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Seeing Hashem’s Good During Hard Times  

Parshas Tzav 
 

  

Harav Hagaon Elimelech Reznik Shlit”a 

 

This week's parashah discusses the korban todah, and the Midrash expounds a passuk in 

Tehillim (50:23) about that korban: ּנּו ְבֵיַשע ֱאֹל ְך ַאְראֶּ רֶּ יםקִ ֹזֵבַח ּתֹוָדה ְיַכְבָדְנִני ְוָשם דֶּ . The word 

 :contains a double nun, and the Midrash notes that this refers to a double kavod ְיַכְבָדְנִני

When a person brings a korban todah, he should give Hashem kavod achar kavod.  

 

What is the meaning of this double kavod?  

 

The Ksav Sofer al HaTorah gives the following explanation. When a person experiences 

a hatzalah, such as when he recovers from illness, or crosses the sea, he brings a korban 

todah to thank and praise Hashem. It would seem, however, that he would have been 

better off had he never experienced the tzarah and never needed the hatzalah in the first 

place.  

 

The Midrash is teaching that the hodaah is not only for the hatzalah, it’s for the actual 

tzarah as well. The reason a person has to give Hashem a double kavod after a hatzalah is 

that he needs to thank Him for the difficult time he experienced as well, because 

Hakadosh Baruch Hu is completely good, and if He does something that we experience 

as bad, we have to believe that it’s all for our good.  

 

At times, Hakadosh Baruch Hu gives a person an onesh so that he should reach his 

sheleimus and achieve atonement for his transgressions in this world. Then, the person 

can receive his full reward in Olam Haba. Hakadosh Baruch Hu also gives us nisyonos so 

that we should reach new heights and achieve new levels in emunah. The korban today is 

a double expression of thanks – ְיַכְבָדְנִני – because it acknowledges that even the tzarah 

was for our good. 

 

In Parashas Emor, the passuk tells us that the korban todah has to be brought l’ratzon – 
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voluntarily, not by coercion:  ַם ִּתְזָבֻחהּו ה'ְוִכי ִתְזְבחּו זֶַּבח ְשָלִמים ל ִלְרֹצְנכֶּ . The meforshim note 

that this halachah applies to all korbanos. Why, then, does the Torah specifically 

emphasize that the korban todah has to be brought l’ratzon?  

 

The Ksav Sofer explains that even if a person chooses to bring a korban todah to thank 

Hashem for his yeshuah, deep down he might feel that he would have been better off had 

he never needed the yeshuah. When a patient thanks his doctor, he really wishes he 

would never have had to see the doctor in the first place. That sentiment makes the 

l’ratzon incomplete.  

 

The l’ratzon that the Torah seeks from the person who brings the korban todah is a one-

hundred-percent ם  which includes a hodaah for both the yeshuah and the tzarah. In ,ִלְרֹצְנכֶּ

this perspective, the person realizes that had the tzarah never happened, he would have 

been worse off, because he would not have achieved the madreigah he reached as a result 

of it.  

 

The Merit to Experience the Good 

In this vein, the Ksav Sofer explains how the end of this passuk in Tehillim connects to 

the beginning. The passuk says: ּנּו ְבֵיַשע ֱאֹל ְך ַאְראֶּ רֶּ יםקִ ֹזֵבַח ּתֹוָדה ְיַכְבָדְנִני ְוָשם דֶּ . When a person 

has emunah during the tzarah and the nisayon that it’s all for the good, then  ְך רֶּ ְוָשם דֶּ

ּנּו ְבֵיַשע ֱאֹל יקִ ַאְראֶּ , Hakadosh Baruch Hu will open his eyes and enable him to see how the 

good grew out of the bad, how the bad was actually good. By giving Hashem the double 

kavod of the korban todah – for both the tzarah and the yeshuah – you pave the way for 

Hashem to show you the yeshuah within the tzarah.  

 

It often happens that we miss the plane or the train, but not always are we zocheh to see 

how it was for our own good. Sometimes we do see it, though.  

 

A certain bochur who was one of the outstanding masmidim in the yeshiva was on his 

way to the airport to return to yeshiva, when he had a flat tire. He missed his flight and 

had to wait a few days to return. While he was home, and unhappy about missing the 

beginning of the zman, a shadchan called and said, “You’re here anyway, why don’t you 

go out with this girl?”  

 

In the end, he became a chassan because of that flat tire.  

 

If we live with the emunah that whatever happens to us is kol kulo l’tov, then we will be 

able to see how the yeshuah blossoms from what seems to us to be a bad turn of events.  

 

The Ramban in Parashas Yisro, on the passuk: ד ַלֲאָלִפים ְלֹאֲהַבי ּוְלֹשְמֵרי ִמְצֹוָתי סֶּ ה חֶּ  cites ,ְוֹעשֶּ

the following Mechilta:  

 

מה  .רבי נתן אומר לאוהבי ולשומרי מצותי אלו ישראל שהם יושבין בארץ ישראל ונותנין נפשם על המצות

 ?מה לך יוצא ליצלב .על שקראתי בתורה ?ישראל מה לך יוצא לישרף .בניעל שמלתי את  ?לך יוצא ליהרג

על שנטלתי את הלולב. ואומר )זכריה י"ג( אשר הוכיתי בית  ?מה לך לוקה מאפרגל .על שאכלתי המצה

 .מאהבי מכות אלו גרמו לי ליאהב לאבי שבשמים



3 
 

 

Who are the ֹאֲהַבי, the ones who love Hashem? The people who are moser nefesh for the 

Eibishter. The Ramban adds that this love and mesirus nefesh applies to all of the mitzvos 

during eras of shmad. Unbelievably, Klal Yisrael said that these afflictions caused them 

to love Hakadosh Baruch Hu.  

 

Not only were they moser nefesh for Hashem, they were able to experience the sweetness 

within the suffering. Even as the gentiles were killing them, they recognized that this 

affliction was what brought them to a high level of ahavas Hashem.  

 

Hashem is Always with Us 

The mitzvah of sippur Yetzias Mitzrayim on Leil Haseder is a hodaah to the Eibishter, in 

addition to strengthening our emunah in Him. The Gemara in Pesachim relates that Rav 

Nachman asked his servant, “A slave whose master frees him and gives him a lot of 

money, what should he say to his master?” 

 

“He has to thank his master and praise him,” the servant replied.  

 

“You have exempted us from saying Mah Nishtanah,” Rav Nachman exclaimed.  

 

From here we see that the basis of the mitzvah of sippur Yetzias Mitzrayim is to praise 

and thank the Eibishter. This idea is reflected in the matzos as well. The Rosh, in Arvei 

Pesachim, notes that the three matzos are made from an עשרון of flour, corresponding to 

the matzos in the korban todah, whose shiur was an עשרון. The matzos are a korban 

todah, a way of thanking the Eibishter.  

 

This hodaah has to be not only for the hatzalah, but also for everything we are going 

through in galus. Even if we don’t see it now, it’s kol kulo l’tovah. 

 

The Tosafos Yom Tov, on his commentary on the fifth perek of Pirkei Avos, wonders 

what was the point of Rav Yehudah’s famous simanim for the makkos, דצ"ך עד"ש באח"ב. 

If these words don’t mean anything, what kind of siman are they? Other meforshim make 

the question even more compelling by noting that the whole reason to create a mnemonic 

is to remember the ten makkos, but how are we going to remember the mnemonic if it 

doesn’t make any sense? This question would actually apply to all the simanim in Shas. 

 

The Tosafos Yom Tov suggests that the acronym דצ"ך can be read דיצך, from the word 

 The Chasam (.עד"ש באח"ב See the Tosafos Yom Tov for what he says about) .joy ,דיצה

Sofer on the Haggadah cites the Tosafos Yom Tov’s explanation of דצ"ך, and then goes on 

to explain that עד"ש is from עדשה, a lentil, which is the food served to mourners, since a 

lentil is round and has no “mouth.” The acronym באח"ב stands for:  ל חי בקרבנו-בהיות א .  

 

We celebrate Leil Haseder in galus, in the midst of our tzaros and nisyonos, showing that 

there is דצ"ך (joy) even in עד"ש (suffering). Why? Because the Eibishter is with us:  עמו

  .in every bit of galus ,אנכי בצרה
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The maror reminds us of the bitter galus in Mitzrayim, and we dip that maror in 

charoses, which, the Gemara is, is a זכר לטיט – a commemoration of the חומר ולבנים of 

Mitzrayim.  

 

How do you make charoses? Tosafos says, in Pesachim, that the fruits used in charoses 

are those to which Klal Yisrael is compared: a tamar, an egoz, a rimon.  

 

We’re talking about זכר לטיט – the time when Hakadosh Baruch Hu put us through the 

bitter suffering of Galus Mitzrayim. In that very טיט, we see the Eibishter’s great love for 

us. Indeed, the recipe for the charoses includes the sweet fruits to which Klal Yisrael was 

compared.  

 

The Birkei Yosef (473:12) cites from the Shibbolei Haleket that the minhag was to put 

pieces of bricks into the charoses. The Birkei Yosef then cites the Maharam di Lunzano, 

who writes that he never saw such a crazy thing, to put pieces of bricks into the charoses. 

The Birkei Yosef goes on to say that this discussion hinges on a Rashi in Pesachim that 

talks about chopping the charoses. One girsa reads the word chareses, which means 

pieces of pottery. 

 

We can explain the practice recorded by the Shibbolei Haleket with the idea that on Leil 

Haseder, we’re thanking Hashem for both the tzarah and the yeshuah, just as the korban 

todah includes a double thanks. Although the charoses is sweet, and nullifies the 

bitterness of the maror, we eat it to remember the חומר ולבנים. On Leil Haseder, we put 

this all together, nullifying the bitterness of the galus and making it sweet. Everything on 

Leil Haseder is sweet, when we’re sitting together with the Eibishter: ל חי בקרבנו-בהיות א .  

 

We should be zocheh to eat from the zevachim and pesachim in Yerushalayim Ir 

Hakodesh.  

 

Gut Yom Tov.  

 


