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PARSHAS LECH LACHA
ֹּאֶמר יְדָֹוד ֶאל ַאְבָרם ֶלְך ְלָך ֵמַאְרְצָך ּוִמּמֹוַלְדְתָּך ּוִמֵבּית ָאִביָך ֶאל ָהָאֶרץ ֲאֶשׁר ַאְרֶאָךּ: (בראשית יב/א) (א) ַוי

ָאחֹות ָלנּו ְקַטנָּה ְוָשַׁדיִם ֵאין ָלּה ַמה נֲַּעֶשׂה ַלֲאחֵֹתנּו ַבּּיֹום ֶשׁיְֻּדַבּר ָבּּה: ִאם חֹוָמה ִהיא נְִבנֶה ָעֶליָה ִטיַרת ָכֶּסף ְוִאם ֶדֶּלת 
ִהיא נָצּור ָעֶליָה לּוַח ָאֶרז: ֲאנִי חֹוָמה ְוָשַׁדי ַכִּמּגְָדּלֹות ָאז ָהיִיִתי ְבֵעינָיו ְכּמֹוְצֵאת ָשׁלֹום: (שיר השירים ח/ח-י)

It is written in Shir HaShirim (8/8-10) “We 
have a little sister, who has not yet matured 
(and is incapable of giving nourishment to a 
child". What shall we do for our sister on the 
day that she is spoken for? If she will be a 
wall, We will build upon it a strong perma-
nent fortress; If she will be a door, We will 
panel it in cedar (something temporary).” I 
am a wall, and my bosom are like towers. So 
I became in his eyes as one who finds favor.

The Medrash (Braishis Rabah 39/3) in our 
parsha explains that this possuk refers to 
Avraham Avinu :

“We have a little sister”- Refers to  Avraham
who reconnected the world to Hashem (sister
in Hebrew “achot” shares the same root as 
“le’achot” which means to gather and close 
up a rip in a garment) and who performed the
mitzos at a very young age.

“who has not yet matured” - (refers to 
Avraham ) who was not taught Torah and 
good deeds by anyone but learnt the whole 
Torah himself.

“What shall we do for our sister on the day
that she is spoken for?"- (is referring) to the

day that Nimrod decreed to throw Avraham 
into a furnace.

“If she will be a wall, We will build upon it 
a strong permanent fortress ”- If he will 
cling to his principles (like a wall that doesn't
move) we will build upon him.

“If she be a door We will panel it in cedar”-
if he will be weak in keeping the Torah and 
Mitzvos (door in Hebrew “dellet” is derived 
from the same root “dall” which means weak 
and thin) we will cover him with a sheet of 
ceder, (something temporary). 

"and my bosom are like towers"- refers to 
Chanania, Mishael, and Azria who were also 
thrown into a burning furnace.

"So I became in his eyes as one who finds 
favor"- I went in safely and in peace and I 
also came out (of the burning furnace) safely 
and in peace.

Zera Shimshon asks that this Medrash seems 
to be, at least on the surface, completely not 
understandable!

For instance, how is the fact that Avraham 



performed the mitzvos at a young age and 
taught himself the Torah connected to the 
fact that Nimrod threw him into the furnace? 

Why does the Medrash mention that there is 
a question if Avraham will be strong in his 
faith or not?

What do Chanania , Mishael , and Azria have
to do with anything?

In short, at face value this Medrash is com-
pletely incomprehensible! 

On a deeper level, though, he explains this 
Medrash based on the well known principal, 
“Greater is one who is commanded to do a 
mitzva and performs it than one who is not 
commanded to do a mitzva and performs it 
anyway.” (Kidushin 31a)

Tosfos explains the reason for this is that a 
person who is commanded to do something is
constantly worried that he won’t fulfill his 
obligation. On the other hand a person who is
not commanded is calm because even if he 
doesn’t do it, nothing really happened. There-
fore the person who is commanded deserves 
more reward for what he does than the person
who was not commanded.

According to this,  Zera Shimshon explains 
the medrash .

The Medrash begins that Avraham has unde-
niably tremendous merits. He brought the 
whole world to recognize the omnipotence of
Hashem and he performed all of the mitzvahs
when he was still young. However, since no 
one taught him and he learnt all on his own 
he was similar to someone who performed 
the mitzvahs without being commanded to do
so and this lessens his reward. 

Therefore on the day that Nimrod decreed to 
throw Avraham in the furnace the Heavenly 
Court were concerned that he wouldn’t be 
saved for one of two reasons.

Either, because he was not commanded to die
in order not to worship Nimrod’s Avodah 
Zora and therefore he would not stand up in 
the test and bow down to them. 

Even if he wouldn't bow down and opt to be 
thrown into the furnace, his intention might 
not be to perform the mitzvo of sanctifying 
Hashem’s name (since he was not yet com-
manded to do so) but he would only do it to 
show the world that he is right (like we find 
others doing things like this). And if this 
would be the case, he would not have enough
merits for Hashem to perform a miracle to 
save him. 

Hashem, so to speak, therefore said back to 
the Heavenly Court that if Avraham will 
stand fast in his belief then I (Hashem ) will 
consider it as if he was commanded to give 
up his live to to sanctify Hashem's name and 
I will save him from being burnt up alive 
(and him and his descendants will be like a 
strong fortress which lasts forever). If his be-
lieve in Me will be wobbly (like a door that 
opens and closes), then he will not be saved 
(and ax Avrahams stay in this world will 
something temporary) and I will build the 
world in the merit of someone else.

Avraham then spoke and said, “I’m a wall”, 
meaning I will stand up in this test as if I was
commanded and there is no need to wor-
ry.  And not only will I allow myself to be 
thrown into a furnace even though I’m not 
commanded but, many generations in the fu-
ture,  the same will be with Chanania , 
Mishael , and Azria . They will also not bow 
down to Nebuchnetzer’s idols even though 
they weren't technically avodah zora and 
therefore they weren't really obliged to die 
for it.

Avraham concludes that in merit of clinging 
to his faith and principals, he found favor in 
Hashem’s eyes and was saved from being 
burnt alive.
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)א/יח בראשית: (הַּיֹום ּכְחֹם הָאֹהֶל ּפֶתַח יׁשֵב וְהּוא מַמְרֵא ּבְאֵלֹנֵי יְדֹוָד אֵלָיו וַּיֵרָא

Rashi quotes Reb Chama B" R Chaninna 
(Babba Mitziya 86/b) that Hashem came to 
Avrohom on the third day of his Milah to see 
how he was feeling. The Meforshim ask 
where is there even a slight allusion in the 
Parsha that this happened on the third day 

and not the first, second, or tenth day.

To answer this question the Zera Shimshon 
asks another question, "Why did Hashem 
only come to visit Avrohom and not the rest 
of the people who also circumcised 
themselves with Avrohom?" 
He answers in light of the Gemoro in Babba 
Basra that Avrohom wore around his neck a 
special stone that had the power to 
immediately heal anyone who looked at it. 
According to this, explains the Zera 
Shimshon, that all of the other people who 
circumcised themselves with Avrohom 
looked at the stone and immediately were 
healed. By the time Hashem came they were 
all better and therefore there was no need to 

visit them. 
Avrohom, on the other hand, didn't want to 
go this route. Chazal teach us,  "according to 
the pain so is the reward". Avrohom was 
totally focused on the Word to Come and he 

didn't want to  lose any potential reward. 
Another reason that he didn't heal himself on 
the first day is that he knew that this was a 
test to see if he was totally obedient to 

Hashem's will. If he healed himself right 
away, people would say that he listened to 
Hashem and circumcised himself because he 
knew that it really wasn't dangerous since he 
knew how to cure himself! (Would it be a big
deal if Houdini was put in a box underwater 
with an oxygen tank?) He therefore opted to 
"sit tight" and wait for the circumcision to 

naturally heal.
According to this the first question is also 
answered. If Hashem came on the first or 
second day after the Milah people would say 
that Avrohom healed himself by looking at 
the stone. Therefore Hashem waited to visit 
him on the day that he would naturally need 

to be visited. 

(We can understand another reason  for 
Avrohom not looking to lessen his  pain in 
light of  the Missilas Yesharim's (chapter 19) 
description of someone who truly loves 
Hashem, ".... The more deterrents that cross 
their path (the people who truly love 
Hashem)...the more will their hearts fortify 
themselves and rejoice to show the strength 
of their faith, just as a military leader, who is 
famous for his strength will always throw 
himself into the heart of the battle, where a 
victory will serve all the more to reveal his 
prowess. It is common that every lover of 
flesh and blood rejoices in a situation that he 

can show how far his love goes.- Sh. P.)
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The Medrash in the beginning of the parsha 
comments that after Avraham Ovina 
circumcised himself he said that many 
gentiles will come to attach themselves to 
this sign of the covenant (between Avraham 
and his descendants and Hashem) and 

convert.

Zera Shimshon asks how can we understand 
Avraham's reasoning? Before Hashem 
commanded Avraham to make milah,   a 
person could convert painlessly, just keeping 
Hashem's commandments.   After Hashem 
gave the mitzvo of mila a person has to suffer
the pain of circumcision to convert. Why 
then did Avraham feel that there would be 

more converts now?
Zera Shimshon answers that Avraham always
felt uncomfortable about his sinful beginning.
(According to Rebbi Yochannon Avraham 
only recognized his Creator at the age of 48!)
He was afraid that Hashem didn't look at him
like a total tzaddik but rather slightly 
blemished. He felt that Hashem looked at 
him   like a dirty garment that even after it 
gets dry cleaned, it doesn't look completely 
new but   small remnants   of dirt always 

remain on it.
This changed, however after he circumcised 
himself. 

In the parsha we see that Hashem sent three 
types of remedies to heal Avraham after his 
milah. 

Firstly, "the heat of the day". the Medrash 
explains the reason that Avraham sat near the
entrance of his tent "in the heat of the day" is 

because heat helps to heal. 
Secondly, Hashem sent the Malach Rephael 

to heal him. 
And thirdly, Hashem payed Avraham a 
bikkur cholim visit. Chazal teach us that the 
mitzvo of bikur chollim helps a sick person   

recuperate.

Why did Avraham need all three remedies? 
Zera Shimshon explains that the heat of the 
day was simply to heal the physical wound of
the mila. 
The Malach Rephael added to Avraham's 
recovery. Avraham didn't only get back his 
strength like he was   right before he did the 
milah. Rather, he became to make him strong
like when he was much younger. This was in 
order that he would be able to have more 

children.
Hashem's visit was in order that Avraham 
wouldn't only recover physically be he 
become completely clean from all of his 

sins! 
It says in the Gemorro Nedarim (41a) Reb 
Alexandri said in the   name of Reb Chiya 
bar Abba, "A sick person doesn't recuperate 
until he has been forgiven for all of his 
sins...." Rav Hammuna said "He returns to 
his youth..." Rashi explains, "He returns to 
his youth: like a young child who never 
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sinned."
In other words, in the merit of   milah, 
Avraham not only merited to become 
stronger than he was prior to the milah but he
also merited to be completely and totally 
cleansed of any remnants of sin that tainted 

his soul. 

After realizing the huge benefit of mila we 
can now understand why Avraham felt that 
the mitzvo of mila would cause more people 
to convert.

HaRav Shimshon Nachmaini, author of Zera Shimshon lived in Italy about 300 years ago in 
the time of the Or HaChaim HaKodesh.
The Chida writes that he was a great Mekubal and wrote many sefarim including sefarim 
about " practical kabbolo" but asked that all of his sefarim be buried after he passes away 
except for Zera Shimshon and Niflaos Shimshon on Avos.
He had one child who died in his lifetime (hence the name "Zera Shimshon") and in the 
preface he promises for people who learn his sefarim after he dies “... And your eyes will see 
children and grandchildren like the offshoots of an olive tree around your tables, wise and 
understanding with houses filled with all manner of good things... and wealth and honor......”
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