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One’s Salvation Begins After He Feels That He Can Has Hit Rock Bottom!  
 

›› The Era Of The Glory Of Yisroel Began After The 
Era Of The Degradation Of Yisroel      

The verse states (28:14): “And your seed shall be as 
the dust of the earth, and you shall spread out westward 
and eastward and northward and southward, and 
through you shall be blessed all the families of the earth 
and through your seed.”  

The Sforno states: “Your seed shall be as the dust of 
the earth and you shall spread out.” After they are like the 
dust of the earth, meaning they are downtrodden and 
degraded, they shall then spread out to every direction. 
The future redemption from Hashem will come after the 
nation is most downtrodden.”  

The Gemara (Makkos 24A) relates: “It once was that 

Rabban Gamliel, Rebbe Elazar ben Azarya, Rebbe Yehoshua, 

and Rebbe Akiva were walking along the road and they 

heard the sound of the multitudes of Rome from Palta at a 

distance of one hundred and twenty mil. They began 

weeping and Rebbe Akiva was laughing. They said to him: 

For what reason are you laughing? Rebbe Akiva said to them: 

For what reason are you weeping? They said to him: These 

gentiles, who bow to false gods and burn incense to idols, 

dwell securely and tranquilly, and for us, the House of the 

footstool of our G-d is burnt by fire, and shall we not weep? 

Rebbe Akiva said to them: That is why I am laughing. If for 

those who violate His will it is so those who perform His will, 

all the more so. 

 “Another time they were ascending to Jerusalem. 
When they arrived at Mount Scopus (and saw the site of the 
Bais Hamikdosh), they rent their garments in mourning. 
When they arrived at the Temple Mount, they saw a fox that 
emerged from the site of the Holy of Holies. They began 
weeping, and Rebbe Akiva was laughing. They said to him: 
For what reason are you laughing? Rebbe Akiva said to them: 
For what reason are you weeping? They said to him: This is 
the place concerning which it is written: ‘And the stranger 
(non-kohein) who approaches shall die’ 
(Bamidbor 1:51), and now foxes walk in it, and 
shall we not weep? 

“He said to them: That is why I am laughing, 
as it is written: ‘And I will take to Me faithful 
witnesses to attest: Uriah the Kohein, and 

Zechariah the son of Yeverechiah’ (Yeshaya 8:2). What is the 
connection between Uriah and Zechariah? Uriah prophesied 
during the First Bais Hamikdosh and Zechariah prophesied 
during the Second Bais Hamikdosh?  

“Rather, the verse established that fulfillment of the 
prophecy of Zechariah is dependent on fulfillment of the 
prophecy of Uriah.  

“In the prophecy of Uriah, it is written: ‘Therefore, for 
your sake Zion shall be plowed as a field, and Jerusalem shall 
become rubble, and the Temple Mount as the high places of 
a forest’ (Micah 3:12), where foxes are found. In the 
prophecy of Zechariah it is written: ‘There shall yet be elderly 
men and elderly women sitting in the streets of Jerusalem’ 
(Zechariah 8:4). Until the prophecy of Uriah was fulfilled I 
was afraid that the prophecy of Zechariah would not be 
fulfilled. Now that the prophecy of Uriah was fulfilled, it is 
evident that the prophecy of Zechariah remains valid. They 
said to him: Akiva, you have consoled us. Akiva, you have 
consoled us.” 

I saw the following question in the name of a great Torah 
scholar: As a foundation of our religion, we must believe 
everything that Hashem relates to us through His prophets. 
How could the great Rebbe Akiva say that he was afraid the 
prophecy of Zechariah would not be fulfilled until he saw 
the prophecy of Uriah fulfilled? 

We may ask further: Many prophecies had already been 
fulfilled before this story. Why did the prophecy of Uriah 
need to be fulfilled as a proof that the prophecy of 
Zechariah would also be fulfilled? What is the connection 
between the two? Finally, why did the other sages only tell 
Rebbe Akiva that he had comforted them after the second 
story and not after the first? 

›› After The Fall Comes Great Heights 

The Gemara in Brachos (4B) that states: “Rabbi 
Yocḥanan said: Why is there no verse beginning with the 
letter nun in ashrei? Because it contains an allusion to the 
downfall of the enemies of Yisroel, (a euphemism for 

Yisroel itself). As it is written: “The maiden of 
Yisroel has fallen and she will rise no more” 
(this verse begins with the letter nun). In the 
West (in Eretz Yisroel), they interpreted it: 
‘She has fallen (but she shall fall no more). 
Rise, maiden of Yisroel.’ Rav Nacḥman bar 
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Yitzcḥak adds: Even so, Dovid went and provided 
support, through Divine inspiration. (Although King Dovid 
did not include a verse beginning with the letter nun 
alluding to Israel’s downfall, he foresaw the verse that 
would be written by Amos through Divine inspiration, and 
the next verse, which begins with the letter samech, 
reads): ‘Hashem upholds the fallen and raises up those 
who are bowed down.’ (which offers hope that although 
the maiden of Yisroel may have fallen, Hashem upholds 
the fallen.)” 

The explanation of the people from Eretz Yisroel 
seems hard to understand. The verse is a 
prophecy of doom, referring to the 
destruction of the land (as is obvious from 
the preceding verses). How can they 
explain it in the exact opposite manner – 
as a prophecy of hope?    

The Sefer Imrei Noam on Maseches 
Brachos answers this question by quoting 
the Gr”a zt”l as saying:  The verse has two 
meanings – one for good and one for bad. 
“She has fallen”, but she will fall no more. 
She will fall so far that it is impossible to fall 
any further. Once she falls to such a low 
level, it will be a sign that “the maiden of 
Yisroel will rise.”  

The Gr”a continues: This is the meaning 
of the Gemara (Chagigah 14A): “Yeshaya 
Hanavi cursed Klal Yisroel with 18 curses. 
His wrath did not abate until he said, ‘The 
youth shall argue with the aged one. 
(Which is the worst curse)’” Did Yeshaya 
hate the nation? Why did he curse them so 
terribly? The answer is that the salvation 
cannot begin until the nation falls to the 
lowest level. Thus, he was not calmed until 
he cursed them to fall as low as possible. 

We see that the salvation starts when 
we reach rock bottom. The low point of 
destruction is the beginning of rebuilding. 
We are guaranteed that we will be saved 
and redeemed, but the guarantee only 
must begin once we have fallen to the 
lowest of levels.  

This is also the explanation of the story 
of Rebbe Akiva. When he saw that the prophecy of Uriah 
was fulfilled – that a fox was waking in the Holy of Holies 
– he saw that the destruction was complete, and the 
nation had reached the lowest level of annihilation. Not 
only was the Bais Hamikdosh destroyed, even its place 
had become defiled. He saw that the nation had now 
reached rock bottom, and he knew that now he could 
hope for the prophecy of Zechariah to be fulfilled and the 
salvation to begin. For this reason, Rebbe Akiva first 
asked them why they were crying before he explained 

why he was laughing – for the more the reason for the 
crying was understood (the utter destruction of the Bais 
Hamikdosh down to the lowest level), the more the 
reason for the laughing could be understood.   

›› When One Reaches The Very Lowest Level, He 
Knows He Can Rely Solely On Hashem       

The Kli Yakar adds that the verse lists the directions in 
parallel to each other, rather than in order, to hint to this 
idea. The verse in Tehilim states (44:26): “For our soul is 
cast down to the dust, our belly clings to the earth.” The 

verse then immediately says: “Arise to assist 
us.” The Medrash (see Medrash Tehilim 
44:2) explains that one must fall to the 
lowest point before Hashem helps him.  

This is because one does not put his full 
bitachon in Hashem until he realizes that 
nothing else can possibly help him and the 
only One who can save him is Hashem. Once 
he comes to this realization, he calls out to 
Hashem with his complete heart, and he 
then is saved and Hashem raises him from 
the lowest point directly to the highest.  

For this reason, Hashem told Yaakov that 
when his offspring will be like dust and will 
be at their lowest point, and will realize no 
earthly force can possibly help them, He will 
come and raise them from the lowest point 
to the highest, He will take them completely 
from one point to the opposite – like east to 
west or north to south. 

This is the manner in which Hashem 
deals with Klal Yisroel. “He lifts the pauper 
up from the dust, from the garbage heap He 
raises up the needy (Tehilim 113:7).” He 
raises them only after they have fallen to 
the garbage heap. This is also seen in the 
words of Chazal (Megilah 16A): “This nation 
is compared to the dust and compared to 
the stars. When they fall, they fall to the 
ground. And when they rise, they rise to the 
stars.” Hashem leads the nation in a manner 
that they can fall to the lowest point, and a 
moment later He raises them to the level of 
the stars.     

›› Once Yaakov Reached The Lowest 
Level, He Was Ready To Receive The Brachos       

The Ran (Drashos HaRan Drush 5) famously asks: Why 
did Hashem Yisborach cause it to occur that Yitzchok loved 
Esav, rather than Yaakov, and Yaakov had to therefore 
acquire the blessings through trickery?  

The Rov of Kozheglov zy”a (in Sefer Eretz Tzvi, Toldos Taf 
Reish Pei Ches, D.H. Bereishis) answers by explaining that 
the greatest character trait is humility and lowliness of spirit 
(as is expounded upon in Sotah 5A). Therefore, the most 
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auspicious time to receive a blessing is when one is in a 
lowly situation. Yaakov Avinu was in such a situation. He 
saw that Yitzchok, his father, loved Esav more than he loved 
him and planned on giving Esav the blessings. And he saw 
that Heaven was not obstructing him from doing so. His 
heart was broken because of this, and he thought this 
meant that he was even lowlier than Esav. He therefore was 
now the perfect vessel to receive the blessings. This is 
stated in the Medrash (Bereishis Rabbah 65:11-15): “At that 
time he was bent and broken and he wept and his heart 
melted like wax…he then had no ego or self-worth.” Every 
man can learn from this that no matter how lowly and 
degraded he thinks himself to be, he is a vessel worthy of 
receiving the blessings like Yaakov. 

The Sefer Lev Eliyahu uses this lesson to explain the 
verse: “And He said, I am Hashem G-d of Avrohom your 
father and G-d of Yitzchok. The land which you are laying 
upon I shall give it you and your offspring.” He explains that 
Hashem was telling Yaakov that even though He revealed 
himself to his fathers in the light of the day, while He only 
spoke to him in the darkness of night, the land you are 
laying upon will be given to you – the land you are laying 
upon in fear of robbers and wild animals will be given to you 
and your children. When will it be given to you? When “your 
offspring will be like the dust of the land.”  

So too, Chazal say (Shemos Rabbah Beshalach 25:9): 
Hashem told Yaakov your children will be like the dust of 
the earth. When your children fall to the dust of the earth, 
I shall raise them and sprout them out in all directions.   

›› The Reason Animals Don’t Suffer Pain During 
Childbirth       

Rav Yechezkel of Kuzmir zy”a said that the more one 
places his trust in natural entities, the less Hashem provides 
Heavenly assistance to them.  

He brings proof to this from the concept of childbirth. It 
is known that animals do not suffer any pain during 
childbirth (with the exception of one breed of bird, as 
Chazal state). The reason for this is because animals give 
birth alone, with no assistance or help. Therefore, they 
know that they must trust solely in Hashem to help them – 
and He does so fully. People, on the other hand, give birth 
with a midwife or doctor by their bedside. Therefore, they 
depend somewhat on human assistance. Even though they 
certainly place their trust in Hashem as well, since part of 
their trust is placed in human beings their prayers are not 
100% directed solely to Hashem and are therefore partially 
imperfect. Therefore, although of course he helps them, 
they still feel some pain.  

It is known that Leah Imeinu was unable to naturally 
bear children (see Sforno Bereishis 29:31). The reason she 
merited children before her sister Rochel was because 
Rochel knew that Yaakov Avinu loved her the most and he 
would pray for her. She therefore depended partially on his 
prayers, and did not place her trust solely in Hashem. 
Because of this, her bitachon in Hashem was imperfect, and 

He withheld children from her.  

Leah, however, did not depend on Yaakov’s prayer on 
her behalf, as she knew she was not his favorite wife. She 
placed all of her faith and trust solely in Hashem, and she 
was answered immediately. Rochel, too, was answered 
after she stopped relying on Yaakov – as the Ramban writes: 
“Once the righteous woman saw she could not rely on 
Yaakov’s prayers, she returned to pray on her own to the G-
d who hears our cries. And then, ‘Hashem heard her.’”  

›› When One Cries Out To Hashem That “If You 
Don’t Help Me I Shall Perish”, He Is Obligated To 
Help      

Rav Nochum Zev, son of the Alter of Kelm zt”l, related a 
parable: An itinerant beggar once knocked on the door of a 
very wealthy man and asked for a donation. The wealthy 
man gave him a small amount of money. The beggar then 
asked him, “I heard that you give very large sums of money 
to some people, enough to cover all their needs. Why did I 
get such a small amount?”  

The wealthy man answered, “Some men who approach 
me for help are individuals who once were wealthy 
themselves but lost all their money. These are refined men 
who simply cannot go around the entire city knocking on 
doors and are not able or willing to do so. If I don’t provide 
them with everything they need, they very well may starve 
to death. Therefore, I feel forced to give them everything 
they need. You, on the other hand, are a professional 
beggar. You have the ability and temperament to go around 
knocking on doors and asking for money. If I don’t give you 
everything you need, you can still keep going around and 
asking others for money. Therefore, I don’t need to give you 
enough to fully support you.”  

The analogy is obvious. When a person “knocks on many 
doors” – meaning he has many tactics he uses to try to get 
what he needs and depends on many sources for his desires 
– cannot expect Hashem to provide him with everything he 
asks for when he prays to Him. Hashem will help him a little 
and will tell him to try to get whatever else he needs from 
the other sources he depends on. But when a person 
approaches Hashem as his sole provider and tells Him that 
he will not ask anyone else to help him besides Him, then 
Hashem is forced, so to speak, to help him fully and provide 
him with everything that he needs.  

This concept is seen in the Gemara in Shabbos (89B): “In 
the future, Hashem will tell Yisroel: Go to the Avos, they will 
rebuke you. Yisroel will ask: To whom should we go to? 
Should we go to Avrohom, who was told "Yado'a Teida" 
(your descendants will be enslaved) and he did not request 
mercy for us? Should we go to Yitzchok, who blessed Esav 
"V'Hayah Ka'asher Tarid (when Yaakov declines, Esav will be 
master over him)"? Should we go to Yaakov, who was told 
"Anochi Ered Imcha Mitzraymah” (alluding to four exiles), 
and did not request mercy for us? At this point Hashem will 
say” Since you desire My mercy, " If your sins will be like 
crimson, I will make them become white as snow.”  


