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“Super Avi” is the instagram name of Avi Newhouse, a 
12 year old boy who has lymphoma R”L. Recently, a 

follower of his was so struck by one of his stories he emailed 
me some of his writings.  This particular post struck at the 
heartstrings and pulled at the soul. 

This one post was not about himself but was about another, 
younger, child at Sloan Kettering, Yoni Teitelbaum, who is 
also suffering from a difficult Machlah. The paragraph which 
Avi cites is an emotional poem written by Yoni’s mother. It 
is a poem which shows, presents, epitomizes and inherently 
displays the beautiful, amazing and emotional connection 
between a parent and a child.

“Today I carried u into Memorial Sloan’s gloom, 
but your ray of sunshine quickly filled the room.

I lay beside u lulling u to sleep. My arms wrapped 
around yours, a love so strong, so pure, and so deep.

As I reached out to stroke ur silky hair, I was 
reminded once again your little head is bare.

I stared cancer squarely in the face, and I saw a 
glowing angel who took its place.

They douse ur blood with poisonous medication 
but u build up survival fortifications

I want to fight ur fight and take this away from u, 
the drugs, chemicals, injections and treatments u go 
through.

You’re a burning candle that is lit from within, 
you touch EVERY heart and make it spin.

Without speaking, u just teach and u guide, 
forgiving and forgetting u put it all aside.

Tell me the secret, tell me what is it, that they all 
want to come back again and again to visit.

U r a precious gift, a blessing to us all, inspiring 
many to stay on for the long haul.

Its hard to believe a heinous thief called cancer, 
has unwittingly become a Down syndrome enhancer.  

My upside of Yoni there is no other, it is honor 
and privilege to be called his mother.” 
This week’s parsha too contains an important discussion 

of the special relationship between children and parents. As 
we will see, the relationship of a child to a parent and vice 
versa in Judaism is more than just a biological link. In our 
case it is much more than that.

In this week’s sedrah we have the Aseres Hadibros, the 
Ten Commandments. One of the most well-known of those 
mitzvos is kibbud av v’eim- honoring and revering one’s 
parents.   

   

 A VESTIGE OF HASHEM
R’ Akiva Eisenstadt  Rosh Kollel

Torah and chazal are replete with stories of those who 
have fulfilled the great Mitzvah of honoring one’s parents. 
One of the famous stories is to be found in the Gemarah 
Kiddush (31a). The Gemarah was exploring and questioning 
the extent of the obligation of Kibbud Av V’eim. To this 
question the Gemarah cites the story of Dama ben Nesinah 
and the tremendous honor that he accorded to his father. 

The Sages of Klal Yisroel were searching for a very 
precious stone that was to be used in the plate of the Kohen 
Gadol. They came to the home of Dama ben Nesinah to 
purchase the stone that would net Nesinah a tidy profit 
of 600,000 gold coins. Fate would have it that Nesina was 
asleep at that time and the key was under his pillow. Dama 
Ben Nesinah refused to disturb his father’s sleep in order to 
retrieve the key. That was an act of honor that resonated with 
our sages.  Dama is presented as a role model for us to emulate 
in our adherence to this Mitzvah.  Interestingly, Dama ben 
Nesinah was not a person of Jewish lineage and therefore the 
following question is asked; to what lengths must we go to 
honor our parents? Although it is true that Dama ben Nesina 
acted in an exemplary manner, nevertheless, he was still 
someone who was not commanded in the Mitzvah of Kibbud 
Av V’eim. It should therefore come to reason that Dama just 
could not be an example of someone who could be a paradigm 
of the Torah’s famous fifth commandment. Or could he?

Rav Shimon Schwab says that this question is based on 
the erroneous notion that people of a non-Jewish heritage do 
not have a basic obligation to honor and respect their father 
and mother. 

The Midrash Rabbah in Vayikra (9,3) intimates that from 
the day Adam was created there was an obligation on all of 
mankind to honor and regard as sacrosanct anything and 
everything that would allow a normal and healthy society to 
function. 

The notion underlying this concept is obvious; that 
people be able to work in a society which works normally and 
circumstances should call for a balanced order of this world.  

Kindness, charity and Derech Eretz are important 
functions of a societal structure and therefore everyone was 
inherently obligated to live by these standards, even though 
they weren’t necessarily even included in the seven Noachide 
laws. 

Among these simple and structural standards is to respect 
and honor one’s parents. 

It is patently obvious that there is a need for an outpouring 
of appreciation, gratefulness and thanks that every child needs 
to show to his parents for all that they have done for him. In 
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addition, there is also a societal need for honoring parents. A 
parent prepares a child for their eventual encounter with the 
outside world and the child comes to feel an equal need to 
honor, respect and provide for their eventually aging parent. 

That, in a nutshell, is the obligation of honoring parents 
that is applicable and relevant for all of mankind, Jew and 
non-Jew alike. Dama Ben Nesinah was a prime example of 
someone who was able to reach the great heights in honoring 
his parent and therefore was venerated by our sages.   

However, the Torah Mitzvah of Kibbud Av V’eim is a 
Mitzvah that exists in an altogether different facet.  

If you will notice, the classical setup of the Luchos 
Ha’bris (Tablets of the Ten Commandments), you will see that 
there are five Mitzvos on the right side and five on the left. It 
is explained that the Five Commandments on the right side 
are Mitzvos Bein Adam L’makom, between man and Hashem. 
Whereas, the five on the left side are Mitzvos pertaining to 
the relationship Bein Adam L’chavairoh, between man and his 
fellow. 

Curiously though, the mitzvah of honoring one’s parents 
is the fifth commandment and is therefore among the Mitzvos 
that are between man and God. 

Is this mitzvah not between man and his parent?  Shouldn’t 
it be listed with the Mitzvos that are the left side of the Ten 
Commandments?   

The Klei Yakar beautifully explains that in essence the 
Torah Mitzvah of Kibbud Av V’eim belongs where it is and is 
very much a Mitzvah of man and God. For it is the connecting 
theme between us and Hashem.

When Hashem incorporated this Mitzvah among the 
first four Mitzvos He was showing Klal Yisroel that the 
way to comprehend and realize the extent of Hashem’s 
infinite goodness, unlimited love and kindness is through our 
experience and relationship as a child to a parent. 

Through the understanding we have of our parents 
bringing us into this world, caring for us, nurturing us, 
protecting us, and doing anything and everything, no matter 
if we comprehended what they were doing or not, we are also 
able to understand that all we have is from Hashem, everything 
he does is for our good, and he is always there for us.

  Rav Shamshon Raphael Hirsch further describes this 
ideal in the relationship of child and parent, “It is your 
parents, your father and mother, who take you by the hand 
and bring you up…you must honor and respect your parents 
next to God, for only through them do you strive upwards to 
God…… if you see in your parents the representatives and 
messengers to yourself of God…..then the honor and esteem  

paid to your parents blossom into real life.” 
The way a parent raises a child, is Mechanech a child and 

is dedicated to a child is a small testament to the way Hashem 
has given us all that we need and is always there for us.  When 
we honor our parents, we, by extension and by way of coming 
to understand Hashem in a deeper and real way, will come to 
truly honor God, as we have a paradigm of a parent whom 
we know how to love and revere.  It is but a small way for 
us to know Hashem in a way we would not be able to if we 
didn’t have our parents to esteem and honor. If we recognize 
this, then we can have the ability to venerate and express our 
appreciation to Hashem on an even greater level. 

I don’t know Avi’s parents, nor do I know Yonis’s. But 
from their writings, the sharing of their saga, the compassion 
for others and boundless and timeless chizuk they give to their 
children, and now to all Yidden, they have brought Hashem 
closer into the lives of many. 
Refuah Sheliemah to Yonason Rafeal Ben Baila
Refuah Shleimah Avrohom Ben Leah. 

R’ Akiva Eisenstadt
Yerushalayim,
Second Yartzeit of R’ Yossie Eisenstadt.
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THE RELATIONSHIP OF HASHEM & KLAL YISROEL; 
A PERQUISITE TO MATTAN TORAH 
R’ Boruch Yechiel Schreiber

Atem Tihyu liSegula M’kol Ha’amim. Explains Rashi, 
Hashem made Kal Yisroel into a unique treasure, 

separated and alienated from all other nations of the world.  
The Nesivos Sholom notes that this posuk belongs here right 
before Matan Torah, because it is a perquisite to kabolas 
hatorah. 

Torah is the “glue” that fastens Klal Yisroel to Hashem. 
As the Zohar says, Yisroel ViOraysa, Kudsha Brich Hu Chad 
Hu, Hashem and Klal Yisroel together with the Torah are one. 
But in order for Klal Yisroel to become attached to Hashem 
through the Torah, we must recognize that we are unique. We 
are unlike than the nations of the world. It is only through this 
knowledge and understanding that our Torah learning will 
indeed have the right effect of connecting us to our creator. 
Learning Torah just as any other subject like math and physics 
will not bear results. 

Rashi tells us of an interesting deal between Yisro and his 
son-in-law Moshe Rabeinu. They agreed that Moshe’s first-
born would be dedicated to Avoda Zara, and his second son 
to Hashem Yisborach. This Rashi begs for understanding. Is 
it possible that Moshe Rabeinu agreed to commit his son to 
Avoda Zara?? 

The Chidushei HaRim enlightens us. Of course Moshe 
Rabeinu would never agree to such an arrangement. The real 
meaning of this agreement is something totally different. The 
posuk tells us that Yisro proclaimed Atta Yadati Ki Godol 
Hashem mikol Elokim, now I know that Hashem is greater 
than all other gods. Rashi points out that Yisro was able to 
make this declaration because he has worshipped all other 
gods before recognizing the trueness of Hashem. 

This, says the Chidushei HaRim, is the true meaning of 
Yisro’s stipulation with Moshe Rabeinu. Yisro believed that the 
proper way to attain Emunah in Hashem, is by worshipping 
all other gods. After “trying out” all that is out there, it would 
become self-evident that it is all fake and worthless. At that 
time the truth will shine forth clearly that Hashem Achad 
Ushmo Achad. Moshe disagreed. Klal Yisroel’s distinct 
connection with Hashem is by default. We don’t serve Hashem 
because we tried everything else and realized by process of 
elimination that Hashem is the truth. We choose Hashem 
because we are Hashem’s chosen nation. We are His treasure, 
exclusively His, absolutely His. We don’t need to “try out” 
anything else. Moshe Rabeinu agreed to Yisro’s request, not 
Chas Visholom to commit his son to Avoda Zara, but rather 
he agreed to allow his first son to become an Eved Hashem 
through the process Yisro was used to, i.e. by eliminating all 
other Avoda Zara’s first. 

In Havdala Motzei Shabbos we mention the separation of 
light and darkness as well as the separation of Klal Yisroel from 
the nations of the world. I once heard from my grandfather, 
Reb Eliezer Schreiber Z”L, the similarity between the two 
examples light & darkness, Klal Yisroel and Umos HaOlem, 
is complete and absolute. Just as light and darkness have 
no connection whatsoever, so too Klal Yisroel must keep 
ourselves totally disconnected from the darkness and immoral 
ways of the world. 

It is with this frame of mind, are we to accept the yoke of 
Torah and Mitzvos. It is only with this knowledge, will we be 
able to connect with Hashem through the Torah. That is why 
the Torah precedes Matan Torah with the proclamation that 
we are unique: Atem Tihyu liSegula M’kol Ha’amim.

This stipulation is not only a frame of mind, but manifest 
itself in practical terms as well. The Shulchan Aruch requires 
one to learn with awe and respect. A Bais Medrash for instance 
can’t be used for a shortcut or a place to socialize. These are 
all Halchos stemming from the respect and reverence we must 
give the Torah. May we merit to learn Torah and do mitzvos 
with the right thoughts and respect, and merit through this to 
become closer to Hashem. 
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THE RELATIONSHIP OF HASHEM & KLAL YISROEL; 
A PERQUISITE TO MATTAN TORAH 

This past week was Tu B’Shvat. If we look at the letters 
that formulate the word for the month of Shvat, we see 

that they also spell the word Shevet. Conventionally, we have 
generally understood the word Shevet to mean a tribe, but its 
actual definition is a branch.

Why is this interesting?
In the Talmud (Berachos 16b) it states “We do not call 

anyone by the name of Avot (forefathers) except for three – 
Avraham, Yitzchak, and Yaakov” The Maharal (1525-1609), 
speaking on the significance of our forefathers, explains that 
the tree of Klal Yisrael only remains strong because of them 
since they are its roots (Chiddushei Aggadot, vol. 2, p. 10; vol. 
3, p. 220). Emanating thereafter from this tree is the Shevatim 
(tribes/branches). Each tribe is a branch unique in its own 
particular way. The tribe of Levi is the future caretakers of the 
Beit Hamikdash, the tribe of Yehudah is the future monarchs of 
Yisrael, the tribe of Yissachar is immersed in Torah learning, 
the tribe of Zevulun is involved in business, and so forth. 
Even though each tribe is distinct, each in their own special 
way, they still all connect back to the same original roots.

Rabbi Eytan Feiner Shlita conveys to us that it is no 
coincidence that the Hebrew month of Shvat always coincides 
with the secular month of January. January is a month when 
there are billions of people in the world that are busy making 
New Year resolutions, looking to abandon their past and start 
anew. Yet, it is intriguing to note that during this time of year 
the Jewish people center around a tree, celebrating its roots, 
recognizing that despite the many branches and fractions that 
have grown from it, it is all sustained and connected by its 
roots. This transmits a clear message about the Jewish people, 
no matter how much we move forward, we still cling firmly 
to where we come from. It is the source of our continued 
existence.

Let us look at this story told over by Rabbi Mendel 
Weinbach Shlita from Ohr Sameach Yerushalayim on the 
Bluzhever Rebbe (1889-1989). While in the Holocaust the 
Rebbe befriended a young boy who became disenchanted 
with Judaism and Hashem.  He would constantly ask how 
Hashem could put him into such horrific surroundings. The 
Rebbe would repeat over and over again “It is okay, we may 
not always understand, but Hashem has a plan.”

One day the Nazis built a huge trench. It was so large 
and so wide that it would be impossible to jump across. The 
Nazis called out all the Jews of one particular unit. It was the 
same unit that the Rebbe and the young child were in. One of 
the Nazi guards screamed out, “Now each of you will have 
to jump across this trench, if you do not make it across to the 

other side, you will be shot dead!”
One by one the Jewish prisoners began their attempt to 

jump across and one by one the shots were heard as they 
failed to make it. The little boy cowered in a corner, he said 
“There is no point to jump, there is no point at all, we cannot 
make it, we will die” The Rebbe looked at him and said, “We 
must try; we must do what we can!”

It was with these words that the Rebbe began to run, 
panting with a heavy breath, his tired old legs pushing forward; 
he sprang forth from the ground into the air. It seemed that he 
would not make it, that he would fall into the trench, but then 
miraculously, he made it to the other side. When he got up, he 
turned around and the young boy was there jumping up and 
down. He kept saying “How did you do make it across? How 
did you make it across?” The old man explained, “As I was 
running, I saw an image of my father and my grandfather, 
of our great and holy sages throughout the generations, of 
Avraham, Yitzchak, and Yaakov, all of whom were so attached 
to Hashem, when I propelled myself into the air I felt that this 
jump was impossible, but then I grabbed onto that image of 
my forefathers with both hands and held on tight. When I felt 
that I was not going to make it, it was them that helped to 
carry me to the other side!”

He then continued, “But you, young child, how did you 
make it across?”

 Whereby the boy answered, “I was holding onto you 
Rebbe, I was holding on to you.”

It is with these thoughts that a Rashi (10-1105) on this 
week’s perasha begins to take on a novel perspective. It was 
initially in perashat Bo (12:37) that it states, “The Children 
of Israel travelled from Rameses to Sucoth” On this verse 
Rashi indicates to us that the travels of the Jewish people 
were on the wings of eagles. The Maskil LeDavid (1718-
1790) informs us that this is not confined to only that specific 
verse, he  states that the same applies with the regards to the 
further travels in their departure from Egypt conveyed to us in 
perashat Beshalach (13:20). It was there too, that the Jewish 
people traveled on the wings of eagles. But we do not get a 
clear understanding of what exactly this metaphor means until 
this week’s perasha of Yitro (19:4), where Rashi explicitly 
describes the allusion to us. He states, “This is like an eagle 
which puts its young on its wings, for all the other birds carry 
their young in their claws between their feet, because they are 
afraid of other birds that will fly above them and snatch away 
their young. But the eagle flies higher than any other bird and 
is therefore not afraid, the only fear the eagle has is of man, 
who may take a bow and arrow and shoot the bird from below. 

WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel
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R’ Heshy Kahan|Chaver HaKollel

HALACHIC PERSPECTIVES: Shabbos At Mid-Winter Vocation Getaways 

R’ Aharon Finkelstein

Visiting a Winter Resort

Q: In the event that one is at a ski lodge over the weekend 
may one go skiing or snowboarding on Shabbos?

A: Various issues may arise upon embarking on a ski or 
snowboard expedition on the Shabbos day.

Without an Eruv

Taking the ski lift may be permissible as there are no 
buttons that have to be pushed. This eliminates the issue 
of ma’aros ayin.1 Secondly, one is not necessarily adding 
any more electrical current to the mechanics of the lift.2 
Nonetheless, one would probably3 be prohibited from skiing 
and snowboarding as one may come to carry his sporting 
paraphernalia upon completing the slope. This is even more 
applicable for someone who skis with sticks as there would 
be no heter to take the sticks back to the lodge.

With an Eruv 

If the slopes are of the kind to be fenced in, hence allowing 
one to carry, there may be other issues to keep in mind. 

1. In general the rabannon prohibited squeezing snow 
as it is either: a) creating water (molid)4 b) squeezing 

out water (sechita)5

The Taz6 explains that these decrees against snow would 
make walking outdoors in the winter an impossibility. 
Therefore the rabannon lifted their ban (of either molid or 
sechita) as they don’t administer decrees7 that are impossible 
to adhere to.8 This would be true to walking on snow, but to 
say that chazal were not gozer in order to allow one to go 
skiing on snow is a bit of a stretch.

      2.   One may not exercise strenuously in order to build 
up a sweat.9 Since many go skiing and/or snowboarding for 
the workout it provides, one may be transgressing the issur 
d’rabannon of refuah as well.

Most importantly, the main issue to be concerned with is that 
of zilzul shabbos. It is most definitely not within the spirit of 
Shabbos to be sloping down a mountain on this holy day.10

Hot Weather Getaway

Q: Is there any problem with suntanning on Shabbos?

A: Some poskim go as far as prohibiting intentional 
suntanning as this leaves a semi permanent color on the 
skin,11  thereby transgressing tzoveah (dyeing). However not 
all poskim concur with this ruling and everyone holds that it 

Therefore, the eagle puts its young onto its wings saying ‘It 
is better that the arrow should enter me than harm any of my 
children’”

This is a beautiful allusion to Hashem, who is like the 
eagle, and the Jewish people, which is like the young birds He 
so greatly wants to protect. A question on this Rashi could be 
asked – after the young birds are placed onto the wings of the 
eagle, how do they remain there without falling off?

The answer is simple. In order for the young birds to 
remain attached to the eagle, they need to grasp onto it and 
hold on.

And what if it becomes too difficult, what if they can’t 
hold on. What if they feel too distant, what if they feel that 
they do not have enough strength because they have not grown 

enough, what if they feel that they do not know yet how it is 
that one holds on – what should they do then?

They need to do like that little boy had done. They need to 
hold on to their Rebbe, hold on to our great Sages. They need 
to grasp onto the roots, to their source, to the teachings of 
Avraham, Yitzchak, and Yaakov. It is in this way that they will 
be able to be carried over what may seem as an impossible 
divide to get across. It is in this way that they will be able to 
learn from their forefathers in order to be able to understand 
what the purpose of this journey we call life is. This is what it 
means to be a Jew – always looking back, grasping with both 
hands onto to where we came from, in order for Hashem to 
help carry us forward.
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is permitted to merely sit outside if there is no intention of 
tanning, even if one will be pleased with the tanned results.

Q: May one go swimming in a pool on Shabbos?

A: Although chazal decreed one not to go swimming lest 
one come to make a raft12 this ordinance was only made for 
an ocean, river or pond. Nonetheless, one may not swim in a 
regular indoor swimming pool for other melachos that may 
be compromised. As

	swimming will cause one to soak his garments, 
thereby cleaning them, as merely “soaking” is 
halachicaly enough to be considered “cleaning” on 
shabbos13

	even if one were to have vinyl non-absorbent 
swimwear, Ashkenazim have a minhag not to 

Hotels

Q: Is there an issue with elevators on Shabbos?

A: Since the make and model of each system differs from 
each company as well as within each company alternating 
their blueprints from year to year, it is difficult to render an 
overall ruling on each elevating device. In general, R’ Moshe 
Feinstein zt”l14 prohibited using an elevator because it looks 
as if one would be pushing the buttons (ma’aris ayin). R’ 
Shlomo Zalman Aurbauch zt”l15 permitted using an elevator 
provided that:

2. the elevator stops automatically on each floor

3. the doors open and close by themselves

4. nothing is activated via an electric eye or sensor

 There are those who then hold that one may only use 
these special Shabbos elevators when ascending as opposed 
to descending.16 Either way, since the type of elevator (i.e. 
electric traction, hydraulic etc.) as well as the situation being 
dealt with (ill, weak, elderly, infirm etc.) varies from case 
to case, this question can only be dealt with by a prominent 
halachic authority familiar with the particulars  of the 
situation.

Q: Are there any problems with entering and exiting a 
hotel room on Shabbos? 

A:  One has to be concerned with the fact that most rooms 
today do not have manual locks and are accessed via 
automatic cards. While one may have non-Jews open the 
door for him under extenuating circumstances (based on the 
concept of shvus d’shvus b’makom tzorech)17 it is difficult 
to say that anytime one wants to leave his room to go for a 
stroll that this is considered “extenuating circumstances.” 
It would therefore be ideal to place all of one’s valuables in 
the safe prior to Shabbos and leave the door latch in between 
the door and the post hence not having to come onto a non-
Jew doing melacha every time one wants to leave and then 
reenter his room.

Q: Assuming that one is able to secure a a key for manual 
lock what other concerns may one encounter?

A: A common issue that may arise in a hotel is the concept 
of having to make an eiruvai chatzairos. The sages ordained 
that people living in an area when two or more private 
homes have common access to a certain area (courtyard, 
hallway, lobby etc.) they may not carry through there even 
though the area is completely enclosed as it appears as if 
one is carrying from a private domain to a public domain.18 
Chazal therefore allowed one to make an eiruvai chatzairos 
in which everyone becomes part of  “one family” by 
partaking in a seudah that is set aside19 for the consumption 
of all inhabitants of the i.e. hotel, bungalow or apartment 
building.20 If the owner or manager of the hotel is Jewish one 
need not make an eiruv.21 If the owner of the hotel is a non-
Jew then the following steps should be taken:

(a) take a box of matzah and keep it in one hotel room

(b) give the matzah to a third party (unrelated to the one 
who owns it)

(c) the owner recites the b’racha on the eiruv22

(d) the third  party lifts it up a tefach (approx. 4 inches) 
and has in mind to acquire it for all guests

(e) the owner says the rest of the text (b’hadain 
eiruva...)23

R’ Heshy Kahan
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FOOTNOTES

1. Igros Moshe O.C. 2:95
2. See Shmiras Shabbos K’hilchasa 23:49, footnote 138, 

139,140
3. The author has not seen any written responsa dealing 

with this particular question, hence this is not a definitive 
psak on the nekudah of carrying

4. Rashi Shabbos 51b D”h K’dai, the Rashba brings down 
the Sefer Hatruma who holds that its nolad

5. Rambam hilchos Shabbos 21:13
6. 320:10
7. Surely it has to be understood that one has to be of the 

Taz’s stature to be able to make such a statement. For 
one to decide what the parameters of each g’zairah 
d’rabannon is would surely be our of the scope of one’s 
jurisdiction

8. S.A. 320:13

R’ Heshy Kahan

9. S.A. 328:42, SSk”h 34:22
10. This is pashut and is no need of sourcing
11. Minchas Yitzchok 5:32
12. Baitza 36b
13. Igros Moshe E.H. 2:13
14. Igros Moshe O.C. 2:95
15. SSK”H 23 footnote 140
16. SSK”H 23:40
17. S.A. 307:5
18. Rashi Shabbos 6a D”h lo eirvo issurin
19. S.A. 366:1
20. Eiruvin 49a, Rambam Hilchos Eiruvin 1:6
21. Teshuva from the Be’er Moshe:72
22. Baruch atah hashem....asher kidishanu b’mitzvosav...al 

mitzvas eiruv

23. Of which can be found in your average siddur

PARSHA THOUGHTS
R’ Aron Moshe Jacobson

Bnai Yisrael camped opposite the mountain in anticipation 
of receiving the Torah (19:2). Rashi notes that Bnai 

Yisrael are referred to as Yisrael, a single unit emphasizing 
the unity and oneness of the nation. R’ Shimon Sofer adds that 
a mountain represents haughtiness due to its height. In order 
for a group to be unified, each individual has to be humble 
and willing to learn from and grow with everyone else in the 
group. As such, we can read the Passuk metaphorically, that 
they stood opposite the mountain, utilizing the traits that are 
opposite of those symbolized by mountains. In order for us to 
be successful as a nation, we need practice humility and see 
how we can grow from and with each other.

R’ Avdimi bar Chama taught (Talmud, Shabbos 88a) that 
prior to giving the Torah, Hasshem held the mountain over 
Bnai Yisrael and told them, “If you accept the Torah, great, 
but if not, you will be buried over there”. R’ Yaakov Galinsky 
explains that Hashem was telling the nation that humanity has 
a tendency to believe that everyone else has it better than me. 
Everywhere else is better than here. We tend to think ‘if only 
_______ would change in my life things would be better and 
then I can succeed’. If we live a life focused on everywhere 
but here is better than the mindset of ‘over there is better’ will 
destroy us, and we will cause ourselves to be buried by life 
‘over there’.
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Rabbi Avraham Greenwald
PARSHAS YISRO

In Parshas Balak, Bilam looks at the Keini [the children 
of Yisro, whose name was Keini] and wondered: How is 

it possible that eisan mo’shavecha. I wonder from where 
you became worthy of this. Were you not with me at the time 
we gave advice to Paroh, “hava nischakma lo?” Yet now 
you have settled [moshavecha] in the stronghold [Eisan] 
of Israel! Bilam had a great question. He and Yisro grew 
up together. They went to school together. They were both 
advisors of Paroh. Together they advised him to take care of 
the Jews. They were both idol worshippers, and community 
leaders. Yet, years later, Bilam is the antithesis of Avrohom 
Avinu, while Yisro follows in Avrohom’s footsteps, forging a 
path of his own, until he is settled in the stronghold of Israel! 
Indeed, how did this happen?

Yisro came out to the midbar to join Klal Yisroel. He 
is not there very long when he is disturbed by how Moshe 
has set up the justice system, a system accepted by hundreds 
of thousands of people. Suddenly, along comes Yisro and 
criticizes the system, “This is not right.” And as a result, 
Moshe changes the system. This is quite remarkable. We 
have a man, who is not yet part of the society he has joined, 
and yet he immediately criticizes the system. And who does 
he criticize? Moshe Rabbeinu. Certainly, Moshe did not set 
up his system without thought. Indeed, even after accepting 
Yisro’s suggestion, he later took the Jews to task for not 
rejecting the new plan (see Devarim 1:14). Moshe’s system 
was surely a good one and the laymen found no fault in it. 
And yet Yisro found fault with it. Says R’ Yeruchem Levovitz 
(Daas Chochma UMussar, to the parsha), the greatness of 
Yisro stemmed from his love for wisdom and truth. This love 
was the source of his ability to be critical. His greatness was 
that he was an extremely critical person. Due to his love for 
truth, he could look at a situation and immediately discern 
whether or not the situation and system stands up to the test 
of truth. And if it did not, he immediately tried to change the 
situation, even if he was a newcomer and the system he was 
rejecting was set up by the great Moshe Rabbeinu.

But maybe this is not true. Perhaps, he was simply a 
critical person, who always liked to put in his two cents? 
Perhaps, he was the guy who likes walking into a shul he 
never attended and criticizes the gabbai for his choice of olim 
to the Torah. For this reason the Torah prefaces this incident 
with the fact that Yisro was the priest of Midyan and he now 
came to join Klal Yisroel. Yisro did not just worship avodah 
zarah because of his upbringing. He worshiped every idol 
in the world because he was a seeker of truth. He was not 
critical because he enjoyed feeling superior. Rather he was a 

critical person because he loved truth. We know this is true 
because he did not only find critique in others; he was first 
and foremost critical of himself. And because this is who he 
was, his critique was accepted by Moshe Rabbeinu. Moshe 
understood that Yisro had the power to discern the truth 
because of his great love for the truth.

This episode begins with “Vayishma Yisro, Kohen 
Midyan…” We know that Yisro had seven names. He was 
Re’uel, Keini etc. He became Chovev because he loved the 
Torah. He became Yeser when the parsha of judges was added 
on his account. And, finally, he became Yisro upon his geirus. 
The name Yisro represents the pinnacle of his greatness. But 
at the beginning of this episode, he was not yet Yisro. So, 
frekt the Alshich, why does the Torah say Vayishma Yisro, and 
Yisro heard, when he was not yet Yisro? Furthermore, from 
one word to the next, the Torah takes Yisro, lifts him up to 
the sky, by calling him Yisro, and then throws him down by 
referring to him as the priest of Midyan!

The Alshich explains that the Torah here is teaching us the 
trick for slowly but surely reaching one’s potential. The Torah 
is telling us how the priest of Midyan became Yisro. It was 
because he was a shomei’a, a listener. He loved and sought 
the truth and was therefore ready to listen and change. Of all 
the people in the world who heard the miracles that transpired, 
none became a true ger except for a fellow who was once the 
priest of Midyan. This is because the same thing that made 
him a priest of Midyan also made him into Yisro. It was his 
desire to know the truth and therefore listen to anything that 
may pave the way towards that goal. Kohen Midyan is not 
a derogatory title. It tells us a lot about who he was. He was 
Kohen Midyan and he became Yisro. Why? All because of his 
ability to listen and be critical even of himself.

How did it happen that the paths of Yisro and Bilam 
diverged to such an extreme? It was because while they were 
doing the same things in their younger years, Bilam was going 
with the flow, while Yisro was seeking truth. Bilam had no 
interest in listening, critiquing, and changing, while Yisro 
did. Yisro was ready to listen, while Bilam’s ears were closed 
both to Hashem’s direct words and the message of his talking 
donkey. 
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DON’T MISS THE BOAT
R’ Ari Mandel

‘Now Moshe’s father in law, Yisro, the priest of Midyan, 
heard all that Hashem had done for Moshe and bnei 

Yisrael.’ (18; 1)
Was Yisro the only one that heard what had happened to 

klal Yisroel? The entire world also heard what had happened, 
but the fact that the Torah highlighted Yisro must mean that he 
heard something differently than the rest of the world. What 
was it that Yisro heard that everyone else didn’t?  

Secondly, when describing Yisro, who was the father-in- 
law of Moshe, why does the Torah associate him as a priest 
from Midyan? Chazal tell us that we aren’t supposed to remind 
a ba’al teshuva or a Ger of their past. Why the mention?

The answer can be that we all ‘hear’ news. Whether it is 
good or bad we all hear the news, the only challenge is how 
we act and respond. 

Reb Bentzion Yadler, Zt’l, a famous magid from 
Yerushalayim, used to give a shiur to a very illustrious 
oilam. One of the concepts he constantly expounded on was 
that people should not rush home immediately following 
davening, but rather stay a little and learn for a while to 
continue and remain on the elevated plateau they have just 
attained. He often compared it to drinking an ice cold cup of 
seltzer after eating your Shabbos day cholent. A while later, 
one of the newcomers who had heard this parable remarked, 
that since he had started coming to the shiur he has not missed 
one week of drinking seltzer after his cholent! How sad that 
this individual completely missed the point.

Yisro had a tremendous thirst and yearning for the truth. 
Chazal tell us that Yisro tried and experimented with every 
single form of avodah zara. Why would Chazal tell us this 
fact? Says Rav Shach, Zt’l, because he did so while seeking 
out the truth in the world. He went through each religion and 
he saw right through their falsehood until he came to klal 
Yisroel.  What the Torah was telling us was the fact that he 
was a priest, and serving avodah zara, was because he was 
seeking out the truth!  The moment he heard the entire story 
he was inspired and realized that this religion is the real one. 
Therefore the Torah refers to him as kohen Midyan because 
the fact that he spent so many years searching for the truth 
drew him closer to Hashem and to klal Yisroel; not for the bad 
but to highlight his desire for the truth. 

We have to be honest with ourselves and hear what has to 
be heard. We can’t just hear what we want to hear; rather, we 
must strive for the truth. 

I heard from my rebbi the following true story. 
In the 1930s in Newark, NJ there was a growing issue of 

chilul Shabbos which included the president of this particular 

shul. Realizing this, the Rov got up for his Shabbos morning 
drasha and gave a fiery shmuess about the holiness of 
keeping Shabbos.  After the shmuess the president of the shul 
approached the Rov and congratulated him on an excellent 
speech. He told him: ‘you told them good, Rabbi!’  Once 
again, how sad that the president completely missed the point; 
them, not me.

We hear nebach about so many tragedies-but how do we 
react? Does it bother us or do we say ‘lmaaseh he was sick.’ 
But he was 43?! Yeah, but he was sick…or do we really feel 
that void, that emptiness of a friend…we have to be honest 
with ourselves and have an open eye and an open ear that 
if someone says something that can be relevant to you, or 
that can help you grow, you must not just ‘hear’ it-but react 
on it too.  Reacting properly to what you hear can have you 
highlighted and singled out by the Torah- from the rest world. 

This weeks vort is lzecher nishmas a dear friend, 
R’ Yisroel Zt’l ben R’ Moshe Mordechai Halevi Schorr. 
Someone who epitomized what a true ben Torah really was, 
well after their ‘yeshiva’ days. A person who always had 
a vort on his fingertips and valued the lessons from our 
gedolim.  A father; a husband; a friend who is truly missed. 
May he be a meiltz yosher for his family and for all of klal 
Yisroel.
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YISRO’S CONTRIBUTION TO THE MESORAH
R’ Baruch Kleinman | Chaver HaKollel

 

Sunday Morning 9 am Minyan ,  
Breakfast & a Shiur 

Start the brand new week with a great breakfast 

 and a great class by The Rov.  

Every Sunday morning  

after our new 9:00 am  Shachris minyan .  

Followed by a delicious breakfast & 

 a learning program that will energize your  

Judaism for the beginning of the week.  

 Please join! 

At the beginning of the parsha, Yisro observes the judicial 
process practiced by Moshe while the Jews were in the 

desert. Moshe, as the emissary and direct conduit the Jewish 
people had to Hashem, was the only judge of law amongst the 
people and was run ragged adjudicating cases all day long. 
Witnessing the tireless efforts of Moshe, Yisro suggested that 
Moshe train and appoint judges of lower courts to rule on the 
less complicated cases and have Moshe act as the supreme 
court, thus lessening his workload. This idea was approved 
by Moshe and put into practice immediately. It’s quite 
remarkable to notice that this seemingly logical approach 
was only implemented once Yisro mentions it and not prior. 
Moshe surely was aware of the difficult task at hand and 
unnecessary intervention he was administering to the people.   
Why wasn’t this system used from the beginning of the travels 
in the desert?

We say every morning in יגדל,  that there was never a 
person like Moshe,  a prophet who saw the countenance of 
Hashem. Moshe’s lofty position created a certain disconnect 
from this world and its inhabitants. When Aaron died,  the 
Jews mourned collectively (Bamidbar 20:29) because he was 
a man who was able to relate and thus imbue a sense of love 
in those he counseled.  Aaron was able to pass his torch to his 
children while Moshe was only able to give his position to his 
lone student, Yehoshua. Moshe believed that he could carry 
the weight of the nation on his shoulders entirely, without 

delegating. Yisro realized that although Moshe might be able 
to continue with the status quo of nonstop counseling, the 
people could not. They needed not only have a personal 
relationship with their halachic authority, but to be empowered 
to deal with issues on their own. That was Yisro’s ultimate 
message. Moshe is fully capable but the people needed to be 
trained to fend for themselves down the line. 

This could explain am enigmatic gemara in Menachos 
(29b), where Moshe is shown a glimpse of Rebbe Akiva 
teaching Torah and could not understand what law was being 
conveyed. How could Moshe Rabbeinu not comprehend it if 
all of Torah was at his fingertips?  Rabbi Akiva was a firm 
believer that relationship and discussion breeds better Torah 
understanding. When the Gemara Yevamos (62a) recounts the 
loss of his myriads of students, it says “there were 12,000 
pairs of Talmidim that died because they did not show 
deference toward one another.”  The Talmidim are referred to 
as pairs, for without a Chavrusa, Torah is lacking in lucidity. 
Moshe did not consider that discussion is an essential part 
of Torah scholarship and heritage,  because he was always 
zoche to receive it directly from Hashem.  We, however, 
need to immerse ourselves in study with others, for through 
others input, we will gain clarity in our own understanding. 
Our connection to Hashem begins with understanding and 
connecting to one another. 
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