
 

—     1    — 

 
For questions, comments or suggestions, or to be included on our emailing list and receive these Sheets, send an email to  oyb@seniors.org.uk   

 

 

1. This Sidra continues with the theme of the previous Sidra, that is, the laws of Tum’oh 

and Taharoh.  (“Tum’oh” is a state of spiritual uncleanness; “Taharoh” is the condition 

of spiritual cleanness, and is also the name given to the process of dispelling the state of 

“Tum’oh.”)   

 As with all the laws of the Torah of HaShem, but especially the “Chukkim” (laws for 

which no reason is stated in the Torah) we humans can be guided in our proper 

observance of them, and enjoy the resulting benefits, only by following what HaShem 

has decreed in His Torah and by carefully complying with the teachings of our 

Chachommim, of blessed memory.  HaShem, in His great goodness, has called us into 

being to be His Own People, to come close to Him in holiness by living our lives in 

accordance with His holy Torah.  In this Torah, HaShem has revealed to us which 

conditions will promote this, our spiritual fulfilment and our purpose, and which will 

hinder it.  Although no blame or criticism is implied in the condition of Tum’oh as 

such, nevertheless it is a condition or state that does not allow one to attain closeness 

to HaShem.  (Obviously, one is blameless for one’s state of Tum’oh only if it results 

innocently or naturally.  The same cannot be said about Tum’oh which is brought 

about by deliberate disobedience of HaShem’s law.)  In any case, in His Infinite 

Wisdom, HaShem has ordained that the conditions of Tum’oh are to be avoided, and 

that we are to aspire to a condition of Taharoh. 

 In common with all laws of Tum’oh and Taharoh, HaShem has commanded the 

following laws only to us, His Chosen People.  We alone are affected by these 

conditions, whether brought about by things external (like coming into contact with 

something Tommay) or whether brought about by conditions in ourselves (that is, a 

condition of Tum’oh which results from the body itself).  This Sidra is concerned in the 

main with this second category of Tum’oh. 

2. The Sidra begins with the Laws pertaining to a woman who gives birth, and states that 

in the case of the birth of a male child, the mother is Tommay for seven days, whereas if 

she gives birth to a female child, the state of Tum’oh lasts for fourteen days.  

(Nowadays, this state of Tum’oh is observed in accordance with the regular laws of 

Family Purity, and the condition of Taharoh is achieved through immersion in the 

Mikveh after the usual procedures.)  The Torah prescribes the Korbonnos that the 

mother is to bring on completion of her days of Taharoh, after which she is allowed 

once again to come to the Mikdash and may again partake of Koddoshim. 

3. The Sidra then continues with the laws of “Nego’im,” with specific reference to 

“Tsoraas.”  Unfortunately, these two words are commonly so mistranslated as to ignore 

their true meaning and to neglect the spiritual aspect of these laws of HaShem.  In fact, 

the word  " ֶעגַ נ" , usually translated as “plague,” comes from the same word as means 

“touch.”  In times past, when the Jewish People were truly a holy people (even greater 
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and holier than now) and were on a superior spiritual level, they deserved the special 

attention of HaShem, which ensured that they remained on their high level.  If, 

therefore, an individual allowed himself to slip, either through word or deed, he would 

be reminded of his high calling by being afflicted with a sign that denoted that he must 

repent his ways.  He was, so to speak, “touched” by the Finger of G–d, to point out to 

him the error of his ways.  These reminders usually came in the form of “Tsoraas”. 

4. Despite its physical manifestation, Tsoraas is not a physical illness.  Rather, it is the 

physical symptom of a spiritual malady, coming as it did upon those who spoke slander 

or who were proud and haughty.  The very word “Tsoraas” implies a “foulness which 

breaks out” and indeed our Chachommim, of blessed memory, see in the word  " עָר צוֹ ְמ"   

(that is, one who is smitten with Tsoraas) “he who brings forth evil.”  The unfortunate 

mistranslation (and one that has done grave mischief to many, many innocent people 

worldwide) “leprosy,” has come about because leprosy (which in fact is  " ּיןחִ שְׁ   הכָּ מו"   in 

Hebrew) in its initial stages sometimes bears some resemblance to the Tsoraas 

described in the Torah. 

5. Our Chachommim, of blessed memory, tell us that the warning of Tsoraas often came 

in stages.  If a person was proud and haughty, first his house (that is, his wealth and 

possessions) would be stricken as patches of specific discolouration appeared on walls 

and other surfaces.  If this warning did not suffice, his clothing (closer to his body than 

his house) would be affected.  If this did not bring him to mend his ways, then he 

himself was afflicted and humiliated.  And Tsoraas was indeed a severe affliction and 

was very humiliating. 

6. The very procedure and treatment of one who was afflicted with Tsoraas, too, shows 

that Tsoraas is not a medical illness at all but is to teach the person concerned to do 

Teshuvah:  A person who suspected that he had Tsoraas had to be seen, not by a doctor, 

but by a Kohen.  (The Kohannim are the moral guides and religious teachers of the 

Jewish People.  As such, the Kohen would explain the gravity and implications of the 

Tsoraas.)  In some cases, if certain conditions existed, the Kohen would pronounce the 

person “Tommay” straightaway.  In other cases, the Kohen would order the person to 

be isolated for seven days until another examination was made — thus giving the 

person a chance to do Teshuvah.  If the isolation had its desired effect, namely, the 

person did Teshuvah, resolving to be more modest and not to speak Loshon HoRa, then 

the marks would disappear and the Kohen would declare the person “Tohor”.  If the 

first week’s isolation proved to be ineffective, the person was given a further week in 

which to repent his behaviour.  If this second opportunity was not utilized, and the 

marks had not changed for the better, the person was declared Tommay. 

7. Interestingly enough, but entirely consistent with the spiritual nature of Tsoraas, there 

could be situations where the Kohen would not pronounce the afflicted person as 

Tommay despite the fact that all the conditions for Tum’oh existed.  (For example, a 

Chosson or Kalloh near to their wedding; or if the Tsoraas appeared just before Yom 

Tov:  in such cases, the Torah considers that the warning would be startling enough to 

prompt the afflicted persons to better themselves and there would be no need to upset 
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their joyous occasion.)  For even though a person had all the signs and symptoms of 

Tsoraas, the state of Tum’oh did not commence until the Kohen himself declared the 

person to be Tommay.  Even a great Talmid Chochom who knows all the laws of what 

is and what is not Tsoraas, but who is not a Kohen, cannot declare the person to be 

Tommay.  Only the Kohen, the Torah states, is authorized to make any declaration of 

Tum’oh or Taharoh. 

8. The person declared Tommay by the Kohen had to live in isolation outside his town, in 

virtual excommunication.  If anyone approached him, the afflicted person had to shout 

out that he was Tommay and warn others to keep away.  His clothes were torn and his 

hair was grown long, as if he was a mourner.  Considering that his plight was due to his 

slandermongering or his proud and haughty conduct, this was a fitting punishment 

indeed.  For those who spread unpleasant reports and malicious gossip about their 

fellow men, causing their victims to suffer shame and embarrassment and to be isolated 

and rejected by family and friends, through Tsoraas were themselves made painfully 

aware of what it means to suffer such misery.  Similarly, those who were proud and 

looked down upon others, through their own Tsoraas were made to feel what it means 

to be considered low and inferior.  Once the sinner had had a taste of his own medicine, 

his future behaviour would be free from the faults which rendered him unfit to live 

amongst the Jewish People, whose greatest asset is to be its unity and brotherly feeling. 

9. In the case of Tsoraas of garment or house, too, the lesson is clear.  A haughty person, 

whose pride is usually seen in his ostentatious mode of dress and the showy display of 

his home and possessions, was soon brought to his senses and learned to be more 

modest and considerate of others when he was made to suffer the humiliation of 

Tsoraas.  Indeed, our Chachommim, of blessed memory, point out that he who selfishly 

would not practice the great Mitzvah of hospitality could have found himself without 

his house: if he did not repent and the Tsoraas persisted, his house had to be 

demolished.  For he who will not share the benefits of his home and possessions with 

those in need, does not deserve to have them. 

10. Nowadays, the phenomenon of Tsoraas does not exist.  In a way, this must be seen as a 

sign of our sad decline, for we are not worthy of this constant correction by HaShem as 

in the olden days.  But the lessons of Tsoraas, that unique “touching by the Finger of 

G–d” should be taken to heart by us all.  We should also reflect on how great were the 

past generations that were worthy of such closeness to HaShem, and, although we 

ourselves are not at present granted the same special clearly-evident attention, we 

should aspire to that high spiritual level which truly demonstrated the specialness of 

HaShem’s Chosen People, close to Him always. 

 

For the explanation of the Haftorah of Sidra   תזריע  please go to HAFTORAHS. 
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This week’s Haftorah is taken from the Second Book of Melochim, 
 Chapter 4 verse 42 till Chapter 5 verse 19. 

When the Sidras  תזריע  and  מצורע  are read together, only the Haftorah of  מצורע  is 

read.  This is the Haftorah for when only Sidra  זריעת   is read.  

 

1. One of the main topics in this week’s Sidra is Tsoraas and the Haftorah tells of the 

time when Elisha HaNovvi cured the Tsoraas of Naamon. 

2. The Haftorah is taken from that part of the second Book of Melochim which 

recounts the various miracles that Elisha wrought when he assumed the mantle of 

leadership of the Jewish People after his teacher Eliyohu.  The first miracle in the 

Haftorah occurs when a man comes with a gift of some twenty rolls of barley bread 

for Elisha.  At the time, there is a cruel famine in Eretz Yisroel because of the 

idolatry spread throughout the land by king Achov and his Phœnician wife Izevvel 

and this gift of food is very much needed.  (The king at the time of this event is 

Yehorom, the son of Achov.)  But Elisha doesn’t keep it for himself but orders that 

the bread should be put down in front of the hundreds of hungry Torah students.  

Elisha’s factotum, Gaychazi, thought that perhaps Elisha didn’t realize that there 

was not that much bread for all the students and he asked him, “What?  Should I 

share these bread rolls with hundreds of people?”  But Elisha tells him, “Yes!  For so 

says HaShem: ‘Eat — and there will be enough for you to leave over, too.’” — and 

so it was. 

3. Throughout our history in the Land of Israel, we have been surrounded by enemies.  

But so long as we faithfully kept the Torah and Mitzvos, HaShem guarded us and 

there were no incursions or trouble.  Only when the people neglected HaShem and 

His Torah and Mitzvos — then there was trouble.  The next part of our Haftorah 

speaks of such a time.  Yehorom was a son of his idolatrous father and mother and 

this time it is Arram (modern-day Syria) that were attacking.  Sometimes it was 

open battle but mostly it was a war of attrition with mujahidin burning down Jewish 

homesteads and taking captives back with them, to be their slaves.   

4. On the border with Eretz Yisroel lived Naamon, the Syrian commander-in-chief.  He 

was a brave man who was a favourite of the king of Arram because he it was who 

had — quite fortuitously, as it so happens — killed king Achov in battle.  But 
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Naamon has a problem: he has Tsoraas.  Now, in the ordinary way of things, the 

laws of Tsoraas do not apply to non-Jews as indeed none of the laws of Tum’oh and 

Taharoh apply to non-Jews.  Be that as it may, this Tsoraas was unsightly and the 

slave girl of Naamon’s wife, a captive taken during one of their raids into Eretz 

Yisroel, told her mistress that back home, in the country of the Jews, Tsoraas is 

something ugly and unclean.  She told her mistress that Naamon should go to Eretz 

Yisroel and ask Elisha, the man of G-d, to heal him.  Naamon told his king what “the 

girl from Eretz Yisroel” had said and asked him to give him a letter for the king of 

Israel, ordering that he should command the prophet to heal him.  The king did so 

and Naamon, together with a large entourage of soldiers and bearing valuable gifts, 

travels to Eretz Yisroel and presents himself at the court of the king, in his capital 

city, Shomron. 

5. When Yehorom read the letter he went into a frenzy.  He rent his garments, 

mourning the war that was sure to follow his failure to do the bidding of his 

belligerent antagonist.  “Am I then G-d,” he exclaims to his court, “to heal a 

person’s Tsoraas?  See how he’s looking for an excuse to start up with me!”  But 

when Elisha, who was in Shomron at that time, heard of Yehorom’s panic reaction, 

he sent a message to him.  “Send the man to me and he will see (even if you, 

Yehorom, the Jewish king, refuse to see it!) that there is a Novvi in the Jewish people 

and that G-d Almighty is always close to His People.”   

6. The king tells Naamon to go to the Novvi.  Feeling somewhat insulted at this 

apparent brush-off, Naamon (with all his party) presents himself at the door of 

Elisha’s house.  When Naamon arrived there, Elisha is giving a Shiur and rather 

than disturb the Torah learning of his Talmiddim, he merely sends word that 

Naamon should go and immerse himself in the waters of the Yardayn seven times 

— and he will be cured of his Tsoraas.   

7. At this obvious rebuff, Naamon is incensed.  “Look at this insult!” he says to his 

soldiers.  “I thought that the man of G-d would come out to me and speak 

incantations and pray to his G-d and place his hands upon me — but what does he 

tell me to do?  To wash in the Yardayn!  Pah!  The rivers of Damascus are better 

than all the waters of Israel: I can wash in them!”  And he made to return to his land 

and his king to report this open insult — with the implied dire consequences.  But 

one of his party said to him:  “My lord!  If the man of G-d would have ordered a long 

process of purification, would you not have complied?  So now that he tells you 

merely to immerse yourself in the River Yardayn, why not do it?”  The voice of 

reason prevails and Naamon goes down to the Yardayn.  He immerses himself seven 

times as the Novvi has ordered and immediately he is completely cured.   
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8. At this open miracle, Naamon is transformed from the haughty and threatening 

army man into a contrite and humble person.  He comes before Elisha and tells 

him:  “Now I know that there is no god anywhere other than the G-d of Israel, and 

his prophets are holy people!”  He urged Elisha to take the gifts he had brought with 

him but Elisha, not wanting to belittle the effect of the Kiddush HaShem, swore that 

he would take nothing.  It was all G-d’s work, not his. 

9. Naamon is truly impressed.  There and then, he resolves not to worship or to pray to 

any other than HaShem.  He accepts upon himself the Seven Noachide Laws — and 

even more.  (The Seven Noachide Laws are:  Not to worship other gods to the 

exclusion of HaShem; not to blaspheme the Name of HaShem; not to commit 

murder; not to steal; not to transgress the laws of morality; not to eat the meat of a 

living creature nor to be at all cruel and finally, to establish and maintain 

institutions of law and order and courts of law to ensure obedience to these laws of 

HaShem to all Mankind.)  Naamon takes upon himself to be even more stringent 

than is required for whereas the non-Jew is permitted to worship idols so long as he 

acknowledges that HaShem is the Supreme G-d, Naamon said that he would 

worship and pray to HaShem alone.  If Elisha should hear reports that he, Naamon, 

has been seen in the temple of the idols, he should please understand — and for this 

he craves Elisha’s forgiveness in advance — that he bows down to the idols there 

only because he must accompany the king.  Because he is the officer upon whose 

arm the king leans, therefore he must bow down to the idols with his king.  But he 

knows truly that HaShem is the only power on earth and He is the G-d of Israel.   

10. Naamon asks further that Elisha should grant permission to take back with him a 

cartload of earth of the holy Land of Israel so that he might build an altar to the 

glory of HaShem.  Elisha grants his request and he bids him to go back to his 

country in peace.   
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1. The main purpose of reading the Torah in public is, of course, to teach, that the people 

shall know the Torah.  (See INTRODUCTION TO THE SIDRA OF THE WEEK.)  For this reason, 

too, the public Torah reading was arranged also to include topical teachings.  That is, 

before a Yom Tov and on the Yom Tov, the Dinnim of the Yom Tov would be read.  This 

way, the people were prepared for the coming Yom Tov and indeed were informed of its 

date.   

2. There are not many Dinnim about Rosh Chodesh, the day that marks the new month (or 

sometimes, in the case of two days of Rosh Chodesh, the last day of the previous month 

and the first day of the new month).  The institution of Rosh Chodesh is primarily the 

concern of the Beis Din HaGa’dol in Yerushalaim that they should proclaim Rosh Chodesh 

and thus fix the Yommim Tovim (see SIDRA OF THE WEEK: בא) and a special Korban 

Mussaf is brought in the Beis HaMikdash on Rosh Chodesh, too.  But as far as the 

individual is concerned, the public Torah reading of Rosh Chodesh serves as an announce- 

ment of Rosh Chodesh, that is, that this day marks the beginning of the new month.   

3. The Jewish calendar is a lunar-solar calendar, meaning, it is governed and regulated by the 

moon but it is at the same time also a solar calendar.  That is, HaShem has ordained in His 

Torah that the Yommim Tovim of the yearly cycle shall be dated according to the moon, 

namely, such-and-such a day in the lunar month (really, of course, there is no such thing 

as a solar “month”!) but with built-in adjustments to ensure that each of the Yommim 

Tovim falls in its particular season of the year (and the seasons are, of course, brought 

about by the sun).  That is what is meant when we say that the Jewish calendar is a lunar-

solar calendar.  Knowing when is Rosh Chodesh is very important to the Jewish People 

because of the date of the Yommim Tovim and, as said, this is the reason that there is a 

public Torah Reading on Rosh Chodesh. 

4. The Rosh Chodesh Torah Reading is taken from the Sidra Pinchos in Sefer BeMidbor.  

When Rosh Chodesh is on a weekday there are four Aliyos (Rosh Chodesh is, so to speak, a 

step “higher” than the ordinary weekday whose Torah readings have only three Aliyos) and 

therefore the Torah Reading of Rosh Chodesh starts at the beginning of Chapter 28 and 

includes also the section which teaches of the daily Korban Tommid, followed by the 

Shabbos Korban Mussaf, ending with the Korban Mussaf of Rosh Chodesh.   

5. When Rosh Chodesh falls to be on a Shabbos, the Rosh Chodesh Torah Reading 

is appended to the Sidra of the Week and is read as the Maftir.  In that case, the reading 

starts from Possuk 9 and ends with Possuk 15.     

6. Usually on Shabbos Rosh Chodesh, two Sifray Torah are taken out and the Maftir is read 

from the second Sefer Torah, after the Sidra of the Week.  If there is only the one Sefer 

Torah, then after the Sidra of the Week has been read, the Sefer Torah is rolled to Sidra 

Pinchos for the Maftir.  There is a special Haftorah for Shabbos Rosh Chodesh which 

usually (but not always) takes the place of the week’s Haftorah.   

חודש  לשבת  ראש  מפטיר  
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The Haftorah is from the end of Sefer Yeshayohu, Chapter 66  verses 1 — 24. 

1. The reason this Haftorah is read instead of the Haftorah of the week is so as to serve as an 
announcement that today, this Shabbos day, is also Rosh Chodesh.  Obviously, therefore, 
there can be no connexion between any particular Sidra of the Week and this Haftorah.   

2. This last Chapter from Yeshayohu is chosen as the Haftorah because the penultimate 
Possuk of the Sefer speaks of Rosh Chodesh and Shabbos (both mentioned together, like 
today is both Shabbos and Rosh Chodesh) when all living beings will acknowledge 
HaShem as the G-d of all Mankind and they will all come and worship HaShem at His holy 
Beis HaMikdash.  This Haftorah gives us an opportunity, therefore, to explain a little about 
the message of the natural phenomenon of the New Moon which the event of Rosh 
Chodesh commemorates and a chance to study this fundamental Mitzvah of Rosh 
Chodesh a little deeper.       

3. As has been explained elsewhere, the Jewish calendar is a lunar-solar calendar.  That is, it is 
a calendar with its Yommim Tovim (Festivals) fixed according to the lunar dates but with 
adjustments made so as to fit in with the solar seasons.  The seasons of the year, of course, 
come about through the sun and the adjustments to the lunar calendar are to ensure that 
each particular Yom Tov shall fall in its stipulated season: Pessach in the spring, Sukkos at 
the end of the summer, and so on.  HaShem has decreed that the Jewish People’s national 
life shall thus be fixed according to the moon, but adjusted in accordance with the sun’s 
seasons.  That is, the phases of the moon dictate the dates of the Yommim Tovim but each 
Yom Tov in its own season has its particular message to the Jewish People.   

4. What is the lesson that the Torah teaches through the Yommim Tovim being fixed 
according to the lunar calendar?  Why not have a straightforward solar calendar?  The 
answer:  The lesson that HaShem means to teach us through this system — and it is a 
lesson restated each time that we take our bearings from the moon to consult our calendar 
in the sky — is the lesson of rejuvenation and renewal.  It is noteworthy that this lesson of 
rejuvenation is so important that the Mitzvah of proclaiming Rosh Chodesh is the very 
first Mitzvah that HaShem commanded the Jewish People as a People.  Indeed, this 
Mitzvah was commanded to Mosheh our Teacher even before we had been given 
permission by Par’o the King of Egypt to leave his land.  It is as if this Mitzvah was, as it 
were, a precondition to our Deliverance from Egypt by HaShem.  (See SIDRA OF THE 
WEEK:  בא.)   

5. The moon continually wanes and waxes; it decreases and increases; it even disappears 
completely but then it reappears, growing again — and it is the moon with its phases that 
is to serve as a model to us humans.  As follows:  In the same way as the moon waxes and 
wanes, so too, can the human, individually or as part of a community, find himself or 

חודששבת  ראש  הפטרה  ל  
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herself spiritually progressing or regressing, rising or falling, “waxing or waning,” indeed 
sometimes even disappearing completely but then reappearing and growing again, aiming 
to fulfil the full human potential.  The greatness of the human individual — and the 
greatness of human society made up of these individual humans — is this vast human 
potential.  Of course, great potential for good implies also the possibility of great loss and 
unfulfilled potential.  Nevertheless, we are to focus on the positive and the good and 
dedicate our whole existence to progressing in goodness, through striving for spiritual 
greatness and coming close to G-d, “for that is the whole of Man.”  This lesson of the great 
human potential for spiritual growth is proclaimed to all Mankind by the example of the 
Chosen People of HaShem whose whole raison d’être is to be their constant aspiration to a 
life of higher purpose and closeness with HaShem.  Even if they might fail in these 
aspirations, they know that there is the chance to try again, the chance of rejuvenation.  
How?  Through renewal, through the will to start again, like each new month which starts 
again and marks a new beginning (noteworthy is the fact that the Hebrew word for 
“month” — " ׁחֹוֶדש"  — is from the same root as the word for “new” — " ָׁחָדש" ) and 
through the regular  ֹיםִד עֲ מו , their “Times of Meeting” with HaShem, in the Divinely-
ordained Yommim Tovim, which are recurring opportunities for spiritual renewal.  And 
these Yommim Tovim are themselves triggered by the moon, the symbol par excellence of 
renewal.   

6. Our Chachommim tell us that the Torah is like the blueprint, the architect’s plan, as it 
were, of the world, that,  :)א"קס, תרומה, זהר(  "אמָ לְ א  עַ ָר בָ א  וּ ייָת ַר אוֹ ל  בְּ כֵּ ּתַ יסְ א  ִא   הוּ יךְ ִר א  בְּ שָׁ ְד קוּ "
 — “the Holy One looked into the Torah and according to it, He created the world.”  This 
is literally a fundamental teaching, it is the foundation upon which we base our whole 
perspective of everything that makes up our world and indeed our whole universe.  What it 
means is this:  In the ordinary way of things, one would have said that we have a physical 
world and the Torah instructs us how to use it, how to utilize its various parts.  The world 
was here and the Torah’s instructions to us tell us how we are to make the most of a world 
which predates the Torah.  But our Chachommim teach us that this is a mistaken 
perspective.  They tell us that the truth is to the contrary.  HaShem used the Torah as a 
blueprint from which to create the world.  Therefore, the instructions of the Torah are not 
merely how best to use the world, that the world is a given and the Torah helps us come to 
terms with a situation that exists, as it were.  Not so.  If there is anything in the world, if 
there exists a phenomenon, it is there precisely because the Torah calls for it to be there 
and that’s why it is there, that’s the reason for its being in existence.   

7. To take our case in point:  It’s not that there are the phenomena of our solar system and 
our moon and the Torah uses these physical realities to regulate our lives, to use the moon 
to fix our Yommim Tovim, for instance, or to use the sun to regulate our daily Mitzvos, 
and so on.  Exactly the opposite.  In the Torah it says, that is, HaShem’s wisdom dictates, 
that there are to be certain recurring commemorative events (including what we know as 
the Yommim Tovim) and that these events are to be regulated through the lunar calendar.  
This calls for a moon.  That is, there needs to be a moon.  Therefore, HaShem created the 
moon.   

8. To take another example: children and their parents.  It’s not that children are born from 
their parents and the Torah commands that children shall honour their parents, as if the 
procreation of children is a given and the Torah simply commands how children and 
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parents are to relate to each other, that is, that the Torah reacts to a situation.  To the 
contrary.  HaShem in His Wisdom wished that there shall be such a concept as parents 
and children and that children shall honour their parents.  When HaShem later 
transformed and transcribed this notion of His Wisdom into the actuality of the Torah, to 
be practically carried out, the idea is translated in His Torah into the command, “Honour 
your father and your mother.”  This commandment therefore necessitates that children 
are to come about through a father and mother whom the children shall honour.  
HaShem, as it were, looking into His Torah where it commands, “Honour your father and 
your mother,” therefore saw a need for there to be children born from parents and 
therefore He created in His world that human children come about through a father and 
mother.  That is, it is the Torah commandment, “Honour your father and your mother” 
that calls for and necessitates that children shall be born from father and mother.  (We 
might return to this particular example another time, in connexion with another 
completely different Torah discussion.)      

9. Perhaps this all helps us to see the opening verses of this Haftorah in context.  Everything 
that exists is the creation of HaShem and can teach His intelligent creatures (that is, us 
humans) about Him.  The Creator of All has a reason for creating every single thing that 
He created, and whatever that reason is, it is all needed in His scheme of things.  “So says 
HaShem,” says Yeshayohu, “the heavens are My throne and the earth is My footstool” — 
the heavens and the earth all serve to teach those who want to learn about HaShem.  
Through HaShem’s creations, Man can realize and acknowledge his Creator and his G-d.  
But not only are all physical phenomena from HaShem — and here is perhaps the climax 
of the whole Sefer Yeshayohu — but everything is under HaShem’s control.  Even the 
events of history, the events of the present and the events of the future — all is under His 
supervision and control.  Even if they seem to happen independently of HaShem, 
nevertheless every single thing is supervised by Him.  He will reward every good deed done 
by each nation and by every folk and by each individual in every folk, and He will punish 
every deliberately evil act committed by each individual and each nation.  But especially 
severe, warns Yeshayohu, will be the retribution that He will bring upon those who ever 
harmed His Chosen People.     

10. This closing chapter of the Sefer Yeshayohu proclaims how HaShem will reward good 
deeds and will punish each and every deed done with evil intent.  The day will come, says 
Yeshayohu, when all of Mankind will come to HaShem’s holy Beis HaMikdash, the place 
dedicated solely to the Glory of HaShem, and will worship and pay homage and respect to 
HaShem, the G-d of All, on those two recurring occasions that He has embedded into His 
world for this purpose.  Firstly, on the Shabbos, the special day of the seven-day week 
(regulated by the sun) set aside to acknowledge HaShem as Creator of the world.  And 
secondly on Rosh Chodesh, the monthly reminder (regulated by the moon) that is created 
for man to contemplate his own potential, to learn the lesson of rejuvenation and renewal 
from that prime example that HaShem has created in His world, namely, the phenomenon 
of the ever waxing and waning moon, that a person can always renew himself in his sacred 
task on earth, to serve HaShem by living his life in accordance with the purpose intended 
by HaShem and commanded by Him in His Torah.  This is the Mitzvah of Rosh Chodesh, 
with its lesson of renewal of the human spirit, that was commanded to us as we were 
about to start out on our mission to the world, to teach of a humanity under the 
Sovereignty of HaShem. 
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The Torah reading of Porroshas “HaChodesh” is taken from Sidra  בא  in Sefer Shemos, Chapter 22, 

Pessukim 1—20 inclusive, and the Haftorah is from Sefer Yechezkel, Chapter 45, Possuk 16 to Chapter 

46, Possuk 18 inclusive (Ashkenazzim) or from Chapter 45, Possuk 18 to Chapter 46, Possuk 15 inclusive 

(according to the custom of the Sefaraddim). 

If Rosh Chodesh Nissan falls to be on a weekday, Porroshas “HaChodesh” is read on the Shabbos 

preceding Rosh Chodesh Nissan.  If Rosh Chodesh Nissan falls to be on Shabbos, then Porroshas 

“HaChodesh” is read on that Shabbos.  In that case, three Sifrei Torah are taken out: from the first, we 

read the Sidra of the Week; from the second, we read the special reading for Rosh Chodesh; and from 

the third we read Porroshas “HaChodesh.”  The special Haftorah for Porroshas “HaChodesh” is taken 

from Sefer Yechezkel and speaks about the Yom Tov of Pessach and this Haftorah takes the place of 

the special Haftorah that is usually read on a Shabbos Rosh Chodesh.  Porroshas “HaChodesh” is 

always read on the Shabbos after Porroshas Porroh — there is never a “Shabbos Hafsokkoh” between 

these two. 

1. Our Chachommim, of blessed memory, instituted that we commemorate certain events, acts 
or Mitzvos by means of special readings from the Sefer Torah and special Haftorahs (readings 
from the  נביאים , the Books of the Prophets).  This week the Shabbos is called Shabbos 
Porroshas “HaChodesh” and it takes its name from the first key word of the special Maftir 
read on Shabbos morning. 

2. Porroshas “HaChodesh” contains, amongst other Mitzvos, the very first Mitzvah that we were 
commanded as a People, namely, the Sanctification by the Beis Din of each new month 
following the testimony of witnesses who see the new moon.  The fact that this is the first 
Mitzvah commanded to us as the People of HaShem gives us some indication of the 
importance that the Torah attaches to the lessons it teaches.  This fact is even more 
remarkable when we consider how this Mitzvah is so bound up with the Laws of the 
celebration of Pessach, the Yom Tov which commemorates our becoming the People of 
HaShem, and also with the Laws of the Korban Pessach itself.  The Torah, it seems, views 
these two Mitzvos as twin foundation-stones of our Nationhood, of such importance that they 
were commanded to us even before we left Egypt — indeed, even before Par’o the king of 
Egypt had given his permission that we should leave.  It is as if our becoming the Chosen 
Nation of HaShem is conditional on our proper observance of these Mitzvos, and why this 
should be so perhaps becomes clearer to us when we study these special Mitzvos.  (Of course, 
as with all the Mitzvos of the Torah, there are numerous aspects of these Mitzvos.  We will 
here focus on but one of them.) 

3. When HaShem commanded these Laws of Rosh Chodesh, He told Mosheh our Teacher:  
“When you see the moon at its stage of renewal like now, then shall you consecrate your new 
month.”  In the same way as I, HaShem, created the sun and the moon, the one to give heat 
and light for the earth and the other to reflect that light upon the earth so that there should 
be light even in darkness, and in the same way that the moon that I created is not constant in 
its powers of reflection but waxes and wanes — even seeming to disappear completely but 
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then re-appearing and growing in its powers of reflection of the light of the sun — so too 
shall you take the new moon as your model.  For just as the moon shines upon the earth 
from the otherwise dark sky, so shall you, My People, make it your sacred task and duty to 
likewise reflect My Light upon the whole world.  But there is this difference: whereas the 
moon’s renewal is an unceasing and natural occurrence, for you it shall signal the beginning 
of your months only when you, my People, through your Torah leaders and at their direction, 
shall yourselves choose to fix the beginning of the new month.  Through this, it is you, My 
People, who themselves shall fix also the dates of the Yommim Tovim, those holy days which 
afford an opportunity for you to rejuvenate your spirit and renew your closeness to Me, for the 
Yommim Tovim are to be fixed according to the lunar calendar.  Thus, just as the moon, 
bound by My Laws of Nature, renews itself, so too are you to rejuvenate and renew yourselves 
— but of your own free choice and volition.  And you, My People, are to be the model to all 
Mankind.  Taking your lesson from the moon, you are to cast your light upon the nations 
that are in darkness, to proclaim everywhere the lesson of rejuvenation and renewal.  You, My 
People are to teach that in the same way that the moon renews itself, so too have I, HaShem, 
the Creator of the moon, given Man the possibility of always being able to renew himself.  
Know this, live this and proclaim this lesson: that Man is to know that his moral fate, no less 
than his physical, is in his own hands.  As you stand at the threshold of deliverance and 
redemption from bondage and darkness, ready to be transformed from serfdom to freedom 
and noble nationhood, know that this is to be your mission as My Chosen People to all of 
Mankind and to all the Nations of the World. 

4. The way the Torah commands us to commemorate our Redemption from Egypt is a further 
instruction to us in our mission as the People of HaShem.  There are numerous lessons to be 
learned from the special regulations that the Torah lays down for the celebration of the Yom 
Tov of Pessach and for the observance of the Korban Pessach itself.  But the fact that the 
Torah stipulates in such great detail how the Korban Pessach is to be eaten, and that these 
regulations follow on from the Laws of Rosh Chodesh without any break at all (in the Sefer 
Torah these two Mitzvos are in the same paragraph) shows us that there is a strong 
connexion between the two, for both these Mitzvos, Rosh Chodesh and Korban Pessach, are 
part of the same idea.  For in the same way as the Mitzvah of Rosh Chodesh demonstrates 
how we are to function as the Nation of HaShem in the world at large, so do the regulations 
of Korban Pessach demonstrate how as individual members of that Nation we are to combine 
and blend together to form that Nation, as follows:  Each individual, each home, each family 
group, centred around the Pascal lamb, symbolically joined together and represented in this 
Korban Pessach, demonstrates how they are all part of the Nation of HaShem (the whole 
Nation celebrates the Korban Pessach simultaneously) yet are not to give up their own 
individuality (each Korban Pessach can be eaten by the members of each group and by no-
one else).  As each family group thus recalls how it became part of the People of HaShem, and 
the Nation as a whole commemorates its Redemption by HaShem, its individual members 
view themselves as part of His flock and acknowledge HaShem as their Shepherd and King, 
and place themselves under His direction and His Sovereignty. 

5. By reading Porroshas “HaChodesh” at this time of the year we give expression to the hope 
that we should once again — and soon — be able to fulfil this Mitzvah of the 
Sanctification of the New Month, with the Mitzvah of Korban Pessach, in the Beis 
HaMikdash — may it be rebuilt speedily and in our days. 

 

For the explanation of the Haftorah of Porroshas “HaChodesh” please go to HAFTORAHS. 
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Shabbos Porroshas “HaChodesh” takes its name  
from the first key word of the special Maftir of this Shabbos. 

It is usually the Shabbos before Rosh Chodesh Nissan or, if Rosh Chodesh Nissan itself 
is on a Shabbos, that Shabbos Rosh Chodesh is Shabbos “HaChodesh.” 

 
The Haftorah is taken from Sefer Yechezkel, from verse 16 of Chapter 45  

(but some communities start at verse 18 of Chapter 45) till verse 15 of Chapter 46. 

(Ashkenazzim continue till verse 18 of Chapter 46.) 

1. The Maftir of this week speaks of the first Mitzvah that was commanded to the Jewish 

People as a Nation, namely, the sanctification by the Sanhedrin of the New Moon (“Rosh 

Chodesh”) followed by the Mitzvah of the celebration by the people of the Korban Pessach 

in Egypt and the instructions for this celebration in future years.  And the Haftorah, too, 

speaks of the preparations and the celebration of Pessach — as well as the other Yommim 

Tovim — in the future and indeed describes the Divine service that will be done in the 

rebuilt Beis HaMikdash.   

2. The Novvi Yechezkel had the formidable mission of bringing comfort and encouragement 

to the Jewish People in their first ever exile.  Thus, Yechezkel speaks of the time to come 

when the destroyed Beis HaMikdash will be rebuilt and will function as a focal point of the 

Nation’s Divine service.  But before this comes to pass, the Nation will need to purify itself 

from the sins and uncleanness of the exile experience and Yechezkel prescribes the 

exceptional Korbonnos that will be needed.  At first glance, quite a few of Yechezkel’s 

instructions for those times to come seem to be at variance with the laws of the Torah.  

Indeed, the Gemorroh records that because of the seeming contradiction of Sefer 

Yechezkel with the accepted Torah practice there was talk of excluding the Sefer — despite 

its being composed and written with Divine Inspiration — from Holy Scripture.  In the 

event, most of the apparent discrepancies were resolved through great intellectual effort 

and by careful analysis of the problematic texts but there are some particular instances 

which our Chachommim assert will be reconciled only when that great future actually 

comes about.   

 3. In this Haftorah we gain an insight of how the Novvi envisages the position of the King 

of the Nation (interestingly enough, Yechezkel calls him “Prince” rather than “King” as 

if to stress that in those days, the title King will be reserved for HaShem) as well as the 

duties of the Kohannim and Levi’im (and the people, too).  The Novvi describes the 

formal procedures and processions inside the Beis HaMikdash and how the people are 

to conduct themselves, all to the greater glory of HaShem, with the Beis HaMikdash 

once again the universally revered “House of Prayer” for all Mankind.   
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