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Vayaitzai 5777- Have Field, Will Pray 

 

In this week’s parsha Hashem introduces Himself to Yaakov Avinu. He tells him 

“I am Hashem, the G-d of your ancestor Avraham and the G-d of (your father) 

Yitzchak.” Rashi, citing a Midrash Tanchuma, asks that since Hashem does not usually 

attach His name to living people (because their Evil Inclination makes them too toxic), 

why here does He seem to make an exception by calling Himself “The G-d of Yitzchak” 

who at the time was still alive? He answers that since Yitzchak was blind forcing him 

to be kalu babayis - confined to his home, he was considered as if he was already dead 

(and the dead no longer have any Evil Inclination), making it more comfortable for 

Hashem to apply His name to Yitzchak. 

 At first glance this Rashi seems to be invoking the famous Talmudic dictum 

(Nedarim, 64b) “Arba’ah chashuvin kmais”- “Four [types of people] are considered as 

if they are dead”; The blind, the poor, the childless and the Metzora. But taking a closer 

glance at Rashi’s wording we see he doesn’t just say that Yitzchak’s post-mortem status 

was due to his lack of sight, he also adds that it was because he was kalu babayis-

confined to his home. To say that this is the reason for considering a blind man as dead 

is problematic for two reasons 1) We should then have to include to the list one who is 

imprisoned, for he too is cut off from society. 2) It is an unnecessary emphasis, for even 

if not confined to his house, the blind person is still severely compromised in his 

interactions with others; making him unfortunately shunned and socially stigmatized. 

That should be enough to make any person feel as if they were dead. So why does Rashi 

emphasize the kalu babayis? 

Perhaps we can suggest that for Yitzchak, his being confined to his home was 

such a devastating blow it was the deciding factor in classifying him as dead. For it had 

taken away from him the most important thing in the life of a Jew, and that was his 

power of Tefillah-prayer. You see, earlier (Beraishis, 24:63) the Torah told us 

“Vayaitzai Yitzchak lasoo’ach basadeh”-” Yitzchak went out to pray in the field”. Why 

the field? Isn’t it preferable to daven indoors? (As a matter of fact, Tosfos (Berachos 

34b) questions Yitzchak’s choice of venue for prayer from a halachic perspective.) The 

Kli Yakar gives a beautiful analysis. Yitzchak, (as we see in Beraishis, 26:12) had 

tremendous, if not miraculous success in the business of growing crops. And thus, when 

beseeching Hashem for success in another sowing endeavor, namely raising a family, 

he tapped into this bracha of the crop-sowing variety by choosing the field as his place 

of Tefillah. 

 Let us take this idea a step further. Rav Shimshon Pincus (Sichos Yamim Nora’im 

Page 312) explains that we find that the first of the six books of Mishnayos (Zeraim), 

which deals with agricultural Mitzvos is called by Chazal “Emunas”-” Faith” (see 

Shabbos 31a). The Yerushalmi (cited by Tosfos ibid.) explains that this is a most apt 

name because one that sows [tiny seeds in the ground] puts his faith in Hashem that 

they will produce crops. Says Rav Pincus that any and every Tefillah is the same idea; 

it is an act of sowing seeds and asking Hashem that those seeds should bear fruit.  

 With this understanding we can suggest that Yitzchak, whose fields had 

produced much blessing, did not just go there to pray when looking for a boost in 



obvious sowing endeavors like starting a family, rather he understood that any and every 

prayer is a true act of sowing. And thus, his shul, his makom kavu’ah-fixed place- for 

Tefillah became the blessed field. 

 [Note that Rashi (Beraishis, 25;21) tells us that when praying together with his 

wife Rivka to merit having children Yitzchak did not go out to his field. Rather he stood 

indoors, he in one corner and she the other praying together in that formation. Why did 

they not go out to the field and invoke his bracha of zeriyah-sowing, which is definitely 

the genre of bracha that they were looking for at that occasion? Perhaps, because Rivka 

had a neutralizing factor which worked specifically against Yitzchak’s field of proven 

success. She came from a place called Padan Aram. Rashi (Beraishis, 25:20, in one of 

his explanations) translates “Padan” as a field. She was from a "The Field of Aram”. 

Chazal tell us (Rashi ibid.) that her townsfolk were wicked people. Perhaps then, even 

though her hometown Field of wickedness did not rub off on her, for Rivka was as pure 

as the driven snow, it was a part of her personal history something she carried with her 

throughout her life. And it was toxic enough to neutralize Yitzchak being able to tap 

into his field of success, and to merit having his prayers of sowing children with Rivka 

successfully answered at his special location.] 

 But now that Yitzchak was blind and confined to his house, and whilst for others 

life could still go on with some measure of normalcy, for Yitzchak, whose wonderful, 

miraculous and beloved go-to makom Tefillah had now been taken away from him, this 

was a devastating development rendering him a dead man walking. 
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