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TIMELINE FOR YEAR 2448 
The Chronological order of events (based mainly on the Seider ha'Doros) 

EVENT DATE MAJORITY OPINION 
MINORITY 
OPINION 

LEAVE EGYPT 15TH DAY OF NISSAN YOM CHAMISHI EREV SHABBOS 

ROSH CHODESH IYAR (1ST 
DECLARED BY JEWS) 

2 DAYS 
YOM SHISHI & 

SHABBOS 
SHABBOS & YOM 

RISHON 

MAN FELL FOR THE JEWS 16TH DAY OF IYAR YOM RISHON YOM SHENI 

FIRST SHABBOS OF FULL 
OBSERVANCE 

22ND DAY OF IYAR SHABBOS  

WAR WITH AMALEK 28th DAY OF IYAR EREV SHABBOS  

ARRIVE AT HAR SINAI 
ROSH CHODESH 

SIVAN 
YOM SHENI           (2ND 

DAY) 
YOM RISHON  

(ONLY ONE DAY) 

GIVING OF TORAH 
1ST SHABBOS IN 

SIVAN 
6TH DAY OF SIVAN 7TH DAY OF SIVAN 

# OF DAYS FROM LEAVING  
EGYPT TILL SHAVOUS 

 51 DAYS 50 DAYS 

DAY ASCENDED HAR SINAI FOR 
40 DAYS 

YOM RISHON 7TH SIVAN 8TH SIVAN 

ROSH CHODESH TAMMUZ YOM SHELISHI (ONLY ONE DAY) (SECOND DAY) 

GOLDEN CALF 17TH OF TAMMUZ (YOM CHAMISHI) 

DAY ASCENDED HAR SINAI FOR 
40 DAYS 

18TH OF TAMMUZ (YOM SHISHI) 

ROSH CHODESH AV YOM REVEI   ONLY ONE DAY 

BEGAN SECOND 40 DAYS 
30TH OF AV (YOM CHAMISHI) 

FIRST DAY OF TWO DAYS OF ROSH CHODESH 

ROSH CHODESH TISHREI 
YOM SHABBOS 
ONLY ONE DAY 

CAME DOWN 10TH OF TISHREI (YOM SHENEI) 

DAY OF JUDGEMENTS (YISRO) 11TH OF TISHREI 

MOSHE SAID ENOUGH (36:6) 
15TH OF TISHREI (SHABBOS) COMMAND NOT TO CARRY IN RESHUS 

HARABIM 

First Torah brought down on the 5
th

 day of week; Second Torah on the 2
nd

 day of week. 

Therefore, Ezra established weekday reading of Torah on 2
nd

 & 5
th

 days of the week



TIMELINE FOR YEAR 2449 

 

EVENT DATE 
DAY OF THE 

WEEK 
COMMENT 

ROSH CHODESH TISHREI 1
st
 of TISHREI 

YOM SHABBOS 

ONLY ONE DAY 

 

FIRST YOM HAKIPUR 10
TH

 of TISHREI YOM SHENEI 
MOSHE CAME DOWN 

DAY OF JUDGEMENTS 

(YISRO) 
11

TH
 of TISHREI YOM SHELISHI 

 

MOSHE SAID ENOUGH 

(Shmos 36:6) 
15

TH
 of TISHREI 

YOM SHABBOS 

 

(SHABBOS) COMMAND NOT 

TO CARRY IN RESHUS 

HARABIM 

ROSH CHODESH CHESVAN 1
ST

 of CHESVAN 
YOM RISHON & 

SHENI (2 DAYS) ? 

 

ROSH CHODESH KISLEV 1
ST

 of KISLEV 
YOM SHELESHI 

(1 DAY) ? 

 

FINISHED THE MISHKAN 25
TH

 of KISLEV YOM SHISHI 
 

ROSH CHODESH TEVES 1
ST

 of TEVES 
YOM REVIE 

(1 DAY) ? 

 

ROSH CHODESH SHVAT 1
ST

 of SHVAT 
YOM CHAMISHI & 

SHISHI (2 DAYS) ? 

 

ROSH CHODESH ADAR 1
ST

 of ADAR 
YOM SHABBOS 

(1 DAY) ? 

 

FIRST DAY OF SETTING UP 

THE MISHKAN 
23

RD
 of ADAR YOM RISHON 

1
ST

 of Seven days of setting up, 

offering karbonos and taking 

down 

ROSH CHODESH NISSAN 1
ST

 of NISSAN 
YOM RISHON 

(1 DAY) 

Set up Mishkon and did not take 

down; Deaths of Nadav and 

Avihu; first of 12 days of 

offerings by Nisiim 

 7
th
 of NISSAN SHABBOS 

Offering of Nasi of Efraim; only 

one on Shabbos 

KORBAN PESACH 14
th
 of NISSAN SHABBOS 

Only one in Desert 

PESACH SEDER 15
TH

 OF NISSAN MOTZEI SHABBOS 
 

  



2449 

ROSH CHODESH IYAR 1
ST

 of IYAR 

YOM SHENI & 

SHELISHI 

(2 DAYS) 

Parshas Bemidbar & Naso 

The Jews enter Midbar Paran 20
TH

 of  IYAR YOM RISHON 

Parshas Beha’aloska 

Yisro accedes to Moshe's request 

and leaves together with them. The 

Aron ha'Kodesh goes three days 

ahead of Yisrael. "Vayehi bi'neso'a 

ha'Aron .” 

Kivros ha'Ta'avah 22th of IYAR YOM SHELISHI 

Yisrael grumble about the 

journeyings. They complain that 

they want meat. The seventy Elders, 

Eldad and Meidad. Thirty days of 

quails begin. 

ROSH CHODESH SIVAN 1
ST

 of SIVAN 
YOM REVEI 

(1 DAY) 
 

Chatzeiros 22 YOM REVEI 

Miriam and Aharon speak lashon 

ha'ra about Moshe ... Miriam is 

expelled from the camp for seven 

days 

 28 YOM SHELISHI 
Yisrael travel from Chatzeiros. 

They arrive in Midbar Paran 

The episode with the Spies begin 29 YOM REVEI 

Parshas Shlach 

They spy the Land for forty days 

ROSH CHODESH TAMUZ 1
ST

 of TAMUZ 

YOM CHAMISHI & 

SHESHI 

(2 DAYS) 

 

ROSH CHODESH AV 1
ST

 of AV 
YOM SHABBOS 

(1 DAY) 
 

 8
TH 

of AV YOM SHABBOS SPIES RETURN 

 9
TH 

of AV YOM RISHON FALSE REPORT 

ROSH CHODESH ELLUL 1
ST

 of ELLUL 

YOM RISHON & 

SHENI 

(2 DAYS) 

 

 17
TH

 YOM REVEI 10 SPIES DIE 

 

  



THE POWER OF TEN 

Torah 
Ten Mitzvos told at Har Sinai 

Ten Moadim are written in the Torah 
1 

Ten Nekudos 

Ten words written with dots above 

Creation 
Ten Words (Utterances) said by G-d to create the world 

Ten Sefiros created 

Ten items were created on the first day 
2
 

Leaving Egypt 
Ten Plagues in Egypt 

Ten Mitzvos given at Marah 
3
 

Ten crowns for the first of Nisan (setting up Mishkan) 
4
 

Ten items brought by the Nesiim for the inauguration of the Mishkan 
5
 

Ten Parshiyos written in the Torah about the making of the Mishkan 
6
 

Ten trials of the Jews in the desert 

Ten good gifts given to the Jews in the desert 
7
 

Ten blessings of the Jews from Bilaam 
8
 

Ten cohanim and prophets from Rachav 
9
 

Ten wars fought by Yehoshua 

Mikdash 
Ten miracles occurred 

Ten sounds heard in Yericho from Yerushalim 
10

 

Ten items of clothing of the Cohen Gadol 
11

 

NOTES 

1. Shabbos, Rosh Chodesh, first and last day of Pesach, Chag haOmer, Shavous, Rosh HaShana, Yom 

Kipur, Sukkos, Shmini Atzeres (that are written in the Torah פ' הגר"א לס"י) 

2. Heaven, Earth, Tohu, Bohu, Light, Darkness, Ruach, Water, Day, and Night 

3. 7 Mitzvos B’nai Noach, Shabbos, Dinim, and Honoring one’s parents 

4. First day: of Creation, for Nesiim’s offerings, for the Cohanim, for the Avodah, for the fire from Heaven 

to the Altar, for eating the Kadshim, for the dwelling of the Shechinah, for Cohanim’s blessing of the 

Jews, for the issur of bamos, for the months 

5. Silver, gold, spices, oil, flour, bull, ram, sheep, goat, ox 

ועשו ארון, ועשית כפורת, ועשית שולחן, ועשית מנורה, ואת המשכן, תעשה עשר יריעות, ועשית את הקרשים, ועשית פרוכת,  .6

 ועשית את המזבח, ועשית את חצר המשכון, ועשית מזבח מקטר קטורת                                        

7. Mahn, the Slav, the well, Torah, Mishkan, Shechinah, Kehunah, Levites, Kingship, and the Clouds of 

Glory 

8. Bilaam spoke what HaShem desired for the Jews: To be in the synagogues and study halls; Shechina 

should be rest on the Jews: Kingship should be successful; have olive and grape fields; should have 

spacious planting fields; the Jewish Kings should have stature; should have family succession to the 

Kingship; the Kingship should settle upon the people; the Kings should be strong; and should be fear of 

the King  

 ירמיהו, חלקיהו, שריה, מחסיה, חנמאל, שלום, ברוך, הריה, יחזקאל, בוזי וי"א אף חולדה הנביאה                       .9

10. Sound of the opening of the great gate; sound of the raking of the coals; the sound of  apparatus for 

drawing of water of the kiyar; the sound of morning heralder; the sound of the flute-like instrument; the 

sound of the cymbals; the sound of the Levite choir; the sound of the Shofar; the sound of the Cohen 

Gadol when pronouncing the Name in the Priestly Blessing; the smell of the special smoke from the 

Yom HaKippur Ketores 

11. Eight special garments plus the Urim and Tumim 



THE POWER OF TEN 

Holy Matters 
Ten adult men for a minyan 

Ten praises in Kaddish 
12

 

Ten levels of Holiness in the world 

Do not read less than 10 verses from the Sefer Torah 

Sefer Tehillim 
Ten words of praise 

13
 

Ten (in addition to Dovid) wrote psalms 
14

 

A Person 
Ten positive actions a person benefits from in this world 

15
 

Ten Mitzvos a person does with bread 
16

 

Ten main limbs to a person 
17

 

Ten parts of the body used to speak 
18

 

Ten fingers and ten toes 

Ten senses of the body 
19

 

Human History 
Ten blessings by HaShem to the First Person 

20
 

Ten generations from Adam to Noach 

Ten generations from Noach to Avrohom 

Ten Avos and Imos 
21

 

Ten tests to Avrohom 

Ten blessings from Yitzchak to Yaacov 
22

 

Levi was the tenth to the tribes (counting from the youngest) 

Ten names to Moshe 

Ten names the Jews were called 

Mitzvos 
Ten items required in Tefillin 

23
 

Ten conditions for placement of a Mezuzah 
24

 

NOTES 

, יתרומם, יתהדר,יתעלה, יתהלל                                                 יתגדל, יתקדש, ימליך, יתברך, ישתבח, יתפאר .12  

  ניצוח, ניגון, משכיל, מזמור, שיר, אשרי, תהלה, תפילה, הודאה, הללי'                                                            .13

ג' בני קרח                                                            אדם הראשון, מלכי צדק, אברהם, משה, הימן, ידותון, אסף,  .14  

הכנסת אורחים, ביקור חולים, עיון תפילה, השכמת בית המדרש, מגדל בניו לת"ת, הדן את חבירו לכף זכות, כיבוד אב ואם,   .15

                           גמילת חסדים, הבאת שלום בין אדם לחבירו, ותלמוד תורה כנגד כולם               

 לקט, שכחה, פאה, תרומה, מעשר ראשון, מעשר שני, בכורים, צדקה, חלה, תרומת מעשר                                    .16

17. 5 internal: brain, heart, throat, kidneys, and lungs   5 external: eyes, ears, mouth, hands and feet 

18. two lips, upper teeth, lower teeth, upper jaw, lower jaw, upper throat, lower throat, gullet, tongue 

19. 5 physical senses and 5 (corresponding) spiritual senses 

פרו, ורבו, ומלאו את הארץ, וכבשה, ורדו בדגת הים, ובעוף השמים, ובכל חית הארץ, ובכל הרמש, הנה נתתי לכם את כל העץ,  .20

ל ירק העשב                                                                                                               ואת כ  

21. Avrohom, Yitzchak, Yaacov, Sarah, Keturah, Rivkah, Leah, Rochel, Zilpah, Bilhah 

22. From the dew of the heavens. And the fatness of the earth. And plenty of grain, And wine, Let the 

nations serve you, And bow down to you, Be lord over your brothers, And let your mother’s sons bow 

down to you, Cursed be those that curse you, And blessed be those that bless you 

23. Written with דיו, written on a Klaf (parchment), batim (outer cases) should be squared, have a Shin on 

the left and on the right, klaf be wrapped in material, rolled with the “hairy” side out, tied with sinews, 

boxes made with a back piece, and the straps should be blackened 

24. Place needs to be at least 4x4 amos, doorway needs two posts, one lintel, roof, door, opening at least 10 

tefachim high, be a non-sanctified place, made for proper living conditions, and for a regular purpose. 



Moshe Added One Day on His Own 
ָתם )שמות יט,י( ּיֹום ּוָמָחר ְוִכְבסּו ִשְמלֹ ְשָתם הַּ ל-ָהָעם ְוִקדַּ ה ֵלְך אֶׁ שֶׁ ל-מֹ ר ה' אֶׁ ֹּאמֶׁ ּי  וַּ

HaShem said to Moshe, “(If the people wish to hear Me directly, then) go to the people and make them ready 

for today and tomorrow. They should wash their garments.” 

Shabbos 87a: The beraisa says that three times Moshe decided on something on his own, and HaShem agreed: 

1. He added one more day to the separation before the giving of the Torah.  

2. He permanently separated from his wife.  

3. He broke the tablets with the Ten Commandments on them upon seeing the golden calf.  

 The beraisa explains Moshe’s rationale for each one, as well as the source that HaShem agreed. 

 Moshe added one extra day, as he reasoned that the days must both be full days, as He referred to them as “today 

and tomorrow” both must be full days. Therefore, today cannot be counted, as its night has already passed. We 

see that HaShem agreed, as He didn’t appear to give the Torah until the third day. 

 Moshe separated from his wife, as he reasoned that if the Jews, who HaShem spoke to only once, at a preset time, 

had to separate from their wives, then surely he, who HaShem speaks to frequently and without any warning, 

surely should separate from his wife. We see that HaShem agreed from what He told Moshe after the Ten 

Commandments. He said that Moshe should tell the Jews to return to their tents (i.e., wives), but Moshe should 

remain with Him, implying that he should not return to his wife. Alternatively, from the fact that HaShem 

admonished Miriam and Aharon who slandered Moshe for this separation, implies that He condoned it. 

 Moshe broke the tablets, as he reasoned that if one may not allow one who has left the Torah to eat the Pesach 

sacrifice, surely the Jews, who had left the Torah by worshipping the calf, should not get the Torah. We see that 

HaShem agreed, as he later referred to the tablets as the ones asher shibarta - that you broke, which can be read as 

“yishar [kochacha] – job well done that you broke [them].”  
The opinion that Moshe added a day on his own is according to Rabbi Yose.  The Rabannan do not hold by this 

opinion.  All agree that the Ten Commandments were given on Shabbos to the Jews. All agree the Jews 

arrived at Har Sinai on Rosh Chodesh.  Rabbi says they arrived on Yom Rishon and then the Ten 

Commandments were said on the 7
th

 of Sivan. The Rabannan held that the Jews arrived on Yom Sheni and 

the Ten Commandments were said on the 6
th

 of Sivan. 

If Moshe made a decision to add an extra day based on a Kal V’Chomar, then this is within the principals 

of Torah and not a decision of Moshe? 

Tosefos: This is clearly not the actual intent of the verse. Rather, the verse means that there were to be two days 

of abstinence (Yom Revei and Chamishi) and the Torah was to be given on the third day (Yom haShishi). If 

HaShem had intended to impose three days of abstinence, He would have said to be ready for the fourth 

day. The word היום (today), therefore, must refer to the remaining hours of Yom Revei without the 

preceding night. However, HaShem knew that Moshe would want to add another day of abstinence.  

Therefore, in addition to stating (verse 11) be prepared for the third day, HaShem included the somewhat 

ambiguous term (verse 10) “today and tomorrow”, so that Moshe would have some basis for his innovation 

and not appear to be violating His instructions. 

Ritva: HaShem was purposely vague allowing Moshe to interpret as his saw fit.  

Ran: HaShem’s intent all along was for three days of abstinence.  However, since not stated explicitly it is 

referred to as Moshe’s decision. 

Maharal: The extra day is from the Torah.  Yet HaShem gave to Moshe from His Wisdom and understanding to 

derive the concept, so considered as if Moshe’s decision. 

Rabbi Kuperman: Moshe received the words of G-d and wrote them down. These represented the transition of 

the Oral Torah (from the side of G-d) to the Written Torah (give to His creations). Thus, Moshe who 

accomplished this transition was the person to use the principals of exegesis to effect change with the date 

of the Giving of Torah. 

Chasam Sofer: Prior to Matan Torah, the Jews had the status of Bnei Noach in which the night follows the day.  

Thus, “today and tomorrow” means this day with its following night and tomorrow and its following night. 

However, when Moshe came down from Har Sinai and the Jews said נעשה ונשמע, we are like our Fathers and 

accept the Torah without yet receiving it, the Jews status now assumed the status of Bnei Yisrael in which 

the day follows the prior night. Therefore, Moshe now decided they would need two complete days and 

added a day to become completely tahor. 



The well know Medrash states that on the sixth day of Creation, the verse says הששי (the sixth 

day) implies that the whole of Creation was depended on that specific sixth day, the sixth of 

Sivan that the Jews received the Torah or everything would return to a void. How can this 

Medrash be reconciled with the understanding of Rabbi Yose that the actual day of the Giving of 

the Torah occurred on the seventh of Sivan since Moshe added a day? 

Tosefos (first opinion): First day that the Jews arrived at Har Sinai there was no Divine communication due to 

the “weariness of travelling.” Therefore, HaShem began communicating on the 2
nd

 of Sivan and thus, the 

Giving of the Torah occurred on the sixth of day of the Divine communication. 

Tosefos (second opinion): It was fitting that the Giving of the Torah should occur on the sixth but was actually 

acceptable to be delayed by the decision of Moshe for one day. 

Iyun Yaacov: Since the Jews prepared for six days to receive the Torah on Shabbos, this was considered as if 

they received on the 6
th

 day (day of completion of preparations). 

Mitzfah Itain: The extra letter "ה" refers to חמשה חומשי תורה which needs to be accepted in the proper time. 

Maharsha: It was necessary for the Jews to be in a state of tahara in order to receive the Torah.        

Nevertheless the 50 )יראת חטא קודמת לחכמתו(
th

 day is Shavuos. 

Mararsha: Even though the Giving of the Torah was supposed to be on the 50
th

 day since leaving Egypt, Moshe 

added an additional day for those in the future would live in Galus.  This is the precedence for the concept 

of second day of Yom Tov in Galus. Some say Moshe was “punished” for this action since if Moshe would 

have had full belief and entered into Eretz Yisrael, then there would be no Galus.  His adding an extra day 

showed a level of “lacking” in belief. 

Kosev Sofer: HaShem gave a gift to Moshe and to the Jews of Pilpul Torah (deep inquiry into the Torah).  

Moshe used this gift to add an extra day to exhibit the fulfillment of the purpose of Torah to create Kedusha 

where it did not apparently exist. 

 

What is the significance of the fact that the Torah was given on Shabbos? 

Shabbos is the day dedicated to the pursuit and achievement of holiness and purity through the study of Torah 

and the Mitzvos. We find this theme in a number of places. David ha'Melech declares, "How I love Your 

Torah, it is my speech all of the day" (Tehilim 119:97). The words that he uses are not, "It is my speech all 

day," but rather, "it is my speech all the day." "The day" refers to the unique day, the day of Shabbos. On 

Shabbos, David ha'Melech would dedicate himself completely to the joy of the study of the Torah. (See 

Rabeinu Bachye, Shmos 20:8.) 

Similarly, there is only one section of the Torah that begins with the convening of an assembly. At the 

beginning of Parshas VaYakhel, the Torah relates that "Moshe assembled the Jewish people," and it 

continues with the commandment to observe the Shabbos. The Medrash relates that HaShem told Moshe, 

"Make large assemblies [on Shabbos] and expound the laws of Shabbos publicly before the people, in order 

that future generations will learn from you to do the same" (Yalkut Shimoni #408). 

We also find this theme in the Medrash that relates that the Torah complained before HaShem and said, "When 

the Jewish people enter Eretz Yisrael, everyone will become preoccupied with their agricultural pursuits; 

what will become of me then?" HaShem answered, "I have an excellent partner for you: the Shabbos. On 

that day, the Jews are not busy with their work, and they will be free to occupy themselves in the study of 

Torah." (Tur O.C. 290; see also Tana D'vei Eliyahu Rabah, ch. 1).  



 

 

 

 

FIVE LEVELS OF HAMSHACHA 

 

Torah was given with five קולות as found in the blessings of Chatan & Kallah (Berachos 6b) 

Within each “sound” there is an importance and a complete concept of Torah. The five levels show the drawing 

down through the natural order from above (evident within Torah and the Chatan & Kallah). All five levels of 

Torah were given together, so that the highest should transform even the lowest part of a person. 

FIVE LEVELS OF המשכה 

 נפש
עולמו

 ת
בנפש 
 האדם

ה'שם   
סוגי 
הבריא

 ה

שבע 
  ברכות

TORAH 

 ששון דומם ה אותיות עשיה נפש

 ויהי קולות
 )לשון רבים(

וחר  שמחה צומח ו מידות יצירה 

 וקול שופר חתן חי ה שכל בריאה נשמה

 אצילות חי'
כח 

 הדיבור
 כלה מדבר י

קול 
 השופר

 יהודי אנכי  עצמות יחידה
הודו את 

 ה'
אלקים 

 יעננו בקול

 

 לקוטי שיחות חלק ו', פרשת יתרו

 



Borders on the Mountain 
ְלת   יב- פרק יט שמות ע  -ֶאת ְוִהְגבַּ ִביב םה  ְמרּו ֵלאֹמר ס  ֶכם ִהש  ר ֲעלֹות ל  ה  ֵצהּו ּוְנֹגעַּ  ב  ל ְבק  ֹנֵגעַּ -כ  ר הַּ ה  ת מֹות ב   :  יּומ 

ם ֶפן-ֶאל 'וַּיֹאֶמר ה כא ע  ֵעד ב  ב: 'ה ֶיֶהְרסּו ֶאל-מֶשה ֵרד ה  ל ִמֶמנּו ר   ִלְראֹות ְונ פַּ

ם כב ֹכֲהִנים ְוגַּ ִשים הַּ ִנג  שּו 'ה ֶאל הַּ ד  ֶהם ִיְפֹרץ-ֶפן ִיְתקַּ  :  'ה ב 
ל-לֹא 'ה-ֶאל מֶשה וַּיֹאֶמר כג ם יּוכַּ ע  ֲעֹלת ה  ר-ֶאל לַּ ה-ִכי ִסינ י הַּ ת  ה אַּ ֵעֹדת  נּו הַּ ְגֵבל ֵלאֹמר ב  ר-ֶאת הַּ ה  ְשתֹו ה   :  ְוִקדַּ

Need for Repetition of the Information on the Borders (verse 12 and 21-23) 

Rashi 
The boundary is a sign not to go further.  We admonish a person before the act, and we 

admonish that person again at the time of the act [when it is to be performed]. 

Others First verse sets the punishment as death by human courts, the second adds death by heaven. 

Ohr 

HaChaim 

The boundary was only needed three days later after the actual time of warning.  However, 

the border was set up earlier to let the people accustom themselves to the boundary in 

advance, and thus, also commanded earlier. 

Malbim 

1. At Matan Torah, Moshe stood with the people and they all heard directly and equally 

from HaShem.  Afterwards HaShem directed Moshe to ascend the mountain.  The 

people thought they were equal to Moshe and could also ascend.  Therefore, a second 

command was provided. 

2. At Matan Torah, the “Light” of HaShem descended onto the mountain top (and not the 

entire mountain).  Thus, the people felt they could ascend to a portion on the mountain 

to be closer and see.  Therefore, a second warning was provided. 

3. First warning was not to get in position to see HaShem.  Second warning was not to 

transgress an intellectual boundary and ascribe a “picture” of HaShem with limitations 

(a form of Avodah Zarah). 

Understanding Dialogue Between Moshe & HaShem (verses 21-23) 

Rabbi 

Saadyah 

Gaon 

These verses puzzled him for years. Then, he came upon a book of protocols for the 

Persian kings, that when the king tells his messenger to do a task, the messenger, even 

though he has completed it, should not tell the king that he has completed the task until 

the king gives him another job to do. Moshe’s response came here only after Hashem 

told him to warn the people again. At this point it was appropriate to say that he had 

completed the previous task, and therefore the nation cannot ascend the mountain. 

Ibn Ezra 

In verse 21 Hashem tells Moshe, “פן יהרסו אל ה' לראות (lest they break their place, to see).” 

Moshe wondered if there was now an additional prohibition, that of even peering at the 

happenings taking place on Har Sinai. Moshe said that the nation will not ascend the 

mountain, as that is all he told them previously, but should he add a restriction against 

looking? Hashem answered (verse 24) that the restriction is limited to ascent only. 

Maharik 

Moshe questioned who was included in the ban. Since in verse 21 Hashem said העד בעם 

(warn the people), Moshe thought that both he and Aharon might be included. (This is 

evidenced by “Ki atoh ha’eidoso BONU,” and not “bo’hem.” Possibly the reading of 

the whole phrase, “Lo yuchal ho’om laalos el Har Sinai ki atoh ha’eidoso bonu” is to 

be read as a question. “Is the complete nation, included Aharon and me not allowed to 

ascend since You have restricted US?”). To this question Hashem responded (verse 24) 

 ”.(and you and Aharon should go up) ועלית אתה ואהרן“

Roke’ach 
Hashem indicated to Moshe His great modesty, that Moshe may speak his mind to 

Hashem (that the borders are not needed). 

Mo’orei 

Ho’a’feiloh 

Moshe was so eager to stay in the heavens in Hashem’s presence that he simply wanted to 

stay there longer, and said that there might be no need to warn the Jews again (and 

thus, not have to go down again). 

Malbim 

“Do not to approach the mountain” indicates that one does not attempt to go beyond 

human understanding in matters of G-d. He refers to the story of the four Rabbis that 

entered Pardes, and three did not make it out intact.  Similarly here the outcome would 

be as if one would have died. 



TWO COMMANDS ON THE BORDER AND MOSHE’S RESPONSE 

Three Major 20
th

-Century Jewish Thinkers 

Rabbi Soloveitchik (1957 Shabbos HaGadol) 

Two types of borders exist: 

Verse 12 - A physical border is a blockage of everything and every person (person or animal).  

Verse 23 – An abstract border (per “boundaries of roses” Shir HaShirim 7,3) which is not a physical boundary, 

but results from recognizing higher values (religious, ethical, etc.). An example of this type of border is a sign 

“warning - private property.” The sign itself does not stop anything.  However, a sensitive person accepts and 

recognizes the boundary.   

Border at Sinai s a boundary of holiness, put a limit 

around the mountain and sanctify it (Panim 

Yafos).   

Thus, verse 12 is a warning to make a physical boundary to the mountain, applying to people and animals. 

The second verse is not a repetition, but a warning to make a spiritual boundary conveying a central concept of 

Judaism.  A human can understand that crossing borders endangers holiness.  And fulfillment of the purpose 

of life requires commitment to maintaining boundaries. 

Tzafnas Pane’ach (Rogachover Gaon)  
“The people were not able to ascend (the mountain).” Moshe maintained that at the time of the Giving of the 

Torah, the evil inclination was uprooted from their hearts.  Therefore, the Jews were incapable of doing that 

which is forbidden to them. Thus, Moshe now says (verse 23) that the Jews at this time would be incapable of 

ascending the mountain now that HaShem had previously (verse 12) forbidden this approach. Torah is a 

manual for life, allowing perfection if followed. Unfortunately, Moshe did not know that the Jews would 

eventually sin, but HaShem did and repeated the command. 

Lubavitcher Rebbe )ד' סיון ה'תשמ"ט( 
The great revelation at the Giving of the Torah created a new concept of the unity of two distinct points: the 

upper worlds and the lower worlds were now able to influence each other until this time. 

Initially the Jews were motivated by the growth of the last 50 days and the excitement of arrival at Har Sinai to 

draw close to the mountain, the source of the spirituality. Thus, the first warning regarding approach to the 

mountain presented the concept that the Jews need boundaries that they should not remain completely in 

spirituality. The second warning was issued that the Jews needed to remain completely below maintaining 

their full strength, combining the physical and spiritual. 

This concept is demonstrated in the prior commands to the Jews.  “A Kingdom of priests” teaches about the 

elevation of below to above.  A person needs spiritual influence as the guiding principals of life.  “A holy 

nation” teaches about the drawing above down to this world. Our purpose is to specifically make this world a 

place where HaShem dwells.   

At the Giving of the Torah (and any time a person experience spiritual revelation) a Jew has a great desire to go 

up to the spiritual source.  However, our soul must remain within its container.  Our goal is to bring a balance 

into our lives, an integration of the infinite (G-d above) and the finite (creations below). 

Hint, the “border” to each letter of הר (letters on each side):  

ד
ה
ק  ו

ר
ש  (spells the word “holy” (קודש  

Marriage is another example of agreed mutual borders. 

Shir HaShirim 7,3:  ְרֵרְך השירים פרק ז ג שיר ן ש  גַּ ר אַּ הַּ סַּ ל הַּ ר-אַּ ֶזג ֶיְחסַּ מ  ת ִבְטֵנְך הַּ יםב   סּוָגה ִחִטים ֲעֵרמַּ נִּ ּׁשֹוש   

(Midrash Rabbah) ‘A stack of wheat (chitim)’ refers to a stack of sins (chatoim). ‘Fenced in with 

roses’ refers to words of Torah which are as soft as roses. R. Levi said: When a Jewish man marries a 

woman, at the age of 30 or 40, he spends much money on the wedding and finally wants to 

consummate the marriage. She tells him ‘I saw an emission of [menstrual] blood as red as a rose,’ and 

he will immediately physically separate from her [as the law of family purity requires]. Who caused 

him to separate? Is there a wall of iron between them? Is there a steel pillar? Did a snake threaten to 

bite him? A scorpion? Why will he not approach her? It is only the words of Torah which are as soft as 

a rose, as it is written (Leviticus 18) “Do not approach a woman in the uncleaness of her period.” 



The Aseres HaDibros - 
Introduction 

Based on shiur from Rabbi Joshua Flug 

I. Introduction- The Aseres HaDibros have special significance in the Torah.  This is what was written on 

the luchos.  These are the words that were intended to be conveyed directly to the Jewish People at 

Matan Torah.  In this shiur outline, we will explore what makes the Aseres HaDibros significant; how 

the commentators understand the discrepancies in the text between Parshas Yisro and Parshas 

Va'eschanan; and the halachic issues involved in giving special significance to the Aseres HaDibros.   

II. What is special about the Aseres HaDibros? 

a. There are a number of questions that can be asked regarding the text of the Aseres HaDibros: 

i. Why were these Mitzvos specifically given at Har Sinai?  Are these Mitzvos more fundamental 

than other Mitzvos?  Are we required to observe these Mitzvos more than other Mitzvos? 

1. Why were these Mitzvos specifically chosen to be given directly from G-d? Why was it 

sufficient that all other Mitzvos were given through Moshe? 

2. Why were these Mitzvos written on the luchos and not other Mitzvos? 

ii. On a pshat level, each of the Aseres HaDibros is repeated somewhere else in the Torah. Why is 

there a need to repeat these commandments?  Here is a list of the places where the ideas are 

repeated: 

1. The idea that G-d took us out of Mitzrayim is repeated many times throughout the Torah (e.g. 

Shelach 15:41).  

2. The prohibition against worshipping avodah zarah is also repeated many times throughout 

the Torah. (e.g. Yisro 20:20- the first statement that G-d tells Moshe after the Aseres 

HaDibros were given).  

3. The idea of not using G-d's name in vain is presented in Parshas Mishpatim (23:1).  

4. Shemiras Shabbos is repeated many times in the Torah (e.g. Parshas Ki Sisa 31:12-17).  

5. Respect for parents is repeated in Parshas Kedoshim (19:3). {Error! Reference source not 

found.} 

6. The prohibition and punishment for murder is repeated numerous times throughout the Torah 

(e.g. Mishpatim 21:12).  

7. Adultery is also mentioned in a number of places (e.g. Kedoshim 20:10).  

8. The prohibition against theft is repeated is Parshas Kedoshim (19:11).  

9. The prohibition against false testimony is repeated in Parshas Mishpatim (23:1).  

10. The prohibition against coveting is mentioned in Parshas Ki Sisa (34:24).  

iii. Matan Torah was the culmination of Yetzias Mitzrayim and with all of the buildup, one would 

have expected to hear "chiddushim" at Har Sinai.  Instead, the Aseres HaDibros contain Mitzvos 

that are logical and on the surface, don't seem very profound.  Why wasn't Matan Torah used as 

an opportunity to teach the deeper aspects of Torah? 

b. Understanding the significance of the Aseres HaDibros 

i. A number of statements of Chazal indicate that the Aseres HaDibros represent the entire Torah: 

1. The Talmud Yerushalmi (Sotah 8,3) quotes one opinion that between each dibbur all of the 

details of the Torah were written. 

2. The Midrash (Bemidbar Rabbah Naso 13) states that there are 620 letters in the Aseres 

Hadibros.  The first 613 represent the Mitzvos.  The last seven represent the seven days of 

creation.  



ii. Shmos 24,12 states that Moshe was given the luchos, the Torah and the Mitzvos on Har 

Sinai.  

1. Rashi seems to be bothered by the fact that Moshe didn't receive a sefer Torah and really 

only came down with the luchos.  

2. Rashi answers that the 613 Mitzvos are all included in the Aseres HaDibros.  He then notes 

that R. Sa'adiah Gaon showed how all 613 Mitzvos connect to one of the dibros.  

iii. R. Yitzchak Abarbanel (1437-1508) writes (Shmos 20,2) that the idea that the Aseres HaDibros 

represent the 613 Mitzvos is important to understand their significance.  

1. Because the Aseres HaDibros represent the entire Torah, G-d wanted to speak to Bnei 

Yisrael directly and not through Moshe Rabbeinu. 

2. The Aseres HaDibros contains words that have multiple meanings because they allude to 

other Mitzvos that are not explcit. 

iv. R. Ya'akov Tzvi Meklenburg (HaKsav vhaKababah) notes the Gemara (Shabbos 104a) that 

states that the luchos could be read from the inside and the outside: 

1. He asks: why doesn't it simply say that they can be read from both sides?  

2. He answers that the Gemara is alluding to the fact that there is a simple meaning of the text, 

but there is also a deeper meaning to the text, the representation of all 613 Mitzvos. 

3. He notes that this explains why there was all the fanfare for Matan Torah to receive Mitzvos 

that are intuitive.  At Matan Torah, the entire Torah was given in code through the Aseres 

HaDibros. 

4. When the luchos were broken, many of those secrets were lost. 

v. This idea also explains why the Mitzvos in the Aseres HaDibros were repeated elsewhere.  The 

purpose of the Aseres HaDibros was to give a concentrated version of the Torah.  As such, it was 

necessary to repeat the specific Mitzvos elsewhere. 

vi. R. Yosef Albo (c. 1380-1444) suggests that each of the Aseres HaDibros represent an important 

principle and all ten of them represent the themes of all Mitzvos. The first five are the Mitzvos 

bein adam LaMakom, which focus on the Master Who commanded them.  The second five are 

the Mitzvos bein adam lachaveiro, which focus on the people and how they must interact with 

each other in order to preserve society. These are the ten principles: (Sefer Ikarim 3,26) 

1. Anochi represents the fact that we must accept G-d's dominion because He took us out of 

Egypt. 

2. The commandment prohibiting worship of idolatry represents G-d's demand for absolute 

loyalty to the King of Kings and not to anyone or anything else. 

3. The prohibition against using G-d's name in vain represents our obligation to show respect to 

the King and not to desecrate his name. 

4. The mitzvah of Shabbos represents two ideas: 

a. In Parshas Yisro it says zachor and it is based on the fact that G-d rested on the seventh 

day.  This represents our recognition that G-d created the world. 

b. In Parshas Va'eschanan it says shamor and it is based on the fact that G-d took us out of 

Egypt.  This represents G-d's providence on a continual basis.  Just as it is not appropriate 

for a slave to decide that he is or is not going to work for a day, it is only though G-d's 

command that we are to refrain from work. 

5. Kibbud av va'em represents our connection to the mesorah.  It is only through accepting 

guidance from our parents that we can really connect to the message of G-d at times when G-

d's providence is not as obvious. 

6. Do not murder represents our obligation to be concerned about the bodies of others. 

7. Do not steal represents our obligation to be concerned about the property of others. [R. Albo 

goes out of order because this needs to be presented first.] 

8. Do not commit adultery represents our obligation to be concerned about things that have 

elements of גוף and elements of ממון.  When a woman gets married, she becomes one with her 

husband (אשתו כגופו) and it is through the kinyan, which has monetary elements that the 

prohibition of לא תנאף takes effect. 

http://en.wikipedia.org/wiki/Isaac_Abrabanel
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9. Do not testify falsely represents our obligation to be concerned for others through our speech. 

10. Do not covet represents our obligation to be concerned for others through our thoughts. 



III. The Differences between Parshas Yisro and Parshas Va'eschanan 

a. There are a number of important differences between the Aseres HaDibros as presented: 

i. R. Yitzchak Ibn Latif (1210-1280) highlights the significant differences: (Rav Pealim 48a) 

1. In Yisro it states זכור and in Va'eschanan it states שמור. 

2. In Va'eschanan, there are additions regarding Shabbos כאשר צוך וגו' שורך וחמורך. 

3. In Yisro the reason for Shabbos is to commemorate the creation of the world. In 

Va'eschanan, it is to commemorate the Exodus from Egypt. 

4. In Yisro, there is no ו connecting the dibros.  In Va'eschanan there is. 

5. In Yisro it states עד שקר.  In Va'eschanan it states עד שוא. 

6. In Yisro it states אשת רעך and in Va'eschanan it states בית ריעך. 

7. In Yisro, לא תחמד is repeated and in Va'eschanan it says לא תתאוה the second time. 

8. In Yisro, there is no mention of שדהו and in Va'eschanan there is. 

b. There are a number of explanations to explain the differences: 

i. R. Avraham Ibn Ezra (c. 1089-1164) explains (Shmos 20,1) that the Dibros in Parshas Yisro are 

the words that appeared on the luchos as were spoken by G-d at Har Sinai.  The Dibros in 

Parshas Va'eschanan contain Moshe's presentation of the way they are to be understood.  

1. Zachor includes shamor in it because the whole reason to remember each day of the week is 

to observe Shabbos.  This is what it meant by זכור ושמור בדיבור אחד.  They heard zachor, but 

they understood shamor. 

2. Moshe didn't repeat that Shabbos is to commemorate creation because that was understood 

when he said כאשר צוך, meaning, exactly as G-d told you at Har Sinai.  The mention of 

Yetzias Mitzrayim is to explain why we are commanded to make sure that our servants don't 

work on Shabbos. 

ii. Ramban (1194-1270) writes (Shmos 20,8) that most of the differences between the two parshios 

are insignificant.  The only significant difference is zachor and shamor because it changes the 

mitzvah from a positive commandment to a negative commandment.  This is why the rabbis 

stated that they were said b'dibbur echad.  

1. Ramban wonders what was actually written on the luchos.  He notes that certainly the first 

luchos contained zachor.  Regarding the second luchos, he thinks that they also contained 

zachor and Moshe explained that shamor was also heard at the same time. 

2. R. Naftali Z.Y. Berlin (The Netziv 1816-1893) writes that it is obvious that the first luchos 

contained the Dibros of Parshas Yisro and the second luchos contained the Dibros of Parshas 

Va'Eschanan.  He proves this from what we say in Shacharis of Shabbos:  ושני לוחות אבנים

שבת שמירתהוריד בידו וכתוב בהם  .  Obviously, there were luchos that said shamor on them and 

must be the second luchos. (Emek haDavar Devarim 8,19) 

iii. R. Yehuda Loew (Maharal c. 1520-1609) writes that first four chumashim represent G-d giving 

the Torah, with the focus on how G-d gave the Torah.  Devarim describes how the Jewish People 

received the Torah.  Therefore, there are many additions to Devarim that don't appear in the first 

four chumashim and their purpose was to provide further explanation.  This also explains the 

differences in the two versions of the Aseres HaDibros. (Tiferes Yisrael chapter 43) 

iv. R. Ya'akov Yehoshua Falk (1680-1756) writes that there are different reasons for the differences: 

(Penai haYehoshua Bava Kama 121, note 55) 

1. The grammatical changes in language are a function of the fact that the in Parshas 

Va'Eschanan they were repeated in the style of Sefer Devarim which has numerous changes 

from the original throughout the Sefer. 

2. The more significant changes such as זכור/שמור, שוא/שקר, תחמד/תתאוה and those are a function 

of the fact that they were said b'dibbur echad.  

3. The additions such as למען ייטב לך can't be explained based on the fact that they were said 

b'dibbur echad because there is nothing to correspond to it.  However, P'nei Yehoshua 

suggests that G-d spoke the entire Aseres HaDibros b'dibbur echad and then repeated them 

one by one.  As such, G-d Himself presented two version and those are the discrepancies. 

http://www.jewishvirtuallibrary.org/jsource/judaica/ejud_0002_0012_0_11920.html
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v. R. Ya'akov Kaminetzky (1891-1986) writes that the differences represent the קרי and the כתיב.  

Either זכור or שמור was written on the luchos and the other was read.  He thinks that it is more 

logical that שמור was written because of what we say at Shacharis on Shabbos  וכתוב בהם שמירת

 .שבת

 

IV. Halachic Issues Relating to the Significance of the Aseres HaDibros 

a. Standing up for the Aseres HaDibros 

i. The Mishna states that they used to recite the Aseres HaDibros in the Beis HaMikdash as part of 

the daily Avodah. (Mishnah Tamid 5,1) 

ii. The Gemara (Berachos 12a) states that the practice of reciting the Aseres HaDibros was 

abolished because of a concern for heresy. 

1. Rashi explains that there was a concern that heretics would convince the uneducated that this 

is the only important part of the Torah that is true because it comes directly from G-d.  

iii. Rambam (1138-1204) was asked regarding the practice of standing for the reading of the Aseres 

HaDibros.  He responds that the same concern about the heretics applies if one stands only for 

the reading of the Aseres HaDibros and not the rest of K'rias HaTorah. (Teshuvos siman 46) 

iv. A number of Acharonim write that the concern does not apply: 

1. R. Chaim Y.D. Azulai (Chida 1724-1807) writes that the concern applies when one only 

reads the Aseres HaDibros.  If one reads the rest of the parsha and stands for the Aseres 

HaDibros, there is no concern that we don't consider the rest of the true to be untrue. (Tov 

Ayin siman 11) 

2. R. Moshe Feinstein (1895-1986) writes that the institution is limited specifically to that 

situation and one should not extend it to other cases. (Igros Moshe O.C. 4,22) 

b. Reading the Ta'am Elyon vs. Ta'am Tachton 

i. The reading as it appears in the chumash is called the ta'am tachton.  The ta'am elyon is the 

reading that keeps each dibbur as one pasuk (except the first two which are read together). 

ii. R. Chizkiah ben Manoach (Chizkuni 13
th

 century) writes (Shmos 20,14) that on Shavuos we read 

the ta'am elyon to commemorate the Matan Torah experience.  During the year, when we read 

Yisro and Va'eschanan, we read the ta'am tachton.  

iii. Mishna Berurah quotes minhagim to always read the Aseres HaDibros in ta'am elyon. (Beiur 

Halacha 494,1) 
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The Ten Commandments – What Did Yisrael Hear? 
 

Do Not Kill Know G-d Exists 

Do Not Commit Adultery Have No Other Gods 

Do Not Steal Do Take G-d’s Name in Vain 

Do Not Swear Falsely Keep the Sabbath 

Do Not Covet Honor Your Parents 

Makkot 24a: 

611 is the number of Mitzvos that were received and taught by Moses our teacher. In addition, there 
are two Mitzvos: “I am the Lord your God” and: “You shall have no other gods” (Exodus 20:2,3), 
the first two of the Ten Commandments, that we heard from the mouth of the Almighty, for a 
total of 613.  

What exactly K'lal Yisrael heard at Har Sinai? How are the first Two Divros of the 10 Commandments different 

from the rest?  

Rashi (Shmos 20,1) writes that HaShem said all the Aseres haDivros in one go (in a way that no human being is 

capable of doing), and not word for word. Then HaShem returned and said the Commandments word by 

word so all could understand. 

Chizkuni (Shmos 20,1) explains that when HaShem repeated the Aseres haDivros the first two He said for all to 

hear, and then Moshe recited the remaining eight. 

The Rambam maintains like Rashi that HaShem said it all in one go and not word for word. Moshe heard it too, 

with the difference that he heard it clearly and distinctly. That is why the Torah describes Yisrael as having 

heard "the Voice of the words" (4:12), whereas with regard to Moshe, the Torah writes " … so that the 

people will hear when I speak with you" - Moshe heard the actual words, clearly and distinctly, and he then 

taught it to Yisrael. 

This is what occurred regarding the first two Commandments. As for the remaining eight commandments, says 

the Rambam, Yisrael did not hear them directly from G-d at all. Moshe heard them and taught them to 

Yisrael, like he did the rest of the Torah. And this is in fact, what the Medrash means when, commenting on 

the Pasuk in ve'Zos ha'B'rachah "Torah tzivah lonu Moshe …", it says that 'Moshe taught us six hundred 

and eleven (the Gematriyah of Torah) Mitzvos, whereas "Onochi" and "Lo yih'yeh l'cho" (exclusively) we 

heard directly from the Almighty'. And it also explains the Pasuk in Tehilim (62:12) "G-d spoke one, but I 

heard two!" (i.e. I heard the two Mitzvos that G-d spoke in one go). 

The Ramban however, cites the opening Pasuk to the Aseres ha'Dibros "And G-d spoke all these words" (which 

follow the Pasuk "And Moshe … spoke to them"), implying that G-d taught all of the Ten Commandments 

to K'lal Yisrael, and not just to Moshe. And this is also inherent in the Pasuk in Va'eschanan, where, 

following the Ten Commandments, the Torah writes "These words G-d spoke to your entire congregation", 

and this, after stating "And He wrote them on two stone tablets". This too, implies that what was written on 

the Luchos was synonymous with what He spoke to the congregation (i.e. the Ten Commandments). And to 

counter the Rambam's proof from the Medrash which states that "Anochi" and "Lo yih'yeh l'cho" we heard 

(shoma'anu) directly from the Almighty, he explains that the word "shoma'anu" can just as well mean 'we 

understood' (like in the expression in Melachim 1, 3:9 "Leiv shomei'a" [which means 'an understanding 

heart]'). Consequently, what the Pasuk means is that in fact, Yisrael heard all Ten Commandments from G-

d, but it was only "Onochi" and "Lo yih'yeh l'cho" that they understood. 
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The Ramban concludes that Yisrael heard the first two Commandments from G-d, clearly and distinctly, 

whereas it was the remaining eight that G-d said all in one go, and not word for word. It was those eight 

Commandments that Moshe needed to transmit to them in a clear manner, and it was about them that the 

Pasuk writes in Va'eschanan "I stood between you and G-d at that time to tell you the word of G-d", and in 

the current Parshah "Moshe spoke and G-d helped him with a Voice" (meaning that what G-d first said with 

a Voice, Moshe repeated to Yisrael). 

Rama”h (on Ein Yaakov) answers that by the other Commandments the Jews only heard the voice of HaShem 

but not the articulation of the letters and words. By the first two Divros the Jews hear also the articulation of 

the letters and word and understood the meaning. 

Maasei HaShem answers that in truth the Jews heard all the words from HaShem.  The first two Divros were 

spoken directly to the Jews. The remaining speech was said to Moshe regarding the Jews (thus the change 

from first person to second person), and the Jews heard what was said to Moshe. There is a great difference 

between hearing words directed to a person as opposed to hearing words spoken to another regarding 

oneself.  Therefore, the Jews had a greater connection to the first two Divros. Thus, when the Gemura states 

that the Jews heard the first two Commandments, it means they had an understanding of the heart and does 

not intend to exclude that the Jews heard all the Divros. 

The Maharsha writes that from HaShem’s viewpoint all the Mitzvos are included in the first two 

Commandments. The positive Mitzvos are sourced in “Anochi” and all the negative Mitzvos are rooted in 

"Lo yih'yeh l'cho." Thus, when the Jews accepted the entire Torah, from HaShem’s viewpoint they heard the 

first two Commandments which encompassed the entire Torah. 

Arvei Nachal (in Parshas Ve’eshchanan) comments that all the Jews heard the words of HaShem in a manner 

of prophecy. However, there were two different levels. The Jews had a lower level of prophecy that “heard” 

the words as if spoken in the voice of Moshe and not like the level of Moshe that spoke with HaShem 

“mouth to mouth.” Since the Jews were not on the higher level of prophecy it was if the words were said by 

Moshe.  However, by the first two Commandments, the Jews did not need an intermediator at all, and heard 

and understood the voice of HaShem. 

Kedushas Levi (Shmos 20,17) explains the verse “for in order to prove you had G-d came” means that HaShem 

came with the first two Divros and engraved into the hearts of all Jews even the lowest of the low so that 

they were able to sanctify His blessed name and withstand all types of physical and spiritual tests. 

Imrei Chaim (in Parshas Yisro) cites the Gemura (Kiddushin 39b) that in this world there is no reward for a 

Mtizvah. This is hard to understand since the Torah lists a specific command not to delay the providing the 

wages of a worker. How could HaShem delay providing the reward for the deeds of Mitzvos? However, the 

answer provided since the Torah (which obligates the Mitzvos) was given by means of an agent and that the 

commandment of not delaying payment does not apply when done by means of an agent. But the first two of 

the Ten Commandments were not give by an agent?  

So he answers that the reward for these two Mitzvos are provided in this world. Koheles 4,9: 

ד ֲאשֶׁ    ָחָ֑ ְשנַּ ִַ֖ים ִמן־ָהאֶׁ ים הַּ ם׃ טֹוִבִ֥ ֲעָמָלָֽ ֹוב בַּ ר ט  ם ָשָכִ֥ ֶ֛  ר ֵיש־ָלהֶׁ

Two are better off than one, in that they have greater benefit from their earnings.  

 The good of two (of the Ten Commandments which were heard direct from HaShem) have reward in this 

world. 

 

 

 

 

 

 



Taam Elyon and Taam Tachton 

Shmos 20:1 “וידבר אלקים את כל הדברים האלה לאמר” 

“And HaShem spoke all these words: saying.”  The Pesukim following are the Aseres Hadibros.  What is the 

Torah telling us here by saying that Hakodosh Boruch Hu, “Spoke all these words,” saying?   

There is a Minhag in Klal Yisroel that everyone stands when the Ba’al Koreh reads the Aseres Hadibros from 

the Torah.  Some have this Minhag only on Shavuos, and many have the Minhag to stand even when the Aseres 

Hadibros are read on Shabbos, Parshas Yisro, and Parshas Va’eschanan.  Additionally, it is well known that the 

breakup of the Pesukim and the Trop, cantillations, are different when the Ba’al Koreh reads from the Torah 

and when one learns the Pesukim himself.  One of them is called Ta’am Elyon, and the other is called Ta’am 

Tachton.  Ta’am Elyon is generally read amongst a Tzibur, while Ta’am Tachton is read at other times.  Why 

do we have this concept of Ta’am Elyon and Ta’am Tachton by the Aseres Hadibros?   

 There are two different sets of tunes for the Aseres Hadibros: called – ”לא תחמד“ 20:14 – חזקוני                        

Gedolos (which is commonly referred to as Ta’am Elyon) and Ketanos (which is commonly referred to as 

Ta’am Tachton).  On Shavuos we read the Aseres Hadibros with the tune of the Gedolos, while in Shevat, the 

month on which we Lain Parshas Yisro, we Lain the Aseres Hadibros with the tune of the Ketanos.  The reason 

that on Shavuos we Lain the tune of the Gedolos is because we want to mimic Matan Torah, and we therefore 

break the Pesukim according to the Aseres Hadibros.  Each one of the Dibros has its own Posuk, except for the 

first two which are said together in one Posuk, because they were said by Hakodosh Boruch Hu in one 

Dibbur.  When we Lain Parshas Yisro (and Parshas Va’eschanan), when we are Laining the Parsha like all other 

Parshiyos of the Torah, we lain it according to the rules and guidelines of all Parshiyos, and Lain it with the 

tune of the Ketanos.  (One of the rules being that there cannot be a Posuk that has less than three words.  In the 

Aseres Hadibros, Lained according to the Ta’am Elyon, we have Pesukim that are two words:  ,לא תרצח, לא תנאף

    .(.לא תגנב

 For the Aseres Hadibros, there are two Nigunim, called – ”מבחודש השלישי“ – 494 – ביאור הלכה                        

Ta’am Elyon and Ta’am Tachton.  The Trop are different in the two Nigunim, and that causes there to be 

different breaks in the Pesukim, as well as changing some Nekudos.  On Shavuos, we Lain the Ta’am Elyon, in 

which the Pesukim are broken up based upon the Aseres Hadibros, because on that very day Klal Yisroel 

received the Torah. We therefore say the Aseres Hadibros the way they were given to us.  However, when 

someone is learning the Torah, saying ואחד תרגום שנים מקרא , he says it the way it is written in the Torah, in what 

we call Ta’am Tachton.  In regards to the Laining of Parshas Yisro and Va’eschanan, which has the Aseres 

Hadibros in it, it is Lained with the Ta’am Tachton.  However, there are those who have the Minhag to Lain the 

Aseres Hadibros with the Ta’am Elyon whenever it is said with a Tzibur, which would include the Laining of 

Parshas Yisro and Parshas Va’eschanan.  

 Every time we have Krias Hatorah, it is to – ”ואם השליח ציבור רוצה לעלות ולקרות“ 141:4 – לבוש                        

be a reenactment of Matan Torah.  The Gabbai, the one who calls up the people to the Torah, is Kevayachol, 

like Hakodosh Boruch Hu. The Ba’al Koreh, is like Moshe Rabbeinu, and the one who is called up for the 

Aliyah represents Klal Yisroel, he is like the Shliach of Klal Yisroel accepting the Torah on their behalf.  

– ”הקורא בתורה צריך שיאחז בספר תורה בשעת ברכה וקריאה כאילו קבלו עכשיו מהר סיני“ 139:11 – לבוש                        

 “One who reads from the Torah should hold the Sefer Torah in his hands at the time he makes the Brocha and 

during the time that the Parsha is Lained, as if he is receiving the Torah at that moment.”  

 The Aseres Hadibros is read either with the Ta’am Elyon – ”מבחדש השלישי“ 494:20 – כף החיים                        

or the Ta’am Tachton, as brought down in the Chizkuni.  The Chizkuni says that on Shavuos the Aseres 

Hadibros are Lained with the Ta’am Elyon, for that is the way it was given to Klal Yisroel on that day, Matan 

Torah, however when Laining Parshas Yisro one would Lain with the Ta’am Tachton.  In the Sefer Torah Ohr, 

it says that individually, one always uses the Ta’am Tachton, while a Tzibur always uses Ta’am Elyon.  The Ein 

Yaakov in Yerushalmi in Shekalim, seventh Perek, says the same thing, as well as many others.  The accepted 

Minhag is like the Ohr Torah, that anytime a Tzibur reads the Aseres Hadibros, Ta’am Elyon is used, while 

individually, Ta’am Tachton is used.  



                       

ערוך הרבשלחן   There are two different tunes – ”בעשרת הדברות יש ב' מיני נגינות“ 8,10,11 – 494 – 

that can be used to say the Aseres Hadibros.  The first tune (Ta’am Elyon) is organized based upon the Ksav, 

each Posuk is written based upon each of the Aseres Hadibros, each one receiving its own Posuk.  The second 

tune (Ta’am Tachton) is organized according to the Kri, the way it is generally Lained from the Torah, and that 

means following all of the rules of Halacha L’Moshe Misinai regarding Krias Hatorah.  As the Gemara says in 

Megilah 22a – “כל פסוקא דלא פסקיה משה, אנן לא פסקינן ליה” – “Any Posuk which Moshe did not divide, we may 

not divide it.” Therefore we cannot rearrange the Pesukim based upon the Dibros.   On Shavuos, we have the 

Minhag to Lain with the Tzibur the Ta’am Elyon, to make each Dibbur its own Posuk, for on that very day we 

received the Torah, and we want to Lain the way it was given to us. (We do not need to follow the rules of the 

regular reading, for the purpose of this Torah reading is to reenact the giving of the Torah on Har Sinai).  There 

are those who have the Minhag to always Lain the Aseres Hadibros with the Ta’am Elyon when read with a 

Tzibur, meaning on Shavuos, Parshas Yisro, and Parshas Va’eschanan.  However, any time an individual reads 

the Aseres Hadibros, he does so using the Ta’am Tachton.  

 The term Ta’am Elyon refers to Hakodosh – ”טעם עליון וטעם תחתון“ – Sof HaSefer – שערי תפלה                        

Boruch Hu giving over the Aseres Hadibros to Moshe Rabbeinu – this is “Elyon”.  The term Ta’am Tachton 

refers to Moshe Rabbeinu giving over the Aseres Hadibros to Klal Yisroel.  

 We know that there are two readings of the Aseres Hadibros, one is – ”טעם עליון“ – לוח ארש                        

called Ta’am Elyon and one is called Ta’am Tachton.  It is called Ta’am Elyon because the Trop of that reading 

is “stronger” (more melodious), higher, while the Trop of the Ta’am Tachton has primarily weaker 

Trop.  Additionally, the Trop of the Ta’am Elyon is mostly “above” the words, while the Trop of the Ta’am 

Tachton is mostly below the words.  

 ”זכור,“ ,The Aseres Hadibros of Parshas Yisro, in which it says – ”עשרת הדברות“ 2:35 – קב הישר                        

corresponds to the day, while the Aseres Hadibros of Parshas Va’eschanan, which says, “,שמור” corresponds to 

the night.  A person has two crowns upon his head: one when his Neshama goes up to Shomayim, when he goes 

to sleep, and another that accompanies him when his Neshama returns to him down here in this world.  This is 

also the reason that there are two Ta’amim for the Aseres Hadibros, one for above (Elyon) and one for below 

(Tachton).      

אז ראה “ Iyov 28:27 – ”וידבר אלקים את כל הדברים האלה לאמר“ Yisro 15 - 20:1 – מדרש תנחומא                        

 Then He looked and recorded it, He prepared it and perfected it.  And He“ – ”ויספרה הכינה וגם חקרה. ויאמר לאדם

said to man.”  This is it teach us that if one wants to be a Ben Torah, he should not be arrogant to speak in front 

of a Tzibur until he has reviewed what he will say a few times to ensure that what he will say is proper and 

correct.  As the Posuk tells us the same thing here, as it does in Iyov, that Hakodosh Boruch Hu reviewed it first 

to ensure that it was perfect, and then He gave it over.   

There was a story with Rebbe Akiva, when he was called upon to read from the Torah B’Tzibur, and he did not 

want to go up. His Talmidim were perplexed why he would not read from the Torah, and questioned him how 

he could not go up when he taught them that the Torah is the life source of our lives.  Rebbe Akiva explained to 

them that he was not refraining from learning Torah, rather he was refraining from reading the Torah in public, 

for he had not reviewed it two or three times, and one is not allowed to say Divrei Torah in front of a Tzibur 

until he has reviewed it two or three times.  We know this from Hakodosh Boruch Hu, as it says in Parshas 

Yisro 20:1 and Iyov 28:27 that Hakodosh Boruch Hu did not teach Klal Yisroel Torah until He reviewed it.  

 

  



 

 

The Seven Rabbinic Mitzvos That Complete the Crown 
 

The Sma"g writes that the 620 letters of the Ten Commandments correspond to the 

crown of 613 Torah-level Mitzvos plus the 7 Rabbinic-level mitzvos (620 = כתר) 

The Chasam Sofer writes that the seven Rabbinic-level mitzvos are alluded to in the 

last two words (seven letters) of the Ten Commandments (Prior to the last 7 letters, 

there were 613 letters in the Ten Commandments) 

 ”Asher lereiecha” (20:14) – “That belongs to your friend" - "אשר לרעך"

Seven Rabbinic-level Mitzvos 

 mourning a death ;אבילות "aveilus" א

 ש
"simchah" שמחה; rejoicing with a groom and 

bride for 7 days 

 ר
"rechitzah" רחיצה; washing one's hands before 

partaking of bread 

 ל
"lechem" לחם; the prohibition against eating 

"pas akum" (and "bishulei akum") 

 ר
"reshuyos" רשויות (domains); the requirement 

to create "eiruvei chatzeiros" and "shitufei 

mevuos" for Shabbos 

 ע
Amalek עמלק; reading Megilas Esther on 

Purim (a remembrance to blot out Amalek) 

 ך
Kohanim כהנים; the institution of Chanukah 

lighting (based on the actions of the 

Kohanim) 
 

  



 
HONORING ONE’S FATHER-IN-LAW 

ק  ז ,יח שמות חּו וִַּישַּ את ֹחְתנֹו וִַּיְשתַּ  לו -וֵַּיֵצא מֶשה ִלְקרַּ
וישק לו כשהוא אומ' וישאלו איש לרעהו מי קרוי איש הלא משה שנא' והאיש  וישתחו מכילתא

מיו מכאן אמרו שיהא האדם מוכן לכבוד ולא נשק אלא משה לח השתחוהמשה הוי אומר לא 
  חמיו

Learning from this verse is a little difficult since this concept seems to be already derived from the verse in 

Shmuel where Dovid called his father-in-law, Shaul, “my father”. Some explain that Dovid’s actions are not 

a basis for this law.  Further, some ask that the respect for a father-in-law would be the same as the respect 

required for any “older” person.  Rabbi Epstein explains that all difficulties go away if one would learn from 

this verse in Shmos (and not from Dovid) since Moshe bowed down and kissed his father-in-law, which is 

not required as a sign of respect for one’s elders. 

OBLIGATION TO GREET ONE’S REBBE ON YOM TOV 

ל יב ,יח שמות ֵאל ֶלֱאכ  ֲהֹרן ְוֹכל ִזְקֵני ִיְשר  ֱאֹלֹחֵתן מֶשה ִלְפֵני -ֶלֶחם ִעם-וַּי בֹא אַּ  :  יםקה 
אהרן רבי ישמעאל )שמות יח( ויבא  תני עירובין דף לא/א פרק ה הלכה א מסכתירושלמי 

יכן ים אכלו אלא מקים וכי לפני האלקעם חותן משה לפני האל לחםוכל זקני ישראל לאכל 
 לו מקבל פני שכינה אשהמקבל פני חבירו כ

The language of פני חבירו appears to be a copyist’s error, and should read פני רבו, receiving the “face” of one’s 

Rebbe. The Gemara (Rosh Hashana 16b) concljudes that one is obligated to go to the Bais HaMikdash to 

receive the “Face” of the Shechinah every festival.  Thus, in our times, on every festival one should go to 

one’s Rebbe (in a similar manner that we say that the three-set prayers are in place of the avodah in the 

Bais HaMikdash). 

TEN COMMANDMENTS BEGIN WITH ANOCHI 

ֹנִכי   ב ,כ שמות  א 
ר' יוחנן דידיה אמר אנכי נוטריקון אנא נפשי כתיבת יהבית רבנן אמרי   שבת דף קה/א מסכת

 דאמרי אנכי למפרע יהיבה כתיבה נאמנין  איכאאמירה נעימה כתיבה יהיבה 

Why does Chaza”l provide different concepts to this one word?  This can be explained by the Medrosh that says 

the word אנכי is an Egyptian word.  And Chaza”l believe that HaShem used this word in place of a Hebrew 

word to indicate these various derivations. 

SHABBOS AND YOM TOV 

כֹור ֶאת ח ,כ שמות ְדשֹו: -ז  ת ְלקַּ ב  שַּ  יֹום הַּ
טוב שחל להיות ערב שבת עושה תבשיל מערב יו"ט וסומך עליו  יום /בביצה דף טו מסכת

  ו' מנה"מ אמר שמואל דאמר קרא זכור את יום השבת לקדשגמלשבת  

Possibly, one might forget to prepare for Shabbos due to the simcha of Yom Tov. Therefore, the Rabbis made a 

method to remember the Shabbos, by making proper preparations for Shabbos prior to Yom Tov.  The law 

of Eruv Tavshilin is from the Rabbis, and they just make a connection to this verse. 



 

ְשִליִשי ְלֵצאת ְבֵני א ,יט שמות ֹחֶדש הַּ ֶזה -בַּ יֹום הַּ ִים בַּ ֵאל ֵמֶאֶרץ ִמְצר  ר ִיְשר  אּו ִמְדבַּ ב 
י   ִסינ 

The Gemara (Shabbos 89a) explains that the name of the mountain is סיני, since the giving of the Torah lead to 

the hatred from the people of the world (change the letter ס to the letter ש.) Why isn’t the mountain named 

 ?on account of the Jews receiving the precious gift of the Torah (love) הר אהבה

Perhaps this is comparable to the case of Esther. By pointing out the hatred that Haman held, Esther was able to 

increase the respect of the King towards Mordechai. Similarly, by pointing out the hatred of the nations of 

the world (who did not accept the Torah), this evokes a greater love from HaShem to the Jews that did 

receive the Torah.  Thus, the name, that indicates love that comes out of the contrast to hatred, is greater 

than a name that would only indicate a direct love. 

ֱאֹל-וַּיֹוֵצא מֶשה ֶאת יז ,יט שמות את ה  ם ִלְקרַּ ע  ר -ים ִמןקה  ה  ְחִתית ה  ֲחֶנה וִַּיְתיְַּצבּו ְבתַּ מַּ  הַּ
Chaza”l tell us that the mountain was lifted over our heads at Har Sinai in order to compel us to receive the 

Torah.  In a certain sense we thus received the Torah in a state of אנוס (forced).  Later, the Jewish nation did 

accept the Torah willingly in the days of Esther (9, 27) קייימו וקבלו היהודים, (as explained by Rashi) that 

from the love of that miracle, the Jews now accepted the Torah willingly. 

Perhaps the derivation from this verse in Esther can be understood.  The usual manner is for some to receive 

something and then fulfill it. However, the order is reversed (first קיימו and then קבלו, similar to  נעשה
נשמעו ). Thus, we can understand the verse in Megilas Esther to read we established first (willingly) that 

which we already received (with force). 

With this understanding, it is possible to explain a Gemara (Nedarim 8a). Rav Gidel in the name of Rav learns 

the concept of permission to take an oath to keep a Mitzvah from the verse said by Dovid  )תהילים קי"ט ק"ו(
 And the Gemara asks on Rav Gidel, were not the Jewish people  .נשבעתי ואקיימה לשמור משפטי צדקך

already sworn when they stood at Har Sinai (to keep the Mitzvos), and one oath can not go into force when 

an oath already exists. And the Gemara answers that one is allowed to make an oath on the same Mitzvah, in 

order to provide additional catalyst to do the Mitzvah. 

The question asked of Rav Gidel, could also have been asked directly about Dovid.  However, according to 

what was explained earlier in the times of Dovid, the Jews still had “only” accepted Mitzvos by the “force 

of the mountain over their heads”, since Dovid lived about 500 years prior to the miracle of Purim.  Thus, in 

the time of Dovid the people were able to take an oath to reinforce doing a Mitzvah. 

Why did HaShem present the Torah to the Jews at Har Sinai in this manner of “force”?  The concept of 

receiving Torah needed to be done in a manner not subject to the intellect of the people. Thus, the 

acceptance of Torah applied equally to all. 

כֹור ח ,כ שמות ת יֹום-ֶאת ז  ב  שַּ ְדשֹו הַּ    ְלקַּ
Contrary to the way of the world, we do not give names to each day of the week, but we count from Shabbos, 

i.e. day one to Shabbos, היום יום ראשון בשבת.  Thus, the Medrosh explains that one does not put on Tefillin 

except בשבת, which means that we only put on Tefillin in the days that we count to the day of Shabbos, but 

not the day of Shabbos itself היום יום שבת קודש. 

In the Torah we do not find a reference to the day in the week, only to the day within the month.  Perhaps, since 

the days of the month are set by Chaza”l (by declaration of the new month), whereas the days of the week 

are set by HaShem.  Thus, in order reinforce the concept of the Jews’ establishing the count of the days of 

the month, the Torah refrains from counting the days within the week. 



 

מור וזכור בדבור אחד נאמרו )לכה דודי(ש  

It is well known that in the first recitation of the 10 Commandments (Shmos) in regards to Shabbos, the word 

 is used.  Therefore, according to the order in שמור is used and in the later recitation (Devarim) the word זכור

the Torah, the phrase should be זכור ושמור (in Lechah Dodi). 

One might be tempted to explain that the poet )שלמה הלוי( placed the words in this order since needed the letter 

 to be the first letter of the phrase in order to have his name spelled out (in the first letters of each stanza ש

of the poem). However, this is difficult to accept that a Torah scholar would place what should come first 

into the later position for a personal benefit.   

Since the Shelah HaKodesh says the author of the poem לכה דודי is a Tzadik, who wrote the poem with Ruach 

HaKodesh, Rabbi Epstein wishes to propose an understanding of why the word שמור was listed first. In 

addition, the poet could have listed the phase שבת זכור ושמור and then, the letter ש would also have 

appeared first in the stanza. 

Further, an external reasoning would also indicate that שמור should be listed later.  When one gives someone a 

gift, and then the gift is misplaced, at the time that the person would give a second present they would 

mention that an additional level of care should be provided to guard the gift against being misplaced.  

Shabbos was a gift given on Har Sinai from HaShem to the Jewish people (see Gemara Shabbos 10b) which 

is indicated by the word זכור which implies the giving of a gift.  And, as known, subsequently the Gatherer 

of the Sticks violated the Shabbos in public (as explained in Parshas Shlach), equivalent to misplacing the 

gift (or lessening of its importance).  And, then in the plains of Moav at the end of the forty years in the 

desert, when Shabbos is again mentioned, the word used is שמור to emphasize a greater respect and care 

should be taken with this gift. 

According to the Medrash (as brought by Ramban in Parshas Yisro), Rabbi Nechunyah ben Hakanah (one of the 

great Tananim) stated that the word זכור implies daytime, and the word ורשמ  implies nighttime.   

Therefore, the author, a great Kabbalist, composed this poem for recitation at the inception of Shabbos at Friday 

night.  And thus, the order within the poem lists שמור first, since the holiness of the night of Shabbos occurs 

prior to the holiness of the day of Shabbos. 

  



 

Moshe’s Tent 

ר אֲ   :יח,ה  תמוש ִמְדב  יו ְוִאְשתֹו ֶאל־ֹמֶשה ֶאל־הַּ נ  ֱאֹלוַּי בֹא ִיְתרֹו ֹחֵתן ֹמֶשה ּוב  ר ה  ם הַּ  ים:ִק ֶשר־הּוא ֹחֶנה ש 

Baal haTurim notes that the word "choneh" also appears in Tehilim (34:8) "The angel of G-d encamps (choneh) 

around those who fear him." This teaches us that when Yisro arrived in the Camp of Yisrael, he did not need to 

enquire as to the location of Moshe's tent, since it was marked by the Cloud that surrounded it. (Angelic 

manifestations come in various forms, one of which is in a cloud formation) 

Judgment on the Next Day 

ֶרב: :יג, יח  תמוש ע  ד־ה  ֹבֶקר עַּ ל־ֹמֶשה ִמן־הַּ ם עַּ ע  ֲעֹמד ה  ם וַּיַּ ע  ת וֵַּיֶשב ֹמֶשה ִלְשֹפט ֶאת־ה  ֳחר   וְַּיִהי ִממ 

The Baal haTurim states that the Gematria of the word ממחרת (next day) is equivalent to that of 'le'mochor Yom 

ha'Kipurim' (day after Yom Kippur). The Medrash explains that Moshe came down with the second set of 

Luchos on Yom Kippur and the next day sat in judgment. 

The Baal HaTurim notes that the phrase ב ד־ָהָערֶׁ ר עַּ קֶׁ בֹּ  ”does not use a letter “vav (from morning till evening) ִמן־הַּ

 This is an allusion to the fact that normally the Bais Din is in session until the sixth hour of the day .(ועד)

(letter Vav equals 6). The daytime hours are divided into 12 hours and the end of the sixth hour is middle of 

the day time. All Poskim agree that the Bais Din sits in session for 5 hours after the Shacharis prayers. Some 

Poskim say that the Bais Din continues to sit for the entire sixth hour.  Others decide that the Bais Din that 

the session concludes with the beginning of the sixth hour. 

The Baal HaTurim notes that the significant of the number six is also reflected in that the root שפט (judge) is 

repeated six times in this passage. 

The People Shook 
ֹחק :טו, כ  תמוש ְמדּו ֵמר  עַּ נֻעּו וַּיַּ ם וַּי  ע  ְרא ה   וַּיַּ

The Baal haTurim says that this verse is the source for our swaying (shoklen) when we study Torah, as the 

Torah was given in an atmosphere of awe, trembling, and sweating. (see Yoma 4b) 

The story is told of the Chasam Sofer telling one of his senior students to approach a younger student who was 

quite diligent in his Torah studies and tell him that the Chasam Sofer requested that he leave the Yeshiva. 

The senior student was quite surprised and asked why this was being done. The Chasam Sofer said that the 

student was not Jewish. The senior student was very surprised, but did the Chasam Sofer's bidding. When he 

pressed the young student about this, he admitted that he was not Jewish. At a later time the senior student 

asked the Chasam Sofer why he allowed him into the Yeshiva in the first place. The Chasam Sofer responded 

that he had assumed that the young man was Jewish, but after noticing for a while that he sat still as a block 

of wood while learning Torah, not even swaying slightly, he realized that the student was not Jewish. 

Anyone whose soul was present at Mount Sinai at the time of the giving of the Torah swayed, and this 

remains in our blood even today. 

Interestingly the Holy Baal Shem Tov interprets: "If you sway mightily to and fro so that everyone can see that 

you do a mitzvah with much emotion, "va'yaar ho'om va'yonu'u," this is an indication that you are very 

distanced from HaShem, "va'yaamdu meirochoke." 

The Holy Admor of Kotzk interprets: "Even if you sway mightily to and fro and delude yourself into thinking 

that you have reached a high spiritual level, remember that you are still quite distanced from HaShem, 

"va'yaamdu meirochoke." 

 



 

Yisro heard 
ה ֱאֹל :יח, א  תמוש ש  ע ִיְתרֹו ֹכֵהן ִמְדי ן ֹחֵתן ֹמֶשה ֵאת כ ל־ֲאֶשר ע  מֹו ִכי־הֹוִציא ים ְלֹמֶשה ּוְלִיְש ִק וִַּיְשמַּ ֵאל עַּ  'הר 

ִים: ֵאל ִמִמְצר    ֶאת־ִיְשר 

To reconcile the difficulty וישמע “and he heard” which is used in Torah regarding something that occurred in the 

past, Chaza”l explain that is refers to two events which had already transpired, namely the dividing of the 

waters and Amalek’s attack.  

The Sforno, however, explains the verse differently by interpreting the phrase כי הוציא, which indicates the 

ongoing journey of the Jews, as meaning כאשר הוציא “when He brought out”, indicating the past events which 

occurred at the time of the Jews deliverance, namely the 10 Plagues, the signs and wonders, etc. 

The Sforno also makes a second point regarding the difference between Yisro and the response of the 

Babylonian king at the time of Chizkiyahu, the king of Yehudah. When Sancheriv, the king of Assyria, 

besieged Yerushalayim only to have HaShem destroy his army, the King of Babylonia sent emissaries to 

inquiry regarding this great wonder. He did not, however, come personally. Yisro on the other hand, came 

himself for he was not motivated by curiosity or by a wish to congratulate his son-in-law, but by a sincere 

desire to seek out HaShem and covert to the Jewish faith. 

Treasure 
ִמים :ה, יט  תמוש עַּ ל־ה  ה ִמכ   ִוְהִייֶתם ִלי ְסֻגל 

The Sforno interprets the words of HaShem as implying that His love is granted to all of mankind but the Jews 

were His special treasure.  This does not mean, however, that only they are precious to Him, rather that 

relatively speaking the Jews are more precious in the His eyes. This interpretation explains the meaning of 

the end of the verse “and for all the earth is mine.” Every human being is created in the image of G-d. 

First Three Words 
ֹנִכי  :ב, כ  תמוש   יָךקֶ ֱאֹל 'הא 

The first three words of the Ten Commandments are considered by the Sforno to be of prime importance, each 

signifying a fundamental attribute of the Almighty: 

ֹנִכי  .I” emphasizes the oneness of HaShem. He alone is the Master of the universe“ א 

'ה  “HaShem” denotes the concept taught by HaShem to Moshe when He said “I  am that I am” (3,14). The 

Sforno comments on that verse that the implication of this name that HaShem not long grants existence to all 

living things but also that He loves existence (life) and detests cruelty which destroys human existence. This 

idea was now pronounced at the beginning of the Ten Commandments. 

יָךקֶ ֱאֹל  “your G-d” stresses the direct avenue of communication between G-d and His people without any need 

for intermediaries. 

Do Not Covet 
ְחֹמד אל :יד, כ  תמוש  תַּ

The Sforno interprets the commandment “You should not covet” (which is seemingly an unrealistic demand 

made on a frail person who is subject to desires and jealousies) means: what is another’s should be 

considered as totally beyond your keen, utterly unavailable, akin to a princess beheld by a peasant. His proof 

from the verse speaks of the Jews going on their pilgrimages to Yershalayim. He interprets this assurance as 

meaning that the non-Jews will consider Eretz Yisrael as totally beyond their reach. 

 



Rabeinu Bacheya 

הים יעננו בקול-משה ידבר והאלו , “Moses would speak and G’d would respond to him with a voice.” Shmos 19.19 

The fact that the Israelites could hear both Moses and G’d’s response at a distance of 12-13 miles away where 

the Israelites had their camp was in itself already a miracle. Every Israelite was able to hear Moses clearly. 

Seeing the simultaneously the blast of the shofar is reported to have been constant though intermittent but did 

not interfere with Moses’ voice being heard, this clearly added to the magnitude of the miracle. This is why the 

Torah considered it as appropriate to mention this miracle along with other miraculous happenings on that 

occasion. The word יעננו, is similar to the verse in Hoseah 2,23 אענה את השמים’, אענה נאם ה , “In that day I will 

respond declares the Lord; I will respond to the sky.” The word reflects someone’s preparedness to extend 

assistance.  

היך-אנכי ה' אלו , “I am the Lord your G’d,” Shmos 20,2 

This is a commandment to be carried out by the heart (compare Chovot Halevavot beginning of the first 

chapter); it therefore is not counted except as an obligation of the heart to believe with complete and absolute 

faith that there is a Creator who preceded any phenomena in the universe that we are either aware of or will ever 

become aware of. We must similarly believe that He is alone, has no partners. (Deut. 4,35). The word אנכי 

always refers to a presence and the letter א at the beginning of the word alludes both to His existence and to His 

preceding all. The other letters (נכי) are all multiples of ten which itself is a dimension of the number 1, i.e the א. 

The entire word conveys “oneness, unity.” [the letter י is to multiples of the number 10 what the letter א is to 

multiples of the number 1 The number 1 spelled as a word, אחד, equals 81 when squared (1x1 plus 8x8 plus 

4x4). This is the numerical value of the letters in the word אנכי. Furthermore, the word אנכי alludes to all the 

letters in the Hebrew alphabet. The א represents the three letters known as (אמות )א,מ,ש; the נ represents the 12 

letters known as (פשוטות )ה,ו,ז,ח,ט,י,ל,נ,ס,ע,צ,ק; the letter כ represents the seven letters known as  .כפולות

 which is one of the so-called י This means all 22 letters are accounted for. The last letter is the .()ב,ג,ד,כ,פ,ר,ת

י-ו-ה-א i.e. the letters) נעלמות , letters not usually heard when a word containing them is uttered). 

ים אחרים על פנילא יהיה לך אלוה , “You are not to have any other deities in My presence.” Shmos 20,3 

We are not to accept any of G’d’s agents, forces, known as Elohim as deities for ourselves, nor any of the 

horoscopes as guiding our fates. The word אחרים “others,” [which might suggest that there are such] is 

explained in Sifri (Eikev 43) as justified by the fact that they are “different, false” to those who serve them. 

Another explanation of the meaning of the word אחרים: the deities whom people serve differ from day to day or 

from year to year. One day they worship gold, another day they worship silver, a third day they worship wood. 

The principal reason they are called אחרים is that they derive whatever power they are presumed to possess from 

 ,from “other” sources, they have absolutely no power of their own. This is spelled out in Exodus 34,14 ,אחרים

 do not worship a deity which derives its power from another (alien) source!” You are to“ ,לא תשתחוה לאל אחר

bow down, i.e. worship only the true source of power, the G’d of Israel who does not derive His power from an 

external source. This is also the way our sages (Shir Hashirim Rabbah 1,45) interpret Isaiah 44,6  

הים-ומבלעדי אין אלו , “there is no god that exists independently of Me.” 

 for during six days the Lord made, etc.” Shmos 20,11“ ,'כי ששת ימים עשה ה'

The plain meaning of the text is the same as if the Torah had written בששת ימים, “during the course of six days, 

etc.” we find a similar construction in Genesis 14,4 where the words ושלש עשרה שנה מרדו do not mean that 

“they rebelled for 13 years,” but that “they rebelled during the course of the 13th year,” i.e. בשנה השלוש עשרה.  

A more rational approach to the wording in this verse: G’d “made” these six days, i.e. they were part of His 

creative activity. Basically, the verse teaches that the concept of “time” was created during these days. Had the 

Torah written the words בששת ימים this would have taught that “time” preceded creation of the universe. 

A Kabbalistic approach: the words כי ששת ימים are a reference to the period of time the universe will continue to 

function according to the rules established for it by G’d. During this period there will be interaction and 

reciprocal input by celestial forces on earth and man’s conduct will have its impact on the celestial regions.  

https://www.sefaria.org/Deuteronomy.4.35
https://www.sefaria.org/Exodus.34.14
https://www.sefaria.org/Shir_HaShirim_Rabbah.1.45
https://www.sefaria.org/Isaiah.44.6
https://www.sefaria.org/Genesis.14.4


Shmos 20,14 

The reason why there are precisely Ten Commandments which were deemed fit to be engraved on 

these Tablets: according to the plain meaning the number 10 is a number which symbolizes a 

closed circle, i.e. something complete. There is not a single number which does not somehow 

derive from the י the number represented by the number 10. [Even when we count beyond the 

number 10 we have to begin again with the number 1, etc. i.e. we repeat ourselves to some extent.] 

A Midrashic approach: the reason that Ten Commandments were inscribed on the Tablets was that 

prior to the revelation mankind had known seven basic G’d-given laws which were the guidelines 

for man’s conduct on earth. This original number had already been increased to nine prior to the 

revelation. At this point G’d wanted to enable the people of Israel to earn credit for performing 

additional commandments; this is why He decided to reveal all the commandments starting now 

(Makkot 23).  

The matter is explained in Shir Hashirim Rabbah 1,4 by means of a parable: A king had a large 

cellar wherein he stored many barrels of good wine. One of the king’s friends came to visit and the 

king presented him with a barrel of wine. A second friend came to visit the king, and and the king 

presented him also with a barrel of wine. A third friend came to visit and the king presented him 

with yet another barrel of wine. Eventually, the king’s son came to visit and the king was so 

overjoyed that he gave him the entire stock of wine in the cellar.  

The parable mirrors the sequence in which G’d handed out His commandments to man. When 

Adam had been created he had been given six commandments. They were designed to ensure the 

ability of the universe to endure, i.e. each commandment symbolized one of the six points of the 

globe known in aggadic terms as קצוות העולם (the extreme ends of the world). Fulfillment of each 

commandment would prevent those ends of the universe from disintegrating [due to their distance 

from the center.]. With the appearance of Noach on earth and his having survived the deluge due to 

meticulous observance of these six commandments, G’d rewarded him with a seventh 

commandment, not to consume tissue of a living animal. Avraham, who led the life of a model 

human being, was rewarded with an eighth commandment, that of circumcision. Yaakov, another 

“friend of the king,” was rewarded with a ninth commandment, that of גיד הנשה, not to eat the sinew 

of the femoral vein.  

When the Israelites arrived at Mount Sinai in their multitudes, G’d decided to reward them with the 

Ten Commandments which contained within them the gist of all the 613 commandments of the 

Torah. In order to allude to this concept the Torah writes in connection with the offerings of the 

princes on the occasion of the consecration of the Holy Tabernacle (Numbers 7,14)  כף אחת, עשרה

  ”.one (gold) ladle of ten (shekel weight) filled with incense“ ,זהב, מלאה קטרת

In an allegorical sense, the verse speaks of the Ten Commandments which are represented by the 

golden ladle and which are filled with the balance of the 613 commandments described as 

“incense.” Actually, the letter ק in the word קטרת is interchangeable with the letter ד, so that the 

numerical value of the letter in the word קטרת would amount to a total of 613. (compare Bamidbar 

Rabbah 13,16) It is pointed out there also that the number of letters in the Ten Commandments 

commencing with the word אנכי, excluding the last two words אשר לרעך total 613. The seven letters 

in the last two words would represent the seven Noachide laws to which all of mankind was 

obligated after the deluge. (All of this reinforces the idea that the Ten Commandments are the 
gist of all the commandments in the Torah.)  

 

https://www.sefaria.org/Makkot.23a
https://www.sefaria.org/Shir_HaShirim_Rabbah.1.4
https://www.sefaria.org/Numbers.7.14
https://www.sefaria.org/Bemidbar_Rabbah.13.16
https://www.sefaria.org/Bemidbar_Rabbah.13.16


TheWeekly Haftorah 

by Reuben Ebrahimoff - the Haftorahman  
The Haftarah for Parashat Yitro  

Read from the Prophet Yeshayahu's (Isaiah) Book. 

Chapter 6:1-13,7:1-6,9:5-6 

Isaiah's Vision of Hashem on his Throne of Glory.  

The Story Line of This Week's Haftorah: Isaiah's call to prophesy starts with the Ma'aseh Merkavah or the Vision of the 

Heavenly Chariot (also seen by Ezekiel). Isaiah prophecies include a vision of Hashem and his heavenly throne 

surrounded by angels. The angels recite the famous passuk "Kadosh, kadosh, kadosh, Hashem zevakot meloh chol ha'aretz 

i," "Holy, holy, holy is the Lord of Hosts, His Glory fills the World!" The door posts of the Bait Hamikdash shook from 

the sound of the voices and the Temple was filled with smoke. Then Isaiah says "I'm not worthy to see these things, 

because I am a man of unclean lips who lives amongst a people of unclean lips." What Isaiah was saying was "I'm not 

worthy for this job because I've spoken Loshon Hara and the nation of Israel speaks Loshon Hara." Isaiah was shown the 

Vision of Hashem's throne for three reasons. One of them, was because it was like the like the "tip of the iceberg" 

spiritually, it was to open Isaiah's mind so that it would be exposed to experience the infinite holiness of Hashem. If Isaiah 

could experience it, he could begin to share it with other people. He would be able to share how great and awesome 

Hashem was. Another reason Hashem wanted Isaiah to see the throne being lifting up and out from the Bait Hamikdash 

was the foreshadowing symbol of the process of the Jewish people going into exile is about to happen. An angel then 

touches Isaiah's lips with a hot coal and "removes" the sin of Loshon Hara. Then Isaiah hears Hashem's voice asking, 

"Whom shall I send to tell the people and Isaiah says, 'Send me!" Hashem then gives Isaiah. Yeshayahu is instructed to 

give a message to King Achaz of Judah. He was told that enemies will try to rise up against them however they will be 

unsuccessful. The Haftorah concludes with our being told of the birth of a righteous King, Chizkiyahu who had the 

potential to be the Mashiach and would be capable of uniting the people of Israel to do teshuvah and bring on the 

Messianic period.  

The Haftorah's Connection between the Parasha and Haftorah: In This week’s Parasha (torah reading) the Jewish 

nation experienced the revelation of the Hashem's Sheeting at Mount Sinai during the giving of the Ten Commandments. 

In the Haftorah the prophet Isaiah also has a prophetic vision of the Shechina.  

Haftorahman's Lesson of the week: Whoops! Isaiah should never have said anything bad about Hashem's people. Even 

if the accusation is true, Hashem is very protective of his "children" and everyone should be careful before they even think 

of saying anything bad about Hashem's nation.  

Isaiah's Biography:· Name means "Salvation of Hashem" 

· Wrote his own book 66, chapters long 

· Father was a prophet named Amoz 

· Was from a royal family and had access to the Bait Hamikdash. (The Holy Temple) 

· He was born in the year 765 b.c.e. (8th century) about 2760 years ago.  

· 25 years old when he had his first prophetic vision. 

· After Moses he was considered to be the greatest of all prophets.  

· 4 prophets lived in Isaiah's time - Hosea, Amos, Michah and Isaiah. 

· Born circumcised 

· He survived 4 kings - Uzziah, Yotham , Ahaz, Hezkiah  

· He lived 120 years  

· Isaiah said he saw a "vision" of f Hashem's throne. 

· He had one wife and two sons. His sons’ names were Maher Shlal Baz & Shear Yashuv. 

· He was killed by Menasheh the King of Judah.  

· He predicted Israel's demise  

Famous phrases: “Hashiva shoftainu kevarishona v'yoat'zainu ke'vatchilah.” Restore our Judges as in earliest times and 

our counselors as at the first. (Isaiah 1:26)  

Timeline: This story occurred about 2600 years ago.  

Map: Isaiah prophesied in Jerusalem.   

 



 

 

 

 

 

 

Understanding the Parsha according to the teachings of the Rebbe 

QUESTION:  What did Yisro add that warranted that the Parsha be called by his name?  

ANSWER:  Moshe judged the people by himself, lifting the people to his level. Yisro’s addition (the outsider) 

saw that the people could judge themselves and make the Torah their own. Thus, his name was added to 

this Parsha indicating the addition that a Jew may make the Torah one’s own.    )203 'לקוטי שיחות כרךטו, עמ(    

     

QUESTION:  Why was Moshe commanded to give different information to the women than the men? 

ANSWER:   Moshe was commanded to give to the women the general principles and foundations of the Torah 

(the essence), and to give to the men only the particulars (a lower level). Men exist within a particular, 

limited “hour”.  Whereas, woman relate to the essence of time, they transcend the particulars.  Therefore, 

it is said that just as the redemption of Egypt was due to the merit of women, so the woman will create the 

conditions for the future Redemption.          )93 'לקוטי שיחות כרך כא, עמ(     

QUESTION: Why was the giving of Torah accompanied by five Sounds קולות? 

ANSWER:   Within each “sound” there is an importance and a complete concept of Torah. The five levels show 

the drawing down through the natural order from above (evident within Torah and the Chatan & Kallah). 

All five levels of Torah were given together, so that the highest should transform even the lowest part of a 

person.             )107' לקוטי שיחות כרך ו, עמ( 

SOUL 

LEVELS 
WORLDS 

SOUL 

EXPRESS 

G-D’S 

NAME 

LIFE 

FORCES 

SEVEN 

BLESSINGS 
TORAH 

 ויהי קולות ששון דומם ה אותיות עשיה נפש
 שמחה צומח ו מידות יצירה רוח )לשון רבים(

 וקול שופר חתן חי ה שכל בריאה נשמה

דיבורכח ה אצילות חי'  קול השופר כלה מדבר י 

  הודו את ה' יהודי אנכי  עצמות יחידה
אלקים יעננו 

 בקול

QUESTION:  Why is the different levels of refraining from activities on Shabbos: in action (from the Torah), in 

speech (from the Rabbis) and in thought (from Chassidus)? 

ANSWER:   Shabbos we make a cessation on various levels to reflect on our relationship with G-d 

 )לקוטי שיחות כרך יא,           

ACTION 
Torah 

 כי ששת ימים עשה ה'
Effect outside of oneself 

Shows an external connection with the 

Commander 

SPEECH 
Rabanan 

 שבות כה'

Reveals one’s intellect and 

feelings to another 
Shows an inner desire to cling to G-d 

THOUGHT 
Midas Chassidus 

חסיד עושה לפנים 

 משורת הדין

Reveals one’s intellect and 

feelings to oneself; no 

connection to physicality 

One’s whole existence is to serve 

one’s Creator; completely nullified 
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לע"נ ר' אפרים ב"ר אברהם ע"ה האפמאן נשמת אפרים  
 Resource to encourage the study of the Rebbe’s sichos  
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