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Yerucham Reich

Avraham sent Eliezer to Aram Naharayim to find a proper 
wife for Yitzchak. On his journey, Eliezer bypassed 

thousands of young ladies who lived a lot closer, perhaps even 
some of good character, but who were, by definition, not good 
enough, not special enough, not perfect enough, to be the 
wife of the tzadik  Yitzchak and the mother of Klall Yisrael. 
There was no one else worthy of producing the appropriate 
offspring.

When she finally conceives, after twenty years of 
marriage, Rivka is tormented by the roiling motions in her 
belly. Chazal tell us that when she passed a place of Torah, 
Yaakov would kick, as if eager to emerge. When she passed a 
place of avoda zara, Eisav would kick, as if eager to emerge. 
Furthermore, the brothers fought in utero, already at war with 
each other. 

Rivka came to understand that the little tzadik growing 
within her, Yaakov, was the product of her saintly husband, 
the tzadik  Yitzchak’s influence. And, sadly, the little rasha 
growing within her, Eisav, was the product of the legacy she 
carried with her from the home of B’suel and Lavan. 

If so, if it was Yitzchak’s influence that produced 
Yaakov, and her influence that produced Eisav, well, that 
could have been accomplished with any girl! Any local girl 
could have produced an Eisav. What was she needed for? 
What was the point of bringing her from Aram Naharayim? 
?אם כן למה זה אנכי 

I remember seeing this question, and answer, quoted in 
the name of Rav Shlomo Kluger. Rivka was told by God 
that two great nations would arise from her. Rashi cites the 
gemara, identifying two contemporary great men, Antoninus 
and Rebbe, one from each of those nations. 

There will be great people, even righteous people, who 
would emerge from Eisav too, but only if Rivka is their 
progenitor. She was, in fact, necessary, for History to unfold 
as it had to: without Rivka, the pure, the pious, Yaakov could 
not have been Yaakov, and whatever good would need to 
emerge from Eisav could not not have happened.  

But still, how is it possible for a perfect tzadik like 
Yitzchak to father a child like Eisav, a רשע מבטן אמו, rotten to 
the core? 

Here emerges an important principle and reality of life. A 
person can be born with a predisposition for good, but the 
circumstances of life can pervert him and bring about the 
opposite. And a person can be born with a predisposition for 
bad, but he can work on himself and make himself into a 
tzadik. He has free will, בחירה חפשית. Moshe Rabbeinu faced 
this challenge and emerged as Moshe Rabbeinu. Eisav faced 

this challenge, and emerged as Eisav Harasha. He had the 
opportunity to turn himself around, to absorb the lessons of 
his righteous parents, and serve the Ribbono Shel Olam by 
doing so. But Eisav failed.

And for that too, for that possibility, Rivka the tzadekes, 
daughter of B’suel and sister of Lavan th r’sha’im, was the 
necessary partner to Yitzchak.

And the is yet another dimension to this story, a lesson 
that is well to remember in orienting our lives.

Yitzchak and Rivka were, by God’s design, initially 
unable to have children.   We don’t know how many wives 
B’suel might have had, but we do know that Avraham had a 
child before Yitzchak, from another wife, and he had more 
children later, also from other wives. Such was the way of 
the world then, and such is the reality of life today for many 
people. 

Midrash Raba tells us that not only did Yitzchak and 
Rivka pray for children, they also so valued, and so cherished 
each other, that they also prayed and begged the Ribbono Shel 
Olam with all their hearts, Yitzchak that he have children only 
with the tzadekes Rivka, and Rivka, that she have children 
only with the tzadik Yitzchak.

And that too is a lesson in goodness, in devotion, in 
marital commitment, in the total, utter of appreciation of each 
other that makes marriage work, that makes married life so 
sweet for those so blessed. 

Yerucham Baruch Reich
Parashas Toldos 5776

WHY ME? 
אם כן למה זה אנכי?
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TALENTED OBLIGATIONS
R’ Akiva Eisenstadt  Rosh Kollel

In one of the most pivotal scenes in the Torah, an exhausted, 
tired and bedraggled Eisav drags himself in from the field 

and demands that the pot of red beans which Yaakov, his dear 
brother, is cooking be poured directly into his mouth. 

The Medrash describes the give and take between the 
brothers and the argument which ensued between them. The 
issue at hand was whether there was a point to the bechora- the 
right of the firstborn- in this world at all, or whether perhaps 
it was worthless.

Although Eisav was the firstborn, he argues against it and 
spurns it, subsequently selling it to Yaakov for this lone bowl 
of very red beans. 

Rashi, in one interpetation, explains the logic for Eisav’s 
contempt for the bechora; he reasoned that the birthright 
is just not worth the bother as one of the original rights of 
the firstborn was the avoda- sacrificial service in the beis 
hamikdash. Eisav argued strongly that the service consisted 
of too many difficult tasks and consequences to accept. There 
were too many precautions to take, so many sanctions; even 
transgressions penalized by death. Eisav said that he would 
probably stand to die on account of trangressing any one of 
the laws, and therefore argued against owning it. He therefore 
rejected and ridiculed it.

Rav Moshe Feinstein Zt”l  asks that if you think about it 
Eisav’s logic is somewhat understandable;  one could possibly 
commiserate with Eisav. Why should he accept the bechora 
when he felt that if it was too hard to maintain. He was afraid 
to commit and that is something which, at least on a basic 
level, is to be appreciated and understood. So why does the 
Torah describe his sale of the bechora in such a negative light? 
Why was his thought process percieved as being skewed?

The Yalkut Shemoni helps us understand what was wrong 
with Eisav’s perception of the world.

In the chronicles of Jewish history there was an evil, 
corrupt king Achav and his well deserved wife, the villainess 
Izevel-(Jezebel). They were the worst of the worst with 
murder, corruption and thievery as a way of life.

One of their most heinous and contemptible crimes was 
the murder of Navos hayisraeli. 

Navos was a relative of the king and had the misfortune 
of owning a beautiful, well tended and lush vineyard adjacent 
to the land of Achav. Achav saw it, wanted it, yet was rejected 
from owning it. He wanted it badly and sulked at home about 
it until his dear wife Izevel concocted a plan which accused 
Navos of blasphemy and had him put to death, thus leading 
the coveted field into the hands of Achav. (for a broader 
understanding of this subject see sefer Melachim perek 21)

Although it is clear that Navos was innocent of blasphemy, 
our sages wondered and wanted to understand why Navos 
deserved such a fate. It was understood by the Sages and 
axiomatic that there was a reason why divine justice allowed 
him to be killed.  

The Yalkut Shemoni answers that Navos had a beautiful 
voice with which, when he would pray to God during the 
Shalosh regalim (Pesach, shavuos and sukkos), would inspire 
the thousands of pilgrims who would journey with him to 
the beis Hamikdash. It was a great experience for them, they 
enjoyed it and he provided that spiritual experience.

One year, out of a laziness, he decided that he was not going 
to go to Yerushalayim and the divinely inspired protection 
that the Torah promises to those that go to Jerusalem for the 
festivals was removed. The year that Navos decided not to 
use his great talent in service of Hashem was the opening for 
Achav and Izevel to strike.  

The lesson is clear; when Hashem has blessed you with 
a certain talent, with a certain ability, you have to harness it 
for the sake of heaven; you should learn how to serve with 
it the interest of Hashem, who gave it to you and one should 
try to never shirk the abilities and potential that Hashem has 
fostered inside him.

Rav Moshe Feinstein writes that this is why Eisav was 
indeed incorrect with his approach to life. 

Eisav’s fear of obligation, requirement and duty does not 
at all justify his rejection of what Hashem had given him; the 
rights of the first born. When it comes to Torah and Mitzvos 
one should try to achieve them, accomplish them, even if he 
feels that he might not be able to complete them, perform 
them correctly or partake in them in best manner possible.

Hashem has given all of us an ability to perform Mitzvos, 
we have to try to do them to the best of our abilities. 

Shirking them, spurning them, rejecting them is obviously 
not an option that we should ever contemplate.

What we have to consider is the idea that is that all that 
Hashem presents with in life may be an opportunity to rise to 
a higher and greater level. 

Rabbi Paysach Krohn tells this beautiful story in his latest 
work, Along the Magid’s Journey:

In 1939, the Nazi Gestapo shut down Rabbi Moshe 
Schneider’s yeshiva in Frankfurt, Germany. With tremendous 
effort and support from the English community, he was able to 
relocate the school to England. Survival during that horrific 
period was both a tremendous spiritual and physical challenge 
but two boys in the Yeshiva helped meet that challenge. 
They both were named Moshe. One Moshe would rise in the 
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R’ Akiva Eisenstadt

PARSHAS TOLDOS. THE POWER OF A HOLY ENVIRONMENT 
R’ Boruch Yechiel Schreiber

Toldos (27:28) VaYarach es reiach bigadav 
VaYivaracheihu. Yitzchok smelled the fragrance of 

Yaakov’s garments and blessed him. Rashi says, although 
Yaakov was wearing the goatskin coat of Esav, the fragrance 
of Gan Eden entered the room with Yaakov and gave it a good 
smell. 

The Midrash (Rabbah 65; Yalkut Shomoni 115) states 
that the word “Bigadav”, meaning his clothing can be read, 
“Bogdav” meaning his traitors. The posuk is referring to two 
renegade Yidden, Yosef Meshisah and Takum Tzeroros. These 
two traitors of Klal Yisroel violated the Torah and Mitzvos but 
nevertheless repented and died Al Kidush Hashem. 

The Midrash is telling us that YItzchok smelled the 
fragrance of even these traitors of Klal Yisroel, who ultimately 
met their death in holiness. 

The obvious question is: why here? What connection 
does the good smell of these Rishoim, because they repented, 
have with the story at hand of Yitzchok giving the Brochos to 
Yakov and Esav? 

To better understand this, let us examine carefully what 
took place with Yosef Meshisah. The Midrash relates that during 
the time of the destruction of the second Bais Hamikdash, our 
enemies were scared to enter the Bais Hamikdash and urged 
Yosef Meshisah to enter first. As a reward they offered him 
to keep anything he finds. When he exited with the golden 
Menorah, they reneged on their promise, and insisted he go 
back and take something else instead.

At this point, the Midrash relates, Yosef wouldn’t go back 
in. They whipped him relentlessly but he refused stating “is it 
not enough that I have angered my creator one time, how can 
I do it again?”  

The Midrash is difficult to understand. Yosef Meshisah 
was a known Rasha. The Midrash calls him a “traitor” of Kal 

Yisroel. It seems that when he was asked to enter the Bais 
Hamikdash and remove the Menorah, he had no problem 
doing so. What happened the second time?  Why did he refuse 
to such an extent that they punished him unremittingly, but he 
wouldn’t budge? 

Says the Ponovezer Rav ZTL, there is one thing that took 
place after he went in the first time. He went in. The mere 
fact that he entered such a holy place had such an impact on 
him, and infused him with such kedusha, that he just couldn’t 
do it again. 

This teaches us the effect one gets from his environment. 
When in the presence of kedusha, the person is permeated 
with kedusha. Unfortunately the other way around is also 
true. When in the presence of impurity, it will have a negative 
effect. 

In an interesting Responsa written by The Tchebiner Rav 
ZTL, he responds to a question if it would be permitted to rent 
a ballroom that was used during the year for impure events, 
and use it during the Yamim Noraim for Rosh Hashana and 
Yom Kippur davening. The Rav answered “Heaven forbid to 
choose such a place to pour out ones heart in prayer”. 

Explaining his position, the Rav brings a Mishna in Avos; 
“Two people are sitting without discussing Torah, this is a 
Moshav Leitzim”. Why would this one time lacking of Torah 
discussion, create a Moshav Leitzim? The Tchebiner rav brings 
an answer from Rav Shmelke of Nikalsburg. The Mishna does 
not mean that because they didn’t discuss Torah it became a 
Moshav Leitzim. Rather the Mishna is explaining, how is it 
that two men should be sitting together and no Torah should 
cross their lips. Answers the Mishna, it must be because this 
place was earlier a Moshav leitzom. It was a place that was 
used constantly for impure events. Now it’s no wonder that 
anyone utilizing this space will be affected by the impurity of 

early hours of the morning and pick up leftover bread from 
a generous bakery. Carrying the bags of bread and leftover 
rolls while walking through the bitter cold was not easy, but 
Moshe never missed his duties. In fact, he often took the place 
of other boys who were supposed to do the chore.

The other Moshe also woke up early. He led a special 
learning session before dawn. He encouraged his friends to 
make the extra effort - which they religiously did.

After years of uninterrupted efforts, one day the boys got 
public recognition. Rabbi Schneider blessed them in front of 
the entire school. “Moshe who shleps the bread is not only 

schlepping today’s bread. One day, he will help distribute 
bread for thousands of people. And the Moshe who is 
concerned with spirituality of others will continue to do so in 
years to come,” announced the Rosh Yeshiva. “Their actions 
today are only seeds of the future.”

His words proved true. Moshe, the bread-shlepper, 
became Moshe (Paul) Reichman, one of our generation’s most 
benevolent philanthropists. Moshe, the young teacher, became 
Rabbi Moshe Shternbuch, Rav in Johannesburg, South Africa 
and Har Nof, Israel, an author of prestigious books on Jewish 
Law, and a teacher of thousands. 
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the area and that’s what prevented them, albeit subconsciously, 
from discussing Torah at that place. 

This shows us how an area is permeated with the 
happenings that take place there and this will have an 
everlasting effect on those in its presence. If this is the case, 
it’s self-understood that when possible one should refrain 
from Davening in a place that was used for impure events.  

Now we can better understand the connection between 
Yitzchok smelling Yaakov’s coat, and the repentance of 
Yosef Meshisah. Yakov was wearing Esav’s coat. This Coat, 
the Midrash tells us, was stolen by Esav from Nimrod. This 
coat was saturated with robbery, murder and all sorts of evil 
activity. How can it be that Yitzchok sensed a smell of Gan 
Eden, when Yaakov was wearing this coat? Didn’t we just 
learn that places and object are infused with the activities that 

take place within/around them? 
The Midrash is referring to this question, and tells us that 

the Posuk itself alludes to the answer. Don’t read the word 
Bigadav – his clothing, but rather Bogdev – his traitors. How 
it is that Yosef was able to change so rapidly and repent? 
Because the Kedusha of the Bais Hamikdash overpowered all 
the negativity and aveiros he performed his entire life. The 
same is with Esav’s coat. Until Yaakov put it on, it definitely 
reeked from all the Aveiros performed with it. But as soon as 
Yaakov put on the coat, his holy body created such an effect 
that Yitzchok was able to smell the fragrance of Gan Eden. 
So too says the Posuk, the traitors of Klal Yisroel if and when 
they will come in contact with Kedusha, it will have an effect 
on them, until we can smell within them the fragrance of Gan 
Eden. 

R’ Boruch Yechiel Schreiber

WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

What is Gelotology?
This is the study of laughter and its effects on the 

body. There are many in the medical field which postulates 
that the utilization of humor can be employed as a therapy 
which helps a patient cope with the physical and psychological 
issues that he encounters.

So how do we define what is humor?
Finding something humorous is the feeling that we 

experience when we suddenly encounter that which was 
not expected. Laughter is the expression of our discovery of 
this newly revealed outcome which we did not previously 
anticipate.

Rabbi Avraham Steinberg Shlita focuses our attention 
to Yitzchak Avinu, whose very existence evokes humor. He 
explains that Avraham Avinu was well respected in his time, 
but so many people within his generation were assuming 
that his death would mark the end of his legacy. The reason 
being is that he was without child and no one imagined that he 
would ever have one.

Therefore, it was with tremendous surprise and completely 
unanticipated when all of a sudden at such an old age Sarah 
conceived and had a child. Avraham and Sarah laughed. They 
laughed in joy and at the fortunate result that they many 
thought would never be. The very name Yitzchak means 
laughter. The very thought of this occurrence brought laughter 
to everyone’s heart.  Many felt Hashem’s hand in all of this 
rekindling a lost hope. The laughter was one of elation and 
jubilation, of that which seemed so unbelievable of actually 

ever occurring.
Yet, laughter is not confined to the context of this one 

defining scope. There is another type of humor which presents 
itself within this narration. Let us look at the beginning of 
this week’s perasha which can give us more insight. It states, 
“And these are the offspring of Yitzchak son of Avraham – 
Avraham begot Yitzchak” (Toldot 25:19). The question is 
raised on why the repetition of the same point at the end of 
the verse “Avraham begot Yitzchak.” The verse already stated 
quite clearly that Isaac was the son of Abraham. 

Rashi (1040-1105) conveys that the first part of the verse 
was solely to demonstrate the point about lineage, just as 
it expresses. The second point of stating “Avraham begot 
Yitzchak” is to answer an entirely different issue. The scoffers 
of Avraham’s generation were spreading the notion that Sarah 
became pregnant from Avimelech when he captured her. She 
spent many years with Avraham, they reasoned, and yet she 
was not able to conceive. They then laughed and mocked at the 
notion that Avraham could possibly be the father of Yitzchak. 
They laughed inappropriately, a laugh that was not in joy but 
in degradation. This is the humorous chuckle of the “leitz”, 
the Hebrew word for the scorner. These ridiculers concluded 
that Sarah was only able to conceive after her abduction by 
Avimelech.

So what did Hashem do? He formed Yitzchak’s face to 
resemble that of Avraham, it would be an indication to all that it 
was only through Avraham that Yitzhak was conceived, hence 
the latter part of the verse which proclaims this testimonial 
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“Avraham begot Yitzchak.”
We see then that there was a concern of the scoffers’ 

influence, enough of a concern that Hashem arraigned events 
to invalidate their assertion and the Torah itself bears a textual 
demonstration to rebut their claims.

Why do we need to be weary of the scoffer’s laughter?
The Ramchal (1707-1746) explains that the scoffer utilizes 

jest and derision to prevent themselves from seeing that which 
is important in life. The scoffer laughs, not in appropriate 
humor, but in derision. He scoffs because he does not take 
life seriously. He ridicules important issues and cannot have 
a productive conversation. Shameful humor is used by him to 
detach any accountability to change. 

Consider a person that lives a decadent lifestyle, he 
may see a religious family man as a threat to his way of 
life. Instead of addressing his own concerns about religion, 
marriage and family, he may instead look to make fun of 
this man. Now he has diminished his worth and the desire 
to reflect on the significance of the man’s values. It instead 
becomes non-appealing and without merit to him (Mesillat 
Yesharim, Chapter 5). An even greater challenge is then faced 
by the victim of these derisive attacks, how does he, which is 
on the receiving end of scorn, deal with it? For many, those 
condescending comments not only influence how others see 
him, but sadly, we find that it influences how he may see 
himself. It may cause hesitation, uncertainty, and reservation 
about the path that he has chosen.

Applying this to our personal lives, we should know that 
the lessons of the Torah are practical lampposts which are 

there to guide our way. We live in a time where the Jewish 
existence can be the victim of scoffers and scornful remarks. 
They may laugh at our rituals and customs, at our beliefs and 
priorities, at our persistence and focus. They may find us to 
be naive; having trust in one G-d and having our existence 
depend on his Will. These are the tools of the scoffer, to give a 
questionable eye, a stealthy smirk, or a hard felt laugh. These 
are his ammunition, preventing himself from ever being able 
to see clearly and driving a doubtful nail into our hearts.

How to we protect ourselves from all of this?
The formula is quite simple.  We need to follow the 

deeper message that is being conveyed to us, following the 
exact prescription that Hashem prescribed in dealing with 
the scoffers of Avraham’s generation. The answer was that 
Yitzchak’s face was made to mirror that of Avraham’s. We 
must do the same for ourselves. We must formulate and 
pattern the face of our own Judaism in the likeness of our 
father, Avraham Avinu. We must reflect his strong character 
and conviction, his understanding and foresight, and stay 
protected as he did, within the shield of his faith. We must 
be ambassadors of devotion and loyalty, emulating the ways 
of G-d, showing the distinct and special qualities of what it 
means to be holy. We must be a walking Kiddush Hashem, so 
that it is apparent to all, what is the true depiction of Hashem’s 
sacred nation.

It is only when that mirror of certainty is held high for 
everyone to see, that the scorn of the scoffer becomes hushed. 
The only sound left to be heard is the joyful laughter of truth 
– the sound of what it means to be a Jew.

R’ Aharon Finkelstein

Q: Is there any prohibitions that one should be aware of 
when causing damage to another person?

A: Aside for the obvious obligation to compensate the victim 
for the cost of the item being damaged one may also be 
encroaching on other issurim, specifically:

1) Lo Sigzal/stealing- As is clear from the Shulchan 
Aruch one enters the realms of g’naiva even if he 
steals but a nominal amount from someone else. As 
is stated explicitly this is even if,       -one does it to 
teach a lesson (i.e. one gets tired of having to move 
his tenant’s stroller from the front of his door so he 
puts it somewhere else that can’t be found)                                                           

-one steals for a joke (i.e. takes away a child’s lollipop in order 
to get the child to think that it’s missing, or someone plays a 
practical joke on his roommate by moving hiding his stuff)                 
-one does so in order to benefit the victim (i.e. in looking to 
get someone money in an honorable fashion one may figure 
to intentionally steal from him and then have to pay him back 
keifel/double). Therefore if one damages another party he 
may possibly be transgressing this prohibition. 

2) Lifnai Iver Lo Sitain Michshal/one should not put 
a stumbling block in front of a blind man- Some 
interpretations of this verse does not literally translate 
the words and thereby learns it to mean that one 
should not mislead another with bad advice or into a 

HALACHIC PERSPECTIVES: DAMAGING OTHER PEOPLE
R’ Heshy Kahan|Chaver HaKollel
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situation where he will transgress an avairah.1 Others 
however are literal in understanding this prohibition 
that one may not put a physical stumbling block down 
in front of another person. This may also be an issue 
if one were to leave something around that can cause 
damage to a passerby as if so he may transgress this 
issur.

3) Lo Sassim Damim B’baisecha2/one should not 
bring (something that may cause) blood into one’s 
house- the Gemara3 learns that one should not bring 
an unsafe ladder or a viscous dog into one’s house 
because of this prohibition. It goes without saying 
that one would transgress this as well if he were to 
bring anything into one’s domain that is prone to 
cause damage to others living with him.

4) Bal Tashchis4/one should not waste things-We learn 
that there is a prohibition to let things get ruined for 
no reason5 and therefore if one is callous with another 
person’s possessions he may be transgressing this 
issur. 

5) Lo Sa’amod Al Dam Rai’echa6/one should not stand 
by the blood of his brother-There is a problem to 
stand idle as a fellow Jew is in danger. If one were to 
be in a situation where he can prevent someone from 
getting damaged he should prevent it as otherwise he 
may be transgressing this prohibition (albeit this may 
be more indirect damage nonetheless many hold that 
this is associated with adam hamzik as it is leaned out 
from the premise that one may not withhold testimony 
that he knows may help his friend as he is indirectly 
causing him damage.)

Q: Now that there are established prohibitions that one 
may transgress when damaging another are there any 
specific criteria that would initiate liability?

A: As is brought down explicitly in the Mishnah7 that a person 
is obligated to pay if he damages:

•	 when awake
•	 when sleeping
•	 on purpose
•	 by accident

it seems that one is liable to compensate no matter what the 
circumstance.

Q: If the above statement is binding how can the very 
next Mishnah8 state that if one places his item in a public 

domain (during the night) and another comes and trips 
over it thereby damaging the item he is not obligated to 
pay for that item?

A: As is discussed by Tosefos9 the second Mishnah is 
discussing a case of which is “ones gamur” meaning a 
“complete accident” of which was totally beyond one’s 
control to anticipate. A proof is brought from the Yerushalmi 
that if someone puts an object (i.e. crystal vase) right next to 
someone after he went to sleep then he would not be obligated 
to pay even though a sleeping man is usually liable as there 
was no way to anticipate such an event to happen. Therefore 
if someone:
	turns his car onto a street corner and splashes someone 

standing near a puddle10 
	sits down on a public bench that somebody 

momentarily placed his glasses on
	uses a cup to wash in a public bathroom (i.e. 

dormitory) and only later finds out that there was 
something valuable inside (i.e. contact lenses) that 
got washed down the drain

then he would not be liable as these were all clearly unforeseen 
circumstances. 

Q: Are there any circumstances where we are more lenient 
in obligating someone to pay for damages?

A: In a scenario where it is understood that damage may take 
place and one nonetheless partakes in the event regardless it 
is understood that he is forfeiting his right to be compensated 
for damaging.11 Therefore one can say that when:
	two people are wrestling and one of them gets hurt12

	boys are playing basketball and someone’s glasses 
break when going for a rebound

	someone breaks his finger when trying to nab a line 
drive in baseball13

	people dance to a lively tune in a tight circle at a 
simcha and find their suit badly soiled

	kids are left to play by themselves Shabbos afternoon14 
and end up injuring one another

the damager would not be liable to pay as there is an 
underwritten understanding as to what natrually results from 
these activities.

Q: Is one obligated to pay if the victim got damaged on his 
property?

R’ Heshy Kahan
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A: In general if one enters someone else’s private property15 
and incurs a loss the damager is free of any liability16 as he can 
instantly respond “what are you doing in my property”.17 This 
is brought down where the Gemara discusses someone who 
blocks the entrance to one’s house with his barrels and the 
homeowner breaks through the barrels in order to leave his 
home he need not pay for the damage. Therefore if;
	someone is blocking one’s driveway and by trying 

to squeeze out he scratches the bumper of the car 
sticking into his property

	someone is a guest by a Shabbos meal and snags a 
hole in their suit from a loose nail etc.

	a person dirties himself from a stain on a car seat 
while getting a ride with the owner of the car

then the damager need not pay in such conditions. 

Q: Are there any common situations that one may be 
obligated to pay when damaging that people are not aware 
of? 

A: A very common case of damage happens in the supermarket. 
As if one;
	places a heavy package on top of the egg section
	drops a jar on the floor while reaching for something 

else
	rips a bag of sugar while looking to lift it up
	splatters a yogurt as it fell through his cart 
	has a child that opened up all the candy in the nosh 

section18

	puts back an item in a precarious position on a shelf 
where it is guaranteed to fall 

then one would be obligated to pay for any damages incurred 
and cannot go on any assumptions that the store owner forgives 
the compensation and must check in with him to be sure19 (it 
should also be understood that merely asking a worker being 
paid minimum wage if the owner forgives the payment would 
not be a suffice mechilah).

Q: How conscientious should one be in regards to being 
careful not to damage someone else?

A: One can glean the proper attitude that one should have from 
none other then David Hamelech.20 In the midst of war with 
the Philistines there was a realization that a simple strategic 
tactic would be able to singlehandedly wipe out the enemy. 
It was discovered that the Philistines were hiding inside the 
high barley plants of someone’s field and a mere start of a 

fire would consume the army efficiently and effectively. There 
was a caveat though...the barley field belonged to someone 
else. Dovid Hamelech proceeded to send a halachic question 
to the Sages in the midst of the chaos and bedlam of war if 
in the face of threat to life would one be allowed to damage  
property.21 We see from here just how intensely cautious 
one has to be that even in the face of death one may not be 
frivolous with someone else’s money.

Q: What was the reply of the holy Sages?

A: To further prove the severity of damaging someone else 
property and the awe of which one must hold of another s 
possessions the response of the Chachamim was even more 
telling. As they ruled that Dovid Hamelech may....not burn 
down those plants, as taking one’s perutah is tantamount to 
taking one’s life. While the understanding of this verdict is 
that one may not do damage to save one’s life only if he has 
no intention22 of paying the victim back,23 we can definitely 
appreciate the care and concern one must have to protect and 
uphold the dominion of one’s fellow man.
 

FOOTNOTES
1. The quintessential case of lifnai iver brought down in the Ge-

mara in Avodah Zarah 6a is exactly that where someone brings 
a cup of wine to a Nazir who is situated in a place where he 
otherwise can’t get to wine

2. Devarim 22
3. Kesuvos 41b
4. The actual issur is not to waste trees for no reason but is learned 

to others things as well
5. Devarim 20:19
6. Vayikra 19:16
7. Baba Kamma 26a
8. Ibid. 27a
9. Ibid. D”h U’Shmuel
10. While the new Honda cars all have reverse cameras as well as 

a video of the right side of the vehicle they still have not come 
out with a camera that lets the driver see what is taking place 
underneath his automobile. Obviously if one has another lane 
to change to or notices the large puddle as he’s turning and can 
slow down to minimize the damage then one is obligated to do 
so.

11. Sma C.M. 421:10
12. S.A. C.M. 421:5
13. As opposed to the scenario where one would throw a bat and 

damage someone as that would obligate someone to compen-
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sate the victim as its clearly negligent on the part of the damager
14. Be’er Hagolah 378:200
15. As heard from Shmueli Newman Esq of the firm Jones & Jones 

LLC that this is unlike American law where a licensee and/or 
invitee (which is inclusive of mailman, friends, guests) can sue 
for negligence even if injured on your property. This is known 
as premises liability where one has a duty to provide a reason-
ably safe environment to his licensees/invitees.

16. For more intricate legal counsel in how this relates to the tech-
nical legalities of practical law one can speak with renowned 
lawyer Mitchel Shpelfogel at (917) 612-4757

17. Or as the Gemara in Babba Kamma coins this idea via torcha 
b’rishusi m’ai b’oi (what is your animal doing in my domain 

that I have to pay for the damages that it incurred...)
18. Although in general a minor is not obligated to pay for dam-

ages if one places a child in a situation where it is impossible 
for him not to damage then it is directly contributed to him and 
considered adam hamazik

19. Obviously to enhance good customer relations it would be pru-
dent for the owner to look the other way nonetheless he must be 
notified and let to make the decision himself

20. See Shmuel 2:23
21. Baba Kamma 60b
22. This is the approach of Tosefos
23. But if one has in mind to remunerate his friend then he obvi-

ously may damage something to save his life

R’ Ari Madel
THE AFTERMATH

‘…and Esav despised the birthright.’ (25; 34)
As the boys grew older, Yaakov took a liking to studying 

Torah while Esav enjoyed hunting through the fields. After 
finishing an exhilarating day out in the field, Esav comes home 
to find Yaakov cooking up some lentils. Rashi makes a point 
to note that this episode took place immediately following the 
death of Avraham, as he shouldn’t bear witness to the path of 
life that Esav chose for himself.

As the pasuk informs us, Esav came in and demanded 
some food from Yaakov; ‘Pour into [me] some of this red, 
red [pottage], for I am faint’. (25; 30) It was at that point that 
Yaakov convinced Esav to sell him the rights to the firstborn-
which he did. ‘Sell me as of this day your birthright. Esav 
replied, Behold, I am going to die; so why do I need this 
birthright? And Yaakov said, ‘Swear to me as of this day; so 
he swore to him, and he sold his birthright to Yaakov.’ (25; 
31-33)

If you will notice, right after Esav agreed to sell 
the bechora to Yaakov is when he actually demonstrated how 
he despised the bechora. Yet, the Torah didn’t mention that 
until after the entire story was over. Why did the Torah wait 
until the conclusion of this segment in the parsha to inform 
us-that now-‘…and Esav despised the birthright.’ (25; 34)?

The Dubna Maggid offers an unbelievable answer, with 
a story.

There was a boy that came into yeshiva with a brand new 
fifty dollar toy. All the other boys were jealous of this toy and 
wished it was theirs. In middle of the day, the boy with the toy 
noticed that a friend in the class had a donut-full of sprinkles-
and it had caught his eye. He walked over to him and asked 

for a piece but the boy refused. A while later he returned to 
the boy hoping he would have a change of heart, but once 
again the boy responded in the negative. The boy with the 
donut realized that this was his chance, so he said to him ‘if 
you give me the toy I will give you the donut.’ At that point the 
boy with the toy was extremely hungry and his stomach had 
begun to growl heavily. With the hunger pains in full gear, he 
agreed. As soon as his hunger subsided he realized how silly 
he was and how it wasn’t a fair trade. He walked over to his 
friend and explained that he was really hungry and it really 
wasn’t fair because he wasn’t thinking, etc…and he regretted 
the whole transaction.

Sometimes people cave in and may do things for 
immediate satisfaction. Yet, at the end there is always a feeling 
of remorse which proves that what was done previously was 
really due to bad judgment. 

The Torah came to tell us that Yaakov got him; he played 
on his emotions. Esav ate, got up and left as if he got the 
better end of the deal. Up until now we can say that he was 
extremely hungry and that he really was a good guy, yet his 
hunger consumed him. But after all is said and done take a 
look at what his feeling were. No regret, no remorse; nothing. 
He couldn’t care less as to what had just happened. Now, was 
the ultimate sign that the bechora meant absolutely nothing to 
him at all, even from the beginning. 

If we think about it it’s like that with everything. We all 
make mistakes and we do things we aren’t supposed to do. 
But whether it’s defined as who we are or not- can also be 
based upon the outcome, afterwards.  Was there any element 
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And Yitzchak entreated Hashem [through prayer]... for 
[Rivka] was barren. The pasuk should have stated the 

opposite: Rivka was barren and therefore Yitzchak davened 
for her! Why does the pasuk reverse the proper order? The 
Gemara in Yevamos (64a) tells us: Why were our imahos 
barren? Because Hashem longs to hear the prayers of 
tzadikim. Hashem wishes to hear their tefillos and therefore 
gives them reason to daven. He wishes for them to come 
closer to Him and gives them the push to do so. The fact 
that Rivka was barren was not the cause for Yitzchok’s tefillos. 
To the contrary! The cause for her being barren was so that 
they daven. This, says Rabbeinu Bachya, is why the Torah 
first states that Yitzchak davened and then that she was barren; 
the pasuk demonstrates that the tefillah was the ikar - indeed, 
it was the reason for her being barren. 

Rivka was suffering tremendously during her pregnancy. 
Realizing the abnormality of her situation, she went 
lidrosh es Hashem, to seek Hashem. Rashi explains: She 
went to inquire of Hashem what will be at the end of her 
pregnancy. Ramban, however, argues that derisha is found 
always in the context of tefillah. She went to seek Hashem - to 
daven to Hashem. This is also the interpretation of Targum 
Yonasan. Another explanation is set forth by Targum Onkelos: 
She went to seek instruction from Hashem. She though that, 
perhaps, she is guilty of sin and is therefore suffering. She 
seeked instruction as to how to rectify her possible misdeeds.

Though the two Targumim explain Rivka’s action 
differently, the point is one and the same. She understood 
that her situation was a message from Hashem. Hashem was 
telling her to come closer. Rivka did so by davening or by 
seeking instruction as to how to perfect her actions.  

The beginning of the parsha reiterates Rivka’s lineage. 
Rashi tells us that this tells her praise: Although she was the 
daughter and sister of wicked people, she did not learn from 
them. This seems difficult, for while the Torah indeed tells now 

of her wicked family, it does not tell us anything about Rivka. 
Where we do we see that she did not learn from them? Be’er 
Yosef explains: Lavan and family were known for utilizing 
sorcery, magic, and divination. The natural reaction for Rivka, 
going through a difficult time, would have been to run to a 
diviner. But, she did not learn from them. She did not go with 
the flow. Instead, she went to seek Hashem. She realized that 
running to these people is pointless. What Hashem wants is 
for us to get the message and come close to Him. 

We are all familiar with the pasuk: Dirshu Hashem 
be’himotzi - Seek out Hashem when He is available. The 
Gemara explains this as dealing with the aseres yemei 
teshuvah, when Hashem is close to us. When Hashem is 
available to us, make sure and seek him out. Daven to Him 
and seek instruction from Him as to how to get closer to 
Him and how to maintain that closeness. When Hashem 
takes a step towards us, we must try and come closer to Him. 
While the Gemara discusses a time frame in which to “seek 
Hashem,” the same is true with respect to situations. When 
Hashem sends a message, we must get the message. We must 
think: Perhaps, Hashem seeks my closeness and wishes for me 
to daven, as Yitzchak did for Rivka and as Rivka did herself 
upon realizing the abnormality of her situation. Or, perhaps, 
Hashem wants me to rectify a misdeed, and so I must seek 
instruction with respect to perfecting myself, as Rivka did as 
well.

We say every day vidivrei nifliosecha asicha, I will 
speak the words of Your wonders. What does the words of 
Your wonders mean? The pasuk should just say I will speak 
of Your wonders! Rav Hirsch (Tehillim 148:4-6) explains: 
It is not simply the wonders of which I will speak, but their 
“words,” the lessons which they teach, asichah, I will declare 
those lessons once my heart has understood them through 
meditation. When Hashem performs wonders, it is no big deal 
to tell them over. One must meditate and discern the words of 

R’ Heshy Kahan

of regret? If there was no remorse and zero guilt of what had 
just transpired then that can be a clear sign of who you may 
be.  But even after one falls and gives in to their yetzer hara 
due to a burning desire- but immediately regrets it-it can 
define them that it is not who they really are.  They’re above 
it-but they fell. 

That’s how we can explain how he despised the bechora; 
he did something wrong but felt no remorse.

We as humans make mistakes. But we cannot allow our 
actions to pave the way of life for us. Our lifestyles should 
come before we perform them, and if we slip-there should be 
a feeling of remorse.  By doing so and showing the Ribono 
Shel Olam that we are trying our hardest-He will surely send 
us a much needed yeshua and redeem us from this terrible 
galus. 



the wonders. What is the lesson? I will seek to understand the 
lesson and then speak of the lesson I have learned. 

Similarly, we say every day in Ezras, ashrei ish 
sheyishma lemitzvosecha, veSorascha u’devarcha yasim al 
libo, Fortunate is the man who will listen to Your mitzvos, 
and he will take to heart Your Torah and Your Word. What is 
Hashem’s Word other than the Torah? Are we all Neviim? Rav 
Schwab (On Prayer) explains this with a Ramban in Parshas 
Shemini. After Nadav and Avihu died, Moshe Rabbeinu 
addressed Aharon in the Name of Hashem: This is what 
Hashem has spoken, I will become holy through My close 
ones. Ramban (Vayikra 10:3) explains that the dvar Hashem 
does not refer to a specific word of Hashem. Rather it means 
the decrees of Hashem. If a person experiences a difficult 
occurrence in his life, this decree is a word of Hashem. 
Hashem is speaking to him and it means something. He has 
to become a different person afterwards. Moshe told Aharon 
that the enormous tragedy that befell him was a message 
from Hashem and that message should especially be heeded 
by him because of his closeness to Hashem. Any person who 
goes through tragedies and difficult periods in his life is 

experiencing a private conversation with Hashem; a wake-up 
call from Hashem to him to examine his life. This, says Rav 
Schwab, is the meaning of u’devarcha in Ezras. Fortunate is 
the one who takes to heart not only Hashem’s Torah, but also 
His “word,” the message that Hashem sends him. Fortunate is 
he who hears it and acts upon it.

In last week’s parshah, after the whole episode with 
Eliezer, Lavan and Besuel said: Here is Rivka, take her and go; 
let her be a wife for your master’s son as Hashem has spoken. 
Where did Hashem speak about this? Ramban (Vayikra ibid.) 
explains this with the same idea: They said to Eliezer that he 
should take Rivka as a wife for Yitzchak as Hashem decreed. 
They got the message. From all the miracles and chain of 
events, they understood what Hashem was telling them.

Though we seem to be getting used to it, Hashem has been 
speaking to us through the challenges experienced in Eretz 
Yisrael. Instead of speaking privately to each one of us, He is 
speaking loud and clear. Fortunate is the one who meditates, 
learns the lesson, and makes the appropriate changes to his 
life. 

Rabbi Avraham Greenwald
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“And Yitzchak loved Esav because he ate [of that 
which Esav] hunted, and Rivkah loves Yaakov” 

(B’Reshis 25:28).
Why does the Torah describe Yitzchak’s love of Esav in the 

past tense (“Yitzchak loved Esav”), while describing Rivkah’s 
love for Yaakov in the present tense (“Rivkah loves Yaakov”)? 
The Shla”h explains that Yitzchak’s love for Esav found its 
root in a physical benefit Yitzchak had from Esav (“because 
he ate of that which Esav hunted”). Rivkah’s love of Yaakov 
was rooted in Yaakov’s spiritual greatness. “Yaakov was a 
man of wholeness, dwelling in tents (of Torah study)” (ibid, v. 
27). Physical things are fleeting, therefore so is the affection 
that is rooted in the physical. Spiritual matters are everlasting, 

therefore so is the love that derives from them. Yitzchak’s 
love for Esav, based on the physical benefit Esav brought him, 
was as fleeting as that benefit, so it is described the past tense, 
as something that passes. But Rivkah’s love for Yaakov, based 
on his everlasting spiritual qualities, was an everlasting love, 
and is therefore written in the present tense, as it is a love that 
does not pass away with time. Like Rivkah, let us remove our 
focus from fleeting, physical pleasures that leave us empty 
soon after the momentary enjoyment they bring, and rather 
focus on the substance of the spirit, that which is everlasting 
and true, and derive our benefit therefrom, so that the joy 
and love we experience in our lives can be as everlasting and 
constant as their spiritual source.


