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Yerucham Reich

What’s the worst faux pas a doctor can be guilty of? I 
did it.

It was an unguarded moment, one which I have never 
repeated, and have never forgotten. 

I made reference, to the man in the exam chair, to his 
mother, who was sitting in the side chair.  The “mother” 
responded, through clenched teeth, “I’m his wife”. 

I looked for a hole in the floor to open up, so I could jump 
in. Wow. That was bad. I was terribly embarrassed.  I never 
did that again.

Then again, there’s embarrassment and there’s 
embarrassment. In the larger scheme of things, there’s worse. 

Imagine the situation of Yosef’s brothers when they 
learned the truth about his identity. Their shame and their 
chagrin was so great that, according to Midrashic sources, 
that they actually, literally, died of embarrassment, and were 
immediately miraculously revived. (Several generations later, 
their descendants stood at Mt. Sinai and, hearing the very 
voice of God, they too dropped dead, overcome, and they too 
were miraculously resuscitated with “dewdrops” from  t’chias 
hameisim,  תחיית המתים.)

It’s interesting that Yosef, who was so emotional, so kind, 
so good-natured, so pure-hearted, so empathetically prone to 
weeping that he alone in Tanach bears the title “Hatzadik”, 
also put his brothers through a rather trying reconciliation 
process. As kind and giving as he was after his revelation, 
he was tough on them before. He needed to know if they had 
changed, if they had truly repented. He needed to see what 
they would do, during maximal stress, for Binyamin. And 
because there needed to be an accounting.

Yosef had engineered that Binyamin be snared, about to be 
enslaved for ostensibly stealing Yosef’s chalice. What would 
the brothers now do to prevent that? Yehuda stepped forward 
and made their argument. “ I see you are the spokesman”, 
Yosef replied. “Why you? Is not Levi your older brother? And 
is not Shimon Levi’s older brother? And is not Reuven older 
still, the firstborn? Why you?”

Yehuda replied that he had gotten Yaakov to agree to 
allowing Binyamin to travel to Egypt upon his, Yehuda’s, 
assuming full responsibility for the boy (who was not his own 
mother’s son). Yehuda promised their father, and would now 
lay his life down for the boy if need be. “You took responsibility 
for the boy?” Yosef challenged him. “ You cannot allow your 
father to be hurt? You will not allow your father to be bereft? 
If so, why didn’t you do the same for another younger brother, 
when instead you threw him into a pit, and then sold him to 
a band of Ishmaelites for twenty pieces of silver and caused 

such pain to your father, telling him that the boy was torn to 
pieces by a wild animal?”

Hearing this, Yehuda broke down completely and wept, 
exclaiming, “how can I ever face my father again?” איך  כי 
  אעלה אל אבי?

But Yosef was not finished. How would he know about 
the sale of the brother? “Didn’t you tell me that this one’s ( 
Binyamin’s) older brother is dead? I know otherwise!

I’m the one who bought him! He told me all about it!”  
And then Yosef called out, “Yosef the son of Yaakov, come in 
here! Yosef the son of Yaakov, come in here!”

At this denouement, brothers desperately looked all 
about. Of course, no one came in. The breaking point had been 
reached. Yosef could stand it no longer. Don’t look all around 
for Yosef, he told them. You’re looking at him. I am Yosef. 
And that is when, tzadikim and ba’ale tshuva all, parchah 
nishmasam, in their extreme shame and in their distress, their 
souls left their bodies, and God had to bring them back to life. 

Yosef, ever the man in charge, had additional cheshbonos 
as he engineered this revelation. Not only could he stand it 
no longer emotionally, but he also knew what his brothers 
were capable of. He knew that they could destroy Egypt to get 
Binyamin back, and that they would, and indeed they were on 
the verge of doing so. 

And so, in sending everyone out of the room, his entire 
retinue and his imperial guard, he was exposing himself 
to great personal danger. But he did so rather than risk 
embarrassing his brothers in public. How interesting that the 
very same Yehuda had also been spared public embarrassment 
some time before when Tamar was prepared to allow herself 
to be killed rather than to cause him public humiliation. What 
lessons we are taught by our forebears!

 רבי אלעזר כי מטי להאי קרא הוי בכי. אמר, ומה תוכחה של בשר ודם
 כתיב בה ולא יכלו אחיו לענות אותו כי נבהלו מפניו.  תוכחה של הקב״ה

!על אחת כמה וכמה
When Rabbi Elazar came to these verses, he would weep, 

and say: if the effect of human reproof was so profound (as 
it was on the brothers), how much more so that of God! 
(Chagiga 4b)

!אבא כהן ברדלא אמר: אוי לנו מיום הדין, אוי לנו מיום התוכחה
 בלעם חכם של העובדי כוכבים לא היה יכול לעמוד בתוכחתה של

....אתונו
...יוסף קטנן של שבטים היה ולא הי יכולים לעמוד בתוכחתו
!לכשיבא הקב״ה ויוכיח כל אחד ואחד ... על אחת כמה וכמה

Abba Cohen Bardela says, woe is us for the Day of 
Judgment!

Bilaam, the wisest of the Gentiles, could not withstand the 
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reproof of his donkey;
Yosef was the youngest of the brothers, and they could 

not withstand his reproof.
When Hakadosh Baruch Hu comes to judge us, how much 

more so!! ( Breishis Raba 93:10)
We are taught that for everything that we say, for 

everything that we do, we will one day be called to an 
accounting. What a frightening prospect. But it is the reality 
of human existence: an “eye” sees, an “ear” hears, the “book” 
is open, all is recorded, and we will have to answer.

A hallmark of the Jewish people, inherited from their 
forebears, is that they are ביישנים, prone to embarrassment. One 
cannot be conscience stricken unless one has a conscience. 
Antisemites mock Jews for their conscience. Yosef’s brothers, 
the sh’vatim, literally died of embarrassment, so great was their 
regret and their shame at what they did (even though when they 
did it, they believed that they had ample justification).  And 
Yosef’s response? He was kind and merciful and gracious and 
generous.  The other attributes which mark the Jewish people 
are that they are רחמנים, rachmanim, and גומלי חסדים, gracious 
practitioners of lovingkindness. Indeed, when Yosef, as the 
viceroy, put the pressure on them, the brothers concluded that 

it was because, all those years earlier, they should have had 
greater rachmanus for Yosef when he pleaded with them -- 
even if he was guilty. 

The Torah is not a story book. It tells us what it tells us 
because these are things we need to know, and to internalize, 
so that we may live our lives as we should. Life, and its 
relationships, are not simple. Our forebears, the great men and 
women who preceded us, contrary to a simplistic sense of our 
history, like us, had issues to deal with. Indeed, we can relate 
to those issues, because that is life, that is the nature of the 
world that the Creator placed us in. But he also gave us holy 
role models who teach us how to cope, how to navigate our 
way through this life, as we reach for, we strive for, the very 
goals those forebears sought to attain, and taught us to seek 
as well: knowing, and doing, the will of God in this world, so 
that we may merit being close to Him in the infinite World to 
Come. 

Yerucham Baruch Reich
Zos Chanukah
Parashas Vayigash 5776
Yerushalayim Ir Hakodesh

Yerucham Reich

R’ Rafi Mollot

60 SECONDS OF TORAH: VAYIGASH -- HEAL THE WORLD

Despite the mistreatment of the sons of Yaakov toward 
Yoseph and all the hardship Yoseph had undergone due 

to their actions — his bondage in Egypt, his persecution at 
the hands of Potiphar’s wife, his years of imprisonment, his 
separation from his father and brothers — Yoseph, in this 
week’s Torah reading, initiates the forgiveness and healing 
between himself and his brothers. Even after revealing himself 
to them and making inquiry of them — “I am Yoseph; does 
my father yet live?” (B’Reshis 45:3) — his brothers did not 
respond, but remained in fearful silence, for they recognized 
their wrongdoing, and the discomfort of confrontation 
paralyzed them. The guilt of the brothers had been uncovered, 
and Yoseph certainly held the moral high ground to press 
them for an apology or worse, yet Yoseph, in the absence of 
a response from his brothers, initiates an accepting overture, 
“And now be not saddened, nor angry with yourselves, that 

you sold me here; for God did send me before you to preserve 
life… And you shall dwell in the land of Goshen, and you 
shall be near to me… and I will sustain you…” (ibid, v. 5-11), 
and follows this with a sincere embrace — “And he kissed all 
his brothers, and wept upon them…” (ibid, v. 15), all before 
the brothers say a single word. If Yoseph, who had been so 
wronged by his brothers, could display the sincerity of heart 
and humility of spirit to wholeheartedly initiate the process 
of healing and forgiving between himself and those who had 
hurt him, this must also serve as an example for us to search 
within ourselves for that strength to forgive others at those 
times when we feel they have wronged or hurt us. With that, 
may we merit a unity of heart and soul between all men, to find 
peace within ourselves and to spread that peace throughout 
our world. 

(Based on Shla”h, Parshas VaYigash)



THE SHTIEBLE 5

PARSHAS VAYIGASH. KEEPING THE PEACE
R’ Boruch Yechiel Schreiber

The Ramban asks a simple but disturbing question. Why 
didn’t Yosef Hatzadik send a message to his father Yaakov, 
that he was alive and well.  After all, for nine years he was 
King in Mitzrayim and could surely have communicated to his 
grieving father that he was alive and well and was the leader 
of Mitzrayim.  

In Sefer Bais Ahron he suggests that Yosef was concerned 
for the achdus of the brothers. He was worried that would 
he have disclosed to Yaakov that he was alive and was sold 
to Egypt by his brothers, it would have caused the brothers 
to disperse and avoid being together by their father Yaakov. 
The reason being, that the brothers would have believed that 
Yosef was certainly angry with them and surely told Yaakov 
terrible things about them. This would have caused them a 
lot of embarrassment and pain. To avoid any hard feelings 
that would cause the brotherhood to dissolve, Yosef felt it was 
more important to keep quiet and let the brothers themselves 
disclose to Yaakov that Yosef was alive when the time would 
come. 

This is a very powerful and important lesson. It shows 
how important it is to keep a family together. Yosef had every 
right to let his father know that he was alive and well. After 
all, should his father need to be in anguish a day more than 
necessary? But Yosef understood how important it was to 
Yaakov that there remain Sholom between the brothers. Yosef 
understood that down the line, Yaakov would rather suffer a 
few more years, not knowing the whereabouts of Yosef, then 
the breakdown of achdus between his children. 

How many times do we forfeit achdus in a family 
for silliness? We should learn from here the importance of 
keeping sholom, and how much a person should try and give 
up for the sake of holding the peace. 

Someone once told me of a family that had a “sholom 
fund” in their home. They would set aside a certain sum of 
money that was used exclusively to keep harmony and peace 
between their family and friends. Any time something came 
up that had a potential to cause some rift, and money could 
save the situation, they would immediately draw money from 
the fund and “buy some sholom”. 

The sefer Bais Ahron also explains why Yosef kept the 
brothers in Mitzrayim and accused them of being spies and 
thief’s.. If he was looking out for their good, why cause them 
so many hardships until he finally revealed himself to them. 

The answer is, this too was orchestrated by Yosef to benefit 
his brothers. Yosef realized that although they were Tzadikim 
and meant lishem Shomayim, there may have been some fault 
on the brothers’ part for what they did to Yosef. Yosef wanted 

to save them from any punishment that they may get on his 
behalf. Therefore he purposely tried to cause them suffering in 
the three areas that they may have erred in dealing with him. 
The brothers accused Yosef of saying rechilus which is similar 
to spying, they threw him into a pit and sold him as a slave. It 
was for this reason Yosef accused them of being spies, he kept 
them in prison which was similar to a pit for three days, and 
he threatened to make them slaves. Yosef wanted specifically 
Yehudah, who was instrumental in his being sold as a slave, to 
state “Yeishev na avdicha tachas hanar eved ladoni” that he 
is willing to be a slave before Yosef. 

With this accomplished, Yosef was sure he saved his 
brothers from any further punishment, and immediately 
revealed himself that he was Yosef. 

This idea is presented in the Midrash (Tanchuma 5) that 
relates that when Yosef asked all his household members and 
aides to leave his residence when he revealed himself to his 
brothers, he put himself into danger. Should the brothers want 
to kill him, no one would be there to save Yosef. Nevertheless, 
Yosef thought to himself “let them rather kill me then I should 
cause them embarrassment by revealing myself in front of the 
Egyptians”. 

We see from here how careful Yosef  was to  treat his 
brothers respectfully and to avoid them from any pain and 
embarrassment, even though they caused him much hardship.  

Let us learn from here the importance to look away at 
any bad that was done to us, and rather try to be “Tov Ayin”, 
to do good to others. In return, we will always come out the 
winner. 
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Q: Are there any talmudic sources that discuss whether or 
not gambling is permitted?
A: The concept of gambling goes as far back as the times of 
the Mishnah1  in which it mentions that one who:

•	 trains birds to race against each other for betting
•	 plays with dice (in the form of betting)

is disqualified from giving testimony. 

Q: What is the reason that Chazal prohibited one from 
accepting the testimony of someone who is engaged in 
gambling or betting?
A: The Gemara gives two views:
1) Rami Bar Chama- All the money being placed into the 

pot is based on the concept of “asmachta” and asmachta 
is not a halachicaly viable means of acquisition, as any 
money that is won is not willingly given up by any of 
the involved parties. To explain, each person is being 
“somech” (relying) on the fact that he will not have to 
part with his money as the winnings will go to him. For 
obvious reasons that is not the result as there is always 
only one winner in a gambling scenario. Therefore any 
winnings are considered to be stolen as the losers do not 
willingly surrender the wagered amount.

2) Rav Sheishes- One is not necessarily stealing per-say as 
gamblers are not relying on their skills to win but rather 
understand that the outcome is entirely up to chance 
therefore one can’t say that the losers have no intention 
to give up their money as all players understand that it’s 
a normal part of risk-taking for a “fun” chance at the 
jackpot. Nonetheless one who takes part in gambling 
is not “doing anything productive for society” and it is 
therefore prohibited.

Q: Is there any difference between the two reason listed 
above?
A: If the idea why gambling is looked down upon is because 
of reason #1 (Rami Bar Chama), that of stealing, then any 
form of betting would always be strictly prohibited as stealing 
is never allowed. However, if the idea behind refraining from 
gambling is reason #2 (Rav Sheishes), because it’s not helping 
a member of society be productive then one would be allowed 
to bet as long as he has another more productive profession 
and is not consumed with gambling as his sole occupation. 
Q: Which view do we pasken like?
A: Interestingly it depends if one is Sephardic or Ahskenazic 
decent. As the Shulchan Aruch2  paskens like view #1 and 
the Rama3  goes with view #2. This means that for Sephardic 

Jews who follow R’ Yosef Kairo (Shulchan Aruch) any form 
of gambling will be considered theft4  as it’s an “asmachtah” 
and asmachta does not acquire.5  For the Ashkenazic Jews 
who follow R’ Moshe Isserles (Rama) it would be a lot more 
lenient as reason #2, that one who gambles is not taking part in 
the human endeavor of building society, is only applicable if 
one does not have another profession. Therefore it seems that 
as long as one’s vocation is not being a professional gambler 
then he would be permitted to do so.

Q: Does that imply that any form of betting is sanctioned 
in halacha?
A: In a rather stark response towards whether or not gambling 
should be condoned behavior for Ashkenazim the Rivash   says 
in no uncertain terms that even if one were to have another job 
and thereby does not halachicaly infringe on R’ Sheishes’ terms 
of “not being a productive member of society” one should 
still understand that the gambling is abhorrent and despised 
in hashkafa. He states in no uncertain terms that gambling, 
even for Ashkenazim, is “ugly, disgusting and despicable”. 
One should keep this in mind when looking to circumvent 
the gambling issue by resting on the laurels of having another 
occupation outside of betting.

Q: If gambling is so despised then how would there be any 
room for leniency to play “dreidel” as many thousands of 
Jews did just last week?
A: When it comes to playing the game of dreidel on Chanukah 
in particular there are certain ideas that are applicable in that 
situation, specifically:
	since dreidel is almost always played at family 

gatherings it can be said with confidence that there 
isn’t even an issue with asmachta as everyone clearly 
forgives one’s family member the few dollars

	because the amount of money being used is almost 
always nominal there is an automatic mechila towards 
any funds that are won as people don’t really care much 
about the few cents

	if the money is on the table when being played it may 
be excluded from gambling issues (it should be noted 
that this by itself is not a carte blanche heter but rather 
serves as a variable in how so much of klal Yisroel is 
involved in the game of dreidel).  

	since this is in no danger of ever becoming a profession 
even those who hold that gambling is an asmachta 
would allow the game of dreidel as it’s a mere pick up 
game and not something that one intends on making 

HALACHIC PERSPECTIVES: GAMBLING IN HALACHA
R’ Heshy Kahan|Chaver HaKollel



THE SHTIEBLE 7

transactions with.

Q: Is there any other reason that so many people were 
playing dreidel last week ?
A: There are those   who posit the idea behind the game of 
dreidel is much more mystical then a mere game of pennies 
and dimes. In fact the dreidel represents far more then a chance 
to win, lose get half or nothing. There is an understanding that 
the entire human experience is broken down on the various 
sides of the dreidel;
	Gimmel- represents Guf which is the physical
	Nun- stands for Nefesh which is spiritual
	Sin- is going on the Seichel which is the intellect
	Hey- is the title of Hakol which is the all encompassing 

everything 
therefore the kabbilistic nature of the dreidel clearly gives 
much credence to playing this age old game.

Q: Would the same leniencies apply to the game of 
“k’vitlech”?
A: It seems that those who play this game (which is similar 
to Blackjack)   did so out of having extra time on their hands 
and were looking to dally away their day at the various parties 
they attended. As is quite clear from the Chofetz Chaim   the 
practice of this custom is wrong and one should do all he can 
to distance himself from such games. In fact the very same 
Chasidic leaders that found favor in the game of dreidel 
mentioned how cards and satan are numerically equivalent. 

Q: In keeping to what the Rivash said earlier that even for 
the Ashkenazim who follow R’ Shaishes that the problem 
is only in not being a productive member of society, one 
should still avoid the concept of gambling because it is a 
disgusting and appalling form of recreation, would there 
be any allowance for one to purchase a lottery ticket or is 
that also gambling as well?
A: There are many who hold that one may purchase a ticket 
as it is not gambling even according to Rami Bar Chama who 
held that gambling is an asmachta which would ordinarily 
translate to stealing. Some reasons   given are that:
A) The item in question is just a ticket which is already 

purchased before the actual drawing and even according 
to the Sephardim since one has zero intention of ever 
getting that dollar it is not considered an asmachta as he is 
in no way relying on the money paid for the ticket coming 
back to him. The fact that it may procure a large amount 
of money for him is a totally separate equation.

B) In a case where one is purchasing a ticket for a Chinese 
auction etc. that is being carried out by a Yeshiva (or any 
other Tzedakah organization) it is surely the case that one 
wholeheartedly relinquishes his money to the institution 
as he intends on giving charity and is not expecting any 
remuneration. 

C) When one buys a lottery ticket he is only purchasing a 
ticket which is the sum of what the paper is worth. For 
example if one were to go and rip up his friends ticket 
before the drawing and it turns out that it was the winning 
number he would only be required to pay him the few 
cents that the piece of paper is worth as the ticket itself is 
not worth anything more (as opposed to chips in a casino 
where it is a means to pledge cash for the chances to win 
the various games). 

That being said there are still those who are stringent and 
prohibit playing lotto for the reasons of Rami Bar Chama that 
it is asmachta and one does not intend to lose his money when 
purchasing the ticket and is really banking on the fact that he’ll 
get his money back (plus then some) albeit a very slim chance 
of actually doing so. Since the purchase of the ticket becomes 
something of a transaction where there are not two willing 
parties involved in the kinyan it may be considered asmachta 
and assur. In fact R’ Ovadia Yosef zt”l   paskened that the 
Sephardic Jews living in Eretz Yisroel should not purchase 
lotto tickets from another Jew as this would be tantamount to 
gambling which is assur in any instance for any amount.

Q: Should one be concerned with engaging in any form of 
gambling even if only for mere entertainment purposes?
A: As one sees from the response of the Rivash (for 
Ashkenazim) as well as the answer of R’ Ovadia Yosef (for 
Sephardim) any form of gambling should be shied away from. 
This would include:
	going to Atlantic City or Las Vegas   for a short vocation/

getaway
	going out to various “casino boats” that move to areas 

where gambling is legal and offer betting  for the 
duration of the trip

	attending an occasional horse race or OTB establishment

Q: Is the issue only going to places that specialize in 
gambling?
A: With the advent of online betting one can spend hours as 
well as hundreds of thousands of dollars all from the comfort 
of his own home. In fact even American law is looking to 

R’ Heshy Kahan
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R’ Heshy Kahan

put a stop to various fantasy football sites such as Draftkings.
com and Fandual.com as they violate the laws that prohibit 
gambling in their respective states. Therefore aside for the 
actual machlokes of whether or not one may even do small-
time gambling if he has another profession there is the 
component of violating the issur of dina d’malchusah dina   
(the law of the land has to be followed).

Q: Are there any other reasons why Ashkenazim should 
refrain from engaging in games that involve betting or 
gambling?
A: Although as it has been mentioned above that according 
to the letter of the law one may engage in these games there 
are other factors that should be appended to the decision to 
play. Firstly the fact that there is a verse that states kedoshim 
tehiyu in which we are commanded to purify ourselves by 
refraining from indulging on things that are permitted to us   
as R’ Moshe Feinstien zt”l clearly points out that one should 
avoid any seemingly permitted behaviors that may lead one 
to more ta’aveh/desires.    Secondly there is something else 
that requires intense scrutiny and that is the fact that casino 
gambling as well as gambling websites has been directly 
responsible for many:

•	 broken marriages
•	 intense depression
•	 unmanageable anxiety
•	 irreversible debt

just to name a few undesirable outcomes. It has to be 
understood that many times what has started as an innocent 
draft of fantasy football has deteriorated into a full fledged 
pathological addiction that can only be treated with intense 
inpatient rehabilitation usually costing the individual 
thousands of dollars not to mention the many relationships 
that can be lost along the way as well. It is for this reason 
alone that one should think long and hard before engaging in 
such games.  As the despair that is felt amongst our brethren 
when sitting together in a church basement at any particular 
12 step program of  Gamblers Anonymous is both palpable 
and painful to experience.
 May we all rise above what has become “normative” 
entertainment and reclaim our status as an am segulah as we 
rid ourselves of these addictive behaviors to proudly express 
why it is that we are truly the chosen people.  

FOOTNOTES
1. Sanhedrin 24b
2. C.M. 370:3
3. Ibid

4. Albeit g’zailah d’rabbonon as the biblical form of theft is when 
one takes something else from the victim completely against his 
will, here there is some form of acquiescence so it’s not g’zailah 
d’ohraisah

5. In an interesting discussion of asmachta the sefer L’ohr 
H’halacha pg 310 the author discusses whether or not the 
Shakespare Jewish character playing in The Merchant of Ven-
ice, Shylock, who borrowed money from Antonio claiming that 
if he doesn’t pay him back he would give him “a pound of his 
flesh” would actually be able to hold up this condition in Bais 
Din. It seems that since his da’as is somech/relies on the idea 
that there is no way that he would fail to pay him back he would 
therefore not be required to actually follow through with his 
condition as it wasn’t really willingly offered.

6. See Teshuva 432 where someone asked if he made a neder not 
to gamble if he had to stick with the promise or if there is a way 
out. The idea is that if it’s an issur to gamble then one may not 
have any real leeway in circumventing his oath.

7. In fact there have been those who have surmised that the very 
word “gamble” originates from the word “gimmel” which rep-
resents the winning letter in the game of dreidel

8. B’nai Yissaschar
9. In that if the player pulls cards that exceed the number 21 he 

loses his money to the bank
10. S.A. 670 d”h v’nohegin
11. As was brought down in an article by R’ Moshe Taub
12. See his Sefer Yabia Omer for a more extensive rendition of why 

he includes lottery in the issur
13. It should be noted that Las Vegas has other issues that far sur-

pass the concerns of gambling and should therefore be avoided 
unless one really needs to be there. It is not referred to as the 
“City of Sin” because of the mitzvos it inspires people to per-
form

14. Whether or not dina d’malchusah is an actual issur is beyond 
the scope of this article...and this author for that matter as well

15. As is explained by the Ramban
16. In the teshuva where the issur to use cannabis is discussed. Iyun 

Sh”ut Moshe Berel:4 pg. 20 who is more extensive on this topic
17. As renowned psychotherapist David Kohn stated that some 

clients may even be asked to refrain from playing dreidel as 
any game of chance involving the potential loss of money or 
property is how gambling is defined and the few coins that go 
along with trying to get that gimmel may bring on a relapse to 
the treatment program of any given addict. 
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

It was only after the explorations of Christopher Columbus 
in 1492, Amerigo Vespucci in 1503, and Ponce De Leon in 

1513, that Ferdinand the II, the king of Spain, got a stronghold 
on America.

But there was a problem.
In the south where modern day Central Mexico is, there 

was a civilization made up of a multitude of nations, it was 
called the Aztec Empire. They were notorious for their 
brutality in human sacrifices and cannibalism. Prisoners of 

war were sacrificed on huge alters in front of large crowds. 
The heart of the victim was cut out, symbolically offered to 
the gods, and the lifeless bodies of the victims were rolled 
down the stairs of these alters, staining the steps with their 
blood.

Struggles between the Aztecs and the new Spanish 
invaders progressed until 1519, when the new king of Spain, 
Charles V dispatched Spanish conquistador Hernando Cortez. 
He departed with 11 ships, hundreds of soldiers, and numerous 

PARSHAS VAYIGASH
Rabbi Avraham Greenwald

After an emotional speech by Yehudah, Yosef finally 
reveals himself with the famous words “Ani Yosef, 

ha’od avi chai, I am Yosef, is my father still alive?” We are 
all familiar with the Beis HaLevi’s question: The shevatim 
had not gone home since last time Yosef had asked them if 
their father was still alive. They could not have had more 
information than Yosef regarding their father. What, then, 
was Yosef’s question? Beis HaLevi famously answers this 
question by explaining that Yosef was not asking a question. 
In reproaching his brothers, he was exclaiming, “Is it possible 
that my father is still alive?” Beis HaLevi bases his answer on 
the famous Midrash: Aba Kohen Bardela said: Woe to us from 
the day of judgement; woe to us from the day of rebuke. Yosef 
was the youngest of the shevatim and yet his brothers’ could not 
withstand his rebuke, as it says ‘his brothers could not answer 
him because they were astonished…’ When HaKadosh Baruch 
Hu will come and rebuke each and every one according to 
what he is, how much more so will we not be able to withstand 
His rebuke! Beis HaLevi explains: The thrust of Yehudah’s 
emotional speech was the welfare of his father. “How can we 
come home without our brother; our father will surely die!” 
Upon revealing himself, Yosef exclaimed “And when it came 
to me, you did not think of our father’s welfare! Even if you 
had reason to treat me the way you did, how come you did not 
think of the pain our father would go through? Is our father 
really on your mind? If so, what happened 22 years ago? Is 
it possible that my father is still alive after all the pain you 
put him through?!” “Is my father still alive” brought out the 
inherent contradiction in the actions of the shevatim. When 
faced with this contradiction, the brothers had nothing to say. 
And so it is with us. We act a certain way. Perhaps, says the 
Beis HaLevi, we are stingy and do not want to give tzedaka. 
We excuse ourselves by telling ourselves that we need the 
money for basics – to support our family etc. Perhaps, this 
is a valid excuse. But then Hashem will show us the times 

we spent money on silly things or worse, without thinking 
“How will I support my family!”  When faced with these 
contradictions, we will have nothing to answer. 

According to the Beis HaLevi, Yosef’s reproach lies in 
the words “Is my father still alive.” Rav Pam suggests that 
Yosef’s reproof was the first two words “Ani Yosef, I am 
Yosef.” 22 years earlier, the shevatim had thought of Yosef as 
a dreamer and baal gaavah. Worse yet, they categorized him 
as a rodef. Based on their perception of Yosef, they wished to 
kill him and settled on selling him as a slave. Now, 22 years 
later, Yosef says to them “I am Yosef. Look how totally off 
you were in your assessment of me.” They now saw that Yosef 
was a navi, not a dreamer. They now saw that Yosef was not 
a rodef, but a tzadik yesod olam – a tzadik who supports the 
world. Hashem chose him to sustain the world. “I am Yosef. I 
am still one of the shevatim. If I was who you thought I was, I 
could never have made it through the impurity of Mitzrayim. 
The fact that I remained Yosef demonstrates how utterly 
wrong you were.” The brothers had acted upon a mistaken 
perception. They had fooled themselves into thinking about 
Yosef a certain way and when faced with the truth, they had 
nothing to say. 22 years of heartache could have been avoided, 
if they had seen things correctly. It is the same with us. We 
make decisions and act based on our perception of things – 
perception blinded by subjectivity. In a split second, when we 
are suddenly shown the truth, we will have nothing to say. 
This is true for interpersonal relationships, when we base a 
person’s worth on our own set of “values.” We may feel that 
“somebody” is a “nobody,” but in the World of Truth we will 
see an olam hafuch and we will have nothing to say. And it 
is true also with matters between us and Hashem. We fool 
ourselves into placing importance upon the wrong ideas and 
ideals. When we will see how utterly wrong we were, we will 
have nothing to say.
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horses. They arrived at the shores of America. The soldiers on 
the ship were afraid; they knew what the Aztecs were capable 
of doing.

And it was at that moment that Hernando Cortez did the 
unthinkable.

He told everyone to get off the ships, take the cargo, the 
horses, and everything down to the shore. He then doused the 
ships in combustible liquids and sent them up in flames.

Why would he do such a thing?
This was what Hernando Cortez conveyed to his troops 

“If we are going to survive in this place then we have to fight 
– fight like we never fought before – and in order to do that, 
there can be no option for retreat!”

When surveying this week’s perasha, we find the reunion 
of the 12 brothers, the sons of Yaakov, the tribes that would 
make up all of Israel. Rabbi Gedalia Schorr (1919-1979) 
conveys the sentiment that the actual purpose of Yosef 
becoming the king of Egypt was to garner this result. The 
brothers became divided. There were aspects of jealousy, and 
misunderstandings, but in order for the foundation of this 
holy nation to be fortified, there would have to be unity in 
order to fulfill their objective. He demonstrates that this was 
intrinsically hidden in the depths of Yosef’s name, which can 
also be tied to the word “asifa” which means gathering. Yosef 
gathered in the brothers to formulate a new found family 
union. 

Rabbi Aron Tendler Shlita conveys that this family 
unity is the nest egg, where the nurturing and cultivation of 
strength to deal with the outside world becomes manifested. 
It encompasses balancing between inner emotions and other 
people’s perspective to come to know the responsibility of the 
Jew and to make changes in order to protect themselves from 
outside influences.

Many of us may understand the significance of being 
responsible for our actions. Intellectually and logically we 
understand why this is important and we can formulate a 
stratagem to make changes. But that is where things become 
tricky. Many of us have tremendous difficulty with change. 
Even when we know that it is for the better and even if it 
is coming from our very own family that we trust. We 
mentally conclude that spiritually we should go one way, but 
our behavior often times, may lead us to the practices of the 
outside world and our surroundings, taking us on an entirely 
different path.

Why is that so?
Businessman and speaker, Charlie Harary, gives this 

insight “We tend to always leave room for falling back into 

our old ways in case things don’t go the way we want them 
to. Situations and circumstances get tough and we find a road 
of retreat bringing us right back to where we started. Think of 
a diet, many try to lose weight but over time fail miserably. 
What if there was no other way. What if you bought clothes 
for your target weight and threw away all your old clothes! In 
this way there is no other choice, if you want to wear those 
clothes comfortably, you will need to lose the weight.”

We see that Yosef may have had these thoughts in mind 
when considering his own family. Once the family became 
reunited, Yosef says to his brothers, “Hurry – go up to my 
father and say to him, ‘So said your son Yosef, Hashem has 
made me master of all of Egypt, come down to me, do not 
delay’. You will all reside in the land of Goshen and you will 
be near to me – you, your sons, your grandchildren, your flock 
and your cattle, and all that is yours” (Vayigash 45:9-10).

Why did Yosef put the family in Goshen instead of right 
next to him in Egypt?

Once the family was reunited, the focal point was to 
preserve their special qualities and holiness as Benei Yisrael, 
a place where the brothers as new formed unit, could focus 
on Hashem’s words and teachings together. It was a fresh 
start and in effect, a change for the better. In truth, they could 
have simply accomplished this by making a safe haven within 
Egypt, but Yosef was sending a much stronger message for 
the future generations. You cannot live a Torah life, one that 
is changed for the better, while living with a connection to a 
depraved one. In Egypt, the mainstream ways of the people 
were idolatrous and immoral. This family could easily interact 
with those in their cultural surroundings and attempt to live 
a dual existence, one where they were immersed completely 
in the culture of the time while simultaneously being a Jew.  
But the issue is that the two cannot coexist, the family would 
ultimately find themselves and their progeny lost. They would 
not only have to set up a safe haven of Torah learning within 
their lives, but they must also look to segregate from those 
influences that represent the antithesis of the Jewish spirit. 

It meant that in order for them to survive in this place 
they needed to be able to fight for the ways of Hashem and 
ensure that there was no option for retreat into the illicit ways 
of Egypt. That whatever bridge, conduit, or medium which 
could possibly connect them to Egypt spiritually, they must 
set aflame, burning the prospect of ever finding themselves 
immersed in a life without their Creator. It is only then, that 
they could ensure the survival of Benei Yisrael and sustain the 
purity of Hashem’s message.

For us in our day and age, we deal with the outside world 

R’ Aharon Finkelstein
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constantly. But, we also create a separate environment, one 
that is centered on our families and our heritage. It creates a 
bond and a sense of unity, similar to what the family of Yosef 
had found when they were reunited. A merger all aimed to 
the same ideal of serving Hashem. This family structure is 
there to implant strength for each of us when we get older and 

broach a new environment of the outside world with many 
foreign elements to our faith. At this juncture we must not 
only keep ourselves attached to the doctrines of Torah, but we 
must also smolder any of the spiritual ties that may draw us 
away from those very principles which define who we are. 

R’ Aharon Finkelstein

PARSHAS VAYIGASH: SEEING HASHEM’S PLAN THROUGH 
R’ Baruch Kleinman  Chaver HaKollel

As the story continues, we arrive at Parshas Vayigash, 
the climax of the unfortunate rivalry between Yosef and 

his brothers. After Yosef reveals his true identity leaving his 
brothers dumbfounded, he begins to map out a plan for the 
brothers relocation to Egypt where he will ensure their safety 
and sustenance. In the midst of his plea, he instructs his brothers 
to leave behind their possessions, as the best Egypt has to offer 
will be at their disposal.  

Back in Parshas Vayishlach(32:22), Yaakov was secluded, 
leaving him vulnerable to an attack by Eisav’s angel. Rashi 
explains that his being isolated was a result of his traversing 
the river in order to recover a couple of small vessels. Yaakov 
saw value in all items he had, feeling nothing given by Hashem 
should be wasted or abandoned. It’s puzzling that Yosef, who 
was raised to be Yaakov’s protégé, did not take this lesson to 
heart and emulate this attribute of his father. Could it really be 
that Yosef was telling his brothers to abandon their belongings? 

One can suggest, that sometimes letting go is the best use. 
The brothers were adamant that Yosef would not rule over 

them. The pasuk in Vayeishev (37:8) states, “His brothers said 
to him, “Do you intend to reign over us? Will you actually 
rule us?” And they hated him all the more because of his 
dream and what he had said.” The Netziv explains that they 
described him as a king(Melech) and then a ruler(Moshel) to 
connote that he will never be nominated as our leader, and 
even if he will rule, he will be at most a dictator, subjugating 
us against our will. We will never rely on him, trust him, or 
consider him a brother.  

Even after seeing the dreams come to fruition, the brothers 
were reluctant to have Yosef lead them and see the hand of 
Hashem in all this. Thus, Yosef had to tell them to not worry 
about what they have and to rely on him. To take him back 
into the brotherly fold, to lean on his shoulder in this time of 
need. Doing this not only allows the brothers to see the divine 
plan, but to once again embrace a relative who was banished 
from the pack all this time. Leaving their objects behind and 
repairing a relationship tattered and beaten for so many years, 
is the best use of their possessions. 
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