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It takes a village to raise a child
“Everybody knows how to raise children, except 

the people who have them”, famously quipped P.J. 
O’Rourke, an American political satirist and journalist. 
Today is probably the most challenging generation 
to raise a child. This is of course for a combination 
of factors, the rampant increase in technology and 
entertainment, its impact on our attention spans, and 
the change in how we live, but it is largely due to the 
new information about growth and development. Not 
just about how children should grow physically, but 
how they should grow socially, emotionally, and 
intellectually. In a relatively short span of time – over 
the last three decades – there has been an explosion 
of theories about child psychology, and with this 
new understanding of how children develop came 
new stresses and pressures on parents, not just to 
produce children who are compliant, but ones who are 
emotionally and socially healthy as well.

Our Parsha this week does offer some ancient 
wisdom though, that may be of help. For anyone who has 
ever been a parent, reading through Ki Tetze will remind 
us the challenges of confrontation and communication 
with our children. Teenagers particularly, really have a 
reputation to be “challenging” and our Torah portion 
describes the quintessential oppositional adolescent, 
the “Ben Sorer u’Morer’” “the Wayward Child” although 
some may say the Torah’s resolution seems to be 
somewhat drastic.

The Torah describes a Stubborn and Rebellious Son, 
and says that: “if a man has a stubborn and rebellious 
son who does not obey his father and mother and will 
not listen to them when they discipline him, his father 
and mother shall take hold of him and bring him to 
the elders at the gate of his town. They shall say to the 
elders, “This son of ours is stubborn and rebellious. He 

will not obey us. He is a profligate and a drunkard. Then 
all the men of his town shall stone him to death. You 
must purge the evil from among you. All Israel will hear 
of it and be afraid.

In contemporary society, no one is for a moment 
suggesting we frogmarch our child to the elders at the 
gates of the city, and stone them, and at first glance, 
the Torah seems very harsh. In fact this leads Rabbi. 
Shimon bar Yochai to conclude that “there never 
was nor ever will be a stubborn and rebellious son” 
(Sanhedrin 71a). In other words the awful punishment 
never practically happened.

Why then was it written? The very fact that the Ben 
Sorer u’Morer’s case can never happened teaches us 
there is never really a possibility of a child being so 
bad that all hope is lost. The Torah gives us this whole 
involved case with all these prerequisites to show us that 
it is impossible for a person to be beyond transformation.

There is a further homiletical interpretation of these 
verses which is most relevant and instructive. The 

‘stubborn and rebellious son’ is described in the Torah 
as ‘einenu shome’a bekol av’iv u’vekol imo’ - ‘who does 
not listen to the voice of his father and to the voice of 
his mother’. Chazal query the necessity for repetition of 
the word ‘bekol’ - it could simply have stated ‘bekol av’iv 
ve’imo’. They explain that the purpose of the reiteration 
is to tell us that a child cannot halachically be deemed 
to be a Ben Sorer u’Morer’’ unless the respective voices 
of his father and his mother are identical. Now this is 
extremely hard to understand, since a male’s voice is 
naturally on a different pitch from a female’s. How, then, 
can the Torah be legislating something dependent on 
a condition that is physically impossible to achieve 
in practice?

continued on page 42
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You just try 
 ֹֽלא־ִתְרֶאה ֶאת־ׁשֹור ָאִחיָך אֹו ֶאת־ֵׂשיֹו ִנָּדחים ְוִהְתַעַּלְמָּת ֵמֶהם

 ָהֵׁשב ְּתִׁשיֵבם ְלָאִחֽיָך: )יז' טו'(
We learn the Mitzvah of Hashovas Aveida from 

this Possuk. Simply understood, it is a Mitzvah 
to return lost articles to their owners. But the Ohr 
Hachaim learns a deeper meaning to this Mitzvah. 
He explains the Possuk as follows:

 this doesn’t just mean animals. This means - שור
Yidden who are wondering like animals. They are 
lost. אחיך- Hakodosh Boruch Hu. These are Yidden 
who have drifted away from Hashem. נדחים - They 
have done Averois. השב תשיבם- Don’t ignore them; 
bring them back to Hashem.

The Ohr Hachaim adds, why does the Possuk 
repeat the instruction of השב in a double expression 

?השב תשיבם -

To teach us that we just have to do והשב - to try 
and bring them close. Then תשיבם - they will return 
on their own. Meaning, one should not become 
discouraged from his efforts to reach out. We just 
have to try and do our bit; the rest will happen 
without us.

Rav Fishel Shachter related the following story 
in connection with this Ohr Hachaim.

A Yid once came crying to the Imrey Emes, 
“Please Rebbe help me!” The Yid explained that he 
had always enjoyed a big contract with a certain 
factory in Austria and this was his main source of 
Parnasah. But recently, the company had cancelled 
their contract with him and now he was really 
stuck. The Rebbe felt bad for the poor Yid but he 
wondered what he could do to help him. 

“Rebbe, you’re going to Marienbad for your 
summer break soon,” the Yid explained. “Please 
can you find this Austrian factory owner and 
convince him to give me back my contract?”

The Imrei Emes thought for a moment and 
then shared his thoughts with his brother in law 
(a Choshuve Rebbe in his own right) who was also 
present. “What chance is there that this is going to 
work?” he began. “Why on earth should a random 
Austrian factory owner be interested in what we 
have to say?”

“But the Torah says, והשב. Our job is just to 
try and help this Yid recover his financial loss. 

Hashem will decide if תשיבם; if we are going to 
manage to or not.”

With that, the two brothers in law set off to 
Marienbad and soon found the factory. They 
walked inside, dressed in their usual garb as 
Polish Rebbes. When they entered, the owner, a 
posh Austrian Jew looked up with annoyance at 
their entry. “Huh? What do you want?”

The politely introduced themselves - “We came 
in on behalf of this person you stopped ordering 
from to ask you to reconsider his contract.”

“I don’t even know who you are?” the owner 
reacted. “Who are you?”

The Imrei Emmes replied, “They call me the 
Gerrer Rebbe, and this is my brother in law. We 
happen to also be Mechutonim!”

When he heard that, the Austrian Jew jumped 
up and called his partner over. “These two are 
brothers in law and also Mechutonim!” he told 
him excitedly.

The background to this strange scenario was 
that these two business partners were in fact also 
brothers in law. Their children had wanted to 
get married to each other but their parents were 
concerned that if they became Mechutonim, it 
might cause their business relationship to go sour 
and their business would collapse. This concern 
caused to them to fight such a lot that they had just 
decided to break up their partnership because of it. 
Recently, they had been sorting out their business 
and had to cancel some of their contracts. One of 
them was that Yid from Poland.

When the partners saw these two Rebbes as 
brothers in law and also Mechutonim and yet they 
were at peace with each other; this made them 
realise that they had nothing to worry about. So 
the Shidduch could go through and the business 
could resume after all!

And yes, the Yid from Poland got his 
contract back!

You just have to do והשב. Hashem will do the 
 .תשיבם

Seventy-four of the Torah’s 613 
commandments (mitzvot) are in 
the Parshah of Ki Teitzei. These 

include the laws of the beautiful 
captive, the inheritance rights of the 
firstborn, the wayward and rebellious 
son, burial and dignity of the dead, 
returning a lost object, sending away 
the mother bird before taking her 
young, the duty to erect a safety 
fence around the roof of one’s home, 
and the various forms of kilayim 
(forbidden plant and animal hybrids).

Also recounted are the judicial 
procedures and penalties for adultery, 
for the rape or seduction of an 
unmarried girl, and for a husband 
who falsely accuses his wife of 
infidelity. The following cannot marry 
a person of Jewish lineage: a mamzer 
(someone born from an adulterous 
or incestuous relationship); a male 
of Moabite or Ammonite descent; a 
first- or second-generation Edomite 
or Egyptian.

Our Parshah also includes laws 
governing the purity of the military 
camp; the prohibition against turning 
in an escaped slave; the duty to pay a 
worker on time, and to allow anyone 
working for you—man or animal—to 
“eat on the job”; the proper treatment 
of a debtor, and the prohibition 
against charging interest on a loan; 
the laws of divorce (from which are 
also derived many of the laws of 
marriage); the penalty of thirty-nine 
lashes for transgression of a Torah 
prohibition; and the procedures for 
yibbum(“levirate marriage”) of the wife 
of a deceased childless brother, or 
chalitzah (“removing of the shoe”) in 
the case that the brother-in-law does 
not wish to marry her.

Ki Teitzei concludes with the 
obligation to remember “what Amalek 
did to you on the road, on your way 
out of Egypt.”

Rabbi Goldberg can be contacted at:
 yossigol3@gmail.com
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The Crucial Clause in Every 
Contract
Many people spend time and effort searching for segulos for parnossoh and success. In 
this week’s Parshah in Perek 23 Posuk 20 and 21 the Posuk tells us of the strict prohibition of 
charging Ribbis - interest. The Posuk concludes “למען יברכך ה' אלוקיך בכל משלח ידיך וכו'” that if a 
person refrains from charging interest, Hashem will bentch him and his possessions. In fact, 
this works both ways. The Gemorah in Boba Mezia tells us that one who charges Ribbis will 
lose their wealth and assets. 

Frequently people enter into contracts and 
deals without realising that there is a Ribbis 
concern. If one has the presence of mind 
to ask a sheila, then this can normally be 
addressed, however, most people do not think 
at the time of doing so. In previous articles 
we have mentioned various Ribbis scenarios 
which people find themselves in, without 
having realised initially. There is a simple 
solution which could rectify most of these 
problems from the outset. If one would sign 
a Heter Iska Klali and subsequently insert a 
clause into all contracts that they enter into, 
declaring that the contracts are governed by 
the “Terms and Conditions of the Heter Iska 
Klali” which they have signed; this would 
address most scenarios.

Heter Iska
There is a fundamental difference between 

a loan on which one cannot accept interest, 
and an investment, from which one is entitled 
to receive profit. A loan, is a transaction in 
which the “lender” is guaranteed to receive 
his capital back. An investment is where the 
investor could make profits or losses. A Heter 
Iska is an investment in which the investor has 
tight restrictions on the person/company he is 
investing with, which reduce the likelihood of 
him not receiving his capital back, but don’t 
eliminate the element of risk entirely.

In simple broad terms, when an investor 
makes an investment, both parties are free 
to agree between themselves upfront the 
terms of the investment. With this in mind, 
the Trumas Hadeshen pointed out, that an 
investor is entitled to insist when he makes his 
investment, that he’s not prepared to take the 

recipient’s word that the investment went bad 
and he’s lost his money. Rather, the recipient 
would have to bring two witnesses whose 
testimony would be admissible in Beis Din 
(not relatives, women or employees) to testify 
that the funds were lost. In absence of such 
a testimony, the recipient would be obliged to 
repay the invested funds. The Levush went 
one step further and advised that the investor 
could agree with recipient, that the recipient 
would not be believed how much profit the 
investment did or didn’t generate, unless 
the recipient made a Shvuoh Min HaToiroh 

-solemn oath – declaring how much profit was 
generated. If the recipient wished to avoid 
making the Shevuoh he could pay a pre-agreed 
amount -which was deemed a realistic margin 
for this investment, and if the investor received 
this amount he would waive his rights to any 
excess profit generated, and to the Shevuoh.

The Heter Iska agreement incorporates 
these two clauses into the terms of the 
investment, and states that the recipient won’t 
be believed that the capital was lost without 
bringing two Kosher witnesses to corroborate 
this claim. Without such a testimony, he will 
have to repay the investor his capital. Similarly, 
he will only be believed regarding the profit 
generated if he makes a Shevuoh. If he doesn’t 
wish to make the Shevuoh he can pay the 
agreed rate of return, as long as it is reasonable. 

There are two main types of Heter Iska; 
“Palga Milveh Palga Pikodoin” and “Kuloi 
Pikodoin”. Palga Milveh Palga Pikodoin is an 
arrangement in which half the funds provided 
are an investment and half are a loan. Which 
means that the recipient will be personally 
liable (if he borrowed in a personal capacity) 

to repay half the capital regardless, whilst the 
other half is an investment about which, in 
theory, there is the possibility he could produce 
witnesses to testify it was lost. Furthermore, 
the recipient would only be providing a return 
as a result of the half which is an investment. 
For example, if £100,000 was provided under 
these terms, and the Heter Iska stated that the 
agreed return required if the recipient does not 
wish to make a Shevuoh, is 5% per annum, 
then the £5,000 return, will in actual fact be 
a return of 10% per annum on the investment, 
which was only £50,000.

The second type, Kuloi Pikodoin, is entirely 
an investment; therefore a 5% return, would 
be a genuine 5% return, but in theory, the 
recipient could bring witnesses that the capital 
was “lost”.

There are various restrictions on the use of 
a Heter Iska, which are beyond writing in this 
article, however just to name the main ones:

1. The rate of return written on a Heter Iska 
should not be more than what’s realistic for 
the recipient to generate with such a sum, 
over the relevant period of time. For most 
people this is a maximum of between 10% 
and 15% on a Palga Milva Palga Pikodoin, 
and double that for a Kuloi Pikodoin. Many 
investors have found themselves unable to 
claim any return after putting too high a 
percentage on their Heter Iska.

2. The investor cannot have first-hand 
knowledge of the dealings of the recipient.

continued on page 41
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When the Curse is a Blessing
 -ְוֹֽלא ָאָבה ה’ ֱאֹלֶקיָך ִלְׁשֹמַע ֶאל ִּבְלָעם ַוַּיֲֽהֹפְך ה’ ֱאֹלֶקיָך ְּלָך ֶאת ַהְּקָלָלה ִלְבָרָכה

 ִּכי ֲאֵהְֽבָך ה’ ֱאֹלֽקיָך )דברים כ”ג:ו’(
But Hashem, your G-d, did not want to listen to Balaam. So Hashem your G-d,  

transformed the curse into a blessing for you, because Hashem your G-d, loves you.

In this passuk, Moshe Rebbeinu informs 
the Jewish nation of Hashem’s great love for 
them when He turned all Bilam’s curses into 
blessings. However, the Gemorah1 teaches 
that due to our rebellious actions, all those 
original curses eventually returned. That is, all 
but one. The Gemorah derives this from the 

“hey-hayediya” prefixed to the word הקללה the 
“the curse” – one singular curse was turned 
into a blessing, while the others retuned to the 
original state. 

So, which one of those blessing was of 
such a special quality that it alone remained 
as a blessing? The Gemorah reveals that it 
was: ““יעקב אהליך  טובו   how great are the מה 
dwelling places of Jacob.

Why was this the one curse that never came 
to reality. What was so dangerous specifically 
about this curse that Hashem could not let it 
come to fruition. 

The Gemorah2 writes that Avroham, 
Yitzchok and Yaakov each represent one of the 
three Temples, with each in his own specific 
way. Avrohom represents the first Temple 
which he viewed as a mountain, Yitzchok 
represents the second Temple which he 
viewed as a field, and Yaakov represents the 
third temple which he viewed as a house. 

Interestingly, the first two Temples where 
destroyed, but the third will be an eternal 
edifice never to be destroyed. The Gemorah 
explains this as follows. The first two Temples 
where compared to a field and a mountain, 
each of which lacking a deep foundation, 

and thus susceptible to destruction. A house, 
representing the third temple, has a foundation, 
and will never be destroyed. 

Bilam turned to the great Jewish nation 
and cursed us that we should have the first 
Temple be that of Jacob. “How great are your 
houses of Jacob” – skip the first Temple that 
was a mountain, skip the second Temple that 
was a field and rather go directly to the house, 
have the first Temple be one that is eternal and 
never able to be razed. 

If the above is Bilam’s curse, where is 
the curse. In fact, it is a blessing not a curse. 
Would it not have been wonderful if the first 
Temple would have been the first and only 
Temple. What would each of us not do to 
see the Temple in all its glory, to be able to 
experience Hashem’s presence daily. Why 
did Hashem reverse the curse and in turn we 
experienced two destroyed Temple’s and to 
this day suffer without one.

The Medrash3 tells us that the destruction 
of the Temple was really our saving grace. 

בבניו“ ולא  ואבנים  בעצים  חמתו  את  הקב“ה   .”הפיג 
Instead of throwing his wrath on the Jewish 
nation, he turned it towards wood and stone. 
The Jewish nation was guilt ridden to the point 
that it deserved destruction. He destroyed 
the Holy Temple in place of obliterating the 
Jewish nation.

The Sefer Ateres Seforim explains, that 
was the secret that Bilam was aware of. He 
was cursing the Jewish nation to only have 
one Temple. A temple of Jacob, one that is 

indestructible. If this curse would have taken 
place, then when the Jewish nation sinned 
Hashem would have had to destroy us, since 
the Temple would have been indestructible. 
He would of have not been able to destroy 
the Temple in place of the Jewish nation. 
Therefore, Hashem permanently blocked this 
curse from taking place.

That was the cunning Bilam’s intention. 
That was “curse” that was turned permanently 
into a “blessing”

We all experience times that we want a 
something to work out. Something that we 
really consider positive and beneficial for 
ourselves. An example may be someone is 
looking to be hired for a certain job that he 
considers an amazing position. When he is not 
hired for it he might complain and grumble. We 
then may question the judgment of Hashem. 
However, one should know that whatever the 
reason is, it is only for your good. You may see 
the good soon, it may take years or you might 
even never see it. It is at these times that one 
should take a step back and remember that 
curses are really blessings, even when the 
blessing cannot be seen.

:סנהדרין קה  1

.פסחים פח  2

’מדרש תהלים מזמר ע“ט אות ג  3

QUOTE OF THE WEEK

When Life Shuts a door…Open it again.  
It’s a door. That’s how they work.

Rabbi Diskind can be contacted at: 
bddiskind@gmail.com
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4. When else in the year do we read from Parshas Ki Seitsei?

1. The Torah’s command is only after death. People draw 
up wills and give the inheritance as a present whilst 
still alive and by death they no longer have it.

2. To not delay burial but to do the utmost to bury the 
dead on the same day (unless a delay is in order to 
honour the deceased).

3. It is beautifying himself like a woman which comes 
under the issur of lo silbush gever simlas ishah.

4. The end of this parsha is read for maftir on Parshas 
Zochor, the Shabbos before Purim.

 ANSWERS
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Despite the hectic lifestyle we all endure on a daily basis one would hope that basic courtesy 
still exists. Sometimes, however, it may occur that when offering a greeting to somebody, they 
do not return the greeting in kind. After a few such incidents we may deliberate as to whether 
we should refuse to initiate the greeting in the first place. 

We are told in this week’s sedra of the 
Mitzvah to “place a fence around our roof” 
to prevent a person falling off תבנה  (כי 
הנפל כי-יפל   ... לגגך  מעקה  ועשיתה  חדש   בית 
 Rashi notes that this person was .ממנו)

“deserving” of falling off, yet you should 
not be the cause of his demise. The 
Rabbeinu Bechaye refers to the Gemora 
in Shabbos (לב.) and adds further that the 
 was destined to fall from the six days ,נפל
of creation. He explains that every person 
was created with their inherent wants 
and desires and Hashem determines 
exactly what will occur in their lifetime. 
Hashem foresees their livelihood and 
level of success or failure, as we say in the 
Mussaf davening of Rosh Hashonah: הכל” 

לפניך” וידוע   everything is revealed – גלוי 
and known before Hashem. 

Therefore, we might make the claim 
that it does not concern us whether the 
 falls from our roof – he was destined נפל

to fall in any event. It was already 
determined from the six days of creation. 
Yet, the Torah tells us to ensure we are 
not the root of someone else’s misfortune. 
We should make all the effort to do what 
is correct despite the actions of others. 
Just like the Bnei Yisroel were destined 
to spend 210 years in slavery, that did 
not mean the Egyptians were not held 
accountable for their wickedness and 
enslavement of the Jews. 

The Sefer Hachinuch explains that 
we should take the requisite action to 
remove obstacles and sources of harm 
from our property because we cannot rely 
on miracles to protect us. We must do 
whatever is expected in the natural realm 
to ensure our safety. 

So, whether it is to protect others 
or to protect ourselves, we are told to 
ensure that our property is not a source 
of mishap and misfortune. Once we fulfil 

that precept, we will have the merit of 
fulfilling continued Mitzvos as Rashi 
quotes in Pirkei Avos מצווה גוררת   .מצווה 
If we do what is right, even if we cannot 
determine the outcome, we will have the 
merit of receiving more opportunities to 
do the will of Hashem.

When we walk past somebody, give 
them a smile and extend a warm greeting, 
we are doing what is correct, even if the 
recipient does not return the greeting, 
we are building ourselves and placing a 
fence around our spiritual roof. Even if 
the נפל is destined to fall, that does not 
mean that we should stoop to his level. 

In Ellul, let us ensure all stumbling 
blocks are removed from our “property” 
as we build a חדש  to approach Rosh בית 
Hashonah with the merit of one Mitzvah 
leading to another. 

3. If the recipient intends to use the funds 
for personal use, rather than to invest, 
then a different type of Heter Iska needs 
to be used.

Heter Iska Klali
In 1924 Reb Ezriel Meir Eiger, the Rov of 

Lublin created the concept of a Heter Iska Klali, 
which is a declaration a person makes that 
all future financial dealings one makes, are 

according to the terms of the Heter Iska Klali; 
which applies the principles of Heter Iska 
outlined above, where and how appropriate, 
to each situation. His intention was that every 
member of Klal Yisroel would sign one, and 
this would become the default position. There 
are numerous discussions in the Poiskim 
regarding how far reaching a Heter Iska Klali 
can and can’t be. However lehalocho if a Heter 
Iska is referenced specifically in a contract, 

then it is as good as signing a specific 
Heter Iska for that deal.

It is our intention at the Federation to 
iy”H have numerous public shiurim on the 
subject of Heter Iska, which will conclude 
with the audience having the opportunity 
of each signing their own Heter Iska Klali, 
and receive advice on how to reference it 
in their contracts. We hope to be able to 
realise Reb Eiger’s dream across much of 
London and beyond BS”D.

cont. from page 39 : dayan yehoshua posen

R' Kagan can be contacted at:  
kagans613@googlemail.com
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Animal Experimentation
Question: I am working for a medical researcher, and a lot of it includes experimentation on 
rodents. Let’s just say that these animals’ lives are not always pleasant. Is this permitted, or 
is it tza’ar baalei chayim (causing pain to animals)? How should I feel about my involvement? 

Answer: There is a machloket in the gemara 
(Bava Metzia 32b) and poskim whether tza’ar 
baalei chayim is a Torah law or a Rabbinic one, 
and it is possible that it is a quasi-Torah law 
(see Encyclopedia HiIchatit Refuit, VI, p. 525). 
Many mitzvot in the Torah (at least according 
to some commentators) and Rabbinic laws are 
based on concern for animals and are to avoid 
cruelty to them. When and why can this be 
waived for human purposes? 

The simple reading of Tosafot (Avoda Zara 
11a) is that tza’ar baalei chayim can be waived 
only to facilitate an important mitzva. However, 
the halachic consensus is along the lines of 
the following Rama (Even Haezer 5:14, based 
on the Issur V’heter and Terumat Hadeshen): 

“Anything that is needed for medicine or for 
other things does not have a prohibition of 
tza’ar baalei chayim. Therefore, it is permitted 
to pluck feathers [for quills] from live geese, 
but the world is careful about that because 
of cruelty.”

There are at least two approaches to why 
the prohibition falls in the face of human 
need. One is that the prohibition is only 
for being needlessly insensitive. We find 
regarding bal tachshit (not destroying things) 
that “destroying” something for a positive 
reason is permitted because it is, in context, 

not destructive. Indeed the two mitzvot may 
be connected as the gemara (Chulin 7b) says 

– killing an animal for no good reason is ba’al 
tashchit; keeping it alive but in pain is tza’ar 
baalei chayim. Thus, if done for a good reason, 
it is not destructive/cruel.

A second, complimentary approach, is that 
the Torah teaches us, explicitly and implicitly, 
that animal rights do not compare to human 
needs. There are several Torah statements 
along the line of “Have dominion over the fish 

… birds …” (Bereishit 1:28). Furthermore, we 
are permitted to take an animal’s life simply 
because we desire to eat meat. We may 
enslave animals to do hard labor, with some 
restrictions (not Shabbat, muzzled). 

There are a few important possible 
distinctions. Permissibility may depend on the 
level of pain to which the animal is subjected. 
Normal agricultural work is not torturous and 
is permitted. However, the Rama above calls 
plucking feathers from a live bird cruelty, and 
says we do not do such things (see Shvut 
Yaakov III:71). The level of need is also a 
variable. Some rule that earning extra money 
is not an excuse (see opinions cited in Minchat 
Yitzchak VI:145), and while most authorities 
say that it is a valid reason, it may depend on 
how painful it will be for the animal (ibid.).

Rav Yaakov Emden (Sheilat Yaavetz I:110) 
says that tza’ar baalei chayim applies only to 
animals with which man works (e.g., cattle, 
horses, donkeys) or perhaps relatively highly 
cognitive animals (dogs, cats), but not to “lower 
creatures,” who experience pain differently. 
According to these opinions, it does not apply 
to insects, and likely not to rodents.

Looking for cures and treatments for human 
illnesses is certainly a very valid reason to 
allow animal experimentation. As several 
poskim point out, real efforts should be made to 
ensure the importance of the experimentation, 
limit the number of animals used, and 
minimize pain (including using lower species). 
Suffering animals should be euthanized 
as promptly as possible. Thankfully many 
countries have rules to monitor such things, 
and unfortunately few do a good enough job.

Personally, if you are involved for a short 
time, it is appropriate to feel somewhat 
uncomfortable, even if the practice is right 
(see a scary story about Rabbi Yehuda Hanasi 

– Bava Metzia 85a). A professional researcher 
can’t be expected to constantly live with guilt, 
but it is appropriate to seek ways to heighten 
sensitivity, emulating Hashem, whose mercy 
is on all of His creations (see Tehillim 145:9). 

cont. from page 37 : rabbi yoni golker

A compelling resolution of this problem has 

been offered by the commentators. When the 

sages say that their voices must be identical, this 

is not to be understood literally, that both parents 

must possess exactly the same vocal pitch and 

tone, but rather that they should be ‘speaking 

with one voice’. In other words, if the father and 

the mother in a parental home are not on the 

same wavelength, and are at odds with each 

other, the message they are imparting to their 

child will be contradictory. Accordingly, the child 

will inevitably be confused by the conflicting 

messages he is constantly receiving and is thus 

hardly to blame if he chooses the wrong path 

in life.

The Torah is here subtly imparting a vital piece 

of guidance to ensure the strength and stability of 

family life. The parents must invariably conduct 

their mutual relationship in a spirit of unity, 

amity and mutual respect to set an example to 

their offspring.

Clearly, the Ben Sorer u’Morer’s case is one of 

theory rather than practice, but perhaps a stark 

reminder to us, as parents of the importance of 

educating our children with “one unified voice” 

and realising that our children are never “too far 

gone” to cultivate a good relationship with them. 

With patience, and appropriate communication 

we can hope to generate a meaningful relationship 

with our teenagers, all the way into adulthood. 

Let us hope over the holiday period especially, we 

can cultivate our relationships with our children. 

Rabbi Golker can be contacted at: 
 golker@jfs.brent.sch.uk
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