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ORDER OF THE TRIBES OF YISRAEL AS RECORDED IN THE TORAH 

The Torah lists the order of the tribes in fifteen places (all 15 places are listed at the end of this article).  

However, the order of the tribes is listed differently in each place. 

In general the lists are in three main categories: 

1. The order according to the births of the children to the four wives of Yaacov (forming the basis of the first 

six listings of the sons of Yaacov). 

Order of Birth 
Bereshis 29-30 

Reuven, Shimon, Levi, Yehudah, Dan, Nafoli, Gad, Asher, 

Yissochor, Zevulun, Yosef, Binyomin 

2. The order according to the encampment in the desert (forming the basis of the next 6 listings). 

Order of the Camp 
Bemidbar 2 

Yehudah, Yissochor, Zevulun, Reuven, Shimon, Gad, 

Efraim, Menasheh, Binyomin, Dan, Asher, Naftoli 

3. Structure of conquest and inheritance in Eretz Yisrael 

Princes of the Inheritance 
Bemidbar 34 

Yehudah, Shimon, Benyomin, Dan, Menasheh, Efraim, 

Zevulun, Yissochor, Asher, Naftoli  

SOME DIFFICULTIES 
1. The first list of the Torah is according to the order of birth of the children of Yaacov.  However, this 

order is not repeated again. 

Children of Yaacov 
Bereshis 35 

Reuven, Shimon, Levi, Yehudah, Yissochor, Zevulun, Yosef, 

Binyomin, Dan, Naftoli, Gad, Asher 

Going Down to Egypt 
Bereshis 46 

Reuven, Shimon, Levi, Yehudah, Yissochor, Zevulun, Gad, 

Asher, Yosef, Binyomin, Dan, Naftoli 

Blessing of Yaacov 
Bereshis 49 

Reuven, Shimon, Levi, Yehudah, Zevulun, Yissochor, Dan, 

Gad, Asher, Naftoli, Yosef, Binyomin 

2. Many of the pesukim list the children of the Leah before the children of the maids but the children of 

Rochel (Yosef & Binyomin) are in different places. 

3. Children of the maids according to birth are: Dan and Naftoli (children of Bilhah) Gad and Asher 

(children of Zilpah). However, Gad is separated frequently from the other three. Whereas Naftoli, who 

was older than Gad and Asher, is listed last in most of the lists. 

Tribes at First Counting 
Bemidbar 1 

Reuven, Shimon, Gad, Yehudah, Yissochor, Zevulun, 

Efraim, Menasheh, Binyomin, Dan, Asher, Naftoli  

Order of the Journeys 
Bemidbar 10 

Yehudah, Yissochor, Zevulun, Reuven, Shimon, Gad, 

Efraim, Menasheh, Binyomin, Dan, Asher, Naftoli 

4. Sometimes Efraim precedes Menasheh and sometimes Menasheh precedes Efraim. 

Order of the Journeys 
Bemidbar 10 

Yehudah, Yissochor, Zevulun, Reuven, Shimon, Gad, 

Efraim, Menasheh, Binyomin, Dan, Asher, Naftoli 

Princes of the Inheritance 
Bemidbar 34 

Yehudah, Shimon, Benyomin, Dan, Menasheh, Efraim, 

Zevulun, Yissochor, Asher, Naftoli  

5. In the final list, the children of Rochel are in the middle of the children of Leah with Binyomin first. 

Plus the children of the maids are not listed in order. 

Blessing of Moshe 

Devarim 33 

Reuven, Yehudah, Levi, Binyomin, Yosef, Zevulun, 

Yissochor, Gad, Dan, Naftoli, Asher (Shimon left out) 

6. In the next-to-last list, the order is even more difficult to understand. 

Tribes for Blessing & 

Curses  Devarim 27 

Shimon, Levi, Yehudah, Yissochor, Yosef, Binyomin, 

Reuven, Gad, Asher, Zevulun, Dan, Naftoli 

 



POSSIBLE UNDERSTANDING 
First list in the Torah is arranged according to the order of birth. 

1 
Order of Birth 

Bereshis 29-30 

Reuven, Shimon, Levi, Yehudah, Dan, Nafoli, Gad, Asher, 

Yissochor, Zevulun, Yosef, Binyomin 

Second list in the Torah is arranged according to the order of birth prioritized first by the mothers, Leah, Rochel, 

Zilpah and Bilhah. Thus, Yissochor, Zevulun, Yosef & Binyomin listed earlier. 

2 
Children of Yaacov 

Bereshis 35 

Reuven, Shimon, Levi, Yehudah, Yissochor, Zevulun, Yosef, 

Binyomin, Dan, Naftoli, Gad, Asher 

Third list in the Torah is listed according to the total number of people by each mother going to Egypt (Leah 33, 

Zilpah 16, Rochel 14, Bilhah 7). 

3 
Going Down to Egypt 

Bereshis 46 

Reuven, Shimon, Levi, Yehudah, Yissochor, Zevulun, Gad, 

Asher, Yosef, Binyomin, Dan, Naftoli 

Fourth list in the Torah is arranged according to the order of birth prioritized first by the mothers.  However, 

Zevulun precedes Yissochor due to his strength. And the children of Zilpah (maid-servant of Leah) precede 

the children of Rochel and her maid-servant. 

4 
Blessing of Yaacov 

Bereshis 49 

Reuven, Shimon, Levi, Yehudah, Zevulun, Yissochor, Dan, 

Gad, Asher, Naftoli, Yosef, Binyomin 

Fifth list in the Torah is listed according to the date order that the mothers where married (Leah, Rochel, Zilpah, 

Bilhah) 

5 
Arrival in Egypt 

Shmos 1 

Reuven, Shimon, Levi, Yehudah, Yissochor, Zevulun, 

Binyomin, Dan, Naftoli, Gad, Asher (Yosef already there) 

Sixth list in the Torah is arranged according to the order of birth prioritized first by the mothers; however, Efraim 

and Menasheh replace Yosef. Efraim was placed first according to the blessing of Yaacov. The children of 

the maid-servants are mixed up since the blessings to Yaacov came in a non-direct format (Yaacov took the 

blessings of Eisav). 

6 
Princes of the Tribes 

Bemidbar 1 

Reuven, Shimon, Yehudah, Zevulun, Yissochor, Efraim, 

Menasheh, Binyomin, Asher, Dan, Gad, Naftoli               

(no Levi or Yosef) 

Seventh list in the Torah according to the method of encampment in the desert (south, east, west, north).              

“BOX” WHEN ENCAMPED    EAST  →

 Dan Naftoli Asher  

Efraim 

Menasheh 

Binyomin 

MISHKAN & LEVIIM 

Yehuda 

Yissochor 

Zevulun 

     Reuven Shimon Gad  

 

7 
Tribes at First Counting 

Bemidbar 1 

Reuven, Shimon, Gad, Yehudah, Yissochor, Zevulun, Efraim, 

Menasheh, Binyomin, Dan, Asher, Naftoli                      

(no Levi or Yosef) 

Eighth list in the Torah is according to the method of encampment in the desert (east, south, west, north). 

8 
Order of the Camp 

Bemidbar 2 

Yehudah, Yissochor, Zevulun, Reuven, Shimon, Gad, Efraim, 

Menasheh, Binyomin, Dan, Asher, Naftoli 

Ninth list in the Torah is according to the method of encampment in the desert (east, south, west, north). 



9 
Korbanos of the Princes 

Bemidbar 7 

Yehudah, Yissochor, Zevulun, Reuven, Shimon, Gad, Efraim, 

Menasheh, Binyomin, Dan, Asher, Naftoli 

Tenth list in the Torah is according to the method of encampment in the desert (east, south, west, north). 

10 
Order of the Journeys 

Bemidbar 10 

Yehudah, Yissochor, Zevulun, Reuven, Shimon, Gad, Efraim, 

Menasheh, Binyomin, Dan, Asher, Naftoli 

Eleventh list in the Torah is possibly ordered to a particular criteria (age of the Nasi); or perhaps just to show a 

lack of order within the spies themselves. 

11 
Spies 

Bemidbar 13 

Reuven, Shimon, Yehudah, Yissochor, Efraim, Binyomin, 

Zevulun, Menasheh, Dan, Asher, Naftoli, Gad 

Twelfth list in the Torah has Menasheh preceding Efraim since that tribe had more population at this time of 

counting.  

12 

Tribes at Second 

Counting 
Bemidbar 26 

Reuven, Shimon, Gad, Yehudah, Yissochor, Zevulun, 

Menasheh, Efraim, Binyomin, Dan, Asher, Naftoli 

Thirteenth list in the Torah starts in the South and progressing north according to the inheritance.  (Yehudah and 

Shimon are in the South and then as proceeds north, the other tribes). Levi has no inheritance; Gad and 

Reuven did not inherit west of the Yardein River. 

 

13 
Princes of the Inheritance 

Bemidbar 34 

Yehudah, Shimon, Benyomin, Dan, Menasheh, Efraim, Zevulun, 

Yissochor, Asher, Naftoli (no Gad, Levi, or Reuven) 

Fourteenth list in the Torah is arranged according to the following principals: the four children of the maidservants 

were all on Har Eivel; and all the tribes on Har Grizim were from Leah and Rochel. Reuven (Leah’s oldest) 

and Zevulun (Leah’s youngest) were also placed on Har Eivel. 

14 
Tribes for Blessing & 

Curses  Devarim 27 

Shimon, Levi, Yehudah, Yissochor, Yosef, Binyomin, 

Reuven, Gad, Asher, Zevulun, Dan, Naftoli 

Fifteenth list in the Torah is in the order of placement in Eretz Yisrael in a pattern like a “Z”. 

15 
Blessing of Moshe 

Devarim 33 

Reuven, Yehudah, Levi, Binyomin, Yosef, Zevulun, 

Yissochor, Gad, Dan, Naftoli, Asher (Shimon left out) 



 

Fifteen Places in Which the Torah Lists the Tribes 

 

1 
Order of Birth 

Bereshis 29-30 

Reuven, Shimon, Levi, Yehudah, Dan, Nafoli, Gad, Asher, 

Yissochor, Zevulun, Yosef, Binyomin 

2 
Children of Yaacov 

Bereshis 35 

Reuven, Shimon, Levi, Yehudah, Yissochor, Zevulun, Yosef, 

Binyomin, Dan, Naftoli, Gad, Asher 

3 
Going Down to Egypt 

Bereshis 46 

Reuven, Shimon, Levi, Yehudah, Yissochor, Zevulun, Gad, 

Asher, Yosef, Binyomin, Dan, Naftoli 

4 
Blessing of Yaacov 

Bereshis 49 

Reuven, Shimon, Levi, Yehudah, Zevulun, Yissochor, Dan, Gad, 

Asher, Naftoli, Yosef, Binyomin 

5 
Arrival in Egypt 

Shmos 1 

Reuven, Shimon, Levi, Yehudah, Yissochor, Zevulun, Binyomin, 

Dan, Naftoli, Gad, Asher (11-Yosef already there) 

6 
Princes of the Tribes 

Bemidbar 1 

Reuven, Shimon, Yehudah, Zevulun, Yissochor, Efraim, 

Menasheh, Binyomin, Asher, Dan, Gad, Naftoli                    

(no Levi or Yosef) 

7 
Tribes at First Counting 

Bemidbar 1 

Reuven, Shimon, Gad, Yehudah, Yissochor, Zevulun, Efraim, 

Menasheh, Binyomin, Dan, Asher, Naftoli (no Levi or Yosef) 

8 
Order of the Camp 

Bemidbar 2 

Yehudah, Yissochor, Zevulun, Reuven, Shimon, Gad, Efraim, 

Menasheh, Binyomin, Dan, Asher, Naftoli 

9 
Korbanos of the Princes 

Bemidbar 7 

Yehudah, Yissochor, Zevulun, Reuven, Shimon, Gad, Efraim, 

Menasheh, Binyomin, Dan, Asher, Naftoli 

10 
Order of the Journeys 

Bemidbar 10 

Yehudah, Yissochor, Zevulun, Reuven, Shimon, Gad, Efraim, 

Menasheh, Binyomin, Dan, Asher, Naftoli 

11 
Spies 

Bemidbar 13 

Reuven, Shimon, Yehudah, Yissochor, Efraim, Binyomin, 

Zevulun, Menasheh, Dan, Asher, Naftoli, Gad 

12 
Tribes at Second Counting 

Bemidbar 26 

Reuven, Shimon, Gad, Yehudah, Yissochor, Zevulun, Menasheh, 

Efraim, Binyomin, Dan, Asher, Naftoli 

13 
Princes of the Inheritance 

Bemidbar 34 

Yehudah, Shimon, Benyomin, Dan, Menasheh, Efraim, Zevulun, 

Yissochor, Asher, Naftoli (no Gad, Levi, or Reuven) 

14 
Tribes for Blessing & Curses 

Devarim 27 

Shimon, Levi, Yehudah, Yissochor, Yosef, Binyomin, Reuven, 

Gad, Asher, Zevulun, Dan, Naftoli 

15 
Blessing of Moshe 

Devarim 33 

Reuven, Yehudah, Levi, Binyomin, Yosef, Zevulun, Yissochor, 

Gad, Dan, Naftoli, Asher (Shimon left out) 

 

  



YISSACHOR-ZEVULUN PARTNERSHIP 
CAN ONE WHO SUPPORTS TORAH SHARE THE REWARD? 

Moshe & Yaacov blessed the tribes of Yissachor and Zevulun (Devarim 33,18 & Bereshis 49,13-14). 

 Rashi explains: “Zevulun and Yissachor made a partnership between them. Zevulun would dwell at the harbor, and deal in 

business with ships; thereby sustaining Yissachor who                                                

would deal in Torah.  Thus,  the  verse  precedes  Zevulun  to  Yissachor,  since  the  Torah  of Yissachor came through Zevulun.” 

GEMARA:  

Sotah 21a Question: What do we learn from "Boz Yavuzu Lo (they will scorn him)" (Shir HaShirim 8,7)?  

Answer (Ula): This does not refer to Shimon, the brother of Azaryah (for his brother supported him), nor to R. Yochanan 

(who was supported by the Nasi). Rather, it refers to Hillel and his brother Shevna.  

(Rav Dimi): Hillel engaged in Torah. His brother Shevna engaged in business.  

Shevna: “Let us be partners, and split the rewards” (in this world and the next).  

A voice from Heaven: "If a man would give all his wealth for love (Torah learning), they will scorn him."  

Berachos 34b (R. Chiya bar Aba): All prophetic visions of future reward were only for one who marries off his daughter 

to a Chacham, or does business on behalf of a Talmid Chacham, or lets a Talmid Chacham benefit from his possessions. 

No prophet ever had a vision of the reward in the World-to-Come for a Talmid Chacham -- "Ayin Lo Ra'asah Elokim 

Zulasecha Ya'aseh li'Mechakeh Lo." (Yeshiyahu 64,3) 

Pesachim 53b (R. Yochanan): People who are Matil Mal'ei l'Kis Chachamim (help the Chachamim profit in business) 

merit to sit in the Heavenly Yeshiva - "Ki b'Tzel ha'Chachmah b'Tzel ha'Kasef." (Koheles 7,12) 

RISHONIM:  

Perush ha'Mishnayos (Avos 4:6): A Chacham may not take gifts. Others may be Matil Mal'ei l'Kiso, i.e. they sell his 

merchandise before anything else.  

Rashi (Pesachim 53b DH Matil): Matil Mal'ei l'Kis Chachamim is to give (lend) to them merchandise to profit from it.  

Rashi (Zevachim 2a DH Shimon): Azaryah stipulated with his brother Shimon that he will supply Shimon's needs, and 

receive a share in the reward for Shimon’s Torah.  

Magen Avos (1:14): Shevna is scorned, for he did not offer to support Hillel before he learned.  

Maharsha (21a DH Mai): Shimon and R. Yochanan were scorned in this world (they were called by the name of their 

supporters) and the next (they lost half the reward for their learning). Ula teaches that one should not do like Shimon 

or R. Yochanan. Rather, he should refuse, like Hillel.  

POSKIM: 

Shulchan Aruch (YD 246:1): One who cannot learn, because he does not know how to learn at all, or due to distractions, 

should support others who do the learning.  

Rema: It is considered as if he himself learned. Levi can stipulate with David that David will learn and Levi will supply 

his income and share the reward.  

Shach (2): They share the reward, and also the money that Levi earns.  

Gra (7): Bereishis Rabbah (99:11) says that Zevulun is mentioned before Yissachor in Yaacov's beracha because he did 

business and fed Yissachor, who learned. Moshe said "rejoice Zevulun in your going out (because you have a share of) 

Yissachor in your tents." Shimon is called 'Azaryah's brother', even though he was greater than Azaryah, because 

Azaryah supported him.  

Gra (7, citing Vayikra Rabbah 25a): Had it said 'Torah is a tree of life for those who toil in it', and 'cursed is he who 

will not learn the Torah', (many of) Yisrael would falter. Rather, Torah is "a tree of life la'Machazikim Bah (for those 

who support it)”, and "cursed is he who Lo Yakim (will not uphold) the Torah." If one is Chayav Misah (death penalty) 

for a sin, he should learn more than he used to, and he will live. If he does not learn, he should become a community 

leader and overseer of Tzedakah, for it says "... la'Machazikim Bah" and "... Asher Lo Yakim." Even if one learned, 

taught and fulfilled, but he could have protested (against sin) or supported Torah but did not, the above curse applies. 

." If one did not learn, teach or fulfill, and was not able to support Torah but (struggled and) supported, and was not 

able to protest but (anyway) he protested, the Berachah "... Asher Yakim" applies to him.  

Rema (ibid.): If David already learned he cannot sell a share (of the reward) for money that Levi will give.  

R. Yerucham (Toldos Adam v'Chavah 2:5, cited in Bedek ha'Bayis): David can stipulate before learning that Levi 

will support him and get half the reward, like Yissachor and Zevulun. However, David cannot stipulate after learning - 

https://www.google.com/imgres?imgurl=http%3A%2F%2Ftorahtots.com%2Fparsha%2Fdevarim%2Fgifs%2Fvzotyis1.gif&imgrefurl=http%3A%2F%2Ftorahtots.com%2Fparsha%2Fdevarim%2Fvzothab2.htm&docid=N0VsCL9n9ScQDM&tbnid=RRrsSGMs3rwVwM%3A&w=144&h=185&ved=0ahUKEwip_Prm34fMAhVB7SYKHUSzCOAQMwg-KBQwFA&iact=mrc&uact=8


"if a man would give all his wealth...", like it says about Hillel and Shevna. The Meforshim further say that David loses 

(if he so stipulates); he forfeits his entire share.  

Maharam Alashkar (101, cited by R. Akiva Eiger): Rav Hai Gaon said that it is folly to think that one can sell the 

reward for fasts or Mitzvos that he did. "Tzidkas ha'Tzadik Alav Tihyeh v'Rish'as ha'Rasha Alav Tihyeh" - just like one 

is not liable for another's sins, one does not receive another's merits. Is reward for Mitzvos something a person can carry 

around and give to whom he wants?! Reward is honor for one's deeds. One receives the Shechinah; he is praised and 

stands in the place appropriate for him. If one sold the reward for his fast he losses it. He did not fast for HaShem, 

rather, for money. Perhaps he will be punished for making HaShem's name a mockery and an axe to use for food. 

However, surely one who pays teachers to teach, and helps support those who learn so they will be free to learn, has a 

great reward. One who tries to buy another's reward is disgraced, like Shevna.  

Esh Da'as (Parshas Vayelach, cited by R. Akiva Eiger): One who paid 100 gold coins for another's share in Livyasan 

should not rejoice. The seller should mourn having made the World-to-Come a joke, and sold eternal life for money. 

Eating from Livyasan is not physical. It is an eternal delight due to one's Mitzvos. Once he sold his share, he lost it. The 

buyer gets reward for showing how dear is the World-to-Come to him, that he spent a vast sum for it.  

Yefe To'ar (on Vayikra Rabbah 25:1 DH v'Eis): Three verses allude to three ways of supporting Chachamim.  

1.   "B'Tzel ha'Chachmah..." alludes to Matil Mal'ei l'Kis Chachamim, i.e. one who lends to them money to be able to 

buy merchandise which can be sold for a profit. He merits to sit in the Heavenly Yeshiva. 

2. "...V'Asu Tzedakah...; Ashrei Enosh Ya'aseh Zos" alludes to one who gives Tzedakah to Chachamim.  

3. "... La'Machazikim Bah" refers to those who get others to give, i.e. community leaders and overseers of Tzedakah.  

Esh Da'as (ibid.): "B'Tzel ha'Chachmah..." refers to one who gives half his income to the Chacham. He gets half the 

reward, like Yissachor and Zevulun - "Shneihem Mele'im Soles" (Bamidbar Rabbah 13:17). "Ashrei Enosh Ya'aseh 

Zos" alludes to supplying a Chacham's needs, like Azaryah did for Shimon. "La'Machazikim Bah" refers to one who 

gives after the Chacham learned. He does not get the reward of Torah, just the Mitzvah of supporting Torah.  

Aruch ha'Shulchan (8): Surely, reward for the World-to-Come cannot be sold. When they join from the beginning, the 

two did the Mitzvah together, like Yissachor and Zevulun. There were visions of the future reward for one who does 

business for a Chacham, but not for the future reward of a Chacham.  

Chelkas Yoav (YD 137:5): One may make a Yissachor-Zevulun partnership with Ma'aser Kesafim, for this gives merely 

a good reward in the World-to-Come. Even without stipulating, one who benefits a Chacham clings to the Shechinah, 

and it is as if he brought Temidim... Ma'aser Kesafim is more lenient than Ma'aser Oni, from which one has Tovas 

Hana'ah. Rashi in Zevachim says that Azaryah stipulated with Shimon, but Rashi in Sotah connotes that it suffices to 

intend to have a share in his learning. Sefer Chasidim (585, cited in Shach 242:66) says that if Ploni teaches Yosef only 

because Kalev pays him, Yosef returns Kalev's Aveidah before Ploni's. This is due to Tovas Hana'ah, without a 

Yissachor-Zevulun partnership!  

Igros Moshe (YD 4:37 from DH u'Sfeikah): The Shach (2) connotes that they share the earnings and reward equally. If 

Zevulun can supply only half of Yissachor's needs, he gets half the reward for the half of the year that Yissachor can 

learn without working. If he could supply it all, but does not, he gets only reward for supporting Torah. The same applies 

if Yissachor has 200 Zuz, but he would learn less without Zevulun's help. The partnership gives to Zevulun an equal 

share in the additional learning Yissachor achieved due to Zevulun's help. This refers to reward of Torah in this world 

and the next, and protection from sin.  

 

Zevulun's great merit was that he would support the Torah study of Yissachor and be credited with the 

knowledge of the Torah as well as the reward for fulfillment of the mitzvah of Torah study.  

The Medrash asks why the blessing of for Zevulun, who was the younger son, preceded that of Yissachor, the 

older son. The Medrash answers that the merit of Zevulun supporting Yissachor is so great, as per the verse, 

“Eitz chaim hee lamachzikim boh” those that support the Torah are considered as if they learned Torah. 

This concept of the supporters of Torah being meritorious is alluded to in the letters of the name Zevulun, 

spelled Zayin-Beis-Vov-Lamed-Nun. The letters Zayin-Nun spell ZaN, to give sustenance. The remaining 

letters, Beis-Vov-Lamed are the first letter (Bereishis 1:1 *B*ereishis), middle letter (VaYikra 11:42 

goch*O*ne), and last letter (Devorim 34:12 Yisroe*L*) of the Torah, to indicate that Zevulun is credited with 

learning the complete Torah. (Gan Yosef) 

 



Sefas Emes 
Rabbi Yehudah Aryeh Leib (known by the title Sefas Emes) is strongly connected to the Parsha of VaYechi. He 

was nifter on this Shabbos in the year 5665. His last Maamar (Torah talk) was said in connection to this Parsha. 

ְקָרא :אבראשית מט, ים ַויִּ ית ַהָימִּ ְקָרא ֶאְתֶכם ְבַאֲחרִּ יָדה ָלֶכם ֵאת ֲאֶשר־יִּ  :ַיֲעֹקב ֶאל־ָבָניו ַויֹאֶמר ֵהָאְספּו ְוַאגִּ

The Medrash tells us that we have the merit of Krias Shema from the following incident.  

All the children of Yaacov were gathered at his bedside to hear his last words. Yaacov wished to share information 

about the “end of days” but was unable to do so. Perhaps there was a weakness in the heart of one of his children 

(was not totally devoted to LeShem haShamayim)?  

The children answered, נושמע ישראל אבי  “Listen our father Yisrael” לקינו ה' אחד-ה' א  “There is no weakness in our 

hearts we are all dedicated to HaShem.” 

Why is this short tefilah treasured and elevated above all else? 

The Sefas Emes emphasizes that this gathering of all the Jews of that generation was a preparation for all future 

generations. (The acts of our forefathers are a siman for us, their children; and this was the one of the last acts of 

Yaacov) When the children of Yaacov accepted the Torah provided the ability for future generations to accept 

the Torah. Every future gathering of the Jews which was LeShem ah Shamayim is “moresha Kehilas Yaacov.” 

Therefore each Shabbos is a proper time for a gathering of the Jews. 

Therefore it says in Kabalah “not to fear My honor” that it is known that all gathering that are LeShem 

haShamayim bring honor to HaShem and called EMES as it says לקים אמת והוא מתקיים -ה' הוא א . 

Further Krias Shema which is said in a holy gathering of the Jews is testimony that HaShem is only with the 

nation of Yisrael. With this HaShem is Elokim and it will be everlasting like it is written: 

ּכֹון ָלַעד :יטמשלי יב,  ְשַפת־ֱאֶמת תִּ

“Words of truth are established forever” 

This was the holy Rebbe’s last public words. Therefore, after his petirah when publishing his talks on the Torah, 

his children decided to title the Sefer ְשַפת־ֱאֶמת in honor of his last part of his last Maamar and as an indication 

of his holy life. 

The Sefer became an international success, so much that Rabbi Yehudah Aryeh became known by the title of the 

Sefer, Sefas Emes. 

 

The Sefas Emes, Rebbe Yehudah Leib Alter (1847-1905) was the 2nd Rebbe of the Gerer Chassidim and the 

grandson of the Chiddushei HaRim. He was orphaned at the age of one and raised by his grandfather. 

He was a child prodigy and studied without interruption for eighteen hours at a time. When he was nineteen, his 

grandfather, the Chiddushei HaRim passed away and pressure was exerted on Reb Yehudah Leib to assume the 

mantle of leadership of the Gerer Chassidim. He felt unworthy however, and instead went to Alexander to study 

under Rebbe Chanoch Henoch. 

After only four years, Rebbe Chanoch Henoch passed away, and then Reb Yehudah Leib was left with no choice 

but to comply with the wishes of the Chassidim to become the leader of the Ger. Under his guidance and leadership 

Ger became the largest Chassidic group in Poland. The Sfas Emes, named after his magnum opus, was a proponent 

of expanding the Chassidic community in Israel, and greatly supported activities to that end. His son, the Emrei 

Emes, escaped the Nazis, came to Israel and rebuilt Ger, restoring it to its former glory. 

 

  



 שבט
DAY IN 

NISSAN 

OF NASI 

OFFERING 

FLAG MEANING IN NAME 
MONTH/ BODY 

SYMBOL 

 יהודה
1ST 

 יום ראשון

T'cheilet, the blue dye 

used for tzitzis; on the 

flag is embroidered a 

lion, the symbol of 

royalty (King David & 

Moshiach) 

His name means to give thanks, 

in speech 

NISSAN 

"The new year for kings"; the 

king rules his people by the 

power of his speech, as is said 

"for the word of the king is 

his rule." 

 יששכר
2ND 

 יום שני

Black with an 

embroidered sun and 

moon; dedicated to the 

spiritual world. Black 

represents a lack of 

physical possessions. 

The master of the "secret" of the 

Jewish calendar, "knowers of 

understanding the times"; basic 

nature is contemplative and 

serves as the "advisor" to all the  

brethren 

IYAR 

Thought implies 

contemplation and 

introspection; also signifies 

the power of calculation (as in 

the calculation of the 

calendar); the month of 

counting ("sefirat haomer") 

 זבולון
3RD 

 יום שלישי

White with the 

embroidery of a ship; 

this tribe settles by the 

water and conducts 

business overseas; they 

are dedicated to 

supporting the Torah 

study of Yissachar; The 

white represents their 

pure business 

intentions 

The Arizal explains that the 

origin of the soul of Zevulun is 

in keter, the level of the Torah 

itself, as indicated by the fact 

that the Ten Commandments 

possess 620 letters =כתר 

(corresponding to the 613 

mitzvos together with the 7 

mitzvos of the sages) 

SIVAN 

Walking (progress, dynamic) 

means the sense of 

continuous, ongoing progress. 

Each law of the Torah is 

called a halacha, from the 

word "to walk." Our sages 

interpret the verse: "the 

walkings of the world are to 

Him" (Habakuk 6:4), that he 

who studies halacha daily 

will surely merit the world to 

come 

 ראובן
4TH 

 יום רביעי

Red flag symbolizes the 

revenge to be taken on 

Edom; symbol is a 

mandrake, a kind of 

plant that grows in the 

wild. 

The root "to see" 

red implies either the fall of man 

(odem [red] has the same 

spelling as adam [man]), as in 

the sin of the golden calf, or the 

ultimate rise & rectification of 

man, with the coming of 

Moshiach 

TAMUZ 

The ability to guard and focus 

one's eyesight correctly is the 

rectified "sense" of sight; the 

summer (the period of Tamuz) 

is the "holiday" of the eyes; 

one must "guard" one’s eyes 

to see only that which is good 

(in the world in general and in 

his fellow man in particular) 

and modest 

 שמעון
5TH 

 יום חמישי

Green with an 

embroidery of a city, 

representing Shechem. 

Shimon's conquest of 

the city of Shechem is 

considered the first in 

the conquest of Eretz 

Yisroel 

"To hear" in Hebrew means "to 

understand," to fully integrate 

into one's consciousness (into 

one's heart, in addition to one's 

mind); to change depends upon 

his inner sense of hearing. "Hear 

[shemah]  O' Israel...." Inner 

hearing (derher in Yiddish) 

AV 

The general rectification of 

the month of Av is the 

rectification of hearing 



comes with the deep sense of 

humility in the soul 

 גד
6TH 

 יום שישי

Woven from black and 

white threads. A troop 

of soldiers is 

embroidered on the silk 

cloth. The tribe of Gad 

faces the uncertainty of 

battle with great trust 

in Hashem 

Gad means "camp," the special 

talent is to organize a 

"company"; also means "good 

fortune" 

ELUL 

Relates, in Kabbalah, to the 

thirteen principles of mercy 

that are revealed in the month 

of Elul, in order to arouse the 

soul from its root (its "good 

fortune") to return to G-d 

 אפרים
7TH 

 שבת

Red-violet with a young 

bull representing 

Yehoshua 

Efraim is the son of Joseph, the 

archetypal soul of the power to 

procreate in marital union 

TISHREI 

Adam HaRishon - Touch  

(contact, marriage) is the only 

of the five common and 

general senses which is not 

centered in the "face" of man 

(but rather in the tips of his 

fingers) 

 מנשה
8TH 

 יום ראשון

Violet; a wild ox is 

embroidered in the silk 

to represent the 

descendant Gideon, the 

Judge 

Deriving from the word "to 

forget" (literally "to leap, up and 

away"), Menasheh implies the 

power of the Tzadik (Joseph) to 

make us forget the hardships, 

trials and tribulations of this 

world, with the coming of 

Moshiach. By the power and 

sense of Menasheh, all of the 

pain of this world will transform 

and metamorphose into the 

pleasure of the Messianic era. 

CHESVAN 

The sense of smell is the most 

spiritual of all senses. The 

Hebrew word for "smell," 

rei'ach, is cognate to that for 

"spirit" (ruach). Our sages 

teach us that smell is the one 

and only sense that "the soul 

enjoys and not the body." 

"Soul" (neshamah) is a 

permutation of Menasheh, as 

mentioned above. The sense 

of smell is the only sense (of 

the five common senses) that 

did not participate, and 

thereby was not blemished or 

polluted 

 
9TH 

 יום שני

Colors of all the other 

tribes; a wolf is 

embroidered on the 

flag representing the 

eagerness of Heaven to 

"snatch" the korbanos, 

consuming them with 

the Heavenly fire 

The only tribe who was born in 

the land of Israel. The land of 

Israel is the place where one 

most experiences Divine 

providence and G-d's absolute 

omnipresence. In the words of 

the Zohar: "There is no place 

vacant of Him; through the 

korbanos of the Bait 

HaMikdash, all the Shvatim 

(tribes) are brought together 

KISLEV 

The sense of sleep is the 

tranquility and restfulness that 

comes with trust and security 

in G-d and His Divine 

providence 

 דן
10TH 

 יום שלישי

An opal-colored flag 

and the serpent 

embroidered on it both 

allude to the mighty 

Shimshon who shows 

Dan means "to judge." likened 

to a snake, which bites with the 

venom of anger. The "evil eye" 

is the eye of the snake; the 

rectification of Dan is his 

TEVES 

The sense of holy anger, or 

righteous indignation (the 

rectification of the month of 



strength and cunning 

when dealing with the 

Pelishtim 

engaging in the battle of holy 

anger against evil anger 

Nachash ("snake") = 358 = 

Moshiach. The holy power of 

Dan reflects a spark of 

Moshiach; the Zohar states the 

commander-in-chief of the army 

of Moshiach will come from the 

tribe of Dan 

Tevet) is the ability of the 

soul to arouse one's good 

inclination to become angry at 

one's evil inclination; In 

Chassidus we are taught that 

one must direct his left 

("evil") eye towards himself 

(with the holy anger of his 

innate good against his innate 

evil), to lower and subdue his 

ego, while simultaneously 

directing his right ("good") 

eye towards outer reality (by 

which power he helps reality 

perfect itself). 

 אשר
11TH 

 יום רביעי

Pearl color silk. Upon it 

an olive tree is 

embroidered. Asher's 

portion in the land of 

Eretz Yisroel is filled 

with olive trees, 

descendants' daughters 

are destined to marry 

Kohanim Gedolim and 

kings 

The name "Asher" means 

"pleasure" and "happiness." Our 

father Yaacov blessed him: 

"from Asher comes delicious 

[lit. fat] bread, and he shall 

provide the delicacies of the 

king"; the olive tree, which 

gives the goodly oil with which 

Asher's portion in Israel was 

blessed. Of the seven species in 

Israel, the olive is the sixth, 

which, in Kabbalah, corresponds 

to the sefirah of yesod, the 

"Tzadik, foundation of the 

world." Olive oil represents the 

potent seed of the Tzadik to bear 

and sustain blessed generations 

of Jewish souls 

SHVAT 

The rectified sense of eating 

is the special sense of the 

Tzadik, as is said: "The 

Tzadik eats to satisfy his 

soul." This verse continues: 

"but the stomach of the 

wicked is always lacking." 

The soul-oriented Tzadik 

feels "full" and happy with a 

little; the body-oriented rasha 

(wicked-one) never feels 

"full." 

 

 נפתלי
12TH 

 יום חמישי

Color of diluted wine. 

A deer is embroidered 

on the flag. The 

descendants of Naftali 

study Torah from the 

mouth of the 

Sanhedrin. 

In Kabbalah, the name Naftali is 

read (as two words): nofet li, 

"sweetness is to me." 

ADAR 

The mitzvah on Purim to 

reach the level of the 

"unknowable head" by 

drinking wine etc., is 

expressed, in the words of our 

sages, as: "one is obligated on 

Purim to become sweet, until 

he is unable to differentiate 

between 'cursed be Hamen' 

and 'blessed be Mordechai 

Based on materials from:  Rabbi Ginzburgh; Torah Tots; sichos from the Lubavitcher Rebbe 
  



 

SANDEK 

)בראשית נ,כג( וירא יוסף לאפרים בני שלשים גם בני מכיר בן מנשה ילדו על ברכי יוסף  

 בני מכיר בן מנשה כד אתילידו גזירינון יוסףתרגום יונתן בן עוזיאל: 

Yosef was the Sandek for their Bris Milah where he held his great grandson on his knees. 

SANDEK is the person that holds the baby on his lap (the highest honor) during the Bris. 

Other sources for a Sandek: 

Medrash Tehilim:  Avrohom was concerned about properly performing the Milah. So HaShem 

said "וכרות עמו הברית" HaShem assisted Avrohom by becoming the Sandek for the Bris. (Pirke 

d’Rabbi Eliezer says that HaShem accompanied Avrohom to the Bris and the angel Gabriel 

was the Sandek). 

Yalkut Shimoni: On the verse in Tehilim כל עצמותי תאמרנה (all my limbs praise You), HaShem 

inquired of Dovid how does he praise with his limbs.  Dovid responded that with his head he 

puts on Tefillin; with his hair he does not cut the corners; and with his knees he is a Sandek 

for many children during their Bris. 

 

The role of a Sandek is very precious. This is the higher honor at the Bris. Many assign the honor 

to the Rabbi of the community or to one of the grandfathers. It is customary for the Sandek to 

wear a tallis during the ceremony. 

 The Sheloh haKodesh states that it is customary to select one who is righteous for this mitzvah 

of Sandek.  

The Chaim BaYad states that if possible, the Sandek for the first Bris should be the father of the 

father and the Sandek for the second Bris in the family should be the father of the mother. This 

custom recognizes the connection and responsibility of the grandparents to participate in the 

proper Jewish education of all the children. 

One should seek a proper and upstanding Jewish male for this role of Sandek (since we are 

requesting that Eliyahu haNavi attend the bris and sit next to the Sandek).  

The custom is for the Sandek to wash and immerse in the Mikvah prior to the ceremony to prepare 

oneself to hold the child in tahara. 

 

Spiritually the Sandek plays a key role as an advocate for all the Jews. HaShem created a world 

in which we can partner in making perfection. The act of Milah is symbolic of this effort. The 

baby boy prior to the bris still has the orlah (foreskin).  This is symbolic of the interference of 

the sitra achara (other side) that holds back the holiness. The Sandik acts an advocate for the 

baby (and the Jewish people) to remove the orlah.  Thus, the word Sandik is an abbreviation: 

  (advocating lawyer makes the judgment on the accuser) סניגור נעשה דין קטיגור



The Rema says that the act of a Sandek is similar to offering Ketores 

Therefore, a person is not a Sandek twice for one family. And the Sandek receives a priority for an Aliyah to the 

Torah. 

Why is a Sandek similar to Ketores and not other parts of the Avodah? 

Why is credit applied to the Sandek and not to the Mohel? 

What is the special concern not to be a Sandek twice for the same family? 

Why is the custom in many places that the Rav of the town (or any important person) be given the honor to be 

the Sandek at multiple Brisim, even from the same father? 

Why do we not see that the Sandek merits to riches? 

 Maharil: The custom for the Sandek is to wash and immerse in the Mikveh in order to enter the child with a 

tahor status to the Bris. Greater is the position of the Sandek than the Mohel, since his legs are compared to 

the altar in the Bais HaMikdash as if he is offering Ketores. Thus, just as a new Cohen is used for each Ketores 

offering (that never performed the offering previously) so does the Sandek only service each family once in 

such a role. 

Gr”a: The custom of not performing as Sandek twice for a family is based on the command of Rabbi Yehudah 

haChasid (12th century). 

Nodeh beYehudah: The custom not to perform as Sandek twice for a family has no source in Shas. He questions 

why specifically the Sandek should be equated to the offering of the Ketores, which were an offering on the 

inner Altar.  It would appear to be more logical to equate the Sandek to the offerings on the outer Altar where 

the blood of the offerings would relate to the blood of the Bris. However, there is a Medrash that Avrohom 

after performing the Bris on the members of his household took the foreskins of the Milah and placed them 

in the sunlight.  The aroma rose up before HaShem like the Ketores. On the other hand, a new Cohen was 

selected for each Ketores’ offering since the merit brought a concept of richness to the Cohen.  The Gemara 

says this only happens since it is a matter that is not common.  In contrast a Bris is very common, and the 

merit of richness should not result. Rather, the proper action is not to bestow all of one’s gifts to only one 

other person, but should “share the wealth.”  Thus, one should honor different people to be Sandek. 

Chasam Sofer: He cites another, more explicit Medrash: “If a person builds the Altar for My  

sake”, says HaShem, “then I will be revealed to him and bless him. Avrohom gave himself a Bris Milah for 

My sake, even more so will he be blessed.” Rabbi Levi adds that if one offers an ox or a goat for HaShem’s 

sake, then that person will be blessed. How much more so that Avrohom who gave himself a Bris Milah for 

HaShem’s sake, that he is blessed. Thus, the connection is direct from the Bris to the offering of Korbanos. 

However, an exception is made in regards to the concept of a new Cohen for each Ketores’ offering, which is 

that the Cohan Gadol that may do so whenever he desires.  Similarly, the Rav of the town may be the Sandek 

multiple times for the same father. 

Rabbi Akiva Eiger: We see that the Sandek does not become wealthy in the merit of this act, which should result 

from being compared to the act of offering the Ketores. He explains that the custom nowadays is that the 

Sandek does not perform all the functions of the Sandek, which should include holding the baby while 

standing while the blessings and prayers are recited, plus being the Kvatter (carrying the baby to and from the 

Bris). 

Emes LeYaacov: The Sandek does not become rich since he does not do his part of also sponsoring the meal that 

follows the Bris (drinking the wine that he should have provided). 

Other say: The word עשיר (rich) is an abbreviation for: 

 .indicating that richness is physical health (eyes, teeth, hands, legs) עינים שניים ידים רגלים 

  



 

 

 

THE EVIL EYE  עין הרע HAS NO EFFECT ON YOSEF 

 

(Gemara Bava Basra 118b) 

 

ן-ֲעֵלי ֹפָרת ֵבן יֹוֵסף ֹפָרת ֵבן  כב ,פרק מט בראשית  :  שּור-ֲעֵלי ָצֲעָדה ָבנֹות ָעיִּ
In Yaacov’s blessing (of the 12 sons) to Yosef, he says "Alei Ayin” (he has grace in the eyes of all that see 

him).  

(R. Avahu): This may be read 'Olei Ayin' (his descendants prevail over an evil eye). Yosef and his descendants 

are “above” the evil eye, as it has no power over them (Rashbam). 

 

 

  פרק מח  בראשית

ְצָחק קִּ יֹוֵסף ַויֹאַמר ָהֱאֹל-ְך ֶאתַוְיָברֶ   טו ְתַהְלכּו ֲאֹבַתי ְלָפָניו ַאְבָרָהם ְויִּ ים ֲאֶשר הִּ
י ַעדקִּ ָהֱאֹל י ֵמעֹודִּ  ַהֶזה:  ַהיֹום -ים ָהֹרֶעה ֹאתִּ

ָּכל טז י מִּ ָקֵרא ָבהֶ -ָרע ְיָבֵרְך ֶאת-ַהַמְלָאְך ַהֹגֵאל ֹאתִּ ים ְויִּ י ְוֵשם ֲאֹבַתי ַהְנָערִּ ם ְשמִּ
ְדגּו ָלֹרב ְבֶקֶרב  ְצָחק ְויִּ  :  ָהָאֶרץַאְבָרָהם ְויִּ

(R. Yosi Bar Chanina): We can learn from "V'Yidgu la'Rov" - just as fish are covered in water, so no evil eye 

prevails over them, similarly, the evil eye does not prevail over Yosef's seed. The simple meaning of this 

exposition is that just as fish are unaffected by the evil eye because they can not be seen, so too are the progeny 

of Yosef immune to the evil eye. (For a deeper explanation of this exposition, see Toras Chaim) 

 

EXPLANATION OF AYIN HARA BY ARTSCROLL 

Human thoughts can trigger a variety of natural phenomena that can cascade and 

eventually lead to the destruction of physical bodies.  When something successful engenders the 

amazement of people, its future is endangered (Chazon Ish).  

The ethical bases of the ayin hara can be explained as follows.  The blessings bestowed 

by G-d upon an individual should not serve as a source of anguish to others. If one allows his 

blessings (e.g. wealth, children, etc.) to cause pain to others less fortunate – and certainly if one 

flaunts his blessings – one arouses a divine judgment against himself and a reevaluation of his 

fitness for those blessings.  This can lead make him subject to the destructive forces of ayin hara. 

For a lengthy treatment of the subject see Maharal (Nesivos Olam, Nsiv Ayin Tov) and Michtav 

MeEliyahu  vol. 4 pp 4-6. 

 



Issues of  עין הרע 

One must ward against the evil eye  א בישאנדהורי מעיזדאיבעי ליה לאיניש לאי  

The Gemara in Bava Metzia (107b) tells us that Rav entered into a cemetery and was able to determine that out of every one hundred 

people, ninety-nine had died due to “the evil eye”, while only one had died due to natural causes. This suggests that the evil eye is 

a terribly destructive force, one which has the ability to cause even death. Maharal (Chidushei Agados) explains that the power of 

the evil eye is due to its constitution being that of fire, which is one of the basic four elements of the world. It therefore has the 

ability to destroy by burn and consume, and it does so via the eye, and this is the reason its destructive power is so potent.  

Tosafos (ibid.) notes that the tribe of Yosef is not affected by the evil eye, so it might seem that members of the tribe of Yosef would 

live much longer lives than members of other tribes. While they do not die due to the effect of the evil eye, when it comes time for 

any one of them to die, Hashem sends some other type of illness their way, and they succumb to it. 

"אחיד  explains that the evil eye does not have the power to cause death. It can, however, cause financial loss or ruin, and it can cause 

physical suffering and pain. When a person is approaching death and is generally weak, God sends the evil eye against him, and 

he succumbs due to the compounded factors of his illness and his inability to overcome the evil eye. This accounts for Rav’s 

observation in the cemetery that 99% of people died due to the evil eye. 

In several places (Bava Basra 2b, Bava Metzia 30a, 107a, et al.) the Gemara notes that a person has the ability to harm the property of 

others with a jealous look of the evil eye. A person should therefore be careful not to cause others to notice his successes, and to 

thereby look upon his gains with a damaging glare. 

The Gemara notes that fish are beyond the range of the evil eye. This might superficially seem to mean that the surface of the water 

conceals the movements of the fish, so they are beyond the vision of man. Toras Chaim explains that this is not accurate, because 

when clear water is calm, the movements of fish are noticeable from above. The comparison to the descendents of the tribe of 

Yosef would also not be parallel, because the movements of the descendents of Yosef are noticeable, as they move along the surface 

of the earth. In what way are they compared to fish, and thereby beyond the reach of the evil eye? 

Toras Chaim therefore explains that the evil eye is a spark of negative influence which emanates from the eye, and it enters into the 

item being stared at and clings to it. If there is something to block this damage, it will not reach its victim and not cling to it. The 

surface of the water blocks the evil eye from reaching fish. The tribe of Yosef has similarly learned to stay out of direct sight of 

others.    From www.dafdigest.org 

- “ אמר להו לכו והחבאו עצמכם ביערים שלא תשלוט בכם עין הרע"   

He said to them, “Go and hide yourselves in the forest so that you won’t be under the control of  עין הרע 

The Gemara in Bava Basra (118a) records Yehoshua’s advice to the descendants of Yosef that they should hide in a forest in order to 

remain unaffected by the potentially harmful effects of   עין הרע – the evil eye. 

Chazon Ish offers the following explanation for how עין הרע works. Hashem created the world in a way that a person’s thoughts have 

the ability to trigger a process which could eventually result in damage to the person or objects that were the focus of another’s 

thoughts. Thus, for example, when people express astonishment about something or someone that is successful that thing or person is 

in a danger. 

Nevertheless, everything is in the hands of Heaven and if a decree from Heaven was not issued that something should be destroyed it 

will be saved. It is just that Satan has the power to prosecute when someone or something is at risk and an הרע עין can put something 

into risk. Rav Moshe Feinstein writes that one should certainly be cautious with matters related to עין הרע but not overly cautious 

because regarding these types of matters we follow the rule that those who are not so cautious will not be dealt with strictly on these 

matters ( קפדינן בהדיה לא מאן דלא קפיד ). 

One example of a halachic expression of this concern is found in the halachos related to krias hatorah. Shulchan Aruch writes that 

technically it is permitted to call up two brothers for consecutive aliyahs and even a father and son may receive consecutive aliyahs 

and the only reason people refrain is out of concern with עין הרע. Rema adds that there is concern for עין הרע even if one gets the seventh 

aliyah and the other gets maftir. 

Mishnah Berurah emphasizes that even if individuals were to come and claim that they are not concerned with matters of עין הרע we do 

not allow them to get consecutive aliyahs. Concerning hagbahah and glilah the author of Shearim M’tzuyanim B’halacha writes that 

when hagbahah and galilah are not called up by name it is permitted but when they are called by name it is prohibited.    

   From www.dafdigest.org 



Double Weapons System 

בַחְרבי ַעל ַאֶחיָך ֲאשר ָלַקְחתי ִמיד ָהֱאֹמִרי  שֶכם ַאַחדַוֲאִני ָנַתתי ְלָך   בראשית פרק מח פסוק כב

 :ּוְבַקשתי

''And I am giving you an extra portion (''שכם אחד'') of the Land over your brothers that I've acquired from the 

Emorite nation by sword and bow (''בחרבי ובקשתי'')''. 

The following commentators view the phrase, ''בחרבי ובקשתי'' (''with my sword and my bow''), in the literal military 

sense, while differing regarding the word, ''שכם'', found in this verse. Does it refer to the city of Shechem or is it 

simply a portion of the Land?  

Rashbam maintains that Yosef is promised by his father an extra portion of the Land beyond the portions 

received by the other brothers. His two children, Ephraim and Menashe, will be treated as equals with the 

other sons of Yaakov. The Land referred to is the Land that will ultimately be conquered in the wars of 

Yehoshua.  

Ibn Ezra suggests that the word, ''שכם'', refers to the city of Shechem which would ultimately be located 

in the territorial section of Yosef after being conquered later on.  

Rashi states (first opinion) the word ''שכם'', refers to the double portion that Yosef was to receive in his 

newly-gained position as ''firstborn'' (''בכור''), that this refers the extra portion given to Yosef of the city of 

Shechem (Yosef’s burial place) that had already been taken by Yaakov’s girding the weapons of war 

after the actions of Shimon and Levi. 

In contrast, Onkolus translates these words as the spiritual weapons employed by Yaakov, that of prayer and 

petition ( ''תי בבעו ''בצלותי ו ). This interpretation is based upon the Talmudic expression (Baba Basra 123a) that help 

and salvation cannot be achieved by the sword or the bow (see also Tehillim 44,7). Yaakov most certainly must 

have been referring to prayer and petition. The reason the Torah chooses these phrases is that Yaakov was able 

to accomplish more with his voice than Esav did with his sword (as told by Yitzchak that Esav would live by the 

sword) or Yishmael with his bow (renowned as an archer, Bereshis 21,20). Thus, Yaakov secured Eretz Yisrael 

for his descendants in place of their descendants. 

There is not necessarily a contradiction 

between the seemingly divergent views 

concerning ''בחרבי ובקשתי''. Our Sages have 

taught that in anticipation of Yaakov's meeting 

with his brother Esau, after a twenty-year 

absence, he prepared for the occasion on three 

levels. He would attempt to appease his 

brother by showering him with gifts; he would 

pray; and he would prepare for battle (Rashi 

Bereishis 32:9). 

It is not only legitimate, but desirable not to 

rely exclusively upon prayer. Rather, a person 

– or a nation – must gear up to battle as well. 

Hence, Yaakov was teaching the lesson of the double weapon system – the military and the spiritual. Both 

interpretations of ''בחרבי ובקשתי'' are essentially correct.  

This double weapon system became the hallmark of King Dovid. The brave warrior on the one hand and the 

Psalmist on the other, Dovid integrated and personified both interpretations of ''בחרבי ובקשתי''. It is in this spirit 

that we are to understand Dovid's words found in Psalm 20:8, ֹלקינּו ַנְזכיר:-ֵאלה ָבֶרֶכב ְוֵאלה ַבּסּוִסים ַוֲאַנְחנּו בשם ה' אֱ  . There 

are those armies who rely exclusively upon their chariots and horses. However, we, the Jewish nation, who 

beseech G-d's help in battle, can be confident of success at the end of the day.  

Meshech Chochmah notes the difference between בצלותי 

and תיבבעו  indicates an organized order ordained by בצלותי .

the Great Assembly (for example, the siddur); תיבבעו  refers 

to spontaneous individual petition. Each has its advantage. 

 is a prescribed service and thus, is not rendered בצלותי

ineffective by lack of kavanah. Whereas, תיבעוב , in which one 

composes one’s own supplications, is entirely dependent on 

one’s own kavanah.  Thus, בצלותי is like a sharp sword that 

can cause injury even if not yielded with force.  Whereas, 

ותיבעב  is like a bow and arrow which effectiveness is in direct 

proportion to the degree of spiritual exertion with which one 

propels them. 



 

 

Rochel עקרת הבית sacrificed her own personal benefit (to be 

buried with Yaacov, in the place of holiness) in order to assist her children (to be 

buried in the way even for those that sin) 

The different types of service of Rochel and Yaacov serve as prototypes of the basic 

service of women and men 

 

 

 

We Are Created To Serve Our Creator  

Applies Equally to Women and to Men 

WOMEN MEN 

Exempt from time-bound Mitzvos and 
learning Torah for its own sake 

Engaged in the needs of the Home 

Sacrifices personal benefits for needs of 
others 

Does not distinguish between children 

Determines the essence of being Jewish 

Engage in Torah, Prayer & fulfillment of 
Mitzvos, plus a livelihood 

 בכל דרכיך דעהו

 כל מעשיך יהיו לשם שמים

Satisfy their ישות 

Determine particular distinguishing factors 
(Cohen, Levi, Yisrael) 

 

Based on Lekutai Sichos  חלק ל' פרשת ויחי  

 

 

  



 
YOSEF TOOK THE STATUS OF FIRST-BORN FROM REUVEN  

י ְלָך ְשֶכם ַאַחד ַעל כב ,מח בראשית י ָנַתתִּ  ַאֶחיָך -ַוֲאנִּ

"ש והבכורה ליוסף וכי תימא יוסף גופיה ממאי דפי שנים ת בבא בתרא דף קכג/א מסכת
יקלא א"ל רב פפא לאביי אימא ד אחיךכאחד הוה תא שמע ואני נתתי לך שכם אחד על 

 בעלמא א"ל עליך אמר קרא אפרים ומנשה כראובן ושמעון יהיו לי 

Yosef received two portions similar to two of the portions of each of the other brothers (one for Efraim and one 

for Menashe).  It is understood that the first-born status was transferred from Reuven to Yosef as a result of 

the actions of Reuven in moving the “bed” of Yaacov.  

How is it possible to take away the rights of first-born, since that is against Halacha? It is possible to understand 

this from the Ramban.  The verse says not to remove the rights of the first born from a son of a hated wife to 

the son of a beloved wife. Ramban says this is not possible על פני, while the son is alive.  But after death, 

the first-born rights can be removed from the inheritors. In our verse, it is also referring to the rights that occur 

after the death of Reuven (the future division of Eretz Israel); thus, it was permissible for Yaacov to remove 

the first-born status from Reuven (taking effect after death). 

KING FROM THE HOUSE OF DOVID 

יהּוָדה  -לֹא  י ,מט בראשית  ָיסּור ֵשֶבט מִּ

מלכים. אמר רבי יודן  כהניםאין מושחין   סוטה דף לז/א פרק ח הלכה ג מסכתירושלמי  
 אשית מט( לא יסור שבט מיהודה. ענתונדריה על שם )בר

Optimally, a king is appointed from the House of Dovid.  However, if no fitting candidate exists from the House 

of Dovid, or for other reasons, a King may be appointed from another tribe.  However such a King does not 

cause to inherit the Kingship to his children and he is also not anointed with oil.  The Gemara’s citing of the 

Cohanim teaches that one might have thought that the Cohanim are very spiritual and already have leadership 

qualities, nevertheless, if a Cohen becomes a king, not being from the House of Dovid, he would not be 

anointed. 

SEVEN DAYS OF MOURNING 

ְסְפדּו-ַוָיֹבאּו ַעד  י ,נ בראשית ְסֵפד ָגדֹול -ֹגֶרן ָהָאָטד ֲאֶשר ְבֵעֶבר ַהַיְרֵדן ַויִּ ָשם מִּ
ים  ְבַעת ָימִּ יו ֵאֶבל שִּ  ְוָכֵבד ְמֹאד ַוַיַעש ְלָאבִּ

  מועד קטן דף יג/ב פרק ג הלכה ה גמרא מסכת ירושלמי

 אבל שבעת ימים מנין לאבילות שבעה מן התורה, שנאמר ויעש לאביו
How could we learn a law from prior to the giving of Torah? Thus, the Talmud Bavli derives from another verse 

(Amos 8) גיכם לאבל חהפכתי  , just like the standard holiday is a 7-day period, also mourning is a 7-day 

period.  Perhaps, the difference between the two Talmuds would be reflected in regards to the status of 

 .during Chol HaMoed, if compared to mourning or not מלאכה

According to the consensus, these cited verses are only a אסמכתא, and the 7-day mourning period is a 

rabbinical decree.  According to the Torah the law of mourning applies only to the day of the burial. 



 

י ַיֲעֹקב    כח ,מז בראשית  ַוְיחִּ
Rashi notes that this Parsha is a סתומה (closed), contrary to all other Parsha openings (which are פתוחה).  He 

explains that when Yaacov was niftar, the Jews were “closed” due to the suffering of the slavery that soon 

began.  If so, why not have Parshas Shmos begin as a סתומה, and not Parshas VaYechi, where Yaacov is still 

alive at the beginning of the Parsha? 

One possible answer is that Shmos is the “beginning” of an entire Sefer, and it would not be proper for the head 

of an entire Sefer to not begin with an “open” setting. 

The second possible answer, until one dies you can not count the years of that person’s life, since more can follow.  

Here at the beginning of the Parsha, the verse does count the years of Yaacov’s life as if this is the sum total, 

and thus consider him at this point as if no longer living.  And, with his “passing away” we begin to count the 

years of servitude and the Parsha begins “closed”. 

ַפָדן ֵמָתה ָעַלי ָרֵחל ְבֶאֶרץ ְּכַנַען ַבֶדרֶ   ז ,מח בראשית י מִּ י ְבֹבאִּ   ךַוֲאנִּ
Why doesn’t the verse refer to Rochel as “your mother”, which would be the usual method when referring to the 

mother of one (Yosef) who is being addressed? 

It might be possible to understand as explained in the Tosefta (Eidios 3rd chapter), concerning the levels of 

honoring titles given to the Chachamim. Greater than the title of רב, is the title רבי.  Greater than the title רבי, 

is the title רבן.  And the highest honored title is to call the Chacham by his name without a title, indicating 

that the person is greater than any description.  This is how we provide honor to Moshe, Aharon, the Avos, 

Shmuel, etc.  Thus, regarding Rochel, the verse indicates that Yaacov considered her as so exalted and 

righteous, that it refers to her only by her name, without titles. 

Also, perhaps Yaacov was expresses the depth of his feeling for Rochel that he refers to her essence without any 

limitation of a particular description or title. 

ָּכל טז ,מח בראשית י מִּ י -ָרע ְיָבֵרְך ֶאת-ַהַמְלָאְך ַהֹגֵאל ֹאתִּ ָקֵרא ָבֶהם ְשמִּ ים ְויִּ ַהְנָערִּ
ְדגּו ָלֹרב  ְצָחק ְויִּ  :  ָהָאֶרץ ְבֶקֶרבְוֵשם ֲאֹבַתי ַאְבָרָהם ְויִּ

The Talmud in many places relies on this verse גו לרבדי  to infer that the עין הרע (Evil Eye) does not affect the 

descendents of Yosef.  And Berachos 55b states that anyone that is concerned regarding the Evil Eye, should 

offer a prayer that “I am from the descendents of Yosef, that the Evil Eye does not rule.” 

We have to understand that the name “children of Yosef” applies to all Jews, as found in many sources. Yosef 

was the salvation of the entire Jewish nation in Egypt.  And Yaacov alludes to this later in this Parsha (49, 24) 

אבן ישראל הער .  The word אבן alludes to  ובןאב , that the two of them, Yaacov and Yosef (father and son), 

built the house of Yisrael. 

ְשָרֵאל  ז ,מט בראשית יֵצם ְביִּ  ֲאַחְלֵקם ְבַיֲעֹקב ַוֲאפִּ
The blessing of Yehudah continues for five verses and contains every letter, except for the letter "ז" . 

Perhaps one can explain that the name Yehudah contains the four-letter Name of G-d.  Yehudah fought all his 

wars using only this explicit (4-letter) Name.  Thus, the tribe of Yehudah did not use weapons of war, which 

are called  יןזכלי . Thus, the blessing in this Parsha alludes to this lack of use of weapons of war by not using 

the letter "ז" . 



 

 אבינו מלכנו כתבנו בספר פרנסה וכלכלה
Once one has requested livelihood )פרנסה(, the request for sustenance )כלכלה( seems to be superfluous.  The 

indication of כלכלה is for sustenance of the body (food and drink), such as Yosef said to his brothers  אנכי"

 When  .(Tehilim 55, 23) "השלך על ה' יהבך והוא יכלכלך" or per Dovid HaMelech ,(Bereshis 50, 21) אכלכל אתכם"

a person has a livelihood then one is able to provide one’s own sustenance.  So why do we request פרנסה and 

then afterwards request כלכלה? 

Perhaps one can understand this by referring to the Gemara (Berchos 29b) that some people love their money 

more than their bodies.  Such people are so stingy with their accumulated monies that they would rather go 

hungry rather than spend money on food. 

Therefore, we request from HaShem both items.  We request livelihood as normally understood.  Plus, we also 

request sustenance, the ability to control the benefit and sustain ourselves from the earnings of our livelihood 

(while not spending our livelihood on other things like medicine). 

ל ארך אפים ורב חסד ואמת-א  
It is known that the concepts of חסד and of אמת can be two differing (and perhaps opposite) concepts.  Chesed can 

mean the setting aside of the power of judgment.  Whereas, Truth is a concept of enforcement of the power 

of judgment, without external factors or favors.  Thus, in this petition for mercy the inclusion of Truth אמת is 

not understood. 

It is possible to explain according to the Rashi in the beginning of Parshas VaYechi (29 ,47) ועשית עמדי חסד ואמת 

that these words should be understood as חסד של אמת.  This means that when one requests Chesed from another 

where that other person can not possibly see any benefit, then the granting of the Chesed is a true manner of 

Chesed without any personal gain. 

So it is with HaShem.  When HaShem grants Chesed no possible gain can be ascribed to HaShem from the 

recipient. Thus, when we request רב חסד ואמת, we are seeking the great bounty of Chesed without seeking any 

reciprocity.  

 

 וירד מצרימה אנוס עפ"י הדיבור
We see at the end of the Parsha VeYechi that upon being told that Yosef was alive in Egypt, Yaacov wished to 

see him Yaacov.  However, he was very concerned about going down to Egypt and having to be buried there. 

In the end, he only went to Egypt at the request of Hashem. 

However, how does one explain that the decree spoken to Avrohom (that his seed would be in exile for 400 years) 

was fulfilled by the children of Yaacov and not by the children of Avrohom or Yitzchak? 

We need to understand that the purpose of the Egyptian exile was for the subsequent Redemption and journey to 

Har Sinai to receive the Torah by the Jewish people.  If Avrohom had been sent to exile then Yishmael’s 

children would also have been included in the Redemption.  The same reason applies to Yitzchak (that the 

Redemption would have also included Eisav and his children).  Thus, the decree was only fulfilled by the 

children of Yaacov, whom were entirely holy. 



 

 

In Shir HaShirim (7,14) states שניםישים גם דח , that the Gemara (Eiruvim 21a) learns “new ones” are easy Mitzvos, 

and “old ones” are difficult mitzovs.  For an explanation see Maharsha. 

To understand this verse in a simple manner, one should understand the nature of a person that upon receipt of a 

new item, one feels an affinity to that item. Bereshis 48, 16 “May they be called by my name and the name of 

my fathers, Avrohom and Yitzchak and may they increase in the land like fish.” Medrash Rabbah asks why 

like fish? And the medrash answers that fish live in the water, yet when it rains, they drink it with thirst. So it 

should be with the Jews, even thought they grow up with Torah, when they hear a Chiddush in Torah, they 

should receive it with thirst. 

This is an understanding of the known phrase “always the words of Torah should be as if new to a person.” This 

means that a person should always feel a positive affinity every time they hear the words of Torah and not 

like an old matter (even if already hear previously).  

  



 

Tehillim 
ְשָרֵאל ָלמּות  :טכ,מז  בראשית ְקְרבּו ְיֵמי־יִּ  ַויִּ

The Baal HaTurim writes that the phrase ויקרבו ימי also occurs by the death of Dovid haMelech. The Medrash 

states that HaShem told Dovid to compose 147 kepital corresponding to the years of the life of Yaacov. You 

should also merit that your son also reign during your lifetime. 

Yaacov is connected to Tehillim that during the years that he worked by Lavan he would not lie down at night 

(since he was hired to watch the flocks). Therefore, he stays awake and recited the entire Tehillim. 

Although the chapters divisions of the other books of Tanach are not of a Jewish origin, the common division of 

Sefer Tehillim is ancient. The usual count is 150, but some sources have a few chapters joined as one, which 

result in the total of 147. 

ם
י
ל
ה

ת
 

 מדרש תהלים  ירושלמי   מס' סופרים Standard קאפיטעל )פרק(

#1, #2  Counted as two Counted as one 

 72nd 71st (70 years of King Dovid) כלו תפלות דוד

#114,  #115  Counted as two Counted as one 

#116, #117  Counted as two Counted as one 

Reason 
When not fully doing 

the Will of G-d 

When doing the Will of G-d 

Time of King Dovid and of Moshiach 

Total 150 147 

Chesed shel Emes 
י ֶחֶסד ֶוֱאֶמת :כט, מז  בראשית ָמדִּ יָת עִּ  ְוָעשִּ

As Rashi explains that truth defines the type of kindness, which is one performed for the dead (from whom one 

would not expect repayment). The Baal haTurim observes the word אמת is an acronym for the following:  ֳארֹון

 .(coffin, bier, shrouds) ִמָטה ַתְכִריִכין

12 Tribes 
י :הח,מ  בראשית ְהיּו־לִּ ְמעֹון יִּ ְראּוֵבן ְושִּ ם ּוְמַנֶשה ּכִּ  ֶאְפַריִּ

The Baal HaTurim observes that the phrase אפרים ומנשה have the same Gematria value (732) as the phrase  ראובן

 .ושמעון

That is why Yaacov said that they would receive an equal portion to them. 

'And if you will ask', said Yaacov, 'how I can possibly place my grandchildren on a par with my children?” Yaacov 

says the answer is that when, “after I left Padan Aram, G-d said to me that I should be fruitful and multiply, 

that a nation and an assembly of nations will descend from me, I understood this to mean that I will still bear 

children from Rochel. But Rochel died. So now it is from you (Yosef) from whom these 'children' will 

descend!” 

Devorah 
י  :כא, מח  בראשית  ַאָיָלה ְשֻלָחהַנְפָתלִּ

The Baal haTurim explains that this refers to the battle between Sisra, king of Canaan, and Barak captain of the 

army of Yisrael, who picked ten thousand men from Naftali. And the Torah refers here to a female deer due to 

the major role played in that battle by the prophetess Devorah (Barak's wife). 

"ha'nosein imrei shefer", he continues, refers to the beautiful song of praise that she subsequently sang (Shiras 

Devorah). "Imrei shefer", he points out, has the same Gematriya as 'shir u'shevochah', and " … ayalah 

sheluchah, ha'nosein imrei shefer" as the Pasuk "Va'toshar Devorah u'Barak ben Avino'am ba'yom ha'hu" (the 

introductory words of the Shiras Devorah) 

 



 

Understanding the Parsha according to the teachings of the Rebbe 

 

 

QUESTION: Why is this Parsha titled “And Yaacov lived”, when the Parsha describes the death of Yaacov?  

ANSWER:   The answer lies with an understanding of the meaning of life. A true life is an eternal life which only 

has a source in HaShem.  Thus, for one to achieve a real life, one must be connected completely to HaShem. 

Only when Yaacov approached the time of his death, having meanwhile descended uncorrupted with his 

family to Egypt, it was revealed that his entire life, although externally filled with pain and suffering, 

achieved a true life - "And Yaacov lived".     )422 'לקוטי שיחות כרך טו, עמ( 

QUESTION:   Why did Yaacov not trust a promise of Yosef to bury him in Eretz Yisrael, that he required an oath 

from Yosef? 

ANSWER:  Yaacov and Yosef had difference perspectives on how after their death to assist the Jews to survive 

the exile in Egypt. Yosef thought they should be buried with the Jews in Egypt in order to elevate the 

remaining sparks. Yaacov wanted to be buried in Israel, to “exist” in a higher place than the exile, in order 

to empower the Jews to overcome the exile.         )270 'לקוטי שיחות כרך כה, עמ(         

 QUESTION: Why wasn’t Rochel (the main wife) buried together with Yaacov? 

ANSWER:  Rochel עקרת הבית sacrificed her own personal benefit (to be buried with Yaacov, place of holiness) in 

order to assist her children (buried on the way for even those that sin).  Rochel and Yaacov serve as 

prototypes of the basic different types of service of women and men             )236 'לקוטי שיחות כרך ל, עמ( 

We Are Created To Serve Our Creator - Applies Equally to Women and to Men 

Women Men 

Exempt from time-bound Mitzvos and 
learning Torah for its own sake 

Engaged in the needs of the Home 

Sacrifices personal benefits for needs of 
others 

Does not distinguish between children 

Determines the essence of being Jewish 

Engage in Torah, Prayer & fulfillment of 
Mitzvos, plus a livelihood 

 בכל דרכיך דעהו

 כל מעשיך יהיו לשם שמים

Satisfy their ישות 

Determine particular distinguishing factors 
(Cohen, Levi, Yisrael) 

QUESTION:  Why did Yaacov wished to reveal the end of the Galus, a matter that had no need to be revealed? 

ANSWER:   Yaacov wished to reveal the end of days, the redemption, in order to teach an important lesson. The 

current actions of a Jew can influence the time that the redemption would occur.  One should desire, think 

and speak about redemption and this will hasten its time.    )228 'לקוטי שיחות כרך כ, עמ(                                                            

 


