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Candle Lighting: 5:14 pm

Mincha-Kabbolas Shabbos: 5:24 pm 

Shacharis: 8:45 am 

Sof Zman Krias Shema: 9:33 am (Gr’a)

Shiur for Men & Women: 4:25 pm - Rabbi Plutchok

Mincha: 5:10 pm

Maariv: 6:22 pm

Motzai Shabbos: 6:32 pm(60 min) - 6:44 pm(72 min)

Avos Ubanim: 7:00 pm

SHABBOS SCHEDULE

Shacharis Sunday: 8:00/9:00 am - Followed by Breakfast & a Shiur 

Mincha/Maariv: 5:20/5:35 pm 

Maariv with Yeshiva: 9:30 pm

Shulchan Aruch In Depth Daily: 7:00 am - Rabbi Plutchok

Kitzur Shulchan Aruch Daily: After the 8:00 am Shachris

Amud Yomi ‘Megilla’ Daily: 9:00 pm - Rabbi Plutchok

Rabbi Reuven Khasken Class on “Introductory to Jewish Thought” - Wednesdays at 9 pm 
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Max Weber, a late nineteenth and early twentieth centu-
ry German sociologist and political philosopher, in his 

classic work, “The Protestant Ethic and the Spirit of Capitalism” 
postulated that the great economic growth and success of West-
ern Europe was a direct outgrowth of societal changes brought 
about by the Protestant Reformation. It may well be that it was 
societal pressures for change made the Reformation possible, 
but in either event, a new and different ethic had a major impact 
on how Europe, and therefore advanced sectors of society, de-
veloped and prospered.

Not to dwell upon theological issues that we need not con-
cern ourselves with, it is certain aspects of the role of the indi-
vidual in the theological and economic life  of society that are 
particularly relevant.

The Roman Catholic Church did not want individuals study-
ing, or even reading the Bible on their own. Only the Church 
may do that, with the priests telling the faithful what they need 
to know. And the priests were told what the hierarchy wanted 
them to know. 

One of the revolutionary innovations of Protestantism was 
the freedom of the individual to think and to study the scriptures 
for himself. Associated with that was the fostering of a spirit 
of diligence, hard work, frugality, delayed gratification, which, 
coupled with ambition, gave rise to the “spirit of capitalism” that 
made Protestant Western Europe and North America centers of 
striving, innovation, and economic success. 

With the opening of the opportunities for reason to flourish, 
it flourished and grew throughout all sectors of society.

In another part of the world, in another society, the battle 
between the rationalists and the doctrinaire literalists in the Mus-
lim theology was long before won by the literalists. The human 
intellect, they hold, is fickle and defective. Human reason has 
been described by mainstream Muslim theologians as a cancer 
upon Islam, and those who disagree have found themselves pun-
ished, exiled, or worse. Thus, the Islamic principle of “al-fikr 
kufr”: the very act of thinking is tantamount to being an infidel. 
And along with thinking goes education, reason and innovation. 
The name of the Isalmist group Boko Haram literally means 
that non Islamic teaching is forbidden. This mindset has been 
described as a prime cause for innovative backwardness in the 
societies dominated by that mindset. 

Now stop and think about our system of Torah. We have To-
rah sheb’chsav, Torah sheb’al peh, we have a world of Midrash, 
we have six orders of Mishne, twenty volumes of Talmud, a 
veritable ocean of analysis and learning over all the generations 
of Judaism, we have traditions as varying as black is from white, 
and all are true and legitimate. We declare that “shiv’im panim 

laTorah”, the Torah has many parallel ways, all within the Law.  
The utter rationalist is as at home as is the romantic spiritual-
ist.  The very word chidushim, the product of novel and innova-
tive thinking, is the hallmark of Torah striving and excellence. 
It represents a high ideal in scholarship, and extends to the rest 
of life as well. We seek growth and development. The preferred 
method of Talmud study is in pairs, so that the study partners can 
battle it out, truth emerging from the intellectual ferment. How 
different is our ethic, even in the most religious endeavor, from 
the alien concept of al-fikr kufr.

But the sea of the Talmud has within it a potential trap. We 
intellectualize about the Torah because we strive to know God. 
That is the goal. Sometimes, however, it is possible for the intel-
lectual game to so overpower the spirit that is behind its pursuit 
that the spirit may get lost in the process. And thus we have 
the sad history of “ maskilim” in history who have proverbially 
(and apparently actually) pored over a Gemara or a K’tzos on 
Shabbos with a lit cigarette in hand. God was somehow lost in 
all that intellectual ferment, rendering it essentially hubris of the 
worst kind. 

There is a remarkable passage in Midrash Tanchuma on 
V’yikchu Li t’rumah. Amar Hakadosh Baruch Hu l’Yisrael: God 
says to Israel, “the Torah is mine and you have taken it”. Well 
and good. Lo bashamayim hee. The Torah is no longer confined 
to Heaven, and it is for Israel to use, to learn and to develop. To 
delve and to research and to think and to reason over. To adjudi-
cate and to litigate. To master and to pasken, to decide the Law. 

You have taken my Torah, God says, and that is what I want. 
But one more thing: V’yikchu Li. Take Me too. Study the Torah 
that you may come to know Me, to the extent that a human can 
know Me. Delve into the Torah so that you may know my will, 
to the extent that a human can know my will. Immerse your-
self in the Torah so that you may be imbued with the spirit, the 
goodness and the holiness that it is imbued with. Strive in the 
Torah so that in so doing you are worshipping and serving your 
Creator. 

There is much to do in this world. It is for you to build it and 
to excel in it. The Torah will guide you and teach you how the 
human mind and spirit can be harnessed to that end. Use your 
reason and your intellect, every one of you. But never forget 
where the Torah, and your intellect, came from, and why they 
were given to you. Take my Torah, my beloved children, grow 
and prosper. But please, in all that you do, in all that you accom-
plish, never forget the spirit. Never forget to take Me too.

Yerucham Baruch Reich
Parashas Terumah 5778

AL-FIKR KUFR
Yerucham Reich
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Throughout our history, many of our leaders have taught us 
more than the law, they have taught us how to live a life 

imbued with the values, morals and holiness of the Torah. They 
have taught, enlightened and lived by the ideal that the heritage 
of our Torah is not relegated to any one person or place, but is 
a fluid, living entity whose prominence, greatness and magni-
tude permeates our lives through the many diverse situations, 
locations and circumstances that we, as a nation, have faced 
throughout our impossible travels and our sojourn in exile.

This week’s parsha deals with the construction of the Mish-
kan and the keilim used within. This undertaking was a vision 
of a sanctuary in honor of Hashem’s name, a place of Godliness 
in this world, and a place which fused the physical and spiri-
tual. Moreover, the Mishkan embodied an important symbolic 
nature in and of itself, with the aspiration to raise man to a pin-
nacle of holiness and spirit. Many miforshim find this symbol-
ism steeped within all the parts of the Mishkan, including the 
beams used for the walls, the tapestry, the alter, and the many 
utensils, built for and used in the Temple.

The first command concerning the construction of the Tab-
ernacle, and one of the significant examples of this symbolism, 
was the Aron Hakodesh. The Ark- which held the Luchos Ha-
bris and the Torah and which was housed in the Kodesh HaKe-
doshim- represented the Torah, and those who delve into, learn 
and exemplify all that the Torah stands for.   

Rav Shamshon Raphael Hirsch notes an fascinating dif-
ference between the Aron and the other utensils which were 
housed in the Mishkan. All of the sacred objects serving the 
Mishkan had poles by which they were carried and transferred. 
Yet whereas the poles in the other keilim were meant solely for 
the carrying process after which the poles were allowed to be 
removed, the poles used for the Aron, however, were never al-
lowed to be taken off the Aron.  

Rav Elie Munk and other commentators provide us with 
a striking explanation. The intransience and eternalness of the 
poles on the Ark imply that the Aron, symbolizing the Torah, 
can be and must be ready to be moved at any moment, so that 
it can accompany the Jews throughout all of their wanderings.  
The poles express this idea of mobility to show that it is inde-
pendent of time and space. The Torah, its laws and lessons are 
not bound by any one specific place. The Torah is as vital to us 
as the light of day and the Jewish nation should be very well 
prepared to act as its bearer at all times and in all places.

The Chassidic Rebbe, Rav Klonimus Kalmen Schapiro 
was one of the powerful spiritual forces of the Warsaw Ghetto. 
Warsaw boasted a large array of Torah luminaries, but even 
among these giants the Piazeczna Rebbe, Rav Klonimus Kal-

man, stood out with astonishing brightness. 
Combining Torah greatness with breathtaking sanctity, the 

“Aish Kodesh”, as he is now known, displayed a towering in-
tellect and a fiery, poetic soul.  Loved by all and loving to all, he 
embodied true love for all Jews and a deep feeling and yearning 
for Eretz Yisroel. In fact, he was careful to have the first print of 
all his writings printed only in Israel. His chinuch masterpiece 
- Sefer Chovas Hatalmidim, ushered an era of new understand-
ing of how to reach the youth of the modern age.  

But more than anything, the Aish Kodesh showed himself 
as the ultimate selfless leader, dedicated to his flock unto the 
death.  

While huddled and hidden in the Warsaw Ghetto, he con-
tinued to lead the Jews who surrounded him. He led them with 
his teachings, his value for every Jew and for every life, and by 
example through his unwavering faith in Hashem. 

Continuing his weekly classes until the very end he made 
unbelievable sacrifices to help Jews keep mitzvos in those ter-
rible conditions. Ultimately, he compiled his weekly Torah dis-
courses of the ghetto years into a sefer, which he buried just 
before he and the rest of the Warsaw Ghetto were killed Al Kid-
dush Hashem. Years later, its yellowed pages were found by a 
Polish peasant and was subsequently published.  The Sefer Aish 
Kodesh still serves as an inspiration to an ever widening audi-
ence of his present Talmidim. 

The poles, the bearers and that which carried the Ark were 
never removed, the Torah continued to shine, inspire and give 
chizuk, even in the darkest of circumstances.

The unmitigated spirit of the Torah has endured for time 
immemorial and has been kindled and held aloft by the fore-
sight, prescience and selflessness of our leaders in all genera-
tions. 

Later on in the Parsha the Pesukim describe the walls of 
the Mishkan and the material used to build it. V’asisa es hak-
roshim L’mishkon Atzei Shitim Omdim- you shall make the 
planks of the Tabernacle of Acacia wood. Right away one ques-
tion seemed to have been asked by a multitude of commentar-
ies, the Jews were in the desert, as such where did they get the 
acacia wood from? 

One view, found in the Medrash, is that Avraham Avinu 
himself planted these very trees when he was in Egypt. Rabbi 
Elie Munk writes that apparently Avraham wanted to prepare 
the foundations of the future sanctuary, which, to Avraham, 
represented a guarantee of Klal Yisroel’s moral and righteous 
survival through its many tribulations. And while he knew that 
the tabernacle would also not last forever, he was certain that 
the spirit of sanctity would continue with us always and forever.

THE ELASTICITY OF TORAH
R’ Akiva Eisenstadt  Rosh Kollel
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 So he prepared and planted those trees in order that we 
would have those trees and someday use them to erect a Mish-
kan. Irrespective of what the immediate future was to bring and 
what he knew was going to happen he still planted those seeds 
for the future of his children. The strength and spirit which 
presided over the planting of the shitim trees, and the sanctity 
of the Mishkan is the force which has carried us through the 
myriad travels which we have undergone. 

The spirit was the one that was there when Yaakov Avinu 
sent Yehuda to open a yeshiva in Goshen to the Beis Medrash 
of Hillel and Shammai so mant years after. It has traveled with 
us during Rabbi Yochonan’s establishment of a Yeshiva in 
Yavneh. It was there when we merited the compilation of the 
mishneh by Rabbi Yehuda Hanasi and found its way to the fa-
mous Yeshivos in Bavel and Pumpedisa. It was part and parcel 
of the Rishonim’s fortitude among the hostile environment of 

Islamic and Christian nations and so very important to the sur-
vival of the Jewish spirit and soul in the eastern European expe-
rience. I believe it was this spirit which pushed through the Beis 
Yaakov movement when a not so small segment of orthodoxy 
was against it. And it followed us to the shores of America, es-
pecially when the first yeshiva in the United States opened and 
was so aptly named Etz Ḥayyim of New York in 1886.

The continued being of our Judaic experience in America 
can be explored and credited to so many who have sowed the 
seeds of our day schools, synagogue systems and camp experi-
ences and to the many who continue to selflessly teach, edu-
cate, and inspire.   

It is the elasticity of this remarkable heritage, the endurance 
of spirit and the courage of a persistent and continuing legacy 
which allows us, implores us and connects us generation after 
generation.   

R’ Moishe Wiederman
COPPER BLUEPRINTS

“You shall make the Altar of acacia wood, five cubits 
in length and five cubits in width, the Altar shall be 

square, and three cubits in height. You shall make horns on its 
four corners, from it shall its horns be; and you shall cover it 
with copper.” (Shemos 27:1-2)

We find ourselves flooded with so many intricate details 
describing the building and its individual vessels. The hard 
question to be asked is “What is our motivation in learning this 
seeming archaic lesson in architecture?” The truth is that there 
are more than principles of building at play here. This is the 
Torah and the Torah is neither teaching history nor cosmology 
alone but is rather a blueprint for life. Let us then rephrase the 
original tough question as, “What lessons of life can we gain 
from reviewing the construction of the Tabernacle?”

The Medrash Hagadol offers a tiny key-hole-opening for 
us to see the Mishkan as a teaching tool. The sages learned that 
there were two Altars. One was gold and one was copper. The 
one of gold is comparable to the soul of man. The one of cop-
per represents the body of man. The golden Altar rested in the 
inner sanctum while the copper Altar was in the outer court-
yard. The gold covered Alter was not seen by the nation but 
the copper one was visible to everyone. The Altar of gold was 
more expensive than the Altar of copper. Upon the golden Al-
tar were brought incense and spice offerings while on the cop-
per Altar they would sacrifice the flesh of animals. Just as gold 
is more valuable than copper, so too is the soul more valuable 
than the body. But, just as each day they drew close to hashem 

through animal sacrifices before the Holy One blessed be He 
on the Altar of copper, so too a person needs to acknowledge/
confess, and review his deeds each and every day constantly 
before the Master of the World and serve Him with their body. 
Shlomo Hamelech writes (Mishlei 4:23), “From all the things 
you guard, protect your heart (mind) because from it flows out 
life.” The heart is superior to any other organ or limb because 
it is the key to life in this world and the next.

We also learn that the corporal aspect of a person has to 
be checked and kept up to a certain standard. Our actions re-
quire constant scrutiny and maintenance to be a proper ve-
hicle for the holiness it carries and represents. Again Shlomo 
Hamelech writes, “The righteous one knows the nature of his 
beast…” (Mishlei 12:10) It is not to be ignored but neither is 
it to be aggrandized and adorned out of proportion.

Another thing we can learn from the Mishkan, amongst 
other things, is how to rank various values and how to pri-
oritize our material and spiritual resources. Maybe some of 
these ideas are too obvious when stated but with a brief scan 
of the world around it seems to be an all too rare combination, 
this simple balance and proportion between inner and outer 
worlds, between shows of symbolism and the presence of last-
ing substance. I once heard that the difference between a great 
person and everyone else is that a great person is greater in 
his private life than in his public life and everyone else is just 
the opposite. It is harder than it looks to create a real place of 
holiness. Good Shabbos. 

R’ Akiva Eisenstadt
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R’ Heshy Kahan|Chaver HaKollel

Parsha Zachar

Q: What is the mitzvah to hear Parshas Zacher based on?

A: The chinuch delineates three different mitzvos regarding 
how we deal with Amalek:

1) To remember1 what Amalek did to us.

2) To wipe out their memory.2

3) Not to forget the evil way in which they went against 
Hakadosh Baruch Hu.3

The fact that is was done with such heinous and brazen intention 
as well as the manner in which their ambush was carried, 
Hashem gave us a commandment that actually looks to inspire 
contempt for such an evil nation. The Gemara4 learns out that 
merely speaking about the episode would not suffice and rather 
one should lain it5 from a sefer Torah6 to be yotzai according to 
all views. 

Q: If one is involved in circumstances beyond his control 
and misses the laining what should he then do to make it 
up?

A: He may either read it from a chumash himself or according 
to some7 he may even listen to laining Purim morning (from 
parshas B’shlach) and fulfill the mitzvah in that way.

Q: Are women obligated to listen to Parshas Zachar?

A: This seems to be much dispute amongst the poskim. As part 
of the mitzvah is to destroy the Amalekian people and being that 
women were traditionally not “b’nai milchamah (warriors)” 
this would exclude them from that commandment. On the other 
hand if it’s a milchamah shel mitzvah, such as fighting Amalek, 
the women would be required to take part in helping our side 
to victory. Either way, it has become the minhag for women 
to come and listen to the laining, but in the event that she is 
not able to (such as if there is no eruv to wheel an infant or if 
bringing unruly children would detract from everyone’s ability 
to concentrate etc.) then she definitely has whom to rely on. 

Q: Is the proper way to say the word “zEIcher or zEHcher 
when laining from the Torah?

A: Since there were some poskim8 who required one to lain 
it as zEHcher, many shuls are noheg to say both the more 
common zEIcher as well as zEHcher to fulfill both views.9 
The one laining from the Torah  should ideally go back a few 
words when laining it in the second way10 as saying zEIcher 
and zEHcher right after each other is misleading.11

Q: In the event that one missed a few words is he yotzai the 
mitzvah?

A: While one should ideally listen intently as one is fulfilling 
a mitzvah min hatorah in the event that he didn’t hear every 
single word he would nonetheless be yotzai the mitzvah. This 
is obvious from the view mentioned above that allows for one 
to be yotzai with the laining from Purim day, as even though the 
wording is completely different one is still “hearing the basic 
concept” of what Amalek wanted to do.

Machtzis Hashekel

Q: Why are we noheg to give machtzis hashekel before 
Purim?

A: The tradition is based on the fact that the machtzis hashekel 
was given in Adar.12 Since Terumah is mentioned three times 
we are noheg to give three ½ coins (in Eretz Yisroel they give 
three ½ shekel coins, in America three ½ dollars etc.). Many 
are noheg to say “zecher l’machtzis hashekel” upon placing the 
allotted amount into the collection box.13

Q: What is the proper time to give the machtzis heshekel?

A: It is usually given after mincha on Taanis Esther14. This year 
when the Taanis is on Thursday, one would give the machtzis 
hashekel then.15  If one forgot to do so he may give it on Purim 
morning or any time in the month of Adar.

Q: Are we noheg to give machtzis hashekel for the wife and 
children in the family?

A: While the din to give machtzis hashekel is only for those 
twenty years and older,16 the minhag is to give for every male 
in the family. This includes giving for an expectant mother who 
may be expecting a boy.17 While not obligated, it is considered 
praiseworthy to give on behalf of women and girls as well.18 A 
possible reason to give machtzis hashekel on behalf of everyone 
in the family is that the shekalim are “michaper al nafshosam”, 

HALACHIC PERSPECTIVES: PREPARING FOR PURIM 
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forgives the the sins of each individual.19

Matanos l’evyonim

Q: How much is one obligated to give for matanos l’evyonim?

A: While the Ritva mentions that even a “perutah” (most 
nominal amount)20 is sufficient to give to two indigent people,21 
many authorities hold that giving enough for a small meal 
22 would serve to fulfill this obligation. A “small meal” is 
anywhere from the minimum amount of a half of felafel to a 
more preferable amount equaling the cost of fine foods.23 

Q: If one only has enough money for one of the mitzvos 
which one should take precedence?

A: If one has limited funds it is preferable to designate the money 
to matanos l’evyonim, as opposed to mishloach manos or his 
Purim Seudah.24 It goes without saying that one should spend 
at least as much giving to the poor as he does on mishloach 
manos.25

Q: May one use ma’aser for matanos l’evyonim?

A: Since this is an obligatory mitzvah (mitzvah chiyuvis), similar 
to lulav an esrog, one would not be permitted to use ma’aser 
funds for this mitzvah. If one has discharged his obligation by 
giving the required amount to two poor people then one may 
use money from ma’aser to give to any future needy people. 
The same issues of taking ma’aser money to fulfill a mitzvah 
would apply to machtzis hashekel and mishloach manos, and 
should therefore not be done.26

Q: If one is planning on giving money to their Rav or to the 
Rebbe of a child, may he be yotzai  matanos l’evyonim with 
this gift?

A: Even though the Rav or Rebbe may qualify as a truly needy 
person, nonetheless since one usually obligates himself to 
give these gifts it would be as if he’s “paying off a debt” with 
matanos l’evyonim which is not permitted.27

Q: May one’s wife rely on him for this mitzvah?

A: Although this seems to be the minhag,28 it would be ideal for 
the wife to either: 

 1) give money (of which the husband gave to her to 
spend on whatever she pleases) directly to the poor person

 2) have her husband give over additional funds on her 
behalf. Both the collector and the woman should know that this 
is what is taking place.29

Q: May one give matanos l’evyonim before Purim?

A: Ideally the main purpose is to provide the indigent person 
with money to buy things on Purim. Therefore, if one gives the 
money prior to Purim day one would fulfill his obligation if he:

	 knows for sure that the poor person will not spend the 
money before Purim30

	 sends it in the mail before Purim but has it arrive on 
Purim

	makes a condition to the poor person that the money 
may not be used until Purim

However, in order to cover all halachic preferences one should 
give the money on Purim and make sure it is received on Purim 
as well. Additionally, one should give matanos l’evyonim to 
an poor person who has Purim the same day as him (i.e. the 
donor and the recipient should both either be from diaspora or 
Yerushalayim). This would then suffice for those who hold that 
the mitzvah is only fulfilled when given and accepted on the 
same day of Purim.31

Mishloach Manos

Q: What is the purpose behind sending mishloach manos?

A: It is a dispute amongst the Poskim, and two reasons are 
given:

      #1) In order to provide the recipient with items for the 
seudah32

      #2) To promote harmony and good will between man and 
his fellow Jew33

There are various practical outcomes behind each view. For 
example, if one were to send:
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	food that is not yet ready to be eaten (i.e. raw meat, 
pasta etc.) [#2}

	items that the recipient already has and will not be 
using for the seudah [#2]

	a basket to someone who is mochel it and sends it back 
(but nonetheless appreciates the goodwill) [#2]

	mishloach manos to someone who doesn’t know who 
sent it (i.e. left on the doorstep without any form of 
identification [#1]

	non-food items such as clothes etc.[#2]

then one would be fulfilling only one of the two reasons. To go 
according to all views one should ideally give a food item that 
is ready to use at the seudah34 as well as recognized from who 
it is coming from.

Q: How many items should one give when sending mishloach 
manos?

A: One would be required to give two different items to fulfill 
his obligation. This need not be two b’rachos as two different 
pieces of cake or even two separate flavors of drink would 
suffice for this mitzvah.35

Q: Is it better to send out many small packages or fewer big 
one’s?

A: Ideally, one should send one big and respectable package to 
one person and the rest may be small “token” packages.36 

Q: Whom should deliver the mishlocah manos packages?

A: Some bring down that maybe it is ideal to send it via a third 
party37 (shliach), since it is after all called mi“shloach” manos. 
Others do not require a shliach to send it. Either way, one may 
send mishloach manos with a child38 or via post office without 
any concern.

Q: May a chasson who is engaged give mishloach manos to 
his kallah on Purim?

A: Ideally this should not be done as it may seem as if he is 

sending her something to marry her with. He should therefore 
address the package to her family instead.

FOOTNOTES
1. Devarim 25:17
2. Devarim 25:19
3. Ibid.
4. Megillah 18b
5. M.B. 685:14
6. In fact the poskim mention using the most mehudar Sefer Torah 

to lain from as it is an integral part of the mitzvah to be heard 
from a Sefer. Therefore if there is only one mehudar Sefer and 
another that is mediocre in kashrus, it may actually be more ideal 
to have the tzibbur wait as the gabbai rolls it forward so as to lain 
Zachar from a mehudar Sefer Torah

7. See M.B. 685:15 who brings Magen Avraham:1 who mentions 
this psak

8. The Gra held this way. There seems to be a Ran as well that pre-
fers zehcher to be pronounced with a segel

9. M.B. 695:18
10. See Igros Moshe
11. As it may translate to “remembering sons”
12. Rama 694:1
13. Sh”ut Hageonim 40, see Yalkot Yosef pg. 311, Kaf Hachaim 

694:21 has a short tefilla to say before hand
14. Although the Magen Avraham 694:2 holds to give also by Megi-

lah at Shachris, the minhag does not seem to be that way
15. Kaf Hachaim 694:25
16. This is the view of R’ Akiva M’Bartenura
17. M.B. 694:5
18. Magen Avraham 694:3, Halichos Shlomo 2:18 footnote 30
19. Kaf  Hachaim 694:27
20. See Kaf Hachaim 694:11 who holds a Perutah nowadays is al-

most worthless
21. M.B. 694:2
22. Kaf Hachaim 694:7, Sharei Teshuvah 694:1
23. Oral Psak said B’shem R’ Y.S. Elyashiv zt”l
24. M.B. 694: 3
25. See Moadim Uzmanim 6:107 on the Mahrsha in Megilah 7b
26. Be’er Haitiv 694:2
27. M.B. 694:7, Aruch Hashulchan 694:4
28. Aruch Hashulchan 694:2
29. Shvus Yitzchok 5:1
30. Da’as Torah 695:4, Chelkas Yaakov 1:102
31. Teshuvos V’hanhagos 1:404, Sh”ut Kaneh Bosem 2:33
32. Terumas Hadeshen:111
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33. Manos Levi
34. M.B. 695:4
35. Aruch Hashulchan 695:14

36. Aruch Hashulchan 695:15, Teshuvos  V’hanhagos 2:354
37. M.B. 695:18, Dinim V’hanhagos L’Chazon Ish 21:8
38. He should make sure that the child actually delivered it 

R’ Heshy Kahan

WEEKLY INSIGHTS
R’ Aharon Finkelstein  Rosh Kollel Rinat Chaim

Are you rich?
Would you like to be?

If so, pay close attention, the secret of it all will be 
revealed.

The Talmud (Megillah 6b) relays one of the most 
fascinating thoughts throughout its holy pages – “yagati v’lo 
matzati” – if someone tells you that he put effort and he has 
not gained anything, “al taamin” – do not believe him. Rashi 
(1040-1105) informs us that this means putting effort in Torah 
learning. If a person tells you that he put effort into learning 
Torah, but he didn’t gain anything from it, he is not to be 
believed.

Why not?
 The answer can be seen through the eyes of a CEO 

of a small company. Let us say you have a business that is 
not doing so well and you need to lay off an employee. The 
decision comes down to two workers. One always comes to 
work late and it seems like every day he has an excuse for why 
he has to leave early. The other one arrives prior to everyone 
else, waiting for the office to open, and he is the last one to 
leave every night. The difference is that the one who comes in 
late and nearly always leaves early has the Midas touch when 
it comes to sales. He is the top performer and what he makes 
in sales in a few hours surpasses what anyone else can make 
in a few days. The other person who is there putting in the 
utmost of effort daily, the first one to arrive and last one to go 
home, has this issue - he can’t close a sale for the life of him.

Which one do you keep and which one to you let go?
In the business world, it comes down to the bottom line. 

The one who closes sales is the one you need to keep. Effort 
doesn’t mean anything if it does not produce results. In the 
world of Torah it is quite different. In the world of Torah, the 
effort that one puts in is the bottom line.

So now this makes the next statement in the Talmud 
which follows even more wondrous. It states, “When it comes 
to business transactions, the result it will yield is all in the 
hands of Heaven.” Ask most people to explain this statement 
and you are likely to get a synopsis on the idea that everything 

we have comes from Hashem and that He is the true provider 
of all our needs. And the truth is they are right. But, like many 
statements made out of habit and by rote, they miss something 
deeper. The Talmud is informing us about a state of mind that 
is far different than mere rhetoric.  This is a state of mind that 
expands our understanding of belief, anchoring it to a reality 
that becomes tangible, practical, and applicable.

Consider this episode relayed in the Talmud (Megillah 
16a), where Achashverosh informs Haman that the reward of 
wearing the royal garments and riding on the royal horse will 
go to Mordechai. As per the king’s orders Haman went out 
to look for Mordechai. He finds him learning with the rabbis 
reviewing the laws of “kemitzah”, the special procedure done 
by the Kohen when grasping the flour to put on the altar in 
the Beit Hamikdash. When Mordechai saw Haman, he got 
up and began to pray. Haman asked the others, “What were 
you learning just now?” They responded, “We were learning 
about the procedures of the Kohen when the Beit Hamikdash 
will again be in existence.” It was at this moment that Haman 
knew he would never make it out of this situation alive. He 
knew it was all over.     

When we survey the economic downturn, the tremendous 
hardships that many of us are having in this tumultuous 
financial climate, where do we attribute the liability of it all? 
Do we look at the banks which gave mortgages recklessly, the 
stock market with its duplicitous investors, or the President 
who spent more and more money in an attempt to solve the 
problem? Do we fault ourselves for not working hard enough, 
not being aggressive enough, not being creative enough? 
Maybe the fault lies with the scoundrels, the cheats, and the 
government, who think of only today and not of tomorrow? If 
this is the line of thinking that we have been contemplating, 
that we have been discussing with others, and that we have 
concluded as the reasons, then we have missed it all. We have 
not inculcated the message of this week’s perasha, “They 
shall make Me a Sanctuary so that I may dwell within them” 
(Terumah 25:8). We have expressed peripherally that Hashem 
controls it all, but it has not been internalized to the point that 
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Hashem is actually dwelling within us.
Haman had set in a motion a plan to destroy the entire 

Jewish race. This was the reality; this was the news that 
spread throughout the land. Haman expected that in the 
yeshivot, the Jews would have heard this message and acted 
accordingly. They would have been learning about what one 
needs to know when giving up his life. At what point do you 
say Shema Yisrael, what should be one’s last thoughts before 
one leaves this world, how does a Jew die. But that is not what 
Haman found. He found something else entirely. He found 
the Jewish people learning the laws of “kemitzah”, the laws 
for the Kohen in the Beit Hamikdash. These Jews have been 
sentenced to die and yet they are still learning about laws for 
a Beit Hamikdash that was not even built!

How is that so?
These Jews were not just saying rhetoric about Hashem 

being in control of the world. They were not just stating words 
by rote; this is what they actually believed! They believed that 
the world, their lives, their very destiny is carried in Hashem’s 
hands. They did not put their hopes in Haman objectives, in 
Achashverosh decrees, in the letter of annihilation that spelled 
out their destruction. They knew absolutely, that the life of a 
Jew is forever connected by the One which runs the hearts of 

men. They put their hopes, their prayers, and their very souls 
into Him.

When it comes to us – how much do we believe? 
We need to make our effort in the physical world, while 

knowing that it is our effort through Torah and connecting to 
Hashem that ultimately will count. When we pray, it needs to 
be with a complete heart, one that believes with every beat of 
it, every nuance of it, and every part of it, that Hashem is our 
salvation.

If someone would come into our homes, would he see us 
learning about the Torah perspective of dealing with wealth, 
the laws of charity, and the capability of growing Torah with 
it? Would he see that we are not placing our apprehensions 
and concerns in the material circumstances that surround us, 
but towards Hashem? We need to be like those learning with 
Mordechai about the laws of the Beit Hamikdash, because they 
knew that it would one day be a reality despite what everyone 
else thought.  We need to not put our hopes and prayers into 
what is occurring in the world around us, but rather place our 
eyes and spirit to the One that is really in control of it all. 
Maybe then it could happen, maybe then He will know that 
we truly do believe, or maybe this is the perspective which is 
the greatest riches of them all.

R’ Aharon Finkelstein

R’ Boruch Yechiel Schreiber
PARSHAS TERUMA; LESSONS FROM THE HAFTORAH

The Haftorah of this week’s discuses a detailed account of 
Shlomo Hamelech’s construction of the Bais Hamikdash. 

This is similar to the building of the Mishkan found in our 
Parsha.

In the midst of this construction Hashem sent Shlomo 
Hamelech a prophetic message and stated, “(Regarding) The 
house you are building, if you walk in My statues, adhere 
to My laws and guard all My mitzvos to go with them, I will 
keep my promise to you, that I made to Dovid your father 
and I will dwell amongst the Jewish people and not forsake 
My nation, Israel.” (M’lochim I 6:12,13).

The Posuk seems to specify that the Shechina will only 
rest in the Bais Hamikdash if Klal Yisroel will adhere to Torah 
and Mitzvos. This stipulation is not mentioned in regard to the 
Mishkan in our Parsha. Furthermore, while it definitely makes 
sense to say that if Klal Yisroel does not adhere to Torah and 
Mitzvos Hashem may destroy the Bais Hamikdash, the po-
suk seems to indicate that even while the Bais Hamikdash is 
standing it will only have kedusha if Klal Yisroel obeys to 
Torah and Mitzvos. 

Perhaps the Posuk is telling us something entirely dif-

ferent. We are commanded to make a Mikdash “and I will 
dwell amongst you”. “Bisocho lo nemar ki im Bisocham”. 
The Posuk doesn’t say Hashem will dwell inside the Mikdash 
but rather says He will dwell within us. The Alshich and the 
Chasam Sofer (among others) understands this to me that if 
we create a Mikdash and behave properly then Hashem will 
dwell within each Jew. 

Interestingly, the Nefesh Hachaim writes that every per-
son is a mini Bais Hamikdash, with the human body modeled 
in a comparable setup as the Bais Hamikdash and the vessels 
within. For instance, he says the heart of a person is akin to the 
Kodesh Hakodshim. He brings a remez to this from a Mishna 
which says that if we don’t know the proper direction to dav-
en to, we should be ‘michaven libo likodesh kodoshim; direct 
our heart towards the kodesh kodoshim. Homiletically, the 
Mishna is telling us that the heart is connected to the Kodesh 
Hakodoshim.  

In a similar vein the Midrash of this week’s Parsha relates 
a parable. There once was a king who had an only daughter, 
when she married, the king was saddened to let her go. He 
requested of his new son-in-law, to allow him to build a small 
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R’ Berach Steinfeld
FASTING DURING SHEVA BRACHOS

The question arises if a person gets married the week of 
Purim or the week of Asara Beteves and the fast day 

falls out in middle of his or her Sheba Brachos does the per-
son need to fast?

The Ritva in at the end of Meseches Taanis says that if 
a Chosson has one of the four fast days fall out during his 
Sheva Brachos he should fast. This is in spite that Sheva 
Brachos are his Yom Tov and a Yom Tov is always celebrat-
ed by eating nevertheless since this Yom Tov is a private 
Yom Tov and the fast is a public fast especially if the fast is 
for Yerushalayim which the passuk says“Im lo.. es Yerusha-
layim.. Rosh Simchasi. The Biur Halacha in siman taf kuf 
mem tes brings this Ritva and says that this Ritva is not a 
contradiction to what it says in siman taf kuf nun tes that one 
who is making a Bris fasts but does not complete his fast. 
Despite the fact that a Bris is also a private Yom Tov. The 
answer is that regarding the Bris we are dealing in a case 
where Tisha BeAv fell out on Shabbos so it was pushed off 
to Sunday, whereas in the case of the Chosson the fast day is 
on that day. We see from the above Biur Halacha that a Bris 
and a Chosson will have the same din as far as a fast goes.

The Kaf Hachaim in siman taf kuf mem tes seif koton 
tes brings down beshem the Bais Dovid that argues on the 
Ritva and says that a Chosson should not fast during Sheva 
Brachos as his Yom Tov is greater than a Bris. A Bris is only 

docheh the taanis when the taanis is a nidcha but a Chos-
son is docheh the taanis even if it is not a nidcha. The Kaf 
Hachaim says that the Magen Avraham in siman taf kuf nun 
seif koton vov holds like the Ritva that if the chuppa takes 
place when it is still the day of the taanis the chosson can’t 
drink from the cup of wine till night fall. Interesting to note 
the Rema write in the name of the Trumas Hadeshen in si-
man kuf nun vov that the Chosson should say aneinu before 
he goes to the chupa thereby he will be able to drink from the 
kois even when it is still day. The Mishna Berura explains 
that if it is a taanis tzibbur he can’t break the fast when it is 
still day whereas a Chosson that is fasting on the day of his 
wedding can break the fast early to drink from the cup of 
wine as it is a private fast.

The Gra which is quoted in the Shaarei Tzion siman taf 
resh peh vo seif koton zayin says that a Chosson does not 
fast any of the fasts even if the fast is not a nidcha.

Regarding Taanis Esther there is reason to be more 
meikil as it is not one of the fasts we fast as a zecher to 
the Bais Hamikdosh and Yerushalayim. The Pischei Teshuva 
brings down in the name of birchas Yaakov that a Chosson 
should not fast on taanis Esther.

The Kitzur Shulchan Aruch in siman kuf mem alef seif 
bais says that a Chosson should not fast taanis Esther during 
sheva Brachos but he should pay back the fast at another 

room and wherever the young couple would travel, the king 
would be able to reside nearby and be close to his daughter. 
So too says the Midrash, Hashem gave us the Torah, but He 
doesn’t want to let it go. So Hashem says where ever you go 
make a house of worship so that I may dwell amongst you and 
be nearby. The Midrash seems to relate that as long as there 
is a house for Hashem, He will dwell together with us. This 
is difficult to understand. If we build a house of worship, in 
which we daven and learn Torah, how is Hashem with us? 
True, He may rest His presence in the shul, but we are not in 
the shul the entire day. Obviously the Midrash is teaching us 
this concept. If we build a place designated for Hashem and 
we make sure to live by those ideals, and to take the lessons of 
the Bais Medrash with us, then Hashem resides within us –the 
entire day, wherever we may be. 

The Gemara says anyone who learns Halochos each day 
is guaranteed to be a ben olam Haba. This is learned from the 
posuk “Halichos Olem Lo” where the word ‘Halichos’ which 
means “to go” is read ‘Halochos’ meaning to study Torah. 

Perhaps it is not just a play on the words, but rather the po-
suk is telling us in order to be a ben olam habba – a person 
who belongs to the world to come – we must take our Torah 
learning “on the go”. Even when we find ourselves outside 
the Bais Medrash, we must make sure to take the ‘Halachos’, 
the Torah we learned, and travel with it on the go, so that it 
becomes ‘Halichos”, our way of travel. Someone who con-
ducts himself this way, is indeed a ben olam habba. Although 
he is living in this physical world, he nevertheless is being 
accompanied at all times with Hashem, and is therefore a ben 
olam habba. 

This may be the message of the Haftorah. When Shlomo 
began building the Bais Hamikdash, Hashem told him that 
if he wants the Shechina to rest not only in the physical Bais 
Hamikdash, but also in the hearts and minds of every single 
Jew wherever he may be, then he must make sure that “they 
adhere to the laws ‘to go with them’. “By keeping the Torah 
throughout the day, even when outside the Bais hamedrash, 
we ensure that the Shechina rests within us at all times. 

R’ Boruch Yechiel Schreiber
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R’ Eliyahu Raful   Chaver Hakollel Rinat Chaim

TO SAY OR NOT TO SAY

“ושם אלוהים אחרים לא תזכירו"
“And the name of a foreign god do not mention”

 (שמות כג, יג)

Rambam, in his enumeration of the commandments 
counts this verse from last weeks Parashat Mishpatim 

as a negative commandment forbidding one to swear in the 
name of a foreign god. Additionally, based on the Talmud1, he 
includes in this prohibition merely mentioning2 the name of a 
foreign god even without the context of a vow. The exception 
to the rule is that if a god is mentioned in Tanach there is 
no prohibition to mention it. For example, Peor, Bal, Nevo, 
and Gad3 are all mentioned in scripture and their utterance is 
therefore tolerable. This law is codified in the Shulchan Aruch 
and is unanimously agreed upon among the poskim.  

 Of the relevant ramifications that arose from this halakha 
is whether one can mention the name “Jesus of Nazareth”. The 
12th century Rabbi Eliezer of Metz  writes in his Sefer Yereim4 
that although Jesus is the archetypical gentile [foreign] god, 
since we see the talmud mentions his name many times5, it 
must be permissible. The reasoning he gives for this exception 
is that only if the actual name of the god connotes lordship 
is it then forbidden to utter. The 19th century Tunisian sage, 
Chief Rabbi Isaac Teib in his compilation Erech HaShulchan 
writes that all halakhic decisors argued on this Yereim. The 
reasoning he gives to disprove the Yereim is that the Talmud’s 
aforementioned exception to Peor, Bal, Nevo, and Gad 
would anyway not meet the criteria of prohibition even if not 
mentioned in scripture because the names do not inherently 
connote divinity. Additionally, the Maharam Shick6 even 
forbids mentioning the Christian year, and most certainly 
would forbid actually mentioning his name. However, the 
Chavot Ya’ir7 writes that although the custom is not to say 
his name, it really is permissible to say Jesus, mainly because 
it is a regularly used human name, and was his name before 
he was made into a god.  Obviously, the above discussion is 
only relevant because Christianity is halakhically considered 

Idolatry. Indeed the consensus of most rabbinic opinions8 with 
the seeming exception of the Meiri9 is that it is idolatry10 and 
that its adherents are to be treated as idolaters.  

The Chazon Ish11 writes that worshipping a purely 
imaginative god that is not given any physical manifestation 
and is not the soul or spirit of a dead person, would be rendered 
heresy but not idolatry. According it this, the Greek and Hindu 
gods might be permissible to mention. Around 20 years ago 
India changed the name of its capital city from Bombay to the 
name of a locally worshipped deity. One would need to study 
the intricacies of Hinduism to know if this qualification of the 
Chazon Ish veritably applies.

After discussing the quandary of to say or not say Jesus 
with contemporary Poskim, the dominant opinion is that of 
the Chavot Ya’ir, that it is permissible. A leading Possek today 
told me that he heard Rabbi Mordechai Gifter, the late Rosh 
Yeshiva of Telz, reprimand someone who said “Yoshke”, 
saying it is absolutely permissible to say the real name. 

Shabbat Shalom

FOOTNOTES
1.  Sanhedrin 63b
2.  See Rambam Hilchot Avodah Zara 5:10-11 and Shulchan 

Aruch Yoreh De’ah 147. See Sefer haChinuch 86 that holds 
this prohibition is only Rabbinic.

3.  Mentioned in Isaiah 65:11. Is this where the word god comes 
from?

4.  Siman 76. However it seems all versions of our Sefer Yereim 
were censored, for the Hagahot Maimoniyot on the Rambam 
ibid quotes him saying much more than what we have.

5.  Berachot 17b, Sotah 47a, Gittin 57a, Sanhedrin 43a, 103a, 
107b. See also Shabbat 104b, Avodah Zara 17a and Hagahot 
Yaabetz ibid. The Rambam in Hilchot Melachim 11:4 also 
mentions him by name. See Minchat Chinuch 86 regarding if 
the prohibition applies to writing as well.

6.  Yoreh De’ah 171
7.  1:11

R’ Berach Steinfeld

occasion.
A Chosson who does not want to fast has on whom to 

rely on. A Chosson who wants to fast has on whom to rely 
on. Whatever the Chosson does the main thing is that he 
should have good Mazel.

Do you have a topic or discussion you want to read about? 
Please send comments or questions to hymanbsdhevens@
gmail.com or berachsteinfeldscorner@gmail.com.
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R’ Baruch Kleinman  Chaver Hakollel Rinat Chaim

KIDDUSH IN SHUL 

There is a longstanding custom to recite Kiddush on 
Shabbat in the Beit Hakneset. The Gemara in Pesachim 

(101a) sources this practice in the necessity to make Kiddush 
for those who would be guests of the community and eat in the 
shul. According to Shmuel who requires Kiddush to be recited 
at the place where the meal will be eaten, the guests were 
the impetus for the Kiddush. Tosafos has a difficulty in how 
this practice took place as the Gemara in Megilla states that 
one may not eat meals in shul due to its holiness. Even if one 
might object and say that synagogues outside of Israel were 
built with the stipulation to be used for mundane purposes, 
Tosafos believes this only applied to using the structure for 
mundane use after it was no longer active. However, when it 
is still in use, the sanctity of the edifice warranted it to be used 
only for holy purposes. As a result of this question, Tosafos 
concludes that they would eat in a nearby room but not in the 
sanctuary itself. 

The Ran comes up with a revolutionary approach to deal 
with Tosafos’ issue. He claims that just as eating a meal for 
a mitzvah purpose is permitted, so too providing meals for 
those in need is a mitvah which would allow those partaking 
to eat in the sanctuary.  

In today’s times, there is no longer the necessity to make 
Kiddush in shul as there are no longer guests that rely on the 
shul to provide meals every Shabbat. As a result, the Rosh 
points out that it is now considered erroneous to recite Kiddu-
sh in shul as no meal is followed leaving the Kiddush as hav-
ing no functional purpose. In protest to the ongoing Minhag in 
some communities, the Rosh states that if he had the power he 
would abolish the practice. The Ran defends this practice by 
comparing it to the institution of repeating Amidah for those 
who were not present in the synagogue. Even when everyone 
was present, the custom to repeat the Amidah was still done. 
Similarly, Kiddush is recited in the Beit Haknesset despite the 
fact that it doesn’t serve any purpose for those present. The 
Rambam and Rashba agree with this ruling and even go as 
far as to praise those who donate money to buy wine for this 

custom. 
The Bach rejects the explanation of the Ran. He claims 

that the inclusion of the repetition of the Amida was a Rab-
binic mandate and thus became a part of the Tefilla no matter 
the circumstances. However, Kiddush in the Beit Haknesset 
only began for the guests visiting and never became an abso-
lute obligation. He thus sides with the Rabbeinu Yonah who 
claims the purpose in today’s day in age is to at least allow 
those who do not have meals or who are incapable of recit-
ing Kiddush on their own to accomplish the Mitzvah on the 
strictly Torah level. He is of the opinion that having the meal 
follow is Rabbinic and therefore there is a necessity for those 
present who will not be able to recite it at home to hear the 
Kiddush. The Rosh however would not agree with this expla-
nation as he is of the opinion that having a meal following the 
Kiddush is Torah mandated. 

One could support the stance of the Ran by explaining 
that although the impetus for the practice was for a given the 
reason, the continuity of it was backed by the Sages and thus 
gave the Minhag the quality of a Takana.The Ran understood 
that although the original reason was for the guests, the Rab-
bis saw the importance of promoting hospitality that the de-
manded the practice endure even when no guests were present 
or needed to hear Kiddush. Seeing the necessity to promote 
Hachnasat Orchim in all communities, the Ran did not only 
allow meals to form in the sanctuaries giving it the status of a 
Seudat Mitzvah, yet he even wanted to custom to not be for-
gotten and continue for generations even when no longer ap-
plicable. The Rashba furthered this by giving blessing to those 
who provided the wine for this no longer practical practice. 

 The Rosh on the other hand, saw this as a custom adopted 
where there was no intervention on the part of the Rabbis. 
Therefore, as the Mitzvah is no longer accomplished in the 
proper manner, the practice should no longer be applicable. 

Although communities vary as to whether to continue the 
practice, the custom in Israel is to side with the Rosh and not 
say Kiddush. 

8.  Rambam Hilchot Avoda Zara 9:4 and Hilchot Ma’achalot As-
surot 11:7. See Tosafot to Avodah Zara 2a, Sanhedrin 63b, and 
Bechoroth 2b.

9.  Avoda Zara 2b
10.  Interestingly, some opinions hold that Islam also may have 

aspects of idolatry, see Pri Toar 19 regarding saying “Allahu 
Akbar” to render meat Halal, and Chiddushei HaRan to San-
hderin 61b regarding bowing in a mosque.

11.  Yoreh De’ah 62:21

R’ Eliyahu Raful
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Rabbi Avraham Greenwald
PARSHAS TERUMAH

The Aron was made of cedar wood covered with gold 
from inside and outside [there were 3 boxes: a gold one 

on the inside and outside and a wood one in middle]. The 
Gemara [Yoma 72] learns from here that a Talmid Chachom 
whose inside does not reflect his outside is not a Talmid 
Chachom; just as the Aron was gold inside and out, so, too, a 
talmid chachom - who is the aron for the Torah - must be gold 
inside and out. This is quite difficult, for the Aron itself had 
wood inside! If this lesson was to be properly taught, the Aron 
should have been completely gold? Succos David (R’ Dovid 
Kviat) answers as follows: The message of the Aron is that 
we should be wood - we should be a person - not a maalach. 
However, we should use all our gashmiyus for ruchniyus and 
cover the wood with gold from inside and outside. The wood 
itself - the person - the gashmiyus - should be transformed 
into an Aron Kodesh, with the inside of one’s physical self 
reflecting the way he acts on the outside. 

With this idea in mind, Shaarei Orah explains the 
nusach of Birchas HaChodesh. We daven for chaim shel 
shalom, chaim shel osher ve’kavod etc. But concerning Yiras 
shamayim, we do not ask to have chaim shel yiras shamayim, 
but rather chaim she’yeish bahem yiras shamayim. Why the 
difference? Says Rav Bergman, our request is not that our 
lives should be one of Yiras Shamayim, for then we would be 
a maalach, and that is not what is wanted of us. Rather, we ask 
that our physical life should be full of Yiras Shamayim - our 
physical lives - our chaim - should have in it Yiras shamayim 
- all we do should have in it yiras shamayim, transforming all 
we do into actions of ruchniyus.

The Menorah was placed opposite the Shulchan. The 
Rishonim add that the Menorah should be set up in a way 
that it lights up the Shulchan (see Rashbam 25:31; Chizkuni; 
Moshav Zekeinim to beg. of Behaloscha). The sefer Ohel 
Moshe learns a great lesson from here. The Menorah represents 
Torah she’baal peh. The Shulchan represents our gashmiyus. 
We must be osek in our physical needs. But we must always 
remember that the light of the Menorah should constantly 
shine on the shulchan. When we are busy with other matters, 
the light of Torah should always guide us. We should be in 
the Beis Midrash, even while we are deeply involved in the 
mundane necessities of life.

A pasuk in Shir HaShirim (2:4) states ve’diglo alay 
ahavah. Commenting on this verse, Shir HaShirim Rabbah 
(2:13) explains that Hashem here is expressing His love for us, 
in that He loves even the “ruse” Yaakov played on his father 
by placing goats’ hair on his arms, in order to receive the 
much sought after blessing. The Midrash continues: Because 

of the love Hashem has for this “ruse,” He said “In them 
[i.e. in goats’ skin] I will rest my Divine Presence,” as the 
pasuk states: “And you shall make curtains made of goats’ 
hair.” Midrash Tanchumah in our Parsha (#9) states similarly: 
Hashem said: Were not Yaakov and Esav brothers, with Esav 
being the bechor? And yet, it is to Yaakov whom I gave two 
portions, while Esav received only one portion; Yaakov and 
Eisav share this world, but only Yaakov has the next world. 
The Midrash continues: Hashem says “See how much I love 
you! Why, there is a great distance between heaven and earth 
and yet I have left all that I have above and have told you 
to make for me a goats’ hair curtain so that I may come 
and dwell amongst you.” What is the connection between 
the goats’ hair covering that Yaakov used to cover his arms 
and the goats’ hair covering used to cover the Mishkan? And 
why does the Midrash specify the goats’ hair curtain, which 
was the second covering, and not the lowest curtain, the wool/
linen curtain?

According to Meshech Chochma, the lower curtain 
corresponded to the kodesh kodashim, while the goats’ hair 
curtain was an upper Heichal; it corresponded to the Heichal 
that housed the Mizbe’ach, Menorah, and Shulchan. Perhaps, 
this is the meaning of the Midrash. Many meforshim explain 
that the Mishkan was a prototype of the world at large. 
Hashamayim shamayim LaHashem, ve’haretz nasan livnei 
adam. The Kodesh Kodashim was Heaven in this world. No 
man was allowed entry there. Only on Yom Kippur, when 
we are like angels, was the “top” angel allowed entry - the 
Kohen Gadol. Hashem’s Presence rested there as it does in 
the Heavens. But it cannot be said that it rested among us; it 
might be closer than heaven, but it still followed the rule of 
shamayim laHashem. The Heichal was man’s territory. It was 
here that avodah was done; it was here where the Menorah 
[Torah] and Mizbe’ach [service to Hashem] were, but it was 
also the place of the Shulchan - parnassah - very much our 
world. It was here - and in the corresponding Yerios Eizim - 
that Hashem’s Presence truly dwelled among us. The Kodesh 
Kodashim is not such a chidush; the chidush is that Hashem’s 
Presence can be found within our everyday lives, as long 
as our minds are focused on what is in front of us - the Kodesh 
Kodashim.

In the womb, Eisav had chosen this world and Yaakov 
the next. Yaakov’s chidush in “stealing” the blessings - 
which were all of a physical nature - was that even an “oilam 
habadike person” needs this world and must use this world 
to attain the ultimate goal. It was through using goats’ hair 
that Yaakov showed that I am as hairy as Eisav, but I will use 
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this world and Yitzchak’s blessing for a higher goal. It was 
this ruse that Hashem loved. Hashem did not put angels on 
this world; He put people to use this world for a higher goal 
- to bring Hashem into their everyday lives. And because He 

loved this idea of serving Him, He said: I will, indeed, dwell 
in these goats’ skin; make for Me Yerios Eizim so that I may 
dwell amongst you. It is within the Yerios Eizim - the Heichal 
- That I truly dwell amongst you.

R’ Rafi Mollot
60 SECONDS OF TORAH: TRUMAH -- VIRTUOUS REALITY

Parallel to the first group, three metals are used in the 
Mishkan‘s construction: gold, silver and copper. Parallel to 
the second group are the seven branches of the Menorah. 
Parallel to the third group are the twelve stones of the Kohen 
Gadol’s breastplate.

Just as Hashem can be “known” through engagement 
with the Torah, the construction of the Mishkan facilitated a 
tangible experience of meeting the Divine Presence within a 
space designed especially to house its Infinite Source.

May we merit to see the ultimate House of G-d rebuilt 
speedily in our days!

Based on Shla”h, Parshas Terumah

Hashem instructs the B’ney Yisrael to construct a Mishkan 
(Tabernacle), to serve as a conduit of connection 

between mankind and the Creator, connecting this earthly 
realm to its highest Source. The deeper commentaries explain 
that the form of the Mishkan emanates from the form of the 
Torah, so that it serves as a virtual Torah space on earth. As 
such, the elements within the structure of the Mishkan parallel 
the elements comprising the Torah itself.

For example, twenty-two unique alphabetical characters 
comprise the entire written Torah. These letters are subdivided 
into three groups: (1) the 3 “elemental” letters; (2) the 7 “two-
fold” letters; and (3) the 12 “simple” letters. (The specifics of 
these subdivisions would be too far a diversion for this short 
essay.)
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