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The Opportunity - and Danger - of Ratzon 
Parashas Korach 

  
Harav Hagaon Shmuel Wolman Shlita 

  
Parashas Korach seems to perplex to even the most open-minded person. As we read about 

the grievances of Korach and his assembly, how are we to wrap our minds around this 

narrative? Our instinctive reaction is to belittle Korach and convince ourselves that we 

would never fall prey to such unsound judgment. We begin to doubt Korach’s character 

and intellectual capacity. 

  

But Chazal tell us that we are grossly mistaken. The Midrash teaches that Korach was 

a chacham gadol. In another place the Midrash writes that Aharon and Korach were on a 

comparable level. If so, how are we to comprehend Korach’s line of reasoning? 

  

The baalei mussar advise us to take note of the powerful chokehold 

that machlokes and negius can have on our intellect and the pervasive influence that they 

can have on our usually sensible thought processes. Indeed, Rashi asks:  וקרח שפקח היה מה

 ;Rashi is telling us that there is something irrational about Korach’s behavior .ראה לשטות זה

it’s a shtus. Rashi goes on to explain that his negius triggered this irrational behavior. 

  

This does not seem to be a sufficient explanation, however. Korach had to have some sort 

of thought process behind his claims, especially since they were completely 

counterintuitive. 

  

The Rambam (Hilchos Yesodei Hatorah, perek 8) famously teaches that the nevuah of 

Moshe supersedes any wondrous sign or miracle of any ordinary navi. The Rambam 

explains that at Mattan Torah, all of Klal Yisrael saw with their own eyes and heard with 

their own ears how Hashem spoke to Moshe Rabbeinu face to face, giving rise to an 

unshakeable emunah, the result of which was: ְוַגם ְבָך ַיֲאִמינּו ְלעֹוָלם. 

  

At Mattan Torah, we experienced with all of our senses that משה אמת ותורתו אמת - an 

emunah that could survive all the generations and prevail over all the naysayers. Nothing 
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can compare to eyewitness evidence, in which we saw how Hakadosh Baruch Hu spoke to 

Moshe Rabbeinu and made Moshe Rabbeinu the ultimate navi and transmitter of the Torah. 

  

How, then, was it possible for Korach to challenge Moshe Rabbeinu’s nevuah? Korach 

himself stood at Har Sinai and saw the Eibishter appoint Moshe Rabbeinu. 

  

Even more astounding, Korach claims: ִכי ָכל ָהֵעָדה כָֻּלם ְקדִשים. Rashi explains: כולם שמעו

יני מפי הגבורהדברים בס . What could be more contradictory to Korach’s battle cry than 

invoking the events at Har Sinai? Wouldn’t Korach be loath to admit that he had witnessed 

Hashem’s appointment of Moshe Rabbeinu? 

  

Similarly, in Parashas Tzav the Torah emphasizes that Aharon Hakohen’s appointment was 

a direct function of Hashem’s command. Prior to appointing Aharon to this position, Moshe 

Rabbeinu summoned all of Klal Yisrael to the Ohel Moed and proclaimed:  ֶזה ַהָדָבר ֲאֶשר ִצָּוה

רים שתראו שאני עושה לפניכם צוני הקב"ה לעשות ואל תאמרו לכבודי ולכבוד דב :Rashi adds .ה' ַתֲעׂשּו

 Subsequently, in Parashas Shemini, a fire descended from Heaven to consume .אחי אני עושה

Aharon’s inaugural korbanos: the ultimate stamp of approval of the Eibishter. How, then, 

could Korach, the chacham gadol, claim that Aharon Hakohen had attained his position 

through nepotism? 

  

In order to shed some light on Korach’s claims, let us examine Moshe Rabbeinu’s response. 

Moshe Rabbeinu said: ַדע ה' ֶאת ֲאֶשר לֹו ֶקר ְויֹּ א"ל משה גבולות חלק הקב"ה  :and Rashi explains , בֹּ

 . בעולמו יכולים אתם להפוך בקר לערב כן תוכלו לבטל את זו

  

Moshe Rabbeinu was trying to impart to Korach that this appointment was not a function 

of his own desire, but was purely Hashem’s decision. If so, why was it necessary to invoke 

the poetic analogy of boker v’erev and their irrevocable nature? What did Moshe Rabbeinu 

mean to convey with this mashal?   

  

Furthermore, in Moshe Rabbeinu’s closing argument he states: ֹּאת ֵתְדעּון ִכי ה' ְשָלַחִני ַלֲעׂש ֹות ְבז

 Once again, Moshe is asserting that the decisions being .ֵאת ָכל ַהַמֲעִׂשים ָהֵאֶלה ִכי לֹּא ִמִלִבי

disputed are not his, but a direct command of Hashem. If so, why didn’t he suffice with the 

words: ֹּאת ֵתְדעּון ִכי ה' ְשָלַחִני ַלֲעׂש ֹות ֵאת ָכל ַהַמֲעִׂשים ָהֵאֶלהִכי ְבז ? Why did he need to add the 

seemingly redundant words: ֹּא ִמִלִבי  ?ִכי ל

  

Our Choices Affect the Divine Will 
To answer these questions, I would like to refer back to the incident in which Miriam  was 

punished for disparaging Moshe Rabbeinu’s decision to separate from his wife. Miriam’s 

behavior seems very puzzling. The Gemara says that Hakadosh Baruch Hu agreed with 

Moshe Rabbeinu’s decision to separate from his wife, as He told Moshe: ד ִעָמִדי ה ֲעמֹּ  .ְוַאָתה פֹּ

If Moshe Rabbeinu’s decision had the Eibishter’s approval, how could Miriam challenge 

it? 

  

The response Miriam received from the Eibishter was similarly startling: 

  

ֹּא ֵכן ַעְבִדי מֶשה ְבָכל ֵביִתי ֶנֱאָמן הּוא. ֶפה ֶאל ֶפה ֲאַדֶבר בֹו.    ל
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Why do we suddenly need to hear all of Moshe Rabbeinu’s nevuah credentials? Why didn’t 

Hakadosh Baruch Hu simply tell Miriam that He agrees with Moshe’s decision, and case 

closed? 

  

Tosafos in Yevamos (62) tells us an earth-shattering chiddush. Why, asks Tosafos, did 

Aharon and Miriam disapprove of Moshe’s actions, if Hashem agreed with them? (Tosafos 

assumes that they were aware that the Eibishter had agreed with Moshe Rabbeinu and 

subsequently commanded him to separate from his wife.) Tosafos answers: ם דאמרינן משו

 because Hashem leads a person in the way he wishes to - בדרך שאדם רוצה לילך מוליכין אותו

go. Miriam’s understanding was that since separating from his wife was the derech Moshe 

Rabbeinu chose, Hashem agreed to it, but ultimately it was Moshe Rabbeinu’s decision. 

She therefore held him responsible. 

  

Tosafos is conveying a revolutionary concept in understanding how Hashem runs the 

world, and in doing so, he is teaching us about the limitless power of the ratzon of a Yid. 

In the way a person wishes to go, he is led - to the point that a person’s ratzon can actually 

affect the Eibishter’s hanhagah. 

  

There is an oft-repeated saying: אין דבר העומד בפני הרצון. I am not one to challenge such a 

statement, but I have never encountered such a Chazal, and it would seem to be a dangerous 

concept. There is something that stands in the way of a person’s ratzon, and that is the 

Eibishter Himself. 

  

What Chazal do tell us is that the Eibishter has set up a hanhagah in the world that  בדרך

 The Eibishter goes along with a person’s ratzon and even helps .שאדם רוצה לילך מוליכין אותו

it along. Miriam claimed that yes, Hakadosh Baruch Hu went along with Moshe 

Rabbeinu’s prishus, but ultimately it was Moshe’s own ratzon that triggered 

this haskamah of the Eibishter. If so, what was wrong with Miriam’s assumption? Why 

was Hakadosh Baruch Hu angered by it? 

  

Moshe Rabbeinu Nullifies His Will 
The answer is found in Hakadosh Baruch Hu’s answer to Miriam:  ֹּא ֵכן ַעְבִדי מֶשה ְבָכל ֵביִתי ל

 Says the Eibishter: You are talking about My loyal servant Moshe Rabbeinu, who .ֶנֱאָמן הּוא

is the ultimate eved. An eved doesn’t have his own desires, but is utterly and completely 

nullified before his master. Miriam’s theory was incorrect with regard to Moshe, 

whose ratzon wouldn’t sway the Eibishter because he was the ultimate מצווה ועושה; his 

desires were totally aligned with those of the Eibishter. 

  

The Eibishter went on to say about Moshe:  The Sforno at the end of Vezos . בֹו ֶפה ֶאל ֶפה ֲאַדֶבר

Habrachah explains that all other nevi’im had to lose their physical senses and fall into a 

trance to be able to connect with the Eibishter’s nevuah and nullify themselves, whereas 

Moshe Rabbeinu, the quintessential eved Hashem, was able to have nevuah peh el 

peh without losing his senses. Such an eved should not be suspect of having an 

independent ratzon that would sway the Eibishter’s hanhagah. 
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Let us now return to Korach. Korach, the chacham gadol, stood at Har Sinai and 

experienced with all his senses that משה אמת ותורתו אמת. And he believed that Moshe 

Rabbeinu’s every word and every appointment was in accordance with Hashem’s 

command. But Korach had a complaint: “Yes, Hakadosh Baruch Hu said so, but you, 

Moshe Rabbeinu, swayed His hanhagah through בדרך שאדם רוצה לילך מוליכין אותו. You 

wanted the kavod, and the Eibishter gave His approval.” 

  

Similarly, Korach witnessed Moshe Rabbeinu declaring that Aharon’s appointment was in 

accordance with Hashem’s command, and he also saw the Eibishter’s fire confirming this, 

but he stuck to his theory: Moshe Rabbeinu’s nepotism swayed Hashem’s hanhagah. 

  

Accordingly, we have a new appreciation for Moshe Rabbeinu’s response. Moshe said:  ִכי

ֹּא ִמִלִביה' ְשָלַחִני ַלֲעׂשֹות ֵאת ָכל הַ   this has nothing to do with me; I am simply - ַמֲעִׂשים ָהֵאֶלה ִכי ל

a shaliach of the Eibishter. That is the meaning of the seemingly extra words he added:  ִכי

ֹּא ִמִלִבי ילא מרצונ which means ,לא מרעותי :The Targum renders these words .ל . Don’t claim 

that this is my ratzon and the Eibishter is going along with it. No! I’m a bona 

fide shaliach who has no power beyond the daas and the appointment of the Sender, 

Hakadosh Baruch Hu Himself. Therefore, there is no room for Korach’s grievances. 

  

With this, we can understand the analogy of boker v’erev. There are certain boundaries in 

the running of the world that can’t be swayed by the ratzon of any of the creations, and the 

same can be said about the appointments Moshe Rabbeinu made: They are 

pure ratzon Hashem without the slightest trace of בדרך שאדם רוצה לילך מוליכין אותו. 

  

This statement is Moshe Rabbeinu’s trademark nevuah, the ultimate nullification of his 

own desires and negius that don’t allow for any interference. 

  

When trying to internalize these ideas, we are struck by the incredible potency of a 

person’s ratzon.As we contemplate how much power the Eibishter imbued in the concept 

of בדרך שאדם רוצה לילך מוליכין אותו, we are energized to actualize our she’ifos, recognizing 

that our ratzon can literally affect the universe and ratzon Hashem. At the same time, 

however, we are enjoined to follow Moshe Rabbeinu’s example of what it means to be the 

ultimate shaliach and the perfect eved Hashem whose own ratzon is constantly aligned 

with that of the Eibishter. 

  

We, as Klal Yisrael, cannot suffice with the feeling that we have 613 mitzvos that we must 

observe. Rather, as Rabbeinu Yonah writes in Shaar Beis of Shaarei Teshuvah: 

  

ומי שחננו השם יתברך דעה ישיב אל לבו, כי השם יתברך שלחו בעולם הזה לשמור משמרתו ותורתו וחוקותיו 

מים אם עשה שליחותו באמונה, ישוב ובא ברנה, ומצותיו, ולא יפקח עיניו זולתי לעשות שליחותו, ולקץ הי

ושמחת עולם על ראשו, כעבד אשר שלחו המלך לעבר הים, שאין עיניו ולבו זולתי על דבר שליחותו עד שובו 

 אל אדוניו.

  

Rabbeinu Yonah is telling us that the Eibishter has sent every Yid into this world with 

a shlichus to carry out, and we have to feel like shluchim of the Eibishter. The Gemara tells 
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us that there’s a chazakah that a shaliach carries out his shlichus, and when a person feels 

the responsibility of this shlichus he treats it with a whole different gravity and sincerity. 

  

May we be zocheh to feel the unbridled kochos that Hashem has attached to our ratzon, 

while simultaneously aspiring to Moshe Rabbeinu’s example of being an eved Hashem, 

a shaliach who cleaves to the Eibishter’s ratzon and experiences the taste of  שלוחו של אדם

 .עבד מלך מלך and כמותו

  

Gut Shabbos. 

 


