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Weekly Internet Parsha Sheet 

 

Rabbi Wein’s Weekly Blog 

JERUSALEM AND CHANUKA 

 

The decision by Pres. Trump to recognize Jerusalem as the capital of 

the state of Israel has been received in dismay and anger by portions 

of the Arab and Moslem world. This is pretty much what could have 

been expected since portions of that society have never given up on 

the idea of the destruction of the Jewish state. 

  

However, what is more troubling and disappointing, to me at least, is 

the reaction of the left wing, peace-loving, progressive minded, noise 

making, arrogant section of the Israeli media and public. To think that 

the leading Israeli newspaper and a Zionist political party would 

object to what Pres. Trump has done is really mind-boggling. 

  

The founders of the state, many of who were as left wing as they 

come, defended Jerusalem as part of the Jewish state both physically 

and politically. No effort was spared to make Jerusalem a Jewish city 

and to make it the capital of the Jewish state. The government offices 

were moved from Tel Aviv to Jerusalem, the Knesset building was 

erected in Jerusalem and the governmental quarter housing the 

ministries of the government has steadily expanded in Jerusalem. 

  

The world may not have been willing to grant us Jerusalem but the 

Jewish people knew in heart and mind that Jerusalem was ours and 

that it was the capital and the heart of any Jewish state. For a section 

of the Jewish society to turn its back now on Jerusalem indicates how 

far removed these Jews are from their heritage and history. 

  

The holiday of Chanukah, which marks the triumph of the ancient 

Maccabees over the Syrian Greeks, the restoration of Jerusalem as the 

holy capital of Israel and the purification of the Temple, also records 

for us that a different and just as significant battle was fought at that 

time. That battle was against the Hellenistic Jews, who denied 

Jerusalem, profaned the Temple and attempted to assimilate Judaism 

completely into Greek paganism and culture. 

  

This struggle continued long after the military victory against the 

Syrian Greeks. It raged throughout Second Temple times and 

continued in various forms throughout Jewish history till our day. 

Within Jewish society there is always an anti-Jewish ideal on the 

agenda. It is always cloaked in piety and righteousness and represents 

itself as being progressive and tolerant when in reality it is neither. 

  

Many times in Jewish history this insidious element has gained 

ascendancy in power and influence. But its accomplishments and 

triumphs never lasted. They were proven wrong by outside events as 

well as by the internal wisdom of Jewish society, which eventually 

rejected these ideas and plans. 

  

The small lights of Chanukah have certainly outlasted the blazing 

temporary glory of Greek culture and Hellenistic Jewish imitators. But 

the struggle always continues and apparently is an eternal one. 

Perhaps that is why one of the blessings over the candles of Hanukkah 

refers to those days but also to our time. And we are witness to this by 

the events and reactions at this time regarding the recognition of 

Jerusalem as the capital of Israel by the President of the United States. 

  

The Balfour Declaration, with all of its ambiguity and unfulfilled 

promise, opened the door for the eventual creation of the Jewish state 

in the land of Israel. The recognition by the United States of Jerusalem 

as the capital of the state of Israel may or may not be followed by 

other countries doing so. But that is only a short-term and immediate 

view of the matter. 

  

Just as the Balfour Declaration had a long-term positive effect and 

revitalized the Jewish people in their attempt to gain independence 

and stature in the world, so to this declaration of Jerusalem as being 

the capital of the state of Israel has the potential for long-term positive 

change of attitude towards the Jewish state in world society. 

  

The Talmud teaches us regarding personal probity and holy intentions 

that "if you will open your heart to me only as wide as the head of a 

pin, I will eventually open it as wide as the grand entrance to the 

Temple.” What we are witnessing is only a pin prick in the anti-Israel 

movement that has pervaded the American State Department for so 

many decades. 

  

The previous president broke long-standing American policy by 

allowing America to facilitate the resolution in the United Nations 

against Israel. This new president has also broken long-standing 

American policy by recognizing Jerusalem as the capital of the state 

of Israel. We should appreciate the moment even though the future 

consequences are still not known. 

Shabbat shalom 

Happy Chanukah 

Berel Wein 

 

 

Weekly Parsha MIKETZ  

Rabbi Wein’s Weekly Blog 

  

The entire narrative of the story of Joseph and his brothers, as he sent 

off the Jewish people to Egyptian society, slavery and ultimate 

redemption, is meant to illustrate to us the guiding hand of Providence 

in human affairs. 

  

There is no question that all of the participants in this dramatic 

narrative acted according to their own wishes and wisdom. Yet the 

confluence of all of these conflicting personalities and ambitions leads 

to the desired end of the fulfillment of the prophecy and promise of 

God to Abraham about the future fate of the Jewish people. 

  

This principle, that man proposes but God disposes is one of the basic 

beliefs of Judaism and is vindicated, for good or for better, throughout 

the history of the Jewish people and humankind generally. All of the 

twists and turns of daily and national life, the seemingly random and 

inexplicable events that assault us on a regular basis, somehow have a 

purpose and a goal. They help us arrive at the situation and 

circumstance that God’s destiny has provided for us. 

  

The difficulty in all of this is that very rarely is this pattern revealed or 

are we aware of it. The Lord told Moses that ‘you will see my back, 

not my face.’ We see things much more clearly in retrospect than in 

the ability to judge present events and somehow predict the future. 

  

All of the dreams of Joseph will be fulfilled but no one could have 

imagined at the onset of the story how they could have been fulfilled 

and under what circumstances, of both tragedy and triumph, they 

would come to be the reality of the narrative of the story of Joseph 

and his brothers. 

  

Of all of the brothers, Joseph seems to be the one that is most aware 

that he and they are merely instruments in God’s plan. The rabbis 

teach us that Joseph was distinguished by the fact that the name of 

God never left his lips and that he always attributed events to divine 

providence and God’s will. 

  

That is why Joseph is seen as the main antagonist to Eisav, for Eisav 

always attributed events to random chance and to human action and 

power. We will see later that this was also the main contest between 

Pharaoh and Moshe. Pharaoh continually maintained that the troubles 

of the Egyptians were coincidence and that all of the blows that he 

sustained were due to circumstance and nature. Even when his wise 

men stated that the finger of God was pointing at him, he refused to 

admit that it was the divine presence that was driving Egypt to 

destruction. 

  

We also live in a world where many see the events that surround us as 

being mere happenstance, random events engendered by human 
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beings. However, Judaism knows better and teaches better and we are 

therefore confident that all of the processes ordained for us millennia 

ago will yet be completely fulfilled. There is a divine hand that guides 

the affairs of mankind. 

Shabbat shalom 

Rabbi Berel Wein 

 

 

Rav Shlomo Aviner  

  

Ha-Rav Aharon Yehudah Leib Shteinman ztz"l: 

The Great and Normal Gaon 

 

In the year 5674, the world shook and the great soul of Ha-Rav 

Aharon Yehudah Leib Shteinman ztz"l, Gaon, Tzadik, Lamdan and 

ascetic, entered the world.  In addition to these traits, he had yet 

another rare and cherished quality: normalcy.  There is a small group 

of Gedolei Yisrael who stand firm against all of the winds which try to 

move them rightward and leftward.  They are strong and steadfast, 

they do not compromise nor do they go to extremes.  Rather, they are 

moderate.  A Gadol such as this receives the rare blessing of ZN"L - 

May the memory of the NORMAL be remembered for the blessing. 

This was Rav Shteinman, who ascended on high at the amazing age of 

104. 

Through his rulings and teachings, one sees over and over again how 

Rav Shteinman was a normal leader and Posek, and a person guided 

by common sense.  The great Poskim explain that when one is asked a 

question, he must first use his intellect.  The Torah was not given to 

the stupid but rather to the wise.  If he cannot answer the question 

through his intellect, then he uses the Torah, which is beyond intellect 

(Shut Chavatzelet Ha-Sharon 2:28.  Shut Minchat Yitzchat 9:150). 

This was Rav Shteinman in all areas. 

He expressed surprise that people travel great distances to receive a 

blessing from a Rabbi instead of running to Shul to receive Birkat 

Cohanim, a blessing from Hashem (Be-Orchotecha Lamdeni p. 38).  

It once happened that a Yeshiva student, who for a few years did not 

merit having children, asked Rav Shteinman: Is it worthwhile to 

move, since changing one's place can change one's luck?   Rav 

Shteinman responded harshly: There is no such thing!  Is the 

apartment guilty that you have not merited having children!?  There is 

no reason to move (Segulot Raboteinu pp. 121-122.  And see 

Rambam, Hilchot Teshuvah 2:4). 

When the three teens were kidnapped in Israel, and the security forces 

assumed that they were located in the area of Hevron, one Rav used 

the Goral Ha-Gra (literally, the lottery of the Vilna Gaon - a method 

of opening the Tanach, and locating verses which answer particular 

questions), and the result was the verse: "And when he came to 

Lechim the Philistines shouted against him, and the Spirit of Hashem 

came mightily upon him" (Shoftim 15:14).  This Rav explained that 

the Philistines captured Shimshon, and bound his hands, and he 

succeeded to remove the ropes, and this hinted that the teens would be 

released.  Furthermore, he claimed that we learn from this verse where 

the teens are located, in the area of Hevron, since those who 

understand say that Lechi is in the area of Hevron.  In response, 

someone approached Ha-Rav Chaim Kanievski and suggested the 

Goral Ha-Gra to answer the question of the location of the three teens.  

He said: "For this, one needs Ruach Ha-Kodesh, go to the Rosh Ha-

Yeshiva", i.e. Ha-Rav Shteinman.  When they turned to him, he said: 

"Do I have Ruach Ha-Kodesh"?!  And he added: "If so, why are there 

Agunot?!  They should use the Goral Ha-Gra…". 

And from where did Rav Shteinman receive his moderation and 

normalcy? 

His parents were residents of the city of Brisk, neighbors of Ha-Rav 

Mi-Brisk, Ha-Griz Soloveitchik.  His father served as a teacher, 

Shamash of the Shul and supervisor of the Eruv.  There was an Eruv 

in the city of Brisk and the entire community carried on Shabbat but 

the Rav of the city, Ha-Rav Chaim Soloveitchik, the father of Ha-

Griz, and the Dayan, Ha-Rav Simchah Zelig, were strict not to carry 

(Shut Mishneh Halachot 15:130).  And when Ha-Rav Yosef 

Soloveitchik visited Brisk in his youth, he went to check the Eruv on 

Erev Shabbat with Ha-Rav Simchah Zelig (Nefesh Ha-Rav p. 170).  

While the Rabbis where strict not to carry, they did not force it upon 

the community, and ensured a way for them to carry.  One can see the 

traditions that Rav Shteinman received from Torat Brisk in the book 

"A'aleh Be-Tamar - Brisk". 

Rav Shteinman was educated in Brisk and was known as a prodigy.  

At the age of 20, he began to learn with great intensity, and continued 

in this way for the last 80 years.  When he received a draft notice from 

the Polish army, he immigrated to Switzerland, learned in Yeshiva 

there and became a Ra"m in the Yeshiva.  During the Second World 

War, he was taken to a work camp and forced to pave roads.  

Following an illness, he was released and was able to make Aliyah 

with his wife.  He then learned in a Yeshiva in Petach Tikvah.  Rav 

Shteinman became very close with the Chazon Ish.  The traditions that 

he received from him may be seen in the book "A'aleh Be-Tamar – 

Chazon Ish". 

Rav Shteinman stood firmly and with moderation on these two pillars, 

Ha-Rav Mi-Brisk and the Chazon Ish. 

At a cornerstone laying of a Yeshiva which was transplanted to Eretz 

Yisrael from Europe, Ha-Rav Yechezkel Avramsky praised the work 

of Ha-Rav Mi-Ponevitch, Ha-Rav Yosef Shlomo Kahaneman, who 

established the Ponevitch Yeshiva in Eretz Yisrael, and said that our 

Sages already stated: "In the future, the Shuls and Yeshiva of 

Babylonian will be established in Eretz Yisrael (Megillah 29a.  

Pininim Mi-Shulchan Gevoha - Bereshit, p. 135.  And see at length 

regarding this saying in Shut Eretz Yisrael pp. 240-252).  

Rav Shteinman was truly one of the foundations of the transfer of 

Torah from Europe to Eretz Yisrael.  He was appointed by Ha-Rav 

Mi-Ponevitch to head the Yeshiva Ketana of Ponevitch and its Kollel. 

He established other Kollelim and with great self sacrifice delivered 

Shiurim in many different venues in Gemara, Halachah, Shulchan 

Aruch, Mishnah Berurah, Musar, the book Derech Hashem of the 

Ramchal and in the books Nefesh Ha-Chaim and Ruach Chaim of Reb 

Chaim of Volozhin. 

His entire Torah learning was built upon his humility. 

He published some 30 Sefarim including Ayelet Ha-Shachar on the 

Torah and on the Gemara, as well as many Sifrei Musar. 

  

After the passing of Ha-Rav Yosef Shalom Elyashiv, Ha-Rav 

Shteinman was considered by most to be the supreme spiritual 

authority for the Litvishe Yeshiva world.  While Rav Elyashiv 

essentially dealt with Halachic rulings, Rav Shteinman dealt with 

every issue in the world. 

He directed political parties, the Charedi educational system, Va'ad 

Ha-Yeshivot, Tzedakah organizations, Teshuvah organizations, 

Family Purity organizations, Badatz She'erit Yisrael and a newspaper.  

He traveled outside of Israel various times in order to strengthen the 

communities there and raise money for Yeshivot and the different 

organizations.  He ruled that the newspaper should only wage war 

against opinions which were contrary to the Torah and not against 

individuals.  He was involved in every area of life.  It once happened 

that a young Rabbi, lacking in Torah knowledge, wanted to disagree 

with Rav Shteinman.  Based on of lack of knowledge, he could not 

disagree based on sources, so he claimed that Rav Shteinman was 

detached from reality, but he proved that he himself was the detached 

one…    

Regarding problems in the State of Israel, Rav Shteinman held that 

one should not wage war but established institutions to teach Torah 

and deal with Kiruv. 

Regarding drafting Yeshiva students, he opposed the language of "Be 

killed and do not transgress" but expressed his view in a more gentle 

and normal manner, stating that they should not be disturbed from 

their Torah learning.  He also said that someone who is not learning 

Torah should serve in the army or learn a trade.  Only after a law was 

passed that if a specific number of students from the Ultra-Orthodox 

world did serve in the army, there would be criminal sanctions against 

one who refused to do so, did he say with great sorrow: this is a 

horrible Chilul Hashem of uprooting the Torah.  He sat and cried with 

intense pain that the State of Israel declared that learning Torah could 

be considered a crime. 

Rav Shteinman also counseled people in matters of family life and 

education.  One can also see his normalcy in his attributing family and 

educational problems largely to people's arrogance. 
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Based on Reb Chaim of Volozhin (Igrot p. 102), Rav Shteinman said 

that one who does not agree to a Shidduch based on religious 

background violates the prohibition of being arrogant.  There was 

once a Shidduch with a young woman whose brothers went off the 

path.  The young man came to ask Rav Shteinman about this issue, 

since the Gemara in Baba Batra (110a) says that if one is interested in 

marrying a woman he should check her brothers, since children are 

similar to their mother's brothers.  Rav Shteinman said that this 

applies when people live in a small village, and thus in a closed 

environment.  If children go off the path there, it is on account of the 

parents.  But everything is open in our days.  The parents can provide 

a completely proper education and the child can still go off the path 

(see further in Re'im Ahuvim p. 183).  And he told men who were 

about to marry that a happy marriage is based on three things: giving 

in, giving in and giving in, since the root of all inter-personal 

problems is egoism, i.e. arrogance (Adnei Ha-Bayit, p. 149).  

Furthermore, someone once came to him and asked if they are 

obligated to clean for Chametz in the cracks between the tiles on the 

floor.  He answered wisely: Yes, and since it is so severe a matter, 

don't rely on your wife, but rather check them yourself… 

Regarding education, he instructed that one not learn secular studies, 

since the essence is fear of Hashem and learning Torah.  He taught 

that Yeshiva students should not be involved in politics and should 

refrain from luxuries.  He rejected punishing children, and expelling 

or not accepting weak students.  It once happened that there were 

parents who wanted to register their child to learn in a Talmud Torah, 

but the parents of current student did not want the child to be accepted 

because his parents were religious but not Frum.  The administrators 

asked Rav Shteinman if they should accept him, since he could 

negatively influence the other children.  He yelled that anyone who 

does not want to accept him suffers from arrogance!!  Arrogance!!  

Arrogance!!  And he added that he learned in the Talmud Torah in 

Brisk with the sons of the Brisker Rav and all sorts of other children.  

It happens in every Talmud Torah that there are children who go off 

the path. 

During his entire life, Rav Shteinman worked on being humble and 

battled against being arrogant.  Therefore when extremists disparaged 

him, he was one of the Gedolei Yisrael who was "one who is 

disgraced and does not disgrace, he hears [others recounting] his 

shame and does not answer, he serves Hashem from love and happily 

accepts afflictions" (Shabbat 88b).  As we mentioned, under certain 

circumstances, Rav Shteinman did not oppose certain Charedim from 

serving in the Charedi units in Tzahal.  Extremists therefore graffitied 

on a wall: "Shteinman = Kook", comparing him to Maran Ha-Rav 

Kook.  Ha-Rav Yosef Shalom Elyashiv once walked past this graffiti 

and thought it was meant as a compliment and said: Ha-Rav 

Shteinman is certainly a great Gadol, but not on the same level as Ha-

Rav Kook… (see our eulogy on Rav Elyashiv for his relationship with 

Maran Ha-Rav Kook). 

Rav Shteinman was once told that some people were distributing fliers 

against him.  He said: If I knew who was doing this, I would need to 

pay him, since at my age I don't have the strength for ascetic practices 

and fasts…  The source for his words is found in the book "Sha'arei 

Kedushah" of Ha-Rav Chaim Vital that if a person knew how much 

insults help to atone for his sins, he would pursue them!  

And above all, it is possible to see Rav Shteinman's normalcy and 

humility in his simplicity.  He was always frugal.  At his wedding, he 

only invited 15 guests since it was paid for by Tzedakah.  He also 

returned money that was given to him at his wedding.  He did not eat 

hot food or sweets, but rather simple food.  He lived in a two and a 

half room apartment that was never renovated.  He had simple beds, 

and his chairs were made from orange crates, lacking a place to rest 

your back.  Ha-Rav Elyashiv had an equally simple and sparse 

apartment.  Rav Shteinman would meet Gedolei Yisrael and leaders of 

the country in a little room.  Someone once said in the name of the 

Chazon Ish that a house such as this is not respectful.  It is a Chilul 

Hashem.  Rav Shteinman responded: On the contrary, the more it is 

beautiful, the more of a Chilul Hashem it is. 

It is told that a wealthy businessman once visited the Chafetz Chaim.  

He was astounded by the lack of furniture in the Chafetz Chaim’s 

home.  Unable to contain himself, he asked, “Where is your 

furniture"?  The Chafetz Chaim responded by asking him where was 

his furniture.  The man, a bit surprised by the question, explained that 

he was only passing through. The Chafetz Chaim said that in this 

world, he too, was only passing through.    

We merited an immense Torah scholar, who worked on remaining 

humble his entire life and fought against arrogance, in both the 

spiritual and physical realm. 

 

May his soul be bound up with the bonds of the living with all of the 

Tzadikim and Geonim. 

 

 

The Stuff of Dreams 

By Rabbi Yirmiyohu Kaganoff 

 

Question #1: Which approach is best? 

“I had a bad dream. Should I fast, go to the nearest Sefardi shul and 

pray while the kohanim are duchening, or perform the hatovas chalom 

ceremony?” 

 

Question #2: Fast again? 

“I was told that if someone fasts for a bad dream, he is supposed to 

fast again. Why?” 

 

Question #3: Strange dreamer 

“I often have strange dreams. Should I be concerned?” 

 

Answer 

This week’s parsha begins with the famous story of Pharaoh’s dreams, 

certainly providing an opportunity to discuss the many passages of 

Gemara relating to dreams. 

Before we discuss these Talmudic passages, let me explain some of 

the ideas mentioned in the opening questions. The Gemara mentions 

three different solutions to guarantee that disturbing dreams have 

pleasant results. The first is to daven while the kohanim bless the 

people, the second is a procedure called hatovas chalom – literally, 

rectifying the dream, and the third is to fast on the day that the person 

wakes up with the disturbing dream.We will cite these three 

approaches in the course of this article. 

The first question we need to address is whether one should place any 

weight at all on dreams. In the following passage, the Gemara itself 

implies that one should not:  

Rav Shmuel bar Nachmeini said, quoting Rav Yonasan, “You dream 

at night what you think about during the daytime” (Brachos 55b). As 

proof, the Gemara notes that people do not dream of palm trees made 

of gold or of elephants climbing through the eyes of needles. Since no 

one thinks about these things during the day, one does not dream 

about them at night. 

In this context, the Gemara shares the following anecdote: The 

emperor of Rome, in the midst of one of his wars with the Persians, 

asked Rabbi Yehoshua what he would dream about the coming night. 

Undaunted, Rabbi Yehoshua answered him, “You will dream that the 

Persians will be serving you as their king” (Brachos 55b). We can all 

guess what the emperor dreamed the following night. We call this the 

power of suggestion. 

Thus, the Gemara’s view is that dreams should not be relied upon. A 

corollary of this idea is that one need not take action when one wakes 

with a disturbing dream. Following this approach, the Gemara quotes 

the prophet Zecharyah (10:2), who stated, “Dreamers speak 

falsehood.” 

 

Prophetic dreams 

On the other hand, both Tanach and the writings of Chazal contain 

numerous instances wherein dreams are taken very seriously. Let us 

begin with Chumash. Aside from the dreams of the officers of 

Pharaoh discussed in last week’s parsha, and those of Pharaoh himself 

this week, we have Yaakov’s dream at the beginning of parshas 

Vayeitzei, and those of Yosef at the beginning of parshas Vayeishev. 

Furthermore, in Bamidbar (12:6), Hashem tells Miriam and Aharon, 

regarding most prophets, “In a dream, I speak to him.” Obviously, 

these dreams are prophetic. 

Also in Nach, we have numerous examples of prophecy occurring 

through dreams. In the second perek of Daniel, we are told about 
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Nevuchadnetzar’s terrifying and forgotten dream; he tests Daniel by 

demanding that the latter discover and reveal it – and the dream is 

fulfilled. Again, we have the pasuk (Shmuel I, 28:6) which says, “And 

Shaul asked of Hashem, and Hashem did not answer him, not with 

dreams, nor with the Urim, nor with prophets.” Thus, we see that 

Shaul’s dreams included communication from Hashem. 

In this context, the Gemara reports that dreams are one-sixtieth of 

prophecy (Brachos 57b). This expression means that although many 

aspects of a dream are fictitious or represent one’s imagination, there 

is a kernel of prophecy in the dream. 

Moreover, an extensive discussion in the Gemara (Brachos 55b-57b) 

mentions numerous lessons and messages, both positive and negative, 

that can be derived from dreams. 

The Gemara even tells us how to guarantee a good result from a 

dream. It states that the spoken interpretation of a dream determines 

its outcome (Brachos 55b), and implies that one can even pay the 

interpreter of the dream in order to gain a favorable consequence 

(Brachos 55b). This means that if someone has a dream, he can hire 

someone to provide a favorable interpretation, which will indeed 

come true as fulfillment of the dream. 

In this context, Rav Binah said that in his day, there were 24 dream 

interpreters in Yerushalayim. “Once I had a dream, and I went to all of 

them and received 24 different interpretations – and all 24 

interpretations happened!” According to the Maharsha, this means that 

all 24 approaches lay within the dream, and therefore they were all 

true. 

The Gemara also states that one could wait up to 22 years for a good 

dream to be fulfilled (Brachos 55b). The proof is from Yosef, since 

what he dreamed when he was 17 was not fulfilled until his brothers 

came down to Egypt, 22 years later. 

Meaningless parts 

Although the main part of the dream might be prophetic, the Gemara 

concludes that just as all grain includes chaff, every dream includes 

meaningless parts (Nedorim 8a and Brachos 55a).  

Dreams to motivate teshuvah 

Rav Huna said that a good man never has a good dream, and a bad 

man never has a bad one (Brachos 55b). Rashi explains that the good 

person is motivated by a bad dream to do teshuvah, whereas with a 

good dream the bad person receives his reward in this world for the 

mitzvos he performed. The specific examples cited are Dovid 

Hamelech, who never had a good dream, and Achitofel, who never 

had a bad one. 

Worrisome dreams 

In a deep medical-psychological evaluation, the Gemara notes that a 

bad dream is worse for the body than receiving a brutal physical 

beating, because the worry about what the bad dream means harms a 

person in a much greater way than being beaten (Brachos 55a). This 

helps us understand our previous comment about dreams being used 

to encourage a person to do teshuvah. 

 

Selective interpretation 

A different passage of Gemara (Sanhedrin 30a) relates an event and 

the resultant halachic ruling. A person knew that his father had hidden 

money but didn’t know where his now-deceased father had placed it. 

A “baal hachalom” – apparently someone who either could have a 

prophetic dream or had the ability to interpret one – told him where 

the money was located, how much was there, and also that the money 

had the sanctity of maaser sheini, which may be used only to purchase 

food that must be eaten in Yerushalayim. The Gemara concludes that 

the heir is permitted to ignore the statement that the money is maaser 

sheini, notwithstanding the fact that the very same interpreter 

successfully located the money and named the sum! This Gemara is 

quoted as the final halacha by the authorities (Rif and Rosh, ad locum; 

Rambam, Hilchos Ma’aser Sheini 6:6). The words of the Gemara are 

“divrei chalomos einan ma’alin v’einan moridin – dreams are 

meaningless and neither help nor hinder” (Sanhedrin 30a). 

The Gemara reports that when the amora Shmuel had a bad dream, he 

would quote the above-referenced verse of Zecharyah that dreams lie; 

yet, when he had a good dream, he would refer to Chumash as proof 

that this was a good indication. The Gemara notes that these two 

statements of Shmuel appear contradictory, to which the Gemara 

responds that it depends whether the dream was conveyed by an angel 

or by a demon (sheid). A dream conveyed by an angel is considered a 

form of prophecy, whereas one from a demon or other questionable 

source should be ignored. Many halachic authorities explain that when 

one cannot attribute the dream to an angel, this is the same as blaming 

it on a demon, and one may ignore the dream (see, for example, Shu”t 

Tashbeitz, vol. II, #128; Aruch Hashulchan, Orach Chayim 220:1). 

 

Later dream interpretation 

The Jewish literature and history involved in dream interpretation did 

not end with the closure of the Gemara. Some rishonim discuss other 

specific events that were governed by dreams, as in the following 

story: Some people were building a wooden coffin for a meis, and 

someone wanted to take a piece of leftover wood and make a harp out 

of it. This individual was warned by the others not to do so, but he 

disregarded them. The meis for whom the coffin was made came in a 

dream and warned him that if he persisted in making the harp, he 

would be punished. He ignored this admonition and made the harp. He 

then had another dream, in which the meis told him that if he does not 

break the harp, he will be in danger. This was also ignored, and the 

man got sick. When he became very ill, his son took the harp and 

broke it on the grave of that particular meis, leaving the pieces on top 

of the grave. After this, his father recovered (Sefer Chassidim #727). 

Which dreams? 

So far, we see that dreams can foretell the truth, at least in part, and 

can also be used to encourage someone to do teshuvah. On the other 

hand, we have statements in the Gemara implying that dreams can be 

ignored. Is there a dispute in the Gemara as to whether dreams should 

be interpreted or not? The Gemara’s presentation does not imply this. 

Rather, the Gemara and its commentaries suggest that there are 

different types of dreams, some of which are simply a reflection of 

what one experienced during the previous day, and others that are, 

indeed, prophetic or potentially prophetic. 

 

I had a dream 

As I mentioned above, the Gemara has many discussions about 

dreams, and also provides advice on how to counteract the harm 

foretold by disturbing ones. The Gemara teaches that if someone had a 

dream that disturbed him in a major way, he should perform the 

procedure called hatovas chalom in the presence of three people. The 

hatovah is performed by asking three friends to recite together a series 

of statements and pesukim. The Mishnah Berurah (220:3) comments 

that it is a mitzvah to be one of these three people, as they give 

confidence to the discouraged person to move on in life. The Gemara 

presents the structure of hatovas chalom: It should include three 

verses of Tanach that mention “reversal” (meaning that they will 

“reverse,” or annul, the message of the dream), three that mention 

redemption, and three that mention peace. The Gemara proceeds to 

enumerate which pesukim to use (Brachos 55b). (The text of hatovas 

chalom is printed in many siddurim.) 

The Pri Megadim and the Mishnah Berurah (220:1) comment that the 

criterion for hatovas chalom is not the nature of the dream but the 

extent to which the dreamer finds it disturbing. By the way, hatovas 

chalom may be performed even on Shabbos (Elyah Rabbah; Mishnah 

Berurah). 

We should note that if the dreamer had been fasting the previous day, 

heard bad news or anything similar, and then had a troubling dream, 

he should not be concerned about the dream and no hatovas chalom is 

necessary (Shaar Hatziyun ad locum).  

 

Duchening and Dreams 

A second suggestion mentioned in the Gemara regarding dreams is 

that someone who had a dream that requires interpretation and does 

not know whether the dream bodes well should recite a prayer at the 

time of duchening (Brachos 55b; Shulchan Aruch, Orach Chayim 

130:1). Some authorities prefer that one not recite this prayer while 

the kohanim are actually reciting the words of the duchening (see 

Rema, Orach Chayim 128:45; Mishnah Berurah 130:3). For this 

reason, Ashkenazic practice is that when the kohanim duchen on Yom 

Tov, they chant a tune prior to the completion of the brocha to give 

people the opportunity to recite the prayer. This prayer can be recited 

not only when one is uncertain of the interpretation of the dream, but 
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even when one knows that the dream bodes ill (Mishnah Berurah 

130:4). 

In chutz la’aretz, where the practice among Ashkenazim is that bircas 

kohanim is recited only on Yom Tov, the minhag is that everyone 

recites this tefilah during the duchening on Yom Tov, as it is likely 

that every person had such a dream since the previous Yom Tov 

(Mishnah Berurah 130:1). 

But since Ashkenazim in chutz la’aretz duchen only on Yomim 

Tovim, this suggestion does not provide an immediate solution for 

someone whose bad dream did not schedule itself on the night of Yom 

Tov. At this point, let us examine one of our opening questions: “I had 

a bad dream. Should I fast, go to the nearest Sefardi shul and pray 

while the kohanim are duchening, or perform the hatovas chalom 

ceremony?” 

The basis of the question is that the person is an Ashkenazi in chutz 

la’aretz, and he does not want to wait until Yom Tov to ameliorate his 

dream. Thus, he is asking whether he should find a Sefardic shul 

where the kohanim duchen daily (even in chutz la’aretz) and say his 

tefillah there. I refer our reader who has this question to his rav or 

posek for halachic guidance. 

 

Fasting  

A third suggestion to blunt the potential damage of a disturbing dream 

is to fast on the day that one wakes up with the dream (Shabbos 11a). 

This procedure is called taanis chalom. This fast is effective in 

nullifying any negative outcome foretold by the dream, but only when 

one fasts the day immediately following the dream. Note that there is 

no obligation to observe this fast – it is simply a suggestion to 

countermand whatever bad consequence was warned about in the 

dream (Mishnah Berurah 220:7). 

The Gemara reports that this fast may be observed even on Shabbos, 

although an individual who does so is then required to fast another 

day (sometime in the future) for having compromised the sanctity of 

Shabbos by fasting. Thus, although the taanis chalom, itself, is 

effective to protect against harm, it is still considered a violation of the 

sanctity of Shabbos. 

We can now address the second of our opening questions: “I was told 

that if someone fasts for a bad dream, he is supposed to fast again. 

Why?” 

Someone here misunderstood the law. The halacha of fasting a second 

time is only for someone who fasted a taanis chalom on Shabbos, and 

now we know the reason for the second fast. 

 

In our day 

In our day, one should not be overly concerned about dreams, both 

with regard to fasting and with regard to reciting hatovas chalom. This 

is because, as we mentioned earlier, most dreams are either a product 

of things that a person thinks about during the day or are due to 

overeating or another experience (Aruch Hashulchan, Orach Chayim 

220:1, 4). Additionally, one who suffered from some pain or anguish 

and then had a bad dream need not be concerned, as the dream 

resulted from his anguish (Sha’ar Hatziyun 220:1).  

One of the talmidim of the great mekubal, Rav Yaakov Hillel, told me 

the following: “Rav Yaakov Hillel told us many times not to pay 

attention to dreams. He explained that the statements of Chazal 

explaining the messages of dreams are significant only when they are 

messages from Above. Our thoughts are polluted by the media, 

technology, and extremely unnatural stimuli that bombard us all day. 

Our dreams reflect what we saw or heard during our waking hours. 

They might even be triggered by an ad or a newspaper headline we 

saw in passing. Rav Hillel tells people who come to him with 

disturbing dreams not to pay attention to or be bothered by them.” 

One might ask: If this is so, why do we still recite the prayer while the 

kohanim duchen? There are several ways to resolve this question, but 

explaining them properly is beyond the scope of this article. 

 

Conclusion 

A dream is the first step of any new venture. We see a vision for our 

lives, our families, our community and the world we live in. We 

dream about how the world can be improved, and of the contribution 

that we can make. 

In this context, I want to share an anecdote told about the 

Ponevitzcher Rov standing over the vacant hill and fields that today 

are the center of the city of Bnei Brak. Upon hearing the Rov’s visions 

of the future that would be there, someone turned to him and said, 

“The Rov is dreaming.” The Rov responded, “I may be dreaming, but 

I am certainly not sleeping!” 

 

 

Jews and Economics – Rabbi Jonathan Sacks 

Mikketz 5778  

 

We know that Jews have won a disproportionate number of Nobel 

Prizes: over twenty per cent of them from a group that represents 0.2 

per cent of the world population, an over-representation of 100 to one. 

But the most striking disproportion is in the field of economics. The 

first Nobel Prize in economics was awarded in 1969. The most recent 

winner, in 2017, was Richard Thaler. In total there have been 79 

laureates, of whom 29 were Jews; that is, over 36 per cent. 

 

Among famous Jewish economists, one of the first was David 

Ricardo, inventor of the theory of comparative advantage, which Paul 

Samuelson called the only true and non-obvious theory in the social 

sciences. Then there was John von Neumann, inventor of Game 

Theory (creatively enlarged by Nobel Prize winner Robert Aumann). 

Milton Friedman developed monetary economics, Kenneth Arrow 

welfare economics, and Joe Stiglitz and Jeffrey Sachs, development 

economics. Daniel Kahneman and the late Amos Tversky created the 

field of behavioural economics. Garry Becker applied economic 

analysis to other areas of decision making, as did Richard Posner to 

the interplay of economics and law. To these we must add outstanding 

figures in economic and financial policy: Larry Summers, Alan 

Greenspan, Sir James Wolfensohn, Janet Yellen, Stanley Fischer and 

others too numerous to mention. 

 

It began with Joseph who, in this week’s parsha, became the world’s 

first economist. Interpreting Pharaoh’s dreams, he develops a theory 

of trade cycles – seven fat years followed by seven lean years – a 

cycle that still seems approximately to hold. Joseph also intuited that 

when a head of state dreams about cows and ears of corn, he is 

probably unconsciously thinking about macro-economics. The 

disturbing nature of the dreams suggested that God was sending an 

advance warning of a “black swan,”[1] a rare phenomenon for which 

conventional economics is unprepared. 

 

So, having diagnosed the problem, he immediately proceeds to a 

solution: use the good years to build up resources for the lean times, a 

sound instance of long-term economic planning: 

Let Pharaoh appoint commissioners over the land to take a fifth of the 

harvest of Egypt during the seven years of abundance. They should 

collect all the food of these good years that are coming and store up 

the grain under the authority of Pharaoh, to be kept in the cities for 

food.  This food should be held in reserve for the country, to be used 

during the seven years of famine that will come upon Egypt, so that 

the country may not be ruined by the famine.” (Gen. 41:34-36). 

This turned out to be life-saving advice. His later economic policies, 

narrated in Vayigash (Gen. 47:11-26), are more questionable. When 

the people ran out of money during the lean years, Joseph told them to 

trade their livestock. When this too ran out, he arranged for them to 

sell their land to Pharaoh with the sole exception of the land belonging 

to the priests. The Egyptians were now, in essence, Pharaoh’s serfs, 

paying him a tax of 20 per cent of their produce each year. 

 

This nationalisation of livestock, labour and land meant that power 

was now concentrated in the hands of Pharaoh, and the people 

themselves reduced to serfdom. Both of these developments would 

eventually be used against Joseph’s own people, when a new Pharaoh 

arose and enslaved the Israelites. It cannot be by accident that the 

Torah twice uses about the Egyptians the same phrase it will later use 

about the Israelites: avadim le-Pharo: they have become “Pharaoh’s 

slaves” (Gen. 47:19, 25). There is already here a hint that too much 

economic power in the hands of the state leads to what Friedrich 

Hayek called “the road to serfdom”[2] and the eclipse of liberty. 
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So a reasonable case could be made that Joseph was the first 

economist. But why the predominance of Jews in economics in the 

modern age? I do not want to argue that Jews created capitalism. They 

didn’t. Max Weber famously argued that it was the Protestant 

(primarily Calvinist) ethic that shaped “the spirit of capitalism.”[3] 

Rodney Stark argued that it was the Catholic Church that did so, prior 

to the Reformation.[4] The author of the first great text of market 

economics, Adam Smith’s The Wealth of Nations (1776), was a 

leading member of the Scottish Enlightenment whose religious views 

hovered between conventional Christianity and Deism. Those who 

have claimed a special kinship between Jews and capitalism – most 

notably Karl Marx and Werner Sombart – tended to like neither Jews 

nor capitalism. 

 

Clearly, though, there is a strong affinity between the market economy 

and what is broadly known as the Judeo-Christian ethic, because it 

was only in such cultures that it emerged. China, for example, led the 

West in almost every aspect of technology until the seventeenth 

century, yet it failed to generate science, a free economy or an 

industrial revolution, and fell far behind until recent times. What was 

it about biblical values that proved so fruitful for economic thought, 

institutions and growth? 

 

The Harvard historian and economist David Landes offered insight in 

his magisteral work The Wealth and Poverty of Nations.[5] First is the 

biblical insistence on property rights. He quotes Moses’ words during 

the Korach revolt: “I have not taken one ass from them, nor have I 

wronged any one of them” (Num. 16:15). Likewise, the prophet 

Samuel rhetorically asks the people who have come asking for a king: 

“Whose ox have I taken, or whose ass have I taken?” (1 Sam. 12:3). 

Landes says that these remarks set the Israelites apart from any other 

culture of the time. Elsewhere, the king’s right to appropriate other 

people’s property was taken for granted.[6] John Locke saw that 

private property rights are an essential element of a free society. 

 

A second feature was Judaism’s respect for the dignity of labour. God 

saved Noah from the flood, but Noah had to build the ark. Third was 

the Judaic sense of linear time: time not as a series of cycles in which 

everything eventually returns to the way it was, but rather as an arena 

of change, development and progress. We are so familiar with these 

ideas – they form the bedrock of Western culture – that we are not 

always aware that they are not human universals. Jonathan Haidt calls 

them WEIRD: that is, they belong to societies that are Western, 

Educated, Industrialised, Rich and Democratic.[7] 

 

To my mind, the most decisive single factor – the great break of 

Judaism from the ancient world of magic, mystery and myth – was the 

de-consecration of nature that followed from the fact that God created 

nature by an act of will, and by making us in His image, gave us too 

the creative power of will. That meant that for Jews, holiness lies not 

in the way the world is but in the way it ought to be. Poverty, disease, 

famine, injustice, and the exploitation of the powerless by the 

powerful are not the will of God. They may be part of human nature, 

but we have the power to rise above nature. God wants us not to 

accept but to heal, to cure, to prevent. So Jews have tended to become, 

out of all proportion to their numbers, lawyers fighting injustice, 

doctors fighting disease, teachers fighting ignorance, economists 

fighting poverty and (especially in modern Israel) agricultural 

technologists finding new ways to grow food in environments where it 

has never grown before. 

 

All of this is brilliantly portrayed in this week’s parsha. First Joseph 

diagnoses the problem. There will be a famine lasting seven years. It 

is what he does next that is world-changing. He sees this not as a fate 

to be endured but as a problem to be solved. Then, without fuss, he 

solves it, saving a whole region from death by starvation. 

 

What can be changed need not be endured. Human suffering is not a 

fate to be borne, but a challenge to be overcome. This is Joseph’s life-

changing idea. What can be healed is not holy. God does not want us 

to accept poverty and pain but to cure them. 

 

Shabbat Shalom, 

 

 

Parshat Miketz (Genesis 41:1-44:17) – Shabbat Chanukah 

Rabbi Shlomo Riskin 

Efrat, Israel – “And from the last remnant of the oil flasks, a miracle 

was wrought for the Jewish People, and the Sages established eight 

days for song and jubilation” [“Ma’oz Tzur” Hanukkah hymn]. 

 

What is the most worrisome threat facing the Jewish People today? 

The threat from a nuclear-armed Iran and its terrorist proxy 

organization, Hezbollah, on Israel’s borders? Or is it perhaps epidemic 

levels of estrangement from traditional Jewish life, leading to sky-

high assimilation and intermarriage rates in the diaspora? Both 

certainly have the capacity to inflict significant damage to our long-

term future. Let us search for an answer to this perplexing dilemma by 

pondering the miraculous victory of Hanukkah, and the lessons it 

conveys. 

 

Jewish history doesn’t repeat itself, but it rhymes, to paraphrase the 

famous aphorism attributed (incorrectly) to Mark Twain. Indeed, we 

see in the Maccabee rebellion more than 2,000 years ago similar, 

though not identical, themes. That rebellion had two components: 

One, an internal struggle against a Hellenized Jewish leadership that 

desired to transform Judea into a Greek city-state, trading in the one 

God of Israel for the pantheon on Mount Olympus. And two, an 

external battle against Greek-Syrian domination over the struggling 

Judaean state. 

 

There is a fascinating halakhic detail concerning the proper location of 

the menorah (or “hanukkiah”, as it is known in modern Hebrew) that 

puts our issue into sharp focus. 

 

Being mindful of the fact that the purpose of lighting Hanukkah 

candles is “pirsumei nissa”, publicizing the miracle of the holiday, the 

Talmud rules regarding the ideal location of the hanukkiah that “it is a 

mitzvah to place the Hanukkah light by the door of one’s home on the 

outside.” This will ensure optimal viewing by a maximum audience, 

thereby fulfilling “pirsumei nissa” in the best fashion. 

 

The Talmud then acknowledges that logistics may render this 

impossible for some, so it adds, “If one dwells on an upper floor, he 

should place it at the window nearest the street.” 

 

However, our Sages conclude, the rules change in a time of danger, in 

which case “it is sufficient to place it on the table” (Talmud, Shabbat 

21b). In his halakhic compendium “Arukh HaShulhan”, Rabbi 

Yechiel Michel Epstein (1829-1908) points out even though the public 

will not see the Hanukkah light, there is no problem, since the mitzvah 

of publicizing the miracle in our times is directed toward the members 

of the household (Orah Hayyim, 671:5). 

 

In contrast, “Har Tzvi”, the responsa of former Chief Rabbi of 

Jerusalem Rav Tzvi Pesach Frank (1873-1960), states that the custom 

in Jerusalem (and indeed the custom of most families in Israel) is to 

light the hanukkiah outside the front door. Can these two starkly 

differing opinions be reconciled? 

 

We can explain this by noting that Hanukkah fundamentally 

celebrates a victory over both aforementioned threats to Jewish 

survival. The latter threat was an enemy from within, the threat of 

assimilation at the hands of Jewish Hellenists so desperate to become 

Greeks that they went through surgical procedures to erase the signs 

of circumcision. 

 

Assimilation, the phenomenon of taking on the total identity of a host 

culture, from language to values to religion, had penetrated even the 

most sacrosanct chambers of the Jewish nation, the Holy Temple 

itself. A Jew named Menelaus, an extreme Hellenist who had 

plundered the gold vessels of the Temple, even bribed Greek-Syrian 

King Antiochus to become High Priest over Judea. 
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The rebellion of the Maccabees thus represented a double victory; a 

miracle that had to be publicized in the Temple as well as at home, for 

the outside world as well as within our own families! 

 

I would go a step further and say that in fact, Arukh HaShulhan and 

Har Zvi are not disagreeing as much as placing emphasis on different 

aspects of the same truth. Namely, only if we succeed within our own 

families to inculcate the faith in our unique Jewish destiny do we have 

a chance to succeed in a military and ideological battle with the other 

nations of the world. 

 

We must understand that being a light unto the nations and being a 

light unto one’s family is not a contradictory proposition. If we can 

convey this vital message to Jews who currently relate to Hanukkah as 

not much more than a Jewish parallel to another winter holiday, we 

will have discovered not only a means of stemming estrangement 

from Jewish life, but also a source for a resurgence of pride in our 

own traditions and mission to the world. This would indeed be an 

authentic Hanukkah victory in our generation. 

Shabbat Shalom 
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Insights  

A Man of Steel 

Then Pharaoh said to Yosef, ‘Since G-d has informed you of all this, 

there can be no one so discerning and wise as you.” (41:39) 

A few weeks ago in the Torah portion of Lech Lecha I wrote about a 

story I heard from my good friend and colleague, Rabbi Yitzchak 

Dalah. Apparently, there was a wall in a certain town square which 

was constantly being defaced with graffiti. The local authority had 

large signs put up on the wall saying, “NO GRAFFITTI!” The result 

was that on following day the signs were defaced with graffiti. 

Nothing seemed to work. Threats of fines of hundreds of dollars just 

brought forth more and more ornate graffiti. Someone in City Hall had 

a bright idea: They hired an artist to paint a beautiful mural on the 

wall. The result? No more graffiti. 

When you show others how beautiful the world is, you elevate them, 

you help them to be on a higher level. You empower them. 

“Since G-d has informed you of all this, there can be no one so 

discerning and wise as you.” 

Yosef’s wisdom and discernment geared up Egypt for a devastating 

famine, the likes of which had never been known. To achieve the 

mobilization of an entire country requires a specific kind of wisdom. 

It is the skill of how to get people to give of their best, and the way 

you do that is by elevating them. 

Jonathan Rosenblum wrote recently of Paul O'Neill, “who became 

CEO of the aluminum giant Alcoa in 1987. For nearly a century, ever 

since its founder invented the process for smelting aluminum, the 

company held a dominant position in the industry. But by the time 

Alcoa turned to O'Neill, it had become something of a dinosaur, as 

newer, leaner, more innovative companies cut sharply into its market 

share and profits. 

“At the press conference introducing O'Neill to Wall Street investors 

and stock analysts, O'Neill set forth his goal for the company: To 

make it the safest company in America. He said not a word about 

business strategy or profits. When one perplexed investor asked about 

capital ratios and inventories in the company's aerospace division, 

O'Neill replied that the questioner had not been listening. Alcoa, he 

reiterated, would be judged by whether it significantly lowered its 

number of workers injured on the job. 

“One portfolio manager rushed from the meeting to advise his twenty 

largest clients to sell Alcoa shares, as it was clear the new CEO had no 

clue what he was doing. That proved to be bad advice. Over the 

course of O'Neill's tenure from 1987 to 2000, the company's share 

value multiplied five times, and its market capitalization increased by 

$27 billion. 

“And, yes, its worker safety record improved dramatically. Alcoa's 

rate of worker injuries dropped to one-twentieth of the national 

average, despite the fact that Alcoa's industrial processes involves 

working with molten metal at 1,500 degrees and many huge machines 

that can cause injury. 

“O'Neill made clear from the beginning that he was dead serious about 

the goal of reducing workplace accidents. He gave out his private 

phone number to every Alcoa worker, and invited them to call any 

time with complaints or suggestions. At an early meeting with senior 

executives he expressed his fervent belief that no one should ever 

have to 'fear that feeding your family will kill you.' And when 

accidents plummeted, he sent out a company-wide message: 'We 

should celebrate because we are saving lives.' 

“He put into place a requirement that whenever a workplace accident 

occurred, the plant manager had to report it within 24 hours, along 

with recommendations as to how to prevent a recurrence. When one 

of Alcoa's senior and most successful executives failed to report that 

several workers had been overcome by fumes at the Mexican plant he 

managed (they eventually recovered), he was summarily dismissed, 

though he had already taken remedial action. 

“And after a relatively new worker was killed while trying to repair a 

machine, O'Neill summoned all that plant's top executives and Alcoa's 

top officers to a meeting in the company's Pittsburgh headquarters to 

review videotapes of everything leading up to the tragedy and to 

analyze where they had failed. Among the conclusions: the company's 

training program had not sufficiently stressed that workers would not 

be held responsible for stoppages due to machine breakdowns. 'I 

caused his death,' O'Neill proclaimed. 

“Though O'Neill had never promised that improved safety would lead 

to improved profits, the safety campaign helped Alcoa's earnings 

directly. Duhigg [Charles Duhigg, a renowned Pulitzer Prize winning 

journalist – ed.] summarizes the results of the emphasis on safety first: 

costs went down, quality improved, and productivity skyrocketed. 

“The process of pouring molten metal from huge vats was redesigned 

to remove the danger of spillages — but that also resulted in savings 

in raw materials. O'Neill instituted a rule that any machine that was 

breaking down regularly had to be replaced to reduce the likelihood of 

a broken gear snagging the arm of a worker. But that, too, paid 

dividends, as more efficient machines resulted in higher quality 

products. In short, it turned out that the same factors that made a 

production process unsafe also made it inefficient. 

“There were indirect benefits as well. The safety campaign required 

that plants be able to share information rapidly to discuss what worked 

and what did not, and to warn of possible dangers in the production 

process. In order to facilitate that rapid exchange of information, 

Alcoa became one of the first companies to introduce a company-wide 

e-mail system. 

“The unions, which had always resisted any productivity initiatives, 

stopped doing so when they saw the linkage between efficiency and 

safety, and when they realized that the latter was no less important to 

Alcoa than the former. When workers saw that their safety 

suggestions were taken seriously and acted upon, they began to offer 

suggestions in other areas as well. One worker recommended placing 

all the machines for painting aluminum siding in the same area of 

each plant to facilitate switching between colors, as customer 

preferences changed. The profits of the aluminum siding division 

doubled as a consequence. It turned out that the worker had been 

discussing the idea with his fellow workers for years, but had not done 

so with management because he did not believe anyone would pay 

attention to him. The response to the safety suggestions convinced 

him otherwise.” 

“G-d was with Yosef and he became a successful man…” (39:2) 

The Hebrew word for ‘successful’ in this verse is matzliach. 

Grammatically, the translation of “successful” is mutzlach. Matzliach 

is the causative voice, meaning “to cause to be successful”. Yosef’s 

greatest success was that he empowered others to be successful. 

Source: heard from Rabbi Yitzchak Breitowitz 
© 2017 Ohr Somayach International   
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Wisdom is the rarest of all important human qualities. Observers of 

the contemporary state of affairs often remark that wisdom, which is 

especially necessary in this day and age, is now particularly lacking. 

Yet, at the same time, we are told that there is an age in life when 

most of us finally do obtain wisdom. Erik Erikson, the famous 

psychologist and thinker, believes that the course of the lifespan is 

marked by a series of developmental stages. At each stage of life, we 

master different developmental tasks. In late middle age, about age 

sixty, one begins to achieve wisdom. Erikson’s book, Childhood and 

Society, devotes an entire chapter to defining wisdom and to detailing 

the process by which one achieves it, or fails to achieve it. 

What is wisdom from a Jewish perspective? And what does wisdom 

have to do with this week’s Chanukah theme? 

The search for wisdom is a frequent biblical theme. King Solomon 

was once assured by the Almighty that he would be granted the 

fulfillment of one wish. He wished for wisdom, obtained it, and is 

therefore termed in our tradition the wisest of all men. 

Reading this story of Solomon and other sacred texts leads to the 

conclusion that there are at least two components to wisdom. There is 

a knowledge base; mastery of the facts and its data. There is also, 

however, the essential ability to select from this database those bits of 

knowledge which apply to the situation at hand. 

There is the mastery of material, and there is the ability to advance 

that material and make it relevant. 

One of the early 20th century masterpieces in the field of Jewish 

ethics is a book by Rabbi Joseph Hurvitz of Novardok, entitled 

Madregas Ha’Adam (Man’s Stature). Torah wisdom is one of Rabbi 

Joseph’s themes. He insists that mastery of the corpus of Jewish law 

in and of itself does not constitute wisdom. Knowledge in “matters of 

the world” is also necessary; abstract knowledge must be interrelated 

with concrete reality. 

The symbol of the Chanukah festival is, of course, the Menorah. The 

original Menorah in the holy Temple was situated in the southern end 

of the inner Temple shrine and consisted of seven branches. 

The Menorah symbolizes the light of wisdom, and its seven branches, 

the seven classical areas of wisdom, which include not only 

knowledge of the divine, but also mathematics and music. 

Combining the wisdom symbolized by the Menorah with Rabbi 

Joseph’s insights, we begin to appreciate the complexity of the 

concept of wisdom. It encompasses theoretical and practical 

knowledge, and it involves the seven major areas of human inquiry. 

It is in this week’s Torah portion, Miketz, we encounter the first man 

to be known as wise, to be recognized as a fount of wisdom. That man 

is the biblical Joseph, and it is the Pharaoh of Egypt who calls him 

wise. 

You know the story. The Pharaoh has his dreams, Joseph interprets 

them and suggests a plan of action. Pharaoh is pleased by the plan and 

says to his courtiers, “Could we find another like him, a man in whom 

is the Spirit of God?” And he continues and says to Joseph, “Since 

God has made all this known to you, there is none so discerning and 

wise as you”. 

The Pharaoh recognizes that wisdom is not only mastery of facts and 

the ability to apply them; it is more than familiarity with the seven 

branches of worldly wisdom, and it is even more than life experience. 

Besides all that, it is a gift of God. 

I have had the good fortune of meeting several wise people in my life, 

and I am sure that most of you have as well. Whenever I have met 

such people, I have been struck by how their words seemed to come 

from a higher place. Their insights reflect that they have access to a 

source beyond my ken. 

This was Pharaoh’s experience when he heard Joseph’s interpretation. 

He realized that no course of study – no training, no mastery of 

expertise – was sufficient to account for the good counsel that he was 

hearing. He knew that the man in front of him was blessed with the 

Spirit of God. 

There is no better time than this Shabbat, as we celebrate Shabbat 

Chanukah and read the story of Joseph, to reflect upon the quality of 

human wisdom and to fully appreciate this lesson: Whatever else 

wisdom comprises, it has one indispensable ingredient. It is ultimately 

the inspiration of the One Above. 
© 2017 Orthodox Union  
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Weekly Wisdom  -   Mikeitz 5778-2017 

by Rabbi Ephraim Z. Buchwald  

“Returning the Stolen Goblet to Joseph” 

In this week’s parasha, parashat Mikeitz, the confrontation between 

Joseph and his brethren reaches its peak when Joseph’s steward 

accuses the brothers of stealing the special cup from which Joseph 

drinks and with which he regularly divines. 

The brothers deny stealing anything from Joseph. In their defense they 

respond, Genesis 44:8,  ץ רֶּ יָך ֵמאֶּ ֹחֵתינּו ֱהִשיֹבנּו ֵאלֶּ תְּ ִפי ַאמְּ ר ָמָצאנּו בְּ ף ֲאשֶּ סֶּ ֵהן כֶּ

ף אֹו ָזָהב סֶּ ֹנב ִמֵבית ֲאֹדנֶּיָך כֶּ ֵאיְך ִנגְּ ָנַען; וְּ  Here, look: the money that we“ , כְּ

found in the mouth of our sacks we have brought back to you from the 

land of Canaan. How, then, could we have stolen from your master’s 

house any silver or gold?” The brothers are so certain that no one has 

stolen anything that they boldly declare, Genesis 44:9, “Anyone 

among your servants with whom it [the cup] is found shall die, and we 

also will become slaves to my Lord!” 

Rashi states that the formulation of the brothers’ defense is one of the 

ten ר  Kahl Va’chomers, a priori reasoning lines that are— ַקל ָוחֹומֶּ

stated in the Torah. The brothers argue that if they were honest 

enough to return the money that they found in their sacks from the 

previous visit, why would they now steal additional property which is 

not theirs? 

The rabbis in the Talmud, Baba Kama 113b, comment on this by 

quoting the rabbinic dictum, “Stealing from a Canaanite [gentile] is 

forbidden, but one may keep the lost object of the Canaanite.” 

Therefore, in the case of Joseph, who the brothers assumed was not 

Jewish, the money that Joseph’s brothers found in their sacks should 

be considered the lost object of a gentile that need not be returned to 

the non-Jewish owner. Nevertheless, they returned it, going beyond 

the letter of the law. How then could they have stolen Joseph’s cup, or 

anything from a gentile, which is strictly forbidden for a Jew? 

Rabbinic literature contains extensive discussions regarding the status 

in Jewish law of the non-Jew and non-Jewish property. When are non-

Jews and their property treated equal to Jews and their property, and 

when are they not treated equitably? 

The Talmud, in Baba Kama 38a, reports that the Roman government 

once sent two officials to Israel to study and evaluate the Torah. After 

the Roman representatives had read it three times, they reported that 

they found the Torah to be primarily truthful, except for the case of a 

Jew’s ox that gored a gentile’s ox, in which case there would be no 

liability. In the event the situation were reversed and a gentile’s ox 

gores a Jew’s ox, compensation would need to be paid. 

As the discussion on this case unfolds in the Talmud, the rabbis cite 

the verse in the Torah, Exodus 21:35, which refers to the case of a 

man’s ox that gores his neighbor’s ox and dies. They suggest that the 

conclusion depends on how one views the word “neighbor.” If the 

word is defined to not include gentiles, then when a Jew’s ox gores an 

ox belonging to a non-Jew, the Jew should not have to pay damages. 

However, if the word “neighbor” includes non-Jews, then a Jew 

would be liable for damages. The Jerusalem Talmud in Baba Kamma 

4:3 cites a parallel story in which Rabbi Gamliel forbids the use of an 

object stolen from a non-Jew, lest it cause G-d’s name to be profaned. 

To simplify a complicated issue, it is fair to say that in general, the 

word “neighbor” in the Bible applies only to Jews and not to non-

Jews. Much of Jewish law was designed to promote a lifestyle that 

would keep Jews separate from gentiles in order to prevent Jews from 

assimilating and behaving in an idolatrous manner. Sharing meals 

together was prohibited, as was eating non-Jewish food or drinking 

non-Jewish wine. Jews were not allowed to conduct business with 

idolaters before gentile holidays, and were prohibited from engaging 

in partnerships with idolaters. 

Many of the medieval commentators, especially those who resided in 

Christian countries, worked to reapply the laws with respect to 

gentiles. 

An early authority, Rabbeinu Gershon of Mainz declared that non-

Jews who do not reside within the land of Israel can not be considered 

true idolaters. Therefore, Jews could conduct business with them on 

the gentile holidays. 

Rabbeinu Tam noted that, since the Christian church no longer 

sacrificed to the idols, doing business with them was now permitted. 
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He went so far as to say that the oaths of Christians were no longer 

oaths in the name of the idolatrous gods, but rather oaths in the name 

of the “Maker of Heaven and Earth.” 

Later, the 14th century sage, Rabbi Menachem Ha’Meiri, declared 

that Christians were not idolaters, because he interpreted “idolatry” to 

mean not in keeping with laws. His conclusion, too, eliminated the 

legal restrictions against Christians. 

Throughout Jewish history, questions arose regarding lost or stolen 

property of the non-Jews. The general practice is, that Jews who find 

lost property belonging to a Jew are required to publicize that a lost 

item had been found in an effort to find the real owner. The argument 

was that since non-Jews did not expend a similar effort to return the 

lost property of Jews, Jews were not obligated to make such efforts to 

return lost items belonging to non-Jews. 

Despite this dictum, there were, however, many instances in which 

Jews went beyond the letter of the law, extending kindnesses to non-

Jews despite the lack of a legal requirement to do so. So, for instance, 

even though the Jewish community refused to accept charity from 

non-Jews, in order to preserve peace, Jews extended charity and 

provided burial to the poor of other faiths. (Mishnah in Gittin 5:8). 

Rabbi Yitzchok Zev Soloveitchik explains that wherever there is a 

desecration of G-d’s name it is forbidden to keep a lost object of a 

non-Jew and it must be returned. The Jerusalem Talmud, Baba 

Metziah 2:5, reports the famous story of Rabbi Shimon ben Shetach, 

who bought a donkey from an Ishmaelite and discovered a precious 

stone tied to its neck and returned it to the Ishmaelite, who praised the 

G-d of the Hebrews, thus sanctifying G-d’s name. Similarly, when 

Joseph’s brothers returned the lost money, they did it publicly in order 

to sanctify G-d’s name. 

It is a well-known dictum, that when a human life is in danger, one 

may violate the Shabbat. But, there is a great debate over whether this 

principle applies to non-Jewish lives as well. Some great sages, such 

as the Chofetz Chaim, opposed the practice on the part of Jewish 

doctors to tend to the non-Jewish sick on Shabbat. However,  Rabbi 

Moshe Feinstein, a most influential modern Halachic authority, 

objected to the Chofetz Chaim’s conclusion, arguing that if it became 

known that a Jewish physician refused to treat a non-Jew on Shabbat, 

while he permitted himself to treat Jews, it would foster much 

animosity and it would be harmful to the Jewish community. 

We see here the evolution of Jewish law, from a time when non-

Jewish societies would never come to the aid or benefit of the Jewish 

people, to a time where there is general reciprocity. Although Jewish 

reciprocity today is based on the technicality to sanctify G-d’s name, 

the basic implementation of the law for Jew and gentile is the same: If 

non-Jews return the lost objects of Jews, then Jews must return the 

lost objects of non-Jews. If non-Jews return what is stolen, then Jews 

must return what is stolen. In fact, Jews must always return what is 

stolen from non-Jews even if the non-Jews do not return what is 

stolen. 

May the positive actions and noble behavior of the Jewish people 

always serve as a great source of light and enlightenment to all people. 

Happy Chanukah! 

May you be blessed. 

The festival of Chanukah will begin on Tuesday night, December 12, 

2017 and continues through Wednesday night, December 20, 2017. 

Wishing all a very Happy Chanukah. 

 

  

Drasha  -  Parshas  Miketz   

Rabbi Mordechai Kamenetzky 

Dreamers and Doers 

Horatio Alger could not have written it better. This week, Yoseph is 

transformed from a brutalized, libeled and mocked slave into the 

Viceroy of Egypt, the world’s most powerful nation. In a matter of 

moments Yoseph, derided as a Hebrew slave, is elevated by Pharaoh 

to second-in-command and holds the key to the world’s food supply.  

Let us analyze the events that led to this rise in power. Pharaoh 

dreams a bizarre scene. Seven corpulent cows are devoured by lean 

ones. Diseased wheat stalks consume healthy ones. There is no trace 

of either the fat cows or robust stalks. Pharaoh woke up in a cold 

sweat. What could it mean?  

Not one of Pharaoh’s advisers was able to interpret the dreams in a 

meaningful manner. Pharaoh’s butler recalls his own strange dream of 

two years back. He tells Pharaoh that some Hebrew slave translated it 

accurately. Perhaps it would be worthwhile to interview him.  

Pharaoh released Yoseph from jail and narrated the dream to him. 

Yoseph, after stating that it is Hashem who interprets all dreams, 

explained that seven years of famine will ultimately come and devour 

seven years of plenty that will precede them. The famine will be so 

powerful that the years of plenty will vanish without a trace. Like the 

fat cows and healthy stalks that were devoured without a sign, there 

will be no trace of the good times.  

What happened next is startling. As if on cue, Yoseph begins to 

counsel Pharaoh, the ruler of the most powerful nation on earth, 

exactly how to preempt the imminent disaster. “And now Pharaoh 

shall appoint a wise and discerning man who will oversee the seven 

years of plenty.” Yoseph then devises a plan to store the bounty of the 

good years in order to preserve it for the famine. He also arranges a 

method of distribution for the population (Genesis 41:33-37). Yoseph 

is extremely fortunate. Pharaoh picks him as the “wise and discerning 

man”!  

Upon reading this section, I was amazed. Yoseph’s interpretations 

followed rejections to a host of other interpretations, all by advisers 

who were well acquainted with the king. Yet, Yoseph, a lowly 

newcomer, who had received his first bath and haircut moments 

earlier, supplements his interpretation by declaring to the King of 

Egypt exactly how to resolve the ensuing problems. This happened 

even before the king acknowledged his approval of the dream’s 

interpretations! How dare this slave, released hours ago from prison, 

add his advice on domestic agricultural policy to the foremost ruler of 

the world?  

A young American who was engaged to an Israeli girl entered the 

study of the Gerrer Rebbe in Jerusalem. “I am soon to be married and 

have no friends or relatives in Israel. I was told that the Rebbe has 

insight in these matters. Perhaps the Rebbe can guide me in my 

decision.” The young man laid some architectural plans on the table 

and the Rebbe peered over them intently. After a few moments, the 

Rebbe suggested a few changes that the soon-to-be-married fellow 

understood, but was not sure if he would be able to convey them to the 

Israeli builder.  

The young man returned to his Yeshiva that afternoon elated. A few 

of his friends were astonished, not only that he gathered up the 

courage to discuss a mundane apartment with a great tzaddik, but that 

the Rebbe gave him time and advice in the matter. The young man 

searched the Yeshiva for someone who was fluent in Ivrit to 

accompany him to discuss the changes with the architect. A few days 

later, he went to the building site accompanied by an Israeli friend 

who began to explain the Rebbe’s suggestions to him.  

The builder’s face turned white. “How do you know about these 

suggestions? The Rebbe of Ger was here just a few days ago and 

made the same suggestions. He said it would improve every house in 

the development. How do you know about these suggestions?”  

Yoseph understood the challenge that lay before him. It would be 

thoughtless and irresponsible to interpret a dream and walk away. If 

he had the solution to the problem, it was his duty to suggest it. That 

was not without risk. Pharaoh might have considered him a yenta. 

How dare a lowly slave with intuitive powers tell the King of Egypt 

how to conduct domestic policy! However, Yoseph went beyond his 

initial calling. He felt that if the whole solution to the problem was in 

his hands, then withholding it was just as rash as misinterpreting the 

dream.  

The ball was thrown his way and he knew he had to do more than just 

catch it. He had to carry it.  

Dedicated by Ben and Beth Heller in memory of Sidney Turkel  

Good Shabbos!    
Copyright © 1998 by Rabbi M. Kamenetzky and Project Genesis, Inc. 

Rabbi Mordechai Kamenetzky is the Dean of the Yeshiva of South Shore.   

Drasha © 2017 by Torah.org.    
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Miketz: The Source Material of Dreams 
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 Reach high, for stars lie hidden in your soul. Dream deep, for every 

dream precedes the goal. - Pamela Vaull Starr  

 

Pharaoh, the King of Egypt, has a disturbing dream. Seven sickly 

bone-thin cows consume seven healthy large cows; seven sickly 

shriveled wheat stalks absorb seven healthy robust wheat stalks. 

Pharaoh is shaken by the vision and knows it portends some danger to 

the Egyptian empire. After his advisors and wise men fail to interpret 

the dream to his satisfaction, the young Hebrew slave, Joseph, 

imprisoned in the royal dungeon is remembered and brought to 

Pharaoh to try his luck at interpreting what no one else could. Joseph 

does it, predicts seven years of plenty followed by seven years of 

famine, is elevated and thereby saves himself, all of Egypt and 

eventually his family, who join him in Egypt once the prophesized 

famine hits the region.  

Rabbeinu Bechaye on Genesis 41:1 (Miketz) explains the components 

that make up a person’s dreams and what elements of them are 

prophetic. 

There are three inputs to our dreams: food; thoughts; and what he calls 

“strengthening of the soul.” 

Food causes “fumes” to go to the brain. Dreams that come as a result 

of what we ate are nonsense. Our thoughts during the day, will lead to 

dreaming of those matters at night. Those dreams hold no significant 

importance. 

However, the third element of a dream comes from the “strengthening 

of the soul,” and according to Rabbeinu Bechaye entails a minor 

prophecy. The dream’s source is the soul and is independent of 

anything we might have thought about previously. It comes from the 

power of our imagination to picture matters that the soul senses while 

awake. Our imagination then illustrates these visions to our mind in 

our dream-state when we are free of the noise, inputs, stimuli and 

distractions of our waking hours. These visions are true when the 

person’s imaginative powers are strong and he hasn’t thought about 

the vision previously. 

This is similar to the minor prophecy that the sages attribute to 

children and fools, as they don’t have the same mental filters rational 

adults have developed for such prophetic messages. 

He adds that both the righteous as well as the wicked can receive such 

prophetic dreams. In Pharaoh’s case, God specifically sent the 

prophetic dream to him, to set in motion the release and elevation of 

Joseph. 

May we strengthen our own souls and dream prophetic dreams. 

Shabbat Shalom and Chanuka Sameach, 

Ben-Tzion 

Dedication 

To the Jewish community of Atlanta. I had the privilege to enjoy your 

southern hospitality in a time of need. 
Shabbat Shalom  

© 2017 The Times of Israel 
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Tefillah - An Essential Ingredient for Success 

Rabbi Eliakim Koenigsberg 

 

In Parshas Mikeitz, Yosef accuses his brothers of trying to spy on 

Mitzrayim. He puts Shimon in jail and demands that the brothers 

bring Binyamin to Mitzrayim to prove that they are not lying. At first, 

Yaakov refuses to send Binyamin. So the brothers wait because they 

cannot return to Mitzrayim without Binyamin. 

Finally, after some time, Yaakov relents and he allows them to take 

Binyamin to Mitzrayim. But he tells them that they have to prepare for 

their encounter with Yosef. "If it must be so, then do this: Take of the 

land's glory in your baggage and bring it down to the man as a present 

- some spices, some honey, wax, pistachios and almonds. And take 

with you double the money (maybe food is now more expensive). And 

the money that was returned to your sacks bring back with you, maybe 

it was a mistake. And take your brother, and arise, return to the man. 

And may Hashem grant you mercy before the man that he may release 

your other brother as well as Binyamin. (Mikeitz, 43:11-13)" Rashi 

comments that Yaakov, in his last statement, was saying, "If you have 

prepared properly, then you are ready to go. You are missing nothing 

except tefillah. I daven that Hashem should grant you success in your 

mission." 

Yaakov Avinu was teaching the shevatim an important lesson. 

Sometimes people think that tefillah is necessary only when a 

situation is beyond our control. If someone we know gets sick, G-d 

forbid, and the doctors are not so hopeful, we daven because we know 

that only Hashem's mercy can help. If a friend loses his job and his 

prospects of finding another one are not good, we daven because we 

feel desperate for him. If our security is threatened and we feel like 

there is no safe place in the world, we say Tehillim with greater 

kavanah because we know that only Hakadosh Boruch Hu can protect 

us. 

But when we take all of the necessary steps to prepare for a situation - 

we study hard for a test, we spend time and effort putting together a 

presentation - we tend to feel that tefillah is not as necessary. After all, 

we prepared. We feel cautiously confident. We almost expect success 

because we did the necessary hishtadlus to succeed. Of course, we feel 

thankful for the G-d given talent that enabled us to prepare properly 

for the task at hand. But we don't always feel the need for tefillah 

because we feel ready to go. 

That is the sentiment that Yaakov Avinu was trying to counter with 

his last statement. What Yaakov was telling the shevatim is that of 

course the first step to achieve success is to prepare properly. That is 

why he instructs the shevatim to take a present, to bring back the 

money, and to take Binyamin with them because the first thing one 

must do is position himself for success. But just because one has all of 

the ingredients for success does not mean he will be successful. He 

still needs siyata dishmaya to put all of his talents together - to say the 

right words, to act in the proper way - so that all of his preparation 

will lead to success. 

Tefillah is so important, not just before and during the period of 

preparation, but especially when a person steps up to the plate feeling 

ready for the challenge ahead. At that time, it is so critical to take a 

step back and daven, to express how much he realizes that without 

Hakadosh Boruch Hu he would not be able to achieve anything. 

What's more, expressing thanks after a successful endeavor is even 

more important. Once a challenge has passed, a person is more likely 

to attribute his success to his own abilities and talents. Giving thanks 

demonstrates that a person recognizes the divine assistance which 

enabled his accomplishments. The Sefer HaChinuch (#606) explains 

that this is the purpose of the mitzvah of bikkurim. Once a farmer sees 

the fruits of his labor, he tends to forget the divine intervention that 

helped bring him success. The Torah obligates the farmer to offer his 

first fruits to Hashem and to express his thanks by reading the parsha 

of bikkurim to help him internalize the important message that 

Hashem is the source of his bounty. 

Similarly, the Torah obligates a person to recite Birchas Hamazon 

after eating, but it does not require of a person to recite a bracha 

before eating. That obligation was added later by Chazal. The Gemara 

(Brachos 35a) initially suggests that there is no need for a Bibilical 

source to recite a bracha rishona because it is a matter of simple logic. 

If one is obligated to thank Hashem after eating when he is satisfied, 

then certainly he should be obligated to recite a bracha when he is 

hungry. But this reasoning is rejected by the Gemara (see Tosafos 

there, s.v. L'fanav). The conclusion of the Gemara is that it is more 

incumbent on a person to say a bracha after eating because once he is 

satisfied he is less likely to recognize Hashem's hand in the creation of 

the food that he ate. That is why the Torah obligates a person to recite 

Birchas Hamazon only after eating. 

On Chanuka, we celebrate two miracles - the military victory of the 

Jewish people over the Greeks, and the fact that the lights of the 

menorah burned for eight days with only one jug of oil. Yet, the text 

of Al Hanisim, our expression of hallel v'hoda'ah, focuses exclusively 

on the military victory. Why not mention the miracle of the jug of oil 

as well? Perhaps the answer is that Chazal understood that people 

often fail to recognize the hand of G-d in any historical event which 

appears to be natural. They do not readily appreciate the divine 

intervention which made it possible. And even if initially they view 

the event in the proper perspective, nevertheless with the passage of 

time, things tend to become less clear. That is why Chazal highlighted 

the military victory in Al Hanisim to emphasize that we have to 
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express our thanks for the natural miracles of life and of history no 

less than for the supernatural miracle of the jug of oil. 

In the merit of our heartfelt tefillah and profound hoda'ah, may we see 

the miracles of the final ge'ulah. 
Copyright © 2017 by TorahWeb.org.   

 

 

7ערוץ חדשות   

Hanukkah: Our dedication to education 

Chief Rabbi Ephraim Mirvis 

In this week’s D’var Torah, the Chief Rabbi teaches that we learn 

from the festival of Chanukah that dedication and education must go 

hand in hand.  

Dedication and education must go hand in hand. 

The words hanukkah, meaning dedication, and chinuch, meaning 

education, come from the same Hebrew root and this makes so much 

sense. In order for education to be impactful and successful it must be 

accompanied by the dedication of a community to create and sustain 

educational institutions: the dedication of members of their staff, the 

dedication of students. At the same time, dedication needs to be 

accompanied by education. 

I am always so inspired by people who are passionate about a 

particular cause, people who are willing to raise their heads above the 

parapet to fight their corner for the sake of valued principles. 

The greatest weapon against assimilation is education. 

However, if they are misinformed, if they haven’t been educated 

properly, it is quite possible that all of that passion, all of that 

enthusiasm and dedication, could be a waste of time – or make the 

situation worse. 

With regard to the festival of Hanukkah I believe we should seriously 

contemplate on the connection between Hanukkah and chinuch. 

When recalling all that transpired ‘bayamim hahem bazman hazeh –

 in those days at this time’ – we recognize, first and foremost, the 

hand of Hashem and that is why we kindle the lights of the hanukkiah, 

to recall how Hashem miraculously intervened to save our people. 

That is something that the Maccabim realized: their name Maccabi is 

taken from the verse ‘mi kamocha ba’elim Hashem – who is like you 

amongst the powers Hashem.’ 

We also recognise the bravery and the dedication shown by the Jewish 

fighters. That was informed by education, it is only because they were 

aware of their tradition and they were knowledgeable about the values 

of their faith that they were able to say this was something to fight for 

– this was something to live for. 

The Greeks tried to extinguish the flame of Jewish life through their 

efforts to force us to assimilate into the predominant Hellenist culture 

of that time and as we have always known, the greatest weapon 

against assimilation is education. 

Therefore at Hanukkah time, let us be acutely aware of the crucial 

importance of Jewish education. Hanukkah and chinuch must always 

go hand in hand. No wonder that our sages taught ‘talmud torah 

k’neged kulam’ – the study of Torah, Jewish education, must always 

be our top priority. 

Shabbat shalom and Hanukkah Sameach. 
© Arutz Sheva    
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Rav Kook Torah  

The Sacred Protects Itself  

 

Rav Kook made the following comments when speaking at the 

inaugural ceremony for the Mizrachi Teachers Institute in Jerusalem 

during Chanukah, 1932:  

Why is it that the Menorah we use in our homes for Chanukah must 

be different than the Menorah in the Temple, bearing eight or nine 

branches instead of seven?  

People think that kodesh and chol — the realms of sacred and secular 

— are adversaries bat one another. But in truth, there is no conflict 

between kodesh and chol. Our national life requires that both of these 

domains be fully developed and channeled toward building the nation. 

We should aspire to combine them and imbue the secular with 

holiness.  

We strive for kiddush, to sanctify the mundane and extend the 

influence of kodesh on chol. But we also need havdalah to 

differentiate between the two realms. Havdalah is necessary to prevent 

the blurring of the boundaries between the sacred and the secular, to 

preclude the debasement of kodesh and its misuse for secular 

purposes.  

There exists a perfect kodesh, lofty and sublime. We draw from its 

essence, from its content, from its living treasure. And we are 

commanded to protect it from any secular influences that could dullen 

the rich tapestry of the kodesh.  

Thus, Jewish law forbids us to fashion a Menorah similar to the one 

used in the holy Temple. In this way, the kodesh defends itself from 

any flow of secular influences that may diminish its value. It is 

because of this self-protection that the kodesh is able to retain its 

power to strengthen and vitalize secular frameworks.  

Greek thought asserted that there is no holiness in the practical world. 

The Greek mind could only see in the universe — from the lowest 

depths to the farthest stars — mundane forces. Knesset Yisrael, 

however, knows how to join heaven and earth. We know how to unite 

kodesh and chol, how to sanctify ourselves with that which is 

permissible, to eat a meal in holiness and purity.  

We are able to attain this ideal unification because we maintain the 

necessary barriers, we know how to distinguish between the sacred 

and the secular. Eternal Israel is built on these complementary 

principles of chibur and havdalah, unification and distinction.  

Turning to the institute’s faculty and students, Rav Kook concluded 

his address:  

In an institution where both sacred subjects and secular disciplines are 

taught, we must not forget that our ancient battle against Greek culture 

is not over. If we are careless, the sacred will become profane.  

We must remember that we are descendants of those heroes who 

sacrificed their lives to guard the holy. Like the Temple Menorah, 

Torah study is the highest level of kodesh. We must be careful that 

our study of Torah does not degenerate into a study of literature, not 

even a study of national literature or an ancient science. Torah is the 

word of the Living God. Our practical activities must be illuminated 

by the holy light of Torah and its mitzvot. As the psalmist said,  

“Your word is a lamp for my feet and a light for my path.” (Psalms 

119:5)  
(Adapted from Mo'adei HaRe’iyah, pp. 181-182, and Celebration of the Soul 

by Rabbi Pesach Jaffe, pp. 99-100) 
Copyright © 2006 by Chanan Morrison  
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 ויאמר פרעה אל יוסף ראה נתתי אתך על כל ארץ מצרים

Then Pharaoh said to Yosef. “See! I have placed you in charge of 

all the land of Egypt.” (41:41) 

 Hakoras hatov, recognizing a favor and paying gratitude, is 
a defining middah, character trait. One who is an ingrate is not a 
mentch, decent human being. Nonetheless, some individuals who, 
although not by nature ingrates, find themselves hard-pressed to 
recognize that (a) they owe something to someone, (b) that they have 
sufficient reason to show their appreciation. In other words, they seek 
every excuse to justify their lack of gratitude. They owe no one for 
anything. 
 We all know people who seek excuses not to show their 
gratitude. We observe another form of character deficiency. A person 
helps; he is acting on someone’s behalf, be it a job, a marriage partner, 
or simply an act of lovingkindness. Once he has performed his good 
deed, he expects constant recognition. “Remember how you got here 
and who helped you along the way.” If, Heaven forbid, a day passes 
and the beneficiary neglects to pay his respects and laud his 
benefactor for everything – then he is an ingrate. Yes, there are people 
like that. They thrive on and need constant recognition.  
 Indeed, Horav Sholom Schwadron, zl, suggests that Pharaoh 
was like that. He elevated Yosef from slavery to monarchy, which was 
certainly no simple feat. No one other than Pharaoh (with a “little” 
manipulation from Hashem) could have achieved this transformation. 
If so, why does Pharaoh say to Yosef, “See! I have placed you in 
charge of all the land of Egypt”? A few pesukim later, Pharaoh 
“reminds” Yosef, “I am Pharaoh.” Obviously, he is Pharaoh and, 
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undoubtedly, he is the only one who has the power to elevate Yosef. 
Why does Pharaoh have to issue these “subtle” reminders?  
 Rav Sholom explains that Pharaoh was intimating to Yosef, 
“Remember who gave you this job. I am not asking for anything from 
you -- no accolades, no gifts, nothing – but that you  remember how 
you got here and who helped you along the way. Do not ever lose 
sight of the fact that, regardless of what you have become, I am still 
Pharaoh. Never forget! I will not!”   
 Pharaoh represents the classic example of the fellow who 
simply will not let go. He has benefited others, and, in return, he 
wants recognition. Indeed, he thrives on recognition. If a day goes by 
and he does not receive his recognition, he will be hurt and upset.  
 Rav Sholom relates that he heard a similar exposition with 
regard to the Angel that informed Manoach and his wife that they 
would soon have a son (Shimshon). At first, Manoach and his wife 
were uncertain as to the identity of the individual who conveyed the 
good news to them. Was he a human being or an Angel? The pasuk 
concludes: “The Angel of Hashem did not continue anymore to appear 
to Manoach and his wife; then Manoach realized that he was an Angel 
of Hashem” (Shoftim 13:21). How did the fact that the Angel did not 
return serve as an indicator that he was, in fact, an angel?  
 Rav Sholom explains that a human being might not have 
placed great demands on Manoach and his wife, but recognition is a 
given. He would like them to talk about him, tell their friends, make a 
point of coming over to him, so that he could remind them that, if not 
for “him,” they might still be childless. That is human nature. Angels 
are not that way. Thus, if he did not return, he must have been a 
supernatural being. One must always show his appreciation by 
expressing his gratitude. On the other hand, the benefactor should 
keep it to himself and just feel good that Hashem “allowed” him to be 
His conduit for helping another Jew.  

 ויתן לו את אסנת בת פוטיפרע כהן אן לאשה

And he gave him Osnas bas Potifar, chief of On, for a wife. (41:45) 

 Certain words in the English language are anathema to the 
Jewish religion. Coincidence, believing that things “happen” without 
being designated by G-d, is the antithesis of Jewish belief. We could 
devote books to support the notion of Hashgachah Pratis, Divine 
Providence, but why look anywhere but in our parsha? This is, of 
course, true throughout the Torah, but the story of Yosef and his 
brothers and the need to have him descend to Egypt so that they would 
eventually follow, is a classic example of Hashgachah. Yosef’s 
marriage to Osnas is a classic tale of Hashgachah Pratis as stated by 
Pirkei D’Rabbi Eliezer, and cited by Daas Zekeinim and Chezkuni. It 
is a case of Divine Providence, but, furthermore, it is an example of a 
powerful message never to give up hope. The little girl that was 
rejected by her family ended up being the progenitress of two of our 
greatest Shevatim.  First, however, let me relate the story.  
 Shechem violated Dinah, daughter of Yaakov Avinu. Dinah 
conceived and gave birth to a little girl who was shunned by her 
uncles, since she represented moral violation and a terrible incursion 
against the Patriarchal family. Yaakov took pity on his granddaughter 
and gave her an amulet which would protect her. The young girl, who 
was named Osnas, was eventually sold to (and later adopted by) 
Potifar, whose wife attempted to seduce Yosef. When she was 
rejected, Potifar’s wife slandered Yosef, who was saved only because 
Osnas, who knew the truth, defended him to the Egyptian Priests that 
comprised the court of law. (As a result of being found innocent by 
them, Yosef later passed the edict that the Egyptian government had 
no control over priestly land.) When Yosef was elevated to the 
position of Viceroy, Pharaoh sought a suitable wife for him. Pharaoh 
figured that, although Yosef’s roots (as a Jewish slave) were murky, 
by having him marry an Egyptian woman, his standing would be 
elevated in the eyes of the populace.  
 Because Yosef was quite handsome, Pharaoh had him 
paraded through Egypt. This brought all of the eligible women out. 
They all threw something at him in order to get his attention. Osnas 
did not have anything to throw, other than the amulet that her 
grandfather had given her. When Yosef retrieved the amulet, he 
realized that standing before him was a member of his family. The rest 
is history. What is history? How should one teach history? It is the 
recognition of the Divine Hand coordinating all events, so that one 
sees how everything that occurs -- both in the world and in his 
personal life – is all a part of Hashem’s Divine Plan.  
 Stories abound which underscore Hashem’s Divine 
Providence over each and every one of us – personally. One of the 
more well-known stories (of which there are a number of variations) is 
Tuvia Ariel’s story, “7401.” It seemed to him that life was 
coincidental. Interestingly, the last four digits of his childhood 
residential phone number were 7401. Likewise, the last four digits of 
his social security number were also 7401. Years later, when he found 
himself serving as a volunteer in a kibbutz, he met a man, a carpenter 
by trade, a man who rarely spoke. He was a Holocaust survivor who 

had escaped Auschwitz. He, too, had a number tattooed on his arm. 
Yes – the last four digits on his arm were 7401. When Tuvia inquired 
concerning the numbers, the carpenter became visibly anxious. He 
said, “Do not talk about it. I lost my entire family, my father; my 
mother; there was a brother behind me in line (selektzia) and a brother 
in front of me. I am the only one who survived. Never bring this up to 
me. I want to forget.” Tuvia acquiesced to the carpenter’s request, 
until one day he met someone…  
 Tuvia is a man of many stories, his own life serving as an 
agent for chesed, for helping others. Indeed, he considers himself to 
be an agent to make life easier and better for others. While this is true 
of all of us, most do not think about life in that manner. Horav Chaim 
Volozhiner, zl, writes: “Man is created l’ho’il l’achrinei, to help 
others.” Tuvia took his own misfortune and transformed it into an 
opportunity for helping others, but this story is not about Tuvia.  
 As a volunteer in the kibbutz, he was once operating a large 
grinding machine, when his leg was caught in the blades. 
Immediately, he was sucked in. Quick thinking and incredible courage 
inspired him to self-amputate his leg before his whole body was 
sucked into the machine. As a result, Tuvia became an amputee with 
little ability to work at the kibbutz. He worked as a taxi driver, picking 
up tourists at the airport, ferrying them to the main office of the 
touring agency where he was employed. Due to his limitations, the 
agency would not use him as a tourist guide. This did not stop Tuvia. 
He did his job, knowing that wherever he was, whatever he was doing, 
he was acting as an agent of Hashem in one of His Divine scenarios.  
 One day he picked up an American tourist. His attire 
bespoke wealth, his attitude bespoke obnoxious wealth. His manner 
was crude and disrespectful. Tuvia found it difficult to be his usual 
friendly self; nonetheless, he acted diplomatically, responding to 
questions in a respectful manner, saving his usual congenial nature for 
other tourists. This man was not going to receive the “time of day” 
from Tuvia unless he asked for it. They were halfway between the 
airport and the tourist office, when the man yelled, “Stop the car! Pull 
over!” Obviously, Tuvia’s cold, indifferent attitude affected a 
response from the passenger. Suddenly, someone was not bending 
over backward to impress him.  
 The man looked at Tuvia and curtly said, “You think I am a 
lazy, materialistic, American tourist, who comes to your country to 
throw his money around? Well, you are wrong. I paid my dues! I 
suffered plenty!” To prove his statement, he pulled up the sleeve of 
his shirt and pointed to the tattoo on his arm, “I lost my entire family. 
I had a brother behind me and a brother in front of me – all gone.”  
 Tuvia was about to lose it. He saw Hashem’s Divine Plan 
forming before his very eyes. “Was your brother’s name Shimon?” he 
asked, the words shakily coming from his mouth. The man’s face 
went from crimson to white. “I am not taking you to the tourist office. 
We are making a detour.” The man did not complain. Suddenly, the 
boisterous American became still, as they traveled an hour and a half 
to the north, to the kibbutz where Tuvia had worked ten years earlier.  
 They arrived, and Tuvia inquired about the whereabouts of 
the carpenter who had befriended him. He did not even say, “Hello.” 
He just asked, “Was your brother’s name Reuven?” Another face 
turned white. Tuvia returned to the taxi and told the American tourist, 
“Come. I am taking you to your brother.”  
 He led him to the carpenter’s shed and left. He did not want 
to infringe upon the poignancy of the moment. Two brothers, who had 
been separated for years, both thinking the other had died, were finally 
reunited. Tuvia stood by his taxi and wept – first, tears of sadness, and 
then tears of joy. Why did he weep? How did he know? When the 
American tourist showed him his tattooed arm, he noted the last four 
digits of his number – 7402. 
 Hashgachah Pratis – Divine Providence. 

 ויוסף הוא השליט על הארץ הוא המשביר לכל עם הארץ

Now Yosef – he was the viceroy over the land, he was the provider 

to all the people. (42:6) 

 Simply translated, the pasuk informs us that Yosef was both 
ruler and provider to the people. Horav Moshe Cheifetz, zl (cited by 
Tzeil Ha’Eidah), derives from here that a community/group accepts 
the guidance/ rulership/governance of a person only after he has 
shown that he cares/provides for all of them. Thus, he interprets the 
pasuk as: Yosef was the (accepted) ruler because he was the provider 
to all the people. When the ruler provides, people listen; when the 
ruler thinks only of himself or those close to him, he will eventually 
deal with a mutiny, people rebelling against him. Obviously, one 
achieves distinction through the efforts of a select group of individuals 
dedicated to his growth. They spend the money; they have the vested 
interests; they are the ones who have the vision and realize the 
importance of their candidate’s ascension to prominence. If he is to 
endure and achieve success in governance, if his legislation is to be 
accepted by all the people, he must demonstrate that he serves all of 
the people – not just those who catapulted him to fame.  
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  This idea applies with regard to anyone who seeks to reach 
out to the wider community, to be accepted by the hamon am, by 
every member of the community, regardless of religious affiliation. 
One has to recognize that people are out there, other than those who 
have special interests. Unless people feel that they are being served, 
they will neither feel a debt of gratitude, nor accept anyone’s 
guidance: “I will listen to you when you will do something for me.” 
“What have you done for me lately?” is an often asked question by 
those who for whatever reason (justified or not) remain on the fringe.  
 Horav Shlomo Levinstein, Shlita, relates that Rav Shraga 
Feivel Gibralter, zl, was an incredible person, a dynamo, who not only 
initiated and established a number of chesed organizations in Ramat 
HaSharon, but also maintained them and saw that they serviced all of 
the members of the Jewish community – not only the chareidim, 
Orthodox/observant members. He started Hatzalah, a gemach for 
medical equipment and other programs. He had a singular goal: 
l’harbos kavod Shomayim, increase the glory of Heaven. If, through 
his efforts, Hashem’s Name would be glorified, then it would all be 
worth it.  
 Rav Shraga Feivel explained that his goal was to reach the 
not-yet observant crowd. When he would come to a home and invite 
its members to join a Torah study session, the usual response was a 
question: “What have you done for us lately?” “You seem to care only 
for yourself and your kind. What about us?”  He developed a strategy: 
“Now, when I come to their door, I can respond; I started (and 
maintain): Hatzalah; the gemach for medical equipment; and the food 
bank – everything from which you seem to benefit. I now have a foot 
in the door. They owe me. Now I can ‘suggest’ that they attend a 
shiur, attend a sponsored Shabbos meal – anything that will break the 
ice and encourage.” People listened to him, because he did not make 
empty promises. He delivered – first – then he asked for their 
participation.  
 Many of these newly-observant or semi-observant Israelis 
would attend the tefillos, services, over the Yamim Noraim, High Holy 
Days, just to listen to him lead the services. When he poured out his 
heart in prayer to Hashem, they knew that he was praying for them, as 
well as for the members of his own family. They all felt part of his 
family. On the last Yom Kippur of his life, when his body was riddled 
with the devastating disease to which he eventually succumbed, he 
insisted on leading the services. His strength ebbed from him, as he 
became weaker and weaker until he could not go on any longer. He 
was about to allow someone else to take over, when he realized, “Why 
do so many people who are hardly observant attend the services in my 
shul? It is only because they come to hear me. If I stop davening for 
the amud, they will slowly trickle out and return to their homes, 
office, beach, or wherever their heart leads them. If I can prevent them 
from eating for another hour, then I must do so – regardless of my 
pain.”   
 This is the meaning of increasing kavod Shomayim, when a 
person negates himself and acts only for the glory of Hashem.  

 כולנו בני איש אחד נחנו

All of us, sons of one man are we. (42:11) 

 The Egyptian viceroy (Yosef) had a hard time believing that 
ten brothers, an entire family, were required to come down to Egypt to 
purchase food. If it was a question of assistance, one or two brothers 
could have gone with a few servants. Why did all of the brothers leave 
their individual families if the job could have been carried out by a 
few brothers? Ramban explains that, being brothers, their father, 
Yaakov Avinu, wanted them to remain together. It was not a matter of 
strength in numbers; it was just that Yaakov did not want the members 
of his family separated from one another. This was despite the danger 
of traveling and spending time away from their usual learning 
sessions. Apparently, family harmony, in which the brothers remain 
closely bonded to one another, took precedence.  
 Horav A. Henach Leibowitz, zl, derives from here the 
overriding importance of achdus, unity, love among members of Klal 
Yisrael. It is worth putting oneself into a sakanah, danger, and even 
allowing him to minimize the time devoted to learning Torah, as long 
as achdus is not impugned. Achdus is a defining criterion for success 
in Torah. One who does not get along with others or does not really 
care about others has difficulty achieving success in Torah. Torah 
belongs to Am Yisrael, a collective gift to the entire nation. We are all 
members of this august group. To negate or be selective in whom one 
considers “worthy” of his friendship is a strike against his success in 
Torah.  
 The Rosh Yeshivah goes on to teach an important lesson 
with regard to achdus. There are those who claim to be committed to 
achdus and ahavas Yisrael, but care only about the totality of Klal 
Yisrael. When they are asked to assist the klal – they are ready.  What 
about the “little guy,” however, who is also a part of klal Yisrael? Do 
they care about each individual as part of the whole – or do they care 
only about the whole? The mitzvah of ahavas Yisrael is to love each 

individual Jew. The mitzvah of achdus Yisrael is to care about each 
individual Jew as part of the whole Am Yisrael. Having said this, we 
should ask ourselves: Are we fulfilling this mitzvah correctly?  
 In an alternative exposition, Horav Elimelech Biderman, 
Shlita, cites the Divrei Yisrael (Modzitz) who explains that the 
brothers all traveled together to Egypt so that they could be assured of 
having a minyan, quorum, for tefillah. Tefillah b’tzibbur, communal 
prayer, transcends the prayers of an individual. The Bais Aharon 
(Karlin) teaches that when one prays with a minyan, the Shechinah, 
Divine Presence, is present, thus elevating and granting greater 
efficacy to one’s prayers. The Zohar HaKadosh observes that when 
one prays alone, the supplicant is scrutinized by Hashem as to his 
worthiness. A communal request does not pass through such a 
demanding channel. An individual’s tefillah as part of that of the 
community will be accepted.  
 The Yismach Yisrael wrote in a letter to his chassidim, “I 
request from those who are involved in business to always daven in 
the bais chassidim (the bais hamedrash) – and never miss. Even if 
there is no minyan and they will be compelled to wait for one, they 
should wait. (Obviously, they should recite Tehillim or learn Torah.) I 
guarantee this will not cause them a loss. On the contrary, it will 
engender blessing in their parnassah, livelihood. This will also train 
their children… to go twice daily to the bais hamedrash.”  
 The Kaminetzer Mashgiach (Eretz Yisrael), Horav Moshe 
Aharon Stern, zl, was meticulous concerning tefillah b’tzibbur. He 
would instruct chassanim, prior to marriage, never to pray alone at 
home, claiming that this was the first step on the path to deviating 
from a Torah lifestyle. Even if there is no minyan, one should make 
the effort to pray alone in the shul, because: A) the shul’s ambiance is 
more conducive to prayer, thus causing the supplicant to express 
greater devotion and feeling; B) if one prays alone at home, it will 
lower his esteem in the eyes of his wife. He once inquired of a six-
year-old child how his abba puts on Tefillin. The child proceeded to 
demonstrate how his father puts on Tefillin. Rav Moshe Aharon then 
went over to the father and rebuked him for davening at home. How 
else would a six-year-old boy know how his father puts on Tefillin?  
 Rav Moshe Aharon Stern once said (concerning a young 
married man whose presence at minyan was, at best, sporadic), “If my 
daughter was engaged to a boy, and I was informed a week prior to 
the wedding that he did not regularly pray with a minyan – I would 
not break the engagement. Had I known from the outset that this was 
the case, however, I would never have agreed to the match in the first 
place. A boy who does not come to the yeshivah to pray is not 
serious.”  
 Incidentally, his attitude concerning late arrival at minyan 
was no different: “How can a person be late for prayers? If the Kohen 
Gadol who came to serve in the Kadosh HaKodoshim, Holy of Holies, 
would have tarried for even an instant, the consequences would have 
been devastating.”  
 Apparently, for some, the designation talmid chacham/ben 
Torah, embodies more than purely Torah erudition. It defines the 
entire demeanor of the individual.  
 
Va’ani Tefillah 
 .Bareich aleinu… es ha’shanah ha’zos – ברך עלינו... את השנה הזאת
Bless us…this year 
 B’zeias apecha tochal lechem, “By the sweat of your brow 
you shall eat bread” (Bereishis 3:19). Is this a curse – or a blessing? 
Horav Yitzchak Kirzner, zl, explains that people would now have to 
work to earn a living. The idyllic state of living in Paradise had come 
to a quick end. As a result of their sin, Adam and Chavah had 
plummeted from their original spiritual perch to a life filled with 
challenges. Had they remained on their exalted spiritual level, earning 
a livelihood would have had a negative connotation. Why waste so 
much precious time? Now, however, they would be challenged to 
spend their time wisely, because remaining ensconced in Paradise was 
no longer an option. Rav Kirzner, zl, quotes Rabbeinu Bachya who 
posits that, once Adam sinned, he needed the pressure of not knowing 
from where his next meal would come. He would have to make use of 
large amounts of time wisely.  
 Let us return to our question: curse or blessing? It depends 
upon the person. If he rises to the challenges and emerges triumphant, 
then earning a living becomes the blessing that helps to shape his 
character and to teach him the middos, attributes, of emunah, faith, 
and bitachon, trust, in Hashem. If he fails the challenge, then learning 
a livelihood becomes his curse; it becomes the sinkhole that takes him 
down. Once we are removed from the utopian spiritual lifestyle 
associated with Paradise, we must grapple with life on our own, 
relying solely on our faith and trust in Hashem. This could be a 
blessing.  
לזכר נשמת   שמעון בן יהודה לייב ז''ל  
Hebrew Academy of Cleveland, ©All rights reserved  

prepared and edited by Rabbi L. Scheinbaum  
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Yom Kippur, Atonement and Repentance 

Rava said, “Rebbi agrees that the day of Yom Kippur does not atone 

for the karet transgressions done on that same day of Yom Kippur, 

because if it would indeed atone, there would never be a case of a 

karet obligation for these transgressions (and the Torah certainly did 

not write this punishment of karet for Yom Kippur in vain).” 

Although the ruling of the Chachamim (majority of Sages) is that 

Yom Kippur atones only with teshuva — and this is the halacha — 

Rebbi disagrees and holds that Yom Kippur atones for a person’s 

transgressions whether or not he did teshuva for them. There are two 

beraitas in our sugya that seem contradictory, but Rava reconciles 

them in the above manner. 

One beraita states that Yom Kippur atones for a person’s 

transgressions, with or without teshuva, according to Rebbi (with the 

exception of three sins: rejecting G-d, the Torah and brit mila). 

Another beraita states that Yom Kippur does not atone without 

teshuva. Rava says that in fact both of these teachings could be 

attributed to Rebbi, and the one that requires teshuva refers only to 

atoning for the karet-transgressions of Yom Kippur (eating, drinking 

and doing melacha). Yom Kippur atones for them, “deleting” the karet 

punishment, only with teshuva, because if this were not so, asserts 

Rava, there would never exist the possibility of karet for these Yom 

Kippur infractions according to Rebbi. All other transgressions, 

however, are atoned for by Yom Kippur even without teshuva. 

The gemara proceeds to argue that Rava’s claim is not an air-tight 

proof for explaining the opinion of Rebbi in this unique manner, that 

Yom Kippur without teshuva atones for all sins except for the karet-

sins associated with Yom Kippur and transgressed on that day. There 

are three different scenarios proposed by the gemara to demonstrate 

how one could be obligated karet for eating on Yom Kippur even if 

Yom Kippur atones without teshuva, as Rebbi clearly states in one of 

the beraitas. 

One case proposed is if a person ate at night and died that same night. 

The day of Yom Kippur would provide no atonement for the karet 

punishment, since the person was not alive during the day. (This is 

based on the verse, “For on this day He shall effect atonement for you 

to purify you from all of your sins.” — Vayikra 16:30) A second case 

is if a person ate something during the day and choked to death on it. 

Since no time passed between the eating and the choking, there was 

no time during the day for the day of Yom Kippur to atone for this act. 

A third proposal offered by the gemara is if the person ate at the very 

end of the day of Yom Kippur, and there was no time remaining in the 

day for the atonement of the day of Yom Kippur to transpire. 

• Shavuot 13 a-b 
© 2017 Ohr Somayach International   
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Chanuka, O Chanuka… 

Just thinking about the holiday of Chanuka should be enough to warm 

the cockles of anyone’s heart. With Menorah lighting, dreidel 

spinning, latkes, sufganiyot, family time and plenty of l’hodos 

u’lehallel, not to mention extra Torah learning, Chanuka gives us 

eight memorable days and nights. But even once you decide which 

opinions to follow regarding where and when to light the Menorah, 

there still remains an annual halachic debate that has been simmering 

since the time of the Rishonim. I am referring to whether one should 

light the Menorah or make Havdalah first on Motzai Shabbos 

Chanuka. 

Important note: This question is only relevant if one has already ended 

Shabbos by reciting either “Attah Chonantanu” in Maariv or 

“Hamavdil Bein Kodesh l’Chol”. Otherwise one would not be allowed 

to light Chanuka candles while it is still Shabbos for him. 

Light the Menorah 

Motzai Shabbos Chanuka is unique as it presents a situation of 

competing halachic principles. This has been the basis of the 

centuries-old debate regarding which mitzvah has priority and should 

therefore be performed first. The Shulchan Aruch rules that on Motzai 

Shabbos one should light the Chanuka Menorah in Shul before 

making Havdalah.[1] The Rema adds that certainly at home one must 

do so as well, as lighting the Menorah precedes making Havdalah.[2] 

This is based on the Terumas Hadeshen’s applying the Talmudic 

dictum of “Afukei Yoma M’achrinan”, or delaying the leaving of 

Shabbos (see Gemara Pesachim 105b). Meaning, if one can delay 

ending Shabbos, he should do whatever is necessary to keep the 

holiness of Shabbos a bit longer. Therefore, they rule that it would be 

preferable to light the Menorah before making Havdalah, especially as 

it will augment the “Pirsumei Nissa” by at least a few precious 

minutes. 

Taz: Tadir Tonight 

However, the Taz[3] counters that the famous Talmudic adage of 

“Tadir Kodem”[4] takes precedence. When one is faced with doing 

two different Mitzvos and is in doubt which one to perform first, he 

should begin with the one that is performed more frequently. A prime 

Biblical example is that even on Shabbos, Yom Tov, and Rosh 

Chodesh, the Korban Tamid, the communal daily sacrifice, was 

offered before the Korban Mussaf, the special sacrifice exclusive for 

those particular days. [See Bamidbar (Parshas Pinchas) Ch.28 and 

Gemara Zevachim 89a]. 

The Taz applies this ‘Tadir’ principle to Motzai Shabbos Chanuka. He 

maintains that since Havdalah is made every Saturday night, whereas 

Chanuka candles are only kindled eight nights a year, making 

Havdalah takes precedence. Additionally, he argues, once one lights 

Chanuka candles on Motzai Shabbos, he is showing that he 

intrinsically already ended Shabbos; if so, what further gain can there 

be by delaying Havdalah further?[5] He adds that the great Maharal 

M’Prague (this author’s namesake) also ruled to make Havdalah 

before lighting the Menorah. 

Taking Sides 

As mentioned previously, this halachic debate has been ongoing for 

centuries,[6] with many Poskim taking opposing sides. Those who 

sided with the Rema to light the Chanuka Menorah first at home 

include such luminaries as the Levush, Magen Avraham, Vilna Gaon, 

Elya Rabba, and Chayei Adam,[7] while other renowned decisors, 

including the Pri Chodosh, Chida, Ben Ish Chai, Kitzur Shulchan 

Aruch, and Aruch Hashulchan[8] conclude that the Taz was correct 

and one should make Havdalah first. 

Many decisors offer additional rationales and reasons to explain why 

they feel that the other opinion is incorrect. For example, the famed 

Avnei Nezer wrote a point-by-point refutation of the Taz’s proofs, 

while the Chedvas Yaakov later did the same to his arguments.[9] 

And, interestingly, although Rav Yaakov Emden cites that his father, 

the renowned Chacham Tzvi, scorned those who would light Chanuka 

candles first, he nevertheless personally concluded that that is the 

correct course of action.[10] 

Contemporary Kindling 

Contemporary authorities also have taken sides on this issue. The 

Chazon Ish zt”l, Rav Yosef Elyahu Henkin zt”l, Rav Moshe Feinstein 

zt”l, Rav Shmuel Halevi Wosner zt”l, and Rav Ovadia Yosef zt”l, all 

personally made Havdalah first[11], while the Tukachinsky Luach 

Eretz Yisrael, Rav Shlomo Zalman Auerbachzt”l, and Rav Yosef 

Shalom Elyashivzt”l[12] ruled that Neiros Chanuka should be kindled 

first. 

In fact, Rav Shlomo Zalman and Rav Elyashiv were such ardent 

supporters of lighting the Menorah immediately after Shabbos that 

they ruled that even those who normally wait 72 minutes for Shabbos 

to end (“Zman Rabbeinu Tam”) should not do so on Motzai Shabbos 

Chanuka; rather they should end Shabbos at an earlier zman and 

immediately light Chanuka candles, followed by Havdalah. This is 

also how the Chazon Ish and Steipler Gaon zt”l personally were noheg 

on Motzai Shabbos Chanuka. (Although they personally made 

Havdalah first, they still would perform both before “Zman Rabbeinu 

Tam” on Motzai Shabbos Chanuka.)[13] 
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On the other hand, Rav Moshe Feinstein zt”l, Rav Moshe Sternbuch, 

and Rav Ovadia Yosef zt”l do not agree, maintaining that those who 

normally wait 72 minutes should do so as well on Motzai Shabbos 

Chanuka, and only then light the Menorah.[14] 

However, a further qualification is made by Rav Moshe Sternbuch and 

the Karlsberger Rav, Rav Yechezkal Roth,[15] that even according to 

those who hold to make Havdalah first, nevertheless, if the setup and 

making Havdalah would delay the Chanuka lighting more than a half 

hour after nightfall, then it would be preferable to light the Menorah 

first, to ensure that one does not miss an opportunity for the optimal 

time of the Mitzvah of kindling the Menorah. 

Lighting It Up 

So, knowing that there is such a huge difference of opinion as to the 

proper halacha, what is one to do? The Mishnah Berurah, asking that 

very same question, famously concludes that in shul one should light 

Chanuka candles before making Havdalah[16] (if applicable; many, if 

not most, shuls nowadays do not make a communal Havdalah), yet at 

home “d’avid k’mar avid, d’avid k’mar avid”, whichever shitta one 

decides to follow, he is acting correctly.[17] Accordingly, even if you 

have a minhag to light the Menorah first while your neighbor is busy 

making Havdalah first, both of you should realize that both are 

equally halachically valid opinions. 

It is told that Rav Yosef Chaim Zonnenfeld zt”l used to ask his wife to 

prepare his Menorah for him on Motzai Shabbos Chanuka outside his 

house (observing Minhag Yerushalayim) while he was still in shul. 

This way, when he came home, he would not have to enter into this 

machlokes haposkim and decide which opinion to follow, but rather 

immediately light the Menorah (before Havdalah) before actually 

entering his house, in order not to “pass over a Mitzvah”.[18] 

It is reported that Rav Yisrael Yaakov Fischer zt”l had an interesting 

custom as well. If Motzai Shabbos Chanuka fell out in the first half of 

Chanuka and he was therefore able to prepare the Menorah on Erev 

Shabbos for Motzai Shabbos (meaning set up the full amount needed 

for both days in his one Menorah), he would light the Menorah first, 

as soon as he would arrive home from shul. However, if Motzai 

Shabbos Chanuka fell out in the second half of Chanuka, and he 

would need to set up the Menorah on Motzai Shabbos itself, he would 

first make Havdalah and only then prepare and light his Menorah.[19] 

Don’t Mix and Match 

The noted Melamed L’Hoyeel, Rav Dovid Tzvi Hoffman zt”l (late 

1800s), wrote an interesting responsum,[20] relating a personal 

anecdote. Apparently, after following the Taz’s approach of making 

Havdalah first for twenty-five years in his role as the Rav of Berlin, 

one Motzai Shabbos Chanuka he decided that he was going to follow 

the Rema’s opinion and light the Menorah first, as it was getting late. 

As he was about to light, he suddenly remembered that he had 

uncharacteristically forgotten to say “Attah Chonantanu” in Maariv, 

and technically had not yet ended Shabbos. He realized that according 

to the Magen Avraham, he was now required to make Havdalah 

before lighting the Menorah.[21] He understood that he was receiving 

a Heavenly sign from Above. Thus, he concluded, as should we all, 

that although both positions might be officially correct, with many 

great halachic authorities through the generations to rely upon for 

whichever opinion one chooses to follow, nonetheless, it is improper 

for one to change his longstanding Minhag without strong reason. 

There is a related story told of Rav Avrohom Pam zt”l, Rosh Yeshiva 

of Torah Vodaas,[22] who was well known for his sensitivity and 

concern for others. He originally followed the shitta of the Rema, and 

on Motzai Shabbos Chanuka would light the Menorah before making 

Havdalah. One year one of his young children protested, claiming “I 

don’t care what you do - I’m not lighting my Menorah before 

Havdalah”. Rav Pam perceived right away what was troubling his son: 

how can one kindle a fire before properly reciting Havdalah? Wasn’t 

it still Shabbos? Rav Pam realized that no matter how well he could 

justify his actions, explaining that one may engage in activities 

forbidden on Shabbos after reciting the formulaic insert “Attah 

Chonantanu” in Maariv or “Hamavdil Bein Kodesh l’Chol”, still, he 

was concerned that his son might come away with a lessened 

appreciation of the severity of Shabbos desecration. He therefore 

immediately agreed with his son, saying that “from now on, we will 

do it your way”, and proceeded to recite Havdalah before kindling the 

Menorah. 

Whether we are contemplating the lights of Chanuka or the Havdalah 

candle, regardless which we ended up lighting first, let us internalize 

their message that Hashem’s hashgacha in this world, showing us the 

triumph of light over darkness, is eternal and everlasting. 

Postscript: This final psak of“d’avid k’mar avid, d’avid k’mar avid”, 

regarding the kindling of Chanuka candles or the Havdalah candle 

first applies to Ashkenazic practice due to said dispute over the 

centuries. However, regarding Sefardic practice, it seems to be that 

they must make Havdalah before lighting the Menorah at home (as 

opposed to in Shul, which would be the opposite, as explained above, 

which was the Shulchan Aruch’s actuallypsak), as virtually all 

Sefardic Poskim, including the Pri Chodosh, Chida, Ben Ish Chai, Kaf 

Hachaim, Rav Ovadiah Yosef zt”l, Rav Mordechai Eliyahu zt”l, and 

the Yalkut Yosef,[23] ruled this way. 
 

[1] Although in his Beis Yosef (Orach Chaim 681, 1) he merely cites both sides 
of this debate, between the Abudraham (pg. 201, Seder Hadlakas Ner 

Chanuka), who advocated making Havdalah first, and the Terumas Hadeshen 

(60), on the other hand, in the Shulchan Aruch (Orach Chaim 681, 2), he rules 
definitively like the Terumas Hadeshen, that one should light Chanuka candles 

before Havdalah in Shul. 

[2] Rema in Darchei Moshe (Orach Chaim 681, 1) quoting the Maharil (pg. 
406, Hilchos Chanuka 6), Kol Bo (44, 3, 4th column), and Agur (1040). Also 

ruled definitively in his Glosses to Shulchan Aruch (Orach Chaim 681, 2). 

[3] Taz (Orach Chaim 681, 1), and citing the Maharal M’Prague in his Ner 
Mitzva (pg. 28 - 29). The Maharal adds another reason why Havdalah should 

be first. He says memah nafshach - If one already recited “Attah Chonantanu” 

in Maariv, then Shabbos is already officially over for him and there is no more 
inyan of ‘Afukei Yoma’, and if he did not, then he has not yet ended Shabbos 

and actually relies on Havdalah to end it for him, which needs to be done 

before he can light Chanuka candles. Therefore, he rules that Havdalah must 
precede lighting the Menorah. 

[4] This klal is found throughout Shas, including Brachos (51b), Pesachim 

(114a), Sukkah (54b & 56a), Megillah (29b), and Zevachim (90b - 91a). 
[5] The Elya Rabba (Orach Chaim 681, 1) “answers up” this rhetorical 

question of the Taz and Pri Chodosh, explaining that until one actually makes 

Havdalah, even if he already ended Shabbos and started doing Melacha, 
remnants of the holiness of Shabbos remain. 

[6] See footnotes 1 and 2 for the opinions of several Rishonim. Other Rishonim 

who wrote about this topic include the Meiri (Shabbos 23b s.v. af) who wrote 
that it was already debated in his time (13th century), yet ruled to light 

Chanuka candles first, as did the Sefer HaMinhagim of Rav Yitzchak Isaac 

Tyrnau (Tirna), while the Sefer HaEshkol (vol. 2, Hilchos Chanuka 6) and 
Ra’avad (Shu”t Tamim Da’im 174) ruled that Havdalah should be made first. 

See Biur Halacha (681 s.v. Madlikin). 

[7] Levush (ad loc 1), Magen Avraham (ad loc, 1), Vilna Gaon (Biur HaGr”a 
ad loc 1, and Maaseh Rav 238), Elya Rabba (ad loc 1), and Chayei Adam (vol. 

2, 154, 37). Others who ruled this way include the Maharika”sh (Erech 

Lechem, Orach Chaim 681, 1), Knesses HaGedolah (ad loc. 1), Beis Meir (ad 
loc.), Maamar Mordechai (ad loc. 1), Yeshuas Yaakov (ad loc. 1), and the 

Chemed Moshe (ad loc. 1). It is also reported (Shu”t Zichron Yehuda vol. 2, 
242) that the Chasam Sofer, his son the Ksav Sofer, as well as his renowned 

talmid, the Maharam Shick, all lit Chanuka candles before Havdalah. Another 

proof that several poskim cite is based on the Shulchan Aruch and Tur (Orach 
Chaim 681, 1) who rule like the Yerushalmi (which although quoted by many 

early sources, interestingly, is not found in our editions of the Yerushalmi), 

that one may not make Havdalah on the Neiros Chanuka. This, they say, shows 
that the Neiros Chanuka had to have already been lit in order for one to even 

think he may also make Havdalah on it, proving that the Menorah should be lit 

before Havdalah. For a hesber of themachlokes between the Gr”a and Taz, see 
Shu”t Igros Moshe (Orach Chaim vol. 4, 99, 1 s.v. tzibur). 

[8] Pri Chodosh (Orach Chaim 681, 1), Chida (Morah B’Etzba 340), Ben Ish 

Chai (Year 1, Parshas Vayeishev 21), Kitzur Shulchan Aruch (139, 18), and 
Aruch Hashulchan (Orach Chaim 681, 2). Others who ruled this way include 

the Tosafos Yom Tov (Malbushei Yom Tov, 2), Chavos Yair (Mekor Chaim, 

Orach Chaim 681, 1), Derech Hachaim (Dinei Hadlakas Ner Chanuka 
B’Motza”Sh, 1), Beis David (474), Shulchan Aruch Harav (Hosafos to 

Shulchan Aruch Harav, Orach Chaim vol. 3, Minhagei Beis HaRav, Chanuka), 

Matteh Moshe (992), Ma’ohr Vashemesh (Parshas Mikeitz s.v. vayisa), and the 
Maharshag (Shu”t vol. 2, end 58). The Kaf Hachaim (Orach Chaim 681, 3) 

implies this way as well. 

[9] Shu”t Avnei Nezer (Orach Chaim 499), and Shu”t Chedvas Yaakov 
(Tinyana 129). Several others did so as well. For example, the Yeshuos Yaakov 

and Chemed Moshe (ibid.) debated the Taz’s rationales, while the Shevet 

Halevi (Shu”t vol. 6, 85) later “returned the favor” to the Chemed Moshe, 
disregarding his proofs. Similarly, Rav Akiva Eiger (Glosses to Orach Chaim 

681) points out that although the Bartenura (Zevachim Ch. 10, end Mishnah 6) 

writes that the principle of ‘Tadir Kodem’ has priority over that of ‘Afukei 
Yoma’, conversely, the Rambam (Hilchos Tamidin U’Musafin Ch. 9, 20) writes 

that one has the right to choose which Talmudic rule to follow. On the other 
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hand, Rav Shlomo Kluger (Haghos Chochmas Shlomo ad loc.) writes 
extensively to disprove any correlation of this statement of the Rambam to 

Motzai Shabbos Chanuka. 

[10] Briefly in Shu”t Sheilas Ya’avetz (vol. 1, 52), and at length in Mor 
U’Ketzia (681). There are few other inyanim where the Ya’avetz takes a 

differing halachic position to his father, the Chacham Tzvi. In fact, regarding 

smoking on Yom Tov, the Ya’avetz’s biggest proof is his father’s personal 
actions! See Mor U’Ketziah (Orach Chaim 511 at length), and previous article 

titled ‘Smoking and Halacha: A Historical Perspective’. A better known issue 

where Rav Yaakov Emden argues on his father is about whether the issur of 
Mevattel Issur applies by making an item pagum. See Shu”t Chacham 

Tzvi(101), Shu”t Sheilas Ya’avetz (vol. 2, 131) and Yad Efraim (Y”D 99, 5), 

who takes the Ya’avetz to task for arguing with his father. An additional 
interesting, albeit obscure, issue is whether a Golem can count for a minyan. 

Although the Chacham Tzvi (Shu”t 93) at first remained undecided, the 

Ya’avetz (Shu”t She’elas Ya’avetz vol. 2, 82) ruled unequivocally that it would 
not count for a minyan! What is lesser known (and actually unknown to many 

later authorities, including the Mishnah Berurah) is that posthumously the 

Chacham Tzvi’s other son Rav Meshulem Ashkenazi (Shu”t Divrei HaRav 
Meshulem vol. 1, 10 s.v. shayach) printed a later teshuva of his father’s; in it 

he retracted his position and ruled strictly as well. On this fascinating topic see 

also Birkei Yosef (Orach Chaim 55, 4 s.v. u'lmai), Ikrei HaDat (Ikrei Dinim 

Orach Chaim 3, 15), Rav Tzadok HaKohen M’Lublin’s Kuntress Divrei 

Chalomos (6), Shu”t Yehuda Ya’aleh (vol. 1, 26 s.v. v’da), Mishnah Berurah 

(55, 4), Chazon Ish (Yoreh Deah 116, 1), and Kaf Hachaim (Orach Chaim 55, 
12). This topic was addressed at length in a previous article titled ‘Of Elul, 

L’Dovid, and Golems’. 
[11] The Chazon Ish, Rav Henkin, and Rav Moshe did not actually take an 

active stand on topic, rather agreeing to the Mishnah Berurah’s conclusion of 

“d’avid k’mar avid, d’avid k’mar avid”; yet, all personally made Havdalah 
before lighting the Menorah; see Orchos Rabbeinu (vol. 3, pg. 31, 109; new 

edition - 5775 vol. 3, pg. 125 - 127, 12 - 15), Ma’aseh Ish (vol. 4, pg. 131), 

Ezras Torah Luach (Motzai Shabbos Chanuka, Hanhagas HaGrYE”H), Shu”t 
Gevuros Eliyahu (vol. 1, 166 s.v. Motzai; Rav Henkin holding “yoseir tov 

lehavdil v’ach”k lehadlik neiros Chanuka”), and Shu”t Videbarta Bam (vol. 1, 

186; citing Rav Dovid Feinstein explaining his father, Rav Moshe zt”l’s, 
personal actions). Yet, both the Shevet Halevi (Shu”t vol. 6, 85) and Rav 

Ovadia Yosef (Shu”t Yechaveh Daas vol. 1, 75; see also Yalkut Yosef, Kitzur 

Shulchan Aruch, Orach Chaim 681) each wrote a detailed responsum 
advocating making Havdalah before lighting Chanuka candles. 

[12] See the Tukachinsky Luach Eretz Yisrael (Chodesh Kislev, Motzai 

Shabbos Chanuka), and Halichos Shlomo, (Moadim vol. 1, Hilchos Chanuka 
Ch. 16, footnote 29). Rav Yosef Shalom Elyashiv also ruled this way, that one 

must light the Menorah at the “earliest possible minute on Motzai Shabbos 

Chanuka”, even before Havdalah (heard from his talmid Rav Nochum 
Eisenstein, as well as several eyewitnesses to Rav Elyashiv’s personal 

hanhaga, and not as quoted in Ashrei HaIsh, Orach Chaim vol. 3, pg. 255, 11). 

Interestingly, there are those who opine (see Rav Eliyahu Schlessinger of 
Gilo’s classic sefer Mitzvas Ner Ish U’Baiso, vol. 1, Ch. 10, footnote 20) that 

this difference of opinion is dependent on the locale. In Yerushalayim, where 

the common custom is to light Neiros Chanuka outdoors, the inyan of Pirsumai 
Nissa of passersby still exists. Ergo, the delay in lighting while making 

Havdalah might somewhat lessen the potential Pirsumai Nissa. That is why 

many Yerushalayim-based poskim maintained preference for lighting before 
Havdalah, while other poskim, from Bnei Brak and Chutz La’aretz, where the 

custom is to light indoors, did not feel this pressing need to mandate lighting 

Chanuka licht at the earliest possible moment, while there still is the Mitzvah 
of Havdalah to perform. Certainly an interesting theory. 

[13] See Orchos Rabbeinu (vol. 3, pg. 30 - 31; new edition - 5775 vol. 3, pg. 

125 - 127, 12 - 15) and Ma’aseh Ish (vol. 4, pg. 130, footnote 7). 
[14] Shu”t Igros Moshe (Orach Chaim vol. 2, 62 s.v. v’chein), Mo’adim 

U’Zmanim (vol. 2, 155), Shu”t Yabea Omer (vol. 2, Orach Chaim 21), Yalkut 

Yosef (Moadim pg. 237 and Kitzur Shulchan Aruch, Orach Chaim 681, 3). Rav 
Yosef Eliyahu Henkin implies this way as well, in his Ezras Torah Luach and 

in his posthumously published Shu”t Gevuros Eliyahu (vol. 1, 166 s.v. Motzai). 

[15] Shu”t Teshuvos V’Hanhagos (vol. 2, 343, 6) and Shu”t Emek HaTeshuva 
(vol. 2, 62, s.v. v’ode). This author has seen a similar ruling by the Avnei 

Yashpei, Rav Yisroel Pesach Feinhandler zt”l, in an unpublished teshuva. 

[16] As in shul there would be a greater ‘Pirsumei Nissa’ and only one person 
effectively has to end Shabbos in order to light the shul’s Menorah; therefore 

the dissenting opinions would not preclude lighting the Menorah before 
making Havdalah in Shul. Rav Yosef Dov (JB) Soloveitchik (cited in Hararei 

Kedem vol. 1, 185) gives a fascinating explanation why everyone agrees that in 

shul Menorah lighting is performed prior to Havdalah. The public Chanuka 
lighting in shul is chovas hatzibbur, a communal obligation, to publicize the 

Chanuka miracle. However, generally speaking, once Maariv ends, the 

congregants are no longer considered a tzibbur, as they already finished their 
communal obligation for prayer and individually head home. Yet, on Motzai 

Shabbos, even after the conclusion of the actual prayer of Maariv, they are still 

considered a tzibbur, until Havdalah is made - as it is considered a communal 
Havdalah. Hence, on Motzai Shabbos Chanuka, the shul’s communal lighting 

of the Menorah must take place prior to the communal Havdalah, in order to 

ensure that they are fulfilling the chovas hatzibbur, while still maintaining 
tzibbur status. 

[17] Mishnah Berurah (681, 3 and Biur Halacha ad loc s.v. Madlikin). The 

Machatzis Hashekel (Orach Chaim 681, end 1) advocated this approach as 
well. The Pri Megadim (ad loc. Mishbetzos Zahav 1; also citing his father) and 

the Chida (Birkei Yosef ad loc. 1), although both personally made Havdalah 

before lighting the Menorah, nevertheless also wrote that both opinions are 
perfectly halachically acceptable. See also Rav Yosef Eliyahu Henkin’sEzras 

Torah Luach, and in Shu”t Gevuros Eliyahu (ibid.) and Shu”t Videbarta Bam 

(ibid. citing Rav Dovid Feinstein explaining his father, Rav Moshe zt”l’s, 

personal actions) who write similarly, that both shittos are valid and every one 

should follow his own minhag; concluding,however, that they personally feel 

that it is preferable to make Havdalah first. 
[18] Cited in Toras Chaim – Shu”t Rav Yosef Chaim Zonnenfeld (vol. 2, 

Hanhagos U’Psakim, Chanuka, pg. 100, Psakim 6, & Biurim 4). He held that 
“Ain Ma’avirin al Hamitzvos” (See Gemara Yoma 33a and Tosafos ad loc. s.v. 

ain) trumps either opinion and would inform us which Mitzva takes precedence 

in this situation. This would imply that if he would get home and find Havdalah 
prepared, and not the Menorah, then he would have made Havdalah first. 

[19] Halichos Even Yisrael (Moadim vol. 2, pg. 387, 5). 

[20] Shu”t Melamed L’Hoyeel (vol. 1 - Orach Chaim, 122). 
[21] Magen Avraham (681, 1). The Maharal M’Prague (Ner Mitzva ibid.) also 

ruled this way. However, the Mishnah Berurah (681, 2) writes that according 

to those who hold that Neiros Chanuka precedes Havdalah, if one realized as 
he was about to light his Menorah that he forgot to say “Attah Chonantanu” in 

Maariv, then he should say “Hamavdil Bein Kodesh l’Chol” - effectively 

ending Shabbos, then light Chanuka candles, and only afterwards make 
Havdalah, and not like Magen Avraham’s psak. The Tukachinsky Luach (ibid.) 

rules this way as well. 

[22] This story is cited in the Artscroll biography “Rav Pam” (pg. 141). 
Thanks are due to Rabbi Yaakov Meyers for pointing out this source. 

[23] Pri Chodosh (ibid.), Chida (ibid.), Ben Ish Chai (ibid.), Kaf Hachaim 

(ibid.), Rav Ovadiah Yosef (Shu”t Yechaveh Daas ibid.), Rav Mordechai 
Eliyahu (Darchei Halacha glosses to Kitzur Shulchan Aruch 139, footnote 27), 

and the Yalkut Yosef (ibid.). Interestingly, in Rav Yaakov Hillel’s Ahavat 

Shalom Luach (Chodesh Kislev, footnote 87) it mentions that this issue will be 
dealt with in the section titled ‘Motzai Shabbos Chanuka’; yet this author has 

not been able to locate such a section in the actual Luach. 

Disclaimer: This is not a comprehensive guide, rather a brief summary to raise 
awareness of the issues. In any real case one should ask a competent Halachic 

authority.  

L'iluy Nishmas the Rosh HaYeshiva - Rav Chonoh Menachem Mendel ben R' 
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Shira Yaffa bas Rochel Miriam and her children for a yeshua teikef u'miyad! 
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