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והאספסף אשר בקרבו התאוו תאוה, וישבו ויבכו “ 11:4

 ”גם בני ישראל ויאמרו מי יאכלנו בשר

“The rabble that was among him cultivated a 

craving, and the B’nei Yisroel also wept once more, and said, ’Who 

will feed us meat’?”  What is the Posuk adding by using the word, 

 amongst him?”  Why does the Posuk use a double“ – ”בקרבו“

Loshon of “התאוו תאוה” to tell us that they had a Ta’avah, desire?  

The following Divrei Torah will expound on this topic, and perhaps 

support the P’shat offered in the closing paragraph.  

ן"רמב   What – ”והאספסף אשר בקרבו התאוו תאוה“ 11:4 – 

does it mean that they, “התאוו תאוה”, cultivated a craving?  They 

lacked nothing concerning food, for they had the Mon with which to 

eat to satiety.  They would make various delicacies with it, with very 

exceptional taste, but they constantly brought upon themselves a 

bad desire, like people who have a desire to eat coals, dust, or 

spoiled foods.  (Meaning that it is unnatural for one to have a desire 

for such foods.  However, they forced themselves to seek ways to 

create new craving that they should desire – that which they didn’t 

already have).   

שמשון רפאל הירש' ר   This refers to – ”והאספסף“ 11:4 – 

the Eirav Rav that came with Klal Yisroel when they left Mitzrayim 

and which was “בקרבו”, absorbed within their midst.  The doubling 

of the root letters (in the word ספסף – it is a repeat of the two 

letters 'ס  and פ' ) indicates that it was a repeated absorption, 

meaning that a multitude was absorbed.  The quiet א'  in the word 

 adds the nuance of meaning that the absorption was ”והאספסף“

primarily external (generally the letter א'  in the beginning of the 

word means internalizing, however here the א'  is not vocalized) and 

that those who were absorbed did not identify with the essence of 

the national union that absorbed them.  Although the Eirav Rav lived 

amongst the holy nation of Klal Yisroel, did they not adopt their 

ideals and way of life, rather as we see they had a negative effect 

upon Klal Yisroel.  “התאוו תאוה” – This was not desire that was 

aroused in them without their intention by external circumstances; 

rather, willingly and indulgently they fanned the flame of desire.   

 They – ”והאספסף אשר בקרבו התאוו תאוה“ 11:4 - פני דוד 

attempted to make it appear as if their intentions were L’shem 

Shomayim.  However the Torah bears witness that they did not have 

good intentions, rather their intentions were for their own purposes, 

and not L’shem Shomayim.   

 – ”והאספסף אשר בקרבו התאוו תאוה“ 11:4 - קהלת יצחק 

What was so abhorrent about this request from Klal Yisroel to 

receive meat, that it was considered a great sin?  They did not Chas 

V’sholom request meat that was not kosher; rather they wanted to 

eat kosher meat in a way that is Halachically permitted.  In essence, 

Klal Yisroel was requesting “extras”, that which they did not need.  

Did they deserve to be punished harshly for innocently requesting 

kosher food?  In truth, they deserved a great punishment for a great 

sin, for what they were seeking was something else entirely.  

Throughout the years in the Midbar, when Klal Yisroel would sin, 

there would be immediate retribution.  They made the Eigel, there 

was immediate punishment.  They believed the false reports of the 

spies, there was immediate punishment.  Korach and his people 

complained against Moshe, there was immediate punishment.  That 

is how it was in the Midbar.  When a sin is followed by immediate 

retribution, the one who sinned practically loses the ability to sin 

again, for he knows that if he sins again there will immediate 

punishment.  Klal Yisroel saw again and again that Hakodosh Boruch 

Hu was watching, and it is not worthwhile to sin.   This was done so 

that they would truly know that Hakodosh Boruch Hu runs the 

world.  This would be embedded in their hearts so that when they 

would enter the land of Eretz Yisroel, although there would no 

longer be immediate punishment, they would still know and 

understand that Hakodosh Boruch Hu runs the world, and this would 

help them refrain from sin.  This lesson was also given on an 

individual basis through the Mon.  The Mon is called bread, rolled 

dough and ground (Yuma 75a).  For Tzaddikim the Mon came to 

them in the form of bread – ready to eat.  For Resha’im it came as 

grain to be “ground” into flour in order to make bread.  For those in 

between, it came as rolled dough which still needed baking, but 

most of the work was already done for them.  The Mon also was not 

in the same place for each person.  For some it was on their 

doorsteps, others right outside the camp, and for others far outside 

the camp.  Again, it was based on the righteousness of the 

individual.  Each individual knew exactly where he stood with 

Hakodosh Boruch Hu depending on what he got as Mon, and where 

it was situated.   The location of the Mon was even more telling than 

the form in which the Mon came.  For if one had to go far to get his 

Mon, all would see that he had to go far to get his Mon, and all 

would know that he was wicked.  Arguments were adjudicated 

based on the location of the Mon.  If a husband and wife had a fight 

and each claimed that the other was not acting properly, it would be 

determined the next morning.  If the Mon was found by the 

doorstep of the wife’s father, then it would be known that the wife 

was correct. If it was found on the doorstep of the husband, then it 

would be known that the husband was correct.  This method worked 

with all fights. The wicked people were not happy with this 

arrangement.  They wanted to get rid of the Mon, so that they could 

act as they wanted and not be exposed.   They could not ask for this 

outright, so they came up with a plan to ask for meat.  They figured 

that they would be given permission to purchase meat from the 

neighboring Goyim (they were not far from some of the land of 

various other nations), and once they were there they would 

purchase wheat as well.  Once they would have wheat, they would 

not be subjected to having to retrieve their Mon from far places as if 

they were sinners, in this way they would not be embarrassed to 

continue sinning.  This was a great sin, for they were attempting to 

completely defy Hakodosh Boruch Hu.  Hakodosh Boruch Hu knew 

what was in their hearts, and knew of their diabolical plan, and they 

were punished appropriately.   

 ”והאספסף אשר בקרבו התאוו תאוה“ 11:4 - הכתב והקבלה 

– As Dovid Hamelech tells us, it was not just that they had a craving 

for a certain food, rather they were completely Kofer in Hakodosh 

Boruch Hu.  Tehillim 78:17-20 “But they continued further to sin 

against Him, to rebel against the most High in the parched desert.  

They tested Hashem in their hearts by requesting food for their 

craving.  They spoke against Hashem; they said, ‘Can Hashem 

prepare a table in the wilderness’?”  The Loshon of תאוה is a Loshon 

of borders, as in setting borders.  Bereishis 49:26 “ עד תאות גבעת

 endless bounds of the world’s hills.”  It wasn’t that they“ – ”עולם

wanted meat, rather they believed that Hakodosh Boruch Hu had 

certain boundaries, certain things He could do, but up to a point – 

and after the point He could no longer do it.   The Posuk does not 

say, “התאוו בשר” – that they craved meat, rather it says, “ התאוו

 meaning that they believed that Hakodosh Boruch Hu had – ”תאוה

certain limitations.  An example of what they believed to be a 

limitation of the capabilities of Hakodosh Boruch Hu was that He 

could not provide meat for them.  This is why Hakodosh Boruch Hu 

was so angry at Klal Yisroel.  It was not that they had a craving for 

meat, rather it was because they believed that the capabilities of 

Hakodosh Boruch Hu has some limitations, which of course is 

absolutely false.  

 – ”והאספסף אשר בקרבו התאוו תאוה“ 11:4 - חתם סופר 

Tehillim 145:16 “ומשביע לכל חי רצון” – “And satisfy every living thing 

with its desire.”  My master, the Hafla’ah explains this Posuk to 

mean that Hakodosh Boruch Hu satisfies every Tzaddik, (a Tzaddik is 
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called חי) so that he should be completely satisfied with what he 

has.  The Tzaddik should not be like those who when they have one 

Maneh they want two Maneh, rather they are always satisfied with 

what they have.  The אספסוף, the Eirav Rav, were not Zoche to have 

this Brocha from Hakodosh Boruch Hu, for they were not worthy.  

Therefore, as great as the Mon was, that just fueled their desire to 

have even more.  They therefore complained to Hakodosh Boruch 

Hu that their desires were not fulfilled.  Although Klal Yisroel were 

Zoche to have this Brocha of being satisfied with what they had, 

they followed after the cries of the Eirav Rav, and they cried along 

with them.   

 – ”והאספסף אשר בקרבו התאוו תאוה“ 11:4 - כתב סופר 

The word “בקרבו” seems to be superfluous.  Koheles 5:11 “ מתוקה

והשבע לעשיר איננו מניח לו לשון, שנת העבד אם מעט ואם הרבה יאכל ” – 

“Sweet is the sleep of the laborer, whether he eats little or much; 

the satiety of the rich does not let him sleep.”  Inherently, man is 

satisfied with what he has, whether he has little to eat or much to 

eat.  However, when he sees that his friend has more than him, he 

then develops the desire, and craves more than he has – he needs 

what the other person has.  The Asafsuf were inherently satisfied 

with what they had, the Mon, however, when they saw that there 

were those in Klal Yisroel who had sheep and cattle to eat, they 

developed a craving for it.  “בקרבו” – is a crucial word to understand 

the source of their cravings for the meat.  It was because they were 

“amongst others” who had meat, that they developed the craving 

for meat, and they therefore complained to Hashem.   

“ 11:4 - בן איש חי  בקרבו התאוו תאוה והאספסף אשר ” – 

Why does the Posuk say, “אשר בקרבו”, “that was among them?”  

Tzaddikim have one Yetzer to rule them, and that is the Yetzer 

Hatov.  The completely wicked also have one Yetzer to rule them, 

though a different Yetzer than the Tzaddik – the Yetzer Hara.  

Beinonim, those who are in between and are not a Tzaddik yet not a 

Rasha, they have two Yetzer’s within them that influence them: The 

Yetzer Hatov, and the Yetzer Hara.  The Gematria of “יצר” is the 

same as the word, “קר.”   The word, “ בובקר ” teaches us  - “  -קר  –' ב

'ב There were two (the first letter of the word a ”בו  tells is that there 

were two) Yetzer’s (as explained above, קר represents Yetzer) within 

them (the word בו, means within them). “והאספסף אשר בקרבו” – 

The Asafsuf had two Yetzer’s ruling them and were Beinonim.    

 – ”והאספסף אשר בקרבו התאוו תאוה“ 11:4 - עוד יוסף חי  

Why are these people who had desires for more called “אספסוף?”  

We know that one who allows himself to constantly follow after all 

of his desires, will continue to have even more desires, and it is 

something that is exceedingly bad for the body.  As we know, desire 

is one of the three things that causes one to leave this world, as the 

Tanna in Avos 4:21 says, “ שלשה דברים מוציאין את האדם מן העולם

והכבוד, התאוה, הקנאה: והם ” – “There are three things that remove a 

man from this world: Jealousy, lust, and honor.”  While these three 

things are found in all people, and we do not see that they are 

removed from this world, the Tanna is telling us that these three 

things are exceedingly harmful to man, and when one follows after 

any one of these three things in excess, it will be the cause of his 

removal from this world.  The Rambam says in the fourth Perek of 

Hilchos Dei’os that excessive eating is like poison and the root cause 

of sicknesses, for sickness comes to a person from bad food or even 

from good food when eaten excessively.  There is another desire 

that many lust after, and that is money, that one constantly desires 

more and more money, and is never satisfied with the amount he 

has.  This desire is exceedingly bad for a person, and will cause him 

to be removed from the world.  There was a story written in a Sefer 

that is a nice Moshol to bring out this point.  There was once a man 

whose job was to carry bundles on his shoulders all day.  He worked 

long hard hours, and barely had any food to put on the table for his 

family.  His family had never tasted chicken, meat or fruits and 

vegetables.  He never held a golden coin in his hand.  One day he 

began to contemplate his life.  He was devastated that he had 

nothing to look forward to.  Why was he destined to this life?  He 

wailed and cried, and fell asleep.  He had a dream.  Something that 

appeared to him like an angel came to him and told him that 

Hashem heard his cries and because of his tears He sent the angel to 

ask him for one request.  The man can request anything he wants, 

and Hashem would fulfill that request.  The man thought about it, 

and requested that anything he would touch should turn to gold.  

The angel laughed at the request but said it would be fulfilled.  He 

awoke from his slumber and went to touch a branch.  Lo and behold 

the branch turned to gold.  He was ecstatic that this blessing had 

come to fruition, and he would no longer need to be a peasant.  He 

began to think about all the riches he would have, and how he 

would build himself a magnificent palace with servants providing for 

his every need, for he would be the richest man in the world, with 

endless gold.  It was a hot day, and his throat was parched and he 

needed a drink.  He stuck out his hand and picked up his jug of 

water.  He was happy to see that the jug turned to gold, but the 

water in it remained water.  He then placed his lips to the jug and 

tried to drink the water, however, being that his lips touched the 

water, it turned to gold and he could not drink it.  At that moment 

he realized because of his lust for money, he would die.  All food and 

drink would turn to gold and he would not have any food or drink 

with which to sustain himself.  He realized why the angel had 

laughed at him, and he cried bitterly over his foolish request.  He 

suddenly awoke, and ran to touch a log to see what would happen.  

It did not turn to gold, and he was filled with joy.  He decided that 

from then on he would never desire what others had, but would be 

happy with what he had, carrying heavy burdens on his shoulders, 

with crumbs to eat and water to drink. “אספסף” is made up of two 

words, “ סף -אסף   is from a Loshon of gathering, while – ”אסף“ – ”

 is from a Loshon of cutting off.  One who gathers all his desires ”סף“

and tries to fulfill them, will be cut off from this world.   

 – ”והאספסף אשר בקרבו התאוו תאוה“ 11:4 - רבינו אפרים 

The א'  in this word is Rafui, weak (there are no Nekudos for it), to 

teach us that they were רפו ידיהם, they weakened their hands, from 

“ לופה של תורהא ” – “from the greatness of the Torah.”  Their lust for 

Gashmiyos came about from their lack of Ruchniyos.   

 – ”והאספסף אשר בקרבו התאוו תאוה“ 11:4 - מנחה בלולה 

First Klal Yisroel turned away from Hashem.  As a result of their 

turning away from Him, they ran after their physical desires.   

 Perhaps now we can have a better understanding how this 

sin was able to happen, and the cause of it.  One must connect 

himself to Hakodosh Boruch Hu through the Torah Hakdosha.  One 

who does so, Hakodosh Boruch Hu gives him a special Brocha that 

he should be satisfied with what he has physically so that he can 

focus on his spirituality.  One who does not have Torah is not Zoche 

to that Brocha and is therefore very susceptible to lust after that 

which he desires.  One should not search for new physical desires.  

The Posuk uses a double Loshon of Ta’avah here to tell us that they 

went looking for this Ta’avah.  They were trying to push themselves 

away from Hakodosh Boruch Hu, and that was their grave sin.  It was 

not that they just wanted a little bit of meat; rather they were 

seeking to leave Hakodosh Boruch Hu and follow after their every 

whim and desire in Gashmiyos.  Following after one’s physical 

desires is not only damaging to one’s Ruchniyos, but is even 

damaging to one’s Gashmiyos.  May we be Zoche to the Brocha of 

being satisfied with what we have, through our learning of the Torah 

Hakdosha.   


