 
appreciate his own worth and to remember how much Hashem loves him, 
as well as to avoid behaving in a way that would embarrass himself and his 
ancestors. 
This, continues R’ Zuriel is the “fence” to which the Midrash refers. When 
Bil’am saw Bnei Yisrael’s orderly encampment, he understood that the 
Jewish People have a powerful motivation to not sin. That, he realized, 
would protect us from his curses. 
R’ Zuriel concludes: It is worthwhile for a person to know his family history 
and, especially, in what Middot / traits his ancestors excelled. This is what 
the prophet Yeshayah meant when he said (Yeshayah 51:1), “Listen to me, 
pursuers of righteousness, seekers of Hashem: look to the rock from which 
you were hewn, and to the hollow of the pit from which you were dug,” i.e., 
your ancestors. Conversely, the Zohar teaches, deceased ancestors take an 
interest in their descendants’ development. (Otzrot Ha’Torah: Bemidbar 
#1) 
R’ Aharon David Goldberg shlita (Rosh Yeshiva of the Telshe Yeshiva in 
Cleveland, Ohio) notes that the anonymous 13th century work Sefer 
Ha’chinuch gives a similar explanation for the prohibition against breaking 
a bone of the Korban Pesach. The Sefer Ha’chinuch writes: It is not fitting 
for princes and nobles to break bones as dogs do. Therefore, every year, 
when we recall the Exodus and our selection as the Chosen People, we act 
in a way intended to reaffirm in our minds our own lofty level. (Oto Ta’avod 
Al Pitchei Sha’arei Ha’avodah p.13) 
“Behold! a man of Bnei Yisrael [i.e., Zimri] came and brought a 
Midianite woman near to his brothers in the sight of Moshe and in the 

sight of the entire assembly of Bnei Yisrael, and they were weeping at the 
entrance to the Ohel Mo’ed. Pinchas son of Elazar son of Aharon the 
Kohen saw, and he stood up from amid the assembly and took a spear in 
his hand.” (25:7) 
Midrash Yalkut Shimoni relates that Moshe Rabbeinu forgot the Halachah 
regarding the appropriate response to Zimri’s actions. But Pinchas 
remembered, so he asked Moshe: “Great-uncle! Did you not teach us that a 
zealot may summarily execute a person engaged in such behavior?” 
Moshe responded: “The messenger should be the agent to carry out the 
message,” [i.e., Pinchas should execute Zimri]. [Until here from the 
Midrash] 
R’ David Bleicher z”l Hy”d (Rosh Yeshiva of Yeshivat Bet Yosef-
Novardok in Kiev, Ukraine and Miedzyrzec Podlaski, Poland; killed in the 
Holocaust in 1944) notes that Pinchas easily could have said to himself: 
“Who am I to act when my great-uncle Moshe and my father Elazar and all 
of the Elders are not acting?” But, he did not; indeed, he would have been 
wrong if he had failed to act on that basis. This, writes R’ Bleicher, 
illustrates an important principle relating to man’s spiritual development. 
He explains: 
Our Sages teach that Hashem gives man opportunities for spiritual growth 
as well as opportunities to stumble. These are not, as some might think, 
separate opportunities. Rather, R’ Bleicher writes, every opportunity for 
growth also is an opportunity to stumble, and every opportunity to stumble 
also is an opportunity for growth. Pinchas saw in the events in our verse an 
opportunity for growth. If he had not grabbed that opportunity, it would not 
have been a neutral decision; it would have been a spiritual failure on his 
part. 
Conversely, Korach took what should have been an opportunity for growth 
and turned it into a fatal error. Our Sages teach that Korach was jealous that 
his cousin Eltzafan had been appointed Nasi / Prince; after all, Eltzafan’s 
father was a younger brother of Korach’s father! What inspired Korach to 
act on his jealous feeling? He saw that the prophet Shmuel would be his 
descendant, so he presumed that his rebellion would succeed and he would 
survive. Korach stumbled badly on what could have been an opportunity for 
growth, if only he had reasoned: “I have a chance to overcome my jealousy. 
The fact that the prophet Shmuel will be my descendant demonstrates that 
I will not be harmed in the long run by Eltzafan’s appointment to leadership 
in my place. Then why be jealous?” (Ohr Ha’mussar Vol. I, p.220) 
“Ten things were created on Erev Shabbat / Friday evening, at twilight: 
They are: The mouth of the earth [to swallow Korach], the mouth of the 
well [from which Bnei Yisrael drank in the desert], the mouth of the 
donkey . . .” (Pirkei Avot, ch.5) 
R’ Shlomo Meir Broide z”l (Ukraine; late 19th century) writes: Presumably, 
our Sages felt it was necessary to say that these wonders were created during 
the Six Days of Creation because we read (Kohelet 1:9), “There is nothing 
new under the sun.” Even so, there must be a hint to this in the Torah itself. 
Perhaps, R’ Broide writes, these ten items–of which five are in the heavens 
and five are on earth–are alluded to in the verse (Bereishit 2:1), “Thus 
ha’shamayim / the heaven and ha’aretz / the earth were finished.” The letter 
“heh” before the words “shamayim” and “aretz” would seem to be 
superfluous; however, they allude to the five (the gematria of “heh”) things 
in the heavens and five on earth that were created at the very close of 
Creation. 
One of the last-minute creations listed in our mishnah is “mazikin,” also 
known as “shaidim” (for lack of a better word, this is often translated as 
“demons”). Our Sages explain that shaidim are creatures that have some 
properties of angels and some characteristics of humans. Hashem had 
“intended” shaidim to be physical creatures but He “ran out of time.” 
What does this mean? Obviously we cannot attribute bad planning to 
Hashem! R’ Broide explains that Hashem did this to teach us the 
consequences of working up to the last moment before Shabbat. The result 
was shaidim, unfinished creatures that do mischief. Therefore, one should 
complete his work in plenty of time to greet Shabbat in a manner that 
respects the extreme holiness of the day. (Devash Mi’sela) 
R’ Yisrael Meir Lau shlita (former Ashkenazic Chief Rabbi of Israel) notes 
that these items were created after Adam had already sinned by eating from 
the etz ha’da’at. In the new world where there would be sin, Hashem wanted 
to do something that would, in the future, highlight the merit of the Jewish 
People. Thus, He “worked” up to the last minute on Erev Shabbat. In 
contrast to Him, so-to-speak, we honor Shabbat by accepting the Sabbath 
early, before the last permissible moment. (Yachel Yisrael, Vol. V p.103) 
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IMPORTANCE OF ....  
The Gemara (Shevuos 9a) states that the Korban Musaf goat of 
Rosh Chodesh is brought to atone for Tum’ah-related  sins that 
one commits without realizing it, as the Posuk says: ‘sk ,tyjk – 
sins that are only known to Hashem. It accompanies the Korban 
Olah, which the Posuk refers to as: jujhb jhr vkug, because the 
Korban Olah is pure pleasure for Hashem, unlike the Korban 
Chatas for Musaf, whose purpose is to provide a Kaparah. This is 
also apparent in the Rosh Chodesh Musaf Tefilah, where we say: 
osgc rpfk ,tyj hrhgau ,iumr hjcz lhbpk ochrevc, where the Olah is 
iumr hjcz (desired by Hashem) and the ,tyj is for Kaparah. 
However, a little later in the Musaf Tefilah, we ask for the 
Geulah, when we will once again offer Korbanos on a new jczn, 
and the Musaf is referred to as: iumrc vagb ohzg hrhgau. How will 
the Chatas be changed to become iumrk ? The Netziv notes that in 
the Tochachah, the Posuk says: ofasen ,t h,unavu (I will destroy 
your Mikdash) followed by ofjujhb jhrc jhrt tku (and I won’t 
smell your pleasant aromas), which indicates that even after the 
Churban of the Beis HaMikdash, the jczn still stood until the fall 
of Beitar, and the Korban Pesach continued to be offered on it, 
albeit without jujhb jhr. The Emek Brocho explains the phrase in 
the Hagadah: iumrk ljczn rhe ….ohjxpv inu ohjczv in oa kftbu 
accordingly, that we should merit once again to offer and eat the 
Korbanos iumrk – with jujhb jhr, unlike the Korban Pesach that 
had been offered after the Churban. So too, our Musaf Tefilah on 
Rosh Chodesh makes mention of ihf, iuhmc asj jczn – that a new   
jczn will be built, and in contradistinction to the jczn that was 
still functioning after the Churban that was not iumrk, the 
Korbanos offered on this new jczn, including the ohzg hrhga, will 
be iumrk.         

QUESTION OF THE WEEK:  
Just as one should not eat much on Erev Shabbos or Erev Yom 
Tov, so as to eat the Shabbos or Yom Tov meal iuct,k, when 
should one not sleep much so as to sleep later iuct,k ? 

ANSWER TO LAST WEEK:  
(Should one still attempt to make peace between those who don’t want it ?)   
The Mishna (Peah 1:1) lists activities (ohrcs ukt) that earn one 
rfa in both vzv okug and tcv okug. It includes ohsxj ,ukhnd and 
ouka ,tcv between people. The Tiferes Yisroel (8) notes that 
although ouka ,tcv is itself a Chesed, the Chesed aspect only 
applies where one is asked for advice in procuring ouka. The act 
of ouka ,tcv itself applies even where both parties don’t want it. 

DIN'S CORNER:  
When the Shliach Tzibur recites Birchos HaShachar in the 
morning, it is possible that members of the Tzibur who answer 
Amein will be Yotzay those berachos, and if they say them 
privately afterwards, it could constitute berachos LeVatalah. 
Therefore, one should either say Birchos HaShachar oneself 
before the Shliach Tzibur says them, or else say una lurcu tuv lurc 
when listening to him. (Aruch HaShulchan j”ut 6:13)    

DID YOU KNOW THAT ....   
The Gemara (Shabbos 22b) states that the Menorah’s purpose in 
the Mishkan was not to provide light, but rather to evidence the 
presence of the Shechinah. Tosafos adds that in the Midbar, the 
light of the sucfv hbbg was so strong that Aharon and the Kohanim 
were able to view the contents of a closed barrel. The Gemara 
(Makos 7a) quotes R’ Akiva and R’ Tarfon who claimed that if 
they were on a Sanhedrin judging capital cases, they would 
ensure that no one would ever be executed, by asking the 
witnesses if they could state that the murder victim was healthy, 
or perhaps he had an internal, fatal, physical flaw. Since the 
possibility exists that the victim may have been terminally flawed 
(a vpry) the witnesses’ testimony would have to be rejected. 
Tosafos asks, what would R’ Akiva and R’ Tarfon do in the case 
of one accused of Avodah Zara or Chilul Shabbos ? Tosafos 
answers that they would ask the same question – was the 
Mechalel Shabbos healthy, or perhaps he was a Treifah. The Beis 
Yitzchok (s”uh 39:8) asks, do we not see that the aauen was 
executed in the Midbar for Chilul Shabbos ? How could R’ Akiva 
and R’ Tarfon plan a procedure that was clearly not used then ? 
He answers that the Posuk states that the aauen was brought 
before Moshe and Aharon. Why was Aharon necessary ? Because 
Aharon could see “into” the aauen and establish that he had no 
fatal flaws. R’ Akiva and R’ Tarfon would not have the use of an 
"X-Ray machine” so their interrogatory would produce a reprieve. 
However, the Gemara (Temurah 16a) states that during the 
Aveilus for Moshe Rabbeinu, 3000 Halachos were forgotten, and 
when Yehoshua was urged to get them back by asking the Urim 
V’Tumim, he replied: thv ohnac tk – Halachos cannot be 
provided or determined divinely by Nevuah or Urim V’Tumim. If 
so, how could Aharon’s special divinely-powered vision be used 
to execute the aauen ? The answer is that ohrutv ypanc uk ktau is 
to be used legally to determine facts or direction. If a question 
“Should we go to war ?” were presented to the Urim V’Tumim, it 
was not asking if it was Mutar or Assur, but rather - will we win 
or not. So too, Aharon would present the facts, and Moshe would 
determine the Halacha.        

A Lesson Can Be Learned From:  
A young bochur named Aharon was one of many who used to follow 
around HaGaon HaRav Avraham Aharon Prague who lived in Batei 
Hungarim in Yerushalayim. One day, someone asked R’ Avraham Aharon 
a question and before he had a chance to answer, young Aharon piped 
up: “It’s a clear Tosafos in Bava Basra”, not realizing that he may have 
been ucr hbpc vfkv vrun. R’ Avraham Aharon asked him if he could 
point out the Tosafos, and young Aharon said of course. He then 
proceeded to search through the entire Bava Basra, but could not find 
the Tosafos. Embarrassed, he did not appear before R’ Avraham Aharon 
again, and for many years, he checked Bava Basra off and on, and 
wondered why he was unable to find the Tosafos, which he was certain 
was to be found in that Masechta. One day, he heard the tragic news 
that R’ Avraham Aharon had been Niftar. He felt bad that he had never 
asked him for Mechilah, but when he next davened Mincha, he idly 
opened up a Bava Basra, and immediately found the “missing” Tosafos.      
P.S. Sholosh Seudos is sponsored by the Sternberg family.  


