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THE MIXED MULTITUDE
Yerucham Reich

“The Jews are taking what’s rightfully ours! They’re 
chiselers and cheats!” Just ask Yishmael and Eisav. 

Ask Lavan and his sons and generations of Jew haters to this 
day.

“The Jews are getting rich off our backs!” Just ask 
Avimelech’s servants, and generations of envious, deluded 
Jew haters to this day. Ask the race baiters; ask Sharpton.

“The Jews are a disloyal Fifth Column!” Just ask Pharaoh, 
and generations of paranoid Jew haters and antisemitic 
politicians to this day.

“The Jews are multiplying like vermin!” Just ask the 
Egyptians, and generations of Jew haters to this day. Ask the 
Germans.

“The Jews are smart and crafty. We need to outsmart 
them!” Just ask Pharaoh, and generations of Jew haters to this 
day. ( We insiders know there are lots of foolish, stupid Jews, 
but ...shhhhh! Don’t tell! More on that later.)

The Jews all worship money. That’s all they really care 
about!” Just ask the Eirev Rav, and generations of Jew haters 
to this day. Ask Karl Marx, Jew hater par excellence. (But 
wasn’t he a Jew? More on that to come.)

A quote from Marx’s A World Without Jews: “Money is 
the jealous One God of Israel, beside which no other God may 
stand. What is the object of the Jew’s worship in this world? 
Usury. What is his worldly god? Money. “

“It is the circumvention of law that makes the religious 
Jew a religious Jew.”

Time and again, the Torah reveals patterns that would 
be repeated over and over again down through the ages. It is 
almost as if those who hate us are reading from a script. 

Well, are Jews smart? Many are, of course. Others are 
not. But how stupid does one have to be to have seen and 
experienced the hand of God, to be openly and clearly freed 
by Him from bondage in Egypt, to have witnessed the Ten 
Plagues, the miraculous splitting of the sea, saving the Jews 
and drowning their pursuers, with their massive enrichment 
from the spoils, to have heard the very voice of God at Sinai, 
to have clearly seen that Moshe was God’s chosen and loyal 
servant, His instrument in effecting all this, and then to turn 
around and, while still encamped at the foot of Mount Sinai, 
to cast their gold into an idol, a  golden calf, and to proclaim, 
“This is your god, oh Israel, who has taken you out of Egypt”?

Does that make any sense? Could they have been 
that stupid? Do you suppose they had among them a 
disproportionate number of future Nobel Prize winners? 

Egypt, before the Exodus, was a tightly closed place. Part 
of the wonder of the Exodus is the wholesale departure of 

several million people, where nary a single slave could escape 
before.

And once the floodgates opened for the Jews, many 
others left as well. The Torah refers to them as the Eirev Rav, 
a “mixed multitude” of an unknown number. Non Jewish 
escapees, of various types and backgrounds, who left on the 
Jews’ coattails. What I have never understood is why they 
were permitted to travel along with the Jews. Perhaps Moshe’s 
compassion affected his judgment on this issue. But they were 
not a good influence. And in the end, what happened to them, 
and where did they go? Did they enter the Land of Israel along 
with the Jews? 

The Torah and the Nevi’im are silent on this, but there 
has been a fair amount of discussion in various sources. 
Particularly striking is the view held by the Vilna Gaon, based 
on Zohar, that they persist among us today, and have been, 
down through the generations, the sowers of discord and 
damage to the nation of Israel. They are those who thrive on 
strife and lashon hara. They are those who pursue base desires. 
They are those who pretend to be tzadikim but at heart they 
are rotten. They build shuls, but are motivated to do so solely 
by the desire for honor. They pursue money and pleasure. 
They become rabbis and leaders for the sake of kavod, with 
no thought for the welfare of the people. They may wear the 
uniform, and play the role, but they  have no yiras shomayim.   
They whisper in our ears, they give us advice, but they are 
misleading us. 

How terribly frightening, and how vulnerable that leaves 
us. We are, it seems, not safe, even from those who appear to 
be in our own camp. 

The Eirev Rav are those who turn against their “own” 
people (the Jews) for the sake of currying favor with the 
enemies who persecute us. These people, abundantly in 
evidence today, viciously and libelously attacking Israel at 
every opportunity, have been aptly labeled by playwright 
David Mamet as “race traitors”.  It’s hard to understand 
their actions unless one understands that their real race, their 
true spiritual background, is that of the Eirev Rav, those 
who actually instigated the creation of the Golden Calf, and 
induced the Jewish People to sin. 

And so Ksav Sofer, in this light, offers a novel approach to 
understanding the bizarre, inexplicable declaration, regarding 
the Golden Calf, “this is your god, Oh Israel, who has taken 
you out of Egypt!”

As do other commentators, he wonders how the 
same nation that declared “Na’aseh V’nishma!”, we will 
unquestioningly follow God, could make such a foolish 
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SHABBOS
R’ Akiva Eisenstadt  Rosh Kollel

”Ach es Shabsosai Tishmoro”- you must observe my 
Shabbos (31,13)

“U’ Shimartem Es HaShabbos”- you shall observe the 
Shabbos

“V’shomru B’nei Yisroel Es HaShabbos, La’asos Es 
HaShabbos Ledorosom Bris olam”-The children of Israel 
shall observe the Shabbos, to make the Shabbos an eternal 
covenant for their generation.

 The Mishkan was now set to be built, the commands 
had been issued to the nation and the Jews were about to 
embark on the construction of this holy edifice that would 
allow them to ascend to the highest stages of a sanctified 
life.  Based on the imperative to construct a building of such 
holy and extraordinary importance one may conclude that 
this command would have taken precedence over all other 
activities and Mitzvos, including the cessation of work on 
Shabbos. To deal with this presumption the Torah writes about 
the importance of Shabbos, and the severity of transgressing 
it, at the conclusion of the chapters devoted to the building of 
the Mishkan. The placement of this Passage serves to tell us 
that even the most holy of works and loftiest of goals does not 
excuse any desecration of Shabbos.  

 Rav Elie Munk explains this concept in a beautiful 

manner. The Mishkan in the desert and the Beis Hamikdash 
in Yerushalyim were sanctuaries in which the Shechina, the 
divine presence, rested among the people of Israel. These 
two mekomos hakedoshim represented the ultimate level of 
holiness and spirituality. Unfortunately, they were eventually 
destroyed leaving us bereft of such a structure and tossing 
us into a state of spiritual decline. Nevertheless, one should 
realize that their disappearance did not mean a severing of our 
connection to Hashem. That is because Shabbos is the constant 
that keeps the connections alive. Rav Munk explains that 
Shabbos in the perpetual, everlasting and immutable sign of 
our covenant with God. Shabbos accompanies us at all times 
and in all places throughout our wanderings and rootless 
existence. Therefore, the Torah emphasizes a thrice repeated 
command- Tishmoru-you shall observe-   U’Shimartem-
shall observe- V’shomru- and you shall observe-to convey 
the following integral and fundamental idea: if the holy 
Mishkan, which was just discussed in such tremendous detail, 
would ever be taken away from you, then observe and focus 
on the Shabbos with all your might. Even in the Diaspora, the 
Shabbos will be your key to your spiritual connection and it 
will remain as the eternal sign of your covenant with God. 
It is a day of inherent Kedusha, consecrated by God since 

declaration. He answers that in fact, they did not. 
Sh’mos  12/36:  “God gave the (Jewish) people favor in 

the eyes of the (Egyptian) People, they gave them (everything), 
and they emptied Egypt (of wealth). The Children  of Israel 
journeyed from Ra’amses to Sukkos, about six hundred 
thousand men on foot, aside from the children (and women). 
Also a mixed multitude ( the Eirev Rav) went up with them, 
with sheep and cattle, a great hers of livestock.”

The Children of Israel left Egypt with a great load of 
riches, headed to Sinai and the Promised Land. The rabble 
of the mixed multitude had no interest in Sinai or the word of 
God, but they did like the riches that went along with it. 

Later, during a weak moment, when the Jews were 
confused by Moshe’s unexplained absence, the Eirev Rav 
struck: Ha! We know you did not leave Egypt to pursue the 
spiritual life! You did it for the riches, just like us! You think 
you’re so holy, so pure? No way! Here! Look at this golden 
calf -- this is your real god! This is the true object of your 
worship. You Jews worship money while you pretend to 
worship God. The desire for riches is what made you leave 

Egypt.
“This is your god, oh Israel, who (the pursuit of whom) 

has taken you out of Egypt!”
Some things, it seems, don’t change down through 

the generations. History, in this regard, repeats itself over 
and over. But particularly frightening is that aside from 
surrounding us, our enemies include those who hide among 
us, who have become part of us, but who retain the base and 
seditious attributes of the rabble,  the mixed multitude who 
have latched on and won’t let go, it seems, until Moshiach 
comes and liberates us from them as well as from the external 
oppressors.

Until then we must choose very carefully who we allow 
to influence us, whose example we follow, whose pure heart 
beats with us and for us, who aspires with us and for us, for 
the holiness and the goodness of Sinai and the Promised Land, 
rejecting utterly the golden calf in favor of the faith and the 
dedication, the love and the devotion, of Na’aseh V’nishma.
Yerucham Baruch Reich
Parashas Ki Sisa 5776

Yerucham Reich
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the creation of the world and as long as the Jews continue to 
observe the Shabbos, the loss of the sanctuaries would not 
mean a break in the covenant with Hashem.

----------
 Although we have explained why the Torah emphasizes 

the observance of Shabbos Rabbi Nisan Alpert zt’l wonders 
what the term, “V’shomru B’nei Yisroel Es HaShabbos La’asos 
Es HaShabbos Ledorosom Bris olam”- to make the Shabbos 
an eternal covenant for their generation, means. How does 
one “make” the Shabbos an eternal covenant? Of course, it is 
a day that is inherently holy, a day that that Hashem Himself 
has set aside as special day but in essence it is a constant; a 
day which will be there automatically, week after week. What 
do we have to do with it, how do we make it holy for the 
generations?

Rav Alpert answers based on a Gemara in Shabbos 
(130a): Rabbi Shimon ben Gamliel says that any Mitzvah 
that the Jewish people accepted upon themselves with joy (for 
example, Bris milah) is still performed by them with joy.  Rav 
Alpert says that we see from this Gemara that one of the ways 
to perpetuate a mitzvah’s performance for generations is to 
perform it with joy and happiness. Granted, the Shabbos day 
is unvarying but the Simcha and joy of experiencing Shabbos 
is what we can bring to the table.

 We have to “La’asos es HaShabbos”- make the Shabbos, 
experience it, honor it, live it, recognize it and prepare for 
it; for ourselves and our families. It’s a day that we can 
experience Judaism after a long hectic and draining week. 
It is a day when we can finally sit down and learn without 
the worldly distractions, it is a day when our blackberry’s 

have finally fallen silent (or stopped buzzing).  It is a day 
when we can reconnect with our Yiddishkeit and refresh our 
relationship with our families and the Ribonai shel Olam.  It 
is a day when the custom is to sit with those closest to us and 
have discussions relating to topics of Torah or on the parsha, it 
is a day which is supposed to be spent in a joyful manner. We 
have so much to gain from Shabbos if we would only realize 
what we have. If we were only come to realize Shabbos as 
not just a day of extensive and unrelenting sleep but as a day 
in which we can reconnect with Hashem and to those around 
us then we would be “making” the Shabbos into an eternal 
covenant for all generations.

 This idea is so eloquently described by Rav Zalman 
Aryeh Hilsenrad zt’l in his sefer “My soul thirsts” (Feldheim 
1976) “We live in a strident age filled with fears and anxieties 
of which our forefathers never dreamed. How desperately we 
need the gentle peaceful Shabbos spirit to banish those fears 
and anxieties. This bliss can only be attained if we immerse 
ourselves completely in the Shabbos. We would then attain 
the Neshomoh Yisaira, the extra soul, that our sages describe-  
a physical, mental and spiritual rebirth. The Gemara in 
Shabbos (113a) states that the Shabbos day is different, our 
dress is different, our walk is different, and our conversation 
should be different. To the unlearned the above may seem 
an intolerable burden. In practice however, only those who 
joyously accept it  would experience the delight of Shabbos in 
the fullest sense.”  

“More than the Jews have kept the Shabbos, the Shabbos 
has kept the Jews.” 

R’ Akiva Eisenstadt

R’ Heshy Kahan|Chaver HaKollel

Q: When the verse in Parshas Behar states that “when 
doing business with one’s fellow man one should not 
aggrieve him” 1 what specific practice is the pasuk 
referring to?
A: There are already other verses and sources that prohibit 
engaging in such sharp practice via 
	cheating
	deceiving
	misleading
	outright stealing 

it is learned that this pasuk is referring to another form of 
business malpractice. Many authorities learn out the idea 
of ona’ahs mammon (grieving someone via his money). 
While in the above mentioned bullets one person is being 

deceived, ona’ahs mammon refers to a case where the buyer is 
willingly paying what he is being charged however the price 
is something that is disproportionately exorbitant.

Q: What amount is considered overcharging for this 
particular halacha?
A: In general any more then 1/6th more of what the asking 
price should be is considered ona’ah and is prohibited. 
Conversely if the buyer is purchasing something that is 
uncharacteristically cheap but the seller does not know it’s 
true value, then the undercharge is considered ona’ah and is 
prohibited just as well.

Q: What is the law if one over or undercharges?

HALACHIC PERSPECTIVES: Overcharging In Business - Part I
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A: If it is more or less then one sixth then the entire sale is null 
and void retroactively. The reason for this is because in general 
one forgives the amount of a sixth when doing business. 2 So 
even if the seller is overcharging but it is within a sixth of 
the normal price the sale can still go through. More then that 
however the buyer/seller is not willing to follow through with 
the transaction. 

Q: What is the gage for how one can figure out what 
the “normal” price is in order to deal with applying the 
halacha of ona’ah?
A: In general it really depends on the basic asking price that 
is usual for such an item in that place during that time. For 
example the price for a can of soda at

•	 an upscale hotel lobby is $10
•	 the airport is $8
•	 sporting event is $6
•	 restaurant is $2.50
•	 soda machine is $1
•	 large supermarket chain is $.50 

therefore the usual price of that particular venue will dictate 
what is considered “normative” and what is overly pricey. 

Q: Once establishing that ona’ah is only a sixth overpriced 
would someone be allowed to forgo any small amount of 
product that was overlooked assuming that it is within the 
1/6th range?
A: If someone noticed that he bought something for a little 
cheaper then the posted price (i.e. mistakenly paid for an item 
he thought was $1.75 and didn’t realize in actuality it was $2). 
then he would still be obligated to pay even the difference is 
minimal. Similarly if someone walks out of a store after paying 
for a dozen donuts and noticed by mistake he took thirteen he 
would still have to compensate the seller appropriately as the 
seller was not at all aware that extra the the item was being 
sold. The case of ona’ah is where they both know what is 
being sold it’s just that the price is either overly inflated or the 
other way around.
Q: Is there any way to avoid this issur of ona’ahs mammon? 
A: In the event that both parties understand that the price being 
charged is not the real price as it is really worth much less 
but the seller wants more money and the buyer really wants 
the item then the sale can go through even though the price 
is 1/6th more (or less). As if there is a mechila (forgiveness) 
on the amount that is being overcharged then ona’ah would 
not apply because both parties want the sale to go through 
regardless.

Q: If the item is being overcharged can the store owner 
give back a store credit in the stead of payment?
A: If the item is more then 1/6th over the normative price 
(which as mentioned above may fluctuate based on location, 
type if venue, demand for item etc.) then the seller is required 
to return cash/check and a store credit is not suffice. 

Q: If the store has a “no return” policy would that prevent 
the sale from becoming void?
A: This would have no affect on the halacha and one may 
return the item for a full refund assuming ona’ahs mammon 
has been transgressed. 

Q: Does the nullification of a sale only come into effect 
when the person was overcharged?
A: In the event that the reason that the item is not worth that 
amount is because the product came broken, non-functional, 
faulty etc. then the owner must completely refund the money 
to the buyer.

Q: Is ona’as mammon only applicable to someone who 
overpaid for a product?
A: The issur of overcharging is applicable to anyone who 
charges 1/6th more for a:

•	 service
•	 apartment
•	 labor

and just as well and one may demand a refund upon learning 
that he vastly overpaid for any of the above mentioned 
purchases. 3 

Q: What would be a practical case of where a nullified sale 
would be applicable to a service provided?
A: If a laborer (i.e. contractor) makes up to complete a 
building project for a certain amount of money based on the 
expenses of materials, time etc. and ends up getting these 
materials for a substantially lower rate and/or finishes the task 
much earlier then expected he would not be able to charge the 
initially agreed upon price assuming that the savings are more 
then a 1/6th less then that amount. If however he agreed upon 
a flat rate for the job (as is many times the case) then he may 
collect accordingly no matter how much he was able to save 
in the process.  

Q: Is there any other way for the seller to compensate the 
buyer aside for returning all the money?
A: The seller my also replace the damaged product with an 

R’ Heshy Kahan
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exact replica or even fix the item assuming that the break was 
nominal and can be brought back to perfectly new condition. 
This is also relevant to renting apartments where someone 
signed on the condition that it looks new and it doesn’t come 
close to the agreed upon specifications then the owner may 
paint, shine, clean etc. to get it to the setting that was spoken 
of. If however the item is so broken down (i.e. a cell phone 
that has a faulty touch screen, inoperable camera etc.) that 
fixing it would never restore it to it’s “brand new” status 4 then 
one must replace or completely refund the customer. 5 

Q: How long after the purchase may the buyer return the 
item based on being overcharged?
A: One can’t take time in demanding the nullification of the 
sale and requesting his money back. While certain variables 
may apply, in general the seller has the amount of time that it 
takes to go to an expert who knows the proper valuation of the 
item. 6 After that time one would not be able to claim that the 
sale is void because of being overcharged. 

Q: If the item was shipped from overseas and is found to 
be faulty who has to cover the shipping expenses?
A: The responsibility to cover the product that is being shipped 
back to the seller as well as the shipping costs of the new item 
that is replacing the damaged item is placed squarely on the 
seller.

Q: If someone purchases an item (i.e. washing machine, 
fridge, microwave etc.) and it turns out that the item 
became damaged in the manufacturing plant, who would 
be responsible to reimburse the buyer?
A: The owner of the store where he made the purchase must 
give him the refund and the store-owner  may not force him 
to go take it up with the manufacturer as it is his obligation to 
refund the customer and any resulting grievance that he may 
have for receiving damaged goods from his supplier should be 
dealt with separately. 

Q: Are there any other kinds of sales that can be revoked 
even if the actual item is still in tact and is not being 
overcharged?
A: If there are other issues such as:
	the apartment is fine but there is a mouse or roach 

infestation
	the Sefarim bought are all in great condition but it’s 

missing a volume
	the entire set of china came but one plate is missing

	the product was requested and ordered to be delivered 
within a certain time frame and it arrived after the 
agreed upon date 7

then one may still demand reimbursement from these 
purchases.

Q: If the person was not being overcharged for the item and 
it left the seller in tact however the delivery person broke/
misplaced/damaged the item who would be responsible to 
reimburse the buyer?
A: Since the buyer paid for a complete item he is due to 
receive it and can demand his money back if he did not 
receive the item as was ordered. Obviously the seller can go 
and demand payment from the delivery service as they didn’t 
either provide the service that he paid for.

Q: Are there any times when a halachic issue would cause 
the sale of an item to be revoked?
A: If the item was purchased with the understanding that it is:
	kosher 8

	bug free
	shatnez free

and it turns out not to be the case then one may demand his 
money back as the sale is null and void even though the only 
blemish is halachic in nature. If however it is only encroaching 
on one’s personal chumra (i.e. food was left under a bed, 9 
was made of pas palter and not pas Yisroel 10 etc.) where the 
food is in actuality kosher just not up to par with the buyers 
personal stringency then he would not necessarily be required 
to reimburse the buyer. 11

Q: Are there any common misconceptions that apply to 
doing business with non-Jews?
A: Unfortunately there are many rationalizations that take 
place when dealing with gentile customers and businesses in 
the commercial sector. Specifically it should be understood 
that:
	cheating
	stealing
	misleading
	price gouging (specifically when leading to a chilul 

Hashem)
are all prohibited when dealing with Jew and gentile alike. In 
fact the Be’er Hagolah 12 states quite emphatically that he saw 
many people of which their wealth that was acquired from 
a gentile in a fashion that was not straight or genuine ended 

R’ Heshy Kahan
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R’ Heshy Kahan

PURIM TORAH
Rabbi Mendel Chazan

The Gemora in meschta taanis (29A) presents an 
interesting juxtaposition:”Just as when the month of Av 

enters we decrease in joy, so too when the month of Adar 
enters, we increase in joy.” Rashi explans that we add in 
joy “because of the miracles that happened to the Jews in 
that month during Purim and Pesach”. Yes, Pesach. There 
are those that understand Rashi’s confusing explanation as 
answering an unasked question: if we need to increase in joy 
in Adar because of Purim, shouldn’t we also have to add in 
joy in Nissan because of Pesach? Rashi therefore explains 
that indeed, we should increase in joy when Nissan arrives.

However, if that’s what Rashi truly intended to say, 
wouldn’t he have said it in a more direct fashion, especially 
in light of the fact that this is a direction that requires action.  
Additionally, why then does it not say to increase in joy in 
Kislev because of the miracle of Chanukah? The omission 
seems even more peculiar since Chanukah is d’rabonon and 
would need the extra support, while Pesach is d’oraisah and 
carries enough biblical authority. 

By understanding how we’re meant to increase in joy,  
we will comprehend Rashi as well.  The gemorah concludes, 
“Therefore if you have a court case with a non-Jew, it should 
be scheduled during the month of Adar”. Although Purim is in 
middle of the month, the entire Adar is affected.

The terminology of the gemora is extremely significant. 
“Just as when the month of Av enters, we decrease in joy, so 

too when the month of Adar enters, we increase in joy.” From 
this we learn that the increase in joy in Adar has to be in direct 
proportion to the decrease in joy in Av.

There are unfortunately many sad days in the Jewish 
calendar. Why specify Av to be mournful? The obvious 
thought is that Tisha B’av is the anniversary of many tragic 
events but it’s much deeper than that. Tisha B’av is a day 
established for tragedies. 

The same thing applies to Adar. One joyous event 
occurred and it was established as a happy month for eternity. 
Purim has such power because it shares the same quality as 
Av, just for a more positive purpose. Haman picked Adar as 
an auspicious month to carry out his evil plan because that’s 
the month that Moshe Rabbeinu passed away. Haman didbut 
not know that he was also born on the same day. Ever since 
then, zayin Adar, the day Moshe was born,  was designated as 
a joyous day with the potential for miracles.

We can now understand the link between the miracles of 
Purim and Pesach. We increase in joy during Adar not because 
of the day of Purim, but rather due to the birth of Moshe 
Rabeinu, which lent an auspicious aura to the whole month, 
culminating in the miracle of Purim. Zayin Adar was also the 
birth of the greatest leader in Jewish history,  whose coup de 
gras was the miracle of Pesach. Or, as Rashi originally put it: 
our increased joy is twofold: the miraculous quality of zayin 
Adar led to two miracles, Purim and Pesach.    

                      

up being lost and decreased while any monies that people 
acquired via a Kiddush Hashem only led to copious amounts 
of wealth as well as many enhanced business opportunities. 
May we all be zocheh i”yh to such blessing. 

FOOTNOTES
1. Vayikra 25:14
2. S’ma C.M. 227:2
3. It should be mentioned here again that if certain service provid-

ers charge a given amount albeit pricey and that is the accepted 
rate then that would not be ona’ah. For example if a real estate 
lawyer bills at $120 an hour and a top of the line criminal law-
yer charges $500, that would not be considered ona’ah as that’s 
the accepted norm that someone would pay to defend himself.

4. Magen Avraham 437:7
5. See Kinyan Torah 4:151 who says that the seller can’t force the 

buyer to take a fixed item if he doesn’t want one
6. Choshen Mishpat 227:17, the Marsham:128 mentions sticking 

to the set upon amount of days for returns just as well
7. Shach Nesivos 1:23
8. See Rosh klal 22
9. See Yabia Omer 5:6 who discusses this case at length
10. Unless of course it was sold under the pretense that it is actually 

Pas Yisroel in which case the sale would be void retroactively 
as well

11. Obviously each situation should be asked to a competent hala-
chic authority as what may be considered a mere “chumra” to 
some is actual halacha for others. For example many people 
in America rely on the heter of R’ Moshe Feinstein zt”l to eat 
“chalav stam”. There are however many, specifically those of 
Chasidic and Lubavitch following whom do not subscribe to 
this heter and in fact deem any milk product not Chalav Yisroel 
to be traif. Therefore each situation should be dealt with on a 
case by case basis.

12. C.M. 348 



THE SHTIEBLE 9

Are you a snob?
Before you answer, ask yourself what is a snob?

A snob is someone that takes a small part of who you are 
and then draws an entire picture of you based on this modicum 
of information. Let’s give an example to clarify this point – 
when you meet someone for the first time, what is a question 
that is practically guaranteed to be asked during that initial 
conversation?

The answer – “What do you do for a living?”
Now depending on how you answer this question, one of 

two things is likely to happen. Either the individual you are 
talking to will have all the time in the world to talk to you or 
he will be looking at his watch making excuses for why he 
has to leave.

Why is this so? Why do we take one aspect of a person, 
namely what he does for a living, and immediately generate 
an overall conception of who he is?

The reason can be illuminating to the type of society we 
live in.

Let us ask another question – Do you believe that our 
culture is meritocratic?

Let us define what this means.
Meritocracy is the ideology that one’s achievements are 

based on his merits. It could be his intelligence, creativeness, 
or ingenuity. If one opened a business and he chose the 
merchandise to sell, he arranged and displayed it just right; he 
stayed from morning until night making sales, if the business 
is successful, is it in his merit?

Now many, when faced with this question would 
immediately jump and say “Absolutely!”

But wait a minute, if we say that this is the case, we then 
need to look at the other end of the spectrum as well. If this 
same person opened a business and he chose the merchandise 
to sell, he arranged and displayed it just right; he stayed from 
morning until night making sales, if the business was a failure, 
is that also in his merit?

In order to believe in the meritocratic way, one must say 
that the end result yielded is based on one’s efforts alone.

But is this true?
Conventional understanding of success and failure has 

changed drastically from what it once was. Swiss philosopher 
and writer Alain de Botton asks us to consider this point. 
When visiting a book store, if we survey the self help section 
we will find that each book falls into one of two categories. 
Either the book’s objective is to tell you that you can do it! 
It is within your grasp to accomplish whatever it is that you 
want to do! Or there are books that have been written to make 

you feel better about those things which you have not been 
able to accomplish or where you feel unfulfilled in certain 
endeavors. The common denominator in both these categories 
is the person and his efforts alone.

The fact that society mainly relies on one’s efforts alone 
can easily be seen through how people used to refer to a poor 
person and how a poor person is referred to today. It was once 
common to refer to a poor person as one who is “unfortunate”. 
Namely that fortune, something which is outside the sphere 
of the person himself, has not shined on him. Today someone 
who is poor may be regarded as a “loser” or a “deadbeat”, 
which places the liability of a person’s financial situation 
solely on the person.

This mode of thinking can lead us to fully remove 
any external variable from our equation of life. We end 
up worshiping what we do, what we make, and what we 
accomplish. It becomes about us alone without any feeling to 
the fact that many times in life it is not our hands that creates 
the end result. Many times there is a factor present that is 
beyond the logical, rational, or computable. For us as Jews, 
this factor is one that is ever present in our lives, one that we 
relate to daily and one that we praise and thank – it is Hashem.

Yet, we live in a world that may not always share this 
sentiment, a place which praises the self and nothing more. 
This means that inculcating the truism of religiosity into our 
hearts can be a daunting task.

It is for this reason that a verse in this week’s perasha 
stands out. The Torah states, “The Children of Israel shall 
observe the Shabbat, to make the Shabbat an eternal covenant 
for their generations” (31:16).

The question regarding the Shabbat is what are we 
suppose to be celebrating and commemorating on this day? 
What thoughts should we be contemplating during this weekly 
stopping point within our lives?

The answer is conveyed in the very next verse which 
states, “Between Me and the Children of Israel, the Shabbat, 
is a sign that in a six day period Hashem made heaven and 
earth, and on the seventh day He rested” (31:17).

The contemplation one should have is that Hashem 
created the world. One should know that this world is a place 
where we are visiting. It is a place that we do not own, but that 
has been given to us on loan, for life, with a grand opportunity 
to serve our Creator.

In fact, Rabbeinu Bachya (1255-1340) explains that one’s 
week should be focused on preparing for the Shabbat. It is in 
this way that our entire daily existence circulates around this 
important point of Hashem being the Creator of the world. 

WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel



10 THE SHTIEBLE

PARSHAS KI SISA
Rabbi Avraham Greenwald

In this week’s parshah, the Torah (31:12-17) devotes six 
pesukim to the mitzvah of shemiras Shabbos. All of us, 

of course, look forward to Shabbos and we cannot imagine 
how we would get through a week without Shabbos, but a 
closer look at the pesukim will perhaps give us a heightened 
appreciation of Shabbos. The pasuk tells us that Shabbos is an 
ois (a sign) between Me (Hashem) and Bnei Yisrael. The Or 
HaChaim points out that the Shabbos relationship between 
Hashem and us is exclusive to the point that even a malaach 
is not allowed entry into that world. I have either seen or 
heard that this is the meaning of a minhag performed by most 
upon coming home from shul Friday night. We sing and greet 
the malaachim and then immediately wish them farewell, 
by singing tzeitschem leshalom. Why do we say goodbye so 
quickly? Are they in a rush to leave? Are we in a rush to get 
rid of them? The answer is that the malaachim have a right to 
escort us home, but when we are about to start Kiddush and 
sit together with Hashem in the world of Shabbos, it is time 
for them to leave; they have no place at the Seudas Shabbos. 
Shabbos is between us and Hashem only.

The pasuk states: Ve’shamru Bnei Yisrael es HaShabbos 
laasos es haShabbos ledorosom, And the Yidden shall 
safeguard Shabbos to perform the Shabbos for generations. 
Why does the pasuk add “for generations?” Aren’t all 
mitzvos for generations? Also, why does the pasuk add the 
words “to perform the Shabbos,” when the pasuk could have 
simply said “And the Yidden shall safeguard the Shabbos 
for generations?” The Ksav Sofer answers as follows: One 
might think that the purpose of Shabbos is to rest up and take a 
well-deserved break from a hard week. But this cannot be, for 
the Yidden were commanded to keep Shabbos in the midbar 
where they lived for 40 years without working at all; they had 
the manna to eat, water from the well of Miriam to drink, and 
shelter from the clouds. What was the purpose of Shabbos? 
The answer is that Shabbos has intrinsic kedushah and is an 
ois that Hashem created and runs the world. This is what the 
pasuk means: And now in the midbar you should safeguard 

the Shabbos, so that the Yidden in all future generations will 
perform this mitzvah as well for the purpose of a bris olam, 
and not just as a means of resting up from a tough week.

In Parshas Vaeschanan, Hashem (in the luchos shniyos) 
commands that we keep Shabbos as I have already commanded 
you. When were we already commanded about Shabbos? Rashi 
explains that it was in Mara. The pasuk thus means that I am 
commanding you to keep Shabbos as I already commanded 
you in Mara. Why is this so important? Do we keep Shabbos 
today because of the command at Mara, or because it was 
given at Sinai? Certainly, we keep Shabbos because we were 
commanded so at Sinai! So, what is the point of mentioning 
Mara? The Sforno explains that the pasuk is not just giving 
us an historical overview. Rather, it is telling us the manner 
in which we should keep Shabbos. The pasuk in Beshalach, 
which discusses the episode of Mara, says that you should 
listen and safeguard all the mitzvos. It was in this context that 
Shabbos was given at Mara. Keep Shabbos by utilizing it to 
learn about and keep the mitzvos. This, says the Sforno, is the 
meaning of the pasuk in Vaeschanan. Hashem commands us 
to keep Shabbos. How should you keep Shabbos? The way I 
explained it in Mara – as an opportunity to learn and keep all 
the mitzvos.

This idea is brought out by the Tur (290), who brings the 
following Midrash: The Torah, so to speak, was worried and 
said to Hashem: “You gave me to the Yidden and for the past 
40 years they have had the time to learn and delve into the 
Torah, but what will be when they enter Eretz Yisrael and 
begin working? Each one will turn to his business and I will 
be forgotten!” In other words, the Torah was nervous that 
kabbalas HaTorah is not meant for this world. It is only a 
possibility in a world that is similar to shamayim, where one 
need not be busy with his physical needs. Hashem answered 
the Torah. Do not worry. I have a zivug for you – Shabbos. True, 
all week, the Yidden will be running and dealing with their 
physical needs, but on Shabbos they will be totally devoted to 
you (and that devotion will affect their entire week). Shabbos 

It could be one of the reasons that the Ibn Ezra (1089-1164) 
says that one should count the days until Shabbat.  So a person 
will think during his work week, that his existence and those 
around him, are not centered on his efforts alone, but are 
centered on his Creator.

Keeping this thought in mind and having the right mindset 
about what Shabbat means is there as a preemptive measure 

to ensure that our lives are not egocentric in nature. It is to 
help us formulate a proper outlook for our own successes 
and failures and towards those around us. The principle to 
always remember is that we are both the directors of our fate, 
while simultaneously having our fate directed by Hashem up 
above. 

R’ Aharon Finkelstein
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PARSHAS KI-SISA: THE INNER ESSENCE OF A YID
R’ Boruch Yechiel Schreiber

Vayar Moshe es Ha’am ki pharua hu; Moshe saw the 
nation that they were revealed. Rashi explains that 

Moshe Rabeinu saw that the shame and disgrace of Klal 
Yisroel was revealed, due to the sin of the Eigel.. 

The language that Moshe Rabbeinu chose to define Klal 
Yisroel is difficult to understand. The definition of “reveal” is 
to make known, previously unknown information. In this case 
the shame and disgrace of Klal Yisroel was not a previously 
unknown situation which became revealed with the sin of the 
Eigel. Rather this was a new state of being which Klal Yisroel 
disgraced itself with this sin. Why does the Torah use this 
particular term to define Klal Yisroel at that time?

In Pirkei Torah, Rav Gifter ZT”L, explains with a 
fascinating insight. Moshe Rabbeinu was trying to point out 
that the sin of the Eigel wasn’t just a one-time slip in which 
Klal Yisroel blundered out of character and sinned against 
Hashem. But rather, to do such a grave Avaira right after 
Yetzias Mitzaryim and receiving the Torah, that tells us that 
deep down Klal Yisroel at its core was still flawed with a 
materialistic and animalistic character. The Torah hadn’t yet 
penetrated deep enough to changed their essence. Therefore 
Moshe declared, “Ki Pharua Hu”, the sin revealed their shame 
and disgrace. Indeed it “revealed” a previously unknown 
condition that was in existence deep down under. This shame 

was not something new, but rather just surfaced with the sin 
of the Eigel. 

Rav Gifter ends by saying that this term which Moshe 
used is the most denigrating and belittling way of defining 
Klal Yisroel. It is telling of our true essence at this low time 
of Klal Yisroel. Our work is to eradicate this core being and 
to elevate our inner essence to become a higher being. Then 
even if we do sin, it won’t be revealing of our inner shame, 
but rather will be like the Gemara says “a person doesn’t sin 
unless a spirit of foolishness enters into him”. 

The Torah prefaces the story of the sin of the Eigel, with 
the Mitzvah of keeping Shabbos. One can wonder what is 
the connection of these two, and why did the Torah see fit 
to directly preface the story of the Eigel with this particular 
Mitzva of Shabbos. 

With the above understanding we can perhaps explain 
the connection between Shabbos and the sin of the Eigel, as 
follows. 

The Gemara says (Shabbos 10b) that the reward of 
Shabbos is something that is not revealed. 

The Sefer Pri Tzaddik explains that the meaning of the 
“reward of Shabbos”, is not to be taken literally, but rather is 
referring to the holiness and sense of Kedusha that permeates 
every Yid during Shabbos. This special Kedusha and inner 

is me’ein olam haba. It is a day in which we can connect with 
the Torah and ensure that our kabbalas haTorah was not a 
short-lived forty year experience.

The pasuk (in this week’s parshah) says: Es Shabbsosai 
tishmoru and u’mechalilehu mos.., “You should safeguard the 
Shabbos… and one who profanes it shall be put to death.” 
The word Shabbsosai is plural, as is the word mechaleleha. 
Why does the Torah use the plural form for these words? Are 
there two Shabbosos that we have to keep? A similar question 
can be asked on chazal, who say that if we were to keep two 
Shabbosos correctly we would immediate be redeemed. Why 
two Shabbosos? The pasuk in Yisro says: The seventh day 
is a Shabbos la’Hashem, do not do any work… The sefer 
HaKesav VeHakabala (there) explains that the word Shabbos 
has two connotations. It is on the one hand passive, referring 
to physical rest, but on the other hand, active, referring to 
the yishuv hadaas necessary to get to know Hashem; this 
intellectual pursuit is also incorporated in the word Shabbos. 
 Shabbos LaHashem means that it is a day designated for the 

intellectual pursuit of matters pertaining to Hashem. In fact, he 
says, if one simply refrains from performing melachah, he has 
avoided the prohibition against performing melachah, but has 
not fulfilled the asei of Shabbos LaHashem unless he has used 
the day for intellectual pursuit of Torah and Godly matters. 
This, says the HaKesav VeHakabbalah (here), is the meaning 
of the plural form of Shabbos and chillul. Certainly, the pasuk 
refers to keeping one Shabbos, but there are two aspects to 
every Shabbos. The pasuk means to say that you should make 
sure to keep both parts of Shabbos. The Torah goes on to say 
that one who is mechaleil Shabbos has profaned both aspects, 
as well. And this is, perhaps, what Chazal mean when they 
said that if we keep two shabbosos we will be redeemed. It is 
not referring to two days of Shabbos, but to the two aspects 
of shevisah. If we properly keep Shabbos, so that we not 
only passively rest, but also intellectually engage in actively 
pursuing the Torah and Godly matters, we will certainly be 
redeemed.

Rabbi Avraham Greenwald



holiness, is a special gift that Hashem grants us every Shabbos, 
but although it is there within us, it is not revealed. 

Similarly the Sefas Emes in this week’s Parsha says that 
every Yid gets a special elevation and Kedusha on Shabbos. 
He says that this is a special gift granted to everyone and even 
though we don’t necessarily feel it (like the Gemara says it is 
a gift that is not revealed to us) we must believe it is so and 
act accordingly. 

It is interesting to note that the Gemara uses this term of 
“reveal”, to define the Kedusha of Shabbos gifted to us. This 
fits well with what we said earlier. At the time of the Eigel, the 
inner shame and disgrace of Klal Yisroel was revealed. But 
on Shabbos when Hashem grants us the gift of Kedusha, we 
become elevated and now our inner essence is of holiness and 
Kedusha. Thus it is appropriate to use the word “revealed” on 
Shabbos when referring to this inner holiness. 

Now we can better understand why the Torah prefaced 

the sin of the Eigel, with the Mitzvah of Shabbos. Before the 
Torah discusses the disgrace and shame of Klal Yisroel, and 
how it was revealing of their inner essence at that time, the 
Torah wants to tell us that this is not a fact of life; we can 
become elevated and we can eradicate that inner lowliness. 
Shabbos is the proof. Every Shabbos, whether we feel it or 
not, we become elevated. Our essence becomes higher. 

Our job is to extend that kedusha into the work week. 
Indeed, “Talmud Chochom bechinas Shabbos; a Torah scholar 
resembles Shabbos”. In what way is a Talmud Chochom like 
Shabbos? Because a Talmud Chochom elevates his inner 
essence to a higher level, like every Yid does on Shabbos. 

This is the lesson of the Torah. Take the kedusha of 
Shabbos and internalize it throughout the week. This way if 
we sin Chas Visholom, it won’t be revealing of our shameful 
inner essence, but rather will be a one-time blunder, with our 
true essence of kedusha intact. 

R’ Yechiel Schreiber
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glory of Hashem with no difficulty, they now no longer had 
the spiritual vitality to withstand even a fraction of that glory 
manifested upon a mere messenger of the Almighty.

One day we will all meet our Maker. What will this 
encounter feel like? If a person has achieved a healthy 
spirituality, like a fortified vessel, they will receive Hashem’s 
glory comfortably, and bask in the ultimate pleasure of 
Hashem’s infinite beneficence. However, if one returns 
one’s soul to one’s Maker malnourished and abused, the 
same encounter may so overwhelm this damaged vessel so 
as to shatter it violently and painfully. We determine, with 
our choices in this life, the nature of our experience in the 
afterlife. May we merit to build a powerful, loving bond with 
our Creator that remains strong in this world and the next!
Based on Shla”h, Parshas Ki Sisa

“And Aharon and all the B’ney Yisrael saw Moshe, and 
behold, the skin of his face radiated [light], and they 

were afraid of approaching toward him.” (Shemos 34:30)
Our Rabbis point out that just a few months earlier, the 

Children of Israel encountered the very glory of Hashem 
Himself — “And the appearance of the glory of Hashem was 
like a consuming fire at the top of the mountain, to the eyes of 
the Children of Israel” (ibid 24:17) — yet the Torah does not 
indicate that the people became afraid of this appearance of 
Hashem’s glory. However, at this point, from the mere glow 
of the face of Moshe,  but a derivative of the pure glory of 
Hashem, the people are too afraid to approach. What changed?

Between looking upon the glory of Hashem and looking 
upon the glow of Moshe’s face, Israel had sinned with the 
golden calf. This sin so diminished Israel spiritually, that 
where they had had the spiritual capacity to encounter the 


