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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
First In Service(1) 
Do not take from him interest and increase…let your brother live with 
you.(2) 
The pasuk is the source for the famous ruling regarding travelers who are 
left with one flask of water, containing a sufficient amount for one to make 
his way to civilization, but not both of them. R. Akiva rules that the owner 
of the flask may drink the water and not share it with his fellow, even 
though that will lead inexorably to his death. 
“Your own comes first!” has become the slogan of a generation, zealously 
observed by many. Few, however understand it properly. 
Chazal(3) praise Moshe’s “chassidus and wisdom” for tending to the 
remains of Yosef while the rest of the nation gathered the gifts proferred 
by the Egyptians eager to see them leave. They cite the pasuk (4) “The wise 
of heart will seize mitzvos, but the foolish one’s lips will become weary.” 
This is hard to understand. Perhaps Moshe’s selflessness in assisting Yosef 
can be seen as an act of piety. But what did this have to do with wisdom? 
Also, was he in fact the only one fulfilling a mitzvah? HKBH had 
specifically requested of them that they ask their Egyptian neighbors for 
gifts. Those who enriched themselves by following Hashem’s instruction 
were also seizing mitzvos! 
People seem to differ greatly in their responsibility to their fellow man. We 
could easily identify those we would consider to be righteous in this regard, 
those we would call evil, and many someplace in between. In truth, 
however, all that separates them is a small error about timing. 
Most people will profess the belief that every person has a dual obligation. 
He must concern himself with his own needs, and those of his family; he is 
responsible to his nation, and to humanity as a whole. Even the worst of 
people will concede that this latter concern is implied in his being created 
in the image of G-d. To ignore such a responsibility makes one no better 
than an animal.(5) 
Despite the universal acceptance of such responsibility, relatively few 
implement it. The reason for this failure is the small error about timing. 
Most people prioritize their own needs, arguing that after they are 
addressed, they will then turn to helping others. They support this program 
with the rule with which we opened this essay. “Your own life comes first!” 
The practical result of such thinking, however, is that they never get to the 
needs of others, because they never complete the task of providing for 
themselves first! At one point does a person feel that he has done enough 
for himself and his loved ones? He always, always finds himself in the 
midst of a work in progress. 
The truly righteous invert the order. They reason that if they attend to their 
obligation towards others first, they will not fail to make the time to provide 
for their own needs. Self-interest will simply not allow them to forget them, 
or to defer them indefinitely. 
Chazal express this pithily.(6) “The names of the righteous precede their 
names; the names of evildoers, however precede them.” Sometimes, they 
observe, the Torah uses a formula in which a name is stated first, e.g. 
“Naval was his name,” while at other times the formula is reversed, and the 
actual name that the person is called is put in the second position, e.g. “His 
name was Boaz.” By “name” they mean the impact the person leaves on 
the greater world. The righteous first turn to their obligations to others and 
only later return to their own interests. Evildoers do the opposite. 

Thus far we have discussed choosing between two courses of action, where 
one is a mitzvah – helping others – while the other is not – attending to 
one’s own needs. What should happen when a person stands at a fork in the 
road, and both paths in front of him lead to mitzvos? The Bnei Yisrael in 
Egypt found themselves in such a quandary. Two different mitzvos were 
dropped into their laps simultaneously: tending to Yosef’s remains, and 
plundering Egypt. The latter was time-sensitive. Egyptian generosity could 
come to a quick end – the Egyptians might change their minds. The former 
could be addressed any time. Yosef’s bones had been safely stored for 
centuries. They weren’t going any place quickly. The logical choice, we 
might have said, was to seize the moment, and fulfil Hashem’s direct 
command to enrich themselves. When that exercise would conclude, there 
would be time enough to retrieve Yosef. 
It would not have happened. Moshe understood – and hence he is praised 
for his “wisdom” – that those pursuing Egyptian wealth would not be able 
to extricate themselves from this pursuit. They would constantly tell 
themselves, “Just one more bracelet. One more gold bar.” It would never 
end. By placing the wealth-producing mitzvah first, they effectively 
precluded their participation in the other commandment. By inverting the 
order, Moshe could accommodate both. That took wisdom, not just piety. 
We are still puzzled. Whatever the consequences, the fact remains that a 
bona fide derashah tells us that the Torah expects us to put our own needs 
before those of others! 
Our Torah stipulates(7) that agricultural workers cannot be prevented from 
eating their fill of the produce with which they labor. Chazal(8) rule that 
what the worker eats is unrelated to his wages. He is entitled to consume 
far in excess of his actual wage. One condition, however, must be met. The 
worker may not eat the very first fruit or vegetable that he plucks. His first 
labor belongs to his employer.(9) 
Should we not take note of the message here? What are we, if not workers 
for our Master, sent to an earthly expanse, there to labor on His behalf? Our 
purpose is not to eat, drink and enjoy, but to toil for some purpose unique 
to our personalities and gifts. Still, Hashem does not frown on our 
delighting in the pleasures of this world, in sating ourselves with its 
richness. Like the worker that the Torah licenses to eat while he works, 
HKBH allows us to take and enjoy far in excess of our productivity. 
One condition, however, needs to be fulfilled. Our first labor belongs to 
Him. We can toil for ourselves only after first working on His behalf! 
While the Torah does not ask us to extinguish our sense of self and our 
responsibilities to our loved ones, the citation of “Your life comes first!” 
has become a distortion, allowing us to evade all sorts of important things. 
It should never and can never interfere with what should be primary in our 
view of life. We are here in this life for a purpose, as servants of the One 
Who gives us life and all else. Doing our best to serve Him must remain 
paramount. 
1. Based on HaMedrash V’HaMaaseh, Behar, by R. Yechezkel Libshitz 
zt”l. In honor of the chasuna next week בשטו"מ of Zvi Aharon Adlerstein 
and Chani Kahn-Rose 
2. Vayikra 25:36 
3. Mechilta 13:19 
4. Mishlei 10:8 
5. It is hard to believe that the author wrote these words less than a hundred 
years ago. Today, almost every element of this argument has been rejected 
by large parts of mankind, including the existence of G-d, the specialness 
of Man, his creation in G-d’s image, and the difference of Man from animal. 
Of course – and perhaps because of this – hundreds of millions would balk 
at the suggestion that Man has any “responsibility” towards others – unless 
he found such responsibility a source of personal pleasure or meaning. 
6. Bamidbar Rabbah 10:5 
7. Devarim 23:25 
8. Bava Metzia 92A 
9. Rama, Choshen Mishpat 337:7 
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Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Behar – Vol. 12, Issue 29 
 לז"נ זיוה שולמית בת פינחס מאיר הלוי ז"ל
In honor of the Bas Mitzvah of Chana Willig 
In honor of the Bar Mitzvah of Avrohom Michelson 
This week's issue of Parsha Potpourri is dedicated l’zecher nishmas Ziva Shulamith bas Pinchas Meir HaLevi z”l (Mrs. Ziva Kriger), a very special woman whose third 
yahrtzeit is next Thursday (29 Iyar); in honor of the Bas Mitzvah of Chana Willig in Montreal on Shavuos (7 Sivan) by her grandparents; and by Mr. and Mrs. Yaacov 
Michelson, in honor of the Bar Mitzvah of their son Avrohom Michelson. Please have them all in mind when reading and discussing this issue, and the Torah that is 
learned should be a merit for them and their entire family.  At this point, most of the issues in Sefer Bamidbar are still available for dedications. Each issue of Parsha 
Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, please 
send me an email.  Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder – Chazak Chazak v’nischazeik!       

)26:3אם בחקתי תלכו (  
Parshas Bechukosai begins by promising tremendous blessings for those 
who obey Hashem’s commandments (26:3-12). What must one do to 
warrant these rewards? Rashi explains that the expression אם בחוקתי תלכו – 
if you will walk in My laws – cannot refer to observing the mitzvos, as this 
is explicitly mentioned elsewhere in the verse – ואת מצותי תשמרו. Rather, it 
refers to diligently studying the Torah. 
Rav Yitzchok Zilberstein recounts a powerful and inspiring story about 
diligence in Torah study and the impact it can have. A young married man 
who lives in the Ramat Elchanan section of B'nei B'rak, where Rav 
Zilberstein is the Rav, once had to travel with his wife to take their young 
baby to the emergency room in Beilinson Hospital in Petach Tikva. Nearby 
was another young child, who was in critical condition and whose secular 
parents were not coping well with his life-threatening condition. 
Desperate for hope and encouragement, the secular couple turned to the 
religious couple and a lengthy conversation ensued, in which the observant 
couple attempted to strengthen and soothe the other couple with messages 
of belief and trust in Hashem, Who would ultimately determine the fate of 
their son. After several hours of discussion that lasted late into the night, 
the secular man expressed an interest in being חוזר בתשובה - repenting for 
his previous actions and adopting a religious lifestyle. The discussion had 
turned to the subject of Torah study, and the observant man, whose name 
was Shmuel, attempted to describe the value and beauty of the in-depth 
Torah study in which yeshiva students engage at all hours of the day and 
night. 
Suddenly, the secular man became silent, deep in pensive thought. After a 
few minutes, he turned and asked Shmuel whether there was a yeshiva 
where he could witness bochurim (young students) engaged in Torah study 
at that time. He added that if Shmuel could locate a yeshiva where there 
were ten students learning Gemora in the middle of the night, he would 
immediately be חוזר בתשובה. 
Shmuel checked his watch and saw that it was two o'clock in the morning. 
He hesitated and was unsure how to respond to the offer, fearful that 
perhaps he would be unable to fulfill the request and all of his efforts would 
have been for naught. Upon further reflection, he decided that he would do 
as much as he was capable of doing, and he would leave the rest up to 
Hashem. The two men left the hospital and began to drive. Their destination 
was the illustrious Ponovezh yeshiva in B'nei B'rak, at which they arrived 
at 2:10 am. 
Shmuel, who had studied in the Ponovezh yeshiva in his younger years, 
ascended the steps slowly, as his heart palpitated in anxiety about the scene 
that awaited them on the other side of the door to the beis medrash (study 
hall). When they reached the door and swung it open, both men were 
astonished to see more than 50 dedicated bochurim enthusiastically 
engaged in their Talmudic studies, completely oblivious to the time. 
The secular man stood in dumbfounded disbelief for several minutes as he 
watched the students passionately arguing with their chavrusos (study 
partners) as they attempted to properly understand the Talmudic passage 
and commentaries in which they were engrossed. Eventually, he pulled 
himself together and uttered three words: אני חוזר בתשובה. 
The two men returned to the hospital to tend to their children, but the once-
secular man was a changed individual due to the sight that he had witnessed 
that night. He kept his promise and began to observe the mitzvos at once. 
A short while later the doctors came to check on his child, and they were 
astounded to see that the boy, whose initial prognosis was that he was 
unlikely to live more than a day, had shown a remarkable improvement. He 
continued to progress and get better until, a mere 48 hours after his father's 
visit to the Ponovezh yeshiva, he was deemed fully recovered and sent 
home with his loving and appreciative parents. 
ואתכם אזרה בגוים והריקתי אחריכם חרב והיתה ארצכם שממה ועריכם יהיו חרבה 

)26:33(  

Parshas Bechukosai is commonly referred to as a parsha of “tochacha” – 
rebuke. After discussing the abundant blessings we will merit if we study 
Torah diligently and fulfill the mitzvos, the Torah continues to say that if 
we fail to observe the commandments and behave casually with Hashem, 
He will punish us with unspeakable suffering and numerous curses. One of 
these curses is that we will be scattered amongst the nations, while Eretz 
Yisroel becomes desolate and our cities turn into ruins. Similarly, in 
Parshas Nitzavim (Devorim 29:27), the Torah threatens that if we worship 
idols and forsake our covenant with Hashem, He will respond by removing 
us from our land with anger, wrath, and great fury. From this perspective, 
it seems clear that galus (exile) is considered a punishment. 
On the other hand, Rav Yisroel Reisman points out that the Gemora 
(Pesachim 87b) does not seem to view exile in such gloomy terms, teaching 
that the only reason we were sent into galus was for the purpose of enabling 
holy souls from the nations of the world to convert to Judaism. From this 
point of view, the concept of exile does not seem harsh and punitive, but 
rather constructive and purposeful. 
In his sefer Iyun Tefillah (pg. 169-170), Rav Shimon Schwab explains that 
the Written Torah embodies Hashem’s מדת הדין (Attribute of Justice), while 
the Oral Torah represents His מדת הרחמים (Attribute of Mercy), and for this 
reason the Gemora often refers to Hashem as רחמנא – the Merciful One. To 
illustrate this distinction, he notes that the Torah – the Written Law – 
stipulates (Shemos 21:24) that if somebody injures another person, the 
appropriate punishment is an eye for an eye, a tooth for a tooth, a hand for 
a hand, and a foot for a foot. However, although the strict letter of the law 
warrants such exacting retribution, the Gemora – the Oral Law – balances 
this approach with considerations of mercy and compassion and teaches 
(Bava Kamma 84a) that instead of losing an actual limb, it is sufficient for 
the person who caused the damage to reimburse the victim for the value of 
the harm that he caused. 
Rav Reisman adds that we also find this difference between the Written 
Torah and the Oral Torah with respect to descriptions and interpretations 
of episodes that occurred. For example, the Torah (Bereishis 35:22) appears 
to say that Reuven committed a grave sin by consorting with Bilhah, who 
was one of his father’s wives, and in Nach Dovid is presented (Shmuel 
2:11) as having relations with a married woman, Batsheva, and then 
arranging for the death of her husband, Uriah, so that he could marry her. 
In contrast to the strict viewpoint of the Written Torah, the Gemora 
(Shabbos 55b-56a) views these incidents through the additional lens of 
Divine mercy, and teaches that whomever says that Reuven and Dovid 
sinned is woefully mistaken. 
Dovid writes (Tehillim 149:7-9) that Hashem will come against the nations 
of the world to execute vengeance with משפט כתוב – written judgment. What 
is the significance of the fact that the judgment will be written? Rav Schwab 
explains that written judgment represents מדת הדין, and therefore Dovid 
emphasizes that Hashem will specifically utilize this strict approach when 
judging and punishing them. For the same reason, Hashem instructed 
Moshe regarding Amalek (Shemos 17:14) כתב זאת זכרון בספר – write this as 
a remembrance in the Torah – because this ensures that Amalek will be 
erased and destroyed with harsh Divine judgment. 
With this understanding of the dichotomy between the Written Law and the 
Oral Law, Rav Reisman suggests that we can now appreciate that all the 
references to galus functioning as a bitter punishment are found in Tanach 
– the Written Law – as the perspective of the מדת הדין is that when the 
Jewish people sin, they deserve to be punished and exiled from their land. 
The Talmudic approach to galus, on the other hand, mixes in an 
acknowledgment of Hashem’s מדת הרחמים, and when seen through this lens, 
there are indeed positive benefits to be gleaned even in such difficult and 
painful circumstances. 
Parsha Points to Ponder (and sources which discuss them): 
1) The Gemora in Bava Metzia (62a) discusses a case in which two people 
are lost in the nearest settlement, but if one of them drinks it, he will be able 
to survive. Rebbi Akiva derives from a verse in our parsha (25:36) that  חייך
 the one with the water should drink it all, as his life takes – קודמין
precedence over that of his friend. If three people are lost in the desert and 
one of them has sufficient water for himself and one other person, it is clear 
that he should drink one supply of water, but what should he do with the 
second? (Chiddushei HaRim) 
2) On the blessing that the tree of the field will give its fruit (26:4), the 
Toras Kohanim explains that if the Jews perform Hashem’s will, trees 
won’t give forth fruits after years of growing as they currently do, but will 
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immediately bear fruits on the day they are planted, just as they did in the 
times of Adam HaRishon. In what way will this blessing be beneficial, as 
the fruits produced during the first three years are considered orlah and 
forbidden not only to consume but to use for any benefit? (Har Tzvi, 
M’rafsin Igri, K’Motzei Shalal Rav Parshas Kedoshim) 
3) The Torah specifies (27:3-7) the various values of males and females 
from one month to five years of age, from five to twenty years, from twenty 
to sixty years, and more than sixty years. How is it possible that a healthy 
Jewish adult has no value? (Rambam Hilchos Arachin 1:13) 
Answers to Points to Ponder: 
1) The Chiddushei HaRim points out that in this case, the arguments of 
Rebbi Akiva and Ben Petura, who disagrees with him, don’t apply. Rebbi 
Akiva’s focus on the individual’s life is irrelevant, for he has enough water 
to drink. Ben Petura argues that where there are only two people they 
should split it so that nobody has to witness the death of his friend, but in 
this case the person with the water will have to witness somebody’s death 
regardless. He therefore suggests that he should simply put the water down 
and allow the other two to sort it out. However, in a case where the other 
two are each locked in separate rooms and it must be given to one of them, 
he is at a loss as to what one should do. 
2) Rav Tzvi Pesach Frank notes that Rashi writes that this blessing applies 
to previously-barren trees, which will begin to miraculously produce fruits. 
At the time of their planting, these trees were not planted for their fruits, as 
they were not considered fruit-bearing trees. As a result, even if they begin 
to produce fruits, these fruits will be exempt from the laws of orlah, in 
which case it will be a blessing that they do so immediately, since those 
fruits can indeed be eaten and used. Rav Chaim Kanievsky points out that 
the Medrash merely states that the trees will bear fruits immediately, but it 
makes no mention of the fruits being eaten. Therefore, he suggests that the 
blessing will be that the trees will return to their full strength, as evidenced 
by their ability to produce fruits so quickly, as opposed to their current 
states when they are weakened and unable to do so. In what way will it be 
beneficial to have fruits which may not be eaten or used? The very fact that 
the trees will produce such beautiful and enticing fruits just after they are 
planted, yet we will refrain from eating them in accordance with the Torah's 
prohibition against orlah, is the greatest blessing of all. It will demonstrate 
that we have returned to the pre-sin level of Adam HaRishon, who was 
cautioned not to eat from the fruit of the Tree of Knowledge but succumbed 
to his desires. We, on the other hand, will manage to withstand the 
temptation and will wait the requisite three years before eating the fruits. 
The M'rafsin Igri suggests that although we will not be allowed to eat the 
fruits, the recognition that they will now be able to produce fruits on a daily 
basis will reassure people that after waiting three years they will enjoy an 
abundance of fruit which they can sell, and even though they cannot yet do 
so, this will give them immediate relief from their future financial worries. 
3) The Rambam writes that if a Jewish court rules that a person should be 
put to death due to a sin that he committed, even though he is still alive and 
healthy, he is legally considered as if he is already dead, and a dead man 
has no value. Therefore, if prior to his execution, he or another person 
pledges to give his value to the Beis HaMikdash, they are not required to 
give anything. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, 
email oalport@optonline.net 
 

Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Behar-Bechukosai 
We have a double sedra again this week. In the second parasha, 
Bechukosai, we have the blessings that Israel will reap as a reward if it 
keeps G-d's mitzvos or, the curse, as a punishment, if they don't. The double 
parashios come to arrange the calendar so that the curse never comes 
immediately before Shavuos. The juxtaposition would be too jarring. So 
we always have parashas Bamidbar coming right before Shavuos and 
separating the curses from the rejoicing of the Holy Day of Receiving the 
Torah. In the part of the blessings we read the following verses with a 
puzzling Rashi-comment. 
Vayikra 26:6-7 
6. And I will give peace in the land and you shall lie down and none shall 
make you tremble; and I will rid an evil beast from the land, neither shall 
the sword pass through your land. 

7. And you shall pursue your enemies and they shall fall before you by the 
sword 
Rashi 
7. Before you by the sword: Rashi: One by the sword of the other. 
What Is Rashi Saying? 
This comment tells us that the enemy will kill themselves by their own 
"friendly fire." What would ask on this strange comment? 
Questioning Rashi 
A Question: An obvious question is: How does Rashi know that the enemy 
falls by the hand of his fellow comrade-in-arms and not, the more likely 
meaning, that he fell by the sword of the Israelite? What lead Rashi (and 
the midrash) to this unlikely interpretation? 
Hint: Look at the verses before this one. 
What's Bothering Rashi? 
An Answer: Had not the previous verse said "The sword shall not pass 
through your land" ? If there is no sword in the land, how can the enemy 
fall by the sword? Another indication that this war was not waged in the 
Land of Israel is that the earlier verse also promised "I will give peace in 
the land..." So there was neither war nor sword in the land. If so, how did 
the enemy "fall before you by the sword"? 
Actually this question can be answered satisfactorily without Rashi's 
interpretation that they died by their own hand. What answer would you 
give? 
An Answer: The verse says clearly "and you shall pursue your enemies..." 
thus the battle may have been waged outside the borders of the Land of 
Israel. Outside of Israel there may be both war and swords and the Israelites 
may have killed the enemy there. 
Why, then, must Rashi resort to the unlikely explanation that the enemy 
will kill each other? 
Understanding Rashi: 
An Answer: Some commentators on Rashi say that the words "before you" 
are the clue; the words are superfluous. The enemy usually falls "before 
you." These commentators conclude that these redundant words lead Rashi 
to claim that the enemy will die even before you reach them - "before you." 
How? By their own comrades. 
An Amazing Answer 
Another answer, an amazing one, has been suggested which shows the 
subtle nuances that can be uncovered in the Torah, if we only look for them. 
The Nefesh Hager, a commentary on Targum Onkelos, points out an 
astounding consistency throughout the Torah: Whenever the Torah speaks 
of Jews or ( G-d) killing others, the Hebrew words used are "lephi charev" 
. Whenever gentiles are described as doing the killing, the word used is 
"le'charev" alone. 
Examples of the former can be found in: Genesis 34:26; Exodus 17:13; 
Numbers 21:24; 
Examples of the latter can be found in: Isaiah 65:12; Psalms 7:62. 
But our verse is the exception because it uses the word "le'charev" (and not 
"le'phi charev" ) even though the Israelites are attacking the gentiles. The 
use of the word "le'charev" when Jews are attacking is irrefutable evidence 
that the gentiles and not the Israelites, are the ones who are doing the 
killing! "Each by the sword of the other." 
What Does "le'phi charev" Mean? 
The term is a colloquialism. It literally means, "by the mouth of the sword." 
What sense can be made out of this strange nuance? 
Hint: See Genesis 48:22 where Jacob tells Joseph that he took the city of 
Shechem "be'chravi u'vekashti." and Targum Onkelos' comment translation 
"with my prayer and my request." We see that "charev" is translated as 
prayer. So Jacob's acquisition of Schechem was due, in part, to his prayers. 
A Deeper Undestanding 
An Answer: On the basis of that Targum we can conclude that when the 
Jew wages war he precedes battle with prayer to the Almighty. This is the 
symbolic meaning of the phrase " le'phi charev" is that the mouth (prayer) 
always precedes the sword in battles waged by Jews! On the other hand, 
when the gentile wages war the word is just "le;charev." By the sword with 
no prayer preceding it. That is the word we have here. Thus: It was the 
gentile who was doing the killing - even against his own people. 
A Lesson: 
Even the simplest, most "innocent-looking" Rashi-comment has much 
hidden in it. 
Shabbat Shalom, Avigdor Bonchek 
A second series of What's Bothering Rashi? will come out IY"H during the holidays. Those who want to make a dedication for the volumes can contact me at 
Drbonchek@gmail.com This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
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Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Behar Bechukosai – It’s My Pleasure! 
“If your brother becomes impoverished…You shall strengthen him – 
whether a proselyte or resident – so that he can live with you” (Vayikra 
25:33). The Rambam (Sefer Hamitzvos 195 and Hilchos Matnos Aniim 
7:1) cites this pasuk as the source for the Mitzvah to give tzedakah. While 
the Mitzvah focuses on the assistance that one can render to someone in 
need, there is an even greater benefit to the donor. The Medrash (Vayikra 
Rabbah 34:8) declares, “Greater than what the donor does for the poor 
person is what the poor person does for him.” 
Certainly we can understand this assertion as referring to the eternal reward 
that one earns for tzedakah. Indeed, the Gemara relates that King Munbaz 
emptied the royal coffers to support the needy during a famine. His family 
accosted him, “Your fathers hoarded and increased the fortunes of their 
fathers and you have completely depleted them.” The king replied, “My 
fathers hoarded [in a treasury] down here and I hoarded [in a treasury] 
above...My fathers hoarded [in a treasury] in this world and I hoarded [in a 
treasury] in the World to Come” (Bava Basra 11a). 
Rav Aharon Kotler suggests that the Medrash also refers to benefits of 
giving tzedakah and doing chesed in our lives in this world. There is 
boundless satisfaction and joy that one experiences in giving to others. In 
the metaphorical words of Chazal, “More than the calf desires to suckle, 
the cow desires to nurse” (Pesachim 112a). The desire to give to others was 
woven into the fabric of the creatures that Hashem created. 
Rav Aharon goes on to describe an even more profound benefit of giving 
tzedakah and engaging in acts of chesed. Chazal tell us, “A person does not 
die having acquired even half of what he desires. If he has one hundred, he 
wants two hundred. If he has two hundred, he wants four hundred” 
(Koheles Rabbah 1:34). This can be a source of great frustration and 
malcontent. However, when a person engages in giving to others he turns 
his focus to the other person. His concerns become, “What is he lacking? 
How can I improve his lot?” The more concerned one becomes about 
another’s welfare, the less preoccupied he will be with those things that he 
thought he needed. And the more people he cares about, the less he focuses 
on what he wants for himself. True he continues to want more and more, 
but now it is for others, not himself. And when it comes to finding 
opportunities to give of oneself, there is never a shortage. 
And it doesn’t stop there. The less he desires for himself, the more 
independent he becomes. He no longer needs “Ploni” to fulfill this need or 
to satisfy that desire. His expectations and demands of what others can do 
for him become greatly diminished. Other people rely on him far more than 
he relies on others. 
All this is included in what the poor man does for his donors. He bestows 
upon him a life of fulfillment and joy and a boundless treasure in the World 
to Come. 
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Parshas Be'har-Bechukosai 
Because the Land is Mine 
The Torah uses two expressions with regards to the Yovel year. These 
not only portray in a nutshell the main objective of the Yovel-laws, but 
also reflect one of the most fundamental principles in Judaism. "And 
the land shall not be sold permanently," the Torah writes, "because the 
land is Mine, since you are strangers and sojourners with Me." (25:23) 
The Torah is reminding us that neither does the land (Eretz Yisroel) 
really belong to us, nor are our rights in the land automatically secure. 
The real owner of the land is G-d and we only live in it by His grace 
and on His conditions. Therefore, the buyer and the seller need not be 
perturbed if the sale of land which they are transacting is restricted to a 
maximum of fifty years, after which time it must be returned to the 
seller. After all, it is not the seller's land that the purchaser is buying, 
but Hashem's. 
It is similar to the statement of Dovid Ha'melech: "For everything is 
from You (Hashem) and from Your Hand we give it [back] to You" 
(Divrei Ha'yomim I, 29:14), from which Chazal derive the saying 
"Give to Him what is His, because you and yours are His" (Pirkei Ovos 

3:8). The latter point corresponds to the former statement in our pasuk 
("Because the land is Mine") and the former point to the latter statement 
("since you are strangers...") 
Perhaps it is in order to drive home the lesson that G-d is the ultimate 
Master - of both ourselves and our property - that the Torah issues a 
seemingly strange command with regard to the dinim of many of the 
matnos aniyim (gifts to the poor). When leaving leket, shikchoh, pei'oh 
(of the corn) and peret and olelos (of the grapes) we are not permitted 
to assist the poor man to gather his due, but must allow him to collect 
it at his own discretion. It might seem at first a little difficult to 
understand why the owner should not be permitted to help the poor 
man, or at least to encourage him, to collect what is anyway his (as 
indeed is the din regarding the giving of charity, terumos and ma'asros, 
etc.), thereby allowing the owner, to participate in the mitzvah. It 
appears however, that the Torah on the one hand, has afforded the land-
owner the opportunity to amass huge merits by performing a variety of 
acts of tzedokoh. On the other hand, the Torah has issued us with a 
branch of tzedokoh which denies us any positive participation. Hashem 
is looking after the poor and the needy, allowing him to take his dues 
whilst the owner has nothing more to do than to leave the commodity 
in question in the field. 
Giving to the poor and helping him to gather his dues is a great mitzvah 
to be sure, but it does give one a certain feeling of self-satisfaction and 
smugness - the feeling that "I have given what is mine for charity!" G-
d wants to impress upon us that we are not the absolute masters of what 
we own and that the choice to give or not to give is not quite as 
voluntary as it seems. Hence He gave us this set of mitzvos, 
commanding us to leave the crop in the field and to allow the poor man 
to help himself. "It is not yours," G-d is telling us, "but Mine. And it is 
I who wish the poor man to receive a part of the crops of the field that 
you are working" - gently reminding us simultaneously to acknowledge 
who the real owner of our fields is. 
In all probability, this is also the underlying principle of the Sh'mitah-
year. It is what Rashi means when he writes at the beginning of the 
Parshah, commenting on the pasuk (25:2) "Shabbos for Hashem" - 'in 
the name of Hashem', just as the Torah writes by Shabbos Bereishis 
[Shabbos]. It is at first not clear what Rashi is adding to the pasuk, or 
as to why he compares the Sh'mitah to Shabbos Bereishis. 
What Rashi is telling us here, is that the objective of the land lying 
fallow in the Sh'mitah-year, is to remind us that G-d is the Master of 
the land and that we are only serfs in His land. We cannot help but 
acknowledge this when, once in every seven years, our lands become 
public property, whether we agree or not, because they have been 
declared as such by their true Owner, and that concept in turn, is similar 
to the Shabbos, which reminds us that Hashem created the world in six 
days and rested on the seventh, and that He is therefore the undisputed 
Master of the world. 
The land belongs to Hashem and, by the same token and for the same 
reason, so do we! 
Links - Be'har and Emor 
The "Da'as Zekeinim mi'Ba'alei Tosfos" explains how all the previous 
Parshiyos in Va'yikro were said in the Ohel Mo'ed (Mishkan), because 
they were connected to the Mishkan - the Korbonos, Metzoro'im and 
other te'mei'im, the Kohanim etc. But the connection between the 
Parshiyos of Be'har and Bechukosai to the rest of Va'yikro, is not so 
clear. True, they do contain the dinim of Erchin and Charomin, and the 
blowing of the Shofar in the Yovel year, a mitzvah performed by the 
Kohanim, and that partially justifies their inclusion in Vayikro,. 
otherwise known as "Toras Kohanim". Their main thrust however, is 
that of Sh'mitah and Yovel, and connected topics, all of which do not 
really belong to the Ohel Mo'ed. Therefore the Torah tells us that quite 
appropriately, Be'har and Bechukosai were said, not in the Ohel Mo'ed, 
but at Har Sinai. 
This means that these two Parshiyos actually preceded the rest of Sefer 
Vayikro chronologically, as the Ibn Ezra points out, since Har Sinai 
preceded the Ohel Mo'ed. 
The Ba'al Ha'turim links Behar to Emor in two ways: 
1. Emor concludes with the episode of the man who specified G-d's 
Holy Name and cursed it. 
At Har Sinai, Chazal tell us, the whole world shook when the third 
commandment of not swearing by G-d's Holy Name was said. (This 
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la'av is the most stringent of all the ordinary la'avin.) This man, the son 
of Sh'lomis bas Divri, it would appear, was not affected by the world's 
shaking. 
2. The Gemoro in Kidushin (71a) informs us that the sages would teach 
the pronunciation of G-d's Holy four-letter Name to their talmidim once 
every seven years. There are numerous combinations of vowels which 
enable the Name of G-d to be read in dozens of different ways. (The 
punctuation in our Chumoshim and Siddurim is merely a copy of the 
Name of Adnus - which is the "Kri" of G-d's Name. But the true 
punctuation is unkown to us.) 
From here we can learn the extent of respect that one needs to show for 
the Name of G-d, and which was blatantly lacking from the son of 
Sh'lomis bas Divri. This is hinted in the proximity of his death penalty 
to the seven-year-cycle of Sh'mitah. 
Reflecting on the previous two explanations, we can perhaps add that 
one must show respect for a King by treating his name respectfully. 
Imagine then, how much respect is due to the Name of the King of 
Kings! 
The son of Sh'lomis bas Divri was present at Har Sinai when G-d 
revealed His Majesty in "all its glory". Yet he was still capable of 
insulting G-d's Holy Name. He certainly deserved the death-penalty. 
The Torah was given on Har Sinai, to the exclusion of many taller 
mountaians, who claimed the distinction. This teaches us that, just as 
water always flows to the lowest location, so too does Torah, which is 
compared to water, find its way to those who are humble. That explains 
why Chazal say "Keep an eye on the poor, because it is from them that 
Torah will emanate". 
The essence of humility is to acknowledge the greatness of G-d and to 
render oneself subservient to Him. That lesson can also be drawn from 
Sh'mitah, where G-d becomes the Universal land-owner, and we His 
serfs (see main article). 
The above midah was clearly lacking in Shlomis bas Divri's son, who 
perceived G-d's greatness at Har Sinai, but remained, evidently, 
unimpressed. (See R. Bachye, beginning of Be'har) Presumably, he had 
difficulty in discarding the conceit that he inherited from his Egyptian 
father. And that would explain why the Torah refers to him as "the son 
of the Egyptian", since the Egyptians are termed "conceited" (see the 
last Rashi in Va'yeishev). 
For sponsorships and adverts call 651 9502 This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on 
paper, provided that this notice is included intact. Shema Yisrael Torah Network For information on subscriptions, archives, and other Shema Yisrael Classes, send mail 
to parsha@shemayisrael.co.il http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
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Chamishoh Mi Yodei'a 
5 Questions On The Weekly Sedrah - Parshas B'har-B'chukosai - 
Bs"D 
Please send your answers and comments to: Sholom613@Rogers.Com 
Parshas B'har 
1) Ch. 25, v. 10: "U'kro'sem drore bo'oretz l'CHOL yoshvehoh" - 
Since on Yom Kippur of the Yoveil year we herald the release of those 
who are enslaved, why does the verse say that we announce freedom in 
the land for ALL its inhabitants, "l'CHOL yoshvehoh"? 
2) Ch. 25, v. 13: "Achuzoso" - What is the difference between 
"achuzoh" and "nachaloh"? 
3) Ch. 25, v. 37: "Es kas'p'cho lo SI'TEIN lo b'neshech" - Shouldn't 
the verse say "lo SALVEH lo b'neshech" since a loan is taking place 
rather than a cash grant? 
Parshas B'chukosai 
4) Ch. 26, v. 8: "U'mei'oh mi'kem r'vovoh yirdofu" - in keeping with 
the ratio of five pursuing 100, we should have 100 pursuing only 2,000, 
not 10,000. 
5) Ch. 26, v. 26: "V'ofu esser noshim lach'm'chem b'sanur echod 
v'heishivu lach'm'chem bamishkol, va'achaltem v'lo sisbo'u" - 
What is the connection among these three curses, which at first glance 
seem disparate? 
Answers: 
#1 Rabbi Zalman Sorotzkin in Oznayim laTorah answers that the 
prophet Yirmiyohu decries those who do not release their slaves in a 
timely fashion as required by the Torah. He says, "A'tem lo shma'tem 
eilai likro drore ish l'ochiv v'ish l'rei'eihu hin'ni korei lochem drore n'um 
Hashem el hacherev el ha'devver v'el horo'ov" (Yirmiyohu 34:17), - 
You have not hearkened to Me to herald freedom to your brother and 
friend (who are enslaved to you). In response, says Hashem, I announce 

that you are free (open) to the attack of the sword, the pestilence, and 
the famine.Thus if the bnei Yisroel release their slaves as prescribed by 
the Torah, ALL are freed from the sword, etc., that would otherwise 
ch"v befall them. 
#2 The GR"A in his commentary on Yechezkel 44:25 differentiates 
between "achuzoh" and "nachaloh" when used regarding Kohanim. 
"Nachaloh" refers to land that they receive, while "achuzoh" refers to 
other priestly benefits that they receive. 
#3 The Oznayim laTorah answers that the Torah is giving a warning to 
those who are so eager to make easy money by lending with the 
expectation of receiving interest payments. It is logical to lend to one 
who seems to have visible means to repay the loan. An eager loan shark 
might overlook this in his eagerness to collect interest and lend his 
money to someone who might very well not be able to repay. The Torah 
warns, "Don't GIVE AWAY your money for interest." 
#4 1) Rashi answers that a larger number of people are proportionately 
more powerful than a smaller number. 
2) This question is also answered by many Rishonim (Rosh, Rabbeinu 
Tam, others) by saying that "u'mei'oh mi'kem" does not mean "one-
hundred of you," but rather one-hundred of the above- mentioned 
amount, "a group of five" of you. Thus there are 500 of you pursuing 
10,000 of your enemy, keeping the ratio at one pursuing twenty. 
Perhaps Rashi is not happy with this explanation as the verse gives no 
new information by adding that 500 will pursue 1,000, since after all, 
this is the same ratio as five pursuing 100. 
3) Perhaps another answer can be given by first raising two questions 
on the wording of the verse. Why didn't the verse express itself the same 
way and in the same order by saying "V'rodfu mi'kem chamishoh 
mei'oh V'RODFU mi'kem mei'oh r'vovoh?" We would thus have the 
same term "v'rodfu" and we would have it mentioned both times before 
the numbers of the pursuers and the pursued. Perhaps the verse is telling 
us that only after five have already pursued 100, "v'rodfu" translates as 
"and they have pursued," will the 100 pursuing 10,000 take place. It is 
not unusual for an army that sees that its side is beginning to falter and 
the few are successful in pursuing the many, that its resolve weakens. 
Once in a weakened frame of mind and less courageous, 100 WILL 
THEN pursue, "yirdofu," 10,000. Thus the word "yirdofu" is placed at 
the end of the second encounter, as this is what will take place in the 
future as a result of the first successful pursuit. This does not explain 
the switching of order of the word "mi'kem," which is more 
understandable according to the Rosh and Rabbeinu Tam. 
#5 1) The Ponis Yofos explains these words to contain three curses, one 
connected to the next. It is obvious that the verse is discussing a 
situation where there is a shortage of fuel, thus necessitating ten women 
to simultaneously bake their bread together in one oven. Although the 
shortage of fuel is a curse, nevertheless there is one advantage in filling 
the oven with ten people's breads. The gemara Beitzoh 17a says that 
bread is better baked when the oven if full. 
When bread is well baked it is noticeably lighter than when it was 
dough, as most of its liquid dissipates during the baking process. Only 
when it is not well baked is its weight about the same as when the raw 
dough went into the oven, as it retains almost all of its liquid. This is 
the second curse mentioned in this verse. Even though the oven is full 
and normally the breads bake very well, when they will be taken out 
they will have the same weight as when put in, "v'heishivu lach'm'chem 
bamishkol." 
Even this deplorable situation normally has its good side. Although not 
well baked, a heavy bread remains in ones intestines for longer as it is 
more difficult to digest, as explained by the Avudrohom in his 
commentary on the Hagodoh, that this is why the Egyptians fed the bnei 
Yisroel matzoh, which is difficult to digest. By staying in ones 
intestines for longer the person feels satiated for longer. This is the third 
curse of this verse. Even though the bread is heavy and not well baked 
and should normally satiate for a long period of time, this will not be 
the case, "va'achaltem v'lo sisbo'u." 
2) A different approach to these words is offered by Rabbi Yoseif 
Sho'ul Natanson in Divrei Sho'ul. The gemara B.M. 30a says that if a 
person finds a lost object he should hold it until the rightful owner 
claims it as per Dvorim 22:3. The gemara goes on to say that one is 
required to care for the item and tend to its needs. If a wall hanging was 
found it should be spread out so that it does not become moldy and 



!{aaBtu!zurwIc.sic!– trcdk trcd ihc                                                 7 
deteriorate. However, the gemara says that it should not be spread out 
where guests view it as someone might cast an evil eye, "ayin hora," 
upon it and this will also cause its deterioration. Similarly, the gemara 
a few folios later (42a) says that items that are weighed or measured 
have no blessing in them, i.e. they will not flourish nor thrive. This is 
the curse of our verse. Because ten women will bake bread together 
they will each eye the others' breads and cause an "ayin hora." As well 
the verse says that the bread, when taken out of the oven, will be 
measured, v'heishivu lach'm'chem baMISHKOL." This also causes the 
bread to not be successful. Thus the verse ends, "va'achaltem v'lo 
sisbo'u," - and you will eat but not be satiated. He adds that we find by 
the blessing in this week's reading, "va'achaltem lach'm'chem losova" 
(26:5), that Rashi comments, "Ocheil kimo v'hu misbo'reich b'mei'ov," 
one eats A BIT and he feels the blessing (satiation) in his INNARDS. 
Here we have a blessing, as both of the above causes of "ayin hora" are 
avoided. He eats A BIT, a small amount that is not measured, and the 
blessing is in his INNARDS, away from the public eye. 
A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Chasidic Insights 
Chasidic Insights Parshas B'har-B'chukosai From 5764 Bs"D 
For sponsorships and advertising opportunities, send e-mail 
to:Sholom613@Rogers.Com 
Parshas B'har 
Ch. 25, v. 10: "V'shavtem ish el achuzoso" - Rashi says that the 
punishment for not complying with the laws of "shmitoh" and "yoveil" 
is that the land is laid to waste and the bnei Yisroel are sent into exile. 
As time passes some become wealthier and some poorer and poorer, to 
the point that they are forced to sell their land inheritance and 
themselves into slavery. Extreme differences in social and financial 
status are the main cause for war and revolution, which in turn bring 
about destruction and exile. If these extremes would last for only a short 
period of time then it would not lead to war, etc. This is accomplished 
through "shmitoh," where one's field is not his own and all may take of 
its produce. Similarly, property is returned to its original owner every 
fifty years. The feeling of inequality does not fester and explode as it is 
short term. When "shmitoh" and "yoveil" are not kept the natural 
outgrowth is destruction and exile. (Chidushei HoRi"m) 
Ch. 25, v. 35: "V'hechezakto bo" - In T'hilim 49:11 the verse says, 
"v'ozvu laacheirim cheilom." This is commonly translated as, "and they 
will leave their possessions over for others." Based on our verse that 
one who is in need of help should be given the means to strengthen 
himself we can says that "v'ozvu laacheirim," and if they HELP others, 
from the same word source as "ozove taazove," then "cheilom," this is 
their strength, i.e. a great merit for the benefactor. (Rabbi Z.H. Farber 
in the name of Rabbi Akiva Eiger) 
Ch. 25, v. 37: "Uvmarbis lo si'tein ochlecho" - And in excess do not 
place your food staple. (Adaptation of the words of the Pardes Yoseif) 
In a similar vein: In Yeshayohu 55:8 the verse says, "Lomoh sish'b'ru 
chesef b'lo lechem." The prophet bemoans one who purchases food that 
is not basic bread, but rather, excess and culinary extravaganza. Not 
only is this a bad trait in and of itself, but it also brings a person to never 
have enough money and in turn he works and works and has no rest. 
(Rabbi Yisroel Salanter) 
Parshas B'chukosai 
Ch. 26, v. 12: "V'his'halachti b'soch'chem v'hoyisi lochem 
lEilokim" - Rashi says that the last three words of this phrase refer to 
being G-d fearing. Some put in much effort to exhibit their "yiras 
Shomayim" externally. It is better for this to be "v'his'halachti 
b'soch'chem," fear of Hashem should be an internal experience, not a 
public show. 
In a similar vein: In Shir Hashirim 7:2 the verse says, "Mah yofu 
fomayich banolim." The pounding (of your heart), i.e. your fear of 
Hashem, is beautiful, when it is "banolim," encased. (The Holy Admor 
of Kotzk) 
Ch. 26, v. 44: "Bi'h'yosom b'eretz oyveihem lo m'astim" - 
Specifically because they are in the land of their enemies I will not 
despise them. Compared to the surrounding populace, no matter how 
badly the bnei Yisroel act, they shine in comparison. (Raabi Yoseif 
Karo) A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Oroh V'Simchoh 
Oroh V'simchoh - Meshech Chochmoh On Parshas B'har Bs"D 
Ch. 25, v. 2: "V'shovsoh ho'oretz Shabbos laShem" - And the land 
shall rest a Sabbatical to Hashem - The Toras Kohanim 1:2 equates the 
resting of the land on the "shmitoh" year to the resting on Shabbos, 
where the verse also says "Shabbos laShem" (Shmos 20:10). We can 
understand this by creating the following equation: Shabbos is to Yom 
Tov as "shmitoh" is to "yoveil." Just as Shabbos comes about without 
our intervention as per the gemara Beitzoh 17a, "Do the bnei Yisroel 
sanctify Shabbos? Shabbos is holy and self-standing," so too, 
"shmitoh" comes on the 7th year without our involvement. 
However, Yom Tov depends totally upon sanctification by the courts. 
They establish the beginning of each month, which in turn affects when 
Yom Tov takes place. Their control is so potent that even if they 
intentionally decide to establish the new month contrary to calculations 
(Rabbi Saadioh Gaon and Rabbeinu Chanan'eil) and lunar sightings 
(Rambam), their decisions are still final and binding, even if in the 
Celestial spheres it is decided otherwise. This is why we make the 
blessing, "M'ka'deish haShabbos v'Yisroel v'hazmanim." We do not say 
"m'da'deish Yisroel" before mentioning Shabbos because Shabbos 
needs no intervention from us to take place (gemara ibid.). 
Similarly, "shmitoh" differs from "yoveil." "Shmitoh's" sanctity and 
laws automatically come upon us without human involvement, and that 
is why it is called "Shabbos laShem." However, "yoveil" is like Yom 
Tov in that it depends upon the actions of people. Three things must 
take place before "yoveil" is in force. They are the blowing of a shofar, 
the emancipation of slaves, and the return of inheritance properties 
(Rambam hilchos shmitoh v'yovlos 10:13). This is why verse 20 says, 
"v'kidashTEM es shnas hachamishim shonoh," - YOU shall sanctify 
the 50th year. This is also shown in verse 12, "yoveil hee shnas 
hachamishim shonoh t'h'yeh LOCHEM." We find a similar term 
"y'h'yeh LOCHEM" by Yom Tov (Vayikroh 23:7), indicating that it is 
in the hands of the courts to usher in Yom Tov and "yoveil." 
Conceptually this difference between "shmitoh" and "yoveil" can be 
understood as follows: "Shmitoh" is a mitzvoh that is similar in theme 
to Shabbos. Both testify that Hashem created the world and is its owner. 
We therefore refrain from creative work on Shabbos and from 
agricultural pursuits during the "shmitoh" year. We loosen our grip as 
owners and masters over the world. "Yoveil" is reminiscent of the 
exodus from Egypt, a Yom Tov. We were freed from oppressive 
slavery, and likewise on Yom Kippur of the "yoveil" year we free our 
slaves. (Meshech Chochmoh) 
Ch. 25, v.3,4: "Sheish shonim tizra .. , u'vashonoh hashviis shabbas 
shabbosone" - Rashi on 25:2 brings the T.K. 25:7 which says that the 
seventh year is for Hashem, similar to the weekly Shabbos, where it 
also says Shabbos shabbosone (Shmos 31:15, 35:2). It seems that the 
seven years of the Shmittoh cycle correspond to the seven days of the 
week. We find that the words "ki tov" are mentioned twice on the third 
day of creation. As well, on the sixth day "ki tov" is mentioned once 
and the expression "v'hinei tov m'ode" is also found. The Meshech 
Chochmoh says that during the seven-year cycle we find that "maaser 
oni," tithing which is given to the poor, is given on the third and the 
sixth years. Charity is an act of "tov," kindness, corresponding to the 
word "tov" written twice on both the third and sixth days of creation. 
Perhaps another point can be added. On the sixth day we find the 
expression, "tov M'ODE," exceedingly good. This might be in place 
since giving a tenth of one's produce on the sixth year is an exceedingly 
great act of kindness. Since the donour will not plant on the seventh 
year, he has a greater inclination to save as much as possible from the 
sixth year to sustain himself later. Alternatively, since there is a 
blessing that the sixth year will give forth produce to sustain us for three 
years, the tithing of the produce of the sixth year is triple the normal 
yearly amount, hence "tov m'ode." 
Ch. 25, v. 13: "Toshuvu ish el achuzoso" - The Meshech Chochmoh 
asks why Hashem placed Yovel and Shmitoh back to back creating a 
two year continuum of prohibition of almost all agricultural activities. 
He answers that Hashem has commanded in this verse that all fields 
that were an inheritance handed down from generation to generation 
from the times of Yehoshua which were sold, should be returned to 
their original owners. After the purchaser has owned the field for 
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possibly close to five decades, he has become emotionally attached to 
the field, truly feeling that it will always be his. To soften the blow of 
having to return it gratis, Hashem has given two consecutive years 
during which one may have no agricultural pursuits. Thus it is not as 
difficult to relinquish the property during the beginning of the second 
year of the agricultural moratorium. 
I have seen written similar reasoning for the law (gemara R.H. 8b, 
Rambam hilchos Shmitoh v'Yovel 10:14) that when releasing slaves in 
the Yovel year, the slaves are freed from work on Rosh Hashonoh and 
only go free ten days later on Yom Kippur after the sounding of the 
shofar. In the interim the responsibility to feed and house them still rests 
upon the master although they do not work for him. This ruling 
similarly softens the hardship of relinquishing a slave. 
Ch. 25, v. 35,36: "Geir v'soshov ......, al tikach mei'ito neshech" - 
The Meshech Chochmoh says that the Torah mentions a Geir here to 
tell us that even if one gave an interest bearing loan to a non-Jew, if that 
non-Jew has converted to Judaism, "al tikach mei'ito neshech," it is still 
forbidden to ask for interest payments. 
Ch. 25, v. 49: "O hisigoh yodo v'nigol" - If a relative may redeem 
him, isn't it obvious that he can redeem himself? The Meshech 
Chochmoh amswers that it is necessary to mention his redeeming 
himself in relation to the ruling in the words immediately after "o 
hisigoh yodo v'nigol." The following verse states, "V'chishav im 
koneihu," that he should make an accurate calculation with his 
purchaser, so as to not underpay. Not only does this apply when a 
relative redeems him, but even when he redeems himself, and feels very 
hardpressed to extricate himself from being a slave, he should still not 
take advantage of his purchaser, and should make sure to pay his full 
redemption value. 
Parshas B'chukosai 
Ch. 26, v. 21: "V'im teilchu imi keri" - The gemara Shabbos 118b 
says that one who recites Hallel daily is considered a blasphemer. On 
the other hand, the gemara Brochos 4b one who recites the chapter of 
"T'hiloh l'Dovid" (T'hilim #145, commonly known as "Ashrei") thrice 
daily is assured that he has a place in the world-to-come. Is one not 
praiseworthy for saying Hallel daily, extolling the great open miracles 
that Hashem has wrought? The Meshech Chochmoh explains that 
Hallel stresses the open miracles that Hashem wrought. We recite it 
only on the anniversary of special occasions. By reciting it daily we 
give credence to the concept that miracles are worthwhile praising 
daily, and that nature is relegated to a lower rung, to the level of "keri," 
happenstance. However, this is not so, as nature itself is also a miracle 
wrought by Hashem, just that our senses are dulled by its constant 
occurrence (See responsa Chacham Zvi #18 regarding the gematria 
taught by Rabbi Dovid Nieto that "Elokim = teva.") The praises in 
Ashrei are of Hashem acting within the rules of nature, sustaining all 
creatures, etc. For praising Hashem daily for His "miracles within 
nature" one is indeed assured that he has a place in the world-to-come. 
Ch. 27, v. 4: "V'IM n'keivoh HEE v'hoyoh er'k'cho shloshim 
shekel" - Why does the Torah write HEE here and not HU by the male 
in the previous verse? This might teach us that if she is pregnant we 
only calculate her and not the fetus, hence HEE. Even if she later gives 
birth to a male, the evaluation is calculated at the time of the oath. The 
male she is carrying is under the age of a month, as he is not yet born. 
The Rabbis in the gemara Arochin 5a say that one who makes an oath 
to give the Mikdosh the value of a person who is under thirty days of 
age does not have to give anything. The word HEE is used by the 
woman who is between the ages of twenty and sixty years and not by 
any other ages, as those are the vast majority of the years in which a 
woman bears children. As well there could be another indication that 
these words teach us that a pregnant woman has the same evaluation as 
one who is not pregnant from the word V'IM. If we read this word 
vowelized with a "tzei'rei" it is read V'EIM, - and a mother. Since this 
is not relevant to a man the word HU is not used. 
We find the word V'IM here by the woman who is between the ages of 
twenty and sixty years and not by the male of the same age. As well the 
word V'IM is used by the male over the age of sixty years and not by 
the female. This can be explained as follows: The gemara B.B. 119b 
says that a woman who marries under the age of twenty can bear 
children until the age of sixty. Tosfos on the gemara K'subos 23b d.h. 
"misoh sh'chichoh" writes that men live to an older age than woman on 

average because of the incidence of death during childbirth. However, 
women who live past their childbearing years outlive men. The word 
V'IM, - and if, indicates a situation that is not all that common. In 
relation to men between the ages of twenty and sixty years, women are 
less common, hence V'IM. Once above the age of sixty years, men are 
less common, hence "V'IM mi'ben shishim shonoh." The Meshech 
Chochmoh has not explained why we also find the word V'IM by the 
five to twenty year old male in verse 5 and by the month old to five 
year old male in verse six. 
Feedback And Submissions Are Appreciated. Sholom613@Rogers.Com 
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Sedrah Selections 
Sedrah Selections Parshas B'har-B'chukosai Bs"D 
Parshas B'har 
Ch. 25, v. 10: "Ukro'sem d'ror" - And you shall call for 
emancipation - Ibn Ezra says that the word "d'ror" refers to a bird of 
the wild, which has freedom to fly wherever it wants. The Holy Zohar 
likewise says that "d'ror" refers to a bird of the wild, but adds that when 
it builds a nest it inhabits it for fifty days, and this is why the Torah uses 
the term "d'ror," corresponding to the 50th year, when there is freedom 
for a slave and he leaves his master. 
Ch. 25, v. 10: "V'shavtem ish el achuzoso v'ish el mishpachto 
toshuvu" - And you shall return a man to his inheritance and a man 
to his family shall you return - We explain these words to mean that 
this is the result of the two laws, that land inheritance is returned to the 
family, so a person returns to having ownership of the land, and that 
slaves are emancipated, so a person returns to his family. In a most 
novel manner the Chidushei HoRi"m connects these two thoughts. 
When a person has financial difficulties and is forced to sell even his 
land inheritance it impacts upon him socially as well. His relatives shy 
away from him because he is poor. When his land is returned to him, 
not only is the land returned, but he also has his relatives who distanced 
themselves from him when he was poor, now become close to him 
again. 
Ch. 25, v. 11: "V'lo sik'tz'ru" - And you (plural) shall not harvest 
- The prohibition to harvest during the "yoveil" year is expressed in the 
plural form, while by "shmitoh" (verse 4) it is expressed in the singular 
form, "lo sizmor." Tosfos on the gemara Sukoh 39b d.h. "Ba'meh" 
writes that the Torah prohibition to harvest is limited to "m'shumor," 
that which is guarded, and does not apply to "mufkor," ownerless 
produce. Only the owner can properly make the produce guarded as he 
has the ability to fence it in and lock the gate. "Shmitoh" year does not 
specifically give us two owners for a field, as in general one person 
owns a field for quite a while. Therefore the Torah expresses the 
prohibition in the singular form. "Yoveil" year oft times finds a field 
with two owners, as the field is owned by the purchaser until Yom 
Kippur and it returns to the seller on Yom Kippur. Since the field has 
two owners during the "yoveil" year the Torah expresses the 
prohibition in the plural form. (Ragatchover Gaon) 
Ch. 25, v. 18,19: "Vishavtem al ho'oretz lo'vetach, Vishavtem 
lo'vetach o'lehoh" - And you will reside upon the land securely, 
And you will securely reside upon it - Why the repetition? Verse 19 
begins with the blessing of "V'nosnoh ho'oretz piryoh," - the land will 
give forth its produce. Even if one is assured that no enemy will come 
upon him when the land is barren it is not a guarantee that when the 
land gives forth an abundance of produce that the enemy will not swoop 
upon them then. The Torah therefore assures us again that even with a 
bumper crop we will enjoy peace and tranquility. (Da'mesek Eliezer) 
Alternatively, in verse 18 where no abundance of produce is mentioned, 
it is more likely that we will merit to live securely upon the land, as 
when we have limited material goods we do not readily rebel against 
Hashem. Verse 19, which mentions an abundance of produce, which in 
turn can more readily bring us to sin, adds the blessing that we will 
hopefully behave properly even with full bellies, and in turn merit to 
remain on the land with a feeling of security. (T'chei'les Mordechai) 
Ch. 25, v. 32: "G'ulas olom ti'h'yeh laL'viim" - A permanent 
redemption shall be for the Levites - This special privilege is not to 
be looked upon as favouritism towards the Levites. Rather, it is 
specifically because the Levites were not given a land inheritance in 
such a generous manner as the other tribes, being limited to 48 cities 
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and their limited sprawl beyond city limits, that the Torah at least 
slightly compensated them with not losing their land as readily. 
(Chizkuni) 
Perhaps this insight gives us a better understanding of the ruling of the 
following verse. Rashi explains that verse 33 teaches us that the law of 
verse 32, that Levite cities that are wall enclosed do not become 
permanent property of purchasers even when the Levites do not redeem 
them, even applies when a Levite was the purchaser. Why would I think 
that this makes a difference? According to the Chizkuni this is very 
well understood. Since the rational behind the law is that Levites 
deserve special protection to retain their limited property, I might think 
that if the property would remain permanently in the hands of another 
Levite the first Levite would have no special protection. (Nirreh li) 
Parshas B'chukosai 
Ch. 26, v. 5: "Vaachaltem lach'm'chem losova vishavtem lo'vetach 
b'ar'tz'chem" - And you will eat your bread to the point of being 
satiated and you will reside securely in your land - The blessing is 
that there will be sufficient livelihood for everyone within the land and 
there will in turn be no need to leave the country to pursue a livelihood. 
(Vayikra Yitzchok) 
Ch. 26, v. 5: "Vishavtem lo'vetach b'ar'tz'chem" - And you will 
reside securely in your land - The security afforded by toiling in 
Torah is that the nations of the world will undisputedly agree that it is 
YOUR land and not lay claim to it. (Ohr Hachaim Hakodosh) What a 
relevant message for our troubled times! 
Ch. 26, v. 21: "Keri" - Happenstance - The numeric value of "keri" 
is the same as "derech ha'teva." (Sh'eiris Yisroel) 
Ch. 26, v. 31: "Vahashimosi es mik'd'sheichem v'lo oriach b'rei'ach 
nichochachem" - And I will lay waste your sanctuaries and I will 
not smell the pleasant aroma of your fragrances - Once the 
Sanctuary is destroyed there is no offering of incense. If so, why is it 
necessary to add that Hashem will not smell the aroma of the incense? 
The gemara Yoma 39b relates that Rabbi Yehoshua ben Korchoh said 
that he met an elderly person who told him that when he was in Shiloh, 
a distance from Yerusholayim and many years after the Beis 
Hamikdosh was destroyed, he smelled the residual fragrance of the 
Mikdosh incense. Residual aroma also has a positive affect spiritually. 
Our verse tells us that if there is ch"v severe sinning the residual 
fragrance of the daily incense, which exists even well after the Beis 
Hamikdosh was destroyed, will not have a calming Effect upon 
Hashem. (Mahari"l Diskin) 
Ch. 26, v. 36: "V'rodaf osom kole o'leh nidof" - And the sound of a 
pounding leaf will pursue them - Perhaps there is a positive prophetic 
message in these words. The Daf Ha'yomi concept of Rabbi Meir 
Shapiro, Lubliner Rov, is now world renown. It is a schedule of 
studying a daily folio of the Talmud. Its beauty is that one keeps pace 
with tens of thousands of others as he completes the entire Talmud in a 
bit over seven years. This is truly a "Talmudic treadmill." When one 
falls behind he feels much pressure to quickly catch up with the rest of 
the Talmudic world of Daf Ha'yomi members. The sound of the beating 
"daf" will chase after you, pushing you to move forward in your 
studying the daily "daf." (Nirreh li) 
A Gutten Shabbos Kodesh. 
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“HaShem spoke to Moshe at Sinai saying…when you come into the land 
that I am giving you, the land shall rest a Sabbath for HaShem.” 
(Leviticus 25:2) 
This parsha elaborates on the laws of Shemita, the sabbatical year that 
occurs every seven years when the land is to be left fallow and unworked. 
Rashi famously quotes the Toras Kohanim’s question, “What is the purpose 
of juxtaposing Shemita and Sinai? ALL the mitzvos were given at Sinai.” 
The answer is that just as all the details of Shemita were given at Har Sinai, 
so, too, were all the details of all the mitzvos given at this time. 

Rashi says that since we don’t find mention of the laws of Shemitta 
repeated in Devarim at Arvos Moav, we may infer that all the laws were 
said at Mount Sinai. So, too, were all the laws of the other mitzvos given at 
Sinai and only repeated at Arvos Moav. 
That explains how we know the details of Shemita were given at Sinai and 
that it teaches us that the details of all mitzvos were also said at Sinai, and 
there are no “new” laws after that time. But why Shemita? Why not 
Tefillen, theft, or maybe inheritance laws? 
Perhaps Shemita is a unique mitzvah because it straddles the physical and 
spiritual existence of life on Earth. At the very time HaShem gave us the 
Torah, the mitzvah given prominence relates to working the land. Why? So 
we understand that we don’t live in two worlds, a physical one and a 
spiritual one, but a single world, in which the physical and spiritual are 
united and interrelated. 
We don’t rest the land because it’s good for the soil. We rest it because 
that’s what HaShem commanded us to do. It is listening to G-d’s mitzvos 
which is good for the soil. 
Similarly, Parshas Bechukosai says that if we strive to follow the Torah and 
Mitzvos, then HaShem will send the rain in its time and things will grow. 
The natural world is tied to the supernatural one, and effort in one without 
the other will result in an imbalance. 
We can think of this world as a boat and the Torah and Mitzvos as a rudder. 
So long as we steer the ship according to the guidelines of the Al-mighty, 
we will move ahead and have a successful journey. By investing in our 
spiritual, we reap the physical, which is only a piece of the spiritual anyway, 
intended to be used the right way. 
Therefore, from the get-go, as soon as the Torah was given, G-d made sure 
we understood that it was not something to be kept up in Heaven and visited 
occasionally, but rather the Torah was meant to be lived in every action we 
do, completely down-to-earth and part of our daily lives. 
The Gemara relates that the daughter of R’ Chanina ben Dosa was crying 
because she accidentally filled the Shabbos lights with vinegar instead of 
oil. He was nonplused. He said, “The G-d who said oil should burn can 
now say vinegar should burn.” And so it did! 
A printer had an established long-time business in a town in Eretz Yisrael. 
One day, a young fellow opened up a new printing business not too far 
away. The established printer’s family was outraged. “How dare he come 
in and try to take away the business?!” and tried to force him out. 
The old printer, however, did not do so and he was not upset. Instead, he 
invited the new competitor over and shared with him insights into that 
community and taught him the tricks of the trade. The older man’s family 
was dumbfounded. 
“Why should I not teach him the business?” he asked. “My livelihood 
doesn’t come from my work, but from HaShem. If this fellow takes half my 
work, I will still make my destined portion, but with less effort. Should I not 
then gladly teach him what I know?” 
Now You Know 
The Torah tells us that if we keep the laws of Shemita and its 50th year 
counterpart, Yovel, then we will dwell securely on the land. (Vayikra 
25:18) 
Not giving the land its due rest every seventh yea, and again in the fiftieth 
year is grounds, say the commentaries, for being expelled from the land. 
R’ Saadya Gaon adds another level to the requirement to keep these 
Sabbatical years. It’s not enough, he says, to leave the land fallow. More 
than that, one is required “to dwell in the land confidently.” 
That is to say, when leaving the land fallow, one must be calm and assured 
that HaShem is not leading him to ruin, but on the contrary, into prosperity, 
and it is his faith in HaShem that will earn him great satisfaction and 
bounty. 
This confidence is shown by not farming his land every seven years, and 
underscored by the keeping of the 50th year, which includes returning land 
to its previous owners. 
By giving up our connection to the physical land, we make room for a 
bountiful harvest powered by our spiritual strength. 
Thought of the week: 
We are not human beings having a spiritual experience. We are spiritual 
beings having a human experience. 
This week’s issues is dedicated in honor of our amazing daughter Bracha 
Devorah Gewirtz upon her birthday, 23 Iyar. You constantly surprise us 
with your intelligence and insight which is surpassed only by your caring 
and generous heart. Love, Mommy and Daddy 
©2017 – J. Gewirtz Who knows how rewarding it will be? Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to 
info@JewishSpeechWriter.com E-mail Subscribe to info@JewishSpeechWriter.com  
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Torah Attitude 
Parashas Behar - Bechukosai: Warnings Before Shavuous 
May 18, 2017 
Summary 
Ezra instituted that the warnings in Parashas Bechukosai should be read 
before Shavuous and those in Parashas Ki Savo before Rosh Hashanah. 
The Kabbalists explain that the judgment on Shavuous regarding the 
fruits of the tree refers to the souls that grow on G’d’s Tree. Before G’d 
punishes the Jewish people, He warns us three times to repent and come 
back to His ways. As a first warning, G’d punishes other nations of the 
world. As a second warning G’d brings about financial difficulties. As 
a third warning G’d brings punishment on one of the towns in Israel. 
The Book of Ruth shows how far G’d goes to avoid punishing the 
person who sins. 
Ezra 
In the second of this week’s two parashios, G’d warns the Jewish 
people about the consequences if we do not follow the Torah. The 
Talmud (Megillah 31b) says that Ezra instituted that these warnings 
should be read before Shavuous and those in Parashas Ki Savo before 
Rosh Hashanah. In this way, it serves as an omen that all our difficulties 
shall stop with the end of the year. 
Shavuous New Year 
The Talmud asks an obvious question. We can understand that this is 
appropriate in regard to the warnings mentioned in Ki Savo, which are 
read before Rosh Hashanah. However, since when is Shavuous 
considered a Rosh Hashanah beginning a new year? The Talmud 
answers that Shavuous is indeed a Rosh Hashanah. The Mishnah (Rosh 
Hashanah 16a) states that there are four days of judgment a year. On 
Shavuous the world is judged regarding the fruits of the trees. We may 
ask why does this make Shavuous the beginning of a new year more 
than Pesach when the world is being judged regarding produce and 
Succos regarding rain? Ezra could have organized the weekly parashios 
so that the warnings could have been read before Pesach. 
Souls on G’d’s Tree 
Rabbi Yeshaya Horowitz, better known as the Shelah, writes that on 
Shavuous we shall be extremely happy since this is the day when the 
Jewish people merited to receive the Crown of the Torah. We shall 
rejoice and celebrate with a spiritual dimension to our celebration. We 
must make an effort to improve our deeds and sanctify ourselves, says 
the Shelah, so that we are worthy to be crowned with the Crown of the 
Torah. He further says that we must realize that we are being judged on 
Shavuous. G’d investigates our deeds on Rosh Hashanah since on this 
day, there is a renewal of the entire creation. In the same way, says the 
Shelah, on the day when the Torah was given, it is also a day of renewal, 
and G’d investigates our deeds. He quotes the Kabbalists who explain 
that when our sages say that on Shavuous there is a judgment regarding 
the fruits of the tree, on a deeper level this refers to our souls that 
“grow” on G’d’s Tree. We are being judged on this day regarding our 
relationship with the Torah. G’d investigates whether we, the “fruits”, 
have “bloomed” and “ripened” in our observance of Torah and the 
commandments. 
Renewal And Judgment 
With this insight, we understand the special character of Shavuous. It 
is a day of renewal and judgment, and this obligates all of us to analyze 
where we are holding, both on a personal level and as a community. 
Just like before Rosh Hashanah we read the warnings in Parasha Ki 
Savo as an omen that all calamities and other difficulties shall be of the 
past, so do we read the warnings in this week’s parasha with the hope 
that no more difficulties shall befall any individual or community. 
First Warning 
The Midrash Tanchuma in the first of this week’s two parashios (Behar 
para.3) describes that before G’d’s punishes the Jewish people, He first 
gives us three warnings to wake us up to repent and return to His ways. 
As a first warning, says the Midrash, G’d punishes other nations for 
their sins and misconduct. This is meant to serve as a reminder to us of 
the Divine Judgment. As it says (Zephaniah 3:6-7): “I cut down the 
nations, make desolate their towers, destroy their marketplaces …I 
said, so that you should fear Me and you should learn a lesson, so that 
your place should not need to be cut down.” 

Second And Third Warnings 
If after the first warning we do teshuvah and return to observe the 
Torah, our judgment will be good, and we will be spared any 
punishment. But if not, G’d will bring financial difficulties as a second 
warning. If this does not help, as a third warning, G’d will punish one 
of the towns in Israel. If this still does not help, His Wrath will affect 
all of us 
Book of Ruth 
The Midrash brings G’d’s conduct with Elimelech’s sons in the Book 
of Ruth, that we read on Shavuous, as an example how far G’d goes to 
avoid punishing the person who sins. Naomi’s husband, Elimelech, was 
the leader of his generation. When a famine struck the land of Israel, he 
left his country and fellow Jews to fend for themselves, and he took his 
family to safety in the land of Moab. Obviously, G’d got very angry 
with Elimelech, and he died soon after arriving in Moab (Ruth 1:3). 
This was supposed to serve as a message to his children to return home 
to Israel. However, they did not get the message. On the contrary, they 
assimilated and married two gentile women, Ruth and Orpah. For ten 
years G’d waited for Elimelech’s sons to return to the land of Israel. He 
warned them in various ways, but they did not repent. Eventually, G’d 
brought about that their animals died. When this did not help, G’d 
finally punished them directly and they both died in Moab. 
Today’s Warnings 
Most Jews today are very far from observing Torah. Unfortunately, we 
are experiencing a spiritual holocaust with rampant assimilation and 
extremely high levels of intermarriage. The majority of our children 
grow up with no Jewish education, and are easy targets for 
missionaries, or seek spirituality in cults in the Far East. Although we 
have many fine Ba’alei Teshuva who have returned to live a Torah life, 
we are losing more than we gain. 
As we read the warnings of the Torah this week, we must take it to heart 
and understand that G’d is talking to every one of us, telling us to return 
to a Torah lifestyle. We are all responsible for each other, and as such 
we must help and encourage our estranged brothers and sisters to come 
back home to the Torah. 
May G’d help us to understand His message, and may the reading of 
the warnings be an omen that all our difficulties shall be part of our 
past. As we approach the Judgment of Shavuous, may all the “fruits“ 
be blessed with a good judgment that they shall develop fully and 
continue to “grow” on G’d’s tree, and be a blessing to themselves and 
all mankind. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
 

Rabbi Yosef Kalatzky 

Beyond Pshat 
Behar-Bechukosai 
1. The Most Difficult Circumstance Leads to the Solution 
The Torah tells us that the ox, the sheep, and the goat are the only 
species that qualify to be brought as offerings. The Midrash explains 
the reason G’d chose only these particular species is based on a verse 
from Ecclesiastes, “King Solomon writes, ‘G’d favors the pursued.’ 
Reb Yosef says, ‘In the future G’d will demand the blood of the pursued 
from their pursuers. Even if it was a tzaddik (righteous) who had 
pursued another tzaddik. Even if a rasha (evil person) pursued another 
rasha. Even if a rasha pursued a tzaddik, G’d will favor the pursued. 
Even if tzaddik would pursue a rasha (in order to destroy him), G’d will 
favor the pursued.’ Where do we find this in the Torah? We find Abel 
was pursued by Cain. As a result of being the pursued, G’d favored the 
offering of Abel and rejected the offering that was brought by Cain. 
Noach was pursued by the members of his generation. As a result of 
this, Noach was favored by G’d as it states, ‘Noach found favor in the 
eyes of G’d.’ (He thus survived the Great Flood) Avraham was pursued 
by Nimrod (The King who decreed that Avraham should be cast into 
the fiery kiln). Avraham was favored by G’d as it states, ‘You are 
Hashem, G’d who has chosen Avraham and has taken him out of 
the fiery kiln…’” Yitzchak was pursued by the Philistines, Yaakov 
was pursued by Esav, Yosef was pursued by his brothers, Moshe was 
pursued by Pharaoh, and the Jewish people are pursued by the nations 
of the world. In all these situations G’d favors the pursued. Therefore, 
since the ox is pursued by the lion and the sheep is pursued by the wolf 
and the goat is pursued by the mountain lion, G’d favors these species 
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over others and thus are the only ones that qualify to be brought as an 
offering. 
Why does G’d favor the pursued? Yaakov ascended to the level of 
being the Patriarch that was worthy of fathering the twelve tribes of 
Israel, not solely because he was the Patriarch who personified Torah, 
as it states, “Yaakov, the perfect man who dwelt in the tent (of 
Torah),” but also because he was pursued by his evil brother Esav. 
Moshe was chosen to be the faithful of G’d and qualifying him to 
receive the Torah on behalf of the Jewish people because he was 
pursued by Pharaoh. Why does G’d favor the pursued? 
When one is in a pursued state one is unceasingly and relentlessly 
hounded by his pursuer. He has no escape or manner to disengage from 
his pursuer. The pursued has no place to seek refuge. Although the 
Jewish people, throughout history, have had moments of respite and 
lulls from being pursued, they nevertheless have not been released from 
the pursuit of the nations of the world. When they realize that they are 
the pursued, it is only a matter of time before they realize that there is 
no solution to their problem. The pursued has only one recourse that 
can extricate him from his pursuer. He turns to G’d with a depth of 
understanding that only He can help him. The internalization of this 
reality establishes a special and unique relationship between the 
individual (the pursued) and G’d. His circumstance has brought him to 
understand that all existence is determined by G’d Himself. This is the 
basis of G’d favoring the pursued, regardless of his spiritual 
classification. 
King David writes in Psalms, “They (rely) upon chariots and they rely 
upon horses, but we (rely upon and) invoke the Name of Hashem, our 
G’d.” It is important for the Jew to understand that the function of 
existence on every level is not determined by economic, sociological, 
or political factors, but rather by G’d Willing the circumstances of 
existence. Although regarding the nations of the world the process of 
success and victory manifests itself through physical might, the 
predicament of the Jewish people is determined by the invocation of 
Hashem, our G’d. Very often, what we see as a curse and great 
difficulty in life, ultimately brings about the greatest level of blessing. 
This was demonstrated by the examples cited by the Midrash. The 
Jewish people, only are able to come to that special level of 
understanding and clarity regarding their belief is because of their 
predicament of being pursued throughout history. If the Jew would 
understand and see himself truly in a pursued state it will bring him to 
the realization that G’d, the Omnipotent One, is the only One that can 
truly help him. This realization will bring about the ultimate redemption 
and the coming of Moshiach speedily in our day. 
2. Contentment and Happiness is Rooted in One’s Belief in G’d 
The Midrash cites a verse from Proverbs, “ ‘The one who is 
overwhelmed with the desire for wealth has an evil eye. He does not 
know that need (he will be materially diminished) shall come upon 
him.’ This verse is referring to many individuals. An example of one 
who hungered for wealth to his detriment was Cain. G’d said to Cain, 
‘Your desire for wealth was so great that you wanted to possess the 
world. However, the result of your drive brought deficiency upon you.’ 
What was the consequence of his drive for wealth? He became a 
wanderer (he wandered from place to place until the end of his life). 
Thus, he had no permanence in existence. Another example of one who 
was overwhelmed by his desire for wealth was Ephron the Hittite. (He 
was the one who had sold the cave of Machpelah to Avraham our 
Patriarch to be the burial location for Sarah, his wife.) After Avraham 
had asked him the purchase price of the Machpelah, Ephron responded, 
‘My lord, heed me! Land worth four hundred shekels; between me 
and you what is it?’ (Although he was asking Avraham for an 
enormous sum, he attempted to make it seem trivial between the two of 
them.) Avraham began to weigh out an unprecedented amount of silver 
before him…When Ephron saw the enormous pile of silver he became 
excited. G’d said to him, ‘Because you were so taken by the enormous 
amount of silver in the end you will have deficiency.’ What was the 
deficiency? Reb Yehudah bar Levy Bar Shalom said that until Ephron 
had taken the silver from Avraham, his name when mentioned in the 
Torah is written in its full form (spelling). However, after he had taken 
the payment that Avraham had given, his name is written in a deficient 
form, with the letter ‘vav’ deleted.” The one who is not satisfied with 
his lot has relevance to the evil eye. It is because he feels materially 

deficient that it creates envy and negativity towards the success of 
others. He cannot possibly rejoice in the good fortune of another 
because his focus is on what he is lacking, which is unending. Chazal 
tell us that this type of individual will never achieve a sustained status 
of wealth, but rather he will incur some level of deficiency and want. 
The Torah tells us that Moshe had said to the Jewish people in their 
fortieth year in the desert that when they will come into the Land of 
Israel they will have abundant material blessing. However, he 
forewarned them by saying, “You may come to say, ‘My strength 
and the power of my arm have brought about this success.” When 
the Jew attributes his accomplishments to his own initiative and 
acumen it will bring about grave consequences. It will cause him to 
become haughty and arrogant and eventually he will forget that G’d has 
relevance to his existence. In essence, this individual is denying that 
G’d is the source of his blessing. When the person believes that his 
destiny is determined by his own efforts, G’d’s response will be, “I will 
remove Myself from your midst to fulfill what you truly wish to 
believe.” 
The Gemara in Tractate Shabbos states, “One’s material allocation 
(sustenance) is set from Rosh Hashanah to Rosh Hashanah.” Meaning, 
G’d allocates one’s financial needs for the entire upcoming year on 
Rosh Hashanah. One cannot earn more than what G’d had allotted to 
him, regardless of his initiatives. In order to draw upon his stipend one 
needs to take a sufficient level of initiative. This initiative is determined 
by the dictates and value system that G’d set forth for the Jew in the 
Torah. As long as one is living his life within the context of the 
guidelines of the Torah and is sufficiently addressing his spirituality, 
then his initative to succeed for the right objective is acceptable. As it 
states, “Your Torah shall be primary and your livelihood shall be 
secondary.” One’s material should be only a means to a spiritual end. 
However, if one chooses to pursue material success at the expense of 
his spiritual obligation, then he will surely be diminished rather than 
enhanced. The moment one departs from the spiritual path without 
regard for his obligation as a Jew, he is in essence ignoring G’d, the 
One who provides all. 
If one chooses to utilize the material for the sake of serving His Maker, 
by dedicating himself to Torah study and mitzvah observance, G’d will 
provide him the necessary means to bring that about. The allocation 
that had been designated for him will be realized despite the fact that 
he is not pursuing the material. 
One who believes that his material success is based and determined by 
his own ability will say, “My strength and the power of my arm have 
brought about this success.” By denying the fact that it was only 
because of G’d’s kindness he is in essence denying G’d’s relevance to 
his life. One who assume the perspective that success is determined by 
one’s own initiative, will bring him to a state of mind that will not allow 
him to be satisfied. There is no limit to what is rightfully his. 
Ultimately, this will evolve into one who sees others with an evil eye, 
feeling that their good fortune should be his. 
In order to protect one from this mindset, Chazal have legislated and 
authored many blessings that one must recite in order to acknowledge 
that every aspect of our existence is determined by G’d’s beneficence. 
Through the articulation of these blessings one acknowledges that G’d 
is the King of the Universe. This infers that the one reciting the blessing 
is His subject. In addition, one acknowledges that there is nothing in 
existence that is not attributed to G’d. One is only able to see because 
G’d continuously Wills sight to the human being, as it is stated in the 
blessing. One is able to walk only because G’d firms man’s footsteps, 
etc. Continuously throughout the day, through prayer service and the 
recitation of blessings, one is reminded that his entire existence is 
continuously being endowed by G’d. 
3. The Sabbatical Year, A Fundamental in Jewish Perspective 
The Torah states, “He (G’d) called to Moshe…” The Midrash cites a 
verse from Psalms, “’Bless G’d, His angels mighty in strength (geborei 
koach) that do His bidding to obey the voice of His word.’ The angels 
first do the Will of G’d then they heed His Voice…Who are those who 
are considered ‘of enormous strength?’ It is the Jewish people who had 
declared at Sinai ‘Naaseh V’nishma – we will do and we will listen.’ 
They were willing to accept the Will of G’d before hearing the extent 
of the obligation upon them. Another interpretation of “geborei koach” 
refers to those who observe the Sabbatical year (shmita). Why are they 



12                                                  {aBtu!zurwIc.sic!– trcdk trcd ihc!
identified as geborei koach? The one who remains silent as he sees his 
fields being treated as if they were ownerless, with their fences being 
breached and the fruits being eaten by anyone who wishes to do so, is 
one of enormous strength. This is because it requires unusual fortitude 
and willpower to suppress one’s inclination to demonstrate one’s 
ownership rights to prevent others from plundering the fruits of his 
labor. Why are they called “Geborei Koach?” As it states, ‘Who is the 
strong one? The one who subdues his inclination.’” 
Man, by nature, is driven by ego. He has a need to see himself as the 
master of his own accomplishment and destiny. When that sense of 
control is taken from him, man becomes irrelevant. His essence, which 
is his sense of accomplishment, has been taken from him. As Chazal 
tell us, “If one undermines the livelihood of another it is the equivalent 
of taking his soul.” If one loses his means of support, why should it be 
viewed as if he were killed? It is because man identifies and quantifies 
himself through his accomplishments and successes. By taking one’s 
sense of value it is the equivalent of destroying him. Therefore, the one 
who is able to remain silent and allow the dictate of G’d to be carried 
out, is truly mighty in strength (gebore koach). This individual is able 
to subordinate his ego to the Will of G’d. 
The Midrash cites a verse from Proverbs, “ ‘The one who is 
overwhelmed with the desire for wealth has an evil eye. He does not 
know that deficiency shall come upon him.’ To whom is this 
referring….It is the one who engages in the commercial sale of the 
produce of the Sabbatical year (which is forbidden.)” King Solomon 
reveals to us that the basis for one to violate the Sabbatical year is 
rooted in his evil eye, which stems from one’s belief that what he has 
was created by his own efforts. Therefore, he will not allow others to 
partake of his produce because he will see his fields as his own 
exclusive possession. It would seem from the first Midrash that was 
cited that every person is susceptible to this feeling of helplessness 
when one witnesses that his ownership rights and accomplishments are 
irrelevant during the Sabbatical Year. In fact, it is only the one who is 
able to suppress this natural feeling is classified as “mighty in strength.” 
The one who does succeed is held in esteem for his great 
accomplishment. There is no negative aspect to this individual. 
However, the Midrash that cites the verse from Proverbs indicates that 
violating the Sabbatical year is rooted in the evil eye. Meaning, that one 
believes that he is the creator of his own fortune. 
The basis for one having an evil eye is one’s belief that his success is 
attributed to himself. Consequently, another’s success and happiness 
becomes painful for him because he believes that he is more deserving 
than his fellow. He does not realize that in fact he is deserving of 
nothing. Everything that he receives is only a gift of G’d to give him an 
opportunity to make the right choices in life. One’s material allocation 
is determined on Rosh Hashanah. However if one does not believe this, 
he will think that whatever he has is his own creation and 
accomplishment. Thus, regarding the Sabbatical year, when the Torah 
dictates that the field must be left ownerless so that all may partake of 
his toil, this individual feels victimized. Therefore, he violates the 
Sabbatical laws. This is a direct outgrowth of his own perspective of 
existence which is rooted in his evil eye. 
If one understands that his entire existence is determined by G’d and 
whatever he has is only an endowment from Him, then he will be able 
to remain silent while the produce of the Sabbatical year is being 
removed from his field. He appreciates the fact that whatever he 
receives in life is a gift. Whatever he does not rightfully have, such as 
the produce of the Sabbatical year was never meant to be his. There are 
a number of instances in which the expression “Take for Me” is used 
in the Torah. Whenever the expression of ‘taking’ is used in the Torah, 
regarding an obligation, the fulfillment of that Commandment is for the 
benefit of the one who is commanded. For example, the Torah states 
regarding the building of the Mishkan, ‘Take for Me Terumah.’ The 
Torah should have written ‘Give to Me Terumah (a Portion).’ Why then 
does the Torah use the term “take?” When one gives something, 
regardless of its material value, as commanded by the Torah, he is the 
beneficiary of that giving. Thus, in effect, he is taking for himself 
through giving. 
The mitzvah of the Sabbatical year demonstrates the fact that G’d is the 
Creator and all existence belongs to Him. Thus, if one truly internalizes 
this, he will be able to remain silent without any difficulty while others 

partake of his produce. He does not actually need to suppress his 
inclination because he fully appreciates that everything belongs to G’d 
and he is the one who is presented with an opportunity. However, if one 
believes that the world is for his taking, it will express itself through 
the evil eye. This individual will not be able to remain silent while the 
fruits of his labor are being plundered. In truth, the one who suppresses 
his negative feelings while his produce is being taken did not fully 
internalize this reality. It is still on a conceptual level but not integrated 
in his emotion. 
4. Appreciating Cause and Effect 
In the Portion of the Tochacha (curses) the Torah tells us what level of 
tragedy will come upon the Jewish people if they do not adhere to the 
dictates of the Torah. Chazal tell us that the value of punishment is to 
alert one that he has strayed from the proper path. Thus, he would 
introspect in order to appreciate that wrong that he had done. Rambam 
writes in the Laws of Repentance that when one repents properly, 
although initially he was seen by G'd as abominable, detestable, and 
despised after he had transgressed, he will be viewed as beloved, 
precious, and special. G'd brings difficulties upon the Jewish people so 
that they should repent and live in conformance with the Torah. 
Rambam writes that it is only when one becomes confused and 
distracted that he chooses to stray. The pain and tragedy that befalls an 
individual is intended to regain the clarity that he presently does not 
have. 
After the Torah discusses three series of punishments that will befall 
the Jewish people if they do not adhere to His Will, it states, "If you 
behave casually (kerie) with Me and refuse to heed Me, then I shall lay 
a further blow upon you…" Rashi cites Chazal who explain, "The word 
'kerie' means that the Jewish people will observe the mitzvos in a 
haphazard manner. Although they had experienced many tragedies, 
they nevertheless did not repent sufficiently and return to the proper 
path. Therefore G'd says to them, 'Because you have made My 
Commandments secondary to your lives, you will become secondary 
to Me.'" G'd will then intensify the tragedies until the Jewish people 
fully understand and appreciate their wrong and make the observance 
of His Will of primary importance in their lives. 
The Torah states in the Portion of Haazinu, "I have expended all of My 
arrows in them (Jewish People)." The Midrash explains that despite all 
of the tragedies and holocausts that have befallen the Jewish people, 
they have remained intact - unlike the nations of the world who were 
destroyed through Divine Retribution that had come upon them. The 
Midrash compares the predicament of the Jewish people to a wooden 
beam that remains intact although the archer had expended all of his 
arrows into it, emptying his quiver. The Jewish people remain intact 
despite all the difficulties they have befallen them throughout history. 
The Midrash tells us that there is no nation that G'd had begun to punish 
that was not ultimately destroyed. The Babylonians, Persians, Greeks 
and the Romans, have long been destroyed have gone into oblivion as 
a result of His punishment. Why have the Jewish people survived, 
despite the extent of G'd's Retribution, while other nations perished? 
When G'd's wrath had come upon the nations of the world, they chose 
to defy and rebel against Him, feeling that they were unjustly punished. 
Rather than recognizing that their punishment was due to their own 
failings, they intensified their defiant stance against G'd. They were 
therefore ultimately destroyed as a result of their obstinacy. 
Conversely, when the Jewish people experience tragedy and suffering, 
they become introspective and recognize that the failing is their own, 
thus causing them to return to G'd. 
However, the Torah tells us that despite three series of tragedies, the 
Jewish people will not fully appreciate the wrong that they had done. 
They will return to G'd only to adhere to His Torah in a "casual (kerie)" 
manner. Why is this so? Although one may experience difficulties, he 
will attribute it to happenstance. Rather than understanding that one's 
financial downturn is a consequence of his failing as a Jew, he attributes 
it dismisses it as a result of market conditions. G'd will then intensify 
his predicament in order to give him the opportunity to repent. Ohr 
HaChaim HaKadosh explains that the first series of tragedies that one 
faces, as a consequence of his transgressions, will be meted out measure 
for measure in order to allow the individual to identify its cause. If 
however, one chooses not to, G'd will continue to punish him in a 
manner where one is not able to correlate the punishment with the 
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failing. It will thus become more difficult to deduce his failure from the 
punishment. 
Rambam writes in The Laws of the Shofar, "Although the obligation of 
blowing of the Shofar is a Divine Decree, simultaneously within the 
blowing of the Shofar there is an allusion (remez). The message that 
the Shofar conveys is - all those who are asleep or in a deep slumber 
should awaken. They should introspect and reflect on their past 
behavior and repent. Part of the repentance process is to remember 
one's Creator. Those who are in a slumber have forgotten the truth 
because they are consumed with the vanities of time. They occupy 
themselves completely with pursuits of vanity and emptiness, which 
have no value. Gaze upon your souls and better yourselves and abandon 
your evil ways and improper thoughts." 
The Jewish people need to understand that their predicament in the 
world is not happenstance. The world is in a state of instability not 
because of financial or political dynamics but because people have 
strayed from the path of truth. The Jewish people are referred to by the 
verse as "a sheep who that is surrounded by seventy wolves (70 root 
nations of the world." Hadrian, the Roman Emperor had said to Reb 
Yehoshua Ben Chananiya "The Jewish people are a tough flock." 
Meaning, despite all of the onslaughts of the world against them, they 
survive. Reb Yehoshua Ben Chananiya responded, "Great is the 
Shepherd (G'd) who tends to His flock." Although the Jewish people 
may be in a precarious and unstable position, their security and 
guarantee is determined by the Shepherd and their adherence to the 
Torah. 
5. The Ultimate Opportunity (emor) 
Maharal of Prague explains that whenever the Jewish people celebrate 
a holiday, it is more than merely commemorating an historical event of 
the past. Whatever spiritual energies and influences that caused the 
events of the past to come about are released again at that time every 
year. For example, every year during the time of Passover, the time of 
our redemption, G’d makes available the spiritual influences of 
redemption and freedom. Just as those who left Egypt were taken out 
through the Strong Hand of G’d, so too every Jew can be redeemed 
from spiritual and physical bondage every year during that same period 
of time by G’d. However, in order to be a beneficiary of those 
forces/influences one must create an appropriate setting, which is the 
equivalent of a receptacle to contain them. This is done by creating and 
replicating a setting that is similar to the one that had been at the time 
of the original event. Although many of the practices that we do at the 
Seder are only Rabbinical, such as the eating of the bitter herbs and the 
drinking of the four cups of wine (through which we commemorate the 
four expressions of redemption); nevertheless, these practices 
contribute to the replication of the moment of redemption. 
The Torah obligates one to tell over the story of the bondage and exodus 
at the Seder. This positive commandment is fulfilled through the 
recitation of the Haggadah and participating in various rituals 
throughout the Seder. The Gemara in Tractate Menachos tells us that 
when one recites the verses of the portion of the Torah that relate to the 
burnt offering or any other offering, G’d values it as if one actually 
brought that particular offering. This is based on a verse from Hosheia, 
“We paid for the oxen with our lips.” Ohr HaChaim HaKadosh explains 
that this principle does not only apply to the portions of the Torah that 
relates to offerings. Any mitzvah that is not within one’s grasp to fulfill, 
if one should study the mitzvah and recite the verses that pertain to the 
mitzvah G’d values that recitation and study as if he had fulfilled the 
mitzvah. 
It is stated in the Shema, “You shall love Hashem your G’d with all 
your heart, with all your soul and with all your resources…” One 
is obliged to demonstrate his love for G’d to the point that he is willing 
to die for His sake. Ramchal explains that if one recites the various 
verses of the Shema with the intent that should the occasion arise, he 
would give his life for G’d, it is valued as if he did in fact die for the 
sanctification of G’d’s Name. 
King David writes in Psalms, “We die for you every day.” Simply, one 
could explain the verse is referring to the sacrifice that the Jewish 
people have made throughout history by giving their lives for His 
Glory. However, the Yesod V’Shorish Ha’Avodah cites the Zohar that 
explains that this verse is referring to the fact that every Jew can give 
his life multiple times for G’d throughout his lifetime. If one recites 

certain verses of the Shema and other instances throughout the prayer 
service, and has in mind that if the occasion should arise that he would 
give his life for G’d, it is considered that he gave his life multiple times. 
Chinuch explains that when one counts the days leading up to the 
giving of Torah at Sinai, he is in fact replicating a similar level of 
anticipation and yearning that the Jewish people had experienced 
during this period of time. The Sinai event was the greatest moment of 
existence because creation had reached its purpose through the 
acceptance of the Torah by the Jewish people. One should understand 
and appreciate that every year on Shavuos those same influences and 
energies that were made available at Sinai are once again present for 
the Jew to benefit from. The process of becoming G’d’s chosen people 
that began with the exodus from Egypt and continued for forty-nine 
days until the Sinai event, will determine for every Jew the degree that 
he will be a beneficiary of the influences of Sinai. The degree of 
anticipation and spiritual growth from day to day will determine one’s 
capacity to be a beneficiary of those influences. This is the value of the 
mitzvah of counting the days of the omer. 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
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Sponsored by David and Micheline Peller on the yahrzeit of her 
father Baruch ben Noach Hercberg a”h 
King Shlomo writes in Mishlei (9:1), “With all forms of wisdom she 
did build her house; she carved out its seven pillars.” R’ Yaakov Sakly 
z”l (Spain; 14th century) comments: It is well known that both the 
meshalim / parables and the nimshalim / morals of King Shlomo 
deserve study, for the parable is not randomly chosen, and it has its own 
importance. Indeed, the more important the lesson to be taught, the 
more important the subject of the parable should be. In the words of 
Mishlei (25:11), “Like golden apples carved on silver platters.” True, 
silver is not as valuable as gold, but it is nevertheless a worthy material 
on which to serve golden apples. [On the other hand, one would not 
serve golden apples on paper plates.] 
In our verse, the parable is about a woman. R’ Sakly explains that King 
Shlomo is acknowledging the special role that women play in the 
development of human civilization. No other creature needs its food 
prepared or its home cared for in the manner that humans do, and this 
is a role filled by the woman. Thus, “With all forms of wisdom she did 
build her house.” What is the meaning of, “She carved out its seven 
pillars”? R’ Sakly explains that a basic house requires only four pillars–
one at each corner. Thus, “seven pillars” signifies a larger, more 
luxurious home. When a man has a large house and is able to host 
guests (as one should), this, too, is to the credit of the woman of the 
house. 
The nimshal of our verse is wisdom in general, and Torah in particular. 
In those contexts, the number seven refers to many things, including: 
the “seven wisdoms,” the seven books of the Torah (see Shabbat 115b), 
and the seven “places” where Hashem gave the Torah: from His mouth; 
face-to-face; from the heavens; at Har Sinai [as mentioned in the 
opening verse of our parashah]; in the Ohel Mo’ed; in Trans Jordan; 
and in Zion, as it is written (Yeshayah 2:3), “From Zion the Torah shall 
go forth.” (Torat Ha’minchah) 
“You shall sanctify the year of the fiftieth year . . . and each of you 
shall return to his ancestral heritage . . .” (Vayikra 25:10) 
Why is the word “year” mentioned twice? R’ Yechezkel Shraga 
Lifschutz-Halberstam z”l (1908-1995; the Stropkover Rebbe) explains: 
During the 49 days of the Omer, we are supposed to be preparing 
ourselves to receive the Torah on Shavuot, the 50th day. But what if 
Shavuot comes and we realize that we have not prepared at all? It is 
taught that one should not become depressed, for, on Shavuot itself, one 
can make-up all of the spiritual gains that he should have accomplished 
during the Omer. 
The same, says the Stropkover Rebbe, is true of the Yovel / Jubilee 
year, which has additional holiness compared to other years. The 
repetition of the word “year” in our verse teaches that one can attain in 
one year everything that he should have achieved in the preceding 49 
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years. This is similar to that which Rambam writes: “Even the 
repentance of one who does not repent until he is on his death bed is 
accepted.” 
Why is it that one can repent in his old age after a lifetime of sinning? 
Why is it that one can accomplish in a short time (in the 50th year or 
on Shavuot) what one should have spent a long time accomplishing? 
Our verse tells us the answer: Such a person is merely returning to his 
ancestral heritage. In reality, no Jew ever lets go of that heritage 
completely, whether he realizes it or not. (Divrei Yechezkel Shraga Vol. 
III) 
“If you will follow My decrees . . .” (26:3) 
Rashi writes that “If you will follow My decrees” refers to toiling in 
Torah study. If so, writes R’ Akiva Yosef Schlesinger z”l (Hungary and 
Yerushalayim; died 1922), we can understand why this verse follows 
immediately after the verse, “My Sabbaths you shall observe.” 
Specifically, the Midrash Tanna D’vei Eliyahu states that the primary 
time for Torah study is on Shabbat, when one is free from work. (Torat 
Yechiel) 
“I will provide peace in the land, and you will lie down with none to 
frighten you; I will cause wild beasts to withdraw from the land . . .” 
(26:6) 
The Midrash Sifra records a dispute between Rabbi Yehuda and Rabbi 
Shimon bar Yochai regarding the interpretation of this verse. Rabbi 
Yehuda interprets it as a promise that G-d will eliminate all predatory 
species of animals from the earth. Rabbi Shimon bar Yochai, on the 
other hand, interprets the verse as a promise that G-d will domesticate 
those species so that they will no longer be predators. He asks 
rhetorically: Which is a greater praise of G-d: that there are no 
dangerous species, or that there are dangerous species, but He causes 
them not to harm anyone? The latter, says Rabbi Shimon bar Yochai, 
is foretold in the famous prophecy (Yeshayah 11:6-9), “A wolf will 
dwell with a sheep and a leopard will lie down with a kid; and a calf, a 
lion and a fattened animal together, with a young child leading them. A 
cow and a bear will graze, and their young will lie down together; and 
a lion will eat hay like a cattle. A suckling will play near the hole of a 
viper; and a newly weaned child will stretch his hand toward an adder’s 
lair. They will neither injure nor destroy . . .” [Until here from the 
Midrash] 
In light of this Midrash, writes R’ Yitzchak Menachem Weinberg shlita 
(Tolner Rebbe in Yerushalayim), we can understand another, very 
famous dispute between Rabbi Yehuda and Rabbi Shimon bar Yochai–
one which led to the latter’s needing to flee and hide in a cave for 13 
years. The Gemara (Shabbat 33b) records that Rabbi Yehuda praised 
the Roman Empire’s many infrastructure and construction projects, 
which included marketplaces, bridges and bathhouses. Rabbi Shimon 
bar Yochai responded, “They made marketplaces for immoral 
purposes, bathhouses to luxuriate in, and bridges to collect tolls!” 
(When word of Rabbi Shimon bar Yochai’s comments reached the 
Romans, he had to go into hiding.) [Until here from the Gemara] 
The Tolner Rebbe explains: We can infer from Rabbi Yehuda’s 
interpretation of our verse in the above-quoted Midrash that he holds 
that evil cannot be redeemed. That is why, according to Rabbi Yehuda, 
the verse promises that predatory animals will be eradicated from the 
earth. It follows, that since we see that there is good in the Romans–
after all, we, too, benefit from their construction projects–it must be 
that the Romans are not inherently evil. 
In contrast, Rabbi Shimon holds that evil can be redeemed. Thus, a day 
will come when predatory animals will be domesticated and all will 
live in harmony. It follows, then that so long as the Romans engage in 
evil, they are to be condemned. It follows, also, that every person can, 
and is obligated to, redeem the bad within himself. (Butzina D’Oraita 
p.6) 
“Then they will confess their sin and the sin of their forefathers, for 
the treachery with which they betrayed Me . . . I, too, will behave 
toward them with casualness, and I will bring them into the land of 
their enemies.” (26:40-41) 
Why, if Bnei Yisrael confess their sins, will Hashem behave toward 
them with casualness and bring them to the land of their enemies? R’ 
Moshe Freidiger z”l (communal leader in Pest, Hungary) explains: 
Teshuvah means confessing one’s sins and not making excuses. Here, 
Bnei Yisrael will confess, but they will justify their actions by saying 

that their forefathers acted the same way. Such “teshuvah” will be 
rejected. (Quoted in Otzrot Tzaddikei U’geonei Ha’dorot) 
A Torah Tour of the Holy Land 
“Yirmiyahu said: The word of Hashem came to me, saying, ‘Behold! 
— Chanamel, son of Shallum your uncle, is coming to you to say: Buy 
for yourself my field that is in Anatot, for the right of redemption is 
yours’.” (Yirmiyah 32:6-7 – Haftarah for Behar in a leap year, not read 
this year) 
“The words of Yirmiyahu son of Chilkiyahu, of the Kohanim who were 
in Anatot in the land of Binyamin.” (Yirmiyahu 1:1) 
R’ Yehosef Schwartz z”l (1805-1865; Germany and Eretz Yisrael; 
Torah scholar and geographer) writes: About 1½ hours [on foot] 
northeast of Yerushalayim is the small village of “Anata” [presumably 
the present-day Arab neighborhood of the same name just across 
Highway “1″ from the Har Ha’tzofim (Mount Scopus) campus of the 
Hebrew University]. Just to the north is the village of “Machtzav Even” 
[literally, “stone quarry”], from which building stones are brought to 
Yerushalayim. In the Talmud Yerushalmi (Berachot 5:1), there is a 
“Rabbi Yochanan Antniyata.” In the same tractate (6:5), there is a 
“Rabbi Chanina Antniyah.” It seems to me, writes R’ Schwartz, that 
they were both from Anatot. 
R’ Schwartz continues: “Almon” (Yehoshua 21:18), “Allemet” (Divrei 
Ha’yamim I 8:36), “Azmavvet” (Nechemiah 7:28) – These places are 
not known to any researchers, but through G-d’s kindness, I merited to 
locate them. When I traveled through that district, I saw about half-an-
hour northeast of the above-mentioned Anata a tall mountain on which 
were ancient ruins. I asked the inhabitants of Anata if they knew the 
name of that town, but no one could tell me. Then I met an old man 
who had heard in his childhood that it was called “Almavvet,” and that 
its inhabitants rebelled and therefore it was destroyed. I (R’ Schwartz) 
searched through the Book of Yehoshua among the cities of Binyamin 
and could not find such a place. However, among the cities of the 
Levi’im [specifically, Kohanim – see Yehoshua 21:18] were “Anatot” 
and “Almon.” [R’ Schwartz then deduces from verses that “Anata” and 
“Almavvet” (aka “Allement,” “Azmavvet”) are none other than 
“Anatot” and “Almon.” Today, the Jewish town of Almon sits on that 
approximate site.] (Tevuot Ha’aretz p.154) 
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Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
How to make Torah your desire 
Parshas Bechukosai begins with Hashem’s promise to the Jewish 
Nation that if we go in His statutes, we will gain for ourselves a long 
list of blessings, but if we do not listen to Him, we will face a 
frightening list of curses. Rashi (Vayikra 26:3) explains that “going” in 
Torah means toiling in Torah study. This is the source of our blessings. 
If we do not toil in Torah, Rashi (ibid. 14-15) explains that one sin will 
lead to another until the curses result. 
What makes toil in Torah so important that if we fail to do it, this is 
pinpointed as the beginning of our spiritual downfall, chalila, but when 
we do it, it is the source of our blessings? 
Rav Dessler explains that just like when a person puts himself 
wholeheartedly into a project—any project–he develops a connection 
with it and views the project as his own, so too in Torah study: The 
more a Jew toils in his learning, the greater he feels a connection to it, 
and his fondness for learning grows. This type of Torah study has an 
effect on a person, and ultimately leads him on the right direction in 
life. However, if one’s heart is not in his learning, even though he may 
have a learning seder, his heart will lead him in other directions, and 
this is the beginning of his spiritual downfall. 
Not only can toil in Torah bring every Jew to a connection to his 
learning, the Siach Yitzchak (on Siddur HaGra) adds that it has the 
potential to build in him a powerful desire to study Torah. The problem 
is, we’ve grown accustomed to other desires of more base nature. 
Therefore, every morning we ask Hashem to “accustom us to [the study 
of] Your Torah.” What we are asking is that He help us free ourselves 
from the outside distractions to which we are accustomed, but which 
take us away from toil in Torah. The more we put ourselves into 
learning, the more we can actually develop a desire for it. We can even 
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reach the level where this desire is equal to or even greater than the 
desire for sin. 
This idea sheds light on the Sages’ statement that “such is the way of 
Torah, eat bread with salt, drink water in small measure, sleep on the 
ground, and toil in Torah. If you do this … you are fortunate in this 
world, and it will be good for you in the next world” (Avos 6:4). One 
can ask: A person who subsists on a diet of bread and salt and sleeps 
on the ground is “fortunate in this world?” He lives the life of a pauper! 
Rather, the Yad Ketana explains that when a person toils in Torah amid 
the minimalistic conditions described above, his desire for learning and 
the pleasure he derives from it fill him completely and he feels no lack 
whatsoever. On the contrary, he is happy that he does not have all the 
distractions that keep the rest of us from putting ourselves fully into 
learning. 
In our times, we are not expected to live on bread alone, but we should 
stop our pursuit of material pleasures and channel it into a drive for 
Torah study. The more we do this, the greater we will feel love of 
Torah, and the more fortunate we will be in this world. 
This idea can also help us understand a difficult Medrash (Vayikra 
Rabba 35:1): Dovid Hamelech states (Tehillim 119:59): “I considered 
my ways and returned my feet to Your testimonies.” The Medrash 
explains that when Dovid set out to handle matters of state, his feet 
would nevertheless transport him to the beis medrash. 
Rav Chanoch Leibowitz asks: If Dovid set out to deal with state affairs, 
this was surely a mitzvah, probably one that only he could do. 
Moreover, if it was postponed, the opportunity might not come again. 
How could Dovid allow his feet to lead him elsewhere? How could he 
go learn instead, and why is he praising himself for this? 
Rather, Dovid is referring to a specific tactic of the yetzer hara, that of 
depicting a matter as being “urgent.” The yetzer hara leads us to think 
that “this must be handled right away. Later it may be too late.” Dovid 
testified on himself that had he not possessed such a strong desire to 
learn Torah, he would not have been able to withstand this tactic. The 
yetzer hara would have succeeded in deftly adding to important matters 
of state a tone of urgency. Thanks to his love of learning, Dovid made 
sure to ascertain whether even matters of supreme importance had to 
be dealt with right away, or whether he could continue learning and 
deal with them later. 
If the yetzer hara almost managed to trick Dovid Hamelech into 
perceiving matters as urgent when they were not, how much more so is 
he able to trick us into thinking that we “have to take care of this, right 
now?” If we would toil more in Torah and, through this, develop a 
greater love for Torah, we would be able to recognize that most, if not 
all, of these “urgent matters” can easily be handled outside of our 
learning seder. 
The daughter of Rav Elyashiv would relate that while growing up in 
her father’s home, many times people came to ask urgent questions, 
“but when I saw how much my father loved his learning, I simply could 
not bring myself to disturb him. Only if they were questions of life-or-
death.” 
Once, Rav Elyashiv’s wife was asked how she had managed to raise 
such a large family amid poverty, always enabling her husband to learn 
and not asking his assistance. 
She replied: “When my husband was learning, the joy he felt was so 
palpable that it spread throughout the entire family.” 
May we toil in Torah and gain a love for it! 
 

Rabbi Label Lam 

Dvar Torah 
Plugged In 
But if you do not listen to Me and do not perform all these 
commandments and if you despise My statutes and reject My 
ordinances, not performing any of My Commandments, thereby 
breaking My covenant then I too, will do the same to you; …Your 
enemies will rule over you; you will flee, but no one will be pursuing 
you. And if, during these, you will not listen to Me, I will add another 
seven punishments for your sins: (Vayikra 26:14-18) 
1 But if you do not listen to Me: to toil in the study of Torah in order to 
know the understanding of the Sages 2 and do not perform: If you do 
not learn the Torah, you will not perform its Commandments properly 
3 and if you despise My statutes: This refers to one who despises others 

who perform the Commandments 4 and reject My ordinances: refers to 
one who hates the Sages 5 not performing: refers to someone who 
prevents others from fulfilling the Commandments 6 any of My 
Commandments: refers to one who denies that I (G-d) Commanded 
them. This is why the verse says “any of My commandments” and “not 
any of the commandments.” 7 thereby breaking My covenant: This 
refers to one who denies the main tenet, namely, that God is the 
Omnipotent Creator of all existence. (RASHI) 
Rashi finds in thenot performing: [refers to someone who] prevents 
others from fulfilling [the commandmentsand if you despise My 
statutes: [This refers to one who] despises others who perform [the 
commandments];-But if you do not listen to Me: to toil in [the study of] 
Torah in order to know the exposition of the Sages verses the seven 
corruptive steps that justify seven more punishments. Each descending 
level is a more serious attitudinal transgression and a worsening in 
one’s relationship to HASHEM. What Rashi outlines succinctly is the 
anatomy of a total abandonment of Torah and Mitzvos. This little piece 
needs to be studied over and over again and in great depth. 
How does someone plummet from the top of the ladder to the lowest of 
rungs to the point they are despising Mitzvos, hating Sages, preventing 
others from fulfilling, Mitzvos, and denying HASHEM? How does one 
lose it all? How does one get it all back? 
Imagine someone buys the ultimate deluxe vacuum cleaner. It costs him 
many-many hundreds of dollars. He even takes out a payment plan to 
pay it off over time. For the first few months it’s humming, and doing 
its job as promised. At one point while the person is vacuuming the 
plug becomes disconnected from the wall. 
The operator of the machine is unaware and he continues to massage 
the carpet. It becomes difficult to push the machine over the thick rug 
and it is obvious that it is not affective anymore. Whatever particles it 
rolls over remain there no matter how many times he tries and tries. 
Eventually he kicks the machine repeatedly in frustration. He 
complains to a friend about his disappointment in the product. He 
discourages someone who is about to purchase the same appliance. He 
tells everyone he knows now not to buy this product. He stops making 
the monthly payments. Now things have gotten serious. His credit is 
affected and he fights forward in righteous indignation and out of 
principle. 
The head of the maintenance department comes to his house to check 
out his claim that the vacuum cleaner is a dud and huge failure. After 
examining the machine he finds nothing wrong. He plugs it in and 
eureka, it works perfectly. Aha! At that point the fellow discovers his 
terrible mistake. Just plug it in! Without that live juice from the wall 
socket this finely tuned piece of machinery is reduced to nothing more 
than an oversized paper weight. 
The verse reads, “But if you do not listen to Me”. Without proper 
learning one is automatically disconnected from the source. The Torah 
becomes a heavy academic exercise, and the Mitzvos impossibly 
burdensome. The person becomes a complainer and rebel with a false 
cause. The solution is simple, though. Listen while learning like 
Hashem is talking to YOU, and you will be plugged in. 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Behar: Fear of G-d 
The Torah commands in Parashat Behar (25:17), “Ve’lo Tonu Ish Et 
Amito,” forbidding us from doing and saying certain things that cause 
our fellow distress and anguish. One of the examples given is walking 
into a store and browsing through the merchandise without any intent 
to make a purchase. The storeowner becomes hopeful of making a sale 
when he sees a prospective customer entering the shop, and then 
experiences a great deal of anguish when the customer leaves without 
making any purchases. 
This verse concludes, “and you shall fear your G-d, for I am Hashem 
your G-d.” Rashi explains that the Torah added this warning because 
proper observance of the prohibition of “Ve’lo Tonu Ish Et Amito” 
requires genuine Yir’at Shamayim – fear of G-d. If one says or does 
something that causes his fellow emotional harm, he can always make 
it appear as though this harm was unintended. For example, one can 
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claim that he entered the shop to look for an item to buy, but did not 
find anything to his liking. Only Hashem knows what is in our minds 
and in our hearts, and so only He can know whether we have violated 
this command. One must live with an awareness of the fact that G-d has 
full knowledge of our thoughts and intentions, and this awareness will 
ensure that we do not cause people distress under the guise of 
innocence. 
Many people are intimated by the concept of “Yir’at Shamayim.” They 
think that living with “fear of G-d” means living a stressful life, always 
worried and anxious. They feel that if they live with this awareness, 
they will be paralyzed and unable to enjoy life. But this is not correct. 
As Rashi’s comments show us, “Yir’at Shamayim” helps us live the 
right way and stay on the right track. It prevents us from cutting corners 
and acting unethically in the hope of never getting caught. Fear of G-d 
is nothing to fear. It is a vital asset in our pursuit of a happy, ethical and 
fulfilling life, and something we should wholeheartedly embrace, rather 
than avoid. By living with “Yir’at Shamayim,” we help ensure that we 
will not fall into the trap of immoral conduct, and adhere to the highest 
standards of ethics and integrity in all our dealings. 
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Trust In HaShem 
By Rabbi Chaim Lobel 

Associate Member, Young Israel Council of Rabbis 
And if you shall say: ‘What shall we eat the seventh year?’ Behold, 
we may not sow nor gather our crop! (Vayikra 25:20) 
The Children of Israel were given the mitzvah of Shemittat Karkaot ─ 
a Sabbatical of the Land. For six years, the Jewish Nation would tend 
to their fields in the Land of Israel and in the seventh year, work would 
cease and the land would rest. The produce in the seventh year was free 
for all and would be gathered only as needed. 
The Ramban (25:20) explains that Israel “will be afraid” that on the 
eighth year, they would have nothing to eat because the fields were not 
sowed in the seventh year. He deduces this understanding from the 
wording of the above verse “if you shall say…” Some people might be 
afraid, and ask: “How will we survive?” The Torah answers, “I (G-d) 
will ordain my blessing upon you in the sixth year and you will have 
sufficient produce for the three years (25:21).” If G-d commands us to 
observe shemittah, surely He would provide sufficient food in the sixth 
year to last three years. Yet, the Torah recognizes that some might be 
fearful and ask if they would have enough food. It is human nature; 
even when we know and trust G-d, we still fear for what the future will 
bring. 
Intellectually, a person realizes that he is never in complete control. 
Most of us wear seat belts no matter how well we drive. Yet, we do 
everything we can to gain as much control as possible; we drive 
cautiously, remain alert, and obey the rules of the road. Shemittah, 
however, strips us of being in control. We are not allowed to sow or 
plow the fields in the seventh year. We are forced to rely solely on G-
d for provisions. The Torah recognizes that some people will not have 
enough faith to rely completely on G-d for sustenance ─ hence, the 
guarantee of enough food to last for the sixth, seventh, and eighth years. 
The Sforno (25:20-21) interprets the verse a bit differently from the 
Ramban. “If you will say… what are we going to eat?” implies that 
Israel “might be afraid” ─ not “will be afraid.” Israel may have doubts 
that one year’s worth of produce will suffice. According to the Sforno, 
G-d’s blessing to triple the amount of produce applies only to people 
who are afraid to rely on G-d. In other words, only those lacking 
complete bitachon (trust) in G-d will be blessed with extra produce. 
Does this make sense; why would those who have bitachon not receive 
the blessing? To go one step further – receiving the blessing is actually 
a sign that a person lacks bitachon. How then is it a blessing? There are 
no easy answers. 
One possibility is that, just as wealth can be a blessing, so can it be a 
curse. Hillel says in Pirkei Avot (2:7), “The more property, the more 

worry.” Each day we pray for sustenance, but never for wealth. 
Concern for building and maintaining wealth can distract a person from 
serving G-d. 
The person with complete trust in G-d has no need for wealth. He is 
confident that HaShem will provide everything he requires. He who 
covets wealth either yearns for earthly desires such as comfort, honor, 
prestige; or he lacks complete faith in G-d. Yet, the one who lacks 
complete bitachon in G-d will soon learn that no amount of wealth will 
ever be enough. 
The Chovos Halevavos (Duties of the Heart) in the Gate of Bitachon 
(Chapter 5) describes seven differences between a person who has 
bitachon and a person who does not. The second difference is that one 
who has bitachon will be at constant rest, but the person without 
bitachon will be in constant emotional pain. If things go badly, he will 
be disgusted with the situation and worry it may not improve. If things 
go well, he’ll fear they may not continue and will struggle to maintain 
the good times. 
The Sforno puts forth that those who have complete bitachon in 
HaShem do not receive the shemittah blessing because they don’t need 
it ─ not only will one year’s produce satisfy them for three years, they 
will never be worried about not having enough. It is only through trust 
in G-d that a person will discover peace within himself and reach his 
full potential. Shabbat Shalom. 
The Weekly Sidra- "The Prohibition Of Usury" 

By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 

In this week’s Sidra we are warned against usury: 
“You shall not give him your money for interest, nor lend him your 
food for profit.” (Vayikra 25:37) 
In the very next Passuk (verse) we read: 
“I am HaShem your G-d, Who brought you out of the land of Egypt, to 
give you the land of Canaan, and to be your G-d.” (ibid. 25:38) 
The obvious question is what is the relationship between the prohibition 
of usury and the Exodus from Egypt? Of the two answers that are 
offered in this essay, the first comes from the K’sav Sofer (Rav 
Avraham Shmuel Binyamin Schreiber 1815- 1871) of blessed memory, 
who regales us with the following citation from the Sifra B’Har Sinai 
Parsha 5: 
“….. For, all who acknowledge the Mitzvah (of prohibiting) usury, 
acknowledge the Exodus from Egypt. And, all who deny the Mitzvah 
(of prohibiting) usury, deny the Exodus from Egypt…..” 
Again from our Rabbanim of blessed memory, we see a relationship 
between the prohibition of usury and the Exodus. What is the 
significance of this? 
The K’sav Sofer, tells us that a man is naturally upset when he must 
lend money to a friend. After all, the money was earned through hard 
work and diligent toil, and now it must be put out in a loan prior to the 
lender ever benefitting from it. 
Now then, while all this is very normal, a man should actually consider 
the following. Let us say that R’uvain bestowed a large amount of 
money on Shimon as a gift on the condition that if one of R’uvain’s 
sons will ever come to Shimon in the future with a request for a loan, 
R’uvain will lend the money without usury. Now, what right minded 
person would not agree to such a condition, knowing that he would 
receive a large amount of money as a gift? 
The same, continues the K’sav Sofer, is true of us. In addition to 
HaKadosh Baruch Hu taking us out of Egypt, He bestowed upon us 
Egypt’s wealth, its gold and silver, on the condition that we lend money 
to a needy friend, and do so without any usury. Why then, should 
anyone be upset at having to lend to another? 
One who does practice usury on the other hand, denies the Exodus and 
all the wealth HaKadosh Baruch Hu conferred upon our ancestors. So 
end the words of the K’sav Sofer. In another explanation of the 
relationship between the prohibition of usury and the Exodus, we turn 
to the text HaDrash V’Ha’Iyun (Rav Aharon Ben Nasan Levin 1879- 
1941 of blessed memory). 
Many Torah commentaries have posed the following question. Why 
was Egypt so severely punished with Makkos (plagues) and drowning 
in the Reed Sea? After all, was this slavery not a divine decree from 
HaKadosh Baruch Hu? 
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“And he said to Avram, ‘Know for a certainty that your seed shall be a 
stranger in a land that is not theirs, and shall serve them; and they shall 
afflict them four hundred years.’” (B’raishis 15:13) 
The Ravad (Rav Avraham Ben Dovid of Provençal 1125- 1198 of 
blessed memory) in the Rambam Hilchos T’shuva chapter 6, answers 
our question by learning that the Egyptians exceeded the divine decree 
by making the B’nai Yisroel do ‘back breaking’ work: 
“And the Egyptians made the B’nai Yisroel serve with back breaking 
work.” (Sh’mos 1:13) 
That is, the divine decree said, “And shall serve them,” to which the 
Egyptians added ‘back breaking work.’ And, instructs the HaDrash 
V’Ha’Iyun, this back breaking work was in fact, a form of usury. For, 
the B’nai Yisroel were indebted to pay with service, not with back 
breaking labor. 
Hence, concludes the HaDrash V’Ha’Iyun, all who deny the 
prohibition of usury and lend to another Jew on interest, deny the 
Exodus. For, according to such an individual, the Egyptians would have 
done nothing wrong to deserve so great a punishment. 
A final interesting word regarding the prohibition of usury comes from 
Rav Shimon Sofer (1820- 1883) of blessed memory, who tells us that 
certain Jewish individuals justify usury since their personal expenses 
for the sake of their income (impressing clients) are so great. That is 
why the Torah states, “….. Nor lend him your food for profit.” 
That is, expounded Rav Shimon, it is wrong for a Jew to set himself so 
high a personal budget for expensive food and lavish living, whereby 
he must practice usury. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
In addition to being a M’chaneich, Rabbi Greebel is the part time Rav of Congregation Children of Israel of Youngstown, Ohio, and 
delivers a Gemarah Shiur via Skype. He can be contacted at weeklysidra@yahoo.com or at belmar.rabbi@yahoo.com 

How Does the Torah Define the Jewish Nation? 
By Rabbi Dovid Sochet 

Associate Member, Young Israel Council of Rabbis 
This week we read the tochacha – words of rebuke- which record in 
great detail the catastrophic events that will heaven forbid come to pass 
upon the Children of Israel if they stray from the ways of the Torah. In 
the middle of this reading there is however a pasuk that seems to out of 
place in the context of the passage. The Torah (1) says וזכרתי את בריתי 
 I (Hashem) will - 'יעקוב ואף את בריתי יצחק ואף את בריתי אברהם אזכר וכו
remember My covenant with Yaakov, and also My covenant with 
Yitzchak, and also My covenant with Avraham. This verse appears to 
offer consolation to the children of Israel in the midst of describing the 
calamities that will befall them. 
The Sheloh HaKadosh (2) notably answers that this pasuk in the middle 
of the rebuke is not meant as an amelioration of their suffering but 
rather to stress the depth of the depravity of rejection of Hashem's 
Torah and to explain why such a severe comeuppance is justified. The 
sin of a man whose father was righteous is more severe than that of an 
evil man whose father was also evil. The son of a father who was a 
tzadik should have learned from his father’s ways as opposed to the son 
of rasha – a wicked man- who did not have a proper role model. This is 
what the pasuk is coming to teach; Hashem rebukes Israel for the 
severity of their evil ways considering the enduring relationship 
between their forefathers and Hashem. He goes on to say: "I will take 
these things into account against you, that you are of the seed of holy 
patriarchs - Avraham, Yitzchak and Yaakov, and despite all that, you 
did not walk in the path of righteousness". 
On a different note, I would like to suggest an alternative understanding 
to this pasuk. The Maharal (3) (4) goes to great lengths to show that 
although our forefather Avraham was in himself worthy of receiving 
the Torah, this did not happen because the Torah could only be given 
to an entire nation. The Torah is not given to individuals; it must be 
given to a people. The primary justification for the existence of the 
Jewish people is as the Torah nation. Ultimately one cannot be a Jew 
on his own. A Jew can only study Torah, pray, and perform Hashem’s 
many other commandments as part of Bnei Yisroel, a nation which 
consists of people who together form one entity. The individuals within 
this nation are akin to the cells of one organism. 
With this understanding we can fully appreciate our connection to the 
Torah for after all, those generations who came after Sinai never 
physically said “נעשה ונשמע – “We will do and we will understand” (5). 
We never physically accepted the Torah personally. So what obligates 

us to fulfill it? What connects us to the Sinaitic experience? We are 
bound and committed to the Covenant only because we are part of a 
nation. It was necessary for the entire national commitment, and the 
unity of the people was critical, as it is written: (6) when Bnei Yisroel 
where preparing to receive the Torah: ויחן שם ישראל נגד ההר - “Yisroel 
camped at the foot of the mountain.” Rashi notes that the Hebrew verb 
used ‘vayichan’ – camped- is conjugated in the verse in singular 
connoting the unity of the people, that it was "כאיש אחד בלב אחד “ as one 
man with one heart” . This is the nation that said in unison at Har 
(Mount) Sinai, "We will do, and we will attend [hear/or understand]." 
Today, the Jewish People is still "one man." It exists today as a nation 
just as it did thousands of years ago. Individuals die, as do the cells of 
an organism, but the organism survives with new cells. Although the 
cells of the organism are different from the organism’s original cells, it 
is still the same organism. Hashem promised that the Jewish Nation 
will never perish. The Nation is eternal, and individuals are Jews only 
because they are part of this eternal Nation. Their serving and relating 
to Hashem is dependent upon their being part of this Nation. This 
principle above all, demands that Jews not isolate themselves from their 
People. They must share in the pain and joy of their fellow Jews, no 
matter where they are. 
What connects us all? The fact that we are all children of Avraham 
Yitzchak and Yaakov; this is what bonds us together. Chazal (7) teach 
that a person must say מתי יגיע מעשי למעשי אבותי אברהם יצחק ויעקב - When 
will my actions approach the level of the actions of my forefathers 
Avraham, Yitzchak and Yaakov"? Did Chazal actually expect us to 
reach the spiritual levels of the forefathers? Reb Asher of Stolin (8) 
answers that the word "yagiu" - approach has the same root as "negiah", 
the Hebrew word for “connection” or “touch.” The Medrash is not 
teaching us that we should aspire to reach the level of our forefathers. 
Each generation is different and we cannot compare the actions of one 
generation to the actions of another. Rather, we are taught that our 
actions must connect with and relate to the actions of our forefathers. 
We are connected with the Avos when we strive to emulate them. By 
connecting to our forefathers through our actions, we ultimately 
connect to the Source of life and draw Hashem’s light into the physical 
world. 
Reb Yissocher Ber of Zolynia (9) took this a step further and proposed 
that, included in Rabbi Asher's words is that we must go beyond 
striving to connect to our forefathers through our actions. If our goal is 
that our actions and deeds promote the connection to our ancestors it 
should go without saying that those actions should not cause a מסך 
 .a curtain, if you will, that separates us from our forefathers - המבדיל
This could be the reason why the Torah inserts in the midst of His 
rebuke, the statement that Hashem will remember the covenant He 
made with our forefathers. It is indeed a consolation. We are reminded 
that we are sometimes required to endure hardship precisely because 
we are required to be connected with our forefathers. We are consoled 
because we are not selected as individuals to bear pain in solitude, but 
rather as the descendants of our illustrious ancestors, as part of the great 
nation of Israel. If, heaven forbid, Israel as a nation is going through 
hardship, it is so because we are all connected through our common 
heritage. Our common travails are indicative of the covenant Hashem 
made with Avrahom, Yitzchak, and Yaakov. 
By remarking upon His covenant with our ancestors in the midst of his 
rebuke, Hashem is advising us that he will always remember that we 
are His Torah nation. 
Perhaps this also provides a solution to the question that is addressed 
by several commentators. Why are of the forefathers mentioned in the 
rebuke passage listed in reverse chronological order? "I (Hashem) will 
remember My covenant with Yaakov, and also My covenant with 
Yitzchak, and also My covenant with Avraham"? One would expect 
that the listing would begin with Avraham and conclude with Yaakov. 
What is the significance of the Torah reporting the "Avos" in reverse 
order? Additionally, Rashi notes that this is one of the instances that the 
name Yaakov is spelled out fully יעקוב rather then יעקב as it is usually 
spelled (it has the seemingly superfluous letter vav). 
These two things may be interconnected. The fact that we are all 
descendants of Yaakov is what distinguishes us from the rest of the 
nations of the world. Avraham bore Yishmael as well as Yitzchock, and 
Yitzchock, too, had Esav in addition to Yaakov. The bond we share 
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with all other Jews is essentially based on the fact that we are all 
children of Yaakov, a claim unique to the Jewish people. This is why 
the pasuk here begins the order backwards from Yaakov and also why 
Yaakov’s name is spelled fully, to emphasize that we are alone among 
nations and solely the children of Yaakov. This is the tie that binds us 
together. 
1. Vayikra / Leviticus 26:42 
2. Rabbi Yeshaye Halevi Horowitz (1558-1630) Rabbi Yeshaye Halevi 
Horowitz is famous as the "Sheloh Hakodosh" (the saintly Sheloh) 
because of his great work,Shnei Luehos Habris (SheLoH is the 
acronym of this). \He held Rabbinical positions in various communities 
such as Dubno, Ostraha, Posen, Cracow, Vienna and Frankfurt, where 
he headed great Yeshivas and had large numbers of students. He 
authored the Sheloh Hakodosh, the Siddur "Shaar Hashomayim" with 
explanations of the Prayers. Rabbi Isaiah also composed other works, 
including Sefer Mitzvos and Tefillin. 
3. Rabbi Yehudah Lowey (1512- 1609), 
4. Maharal, Tiferes Yisrael, Ch. 17 
5. Shemos Exodus 19:8 
6. Shemos / Exodus 19:2 
7. Tana D'bei Eliyahu 25 
8. Rabbi Yissachar Ber Liefer 1920-2008, as brought in his Sefer 
She’ires Yaakov (still in manuscript). 
9. Reb Asher of Stolin (the 1st), 1760-1828. He was the son of Reb 
Aharon HaGadol of Karlin. He was the third Rebbe of the Karlin-Stolin 
dynasty, and the first to have his residence in Stolin. 
Please feel free to forward this Torah thought to anyone you feel will take pleasure in reading it. Feel free to 
contact me at Rabbisochet@gmail.com with any questions and comments. 

Firm, Fair and Friendly 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
During one of the earliest capital campaigns of the Lakewood Yeshiva, 
a brochure was prepared depicting what the new Yeshiva building 
would look like. When the Rosh Hayeshiva, Rav Aharon Kotler z”tl, 
saw the drawing, he insisted that it be modified because the rendering 
had some slight differences from the actual project. Although to most 
people the slight variation might have seemed insignificant, to Rav 
Aharon, complete honesty was so important that he would not sanction 
even the slightest misrepresentation nor utilize any means of 
fundraising that did not conform to the highest possible standards of 
integrity. 
One of the numerous commandments that relate to being honest in our 
business dealings is found in this week’s parsha. The Torah tells us 
“V’chi simkeru mimkar l’amisecha, al tonu ish es amiso – when selling 
merchandise, do not cheat your friend”. When buying or selling 
merchandise, one must make sure not to overcharge or underpay. While 
we intuitively recognize the importance of integrity and we try to 
impart its importance to our children, the following midrash places the 
importance of financial integrity on a higher level than most of us 
would have expected. It also gives us insight in how to impart this and 
other educational lessons in challenging circumstances. 
When Dovid Hamelech decided to build the first Beis Hamikdash, 
Hashem informed him that that privilege was reserved for his son, 
Shlomo Hamelech. After Dovid would die, his son Shlomo would build 
the Beis Hamikdash. There were some people who used this 
information to taunt Dovid. They would muse: “When will Dovid die 
so that we can finally have a Beis Hamikdash?” Dovid himself 
contemplated that perhaps it would be worthwhile for him to pass away 
early - after all why should one man’s life stand in the way of building 
the Beis Hamikdash? 
Hashem responded to Dovid: “I will absolutely not reduce your life 
even by a moment. The kindness and justice that you perform is more 
valuable to me than the many korbanos which will be sacrificed in the 
Beis Hamikdash.” In his role as king, Dovid adjudicated many financial 
lawsuits, and the justice that he produces was so valuable in Hashem’s 
eyes, that it surpassed the building of the Beis Hamikdash. 
The commentaries all wonder: What was unique about Dovid 
Hamelech’s acts of kindness and his performance as a judge? Certainly 
he ruled properly and was the cause of money being reinstated to 
victims of dishonesty. But there were many judges both before and after 
Dovid who did similar work. What was unique about the court of Dovid 
Hamelech? 

The Y’dei Moshe explains that whereas there were many tzadikim who 
did chesed, and many judges whose courtrooms upheld justice, Dovid 
combined kindness and justice into single acts - something not done by 
other judges. Dovid had a unique approach when ruling on a financial 
litigation. He would not simply issue his ruling and have his court 
officers enforce his decision. Instead he would spend time explaining 
his ruling to the litigants. He would be so persuasive in presenting to 
the guilty party why he should be honest and return the money, that by 
the time Dovid was done, the person felt that Dovid was doing him a 
favor by making him return the money. This was the simultaneous 
justice and chesed that Dovid performed that was so valuable in 
Hashem’s eyes. 
The singular challenge that Dovid faced in this accomplishment is 
familiar to parents and teachers who attempt to imparting important 
values while maintaining a loving relationship. Dovid Hamelech was a 
righteous man who abhorred dishonesty. His responsibility to maintain 
law and order was constantly challenged by those attempted to rob and 
cheat. When serving as a judge and identifying the guilty party, he must 
have felt disappointed and even repulsed by the actions of the thief. 
Nevertheless, rather than get angry at this Jew, Dovid tapped into 
another, equally important emotion – the love for every Jew regardless 
of his current religious state. Dovid made sure to not only enforce but 
to teach and inspire love for every Jew. That requires dedication, 
concern and love. Dovid was able to simultaneously merge his 
conflicting feelings – the revulsion together with the affection, the 
disappointment together with the love. In this way he was able to 
enforce justice while at the same time not only enforcing values, but 
teaching them, and inspiring people to grow in their honesty and strive 
to improve their level on integrity. 
As parents we often experience similar emotions. Our children may 
sometimes act in ways that are profoundly disappointing. So 
disappointing in fact that we take it personally, and struggle to separate 
ourselves emotionally from the child’s indiscretion. We struggle to 
maintain the absolute love and commitment we naturally have towards 
our children when they disappoint us so painfully. And sometimes our 
reactions belies that weakness, and sends our children the wrong 
message. We may criticize too sharply, or show our disapproval in a 
way that is more about the parent frustration than the ideal educational 
experience for the child. 
From this chazal we see our ability to simultaneously experience, 
nurture, and give expression to these opposite emotions. We can be 
extremely disappointed while at the same time remember the 
paramount importance of turning this inappropriate behavior into a 
learning experience. This does not mean sacrificing or even 
compromising proper educating, nor tolerating that which should not 
be tolerated. Just as Dovid did not sacrifice justice in order to be kind 
to one and all. 
Rabbi Dov Shapiro is the Rav of Kehillas Bnei Aliyah in New Hempstead, and a certified mohel. He can be 
contacted at DSMohel@gmail.com or www.eastcoastmohel.com 

Reminders of True Freedom 
By Rabbi Brahm Weinberg 

Associate Member, Young Israel Council of Rabbis 
The Yovel or Jubilee year described in Parshat Behar, during which 
slaves are freed and land returns to its original owners, is unique. Rashi 
points out that an interesting feature of this special year is that it has a 
name! Rashi (Vayikra 25:10) says “Shana zot muvdelet mishar shanim 
b’nekivat shem lah levada” − no other year in the Jewish calendar has 
a specific name but this one. 
The name the Torah gives to the year has to teach us something about 
the symbolism of the year and about the themes it is meant to conjure 
up in the mind of those living through it. 
The Sefer HaChinuch notes that, in general, the Yovel year is meant to 
remind us that freedom and land are gifts from G-d. Ownership in this 
world is not only temporal but also somewhat out of our hands. This 
reminder can help to breed morality and G-dliness. First, a person may 
think that by having amassed great wealth he has done very well at 
mastering his world. He might even come to forsake the Divine, 
believing he’s doing well enough without G-d. The Yovel year reminds 
people with such beliefs that the reason they have any land or wealth 
was decided by G-d to begin with, and the land they amassed could 
easily fall out of their hands at anytime. Second, the realization that the 
earth belongs to G-d might also deter the person from stealing and 
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cheating by their awareness that a Supreme Owner is above and beyond 
every human owner. 
In addition to this general message of the Yovel year, its name gives us 
even greater insight into what else people should be thinking about 
during that time. Rashi tells us that the name Yovel is meant to remind 
us of the ceremony that consecrates the year and initiates the process 
by which slaves are freed and the land returns to its owners. It does so 
because the main feature of that ceremony is the sounding of the shofar 
− a ram’s horn − and the word Yovel means ram. Why should we recall 
this specific detail of the ceremony and why should that detail define 
our thoughts about the year as a whole? 
The Kli Yakar says that the shofar of the Yovel year, and therefore the 
very name of the year, is supposed to remind us of the great shofar that 
was blown during the giving of the Torah at Mt. Sinai. Using the exact 
same words contained in our parsha, the pasuk in parshat Yitro says 
“bimshoch haYovel hema yaalu bahar” − upon the extended shofar 
blast they may ascend the mountain (Shmot 19:13). 
The reason we are meant to think about the giving of the Torah during 
the Yovel year is that, in a year of freedom, it is crucial to recall what 
true freedom really is and how it is achieved. We are taught that 
freedom is accomplished through the study and practice of the Torah. 
Freedom in the colloquial sense is often misunderstood to think it 
means a lack of hindrance and restraint. To the masses, freedom means 
being entirely unobstructed with no interference from rules or 
regulations. According to early political philosophers like Hobbes and 
Rousseau, this type of total freedom is reflected in a human being’s 
naïve, primal and free state. Viewing freedom in this way would mean 
that the acceptance of the Torah, with its imposition of commandments 
and religious doctrines, actually limits freedom. 
By stark contrast, however, we Jews recognize a different kind of 
freedom. We might call it moral or spiritual freedom. We know that our 
soul and spiritual side is locked in to a constant “battle” with our body 
and with our animalistic nature. When properly disciplined − when 
employed with balance and equilibrium − the passions, desires, and 
general aspirations of our material aspects, complement our soul by 
embellishing and enhancing our religious observance. But if left 
unrestrained, if left to be “free” in the colloquial sense, those physical 
desires and pursuits of our body could completely take over and 
actually imprison our soul and prevent it from pursuing its true spiritual 
and moral calling. 
Freeing the soul from these impulses by accepting the values, morals 
and dictates of the Torah and its mitzvot ensures that the individual is 
not swept away by every gust of passion and desire. This process 
confers the most genuine and precious form of freedom upon a human 
being. 
During the Yovel year people return to their land and their passions − 
to the physical world from which they may have been separated for 
many years. They run the risk of being swept up by that physicality, of 
feeling truly free because they are finally unfettered by their 
enslavement, by their debts, or by their personal exile from home. Thus, 
the Torah names the year “Yovel” reminding us of the blast of the 
shofar. The hope of the Torah is that the name of the year and the sound 
of the blast will conjure up the image of Mt Sinai and the giving of the 
Torah. This thought is designed to lead people to the realization that the 
path to true freedom is through the spiritual development, religious 
lifestyle, moral refinement and the closeness to G-d afforded to us by 
the study and practice of the Torah. Shabbat Shalom. 
NCYI Divrei Torah Bulletin - a Project of the Young Israel Council of Rabbis 
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Shabbat Shalom 
Behar-Bechukotai 5777 
GOOD MORNING! Who is the wise person? Our sage, Ben Zoma, 
tells us, "He who learns from all people" (Pirke Avos, Ethics of the 
Fathers 4:1). Recently, I received an email entitled "8 Things Happy 
People Do Differently." My response was, "WOW! This is tremendous 
wisdom that I want to share with all my readers. So, here are: 
8 Things Happy People Do Differently 
1. Express gratitude -- Never let the things you WANT make you forget 
about the things you HAVE. 

2. Savor life's joys -- The real beauty is in each precious moment. Stop 
and smell the roses. 
3. Commit to your goals -- Most people who fail at reaching their 
dream, fail not from lack of ability, but from lack of commitment. 
4. Cultivate optimism -- Stay positive. When it rains, look for 
rainbows.When it is dark, look for stars. 
5. Stop over-thinking -- Thinking too much only complicates your life 
and creates a problem that wasn't even there in the first place. 
6. Avoid social comparison -- Most of our insecurities come from 
comparing our behind-the-scenes with other people's highlight reel. 
7. Increase flow experience -- Flow is a state where you are so focused 
it feels like time is standing still. Doing what you love and challenging 
yourself is how you get there. 
8. Nurture your relationships -- The happiest people alive have deep, 
meaningful relationships. Nurture them and watch them grow. 
While I am sharing insights into happiness, the following should be of 
great help: 
Rules For A Happy Home 
If you drop it, pick it up. 
If you break it, fix it. 
If you eat or drink out of it, wash it. 
If you step on it, wipe it off. 
If you open it, close it. 
If you empty it, refill it. 
If it rings, answer it. 
If it howls, feed it. 
If it cries, love it. 
Torah Portion Of The Week: Behar-Bechukosai 
Behar begins with the laws of Shemitah, the Sabbatical year, where the 
Jewish people are commanded not to plant their fields or tend to them 
in the seventh year. Every 50th year is the Yovel, the Jubilee year, 
where agricultural activity is also proscribed. 
These two commandments fall into one of the seven categories of 
evidence that God gave the Torah. If the idea is to give the land a rest, 
then do not plant one-seventh of the land each year. To command an 
agrarian society to completely stop cultivating every 7th year one has 
to be either God or a meshugenah (crazy). 
Also included in this portion: redeeming land which was sold, to 
strengthen your fellow Jew when his economic means are faltering, not 
to lend to your fellow Jew with interest, the laws of indentured servants. 
The portion ends with the admonition to not make idols, to observe the 
Shabbat and to revere the Sanctuary. 
The second portion for this week, Bechukosai, begins with the 
multitude of blessings you will receive for keeping the commandments 
of the Torah. (Truly worth reading!) It also contains the Tochachah, 
words of admonition, "If you will not listen to Me and will not perform 
all of these commandments..." There are seven series of seven 
punishments each. Understand that God does not punish for 
punishment's sake; He wants to get our attention so that we will 
introspect, recognize our errors and correct our ways. God does not 
wish to destroy us or annul His covenant with us. He wants us to know 
that there are consequences for our every action; He also wants to get 
our attention so that we do not stray so far away that we assimilate and 
disappear as a nation. I highly recommend reading Lev. 26:14 - 45 and 
Deut. 28. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"Your money you shall not give him for interest" (Leviticus 25:37). 
Why does the Torah forbid lending money for interest? 
Rabbi Chaim Shmuelevitz, former Rosh Hayeshiva of the Mir Yeshiva, 
explains: The Torah wants to train us to do acts of kindness for others 
without any gain at all. Not only is it forbidden to receive money for 
lending money, but the person who borrowed the money is not allowed 
to do any special favors for the person who lent him the money. When 
you lend someone money, you are doing so only because you want to 
help this person and you know that you will not be receiving anything 
material in return. 
There is a strong tendency for people to keep asking, "What's in this for 
me?" When they do not see any personal profit or benefit in what they 
are doing, they are not frequently motivated to take action. The Torah 
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ideal, however, is that we should develop the attribute of helping others 
for no ulterior motive. Do kindness for the sake of the kindness itself. 
This is the Torah's lesson in the commandment to lend others money 
without any form of personal gain. 
Quote of the Week 
Logic will take you from point A to point B. 
Imagination will take you everywhere. 
-- Albert Einstein (maybe) 
In Loving Memory of our son Yehuda Leon, Myrna & Hanoj Perez 
With Special Thanks to Moshe Eliyahu & Barbara Growald 
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Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Behar 
All You Have to Do Is Trust 
And the Lord spoke to Moses on Mount Sinai, saying, Speak to the 
children of Israel and you shall say to them: When you come to the land 
that I am giving you, the land shall rest a Sabbath to the Lord. Vayikra 
25:1-2) 
The Kli Yakar explains that the mitzvah of keeping the Shmitta year 
was to internalize the middah of emuna and bitachon in Hashem in the 
hearts of Klal Yisroel. Hakadosh Baruch Hu was concerned that when 
they finally entered the land they would get involved in developing the 
land. As they become more engrossed in farming and their efforts bear 
success, they would come to forget Hashem and eventually lose their 
bitachon. They would think that their expertise (the Yiddishe Kup) was 
the source of their accomplishment and that everything is governed by 
the laws of nature. The land is theirs and they own it. Therefore Hashem 
totally removed them from the natural course of action. Normally a 
farmer plants for 2 years and leaves the land fallow one year in order 
to not exhaust its fertility. Hakadosh Baruch Hu told them to plant for 
6 straight years and promised that it won't lose its productiveness. 
Secondly He promised a miracle within a miracle: after 6 straight years 
of planting not only would the land not deteriorate, but in the sixth year 
it would become so fertile it would give forth a crop that would last for 
3 years. Additionally, in spite of the fact that the crop would be the 
same amount as a normal crop, however, it would be of such a high 
quality it would be sufficient to last 3 years. 
This is hinted at in the possuk: You may sow your field for six years, 
and for six years you may prune your vineyard, and gather in its 
produce, (ibid. 3) 
äúàåáú úà úôñàå êîøë øîæú íéðù ùùå êãù òøæú íéðù ùù 
You will notice that the word "its produce" - äúàåáú - has a dot in the 
"heh" inferring to read the word: "its specific produce." This is hinting 
that "its normal produce" will be eaten for 3 years! The effect of all 
these miracles will be that Klal Yisroel will know that I am the real 
owner of the land and this will bring them to lift their eyes on high to 
trust in Hashem. This was the reason why the mann descended 
everyday with only one day's portion. In this way they continuously 
looked to Hashem to provide their daily sustenance and constantly trust 
in Him. 
The great Chassidic Rebbe Elimelech in his sefer "Noam Elimelech" 
(Parshas Behar) cites a commentary from his older brother Rebbe 
Zusha: In Parshas Behar the Torah describes the mitzvah of Shmitta. It 
says, "And if you shall say, what shall we eat in the seventh year? 
Behold, we shall not sow, nor gather in our produce. Then I will 
command My blessing upon you in the sixth year, and it shall bring 
forth fruit for three years" (Vayikra 25:20-21). This is a very strange 
statement. Why did Hashem have to wait for Klal Yisroel to ask, "What 
are we going to eat?" before giving them the bracha? In other places in 
the Torah He gives the bracha without being asked. 
The answer is that when the Ribono Shel Olam created the world, He 
created the channels to rain down upon the individual a constant bounty 
of sustenance. As long as Klal Yisroel do not ask the question "What 
shall we eat?" they are guaranteed the heavenly blessings in limitless 
bounty merely from the power of their bitachon. They will be able to 
eat just a little. The food will be so blessed within them that that little 
bit will satisfy them and they won't need to bother themselves with 
cutting the crop and harvesting, etc. (See the commentary of the 
Sforno). However, if they fall in their emuna and become worried and 

ask, "What are we going to eat?" they have just locked the windows of 
Heaven and spoiled the storehouses of bounty. HaKadosh Baruch Hu 
now has to give them a special bracha, "Then I will command My 
blessing upon you…" HaKadosh Baruch Hu in His great mercy and 
loving-kindness will shower down a new bracha. But they have 
bothered the Ribono Shel Olam to create new blessings. They will have 
to pay the price with hard work in order to get it. 
The author of the Toldos Yaakov Yoseph in his sefer Kesones Pasim 
(parshas Shemini) quotes the Rambam that if we would have perfect 
bitachon in HaKadosh Baruch Hu we would merit heavenly mann even 
today! In parshas Mikeitz he cites the Ba'al Shem Tov who comments 
on the pasuk "One who trusts in Hashem is surrounded by chesed" 
(Tehillim 32:10). If a person has perfect bitachon in Hashem, then 
angels come to guard him each step of the way. All the evil forces of 
the world cannot harm him. The sefer Keser Shem Tov by the Ba'al 
Shem Tov further states that if one really has bitachon in Hashem, then 
even if he has been condemned to terrible decrees, they have no 
influence over him. As it states (Tehillim 125:1) "Those who trust in 
the Lord shall be like Mount Zion, which cannot be removed, but exists 
for ever." 
The great tzaddik Rebbe Zusha from Anipoli was distinguished for his 
absolute bitachon. The Chassidim tell the following story about Rebbe 
Zusha. He and his talmidim of the chevraya kaddisha (members of his 
Beis Midrash were called the Holy Fellowship) used to sit and devote 
themselves to learning Torah with total dedication. It once occurred that 
they had been sitting in the Beis Midrash for several days, learning and 
davening, but they had no food and were famished. The talmidim 
pressed the rebbe to go to a certain Oshir (wealthy individual) in town 
and beg him to have pity on the poor starving talmidim and give them 
some food. The tzaddik Rebbe Zusha agreed and went to the Oshir's 
house. He approached the door and put his hand on the handle. Then he 
went back to the Beis Midrash. The talmidim were shocked to hear his 
reasoning that by touching the door handle he had fulfilled his 
obligation of hishtadlus. He had not even knocked on the door and the 
Oshir had no inkling at all that the tzaddik Rebbe Zusha was standing 
there in front of his house. To their further shock, a few moments later 
the Oshir came running into the Beis Midrash carrying baskets of food 
for the talmidim. The Chassidim saw clearly that because of the 
tzaddik's great and lofty bitachon, the little bit of hishtadlus of just 
touching the door handle was sufficient. 
Wishing Everyone A Gut Shabbos! 
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Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
What's Wrong With Charging Interest 
This week sponsored - ילוי נשמת מלכה בת הרב מאיר ע"הלע  
The Torah does not see interest as unlawful or immoral. If that were 
the case, it would not also have prohibited with equal severity the 
act of paying interest, nor would it have limited the prohibition to 
Jews. 
Rather, ribbis proclaims that Hashem owns all our possessions, just 
as shmittah and yovel show His rule over our property. Interest is 
not incompatible with justice, but it is incompatible with the ideas 
on which Jewish society is built. 
If we were the owners of our money, and our loans came entirely 
from our own free will, then ribbis would be neither neshech for the 
borrower nor tarbis for the lender. After all, the borrower may have 
made a profit, so interest does not take a bite, neshech, out of his 
assets—it would represent only part of the fruit the money yielded 
in his hands. By the same token, it would not represent an increase, 
tarbis, in the lender’s assets—from a business point of view, he is 
under no obligation to lend any money. The capital could just as 
well have made money in his hands. Hence, interest is only 
compensation for the profit that might have been lost by lending out 
the money. This is the non-Jewish view of interest. 
The Jewish point of view, however, is that our money is not really 
ours. Control over it belongs to Hashem, and He commands us to 
give some of our assets—which are His, but happen to be in our 
hands—to our brother, to enable him not only to survive but to 
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support himself. Until now, it was our money. Now, by the Will of 
G-d, it is his. 
The money the borrower spends is not ours. It is his. His earnings 
are a product of his own work, with his own money. If we charged 
interest, we would be taking a bite from what belongs to him. At the 
same time, it would not be compensation for what we could have 
earned, as we have no right to use the money ourselves. G-d, the 
owner of all things, has placed the money at his disposal. 
By fulfilling this mitzvah, we acknowledge that Hashem is the 
master of all our assets. For this reason, the Torah concludes the 
laws of lending with ”Ani Hashem elokeichem asher hotzeisi 
eschem mei’eretz Mitzrayim.” 
When Hashem took us out of Egypt and gave us the right to own 
property, as human beings and free people, he bound us together 
into a community. It is not the poor who must seek out the wealthy; 
it is the duty of a wealthy man to seek out a neighbor who can 
benefit from his wealth. 
All the poor man can get from the rich is material help. But for the 
rich man, the poor are the means to carry out his spiritual task—
paying G-d the tribute He expects in return for every penny He gives 
us. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s collected 
writings, with permission from the publisher. 
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Alert To T He Needs Of The Poor 
“And if your brother should become poor, and his hand falters 
with you, then you shall uphold him - stranger and settler - so that 
he can live with you.” Vayikra 25:35 
Ksav Sofer writes that whenever the Torah uses the term "og", 
rather than the term ",t", it indicates an element of being similar to 
and together with the subject. Here, then, the verse is actually telling 
us that if your fellow man falls into difficult financial straits 
together with you, it is incumbent upon you to give him support. 
The mitzvah of responding to the fiscal woes of another Jew is not 
placed only upon those who consider themselves to be financially 
secure, but it is everyone’s responsibility to rise to the occasion 
when another is in need, even those who themselves are lacking. 
The verse in Tehillim (41:2) states: “Fortunate is the one who 
attends wisely to the destitute; on his day of distress God will 
release him.” This verse can be read with the following nuance: A 
person should be alert to the needs of the poor, even on his own day 
of distress, when he himself is in a state of need. If one is careful to 
fulfill this guideline, then he is assured that Hashem will save him 
from his own condition. The reward for one who offers assistance 
when he himself is suffering is greatly increased. 
Never Abandoned 
“For they are My slaves, whom I have taken out of the land of 
Egypt; they shall not be sold by a selling of a slave.” Vayikra 25:42 
Sfas Emes notes that the Torah refers to the Jewish people as 
servants of Hashem in no less than three places in this episode. In 
our verse we find, “They are My servants”, and in Verse 55 we find 
two more references to this concept. 
This symbolically alludes to the travails of the exile, where the 
Jewish people will be subject to living under the influence of 
foreign governments and cultures. The Torah is declaring that we 
must remember that we are only, and exclusively so, servants of 
Hashem, and we should never feel abandoned or lost as we trek 
through the exile. We should remain focused and loyal, never losing 
our bearings and always remembering that the moment for our 
redemption is imminent. 
A Lesson In Motivation 
“If you walk in My statutes and keep My commandments, and do 
them” Vayikra 26:3 
This teaches us that one should toil in the study of Torah. – Rashi 

Rabbi Pinchas ben Yair began his discourse on appreciating the 
study of Torah by quoting the verse in Mishle (2:4): “If you seek it 
(Torah) out like silver, and search for it as for hidden treasures, then 
you will understand the fear of God, and you will find knowledge 
of God.” If a person pursues Torah study with this degree of 
diligence, then his reward will be great. This can be compared to a 
person who lost a valuable coin in his home. He immediately lit up 
all his lamps and conducted a thorough search on his hands and 
knees until he had inspected every corner of the house. If a person 
will exert such efforts to track down a few coins, which merely 
represent temporal gains in this world, how much more so should a 
person approach the study of Torah with great perseverance. 
Said Rabbi Elazar: “In my entire life no one ever arrived at the Beis 
Midrash before me, and I was always the last to leave at night. Once, 
as I rose early to go to study, I noticed the merchants and salesmen 
already busily arranging their wares and preparing their deals. I 
thought of the verse in Mishle (ibid.) and realized that our pursuit 
of Torah should certainly be with full effort and with all of our 
energy.” 
It might seem odd that Rabbi Elazar would be impressed by the 
diligence of the businessmen. After all, they had gone to sleep early 
the previous evening in anticipation of their need to get an early 
start. He, however, had been learning late into the night, and had 
nevertheless gotten up early to continue his study in the Beis 
Midrash. What lesson can we learn from their behavior? It must be 
that the traders had gotten up especially early that day in order to 
make a few extra dollars. They had obviously realized that it was 
worth their while to expend the extra effort to earn a bit more. This 
is what impressed Rabbi Elazar. These people had not allowed their 
daily routine to become automatic. They calculated and figured over 
and over again the different methods of how to succeed and thrive. 
When they realized that waking up early would result in greater 
profits, they were willing to do what was necessary to capture those 
gains. 
Appreciating Torah Scholars 
“And if you will consider My decrees revolting, and if your being 
rejects My ordinances, so as not to perform all My 
commandments, to annul My covenant.” Vayikra 26:15 
“If your being rejects My ordinances” - This refers to a condition 
where a person despises the sages who study and teach Torah. -- 
Yalkut Shimoni 673 
The verse simply states that the Torah will become despicable in 
the eyes of the people. Where does the Midrash detect that this 
reflects a personal attitude turned against the people who study and 
teach Torah? 
In his introduction to Responsa Ner L’Meah, Rabbi Alter Moshe 
Aharon Levi notes that there is no question that there is a 
qualitative difference between the service of a son for his father and 
that of a servant who works for his master. Even a trustworthy 
servant will usually not do tasks above and beyond that which he is 
asked to do. He may work diligently and complete a job of which 
he is proud, but his objective is merely to fulfill that which he is told 
to do. A son, however, will aim to please his father. He will often 
anticipate his father’s true will, and he may try to satisfy his father 
even if doing so may take ten times more work than he was actually 
assigned to do. Due to his love for and devotion to his father, the 
son strives not only to fulfill a job adequately, but also to perform 
it to perfection so that his father will be happy. 
Our sages teach us that when the Jews perform the will of Hashem, 
they are called “ohbC - sons”, but when they are not doing the will 
of Hashem, they are referred to as “ohscg - slaves”. This insight is 
expressing the concept stated above. If the Jews look upon the 
mitzvos as commands imposed upon us and as decrees issued from 
above, to which we are obliged to adhere against our will, we 
understand that we would not fulfill them with enthusiasm and 
beauty. When the mitzvos are fulfilled in a minimal and basic way, 
this is the manner of a slave who does only that which he is required 
to do. This type of observance also leads a person to look for 
shortcuts and to try to dismiss his involvement in a hurried fashion. 
Certainly, then, he would prefer if there would be no one studying 
the Torah, looking for enhanced meanings and extended areas of 
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possible stringencies which protect Torah observance. The 
mentality of a “servant” rather than a “son” wishes for things to be 
easier, as the entire process is considered a burden. 
A “son”, however, is not satisfied with the minimum. He craves to 
delve into the ultimate and true intent of his father. The more he can 
fathom his father’s will, the happier he is to find out and apply 
himself to accomplishing just that. In our analogy, he will study the 
Torah and he will support others who do so. As the Gemara 
(Berachos 5a) expounds upon the verse (Shemos 24:12): “The 
mitzvah - this is the Mishna; to teach them - this is the Gemara.” 
Without the wise men of the Talmud and the tradition they taught 
us from the Mishna, which is the oral Torah, we would be as the 
blind who wander in the darkness, not knowing the mitzvos or how 
to fulfill them. Without a network of Torah learners, our lifeline of 
knowledge would be cut off. 
When a person u"j shows contempt for Torah scholars, he is not 
merely expressing outrage against them personally. Rather, he is 
showing that he despises that which they represent. It is the laws of 
the Torah and its statutes which he is rejecting. And, contrastingly, 
when a person honors and cherishes these rabbis and students, this 
is a sign that he loves the mitzvos of Hashem, and admires Hashem 
as a son would admire his father. 
Torah - The Tool Of Our Trade 
“And yet, for all that, when they are in the land of their enemies, 
I will not reject them, nor will I abhor them, to utterly destroy them 
and to break My covenant with them, for I am God their Lord.” 
Vayikra 26:44 
Even when I execute punishments upon them and I withdraw all the 
fine gifts which I had bestowed upon them, nevertheless, I do not 
despise them. Even when I turn from them, I will still let them retain 
their precious Torah. - Yalkut 
Mishlei Yaakov relates the story of a skilled artisan who was 
appointed to work in the palace of the king. The man performed his 
trade, and as part of his compensation, he and his family were 
housed on the royal grounds, and their food and other needs were 
provided directly by the king’s court. 
After a while, the man took ill and was confined to bed. The 
family’s income was diminished due to his inability to work. They 
began to sell their clothing and other personal belongings to pay for 
their daily needs. Finally, they considered selling his tools and 
special equipment by which he earned his very livelihood. To this, 
the artisan protested. “As long as I own my tools, I am known as a 
professional who is capable of doing my job. Although I am 
currently ill, I am worthy of residing in the housing on the grounds 
of the king, for I am known to be his personal worker. If we sell my 
implements, I will no longer merit this identity, for I will have lost 
that which makes me unique. I am afraid that we will then be evicted 
from this house!” 
The Jewish people have suffered during their sojourn through the 
exile and their actions have become corrupt. As a result, we have 
temporarily forfeited much of the honor and distinction which 
should be ours. Nevertheless, as long as we have the Torah, we 
remain distinctive and separate from other nations. We therefore 
deserve the title “Yisrael”. This is what the verse refers to when it 
says that God has not discarded or abandoned us, for the Torah 
remains with us. 
Rabbi Yehoshua ben Levi (Perek Kinyan Torah Baraisa 2) tells us 
that every single day a heavenly voice goes out from Har Sinai and 
proclaims, “Woe to the people of the world who insult the Torah!” 
For anyone who does not study Torah is considered rejected. 
There Is A Process 
“And any tithe of cattle or of the flock, any that passes under the 
staff, the tenth one shall be consecrated to God.” Vayikra 27:32 
The Torah requires that every animal be brought into the corral, and 
then be led out one by one, with every tenth one being counted and 
marked as the tenth. Why does the Torah prescribe the system of 
designating one tenth of the flock as being consecrated in such a 
manner? Why shouldn’t a person simply give one tenth of his herd 
to the Kohen? 
The Dubno Maggid points out how the Torah is not interested in 
the mere designating of ten percent of the animals as being 

consecrated. The main point is that a person should understand and 
then internalize the process of tithing. If a person would merely 
have to give a tenth of his flock to the Kohen, he would simply take 
an appropriate number of head of sheep and cattle and deliver them 
to the Kohen. However, now he is instructed to bring every animal 
into the corral before the counting even starts. As the farmer looks 
over his collection, he considers how each animal might become a 
ma’aser designate. He prepares himself to accept the outcome of the 
process, and he looks over the entire flock awaiting the outcome. 
This dramatic scene leads the farmer to look upon the entire flock 
as having undergone the process of ma’aser, and the nine which 
precede the final “winner” are now released back into his domain 
of the unconsecrated. In this manner, each and every animal has 
presented itself and offered itself for the sake of the consecrated, 
although only one out of every ten is actually delivered to the 
Kohen. 
Halachic Corner 
Pirkei Avos: Chapter 5 
Rosh Chodesh Sivan will take place Friday - Yom Shishi 
A person should give at least one-tenth (Ma’aser) of his income to 
tzedakah. He should give within his means, and should not 
impoverish himself to the point that he must depend on others. 
However, even a poor person has a responsibility to give tzedakah. 
A person should be happy about giving tzedakah and should give it 
in a way that causes the recipient the least amount of embarrassment 
and the greatest amount of happiness. If a person is approached and 
asked to give tzedakah but does not have the means to give, he 
should still console and encourage the poor person with words of 
comfort. 
There is great merit in giving tzedakah in memory of a departed 
person, both for the donor and for the departed. Other important 
forms of tzedakah include: hachnossas kallah (helping a poor bride), 
giving to the sick, supporting children who learn Torah, as well as 
supporting other Bnei Torah. 
The first priority when giving tzedakah is to provide for one’s own 
household, then for one’s relatives (even if they are distant). The 
poor within one’s city take precedence over those of a distant city. 
One should give top priority to the poor people of Eretz Yisrael - 
which has a law like the poor of one’s city - over the poor of other 
communities beyond one’s own city. Providing food takes priority 
over providing clothing. 
Questions for Thought and Study 
1. How are both the day of Shabbos and the year of Shemitta (letting 
the land lie fallow) considered "wvk ,CJ" - “a Shabbos for God”? 
See Chizkuni, based on Rashi 25:2 
2. Why does the verse regarding sales use the plural form? Certainly 
even an individual can sell something. See Ibn Ezra 25:14 
3. Why does the Torah use almost the exact same expression of "Qng 
hju" - “and he shall live with you” - in both Pasuk 25:35 and Pasuk 
25:36? See Ramban 
4. What is the connection between "UrnJT h,,CJ ,t" (“My 
Sabbaths you shall observe”) and "UtrhT hJsenU" (“and you shall 
revere My Sanctuary”), that they are written in the same pasuk? See 
Ohr HaChaim 26:2 
5. What is the difference between ohej (decrees) that sinners will 
consider loathsome ("UxtnT") and ohyPJn (judgements) that “your 
souls will reject - ofJpb kgdT”? See Ramban 26:16 
Answers: 
1. Just as Shabbos is not a day for physical rest but is a day to 
recognize Hashem’s presence and serve Him, so, too, Shemitta is 
not done for agricultural purposes, but to fulfill Hashem’s will. 
2. The plural term is referring to witnesses, indicating that one 
should try to complete sales only in front of witnesses. 
3. Ramban says that this was to reinforce the severity of the 
command to be sensitive to one who borrows money. The Gemara 
(Bava Metzia 62a) explains that the second warning is specifically 
regarding interest, that if it was given, it must be returned. 
4. The word ",I,CJ" (“Sabbaths”) - written in plural form, is 
referring to the commandment to keep Shemitta and Shabbos. 
Because these two “Sabbaths” were not observed, the Beis 
HaMikdash was destroyed. 
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5. A person who sins regarding ohej (statutes without obvious 
reasons) will be especially angry, as there is no obvious 
understanding of the statutes. Regarding ohyPJn (logical 
ordinances), the sinner’s soul rejects the punishment but not the 
logic, so he only rejects the ordinance. 
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Rabbi's Message 
Behar-Bichukosai ~ Blessings of Anticipation 
In this week’s parsha, the Torah describes the mitzvah of shemitah. We 
are told that the farmer is not permitted to plant, to prune, or to harvest 
the produce of his field. This is a tremendous demand to make of the 
farmer, and of a society that depended on local agriculture. 
The Torah acknowledges the enormity of the test and states: “If you 
will ask, ‘What will we eat during this seventh year…?’ I shall direct 
My blessing in the sixth year,” so that you will be provided for during 
shemitah. 
Likewise the Medrash declares that those “of great strength,” the people 
of fortitude described in Tehillim 103, are those who observe shemitah. 
Such is the magnitude of the test that they have passed by allowing the 
land to lie fallow during shemitah. 
One simple question: If Hashem promises that there will be a bumper 
crop in the sixth year [and there certainly will be if shemitah is properly 
observed, because the Torah guarantees it] then what is so hard about 
observing shemitah? Once that guarantee was in place, why is this 
mitzvah viewed as such a great challenge?Consider: If in the sixth year 
your harvest was double or triple its norm, wouldn’t you also observe 
shemitah happily?Why are those who observe shemita considered to be 
people of great strength, faith, and fortitude? 
There are different times in the shemitah cycle that the question, “What 
will we eat during the seventh year?” might have been asked. The 
question might have been asked before the bumper crop of the sixth 
year, in which case the abundance of blessing in the sixth year would 
indeed remove the challenge to observance. But it is possible that the 
question might have been asked after the bumper crop, but before 
observing the shemitah year. 
I would like to suggest that the question, “What will we eat during the 
seventh year?” was indeed asked after experiencing the blessing of the 
sixth year, but before the shemitah year began. The challenge in 
observing shemitah is one that is basic to the human condition. The 
human being thinks, “The blessing provided until now is mine. I 
pocketed it. I spent it.” If a person thinks that way, he will be challenged 
by the mitzvah. He may sincerely ask: Where will I get the wherewithal 
to do the mitzvah? 
The Torah’s statement, “I shall direct My blessing in the sixth year,” is 
not just a promise. The statement, “I will provide in the sixth year,” is 
educational. The Torah recognizes that a Jew may say, “The blessing 
of the sixth year was nice. But how will I observe this mitzvah?” So, 
the Torah proceeds to introduce a new way of thinking. The blessing 
preceding a challenge isn’t yours to do with it as you choose. The 
blessing of the sixth year was given to you in anticipation of the 
challenge, so that you will have the tools to meet the challenge of 
shemitah properly. 
I recall a story of a young man who lost his job and approached his 
father for financial assistance. His father asked, “You’ve been working 
for awhile son. Don’t you have any money saved away?” The son 
responded that he did, “But I’m saving it for a rainy day.” “Well son,” 
the father said with a gentle smile, “I think it’s raining.” 
There are times that Hashem provides the “refuah before the makkah, 
the solution before the challenge.” He recognizes the challenges ahead 
of us as formidable, so he grants us the talents, the contacts, or the 
resources so that we will be equipped and ready. A person who pays 
attention will recognize a blessing as foreshadowing a mitzvah 
opportunity. 
Our generation is historically the wealthiest of all the exiles. Hashem 
has declared upon us, “I have directed my blessing.” May we merit to 
be people of strength, and use our resources for mitzvah opportunities. 
With best wishes for a wonderful Shabbos. 
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Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Behar-Bechukosai - 5777 
Let Us Not Project Our Own Human Frailties And Shortcomings 
Onto Hashem. 
"I will place My sanctuary in your midst, and My soul shall not abhor 
you... (Vayikra 26:12)" 
The Torah speaks here about people who are toiling in Torah, fulfilling all 
of the Mitzvos and doing the will of Hashem. Hashem says that He will 
bless them with rains, fruitful bounties, peace, security, the Beis 
HaMikdash, and many, many other blessings. One of these other blessings 
is, "My soul will not abhor you." Rashi explains this in its plain meaning, 
"My soul will not despise you." 
The Ramban asks on Rashi: What is the meaning of blessing a people who 
are fulfilling all the Mitzvos and doing His will, with the blessing that He 
will not despise them? Is then the reward for being Tzaddikim and doing 
all of the Mitzvos, nothing more than the passive negative fact that 
Hashem will not despise them? 
Furthermore, the Ramban asks, even when the Bnai Yisroel transgress, 
Hashem promised them, "I shall not despise them, neither will I abhor 
them [Vayikra 26:44]." Surely, should not the reward for fulfilling the 
Mitzvos be more substantal than "My soul shall not despise you!" 
Rabbeinu Ovadya Bartenura wishes to give a new perspective on Rashi, 
thereby answering both of the above questions. The Bartenura states that, 
in fact, Rashi himself, in - between the lines means to ask the Ramban's 
questions. Rashi addresses himself to this and answers that, indeed, the 
meaning of "My soul shall not abhor you" is that Hashem shall not despise 
you, but with an entirely different focus. The Torah speaks in the language 
that people generally employ. It is common for a person who loves his 
friend dearly to eventually tire of him and despise him because of his 
constant proximity to him, for familiarity breeds contempt. Therefore, 
Hashem tells us that He will never despise us nor become tired of us. 
The Ramban's questions on Rashi are now beautifully answered, since the 
new meaning of "My soul shall not abhor you" is that Hashem is actually 
promising a positive reward for those who fulfill His Mitzvos. This 
reward is that His love for Klal Yisroel shall never wane nor erode, 
forever enduring with all its inherent vitality. 
Thus, according to Rabbeinu Ovadya MeBartenurah, Hashem is 
promising and assuring all those who toil in Torah and observe Hashem's 
Mitzvos that, "My Love for you shall never wane." Hashem is saying, "I 
am not like a human being, whose love for his friend wears off through 
frequency of interaction and acclimation. A human relationship can 
decline over time, and lose its vitality and vigor. Even the best of friends 
can tire of and become bored with each other with the passage of time. By 
contrast, Hashem is confirming to us that His boundless Love for us will 
endure forever, never lessening nor eroding even one iota. 
It seems, from the fact that Hashem perceives a need to reinforce the 
realization that He is not like a human being, and His love shall endure 
forever, that the Klal Yisroel would have actually thought that Hashem's 
love for them would wane and erode, as is the case with a human being. 
This is mystifying. Are we not speaking here of a Klal Yisroel on a very 
high spiritual level, toiling in Torah study and observing all the Mitzvos? 
Can people of this noble level possibly conceive Hashem to be anything 
less than perfect? Would such tzaddikim liken Hashem to a human being 
whose love wanes with the passage of time? Do they not know that 
HaTzur Tamim Poalo, Hashem is absolutely perfect, with no deficiency 
whatsoever and not at all like a human being? 
We see from here some insight into the nature of a human being. A person, 
even a tzaddik, may tend to project his own human frailties and 
shortcomings even onto Hashem. Just as my love for my friend could 
wane and erode with the passage of time, so too can Hashem's love for me 
decline and subside with the course of time. 
In our journey through life, amidst all its trials and tribulations, challenges 
and difficulties, let us be on guard against any thoughts and attitudes that 
Hashem is "unfair" or "unjust." Just as we perceive that our friends have 
certain deficiencies, we may perceive Hashem to have these very 
imperfections. This, however, is entirely incorrect. Hashem's fairness 
and kindness are perfect. They are the essence of perfection. 
May we be Zoche to understand and implement this truth. Amen. 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Minority Rights (Behar & Bechukotai 5777) 
One of the most striking features of the Torah is its emphasis on love 
of, and vigilance toward, the ger, the stranger: 
Do not oppress a stranger; you yourselves know how it feels to be 
strangers, because you were strangers in Egypt. (Ex. 23:9) 
For the Lord your God is God of gods and Lord of lords, the great God, 
mighty and awesome, who shows no partiality and accepts no bribes. 
He defends the cause of the fatherless and the widow, and loves 
the stranger residing among you, giving them food and clothing. You 
are to love those who are strangers, for you yourselves were strangers in 
Egypt. (Deut 10:17-19) 
The Sages went so far as to say that the Torah commands us in only 
one place to love our neighbour but thirty-six times to love the stranger 
(Baba Metsia 59b). 
What is the definition of a stranger? Clearly the reference is to one who 
is not Jewish by birth. It could mean one of the original inhabitants of 
the land of Canaan. It could mean one of the “mixed multitude” who 
left Egypt with the Israelites. It might mean a foreigner who has entered 
the land seeking safety or a livelihood. 
Whatever the case, immense significance is attached to the way the 
Israelites treat the stranger. This was what they were meant to have 
learned from their own experience of exile and suffering in Egypt. They 
were strangers. They were oppressed. Therefore they knew “how it 
feels to be a stranger.” They were not to inflict on others what was once 
inflicted on them. 
The Sages held that the word ger might mean one of two things. One 
was a ger tzedek, a convert to Judaism who had accepted all its 
commands and obligations. The other was the ger toshav, the “resident 
alien”, who had not adopted the religion of Israel but who lived in the 
land of Israel. Behar spells out the rights of such a person. Specifically: 
If any of your fellow Israelites become poor and are unable to support 
themselves among you, help them as you would a resident alien, so they 
can continue to live among you. (Lev. 25:35) 
There is, in other words, an obligation to support and sustain a resident 
alien. Not only does he or she have the right to live in the Holy Land, 
but they have the right to share in its welfare provisions. Recall that this 
is a very ancient law indeed, long before the Sages formulated such 
principles as “the ways of peace”, obligating Jews to extend charity and 
care to non-Jews as well as Jews. 
What then was a ger toshav? There are three views in the Talmud. 
According to Rabbi Meir it was anyone who took it upon himself not 
to worship idols. According to the Sages, it was anyone who committed 
himself to keeping the seven Noahide commandments. A third view, 
more stringent, held that it was someone who had undertaken to keep 
all the commands of the Torah except one, the prohibition of meat not 
ritually slaughtered (Avodah Zarah 64b). The law follows the Sages. 
A ger toshav is thus a non-Jew living in Israel who accepts the Noahide 
laws binding on everyone. 
Ger toshav legislation is thus one of the earliest extant forms of 
minority rights. According to the Rambam there is an obligation on 
Jews in Israel to establish courts of law for resident aliens to allow them 
to settle their own disputes – or disputes they have with Jews – 
according to the provisions of Noahide law. The Rambam adds: “One 
should act towards resident aliens with the same respect and loving 
kindness as one would to a fellow Jew” (Hilkhot Melachim 10:12). 
The difference between this and later “ways of peace” legislation is that 
the ways of peace apply to non-Jews without regard to their beliefs or 
religious practice. They date from a time when Jews were a minority in 
a predominantly non-Jewish, non-monotheistic environment. “Ways of 
peace” are essentially pragmatic rules of what today we would call 
good community relations and active citizenship in a multi-ethnic and 
multicultural society. Ger toshav legislation cuts deeper. It is based not 
on pragmatism but religious principle. According to the Torah you 
don’t have to be Jewish in a Jewish society and Jewish land to have 
many of the rights of citizenship. You simply have to be moral. 

One biblical vignette portrays this with enormous power. King David 
has fallen in love and had an adulterous relationship with Batsheva, 
wife of a ger toshav, Uriah the Hittite. She becomes pregnant. Uriah 
meanwhile has been away from home as a soldier in Israel’s army. 
David, afraid that Uriah will come home, see that his wife is pregnant, 
realise that she has committed adultery, and come to discover that the 
king is the guilty party, has Uriah brought home. His pretext is that he 
wants to know how the battle is going. He then tells Uriah to go home 
and sleep with his wife before returning, so that he will later assume 
that he himself is the father of the child. The plan fails. This is what 
happens: 
When Uriah came to him, David asked him how Joab was, how the 
soldiers were and how the war was going. Then David said to Uriah, 
“Go down to your house and wash your feet.” So Uriah left the palace, 
and a gift from the king was sent after him. But Uriah slept at the 
entrance to the palace with all his master’s servants and did not go down 
to his house. 
David was told, “Uriah did not go home.” So he asked Uriah, “Haven’t 
you just come from a military campaign? Why didn’t you go home?” 
Uriah said to David, “The Ark and Israel and Judah are staying in tents, 
and my commander Joab and my lord’s men are camped in the open 
country. How could I go to my house to eat and drink and make love to 
my wife? As surely as you live, I will not do such a thing!” (2 Samuel 
11:6-11) 
Uriah’s utter loyalty to the Jewish people, despite the fact that he is not 
himself Jewish, is contrasted with King David, who has stayed in 
Jerusalem, not been with the army, and instead had a relationship with 
another man’s wife. The fact that Tanakh can tell such a story in which 
a resident alien is the moral hero, and David, Israel’s greatest king, the 
wrongdoer, tells us much about the morality of Judaism. 
Minority rights are the best test of a free and just society. Since the days 
of Moses they have been central to the vision of the kind of society God 
wants us to create in the land of Israel. How vital, therefore, that we 
take them seriously today. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Behar/Bechukosai 
Behar 
Each of you shall not aggrieve his fellow. (25:17) 
Horav Shlomo Levinstein, Shlita, asks: What is the difference between 
a tzaddik, righteous person, and a chasid, pious person? Simply, a 
tzaddik follows halachah to the letter of the law. He is meticulous in his 
observance, never cutting corners, always doing exactly what is 
expected of him. A chasid goes the extra mile. He carries out mitzvos 
lifnim meshuras ha'din, beyond the letter of the law. Not only does he 
not look for shortcuts, but he also takes the longer, more strenuous 
route. 
The Kotzker Rebbe, zl, offers a powerful distinction between these two 
approaches toward serving Hashem. A tzaddik does not fool others; he 
is always careful to be considerate of others, never cheating them. The 
chasid goes one step further: he is careful not to cheat even himself! 
This means that (especially) in areas of yiraas Shomayim, fear of 
Heaven, he will never convince himself that he is frum, observant, G-
d-fearing. He is always questioning his spiritual integrity, "Am I really 
observant - or am I observant relative to others?" A scale that is based 
on the behavior and religious observance of others is flawed. 
Chazal teach that a person should demand of himself, "When will I 
reach the spiritual plateau of the Avos - Avraham, Yitzchak and 
Yaakov?" While this should be a primary form of motivation, one who 
even dreams that he is in the "running" of achieving the madreigah, 
spiritual level, of the Patriarchs is seriously confused. This is an 
example of fooling oneself. 
There is a well-known story (quoted by Rav Levenstein) concerning 
the Pnei Yehoshua, who left early in the morning one day for davening, 
bedecked in his Tallis and Tefillin, when suddenly, a lion stood in front 
of him. He now understood why the streets were unusually empty. The 
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Pnei Yehoshua pulled back his Tallis, revealing the Tefillin Shel Rosh 
on his head, and the lion immediately ran. He later explained the reason 
for his unusual reaction and its effect on the lion, as based on the pasuk 
in Devarim 28:10, "Then all the peoples of the earth will see that the 
Name of Hashem is proclaimed over you, and they will revere you." 
When the lion saw Hashem's Name on the Tefillin Shel Rosh, he was 
filled with awe. 
Imagine a person walking on the street wearing Tallis and Tefillin who 
confronts a large alley cat that, upon seeing him, runs away. Now, if 
this person would compare his incident to that of the Pnei Yehoshua, 
he obviously has a problem. Do not fool yourself into thinking that you 
have yiraas Shomayim. 
If your brother becomes impoverished… you shall strengthen him. 
(25:35) 
The Pele Yoetz writes: "Chesed, performing acts of kindness, is a pillar 
of the world. It is one of those mitzvos whose fruits are eaten in this 
world, but whose principal remains for him (generating reward) in 
Olam Habba, the World to Come." The Chafetz Chaim writes that the 
performance of chesed can engender such incredible merit that it has 
the power to overwhelm the Middas HaDin, Attribute of Strict Justice. 
Rebbetzin Miriam Shmuelevitz, wife of the venerable Rosh Yeshivah 
of Mir Yerushalayim, was very involved in a successful chesed 
organization that reached out to Jews all over Yerushalayim. I will 
present the following story, which is well-known, with a different twist, 
in order to impart a powerful lesson which will hopefully carry an 
inspiring message. 
A young kollel fellow who had been suffering the pain of abject poverty 
was gifted a box of food for Succos from the chesed organization - fish, 
chicken, soup, salad, challah - sufficient to serve his growing family. 
Tears rolled down his face as he saw this manna from Heaven. One half 
hour before the Yom Tov was to commence, he heard a knock at his 
door. He opened the door to greet an impoverished woman, begging for 
"something" for Yom Tov; "Perhaps, you might be able to share some 
food with me? I have nothing. Whatever you can give me will be a 
lifesaver," she said. "I would love to help you," he began, "but I myself 
just received my Yom Tov package - barely enough for my family." 
"Surely, you can give a poor woman something?" she pleaded. "I really 
have nothing. This is the first time that we received a package of food 
that was designated specifically for Yom Tov. My children have looked 
forward for some time to eat a piece of chicken, to savor some hot soup. 
I would love to help you, but my children…" he said. 
A war raged within him. On one hand, he wanted so much to help this 
woman. On the other hand, he had so little, he had nothing to spare. 
Back and forth he went, until he decided to go to the fridge and take 
out the chicken, cut off a piece, and share it with the woman. So, they 
would all eat less. It was still more than they would otherwise have had. 
He went to the refrigerator, opened the door, and almost passed out! 
There before his eyes lay his two-year-old son, blue in the face. He had 
somehow crept in, and, since he was small, he fit on a shelf as the door 
closed on him. Immediately, they called Hatzalah who miraculously 
revived the child. The paramedics told him, "Reb Yaakov - you were 
just given a child as a gift. Five more minutes, and we would not have 
been able to save him." The kollel fellow certainly gave the chicken to 
the woman who "indirectly" had played a role in saving his son's life. 
What are we to learn from this story? Rebbetzin Shmuelevitz asked the 
Rosh Yeshivah for his insight. Horav Chaim, zl, said, "Obviously, the 
simple, most straightforward lesson to be derived is Tzedakah tatzil 
mi'ma'ves, 'Charity saves from death.' By giving charity to this poor 
woman, the kollel fellow performed a mitzvah which ultimately 
catalyzed his son being saved from death. There is another - even 
greater - lesson to be derived from here. This Kollel fellow was granted 
a 'final test' to determine if he was worthy of being his son's father. A 
'final test' is not a simple test. It is the last opportunity granted to a 
person to give him a chance to save himself - or others close to him - 
from death. If he passes the test, he has earned a zchus, merit, for life. 
If chas v'shalom, Heaven Forbid, he fails… Our young man was 
fortunate to have passed the test and saved his son's life. What if he 
would not have passed the test? What if he would not have opened the 
refrigerator? Baruch Hashem, he did." 
Horav Meir Abuchatzeira was riding in a car together with his aide, 
when he suddenly looked up from the sefer he was reading and said, 

"Stop the truck behind us (on the highway). It was a massive Coca Cola 
truck. His driver could not fathom what Rav Meir wanted with the Coca 
Cola truck, but one did not question the holy Rav Meir. Everything that 
he did was by Heavenly design and for a holy purpose. When they cut 
off the truck, the driver came out in a "somewhat" upset mood. "What 
are you doing?" he screamed. "You are on a highway. Traffic must 
move." Rav Meir's aide asked the driver for a bottle of Coca Cola. The 
driver began to scream, "For this, you stopped me? I do not sell retail 
to individuals. You want soda - go to the store!" "But, I am so thirsty," 
the aide pleaded. "I will pay you fifty shekel for the bottle." The driver 
turned away angry, and both vehicles continued on the highway. 
Five minutes later, the truck driver lost control of the truck, which 
crashed, causing one fatality - the driver. Rav Meir commented, "I sent 
him one 'final test.' I saw the Malach HaMaves, Angel of Death, 
dancing on his steering wheel. I tried to save him by according him one 
last opportunity to perform chesed. Sadly, he did not rise to the 
occasion; this resulted in his failing the test." 
Bechukosai 
If you will follow My decrees. (26:3) 
Rashi interprets "following" in Hashem's decree as, Shetiheyu ameilim 
baTorah, "You will toil in Torah; engage in intensive Torah study." If 
one studies Torah in a lackadaisical manner, it undermines the 
importance of Torah. One does not take chances; his mind will not 
wander when he is holding dynamite. He will be very careful. Likewise, 
one who lacks the respect for the Torah as manifest by his lack of 
intensity, will ultimately reject the Torah and everything for which it 
stands. Horav Michel Yehudah Lefkowitz, zl, was a gadol, Torah giant, 
whose ameilus, toil, was evident when he gave shiur, rendered his 
Torah lecture. He would sit on an old, rickety wooden chair and refuse 
to rest his arms on its armrests. When he reached the age of eighty, his 
students noticed that this was his practice even when not teaching. 
Wherever he sat, he refused to rest his arms on the armrest. 
The Rosh Yeshivah once explained to his talmidim, students, the reason 
for his refusal to "enjoy" such a simple pleasure as resting his arms. 
One of the Torah giants of the previous generation met another 
distinguished Torah scholar and presented to him a difficulty which he 
had regarding a passage in the Talmud. In no time, the other Torah 
scholar explained the difficulty in such a manner that it left the 
presenter dumbfounded. He had slaved over this Chazal, while his 
friend took one look and immediately illuminated the entire passage. 
Needless to say, he was troubled. He wondered: "Is there something 
wrong with my Torah study?" 
Apparently, his anxiety showed, because the other scholar immediately 
said, "Why are you surprised that I had an answer, while you kept 
struggling with the passage? The reason is quite simple. You are a 
wealthy man, thus allowing for you to learn amid luxury: i.e. leather 
chairs, sturdy desks, warm, carpeted study. I, on the other hand, am 
poor, and, thus, compelled to sit on a shaky chair, writing on a broken 
table, in a cold, drafty room. When one studies Torah mitoch ha'dchak, 
amid strenuous, formidable circumstances, one merits to achieve a 
loftier level in Torah understanding and erudition." The talmidim now 
understood why their revered Rebbe pushed himself so much. It was all 
about attaining greater heights in Torah achievement. 
If you will follow My decrees. (26:3) 
A clear difference exists between a Jewish child reared in a lifestyle 
replete with Torah values and one who is not. Is there a cure -to all of 
society's ills, to American family crisis, to the troubles that haunt our 
youth and plague our adults? Yes, there is, and it is to be found in the 
words of the Midrash's commentary to the opening pasuk of our 
Parshah. Im bechukosai teileichu, "If you will follow My decrees." The 
Midrash quotes David Hamelech, Bechol yom veyom ha'yisee 
mechashev lemakom peloni, u'l'vais dirah pelonis ani holeich, v'hayah 
raglai molichos osi l'batei kneisios u'lbatei medrashos, "Every day I had 
planned on going to a specific place, to a certain house etc. Yet, my 
legs (made me/guided me) walked me to the shul or to the bais 
hamedrash" (free translation). 
David Hamelech remarks that he had many choices concerning where 
to go, places to visit, people to see. Clearly, David Hamelech was not 
talking about places that were inappropriate for an individual of his 
stature. He was simply stating the fact that he did not necessarily plan 
on going to the bais hamedrash. His legs had taken him there. This 
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means (I think) that his entire body, his psyche, was attuned and 
focused toward the shul and house of study. It was how he was raised; 
his education and upbringing so influenced him that to go anywhere 
other than the bais hamedrash was to veer off course. His Jewish 
instinct always emerged victorious. 
Every day we are pulled in many directions by the yetzer hara, evil 
inclination. At times, the places are not bad, but they are of a dubious 
nature - certainly not the type of place where a ben Torah or a bas 
Yisrael should frequent. When we raise our children in a Torah milieu, 
with values, ethics and morals dictated by the Torah, we are ensuring 
that their legs will guide them to the bais hamedrash. When we choose 
the Torah center as destination, we, by example, impart to our children 
what it is that we value. Our GPS is homing toward the makom Torah 
- which is where a Jew belongs. 
I write this after reading an article written fifty years ago, decrying the 
troubles that haunt our youth, from delinquency, to intoxication, and 
other forms of addiction, rebelliousness toward parental authority and 
disrespect of the law and, for that matter, any form of authority. Parents 
are blamed; teachers are considered inept, schools are labeled 
insensitive. The problem, however, is that there is no religious 
component to their learning. When there is no Torah study, there is 
nothing; the education is deficient. Even when Torah is studied, but it 
is not studied from the perspective that it is heilig, holy, Toras Moshe, 
authored by Hashem Yisborach, then it is not Torah study! We cannot 
prevent the lawlessness and rebelliousness of our youth with an 
educational diet founded in secularism, with Torah viewed as nothing 
more than another form of intellectual discipline. If it is not Toras 
Moshe - it is chachmah, wisdom - which is no different than any other 
form of educational discipline that does not inspire the heart and soul 
of the student. Without inspiration, there can be no lasting influence. 
There used to be a time when idealism for Torah was a matter of pride: 
when parents were more concerned about how much their children 
knew - than how much they would earn; when the standard of 
excellence was erudition, not bank account; when harbotzas Torah was 
measured by personal outreach, not by how many institutions one 
supports. If we are to impart the proper Torah values to our children, 
we must first be sure to make those values a part of our own lives. 
We are so concerned about depriving our children of the "important" 
things in life. One cannot promote Orlando and expect his son's legs to 
walk him to the bais hamedrash. Vacations are important, and, for those 
who have the ability, why not? Nonetheless, it cannot be at the expense 
of the shul, the bais hamedrash, and standards of kashrus and 
moral/ethical behavior that are officially the parents' standard when 
they are home. In other words, if one seeks to raise a "David 
Hamelech," he must provide his child with the education and spiritual 
backdrop to enhance his upbringing. Nachas is a gift that keeps on 
giving, but only if one keeps working on it. 
I will provide peace in the Land, and you will lie down with none to 
frighten you. (26:6) 
The blessing of peace, of Jews getting along with one another, is 
awesome - and also quite daunting. This is especially true when envy 
enters the question. Jealousy is quite possibly the greatest catalyst for 
discord among fellows who "used to be" friends. One becomes jealous 
of the other, or, as often happens, a spouse become jealous, and, by 
allowing one thing to lead to another, two friends, or even brothers, can 
suddenly be transformed into rivals - or worse, enemies. In addressing 
the above pasuk, the Ksav Sofer cites the Alshich Hakadosh in his 
commentary to Sefer Koheles 5:11, concerning the pasuk, "Sweet is the 
sleep of the laborer, whether he eats little or much; the satiety of the 
rich (however) does not let him sleep." 
The Alshich explains that, unlike the wealthy man, the fellow who is 
subject to a life of poverty - at least sleeps well. Whether he goes to bed 
on an empty stomach or satiated, the poor man sleeps, since he has no 
worries to disturb his sleep, no anxieties creeping to unnerve him, to 
disrupt his sleep. When one has nothing, he has nothing to lose, thus 
nothing to worry about. 
Not so, his wealthy neighbor. He has difficulty falling asleep. What is 
keeping him awake? His friend's wealth! "Why does he have more than 
me?" This causes the wealthy man to be anxious, to interrupt his good 
night's sleep. One may have all that he will ever need, but if his 
neighbor has more, then he cannot sleep. 

Thus, explains the Ksav Sofer, the Torah offers a blessing: Peace, that 
wonderful blessing which eludes so many. There will no longer be any 
jealousy. So the wealthy man can sleep peacefully. He will not be 
jealous of his neighbor's success. When there is peace, everyone sleeps. 
And I led you erect. (26. 13) 
Being a true servant of Hashem is not compatible with being/walking 
erect. Indeed, a little crimp in his walk, a slight curvature, rather than 
standing fully erect, demonstrates a sense of humility before Whom he 
stands. Horav Baruch, zl, m'Medziboz, explains that the epitome of 
hishtachavus, bowing, genuflection, is achieved when one stands 
straight, externally manifesting a regal, dignified, appearance, while 
internally he bows before Hashem. In other words, one does not have 
to show that he is bowing - as long as, in his mind and psyche, he is 
bent over. 
Horav Menachem Mendel, zl, m'Vorko, was wont to say: "A chasid 
should 'know' how to execute three things: To dance while sitting; to 
bow while standing; to cry out when silent." It is all in one's 
concentration. When a person meditates, he transports himself in an 
almost out-of-body sensation to the point that: he can bow down while 
his body stands erect; he can dance, while his body sits; he can cry out, 
while his body is silent. Thus, one trains himself to transcend his body 
to live on a higher plane, to spiritually connect without being bogged 
down by his physicality. 
It is all about connecting to a higher realm, a different standard, a set of 
values unlike that to which he is presently exposed. In dealing with men 
and women incarcerated in an environment totally antithetical to 
Jewish life and dictate, I am often confronted with this question: How 
does one act and think Jewish in an environment where the people - 
both incarcerated and administrative - are of a different, almost 
antagonistic, culture and lifestyle? In order to experience this 
consciousness one must elevate himself by transforming his mind, by 
thinking of a different realm, a holy world. When reading a sefer, he 
must become part of the story - involved - not observing. So many just 
want to remain spectators, for fear that, if they involve themselves, it 
might "rub off" on them. They should be so lucky! 
Va'ani Tefillah 
Re'eh v'anyeinu v'rivah riveinu. Behold/See our affliction and take 
up our grievance. 
No one asks for a free ride. We all realize that a life without challenge, 
without a degree of adversity is, to a great extent, vacuous. Challenge 
adds to life's value and meaning, and, for some, to its excitement. It is 
the accompanying pain and affliction from which we ask to be spared. 
We realize that pain is worse than the challenge. We can overcome 
challenge, but pain devastates the mind as well as the body. I think that 
we miss an important aspect of this prayer: Re'eh, Behold/See. We ask 
Hashem to take a penetrating look at the affliction and what it is 
ultimately doing to us. People who suffer become different people. 
Suffering takes its toll on the entire psyche of a person. Furthermore, 
one form of suffering, for the most part, human beings do not see. The 
hidden/emotional suffering that is the lot of many is an experience 
which only Hashem can see and understand. We ask Him to Re'eh, take 
a deep look at our travail, because, at times, only He can see; thus, only 
He can help. Incidentally - we have no right to ask the Almighty to look 
at our affliction until we are prepared to open up our eyes and look at 
the hidden suffering experienced by those around us. 
Dedicated in memory of Moshe ben Shmuel z"l Krilov 
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Rabbi Dovid Siegel 

Haftorah 
Haftorah Parshas Behar-Bechukosai: Yirmiyahu 16:19 
This week's haftorah teaches us a profound lesson in trust and faith in 
Hashem. The prophet Yirmiyahu introduces the haftorah by 
proclaiming, "Hashem is my strength, my stronghold, my refuge in the 
day of trouble." Yirmiyahu proceeds and admonishes the Jewish people 
for pursuing foreign avenues and engaging in strange practices for 
security. He warns them that they are subject to forfeiting their wealth 
and possessions because of their public involvement in idolatry. 
He then delivers a crushing blow in the name of Hashem and says, "And 
you will forsake your land which you are to blame for mistreating the 
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inheritance I gave you and you will be enslaved to your enemies in a 
foreign land."(17:4) This is the dreadful prophecy about their pending 
exile from their precious homeland, Eretz Yisroel. Yet, Yirmiyahu 
devotes his attention to one specific detail as the cause of their exile. 
He immediately follows with serious reprimand about trust and says, 
"Cursed is the person who trusts in man...and turns his heart away from 
Hashem... Blessed is the person who trusts in Hashem." The 
juxtaposition of these words suggests that the Jewish exile was caused 
by lack of trust. Apparently, the previous criticism of mistreating the 
land related to this fault. Rashi develops this and explains that the 
admonition referred to their failure to properly observe Shmita laws. 
Yirmiyahu chastised them for mistreating their inheritance by refusing 
to return it to its true owner during Shmita. 
This explanation requires serious reflection. Although the mitzvah of 
Shmita is undoubtedly significant, it seems to be treated with extreme 
severity. The prophet equates lack of Shmita observance with total lack 
of faith in Hashem. This suggests that one who does not properly adhere 
to Shmita laws has no trust and faith in Hashem!? This is difficult to 
digest after considering the severe demands of Shmita. During that 
year, one may not exert any effort towards his personal sustenance and 
livelihood. Hashem demands that one place his total faith and trust in 
Him. If one does not achieve this lofty level and fails to display total 
faith can he be compared to an agnostic possessing no faith? 
We can raise similar concern regarding the repercussions of profiting 
from Shmita fruit. In addition to Shmita's agricultural prohibition one 
is prohibited from engaging in any profitable transaction with fruit 
grown during the Shmita year. The Talmud predicts the severe 
hardships one will endure for violating this prohibition. His first 
repercussion will be his sale of all his fields and possessions. This 
process could continue and include the sale of his home and eventually 
even result in the sale of his daughter as a maid servant. (see Kiddushin 
20a) These punishments seem extremely severe relative to their 
offense. There are many grave sins whose consequences are trivial in 
comparison to those of Shmita violations. What establishes Shmita so 
significant as to warrant these responses? 
We can shed light on this entire subject through the Malbim's classic 
commentary on this week's haftorah. He explains that the prophet 
discusses three approach to one's faith in Hashem. Yirmiyahu showers 
praise and blessing upon one who places his total trust in Hashem. 
Although this person undoubtedly involves himself in securing his 
sustenance he realizes that Hashem is ultimately his true provider. A 
second prevalent attitude comes from those of dual allegiance, who 
place their trust in Hashem and in their personal efforts. Although this 
is certainly not a supreme form of service and doesn't receive words of 
praise it is nonetheless acceptable. There exists yet a third attitude 
amongst some, one that is totally unacceptable and condemned by the 
prophet. Yirmiyahu curses one who places total trust in his personal 
involvement without even including Hashem as a factor in the equation. 
This person totally disregards Hashem's involvement and believes that 
he obtains success and fortune exclusively through personal efforts. 
These insightful words place the mitzvah of Shmita in its proper 
perspective. Every seventh year Hashem reminds us that He is 
constantly involved in our lives and sustenance. Hashem facilitates this 
recognition by restricting us from personal involvement in our 
livelihood for an entire year. One who adheres to Shmita's restrictions 
clearly demonstrates his total faith in Hashem as his provider. 
However, one who violates Shmita's laws shows his total belief and 
trust in his personal efforts. Hashem absolutely banned these efforts 
during that year and will undoubtedly have no part in helping them bear 
fruits. Such activity reflects a defiant attitude that Hashem need not be 
involved for one to succeed. He expresses to all that irrespective of 
Hashem's approval or involvement these efforts will nevertheless 
produce as usual. 
This totally unacceptable attitude inevitably engages Hashem in a clear 
demonstration that all sustenance and provisions are ultimately His 
doing. Hashem's response to such misguided individuals will be to 
gradually force them to sell their possessions in exchange for basic 
sustenance. This process helps them realize that all possessions come 
from Hashem and that He is their sole provider. A similar response will 
be given to the Jewish people when they display this defiant attitude. 
Hashem will remind them that He controls their lives and not 

themselves. Their failure to observe Shmita laws will cause them to 
forfeit their privilege of living in Eretz Yisroel, the land of Divine 
Providence. Conceivably whoever merits to live in Eretz Yisroel should 
sense Hashem's closeness and direct involvement in every step of their 
lives. If the entire nation fails to recognize this reality it truly has 
nothing to gain from dwelling in the king's palace. Hashem will 
therefore banish th e people from His presence until they recognize and 
learn to appreciate His active role in their lives. 
If we could only internalize this lesson our lives would be so much 
better. May we soon merit to return to our father's table with His full 
return to His people in the nearest future. 
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Ohr Somayach – Torah Weekly 
Overview 
Behar 
The Torah prohibits normal farming of the Land of Israel every seven years. 
This "Shabbat" for the Land is called "shemita". After every seventh 
shemita, the fiftieth year, yovel (jubilee), is announced with the sound of 
the shofar on Yom Kippur. This was also a year for the Land to lie fallow. 
G-d promises to provide a bumper crop prior to the shemita and yovel years. 
During yovel, all land is returned to its original division from the time of 
Joshua, and all Jewish indentured servants are freed, even if they have not 
completed their six years of work. A Jewish indentured servant may not be 
given any demeaning, unnecessary or excessively difficult work, and may 
not be sold in the public market. The price of his labor must be calculated 
according to the amount of time remaining until he will automatically 
become free. The price of land is similarly calculated. Should anyone sell 
his ancestral land, he has the right to redeem it after two years. If a house 
in a walled city is sold, the right of redemption is limited to the first year 
after the sale. The Levites' cities belong to them forever. The Jewish People 
are forbidden to take advantage of one another by lending or borrowing 
with interest. Family members should redeem any relative who was sold as 
an indentured servant as a result of impoverishment. 
Bechukotai 
The Torah promises prosperity for the Jewish People if they follow G-d's 
commandments. However, if they fail to live up to the responsibility of 
being the Chosen People, then chilling punishments will result. The Torah 
details the harsh historical process that will fall upon them when Divine 
protection is removed. These punishments, whose purpose is to bring the 
Jewish People to repent, will be in seven stages, each more severe than the 
last. Sefer Vayikra, the book of Leviticus, concludes with the details of 
erachin – the process by which someone vows to give the Beit Hamikdash 
the equivalent monetary value of a person, an animal or property. 
Insights 
The Key to the Foundation 
“If you will follow My decrees… I will walk among you; I will be a G-d 
unto you, and you will be a people to Me.” (3:12) 
In the uplifting prayer of Hallel we say that the “stone that the builders’ 
‘hated’, became the rosh pina.” Rosh pina is typically translated as “the 
foundation stone”, but the literal translation is “head of the corner”. The 
“head” of something is far from its “foundation”. Maybe we could find a 
better concept for “rosh pina” than “foundation stone”? 
When a stonemason builds he wants cuboid stones, ones of a shape that 
will fit nicely into his construction. Anything else is “a stone that the 
builders’ hate”. 
In his 12-volume A Study of History, British historian Arnold Toynbee 
describes the Jews thus: “There remains the case where victims of religious 
discrimination represent an extinct society which only survives as a 
fossil…by far the most notable is one of the fossil remnants of the Syriac 
Society, the Jews.” 
According to Toynbee the Jews are the “stone that the builders hated.” We 
don’t fit into any neatly schemed historical theory. We are a useless 
“fossil.” 
But there’s one place in building that you don’t want, and you can’t use a 
regular cuboid. 
When you get to the pinnacle of a building you need a keystone, a wedge-
shaped stone that will lock together the rest of the stones in the edifice. 
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The Jewish People are that keystone, the apex of the entire building of the 
world. 
The Jewish People, the “misfit” of society, the “fossil” of history becomes 
the “rosh pina” — its keystone. 
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Rabbi Ben Zion Sobel 

Torah MiTzion 
Behar 
This week's parashah discusses the mitzvah to redeem the field of a 
relative who was forced to sell it due to his poor financial situation. 
Consequently, the Haftarah (sections from the writings of the prophets, 
read on Shabbos and Yom Tov after the reading from the Torah) for the 
week relates an interesting story which occurred with the Prophet 
Yirmiyahu. A prominent Rabbi learned a practical lesson from the 
account. 
The scene takes places right before the destruction of the first Beis 
Hamikdash (the Holy Temple) in Jerusalem. The city was surrounded 
by the evil Babylonian forces of the wicked King Nevuchadnezzar. The 
Jewish populace was dying from hunger, thirst and exhaustion, and it 
was only a matter of time before Yehudah and all that it contained 
would fall to her enemies. 
The Prophet Yirmiyahu had been chastising the Jewish people for 
decades for their sins which he said were the real reason for their 
impending annihilation. He chided them and encouraged them to 
abandon their evil ways, which even included idolatry, murder and 
adultery, and return to the G-d of their ancestors and His Torah. Then 
Hashem would be compassionate towards them and save them from the 
imminent doom. But the people were stubborn and adamant in their 
ways. Rather than succumb to the holy prophet's words of rebuke, they 
imprisoned Yirmiyahu in an attempt to silence him. And it was in his 
prison cell that Hashem spoke to His messenger. 
And Yirmiyahu said, "The word of Hashem came to me, saying. 
'Behold, Chanam'el the son of Shallum your uncle shall come to you, 
saying, "Buy my field that is in Anasos; for the right of redemption is 
yours to buy it"'" (Yirmiyahu 32:6-7). 
Yirmiyahu was surprised by Hashem's command to buy his uncle's 
field. The timing just didn't seem right. He asked Hashem about it. 
Now, when I had delivered the deed of the purchase to Baruch the son 
of Neriah, I prayed to Hashem, saying. "Ah Hashem, G-d! behold, You 
have made the heaven and the earth by Your great power and by Your 
stretched out arm, and there is nothing too hard for You…Behold the 
siege works, they have come to the city to take it; and the city is given 
to the hand of the Chaldeans, who fight against it, because of the sword, 
and of the famine, and of the pestilence; and what You have spoken has 
come to pass; and, behold, You see it. And You have said to me, O 
Hashem G-d, 'Buy the field for money, and take witnesses; though the 
city is given to the hand of the Chaldeans'" (Ibid. 16-17, 24-25). 
But Hashem explained to Yirmiyahu that, quite to the contrary, the 
timing was perfect since He wanted to send a very powerful message 
by means of this action. 
Then came the word of Hashem to Yirmiyahu, saying. "Behold, I am 
Hashem, the G-d of all flesh; is there any thing too hard for me." 
Therefore, thus says Hashem; "Behold, I will give this city to the hand 
of the Chaldeans, and to the hand of Nevuchadrezzar, King of Babylon, 
and he shall take it. And the Chaldeans, who fight against this city, shall 
come and set this city on fire, and burn it with the houses, upon whose 
roofs they have offered incense to Ba'al, and poured out drink offerings 
to other gods, to provoke me to anger."… And now, therefore, thus says 
Hashem, the G-d of Israel, concerning this city, about which you say, 
"It shall be delivered to the hand of the king of Babylon by the sword, 
and by the famine, and by the pestilence." "Behold, I will gather them 
from all countries, where I have driven them in My anger, and in My 
fury, and in great wrath; and I will bring them again to this place, and I 
will cause them to dwell safely. And they shall be My people, and I will 
be their G-d."… For thus says Hashem; "Just as I have brought all this 
great evil upon this people, so will I bring upon them all the good that 
I have promised them. And fields shall be bought in this land, about 
which you say, 'It is desolate without man or beast; it is given to the 
hand of the Chaldeans.' Men shall buy fields for money, and sign deeds, 
and seal them, and take witnesses in the land of Binyamin, and in the 

places around Jerusalem, and in the cities of Yehudah, and in the cities 
of the mountains, and in the cities of the valley, and in the cities of the 
Negev; for I will cause their captivity to return," says Hashem (Ibid. 
26-29, 36-38, 42-44). 
Hashem did not want the Jews to make the mistake of thinking that the 
soon-to-come exile was a total rejection of them as His Chosen People. 
It was only a temporary punishment which would last seventy years, 
until their sins were atoned for. Then they would return to the Land of 
Israel and, once again, buy and sell fields and live normal lives. 
Therefore, particularly at this time of gloom, Hashem had commanded 
Yirmiyahu to be a sign to the people by buying his uncle's field and 
documenting it properly. 
Two thousand years later, in 1942, in the midst of the Second World 
War, the Jewish Community in Eretz Yisroel faced, once again, the 
threat of annihilation. At the request of the Mufti of Jerusalem, Hitler 
ym"sh"vz sent Field Marshall Erwin Rommel, "the Desert Fox", and 
the Deutsches Afrika Korps to slaughter all of the Jewish inhabitants of 
Palestine. >From the desert of El Alamein, Egypt, the Nazis scoffed 
that in three days the Holy Land would be Judenrein. It would be child's 
play compared to what they had already done and would yet do in the 
great strongholds of Europe. The Jews were petrified. All over Eretz 
Yisroel, special prayers were being said. In the wonderful book, Moshe, 
Ish HaElokim - Moshe, the Man of G-d, it is related how the Holy 
Tzaddik, Reb Moshe Mordechai Biderman, the Leliver Rebbe ztvk"l, 
battled furiously against the Forces of Evil to prevent them from 
defeating the Forces of Good. 
Strangely enough, in those turbulent days, the Ponevizsher Rav, Rabbi 
Kahanaman zt"l, went and purchased a mountain in B'nei Berak, upon 
which he planned to build one of the biggest yeshivas in the world, the 
Ponevizsher Yeshiva. When he was asked, "Is this the time to invest in 
building yeshivas?" he explained his actions. 
The Gemara (Megillah 14a) declares that the Jewish People had many, 
many more prophets than are recorded in the Tanach. However, most 
of them delivered messages which were only apropos to their 
generation, therefore their words were not written down. Only those 
prophecies which were also needed for future generations were entered 
into the Bible. "This story of Yirmiyahu," said the Rav emphatically, 
"was recorded to be a sign to our own generation, not to despair even 
at the brink of despair. When we seem to be headed for destruction, G-
d forbid, that is the very time to plan for reconstruction!" 
Rav Kahanaman brought many distinguished rabbis to see the 
mountain he had purchased and to detail for them his aspirations. One 
rabbi was extremely skeptical that he would succeed. He turned to 
Rabbi Kahanaman and asked sarcastically, "Tell me, Rabbi. How many 
students do you intend to have in this yeshiva?" Without hesitation, the 
Rav replied, "Five hundred." 
The visitor said mockingly, "Sure, Rabbi. I, too, dreamed about 
building a yeshiva. I, too, dreamed about having five hundred students. 
But it turned out to be merely a pipe dream." 
The venerable, giant Torah builder was not disheartened for a moment. 
With his typical confidence and faith in Hashem he retorted, "You are 
absolutely right, rabbi. It is a dream. But the difference between you 
and me is that you dream when you are asleep; whereas I dream when 
I am awake. Therefore, my dreams come true!" 
Bechukosei 
If you will follow My decrees and observe My commandments and 
perform them. Then I will provide your rains in their time, and the land 
will give its produce and the tree of the field will give its fruit. Your 
threshing will last until the vintage, and the vintage will last until the 
sowing; you will eat your bread to satiety and you will dwell securely 
in your land. I will provide peace in the land, and you will lie down 
with none to frighten you (Vayikra 26:3- 6). 
Rashi explains, "Perhaps you will say, 'Well, there is food and there is 
drink; but if there is no peace, then all this is nothing!' Scripture 
therefore states after all these promises 'I will provide peace in the land.' 
Hence we may learn that peace counterbalances everything." 
Living in Eretz Yisroel, surrounded by our enemies who wish to 
destroy us, we can easily relate to this concept that "Peace 
counterbalances everything." We eagerly await the day when there will 
truly be peace in the Land and in the entire world. Until then, we hope 
and pray that we will defeat our adversaries. 
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The organization Tzohar, established and run by the Belzer Chassidim, 
is very successful, baruch Hashem, in bringing the non-committed 
closer to Hashem and His Torah. To their seminars, they bring exciting 
speakers who often electrify the audience with their true, first-hand 
stories of Providence. Soon they will be publishing a fantastic book of 
stories, related by members of the Israel Defense Forces, from which 
one can achieve Belief and Faith in the Guardian of Israel. Following 
(with their permission) is one of them. 
Lieutenant Colonel Rabbi Moshe Hagar was asked to volunteer for a 
year to take command of Regiment 77 in Lebanon. He agreed, and he 
and his men were assigned the vital but dangerous job of discovering 
and destroying nests of terrorists which thrive there. 
One morning, he told his wife that he has a gnawing feeling of 
impending disaster. Although he had told his men, many times, not to 
pay attention to these types of evil premonitions; he himself could not 
free himself from his thoughts. 
Five jeeps were lined up near headquarters, packed with soldiers and 
officers waiting for the regimental commander who was still in his 
office. Suddenly, a car loaded with explosives pulled up next to the 
convoy of jeeps. A Chizbulah terrorist activated a switch and the car 
exploded. Many wounded screamed for help; while others could no 
longer scream at all. Lieutenant Colonel Hagar heard the terrible news 
on his two-way radio and he rushed to the scene of the disaster, together 
with medics and doctors who came to help the injured, as swiftly as 
possible. 
Guy Greenfeld was one of the members of Regiment 77. For some 
reason, he was not with them that morning but joined the jeep convoy, 
planning to meet his own troop later. He was seriously wounded in the 
blast and was taken by helicopter to Rambam Hospital in Haifa. He was 
diagnosed as being fatally injured and was placed in the intensive care 
unit where he lay unconscious, attached to an artificial respirator. His 
family did not budge from the door to his room, though they were 
barely allowed to approach his bed. The situation was unbearable. 
There wasn't much hope for Guy; almost none at all. 
A few days later, a senior officer phoned Lt. Col. Hager and instructed 
him to prepare an honor guard. The shocked regiment commander 
understood that Guy had passed away and asked when the funeral 
would take place. However, the senior officer replied that Guy had not 
yet died of his wounds but he was preparing for the inevitable which 
would surely take place within a few hours. 
Lt. Col. Hager refused to accept the order. He objected to Jews giving 
up hope for their brother's life; even if he was in a fatal condition with 
seemingly no chance of survival. He explained that he had been raised 
to believe in the words of King Chizkiyahu who said (Berachos 10a), 
"I have a tradition from my grandfather's home that even if the sharp 
sword is placed on one's throat, he should never despair from mercy." 
Politely but firmly he made it clear that no one in his command would 
ever prepare an honor guard for any soldier who was still alive. 
Every few days, Lt. Col. Hagar would visit the hospital, stand outside 
Guy's closed door, and say some Tehillim for his speedy recovery. He 
hardly ever spoke with Guy's family, but they noticed him visiting often 
and respected him for being so dedicated to his men. 
One day, Guy's mother approached Hager and asked him why he keeps 
coming there since Guy is unconscious anyway and no one can 
communicate with him. Rabbi Hagar, a warm-hearted person, 
explained to her that he firmly believes in the power of the Creator, 
Who heals all flesh and performs miracles, to perform a wonder for 
them too. And he comes here to pray for Guy since it is taught that the 
Shechinah (Devine presence) rests above the head of those who are 
sick. 
The next time Hagar came to the hospital, Guy's mother was waiting to 
speak with him again. She explained that after their previous 
conversation, she thought about what he had told her, and even sought 
out the shul in the hospital, where she poured out her heart before the 
Creator of the World by reciting chapters of Tehillim. She admitted that 
she had never held a siddur in her hand and it had not even occurred to 
her to speak to a creator whom she was not taught to believe in. 
However, in desperation, she decided to try even that. "I felt this 
wonderful feeling of excitement flooding me," she said, "as I spoke to 
the Creator." Rabbi Hagar offered the distraught mother 

encouragement and told her not to despair as long as there remained 
even a shred of hope. 
A few days later, Guy regained consciousness in what was called "a 
medical miracle." After rehabilitation, Guy was released from the 
hospital and he returned to serve in the IDF. Eventually, he married and 
raised a family in Israel where he is a successful businessman. At least 
two people, Rabbi Moshe Hagar and Guy's mother, are convinced that 
the prayers which she recited in a moment of spiritual awakening and 
belief caused the miraculous recovery of her son. 
May Hashem always answer our prayers for good, Amen. 
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Between the Fish and the Soup 
Parashat Behar-Bechukotai 5777 - D'var Torah 
For six years you shall sow your field, prune your vineyard, and gather 
in the crops, but in the seventh year the land shall completely rest, as a 
Sabbath for G-d. You shall not sow your field, and you shall not prune 
your vineyard… (25:2-4) 
The Torah also guarantees that the Shmitta observance, against the 
rhythm of nature and indeed logic, will be a faith-supporting 
experience: 
If you say: "What shall we eat in the seventh year?" … I will command 
My blessing for you in the sixth year, and it will yield a crop sufficient 
for the three year period. You will sow in the eighth year… but you will 
eat from the old crop until the ninth year. (25:20-22) 
The Hatam Sofer comments that such a promise must come from G-d. 
(No human being would be foolhardy enough to make such a 
prediction.) 
Indeed, Shmitta demands singular acts of faith and trust: putting one's 
very livelihood on the line with the assurance of G-d's declaration that 
there will be His Blessing for sufficient food after a whole year's period 
of agricultural rest. That epitomizes the Israelites' accepting the Torah 
as an absolute act of faith and trust; when they declared na'aseh ve-
nishma "we will do and we will listen" (Ex. 24:8). 
The Kli Yakar develops the faith-building nature of the mitzvah of 
shmitta. "For six years you shall sow your field… and gather in the 
crops". That in itself is a miracle. Normally, a field is sown for two 
years and then left fallow in the third year to prevent soil nutrient 
exhaustion. But the Torah implies that the soil of Eretz Israel will 
continue to yield for six consecutive years. And that miracle should 
strengthen faith for the next miracle, that there will be enough to eat 
during the period of Shmitta and its aftermath. 
The Kli Yakar also observes that in Eretz Yisrael the field is "your 
field" during the first six years only. However, in the seventh year it is 
no longer "your field", but it is in the state of "Sabbath to G-d". The 
land returns to G-d every seventh year, and all may access it free of 
charge as G-d's guests (implied in Rashi to 25:7). 
A main reason is "For you are strangers and sojourners with Me" 
(25:23). The Kli Yakar distinguishes homiletically between a stranger 
and a sojourner. A stranger is a newcomer, not being there for any 
prolonged period of time. A sojourner is there as a fixture, as a regular. 
A person's relationship with this world should be as a stranger. "A 
generation goes, a generation comes, but the world remains forever" 
(Eccl. 1:4). We are here on the planet for an extremely short time. G-d, 
the Creator and Owner, is there forever. We are required to make the 
most of our time here. Nevertheless, our relationship with our worldly 
possessions of real estate is only temporary. Landowners need to be 
duly reminded every six years through the mitzvah of shmitta, when 
the land returns to the Owner. 
In contrast, the eternal nature of the individual's soul is permanent. It is 
in that realm, as sojourners, that we are constantly connected to G-d. 
Only in the World to Come is a person permanently with G-d, which is 
acquired through mitzvot rather than though worldly possessions: "Do 
not fear when a man becomes rich… he can't take his wealth with him 
when he dies" (Psalms 49:17-18). 
Parashat Behar-Bechukotai (Haftara) 5777 
(Jeremiah's prophecy to the Jews states) 'Through your own fault, you 
will lose the inheritance that I gave you, and I will make you serve your 
enemies in a land that you do not know.' (Jeremiah 17:4) 
Guided Tour… 
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The prophet Jeremiah lived during the end of the seventh and beginning 
of the sixth century BCE, and he lived to witness the destruction of the 
First Temple in 586 BCE. He was active during the reigns of five 
different kings of Judah: Josiah, Jehoahaz, Jehoiakim, Jehoiachin, and 
Zedekiah - to four of whom he brought messages from G-d. 
From the text of his book, he appears to have had only one task, to 
which he applied himself single-mindedly. That was to warn the people 
that Judah would be destroyed unless they, the Jews, repented. 
Jeremiah was neither allowed to marry (16:1-2), nor to commiserate 
with his people. His dramatic conveyance of the Word of G-d to the 
Jews did not win him popularity, and he was reviled, beaten, and 
imprisoned. He was threatened with death more than once, and his 
would-be assassins almost succeeded. He survived, only living to see 
the Temple destroyed, the wealthier classes exiled to Babylon, and 
himself dragged over the border to Egypt, where he remained until his 
death. 
The text of the Haftara is an extremely powerfully worded rebuke and 
message of doom to the Jews, who reverted to idolatry after the death 
of King Josiah. He warns them of the dire consequences flowing from 
the imminent Babylonian invasion of the Holy Land, just before their 
first attack in 597 BCE. The scene to the Haftara is set some verses 
before its opening, in the passage where G-d commands Jeremiah not 
to take a wife. That is to demonstrate to the errant Jews the futility of 
bringing children into the world at such a time: 'They will not be 
lamented or buried, but they will be like dung upon the ground. They 
will perish by sword and famine, and their corpses will be food for the 
birds of the sky and the beasts on earth. … Great and small alike shall 
die in this land. They shall not be buried.' (16:4-6) 
The actual Haftara begins with a message to all humanity - that 
eventually nations will come to acknowledge the futility of idolatry and 
recognize that 'My name is indeed the L-rd.' (16:21) But that will be in 
the future. Evil was deeply enough ingrained in the Jewish people for 
Jeremiah's word from G-d to declare: 'Can an Ethiopian change his skin 
or a leopard his spots? You too (the Jews) are used to evil and cannot 
do good! Therefore I will scatter you like straw flying before the desert 
wind.' (13:23-4) 
The Haftara thunders in that spirit. The idolatry will cause 'perpetual 
fire to come from My nostrils' (17:4). Elsewhere the text relates the type 
of idolatry of the time - human sacrifices, practiced in the Valley of Ben 
Hinnom, on the western side of what today is the Old City of Jerusalem. 
They 'filled this place with innocent blood, they built shrines to Baal, 
to burn their sons in fire as burnt offerings to Baal.' (19:4-5) The word 
of G-d roars: against both the cult of idols, and the cult of Man - where 
he relies entirely on his own physical and mental prowess - even to the 
degree of unjustly exploiting others: 'Like a partridge which hatches 
eggs that it did not lay, so is one who amasses wealth unjustly.' (17:11) 
Man should not place his faith in his own efforts alone, but attach 
himself to the Eternal Source. That will make him 'like a tree planted 
by water, which sends its roots forth by a stream… its leaves are 
fresh… it has no care in a year of drought, and it does not stop 
producing fruit.' (17:8) Man's attaching himself to his Creator - his 
source - means he has built himself a pipeline through which His 
support can flow through to him, and on which he may always rely. 
The role of the last verse: 'Heal me G-d and I will be healed, help me 
and I will be helped, because You are my praise,' (17:14) is disputed 
between the commentaries. The Radak understands the use of the 
singular as referring to Jeremiah himself - he prays for being healed 
from the attacks of his enemies, related in detail later on in his book. 
Other commentators take the singular as a reference to the Jewish 
people as a whole. The prayer asks G-d to assist the people, who have 
sunk so deeply into idolatry and corruption, to repent and return to Him. 
As Jeremiah exclaims elsewhere: 'Bring us back to you, O G-d, and we 
will return!' (Lam. 5:21) 
D'var Torah 
The text containing the opening words of Jeremiah's rebuke to the Jews 
within the Haftara seems to suddenly change person. 
It relates the treacheries of Judah in the grammatical third person: 'The 
guilt of Judah is inscribed with a stylus of iron… it is engraved on the 
tablets of their hearts and on the horns of their (idolatrous) altars' (17:1) 
Yet it shifts to the second person when stating the punishment in store 
for the Jewish people: 'I will hand over all your wealth, your treasures, 

and your shrines as loot, because of your sins throughout the land. 
Through your own fault, you will lose the inheritance that I gave you, 
and I will make you serve your enemies in a land that you do not know.' 
(17:3-4) 
Hirsch derives a fundamental value from the sudden move from the 
third person to the second person. The Prophet, writes Hirsch, is 
underlining that the Jews are not just being disloyal to G-d, but also 
acting despicably in the eyes of the idolatrous Babylonians. For though 
they practice paganism in their own societies, they know it to be wrong 
amongst the Jews, who are party to Divine Revelation, and in constant 
receipt of His guidance. Thus the guilt of Judah is visible on their 
Babylonian hearts, just as it is on your Judean shrines. They expect 
better from the Jews, and despise them for abandoning their own sacred 
traditions. Thus, ironically, G-d is using the Babylonians themselves as 
the instrument to punish Judah for copying the ways of - those very 
Babylonians. 
This, then, is the message that emerges. The prophet Jeremiah is 
impressing on the Jewish nation that the world does (and by 
implication, will) use double standards when looking at the Jews in the 
global situation. The Jews can only prosper within their Divine-
determined role: as a 'Kingdom of Priests and a Holy Nation' (Ex. 19:6). 
There is no room within the Creation for it to be a nation like all other 
nations. 
This is all the more true today, when the Israelite people are not merely 
on view to neighboring communities, but to the entire world 
population. They constantly claim that the world is against them when 
they get unfavorable treatment from the media. They do not understand 
why Israel - a country with an area virtually too small to appear on the 
world map - gets so much attention, when the skirmishes - horrid as 
they are - are relatively small compared to Rwanda or the Congo. Yes, 
if a single standard is used, the Israelites are victimized and hounded 
unfairly and unmercifully. But the Jews have a role to play within 
humanity - and G-d, through the Prophets did not let them forget it. 
Neither did He remove it from the Gentile subconscious. Thus the non-
Jew instinctively feels that the Israelite can only fulfill his role within 
human society if he does his best to be loyal to his own traditions. He 
himself will eat pork chops, but he is likely to feel distinctly 
uncomfortable if his Jewish business partner orders a portion of the 
same. On the other hand he will quite understand - and respect - his 
request to do business at the corner table of a kosher restaurant. 
Similarly, a nation that claims - and is recognized to have, the Bible 
and other holy writ as its real heritage, becomes despised if it fails to 
live by its very demanding ethical teachings… 
Indeed, Moses summed up the Israelite role within the Creation before 
his death. 'Behold I have taught you statues and judgments… for that is 
your wisdom and the way you will be understood in the eyes of (other) 
nations… they will say "only this great nation can be a wise and 
understanding people.'" (Deut. 4:5-6) That can be understood in the 
words of Balaam's prophecy: 'Behold! It is a people that shall live alone 
and not be reckoned among the nations.' (Num. 23:9) The world will 
expect them to aspire to a much higher ethical style than other 
communities - indeed their being 'alone' is that they themselves are the 
guardians of the standards, rather than being mere fellow participants 
in the world community. That is the only function they can aspire to on 
this planet. There is no alternative for the long-term prosperity of the 
Israelite nation - then or now. 
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Insights Into Halacha 
Parshas Behar / Bechukosai: Kedushas Sheviis Produce 
Shemitta Basics - Part 2 
One of the most imperative aspects of observing Shemitta concerns the 
proper treatment of produce that has Kedushas Sheviis, Shemitta 
sanctity. Not a simple task; the halachos governing these ‘holy’ fruits 
are many and quite complicated(1). Although most know that all 
standard produce grown in Eretz Yisrael during the Shemittah year is 
actually halachically hefker, considered ownerless, nonetheless, that 
important detail is only ‘the tip of the iceberg’. There are rules 
governing the growing, picking, acquiring, eating, how long it may be 
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kept in your house, and even the disposing of these Peiros Sheviis(2). 
This article sets out to address some of the lesser known aspects of these 
halachos. 
Which Fruits Are Which? 
First of all, it is important to note that not every fruit that one acquires 
during Sheviis has Kedushas Sheviis. For example, if it were picked in 
the sixth year (Shishis), it would have no Kedushas Sheviis, and can be 
eaten regularly, even if bought during Shemitta. 
An additional factor in determining whether or not the produce will 
contain Kedushas Sheviis would depend on the type of crop. Generally 
speaking, although the Shemitta year starts and ends on Rosh Hashana, 
nevertheless, the deciding factor determining Kedushas Sheviis for 
fruits is that it follows its Chanata, blossoming, when it is first 
considered edible, roughly when the fruit is one-third grown(3). Any 
fruit that reaches this stage prior to the onset of Shemittah does not have 
Kedushas Sheviis, even if acquired during Shemittah. On the other 
hand, Kedushas Sheviis for vegetables follows its picking, Lekita, 
regardless of when they started to grow(4). Kedushas Sheviis for most 
legumes, as well and olives, grapes, and the five grains, is determined 
by when they are one-third grown, no matter when actually picked, 
plucked, or procured(5). The Kedushas Sheviis status of rice, millet, 
poppy seed and sesame, on the other hand, follows when it is fully 
ripened(6). 
Kedusha Customs 
One of the interesting halachos pertaining to fruits with Kedushas 
Sheviis is that they may not be taken out of Eretz Yisrael(7). 
Additionally, one may not give Kedushas Sheviis fruit to a non-Jew(8), 
nor to utilize such produce, if fit for human consumption, for a 
medicinal or health related purpose(9), or even to feed animals(10). 
Another important rule is that these ‘holy’ fruits must be treated with 
respect, and even the leftovers and residue must be disposed of in a 
proper manner, not simply dumped in the trash. A separate Pach 
Sheviis, a clean place where the food waste is left until decaying, is 
preferred. After that, the waste matter may be transferred, wrapped, into 
a garbage can(11). A sixth fascinating and unique halacha pertaining to 
Kedushas Sheviis fruits is that they are subject to the law of Biur. This 
term refers to taking said produce out of the house to a public place and 
giving up all rights to the fruit. Every type of fruit has its own specific 
Zman Biur, time of year when this must be performed, as it depends on 
when each species of fruit is no longer commonly available in the 
fields(12). 
Kedusha Crop Consumption 
What is interesting is that Chazal gleaned all of these halachos from 
several pesukim in Parshas Behar. The Torah states (Vayikra Ch. 25, 6 
& 7) referring to the Shemitta year, “V’haysa Shabbos Ha’aretz 
Lachem L’achla…V’livhemtacha V’lechaya Asher B’artzecha Tihiyeh 
Kol Tevuasa Le’echol - And the Resting of the Land should be for you 
to eat… and for your domesticated animals and the wild animals in your 
fields, all the produce should be for consumption”. 
Chazal derive several essential Shemitta halachos pertaining to 
preserving the sanctity of Kedushas Sheviis produce of from these 
verses: 
1. L’achla- for you to eat, and not for hefsed, letting go to waste. In 
other words, one may not needlessly waste fruits containing Kedushas 
Sheviis. This is why one may not throw the Peiros Sheviis directly into 
a garbage can or rubbish bin. (Pesachim 52b) 
2. L’achla- for you to eat, and not for sechora, merchandise or 
commercial use(13). One may not purchase Kedushas Sheviis fruits in 
the normal manner. (Avodah Zarah 62a; see also Mishnayos Sheviis 
Ch. 8, Mishna 3) 
3. L’achla- for you to eat, and not for refuah (or melugma), or 
medicinal purposes. This is why one may not use regular edible 
Shemitta produce as a bandage or poultice. (Sukka 40a and Bava 
Kamma 102a; see also Mishnayos Sheviis Ch. 8, Mishna 1) 
4. Lachem- for you, and not for a non-Jew. A good reason not to gift 
your non-Jewish doctor with a nice bottle of Shemitta wine. (Sifra, 
Parshas Behar Ch. 25, 6) 
5. V’livhemtacha V’lechaya Asher B’artzecha Tihiyeh Kol Tevuasa 
Le’echol - animals may consume Kedushas Sheviis produce by 
themselves (ex. their taking such fruits off the tree and eating), but one 
may not actively feed them such food that is fit for human consumption. 

(See Mishnayos Sheviis Ch. 8, Mishna 1 and Rambam, Hilchos 
Shemitta VeYovelos Ch. 5, 5)(14) 
6. B’artzecha - in your land, and not in Chutz La’aretz. Meaning that 
Kedushas Sheviis produce may not be taken out of Eretz Yisrael. 
(Mishnayos Sheviis Ch. 6, Mishna 5; see commentaries ad loc. - some 
maintain that this is Derabbanan) 
7. V’lechaya Asher B’artzecha -the fact that the Torah stressed 
thatShemittah produce is also relevant to wild animals teaches us that 
one may partake of such produce in his own home, but only as long as 
it is still available to the animals in the wild. After that time, one must 
remove such produce from his home and relinquish all property rights 
to the fruit. As mentioned previously, this action is known as Biur. 
(Taanis 6b, Pesachim 52b, Nida 51b) 
Achilas Mitzva? 
Another interesting inference made by a minority opinion from the 
above pesukim is that Lachem L’achla, for you to eat,is teaching us that 
there is an actual Mitzva encumbent upon us (Mitzva Chiyuvis) to 
partake of Kedushas Sheviis produce. Although not the actual halacha, 
there are still those who maintain that one does indeed fulfill a Mitzva 
by eating fruit imbued with Shemitta sanctity (Mitzva Kiyumis) even 
though he is under no obligation to eat specifically that fruit. According 
to this opinion, if one can ensure that all Shemittah halachos are being 
strictly adhered to (including proper disposal of remains), and has the 
option to choose a Shemitta fruit or a similar non-Shemitta fruit, it 
seems that there would be a preference to do so(15). Just one of the 
fringe benefits of living in Eretz Yisrael, the King’s Courtyard. 
Note: This article is not intended to serve as an exhaustive guide, but 
rather to showcase certain aspects of the intricate and myriad halachos 
of produce imbued with Kedushas Sheviis. Many other relevant 
halachos of Peiros Sheviis will IY”H be addressed at length in future 
articles. 
1. Tosafos (Sukka 39a s.v. she’ain). See also the introduction to the 
Chochmas Adam’s sefer on Mitzvos Hateluyos Ba’aretz, Shaarei 
Tzedek, as to the importance of properly learning the halachos of Eretz 
Yisrael, the King’s Courtyard. In fact, according to the well-known 
Gemara in Sota 14a, being able to keep these special Mitzvos is the 
very reason why Moshe Rabbeinu wanted to come to Eretz Yisrael! 
2. Many of these topics will IY”H be addressed at length in future 
articles in this series. 
3. See Mishna Bikkurim (Ch. 2, Mishna 6), Gemara Rosh Hashana 
(13b; and Rashi and Tosafos ad loc 12b), Rambam (Hilchos Shemitta 
VeYovelos Ch. 4, 9), Shulchan Aruch (Y”D 331, 125 and 126), Chazon 
Ish (Sheviis 7, 12), and Derech Emunah (Hilchos Shemitta VeYovelos 
Ch. 4, 86). Another understanding of this term is the first blossoming 
of the fruit after its flower has fallen off. 
4. Gemara Rosh Hashana (13b - 14b). See Tosafos (ad loc s.v. achar 
and on Sukka 39b s.v. ul’Sheviis), Rambam (Hilchos Shemitta 
VeYovelos Ch. 4, 12), Ra”sh (Sheviis Ch. 5, 3; Ch. 6, 4; Ch. 9, 1), and 
Chazon Ish (Sheviis 14, 9 s.v. u’veteshuvos). Another understanding of 
this term is when it stops growing and fit to be picked, even if not yet 
actually picked. However, it is important to note that vegetables that 
started growing during Shemitta may not be consumed at all, due to the 
Rabbinic prohibition of Sefichin. See Mishnayos Sheviis (Ch. 9, 
Mishna 1), Rambam (Hilchos Shemitta VeYovelos Ch. 4, 2), and Sefer 
HaChinuch (Parshas Behar, Mitzvah 328; see also Minchas Chinuch, 
Mitzva 329, 5). This will be IY”H addressed at length in a future article. 
5. Gemara Rosh Hashana (12b - 13b), Rashi and Tosafos (12b s.v. 
v’hazeisim), Tosefta (Sheviis Ch. 2, 10), Yerushalmi (Sheviis Ch. 2, 
Halacha 5), Rambam (Hilchos Shemitta VeYovelos Ch. 4, 9), Chazon 
Ish (Sheviis 7, 15 s.v. tevuah). 
6. See Mishnayos Sheviis (Ch. 2, Mishna 7), Gemara Rosh Hashana 
(13b), Rambam (Hilchos Shemitta VeYovelos Ch. 4, 11), Ritva (Rosh 
Hashana 13a), Tosafos Yeshanim (Rosh Hashana 13b), Bartenura 
(Sheviis Ch. 2, Mishna 7), Chazon Ish (Sheviis 7, 19 s.v. orez), and 
Derech Emunah (Hilchos Shemitta VeYovelos Ch. 4, 79). There is 
some debate among the Rishonim cited about whether the Mishna was 
referring to the rice et al. being fully ripened (gemar pri) or taken root 
(hashrasha) to contain Kedushas Sheviis. The halacha follows the 
former opinion, which is the Rambam’s shitta. 
7. Mishnayos Sheviis (Ch. 6, Mishna 5), Tosefta (Sheviis Ch. 5, 1), 
Rambam (Hilchos Shemitta VeYovelos Ch. 5, 13), Ridbaz 
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(commentary on Pe’as Hashulchan, Sheviis, Ch. 5, 18), Chazon Ish 
(Sheviis 13, 4), and Shemittah Kehilchasa (Ch. 3, 17), 
8. Tosefta Sheviis (Ch. 5, 14), Rambam (Hilchos Shemitta VeYovelos 
Ch. 5, 13), Chazon Ish (Sheviis, 10, 14 & 13, 26), Derech Emunah 
(Hilchos Shemitta VeYovelos Ch. 5, 103), Shemittah Kehilchasa (Ch. 
3, 17), and Mishpatei Aretz (21, 16). See also Shu”t Igros Moshe (Y”D 
vol. 3, 124, 1), who qualifies this prohibition, explaining that once the 
produce is no longer fit for regular human consumption it certainly may 
be given to a non-Jew. He avers that this halacha cannot be any more 
severe than the one regarding animals. 
9. Mishnayos Sheviis (Ch. 8, Mishna 1), Gemara Sukka (40a) and Bava 
Kamma (102a), Yerushalmi (Sheviis Ch. 8, Halacha 2), Rambam 
(Hilchos Shemitta VeYovelos Ch. 5, 10 & 11), Pe’as Hashulchan (24, 
14 & 17), Minchas Chinuch (Parshas Behar, Mitzva 329, 6), Chazon 
Ish (13, 6 & 7). 
10. Tosefta Sheviis (Ch. 5, 13), Rambam (Hilchos Shemitta VeYovelos 
Ch. 5, 5), and Raavad (Toras Kohanim, Parshas Behar). See also 
Mishnayos Sheviis (Ch. 8, Mishna 1) and the Bartenura’s commentary 
ad loc. 
11. See Chazon Ish (Sheviis 14, 10), Derech Emunah (Shemitta 
V’Yovel Ch. 5, 13), Shemittah K’Hilchasah (Ch. 3, 3), Mishpatei Aretz 
(Ch. 23, 1), and Dinei Sheviis Hashalem (5775, Ch. 16, Sheirios 1). 
However, if stuck, one may wrap the leftovers nicely and place directly 
in a garbage can. 
12. See Yerushalmi (Sheviis Ch. 9, Halacha 3), Rashi (Parshas 
Mishpatim, Ch. 23, 11 s.v. v’nitashta & Yoma 83a s.v. tevel), Tosafos 
(Pesachim 52b s.v. ad and Chulin 12b s.v. heicha), Rambam (Hilchos 
Shemitta VeYovelos Ch. 7, 1), Raavad (ad loc. Halacha 3), Ramban 
(Parshas Behar Ch. 25, 7), Minchas Chinuch (Parshas Behar, Mitzvah 
329, 7), Shaarei Tzedek (17, 4), Pe’as Hashulchan (27), Pnei Yehoshua 
(Pesachim 52b), Aruch Hashulchan HaAsid (Hilchos Shemittah 
V’Yovel 27, 2), Beis Ridbaz (Sheviis Ch. 12, 7), and Chazon Ish 
(Shemittah 11, 6). There is some debate among the Rishonim cited (and 
in the Acharonims’ understandings of the Rishonims’ shittos) whether 
the Mitzva of Biur is D’oraysa or Derabbanan. 
13. If so, how may one acquire produce during Shemittah? IY”H this 
will be addressed at length in an upcoming article. 
14. The Aruch Hashulchan (HaAsid, Hilchos Shemittah V’Yovel 24, 
11) adds another diyuk from the pasuk to prove this - Lachem - for you, 
and not for an animal, akin to Chazal’s diyuk of the same words 
regarding Hilchos Yom Tov (see Gemara Beitzah 21a). 
15. The Megillas Esther on the Ramban’s additions to the Rambam’s 
Sefer HaMitzvos (Mitzvas Asei 3) writes that he understood the 
Ramban to mean that he held eating Kedushas Sheviis produce is a 
Mitzva Chiyuvis. However, most other authorities disagree with his 
assessment, maintaining that there is no Mitzva to specifically consume 
Shemittah produce. In fact, many other poskim, most notably the 
Chazon Ish (Sheviis 14, 10, s.v. v’lamdanu; based on the Tosefta 
Sheviis Ch. 6, 1), understand that the Ramban would agree with this as 
well. See also Aruch Hashulchan HaAsid (Hilchos Shemittah V’Yovel 
24, 6), Derech Emunah (Hilchos Shemitta VeYovelos Ch. 5, 2 and Biur 
Halacha ad loc.), Mishmeres HaSheviis Ch. 15, footnote 37), and Sefer 
Dinei Sheviis Hashalem (Ch. 16, 1). However, see Toras HaAretz (vol. 
1, 8, 26) and Shu”t Shevet HaLevi (vol. 4, 232, 4; printed at the end of 
the sefer), who nevertheless maintain that one still fulfills a Mitzva 
Kiyumis upon consuming Peiros Sheviis. See also Kovetz M’Bais Levi 
(vol. 16, pg. 34, footnote 3) who posits that based on this and with all 
other factors being equal, it is preferable to eat a fruit containing 
Kedushas Sheviis than eating one that does not, especially if by 
choosing the other one, the ‘holy’ fruit might not get eaten. 
Disclaimer: This is not a comprehensive guide, rather a brief summary 
to raise awareness of the issues. In any real case one should ask a 
competent Halachic authority. 
L'iluy Nishmas the Rosh HaYeshiva - Rav Chonoh Menachem Mendel ben R' 
Yechezkel Shraga, Rav Yaakov Yeshaya ben R' Boruch Yehuda, and l'zchus for Shira 
Yaffa bas Rochel Miriam and her children for a yeshua teikef u'miyad! This article 
was written L'iluy Nishmas R’ Chaim Baruch Yehuda ben Dovid Tzvi, L’Refuah 
Sheleimah for R’ Shlomo Yoel ben Chaya Leah, Henna Rasha bas Yitta Ratza and 
Rochel Miriam bas Dreiza Liba, and l’zechus Yaacov Tzvi ben Rivka and Shira Yaffa 
bas Rochel Miriam v’chol yotzei chalatzeha for a yeshua sheleimah teikif u’miyad! 
For any questions, comments or for the full Mareh Mekomos / sources, please email 
the author: yspitz@ohr.edu. Rabbi Yehuda Spitz serves as the Sho’el U' Meishiv and 
Rosh Chabura of the Ohr Lagolah Halacha Kollel at Yeshivas Ohr Somayach in 
Yerushalayim.  

 

Rabbi Doniel Staum 

Stam Torah 
Parshios Behar-Bechukosai 5777 
“Casual Cruelty” 
Once upon a time, in Somewhereville, America a group of atheists filed 
a legal discrimination suit against the religious leaders in their 
community. They claimed that while everyone had their own religious 
holidays the atheists had no such days. 
The judge deliberating the case listened to their claim and immediately 
dismissed their suit. When the atheist’s lawyer requested an 
explanation the judge replied that indeed the atheists had a day on the 
calendar that was dedicated just to them. 
The judge promptly opened up the Bible to Psalm 14:1 and read it 
aloud, “The fool says in his heart that there is no G-d.” The judge 
continued, “According to the Bible every atheist is a walking fool, and 
everyone knows that April First is All Fools Day!” 
In parshas Bechukosai the Torah warns of the doom that would befall 
Klal Yisroel if they do not properly adhere to the Torah. When the 
Torah delineates the horrors that would occur there is one concept 
mentioned repeatedly, i.e. Klal Yisroel serving G-d, בקרי, with 
nonchalance, casualness, and lack of passion: 
“If you behave causally with Me, and refuse to heed Me, then I shall 
lay a further blow upon you… If despite this you will not be chastised 
toward Me, and you behave causally with Me, then I too will behave 
towards you with casualness… If despite this you will not heed Me, 
and you behave towards Me with casualness…” 
Rambam(1) writes: “It is a positive commandment from the Torah to 
cry out and blow the trumpets for any tragedy that befalls the 
congregation… If they will not cry out, and they will not blow, but they 
will say this thing (tragedy) is a natural occurrence which has befallen 
us, and this pain is just happenstance, this is a path of cruelty and causes 
people to cling to their evil ways and add further tragedies and 
calamities in the future. This is what the Torah says, “If… you behave 
towards Me with casualness, I will behave towards you with a fury of 
casualness.” As if to say, when I will bring upon you a tragedy so that 
you will repent, if you will assert that it is merely a chance occurrence, 
I will increase against you the wrath of that casualness.” 
What does the Rambam mean that one who views a tragedy as 
happenstance has adopted a path of cruelty? To whom is he being 
cruel? If the Rambam refers to the cruelty of sinning which warrants 
retribution and punishment, that is true regarding all iniquities, for 
every sin is deserving of punishment. Why does the Rambam state here 
specifically that this attitude is a path of cruelty? 
Sir Bertrand Russel, the well-known philosopher and agnostic, once 
quipped to a cleric that he could not believe in a G-d in whose world a 
child cries out in pain. The cleric responded that he in turn could not 
believe in a world in which a child cries out in pain and there is no G-
d to justify it. 
Rabbi Shimshon Pinkus zt’l(2) explains that the Rambam is not 
referring to a heretic or non-believer who denies that there is a Supreme 
Power who created the world. Rather, he refers to the one who believes 
in an Almighty Creator, but he doesn’t believe that the pain and 
suffering of this world could have been orchestrated by that Creator. 
He concludes that the evil of this world must all be chance occurrences. 
The Rambam warns that believing that all of the challenges and 
struggles of life are only happenstance is not only a lie, but it is also 
downright cruel. Such a belief espouses that the pain and suffering of 
this world is ultimately futile and worthless. 
A believer understands that G-d is only good and everything that occurs 
is for the best, the fact that many events that occur in his life defy logical 
comprehension not withstanding. 
Some time ago, I had the privilege to hear a lecture from Rabbi Ezriel 
Tauber. Rabbi Tauber quoted his rebbe, Rabbi Michoel Ber 
Weissmandel zt’l who said that a Torah Jew should know what is 
happening in the news, but that he should only read the headlines. He 
explained that it is important for a person to be aware of the events that 
are transpiring in the world because the news is ‘G-d’s mussar 
shmooze’(3). However, one should not read the editorials because they 
contain the biased and adulterated views of the columnists, and reading 
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their views and opinions will quash our ability to contemplate the 
divine message behind the event. 
We live in an unsettling and disconcerting world. There are events 
transpiring constantly that are simply incredible and unimaginable.(4) 
If one lives a godless life he cannot afford to ascribe divine motives to 
these occurrences because doing so would shake him to the core. But a 
Torah Jew has the obligation to view everything as a message. 
In Lashon Hakodesh every word defines its essence. This is not true in 
other languages, including Modern Hebrew. When one wants to 
understand something he asks “Why?” The word “why?” essentially 
has no bearing on the answer. The same is true with the word “por qué” 
in Spanish, and “pourquoi” in French. 
But in Lashon Hakodesh the word is “מדוע madua” or “למה lamah”. The 
word “madua” can be read as “mah deiah - what is the wisdom?” and 
lamah can be read as “limah – for what?” In other words, whenever 
something difficult or challenging occurs our outlook must be to try to 
define what growth and message there is in what transpired. The ‘why’ 
has to be viewed as trying to understand the higher purpose. In the 
words of one philosopher, “He who has a why can endure any how.” 
Part of our problem is that everyone seems to know the message that 
G-d intends for everyone else. But no one can seem to figure out the 
message that applies to himself! 
No one can know exactly why G-d does what he does. But we must 
realize that there is a “because” which we are not privy to. If one does 
not recognize that truth he is a cruel person for he is willing to believe 
that suffering is without purpose and meaning. But a believer clings to 
his faith during challenging times, taking solace in knowing that 
everything that happens has a divine reason and purpose. There can be 
no greater comfort than knowing that every trivial event and occurrence 
has meaning and purpose. 
“If you behave causally with Me” 
“A path of cruelty” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – ASHAR, Principal – Ohr Naftoli- New 
Windsor 
1. Beginning of hilchos Ta’anis 
2. Tiferes Torah al haTorah 
3. i.e. G-d reveals to us messages through current events 
4. When this article was first written in May 2010, this was the 
following paragraph: “To name just a few: The Icelandic volcano 
which shut down air travel across Europe for a week, the deadly tornado 
that tore through the Midwest killing more than ten people, the winter 
that just ended replete with incredible storms and unprecedented 
snowfall in certain areas, the current strained US-Israel relations, the 
recent bomb-scare in Times Square, and at this moment tons of gallons 
of oil are flowing into the Gulf of Mexico threatening the ecology of 
the entire area with potentially disastrous results.” 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Behar-Bechukosai (38th day of Omer) 
23 Iyar 5777/ May 19, 2017 - Avos Perek 4 
Shabbos Chazak! - Mevorchim Chodesh Sivan 
The Staum family are proud Leviim. We look forward to Moshiach 
coming so that we will have the great merit of singing in the Bais 
Hamikdash. 
Although it would be an even greater zechus to be Kohanim, there is a 
juvenile benefit to not being a Kohanim. You see, Kohanim need to be 
particularly vigilant to make sure they wear nice socks. In Eretz Yisroel 
that's true every day; in chutz la'aretz it's true on Yom Tov. Before 
kohanim duchan (bless the congregation with Birchas Kohanim) they 
remove their shoes. As the kohanim take their place in front of the shul, 
their socks are quite noticeable. This is especially true if they are 
wearing colored socks or socks with designs. 
Personally, even if my socks happen to match by coincidence on any 
given day, they always seem to have holes in them (despite my wife's 
best efforts to constantly replace them). There's also another rather 
obvious reason why it's beneficial for the Kehilla that my shoes remain 
on my feet. 
Although my socks can remain incognito, my shoes are not as fortunate. 
Being that in our shul, Kehillat New Hempstead, my seat is atop the 
podium in front (the congregation feels the need to always keep an eye 
on me), my shoes are more visible than they would otherwise be. 

Now that I have a teenage son who possesses some sense of style 
(which he inherited from his mother), he recently offered to pick out 
shoes for me. I agreed, and the shoes arrived a few days later. Since I 
have begun wearing them, more than one person has complimented the 
shoes, but added that they are a little too snazzy and stylish for a rabbi. 
As we grow older, many of us have the experience of looking at our 
parent's wedding album and thinking how "out of style" our parents 
look. My father looked handsome at his wedding, but - seriously Abba 
- a brown, three-piece suit?! 
We are all convinced that we are far more stylish than our predecessors. 
That holds true until the day our children look through our wedding 
albums and laugh at us. (For me it came sooner - it was as shortly after 
we got married and Chani went through my closet and got rid of much 
of my wardrobe.) 
We can take solace, however, that chances are in another generation the 
styles will come back around. Our grandchildren may be impressed 
with how stylish their grandparents were, especially because it seems 
to have skipped a generation. “Abba, how come you don't get a suit like 
Zaydei had at his wedding?” 
I once heard that Rav Avrohom Pam zt"l noted to someone who 
commented that he had very stylish glasses, that he had them from 
when he was young, and they were in style the last time around. 
A friend of mine often quips that he refuses to pay a lot of money to 
walk around broadcasting someone else's name, unless that person is 
willing to walk around wearing clothing that bore his name. (As of this 
writing Mr. Tommy Hilfiger is still refusing to wear a shirt with the 
name Goldstein on it...) 
Styles are a funny thing. Masses of people will dress in a certain way 
and wear certain clothes, because masses of people dress a certain way 
and wear certain clothes. 
Someone once asked Rabbi Dovid Orlofsky why yeshiva students 
always wear the same thing - white shirts and black pants? Rabbi 
Orlofsky replied that it makes it easier for them to know what to wear 
in the morning. The questioner retorted that dressing in that manner 
squelches one's individually. Rabbi Orlofsky replied, “If your clothing 
is what expresses your individuality, you don't have any real sense of 
individuality.” 
The Torah has a very clear perspective on clothing. Clothing are called 
begadim, an expression of begidah - betrayal, because our clothing 
often mask our true identity. At times, we hide behind our clothing, and 
portray ourselves in a way that differs from who we really are. 
Mesillas Yesharim encourages us to dress respectfully, but not 
aristocratically. Our clothes should remain merely clothing, not a 
means to define us. 
In his fantastic book, 48 Ways to Wisdom(1), Rav Noach Weinberg 
zt'l, warns that we need to beware the Marlboro man. His urbane and 
cool appearance has convinced many young people to begin smoking, 
despite all the warnings against it. “Insanity is contagious, unless you 
have the courage to remain true to your convictions.” This is true in 
how we dress as well. 
If we truly wish to express our individuality, we need to dig deeper and 
reveal the true essence of who we are, not just by hiding behind our 
clothing. 
Otherwise we may end up just being the kohain with the wacky socks 
or the rabbi with the stylish shoes. 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
1. It is one of the greatest “self-help” books I’ve ever read – it’s 
refreshing, motivating, and inspiring, and it’s based on the wisdom of 
a Torah giant who lived it. I have been reading one “way” each day of 
sefiras haomer this year. 
 

Rabbi Berel Wein 

Returning Home 
I recently returned home to my residence in Jerusalem after an extended 
stay in the United States. Returning home has always been a difficult 
and challenging exercise for me. It is not only the enormous amount of 
mail that seemingly awaits my attention or the frantic messages left on 
my Israeli phone – most of which are unimportant or now irrelevant – 
as much as it is the necessary readjustment to the realities of life that 
living on one's own brings. 
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There is a great deal of difference between being busy at home and busy 
while on the road traveling. The former is real and pressing while the 
latter is somehow more ephemeral and dreamlike. Spending money in 
a foreign country is always easier and less thought out than doing so at 
home. Though we are never to be thought of as permanent creatures in 
this world, we nevertheless feel ourselves rooted in our home 
environment. Being in a strange environment, no matter how hospitable 
and comfortable it may be, reinforces within us a state of temporary 
rootlessness and impermanence. 
On returning home everything familiar becomes new again and it is not 
only jet lag that has to be overcome. One has to remember all of the 
places where certain objects were placed for safekeeping or 
convenience. Old habits need to be relearned and returning home opens 
a new chapter in one's life story. 
But the old chapter still inhabits the home. One’s home is crammed full 
of memories of varying emotional pleasantness and discomfort. 
Opening the door to one's home upon returning from a long absence 
opens the door to all of those memories as well. And one of the great 
challenges in life is how well one can deal with past memories in 
present situations. 
Memory always associates individuals and events with the places 
where one was when those events occurred. Returning home is 
therefore not only a physical challenge but perhaps more importantly a 
psychological one as well. It takes time and effort to readjust this clock 
and to place it in proper perspective regarding current life and actual 
situations. 
Memory will not be denied its appearance in our minds and lives and, 
to me at least, it remains one of the great challenges of returning home. 
It is not the restocking of our pantry that troubles us. It is that this pantry 
is flooded with situations long gone but always residing in our hearts 
and homes. So, all of the steps that are necessary to be taken to return 
to normal living when one returns home are part psychological and also 
emotional. 
Realizing this and coping with this challenge represents the true task 
involved in returning home after a long absence. It is not for naught that 
the rabbis of the Talmud frowned upon too much travel. It is simply too 
taxing to have to always return home. 
It is especially challenging to return to Israel and Jerusalem. For then, 
not only are our personal memories revived and strengthened but the 
religious and national memory of the Jewish people have to be dealt 
with. There are many tempting places in the world where one can live 
in relative comfort. But they are devoid and empty of lasting Jewish 
content. They may have a past but deep down in our hearts and minds 
we all recognize that any future that they may possess is at best limited 
and in the eyes of history, only temporary. 
So, when one returns to Israel one accepts upon one's self not only the 
memories of the past but the vision of the Jewish future as well. And 
for many Jews that is a very daunting task. The little four-year-old girl 
getting off the ElAl plane asks her mother about those strange letters 
on the signs. The mother is forced to explain to her, probably for the 
first time in the lifetime of the child, about the Hebrew language, the 
Jewish people and that Israel is the Jewish state. Such are the burdens 
and joys of returning home. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
B’har – B’chukotai 
The book of Vayikra, which contains so many detailed commandments 
and minute details of ritual within it, concludes with a broad view and 
general description of Jewish faith. It restates the original premise of 
Bereshith, that the earth and its inhabitants belong to God and are free 
agents as to the limits that God has imposed upon them. 
The basic premise is that “the earth belongs to Me.” All of the various 
laws of agriculture that apply in the Land of Israel are based on this 
simple declaration of the sovereignty of God over the domain where 
humans temporarily reside. 
We storm about asserting our ownership and build for ourselves palaces 
as though we will be their eternal tenants. It is this false assessment of 
the true nature of life that leads to painful disagreements and 

dysfunction in families, communities and even in the relationship 
between countries and national entities. 
The power of self-grandeur unfortunately knows no bounds in the 
human psyche. The prophet mocks the Pharaoh of Egypt who evidently 
thought that he created and controlled the Nile River. Our world is 
witness to tyrants who made and make themselves gods and ascribe to 
themselves the power to dominate the lives of millions, and to threaten 
the destruction of millions of others, who do not bow to their inflated 
will. The truth is that the closer one is able to come to godliness, so to 
speak, that person will become more humble and recognize his or her 
true place and space in this world. And that is the secret of attaining 
humility and which is ascribed to our great teacher Moshe., 
The Torah also limits the control we have over of the lives of others. 
The Lord informed the Jewish people that they are His servants. People 
have somehow convinced themselves that they truly are entitled to 
control the lives of others. Perhaps this arises from the necessity of 
parents to raise their children to adulthood. Yet the economic system 
that currently governs our lives allows little room for consideration of 
the needs of others. 
Human lives are unfortunately secondary to the almighty bottom line 
and this affects the entire balance of society generally. If we realize that 
we are all only God’s servants, that humbling effect should make life 
easier to deal with. The realization of the limits of human power is one 
of the basic lessons of Judaism. Of course human beings are able to 
accomplish great things and this is the story of the advancement of 
human civilization throughout the millennia of history. It is the balance 
of this aspiration and the human drive for greatness coupled with the 
humble realization of our limitations, which the Torah wishes us to 
achieve. 
Care and concern for others, an appreciation of God’s ownership of the 
earth and a belief in the guardianship of God over the land and its 
people are the key ingredients, in the Torah’s view, of the Jewish future. 
And that is a basic understanding of the lesson that the Torah and this 
week’s pasha teaches us. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Yom Yerushalayim: Zion and Jerusalem 
Let’s Open Our Sefarim This Yom Yerushalayim 
Historians have long distinguished between two types of great leaders. 
On the one hand, there are those who are gifted with mighty talents and 
unusually powerful personalities. But they are essentially inward 
people who are not particularly gregarious and whose greatness often 
sets them at a distance from their followers. On the other hand, there 
are those who are typically interactive with others, who relate 
comfortably to crowds, and who use their talents to reach out to other 
people. 
Rabbi Abraham Isaac Kook, the first Chief Rabbi of the Land of Israel, 
used this distinction to describe the essential difference between Moses 
and his brother, Aaron. Moses exemplified the leader who had great 
personal qualities but was not particularly adept at maintaining many 
close personal relationships. He had his opponents, and even those who 
admired him kept their distance from him. Aaron, on the other hand, 
was the one who “loved peace and pursued peace.” While he had great 
spiritual assets, he is best known for being a man of the people. 
Rav Kook uses this distinction to help explain an otherwise puzzling 
comment in the Talmud as it attempts to come to terms with an equally 
puzzling verse in Psalms. The verse reads, “Moses and Aaron were 
among His priests; Samuel was among those who call upon His name” 
(Psalms 99:6). The verse treats Samuel as is somehow equal to Moses 
and Aaron combined. The Talmud goes further and explicitly insists 
that the prophet Samuel alone was as lofty as Moses and Aaron taken 
together. 
Do we not usually conceive of Moses as being the incomparable teacher 
of us all, and Aaron as the model of all future High Priests? How can 
Samuel, as great a Jewish leader and judge as he was, be compared to 
even one of those brothers, let alone both of them? 
Rav Kook resolves this perplexity quite simply. He maintains that the 
Talmud does not understand the verse in Psalms to be making a 
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statement about the greatness of Samuel in comparison to Moses and 
Aaron. Rather, the Talmud wants us to understand that Samuel’s 
greatness was that he combined in his personality both the inner 
strength of Moses and the outreach skills that Aaron possessed. In that 
sense, he had some of Moses and some of Aaron within him. 
Elsewhere in his writings, Rav Kook makes further use of the dual 
concepts of inner strength and the capacity for outreach to others. He 
does so not only in relationship to persons, but also in relationship to 
places. He points out that numerous biblical verses speak of Zion and 
Jerusalem. Ordinary students who encounter these verses understand 
the two to be synonymous terms for the same holy city. 
Rav Kook has a different take on these two terms. For him, “Zion” and 
“Jerusalem” are terms for the two different aspects of the eternal city, 
two different qualities of the same sacred spot. The term “Zion” is 
reserved for the inner quality of the city, for its imposing majesty, for 
its fortress-like qualities. The term “Jerusalem” refers to the city’s 
capacity to radiate outward as a beacon of light to all humanity; indeed, 
to attract all of humanity to visit her and to worship in her Holy Temple. 
In a word, “Zion” represents our nation’s autonomy and special 
strength, while “Jerusalem” symbolizes the dissemination of the dvar 
HaShem, the Almighty’s word, to the rest of the world. 
One example of a verse used by Rav Kook to explicate this distinction 
is found in Isaiah 40:9: “Herald of Zion, ascend a lofty mountain! 
Herald of Jerusalem, lift up your voice with strength, be not afraid!” 
The metaphor applied to Zion is that of a mountain: grand, mighty, but 
immovable. Jerusalem, on the other hand, is not confined to its 
geographical location. It is not a mountain, but a voice, a voice to be 
lifted up with strength so that all the world might hear its message. 
This week, I have chosen to do something quite different. Instead of 
examining the portions of the week, I wish to lift my voice on behalf of 
Jerusalem. 
This week, we look forward to Yom Yerushalayim, commemorating 
that dramatic, nay miraculous, day fifty years ago, when Jerusalem was 
heroically re-unified. It is on this day that we particularly celebrate the 
voice of Jerusalem and its uncanny ability to reach all of us wherever 
we are, geographically and ideologically. 
Not once, but at least three times on every weekday, the observant Jew 
remembers Jerusalem in his or her prayers. After every meal, weekday 
or holiday or Sabbath, Jerusalem is similarly remembered. Jerusalem 
reaches out to us all. 
The Shulchan Aruch, the Code of Jewish Law, teaches us that of the 19 
blessings that comprise the Amidah .prayer there are only two during 
which we bow: the very first blessing, Avot, and the thanksgiving 
blessing, Modim. Choosing to bow during any of the other 17 blessings 
is considered unseemly, perhaps even shameful. But the commentaries 
point out that there is one opinion that allows bowing during another 
blessing. 
That is the opinion of the Maharil, the saintly authority who recorded 
old practices of the Jewish Ashkenasic communities in the Rhineland 
of Germany. He encouraged Jews to continue that ancient practice and 
to bow additionally during the prayer for the welfare of Jerusalem. 
Other rabbinical authorities discourage this practice, but some defend 
at least a modest attempt at bowing for Jerusalem. This is but one small 
example of Jerusalem’s ability to reach into the heart of every Jew. 
The great early 20th century sage, known as the Chofetz Chaim, Rabbi 
Yisrael Mayer HaKohen, counseled Jewish soldiers who were in the 
army of the Czar of Russia as to how they could maintain their Jewish 
identity under the difficult circumstances of their military service. They 
reported to him that they could not possibly take the time to pray, or 
even to utter privately the several words of the Shema. Doing so would 
mean severe punishment, perhaps even death. He instructed them to 
pronounce no prayers, to say no words, but to simply find one moment 
each day when they could face the direction of Jerusalem. That 
seemingly insignificant gesture, he assured them, would suffice to keep 
them connected to the Almighty and to the Jewish people. The power 
of Jerusalem! 
Many of us take for granted the fact that every synagogue has windows. 
Ideally, those windows face Jerusalem. As the Talmud in Berachot 34b 
states, “One should only pray in a house which has windows, as it says, 
‘And Daniel would enter his house, where there were open windows in 

his upper chamber facing Jerusalem; three times a day he would kneel 
and pray.'” (Daniel 6:11) 
Windows allow us to look out, to “see” Jerusalem even from afar. But 
personally, as I look out of the windows of the synagogues I frequent, 
I feel Jerusalem peering at me through those windows, far away as she 
may be. 
This year, on Wednesday, May 24, the 28th day of the month of Iyar, I 
encourage you to gaze out of the windows of your own synagogue. 
Visualize Jerusalem in all its present glory and potential wonder. Allow 
Jerusalem to reciprocate your gaze. Permit her to regale you with 
stories of her ancient glory. Ask her to help you envision that moment 
when “The Torah shall come forth from Zion, and the word of the Lord 
from Jerusalem.” (Isaiah 2:3) 
 
Rabbi Pinchas Winston 

Perceptions 
Behar-Bechukosai 
We were talking about Kiddush on Friday night. The idea is to 
transform it from a perfunctory act to one of the most important of the 
entire week. Like everything in life it’s a question of knowing what is 
at stake, and what can be done about it. 
Last week we discussed the first paragraph of Kiddush. This week we 
will look at the second paragraph, b”H, and connect it to this week’s 
parsha. 
The second paragraph of Friday Night Kiddush is about Yetzias 
Mitzrayim—the leaving of Egypt. It is the other incredibly important 
event of history, especially Jewish history. “Ma’aseh Bereishis” is 
about the creation of the world. Yetzias Mitzrayim is about the creation 
of the Jewish people who justify the creation of the world when they 
live according to Torah. 
As mentioned in halachah, the technical importance of Kiddish on 
Friday night is that there there is a mitzvah, based upon a verse, to 
verbally sanctify the day of Shabbos. It doesn’t require that much focus 
and concentration to accomplish that. 
You have to look into the teachings of the Arizal to better understand 
what does. It is Kabbalah that reveals the true spiritual opportunity of a 
true spiritual moment, especially Kiddush. 
Like everything in life, it has to do with tikun— rectification. Mitzvos 
may prove a person’s loyalty and earn them reward in the World-to-
Come. Primarily, they allow a person to partner up with God in 
perfecting Creation. 
When a child is born, he has a lot more than he actually uses. For 
example, his brain already has tremendous capacity, but so much of it 
goes unused, not yet filled with knowledge and experience. 
First, it is the role of the parents first, then of the educators, to draw 
light into the brain of the child. As a child grows older, light will be 
“poured” into his mental vessel like water into an empty container. 
Once a child learns the importance of knowledge, he will continue the 
process of mental development on his own. 
It works the same with Creation. The upper spiritual realm was created 
perfect from Day One. It anchors Creation and remains unaffected by 
the actions of man to protect Creation from TOO much destruction. It 
is only the lower levels of sefiros that man can impact by what he does. 
Here’s the story. It is the bottom seven sefiros that require rectification, 
especially the final one, the Malchus. It’s what gives our free will 
meaning, because it is our free will decisions that either draw light into 
the empty vessels of Creation, or cause it to leave. 
Just like a child who becomes more learned becomes more “rectified,” 
so do the sefiros become more rectified when they receive additional 
light. This is reflected in how much more constructive or destructive 
history is. War may seem like just an unnecessary by-product of human 
history, but it is really what develops when the sefiros that govern our 
history become light-deprived. 
What does this have to do with Kiddush? A lot. The Arizal explained 
that the person making Kiddush is in place of the six sefiros of Chesed, 
Gevurah, Tifferes, Netzach, Hod, and Yesod, otherwise know as “Zehr 
Anpin.” The Kiddush cup itself corresponds to the final sefirah of 
Malchus. 
Thus, by saying Kiddush, Divine light is drawn down from the upper 
three sefiros of Zehr Anpin—its Chochmah, Binah, and Da’as—to the 
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upper three sefiros of the Malchus. Its “vessels” are filled with light 
they did not have, making the Malchus more complete, more perfect. 
Of course, if a person does not know much Kabbalah, these words will 
probably be meaningless. Translating them into everyday terms, they 
mean that the world becomes a better place. Mankind becomes less 
crazy. God-awareness goes up. How much? That will all depend upon 
how many people make Kiddush on Friday night, and their level of 
intention. 
Like with all prayer, the actual act has a limited amount of power to 
ascend to the upper heights. It is kavanah—intention—that takes prayer 
the final distance to its ultimate destination. Simply, the more kavanah 
a person has, the more powerful his or he prayer will be. 
The Zohar goes to great lengths to speak about the power of kavanah 
when it comes to prayer. Just to get to a stage that kavanah can even 
make a difference, a person has to say each word perfectly correct. 
Speed might be okay in an emergency, like when your flight is about 
to board and you have five minutes to pray. Without a sound halachic 
reason to pray quickly, it will strip prayer of its potential to improve 
life. 
The kavanah is what “impresses” the upper realm. The Zohar says that 
words properly prayed and with the right kind of kavanah are greeted 
by special angels who crown each word. Then they present them to God 
Himself, and then He showers blessing on the source of such spiritual 
beauty. A lack of blessing does not mean that God is not listening. More 
than likely, it means that we’re not praying the way we should. 
When it comes to Kiddush, it is not just about prayer. It is about saying 
thank you. In Kiddush, we praise God for the creation of the world, and 
of the Jewish nation. We show Him extreme gratitude for being blessed 
with the mitzvah of Kiddush, and the potential to make a difference to 
Creation. 
It’s all about appreciation. That is what the blessings and curses in this 
week’s parsha emphasize. The parsha starts with blessing because God 
does as well. He blesses us in more ways than we can notice, and all 
He expects back from us is our appreciation. 
Abuse it, lose it. The curses are not merely punishment. One of the 
saddest of human conditions is that we tend not to appreciate the good 
we have until we lose it. The curses are what happen when we lose the 
blessings we once enjoyed, but neglected to appreciate. Friday Night 
Kiddush is a good time to avoid that, and the curses that can follow if, 
God forbid, we do. 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 576 
Behar - Bechukosai 

בחוקותי -בהר   
This Dvar Torah is dedicated l'refuas Boruch Aryeh Leib ben Hadassa 
b'soch shaar cholei Yisroel 
The first pasuk in Bechukosai describes the adherence to the Torah's 
precepts in a most unique manner: "If you walk in My decrees..." 
(Vayikra 26:3). The Seforno explains that Hashem's decrees refer to the 
directives given to His nation so that they behave a certain way as they 
go about their lives. Living life in conjunction with these decrees is 
described as "walking" because one who behaves accordingly "walks" 
throughout his entire life with a specific mode of conduct. 
Rav Wolbe elaborates that Torah has to become part of a Jew's 
everyday life. In parashas Achrei Mos the Torah tells us, "You shall 
observe My decrees and My laws... and live by them" (ibid. 18:5). It's 
not enough to learn the Torah and perform the mitzvos, one has to make 
them an integral part of his life. The goal is to integrate the Torah 
knowledge into one's life to the point that he will be able to perceive 
life and all its events through the lens of the Torah. Every portion of 
Torah studied has the ability to add clarity in deciphering the events 
which occur in the world at large and in one's personal life. 
The reason why people go to a Gadol when they need to make major 
life decisions is because he is a person who has daas Torah. Daas Torah 
means that the person's wealth of knowledge was all culled from the 
Torah and his outlook on life is defined by the Torah. Thus, his advice 
on how to act in a given situation stems straight from the Giver of the 
Torah Himself. Every bit of Torah we learn can enlighten us to the 
workings of the world. However, until we achieve the point where our 

mind is synchronized with the Torah's perspective, it behooves us to 
not only solicit the help of our Gedolim but to also appreciate just how 
extraordinary these people are! 
Bechukosai begins with the blessings of prosperity and peace that Bnei 
Yisrael will receive if they observe the Torah. Additionally, Hashem 
tells us, "I will turn My attention to you, I will make you fruitful and 
increase you, and I will establish My covenant with you" (ibid. 26:9). 
Rashi explains that "I will increase you" refers to Bnei Yisrael's stature 
i.e. He will enable them to "stand up straight." 
What is special about standing up straight? As a matter of a fact, the 
Shulchan Aruch writes that one should not stand straight with his head 
held high, which seems to imply that standing up straight has a negative 
connotation. Rav Wolbe explains that the Torah is not referring to Bnei 
Yisrael's physical posture but rather to an elevated spiritual stature. 
Man has awesome potential and one who abides by the Torah is given 
assistance to actualize that potential and transform it into greatness. 
The Alter of Slabodka spent his life speaking about the greatness of 
man and he succeeded in molding his disciples into the leaders of the 
next generation. Unfortunately, most of us do not realize just how great 
a person can become. We perceive ourselves as small people and 
therefore do not expect much from ourselves. We think to ourselves, 
"I'm just a simple person; how can I be expected to daven with 
kavanah? How can I possibly master a mesechta in Shas? How much 
chessed can I do already?" 
These thoughts cloud our perception. Look in the mirror and 
acknowledge that the person looking back at you is much greater than 
what meets the eye. Believe in your greatness and your list of 
accomplishments will continue to grow. 
Bais Hamussar Schedule Sunday: 7:00 PM - 8:00 PM Eitzos and Hadracha by prominent, experienced Mashgichim There is no need to schedule an appointment. 972-
2-500-1686 Monday: 10:30 PM - [Hebrew] Rabbi Shlomo Arielli Shlit"a 11:15 PM - [English] Rabbi Dovid Nussbaum Shlit"a Wednesday: 7:45 PM - [Hebrew] Rabbi 
Yosef Jacobs Shlit"a Thursday: 10:30 [Hebrew] Harav Ben Tzion Kook Shlit"a 11:15 [English] Rabbi Eliezer Wolbe Shlit"a Mussar Seder every day at 7:20pm. The 
Bais Hamussar is accessible to anyone interested in a quiet, secluded place to study Mussar during all hours of the day or night (except during the regular Vaadim). The 
Vaadim can be heard live or at any time via Kol Halashon - 972-3-617-1053 Bais Hamussar, Rechov Ohalei Yosef 17, Yerushalayim Rabbi Shlomo Wolbe z"l Rabbi 
Wolbe This Dvar Torah was written l'iluy nishmas the Mashgiach z"l Take part in the Sefer Torah Liluy Nishmas the Mashgiach z"l Sefer Torah details To partake press 
here: https://secure.cardknox.com/BaisHamussar For a Z'chus for you, your Mishpacha and loved ones! Please Be Our Partner Please join us in spreading the teachings 
of the Mashgiach z"l to thousands across the globe and sponsor a weekly Dvar Torah for $150 as an honor, memory or in zechus of someone. For just $360 you can 
sponsor a week of shiurim at the Bais Hamussar including that week's Dvar Torah. To donate press here: https://secure.cardknox.com/BaisHamussar Do you think these 
Divrei Torah can make a difference in the life of your friend, neighbor or family member? Please add them to the mailing list. Forward this issue to a Friend Join Our 
Mailing List Vaad Chizuk L'bnei Hayeshivos Are you a Yeshiva Bochur learning in Eretz Yisroel, or a parent of one? We're here for you! Professional, Caring, and 
Confidential assistance. call: U.S. 732.444.7474 Israel 02.537.1005 9-11pm (Israel time) or email: vaadchizuk@gmail.com Vaad Chizuk, founded by the Mashgiach z"l, 
is a project of the Bais Hamussar. Bais Hamussar, 1845 52nd St. #9, Brooklyn, NY 11204  
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Jewish History Crash Course 
Crash Course in Jewish History Part 44 - The Jews of Spain 
by Rabbi Ken Spiro 
The land of opportunity for Jews -- from the 8th to the 12th century 
-- was Spain. 
As the armies of Islam conquered larger and larger swaths of Europe, 
the Jews of the Middle East saw new opportunities opening up for them 
in Muslim Europe. 
One of the best opportunities proved to be Spain, starting with the 
Muslim conquest of 711. Indeed, things were so good for Jews there, 
that to this day, half the Jewish world is known as Sephardi meaning 
"Spanish." (The other half would later become known as Ashkenazi, 
meaning "German.") 
In the Muslim Spain, Jews found a symbiotic relationship emerging 
between them and the non-Jewish world that surrounded them. 
So for one thing, the Muslims impacted on the Jews. Some of the 
greatest Jewish scholars wrote in Arabic. But the impact was much 
greater the other way around. Indeed there can be no question that the 
Islamic world, especially in Spain, did remarkably well because of the 
large number of Jews who were allowed to operate freely there. 
Jewish Contributions 
The Jewish contributions came in every sphere -- whether economic or 
intellectual. For example: 
• Jews excelled in skilled crafts. 
Jews were excellent tanners, metalworkers, goldsmiths, silversmiths, 
and jewelers. (We see some of these skills surviving today. Yemenite 
Jews continue their reputation as silversmiths and Jewish diamond 
merchants are famous the world over.) 
• Jews excelled in the sciences, particularly in medicine. 
Jewish doctors were everywhere, among the most famous was Chasdai 
ibn Shaprut, the 10th century physician to two caliphs who was 
considered one of the most influential people in Spain. 
• Jews excelled in trade. 
Jews were the middlemen between the Muslim and Christian worlds, 
which at this time were engaged in huge rivalry and were not 
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communicating directly with each other. As a result Jews became 
traders who covered the Far East, the Middle East, and Europe. 
• Jews excelled in scholarship. 
The Muslims were fascinated by classical knowledge, but since they 
did not know either Greek or Latin, the Jews came in to fill the gap 
translating these works into Arabic. The Jews also helped to 
disseminate Arabic scholarship to Christian Europe translating Arabic 
texts first into Hebrew, then sending these translated texts to Europe, 
where other Jews translated the Hebrew into Latin -- the language of 
the Roman Empire that was still in use then. 
Writers And Philosophers 
Some of the greatest Jewish writers and philosophers came from this 
time period. Three deserve special mention: 
• Avraham ibn Ezra, the famed physician, philosopher, 
astronomer, and biblical commentator. 
• Bachya ibn Pakuda, the famed moralist who authored Duties 
of the Heart (a book that continues to be a highly popular text in Jewish 
ethical studies today), examining the obligations of one's inner life and 
presenting a system to assess one's true religious commitment. 
• Yehudah HaLevi, the famed author of The Kuzari, a 
philosophical novel based on the story of the king of Khazaria, a 
kingdom located between the Black Sea and Caspian Sea. (In the 8th 
century the king of Khazaria, undecided whether he should affiliate 
with the Christians or Muslims, had great scholars argue before him the 
merits of the world's religions, and as a result of this debate converted 
to Judaism as did a goodly portion of his country; the history of 
Khazaria ended in 11th century when it was destroyed by a 
Byzantine/Russian coalition.) Basing himself on this reportedly true 
story, Yehudah HaLevi imaginatively recreated the debate before the 
king in his novel, which continues to be popular to this day. 
The Jewish paradise in Spain ended abruptly when a cruel Muslim 
Berber Dynasty -- Almohades -- came to power in the 12th century. 
When Almohades seized southern Spain, they gave the Jews three 
choices: covert to Islam, leave, or die. 
Of the many Jews fleeing Spain at this time was none other than the 
famed Maimonides (often known as Rambam, the acronym of his full 
name, Rabbi Moshe ben Maimon). 
(Incidentally, you may have noticed that so many of the famous Jews 
were known by their acronyms. This is because Jews did not have last 
names; they did not use last names until forced to by Christian tax 
collectors later in history. Jews were known by their first names and 
their father's names, sometimes by their tribal names, such as Cohen or 
Levi, or places of their origin, and therefore, it was easier to shorten so 
many words to an acronym.) 
Maimonides 
Maimonides was born Moshe ben Maimon on the eve of Passover in 
1135 in Cordoba, Spain, to a prominent rabbinical family. In his family 
tree figured King David and Rabbi Yehudah HaNassi, who had 
compiled the Mishnah (as we saw in Part 39). 
His primary teacher was his father, Rabbi Maimon ben Yoseph, a 
Jewish judge, who taught him not only the Talmud, but also the 
fundamentals of mathematics, astronomy and philosophy. 
Maimonides was only 13 when his family was forced to leave Spain. 
After wandering homeless for many years -- wanderings during which 
his father died -- Maimonides and his brother David finally settled in 
Cairo, Egypt. There Maimonides continued his Torah studies, while his 
brother David, a dealer in gems, supported the family. When David 
perished in a sea voyage, the burden fell on Maimonides. 
Maimonides refused to make money from his Torah knowledge, and 
therefore, in order to earn a living, he taught himself medicine. Within 
a short time, he was so famous as a healer that he was appointed 
physician to the Court of Sultan Saladin in Cairo. He was also 
appointed the chief rabbi of Cairo. 
He was not proud to be living in Egypt, however. It is against Jewish 
law for Jews to live in Egypt after the Exodus, so he would sign himself 
"Moshe ben Maimon who violates the commandments of the Torah 
daily by living in Egypt." 
In addition to being a famous doctor and healer, Maimonides was a 
prolific writer. Of his voluminous works -- most of which were 
composed in Arabic but written with Hebrew characters -- four stand 
out as perhaps the most famous: 

• Commentary on the Mishnah -- his explanation of the 
Mishnah 
• Mishneh Torah -- his codex of all the legal decisions of the 
Talmud (it's also known as Yad Chazakah) 
• Guide to the Perplexed -- his explanation of how seemingly 
contradictory teachings of the Torah are in fact part of a complete 
unified whole 
• Discourse on the World to Come -- his explanation of the 
Messianic Age which includes the 13 Principles of Faith (this discourse 
is contained in his introduction to Tractate Sanhedrin 10:1) 
(For translations of key excerpts from Maimonides' seminal works see 
The Essential Maimonides by Avraham Yaakov Finkel.) 
During his time the writings of Maimonides proved highly 
controversial. Some of his statements were deemed too radical, others 
were simply misunderstood. At one point, his works were banned, and 
after his death in 1233, burned at the instigation of the rabbis. 
However, when nine years later, the French king Louis IX ordered the 
Talmud burned, Jews interpreted this as a "measure-for-measure" 
punishment from HaShem for the burning of the works of Maimonides. 
Indeed, the rabbi who instigated the ban and burning, Rabbi Yonah 
Gerondi, subsequently repented for doing so and authored the book 
Sha'arei Teshuva, "Gates of Repentance," as a form of atonement for 
his derogatory statements about Maimonides. 
Today the works of Maimonides are universally accepted and revered. 
Indeed, Maimonides is known in the Jewish world as one of most 
important of the Rishonim or "the First Ones." 
This group of Jewish sages follows those we have previously discussed: 
the Tanna’im or "Teachers" (200 BCE to 100 CE) who are quoted in 
the Mishnah; the Amora’im or "Explainers" (200 to 500), who are 
quoted in the Gemara; and the Gaonim or "Geniuses" (500 to 1038) 
who were the masters of the post-Talmudic Babylonian academies. The 
Rishonim (1038 to 1439) added significantly to Jewish scholarship. 
In addition to Maimonides, among the most famous of the Rishonim 
was the French rabbi, Shlomo ben Yitzchak, known the world over by 
his acronym -- Rashi. 
Rashi 
A question may be asked here, how did Jews end up in France? 
First of all, some Jews settled already some 1,000 years earlier in the 
far-flung outposts of the Roman Empire. But for a long time these 
Jewish settlements were small. The expansion came through some 
interesting quirks of fate. 
Jewish tradition has it that in the 8th century Charlemagne, the King of 
the Franks, seeing how helpful Jews were to the Muslims, asked the 
caliph to send him a few rabbis, knowing that once he had rabbis more 
Jews would follow. 
Additionally, Jews were frequently kidnapped by pirates who knew that 
their fellow Jews would pay handsomely to redeem them. A small 
group of French Jews put up a lot of money to redeem Rabbi Nosson 
HaBavli in just such circumstances on the condition that he come and 
start a yeshiva in their community in France -- which he did. 
Rashi, the most famous of the French rabbis was born Solomon Ben 
Isaac in 1040 in France, though he was sent to study in a yeshiva in 
Germany. 
After he completed his studies, Rashi returned to France and settled in 
his hometown of Troyes. Just like Maimonides, he refused to make 
money from his Torah knowledge, earning a living instead from several 
vineyards that he owned. 
Rashi had an absolutely encyclopedic knowledge of the Torah. He took 
it upon himself to answer some of the most obvious questions that come 
up when reading the text. This is why today so many editions of the 
Torah include his explanations alongside the text. 
The other thing that Rashi did was to write a commentary on the entire 
Babylonian Talmud. Today this commentary appears on the "inner" 
margin of virtually every Talmudic page. We find his explanations 
indispensable because as we move further and further away from 
Mount Sinai, it becomes harder and harder to understand the nuances 
of Jewish law. 
Rashi did not have sons, but he did have two very famous daughters, 
Miriam and Yocheved, whom he educated in the Talmud. Rashi's 
daughters married great scholars and fathered great scholars. Rashi's 
sons-in-law, his students, and his descendants became part of a group 
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of scholars that is known as the Ba'alei HaTosfos, meaning "Masters of 
Addition." The Ba'alei HaTosfos added commentary to the Talmud 
which is featured on the "outer" margin of every Talmudic page. The 
best known of this group is Rashi's grandson, Rabbi Jacob ben Meir, 
also known as Rabbeinu Ta'am. 
Rashi lived until 1105 and he survived the first Crusade, which saw the 
slaughter of about 30% of the Jews of Europe. 
According to Jewish tradition, he met one of the leaders of the Crusade, 
the French nobleman Godfrey de Bouillon. As Godfrey embarked on 
the Crusade to liberate the Holy Land from the Muslims, Rashi told him 
that he would succeed but that he would come back home with only 
two horses. In response, Godfrey vowed that if Rashi's prediction was 
wrong, he'd kill him upon his return. 
As it happened, Godfrey came back home from the Crusade with only 
three horses, but as he entered the archway to the city of Troyes, the 
center stone of the arch fell and killed one of them. 
Next we will see just what role Godfrey de Bouillon played in the 
Crusades and how this shameful period in history came about. 
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48 Ways to Wisdom 
Way #28 Protect What Is Precious 
What is the purpose of a fence? To guard and protect. If there's a hole 
in the middle of the street, then the municipality comes and erects a 
fence so no one will get hurt by falling in. The fence keeps us safe from 
danger. 
Ha'oseh siyag lid'varav literally means to "make a protective fence." 
When you find a "hole" in your life, you need a fence to avoid falling 
in, and hurting yourself and others. You have to find devices to help 
you to avoid stumbling into errors. 
We all make mistakes. But what if you find yourself making the same 
mistake again and again? For example: If you have a fight with your 
spouse and you regret it ... and do it again and regret it ... and do it again 
and regret it... 
King David said in Tehillim: "My mistakes are in front of me 
constantly." Look at your list every day and make sure it doesn't happen 
again. 
Take precautions. Figure out which fences you need -- and erect them 
today! 
Strategize 
People relate better to technical procedures than they do to vague 
dreams and aspirations. So if you have any hope of actualizing a dream, 
it needs to be concretized. Make a step-by-step, detailed plan. The more 
concrete you make your strategy, the more effectively it will work. 
Set goals, and then monitor your progress. Identify what stands in your 
way from carrying out your decision. This will help you plan a strategy 
to get around obstacles and prevent failing. 
The 48 Ways says: Life is too short to wait until after the damage is 
done to build your fence. Start now by making a list of weaknesses you 
need to correct -- like spending beyond your budget, or neglecting your 
spouse and children, or always being late. 
Whenever you make a resolution, pin yourself down. Set a date and a 
time by which you will put it into action, and write it down on your 
calendar. 
As you evolve your game plan, visualize possible pitfalls that could 
arise, and construct strategies for avoiding them. Come up with a plan 
to get around obstacles. Then if obstacles do arise, remind yourself: 
These are here for me to overcome, to strengthen my resolve and help 
me grow! 
Personal Quality Control 
Businesses must have a system for quality control. Any business will 
rapidly lose market share if some products are shoddy, even if the 
others are perfect. 
Throughout our lives, we cannot allow our performance level to shift 
every time we run into a problem. The key to success is to remain 
consistent. People who go through constant mood swings -- up one day, 
down the next -- have a much harder time achieving goals and 
sustaining relationships. 

That's where the fence comes in. Without clear lines of demarcation, 
human beings can come up with all types of twisted logic to rationalize 
what they want to do. For example, "my case is an exception," or "it 
won't affect me," etc. 
When we objectively set a fence, then at the moment of temptation, the 
door for rationalization is closed. Either something is permitted or it's 
not. There's no room for debate or subjectivity to color our reasoning. 
Fences are needed most in those areas where the physical pull can 
override our objectivity. 
Devise a method to ensure that whatever you do never falls below a 
standard commensurate with your abilities and goals. Set standards of 
excellence and hold yourself to them. 
Protect Your Confidence 
A key "fence" is to resolve that when you undertake something, you are 
totally committed to carrying it out. 
Every time you fail to follow through with a decision or an idea, you 
suffer not only from the waste of time, but the lack of self-confidence 
this creates. It wears away at your sense of credibility. After a while, 
you won't even make the effort anymore. 
Ask yourself at which point you usually lose your inspiration to carry 
out a decision. Then set up a system that will make it difficult for you 
to back out. 
To build confidence, choose things from your "to-do" list, even some 
small, non-time-consuming items. Completing 10 smaller items will 
boost your confidence more than one big item. And your success with 
the smaller items will give you added confidence to tackle the big ones! 
Self esteem is the fuel that drives us to greatness. Don't let yours slide. 
What could be more valuable? It's worth protecting! 
The Spiritual Accounting System 
The best fence against wasting your life is Cheshbon HaNefesh -- 
"spiritual accounting." You need a regular system to evaluate how well 
you performed and take stock of where you stand. 
Every night before going to bed, look back at that day's events, and 
evaluate where you gained and lost. Then make a plan so the next day 
will be more productive. 
Ask yourself: 
• What did I accomplish today? 
• Did I accomplish what I intended? 
• How am I going to improve for tomorrow? 
• What are my strengths and weaknesses? 
• What's my profit? What's my loss? 
• How far have I come in my long-term goals? 
• What's holding me back from growing? 
Track down your own Achilles heel -- whether it be laziness, or envy, 
or bad temper. Concentrate on that and remind yourself, "This is the 
enemy." Get angry at your own stupidities, and utilize that anger as 
motivation to make changes. 
Travel Ahead Of Yourself 
If you're traveling to Europe, you'll of course first read a travel guide to 
find out what to expect. You don't just "show up" -- you don't want to 
miss all kinds of sites and experiences! 
The same is true about life. Someone who just "shows up" is left in the 
dark about what life has to offer. The more you're prepared, the better 
your ability to improvise according to the circumstances. So sit down 
and plan your life. (And don't forget lots of contingencies!) 
"Travel ahead of yourself" also means look into the distant future. The 
Sages teach that "the wise man's eyes are in front of his head." This 
means that a wise person does not waste time obsessing about past 
mistakes, but looks ahead to see how to correct them. When you're 70, 
what do you want to look back on and see that you've accomplished? If 
you knew that you have one day left to live, you'd be asking: "Who am 
I? What is life all about?" 
It's too late then. Ask now. 
Enlist The Help Of Others 
We're not alone. Many people have gone through the exact same 
predicaments. Some have succeeded in overcoming the obstacles, 
while others are still struggling. But all have insights and advice from 
which we can benefit, and they are usually more than happy to help out. 
A good way to erect a fence is to hire a friendly "nudnik." Ask a friend 
to point out every time you take more than one piece of cake, or nibble 
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in-between meals -- or cross over whatever line you've drawn for 
yourself. 
You can even set up a penalty system. Tell the nudnik: "If you catch 
me biting my nails, then I'll pay you $50." At $50 a bite, you'll probably 
break your habit long before you break your bank account! 
The Sages teach: "Two are better than one. When one falls, the second 
picks him up." When things get tough, look for a support system. There 
is power in numbers. 
Build A Fence From Society's Ills 
A foundation of freedom is the ability to elevate ourselves above the 
lowest common denominator on the street. Everyone has felt the 
sensory assault of billboards, gratuitous talk-radio, immodest fashions, 
and violence on TV. 
Before a person eats, he washes his hands to make sure that he doesn't 
consume any dirt or germs. So too, one who is concerned with his 
spiritual health is discriminating about all forms of consumption: which 
movies to watch, which friends to spend time with, and what standards 
of business ethics to uphold. 
The streets are filled with a multitude of options. But we should not 
consume indiscriminately. Avoid the mistakes that humanity makes as 
a whole. For example, many people: 
-- don't appreciate what they have 

-- think that financial success means you're a good person 
-- don't like to make decisions and take responsibility 
-- don't know what they're living for. 
The 48 Ways says: Set boundaries for yourself. Think before you 
consume. Freedom is the ability to say: "I choose not to partake." 
Why Is "Building Fences" An Ingredient In Wisdom? 
• Life is difficult. When you have tough work, you need tough 
tools 
• If you don't protect yourself, you'll lose self-confidence and 
give up on life. 
• Wage war with strategy. Make a plan to know where you're 
going. 
• Don't try to do it all alone. Enlist the help of others. 
• Protect your values from the onslaught of society. 
• Maintain high standards and implement a method to check 
yourself. 
• Given the opportunity to rationalize, many will "distort reason 
to indulge desires." 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
. 
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Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Emor 
A series of Rashi-comments that grapples with understanding a difficulty in 
the Torah by means of both p'shat and drash. 
Vayikra 23:16 
"Until the morrow of the seventh week you shall count fifty days and you 
shall bring a new meal-offering to Hashem." 
Rashi 
"The seventh Sabbath. Rashi: As the Targum has it: The seventh week. 
Until the morrow of the seventh week: Rashi: [Until,] but not including [the 
fiftieth day] and they are, thus, forty nine days. 
Fifty days and you shall bring a new meal offering to Hashem: Rashi: On 
the fiftieth day you shall bring it. I say this is the midrashic interpretation. 
But its p'shat is: Until the morrow of the seventh week - which is the fiftieth 
day - you shall count. This is an inverted verse." 
What is Rashi Saying? 
Rashi offers two interpretations for this verse. The first he labels as midrash, 
the second as p'shat. It is not readily apparent why one is more drash than 
the other, since neither interpretation takes the verse as it is ordinarily 
translated (see our translation of the verse above). 
Nevertheless, both interpretations come to answer Rashi's implicit question. 
What is it? 
Hint: Look at the previous verse and compare it to ours. 
What Is Bothering Rashi ? 
An Answer: The previous verse says "You shall count for yourselves - from 
the morrow of the rest day (Pesach), from the day on which you will bring 
the omer wave-offering - seven weeks; they shall be complete." Seven 
weeks is seven times seven days, which equals 49 days. Yet our verse seems 
to say "Until the morrow of the seventh week you shall count fifty days ..." 
A blatant contradiction. How can these two apparently contradictory verses 
be reconciled? 
This is what is bothering Rashi. 
How do his interpretations answer this problem? 

Hint: Look closely at his dibbur hamaschil and compare these words with 
those in the Torah verse. 
Understanding Rashi 
An Answer: In the Torah, the esnachta (comma) is under the word "day," 
meaning this is a stop. With this in mind, the verse reads: "Until the morrow 
after the seventh week count fifty days. [new sentence] And you shall bring 
a new meal-offering to Hashem." Thus, the word "chamishim" is a cardinal 
number (fifty). However Rashi breaks up the verse differently, he puts the 
comma earlier, under the word "you shall count." According to Rashi, both 
in drash and p'shat, the word "chamishim" is an ordinal number (fiftieth). 
The verse now reads according to the drash: "Until the morrow after the 
seventh week count. [new sentence] On the fiftieth day offer a new meal-
offering to Hashem." Now there is no contradiction. Both verse 15 and our 
verse 16, mean we are to count only 49 days, then on the fiftieth day we are 
to offer the new offering. 
"But Its P'shat Is ...." 
After the midrashic interpretation, Rashi offers what he considers to be the 
p'shat interpretation. As opposed to the midrash, his p'shat interpretation 
puts the words "fiftieth day" together with the first part of the verse: "Until 
the morrow after the seventh week - which is the fiftieth day - [then] you 
shall bring a new meal-offering." Note that these interpretations in Rashi, 
both the drash and the p'shat, while they differ as to where they place the 
comma, both translate "chamishim" as "fiftieth." This avoids the 
contradiction that would have existed were the word translated as "fifty." 
P'shat and Drash in Rashi 
It remains to be understood why, in Rashi's eyes, one of these interpretations 
is p'shat and one is drash, since neither interpret the verse the way it is 
simply translated, i.e. ...count fifty days. And you shall offer ..." 
Can you differentiate between p'shat and drash here? 
An Answer: In both interpretations, Rashi introduces changes in the text. 
Let us compare these changes and see if we can determine the difference 
between p'shat and drash in this way. 
Drash: 
1) Fifty days is connected with the second half of the verse (ignoring the 
esnachta) 
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2) The Hebrew words "chamishim yom" are reversed to "b'yom 
hachamishim." 
P'shat: 
1) Fifty days is connected with first part of the verse (in accordance with 
the esnachta) 
2) The Hebrew words "chamishim yom" are reversed to "yom chamishim." 
3) Likewise, "tisperu chamishim yom" are reversed to "yom chamishim 
tisperu." 
(This is what Rashi calls an "inverted verse") 
Can you see now why one is considered p'shat the other drash? 
Understanding P'shat and Drash 
An Answer: In both interpretations words are reversed. So this is not a 
difference. The main difference is that one interprets the verse according to 
the musical notes (called trop), the esnachta, and while the other 
interpretation ( the midrash) ignores the esnachta. Rashi is telling us that 
p'shat must fit in with the musical notes; if it doesn't, the interpretation must 
be considered drash. 
"I Say This Is the Midrashic Interpretation" 
This is a strange statement. (In fact, some Rashi texts do not have these 
words) What does Rashi mean "I say this is a midrash"? Either it is or it is 
not a midrash! It would not seem to be up to Rashi to determine if this 
interpretation is a midrash. Rashi's midrashic sources for his commentary 
on Leviticus are one of the following: The midrash-halacha "Toras 
Cohanim"; the midrash -haggada "Vayikra Rabba" or the Talmud. When 
Rashi quotes a midrash, he certainly knows where he found it. Why then 
does he say "I say this is a midrash"? 
But, lo and behold, Rashi's first interpretation, which he calls midrashic, is 
not found anywhere in the midrash! 
An Important Lesson 
If Rashi is not citing a midrash, why does he call it a midrash? The answer 
is that the term midrash refers to a mode of interpretation, which is not 
p'shat. Rashi is saying that this interpretation (the one that ignores the 
esnachta) is a midrash-type interpretation - even though it is not one of the 
recorded midrashim of the Sages. As we pointed out above, Rashi calls the 
interpretation that does follow the musical notes, p'shat. 
"A Reversed Verse" 
In Hebrew the term is "mikra mesuras" which means literally a "castrated 
verse." It can mean either a verse that leaves out a word, usually one that is 
self-understood or a verse that has some words reversed, as in our case. The 
"mikra mesuras" occurs frequently in the Torah. Because of its frequency, 
Rashi does not consider this to be sufficient reason to consider such a verse 
as non-p'shat. 
Shabbat Shalom, Avigdor Bonchek 
A second series of What's Bothering Rashi? will come out IY"H during the holidays. Those who want to make a dedication for the volumes can contact me at 
Drbonchek@gmail.com This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel  
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Parsha Encounters 
Parshas Emor – “And I Shal l be Sanctified” 
By Rabbi Daniel Yarmush 
16 Iyar 5777 May 13, 2017 
A Project Of Chicago Community Kollel 
In this week’s parshah we find the mitzvah of kiddush Hashem, 
sanctifying the name of Hashem. While the complete fulfillment of this 
mitzvah is accomplished only when a Jew gives up his life for the sake 
of Hashem, the Mishnah Berurah tells us of a much more common 
application. Every time one recites kedushah he should intend to fulfill 
the mitzvah of “v’nikdashti b’soch B’nei Yisroel - and I shall be 
sanctified among B’nei Yisroel.” 
Rav Shimshon Pincus zt”l prefaces his discussion of the aspect of 
kedushah which can be compared to giving up one’s life for Hashem 
with an explanation of the concept of giving up one’s life. Nothing in 
this world takes precedence over one’s own life, even someone else’s 
life. As a matter of fact, if someone is walking in a desert together with 
the greatest sage in the world and has enough water for only one person, 
he should keep the water for himself. The fact that at times one is 
obligated to give up his life indicates that there is an entity which rises 
entirely above the physicality of this world. In light of that Being, life 
itself loses its significance completely. That Being is the Creator of all 
that we see, the One who transcends time and space. 
The archives of the Spanish Inquisition include a record of the last 
incidence of burning at the stake to take place in Spain. The three 

“perpetrators” were tied to posts at a slight distance from the pyre. The 
cruelty of the inhuman inquisitors was at its peak. The guilty parties 
were to be burned alive very slowly, their deaths witnessed by tens of 
thousands. Nearby stood a “merciful” priest, crucifix in hand, waiting 
for a signal. If a prisoner raised his hand even a bit, he would be given 
a chance to ‘repent’ and be killed in a less cruel manner. The pyre was 
lit and the burning began. May we be saved from the ability to imagine 
the excruciating torture endured by these holy people! At one point, 
Raphael Wallis, one of the three kedoshim, raised his hand slightly; the 
pain was simply unbearable. The priest approached excitedly. 
Suddenly, Catalina Terongi, another of the three, screamed loudly: 
“Don’t give in! They can only burn our clothes; they can’t touch our 
souls!” Though she herself was suffering terribly, she rose above her 
humanity and its limitations. Raphael waved the priest away and the 
three shining souls soon joined their Father in Heaven. 
These people are among the many of Klal Yisroel who rose above the 
world in its physical entirety. It is true that generally, nothing in the 
world stands in the way of preserving one’s life. But at specific times 
the “world” in all its greatness becomes relatively meaningless, like a 
set of clothes compared to a life of eternal bliss. 
Rav Pincus explains how this understanding is relevant to reciting 
kedushah. Essentially, we should live our lives the way these people 
gave up theirs. We should assign no value to the physical world when 
it is conflict with the spiritual world. If we really lived this way, we 
would be perfect people. We would never sin and we would perform 
exclusively the highest form of mitzvos. 
Since we are humans, living this way constantly is only a dream. Many 
times we fall and we fail, and we succumb to the callings of the fake 
“real world.” During kedushah we express that this is not who we want 
to be. We place our feet together like angels. We lift ourselves up off 
the ground and we train our eyes toward the heavens (see S.A. 125, 2) 
to show our yearning to rise above. We say “Kadosh, kadosh, kadosh, 
Hashem Tzivakos – Holy, holy, holy, is Hashem, Master of legions.” 
The three times indicate boundlessness. There is no end to how elevated 
and exalted Hashem is above this world. Yet, “the world is filled with 
His glory,” we on this world have the ability to connect to that endless 
purity. That is what we truly wish we could do every second of our lives. 
The Mishnah Berurah (125, 5) quotes from the Sefer Heichalos that 
Hashem requests, “Tell my children what I do at the time when they 
sanctify and say ‘kadosh, kadosh, kadosh,’ and teach them that their 
eyes should be lifted above to the Beis Hamikdash and they should lift 
themselves up for I have no pleasure in the world like that moment that 
their eyes are trained on Mine and Mine on theirs.” At that time, I “take 
hold of my heavenly throne which has on it the figure of Yaakov and I 
hug it and kiss it and remember their merits and hasten their 
redemption.” The fact that we yearn to rise above and elevate ourselves 
brings the greatest pleasure to Hashem. 
Rabbi Yarmush is a full-time member of the kollel. 
 

Chicago Community Kollel 

Halacha Encounters 
Shabbos Visits To The Sick And Mourners 
By Rabbi Henoch Plotnik 
The mitzvos of visiting the sick (bikur cholim) and comforting the mourner 
(nichum aveilim) are hallmarks of Klal Yisrael’s devotion to those in need 
of chizuk. Furthermore, those who observe these mitzvos are “going in His 
ways” by emulating the middos of Hashem, and are even fulfilling 
“v’ahavta l’reiacha kamocha” as the Rambam writes in Hilchos Aveil. 
Sometimes, visiting on a weekday is neither feasible nor practical and it is 
more convenient to perform these chasodim on Shabbos. Two issues arise 
in such scenarios. Firstly, is the mitzvah appropriate in the first place? 
Secondly, how should the standard nusach be altered, due to the inherent 
nature of the theme of tefillah and request that accompanies these two 
mitzvos? Indeed, the Gemara (Shabbos 12A) tells us that Chazal only 
begrudgingly allowed these mitzvos to be performed on Shabbos due to the 
potential interference with oneg Shabbos. 
The Shulchan Aruch dedicates one paragraph to these halachos (Orach 
Chaim 287) and paskens very straightforwardly that it is permissible to go. 
However, the nusach of brachah for the mevaker choleh should be changed 
to “Shabbos he m’liz’ok… v’rachamav merubim v’shivto v’shalom.” The 
Rema adds that the custom is to omit “v’rachamov…” Interestingly, despite 
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the Mishnah Berurah’s seeming concurrence with the Rema to omit 
“v’rachamav,”in his sefer Ahavas Chessed (3:3) the Chofetz Chaim writes 
that it should be said, like the opinion of the Mechaber. By the same token, 
upon visiting an avel, the Mishnah Berurah (287:3) quotes the nusach 
mentioned in Acharonim “Shabbos he m’l’nacheim u’nechamah krovah 
lavo.” The Magen Avraham allows for the standard “Hamakom…” nusach. 
Although technically it is permissible, the Sha’arei Teshuvah brings in the 
name of the Machzik Brachah (quoting chachmei mussar) that if one can, 
he should avoid bikur cholim on Shabbos. This is so because the ultimate 
mitzvah is not merely to pay a visit, but to provide for the needs of the 
choleh, which may not be possible on Shabbos. Nonetheless, if someone is 
too busy to go during the week and he knows his friend will appreciate the 
visit, he is still performing a mitzvah and should go. One exception would 
be a case where the visitor has a very sensitive nature and seeing his friend 
would cause him agony, thereby impacting his own oneg Shabbos. The 
Bi’ur Halachah adds that if he knows he can offer advice in dealing with 
the illness and give chizuk to the choleh, he is performing a mitzvah rabbah, 
a great mitzvah, by going on Shabbos. The Maharsha writes that the 
statement, “Shabbos he m’liz’ok u’refuah krovah lavo” is actually a 
brachah in and of itself. The power of Shabbos and our special adherence 
in maintaining its spirit of joy and happiness can protect the choleh as much 
as any weekday tefillah might have done. In the same vein, the sefer Iyun 
Ya’akov adds that since one who keeps Shabbos properly merits forgiveness 
from all his sins, this will act as a merit to bring him refuah. 
There is a widespread custom that when an aveil R”l comes to shul Friday 
night during shivah, he remains outside the sanctuary until the tzibbur is 
about to begin “Mizmor shir l’yom haShabbos.” He then enters to the words 
“Hamakom yenacheim.” The Mishnah Berurah, quoting the Pri Megadim, 
writes that once the tzibbur was mekabel Shabbos by reciting Mizmor Shir, 
this procedure should not be done, because it now becomes a public display 
of mourning on Shabbos (aveilus b’farhesya), which is forbidden. The 
gabbai can only approach the aveil privately and offer his condolences, 
without pronouncing the customary “Let us go out towards the aveil,”or 
some similar nusach. R’ Shlomo Zalman Auerbach zt”l (quoted in Shemiras 
Shabbos K’Hilchasa, ch. 65, note 90) feels that since nowadays the tzibbur 
accepts Shabbos at “Bo’i V’Shalom,” this minhag is incorrect, for we run 
into the same problem of aveilus in public on Shabbos. Only in previous 
generations when the recital of “L’cha Dodi” was not as universally 
accepted as part of the davening as it is today, was the tzibbur mekabel 
Shabbos at Mizmor Shir. For that matter, simply davening after sunset 
creates the same problem, as it is already Shabbos regardless of what is 
being said during davening. This is quite the norm, except when accepting 
“early Shabbos.” Indeed, some communities do not have the minhag to 
publicly welcome the aveil presumably due to the above issue. 
A related concern arises in communities where the aveil changes his seat 
even on Shabbos. (This practice is the subject of a machlokes haposkim.) R’ 
Shlomo Zalman zt”l feels that if the aveil makes his entrance into shul 
Friday and goes straight to his “new” seat, he is making a public display of 
aveilus. Preferably, Shabbos morning he should get to shul early and sit in 
his new place before everyone else shows up, thereby mitigating the 
problem to a large degree. 
In general, Shabbos was given with the opportunity and obligation to bask 
in the joy of this special day. Aside from the positive mitzvos associated 
with oneg Shabbos such as the seudos and zemiros, we need to be on guard 
to retain that positive ruach by not allowing negative or sad topics to enter 
our conversation. Sefer Chassidim warns against sharing sad news (see M.B. 
307:3). Reading sad news, even in chareidi publications, is not a Shabbos 
activity and should be avoided. One should refrain from crying as well as it 
is not in the spirit of Shabbos (Shulchan Aruch 288:2). Although the Rema 
permits crying if it relieves one’s agony, the Taz holds that the only 
permissible crying is one of d’veikus, such as the crying Rabbi Akiva would 
do when reciting Shir Hashirim, as mentioned in the Zohar. Such emotions 
are not in conflict with oneg Shabbos and are worth emulating. 
A most incredible anecdote is quoted in the sefer Hame’oros Hagedolim 
(R’ Chaim Zaitchik zt”l’s collection of stories of the giants of mussar) about 
how gedolei Yisroel were able to control their emotions in line with the 
mandates of halachah. In his old age, the Alter of Slabodka, Rav Nosson 
Tzvi Finkel zt”l, got wind of the petirah of his son Hagaon R’ Moshe zt”l 
(who had been in failing health) over the Yom Tov of Succos. (This 
occurred despite the family’s effort to keep the news from him out of fear 
for his own delicate health.) He asked for a volume of Shulchan Aruch, 

Hilchos Yom Tov, and perused the pages for some time before closing the 
sefer, seemingly unsatisfied. When asked what he was seeking, he replied 
that he knows the Shulchan Aruch allows crying on Shabbos if it will relieve 
one’s pain but wasn’t familiar with such a leniency on Yom Tov, so he set 
out to research the halachah. He could not find a heter so he resolved to 
enjoy the Yom Tov, dancing at hakafos and all! Only after Simchas Torah 
did he allow his uncontrollable grief to show. Such was the level of our 
leaders, the tzaddikim who perfected themselves through the study of 
mussar. 
We should certainly invest our efforts to enhance our Shabbosos and 
Yomim Tovim with the oneg they deserve, with hearts full of joy and 
happiness. 
Rabbi Plotnik, an alumnus of the kollel is a rebbi at Yeshivas Meor HaTorah 
and rav of Bais Tefilah 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
Vol. 24 No. 28 
This issue is sponsored l'iluy Nishmas Gavriel ben Yitzchak z"l by his 
children t.n.tz.v.h. 
Parshas Emor - Sefiras Ho'Omer 
Although the counting of the Omer was initially a Torah-ordained 
mitzvah, nowadays, in the absence of the Beis-Ha'Mikdash, it is 
presumed by most poskim, to be only mi'de'Rabbonon. This is because 
the Torah links the counting of the Omer to the bringing of the Korban 
Omer, the barley sacrifice cut on the second night of Pesach - thus 
coinciding with the counting of the Omer - and brought the following 
morning. Hence the minhag to pray, after each day's counting, for the 
rebuilding of the Beis Ha'mikdosh and the reinstatement of the Avodah 
in the Beis-Ha'mikdosh, is an indirect plea to G-d to revert to the old 
system, whereby the counting of the Omer, together with the bringing 
of the Omer, will once again become a Torah-law, instead of a 
Rabbinical one. The connection between the bringing of the Omer and 
the counting might well appear to be no more than a coincidental one, 
based on the fact that it is called "Sefiras ho'Omer". To better 
understand the real connection, we need to take a closer look at the 
mitzvah of the Korban Omer and that in turn, can be enhanced if we 
compare it to the mitzvah of the "Shtei ha'lechem" brought on Shevu'os. 
In fact, the very contents of the two Korbonos will help to reveal, on the 
one hand, the marked difference between them and on the other, their 
close relationship. 
The Omer consisted of plain barley-flour, whereas the Sh'tei ha'Lechem 
comprised two baked wheat-loaves. The former thus resembled animal 
food, symbolising the animal-state which characterized the Jews after 
they left Egypt - before the giving of the Torah, whereas the latter 
resembled human food, portraying them in their new status of the ideal 
human-being, a status they attained after they had received the Torah. 
Torah, and Torah alone, has the power to transform that human animal 
into the sort of perfect human-being that G-d had in mind when He 
created the world. 
The transformation from animal into man is an immense one and it 
requires timely and extensive preparation. Above all, it is vital to the 
receiving of the Torah, since to give the Torah to animals can be likened 
to placing "a golden ring into the nose of a pig!" How could G-d 
possibly hand over such a holy and beautiful Torah to those who will 
only defile it? 
Therefore, the Jewish people were given a seven-week transition period 
in which to elevate themselves from animal to man. During this time, 
they counted not only days, but also levels of purity and character-
development. Consequently, by the 49th day (from Pesach to Shevu'os) 
they had risen from supreme animals on Pesach to super human-beings 
on Shevu'os. This idea is comparable to the Chanukah lights, where we 
kindle one additional light each night to conform with the opinion of 
Beis-Hillel, because in "Holy matters, we always increase rather than 
decrease". Sanctity comes through elevation - gradual elevation and 
gradual improvement. It is by adding a little each day that one ultimately 
reaches the greatest heights. The 8th day of Chanukah denotes the 
super-natural, for the powers of nature are embodied in the number 7, 
those of the super-natural in 8. 
And it is the same with the numbers 49 (7 x 7) and 50. It is through 
working on oneself for 49 days, rising level by level, day by day, that 
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one actually transforms oneself into a perfect human being by the 50th 
day, Shevu'os, when one is ready to accept the laws and ways of the 
Torah in totality and to adopt a supernatural life-style. On Shevu'os, we 
changed from being sophisticated animals, governed by natural instincts 
and desires, to become supernatural human-beings with full control 
over those very same instincts and desires. 
It is no mere coincidence that the counting of the Omer and the bringing 
of the Omer coincide, since, between them, they symbolise man's initial 
status of sophisticated animal (the Omer) and the beginning of his 
ascent towards the level of super human-being (the counting), and the 
ultimate achievement which he finally realises on Shevu'os, after 49 
days of counting and self-development. 
The word "sefirah" means counting, but it also means "to shine", as 
"Sapphire". That is symbolised by the two wheat-loaves brought on 
Shevu'os, when the "light of G-d" within man (his Neshomoh) was 
switched on, and the transformation from animal to man was complete. 
Links - Emor and Kedoshim 
The Parshah of Kedoshim deals with the mitzvos asei that cause Yisrael 
to be holy and the mitzvos lo sa'asei that defile them and detract from 
their sanctity. The Parshah of Emor does much the same thing with 
regard to the Kohanim. Since they were chosen to serve in the Beis-
Ha'mikdash, they are expected to be on a higher plane of holiness, to 
which end they were given additional mitzvos - which, after all, are the 
source of Kedushah, to which the text of birchos ha'mitzvos attests. 
And, like Yisrael, they were also commanded special negative 
commands, regarding matters which will detract from their sanctity, 
should they transgress them. 
The latter half of Kedoshim lists those mitzvos lo sa'asei that defile 
Yisrael and strip them of their sanctity, and the Parshah concludes with 
the prohibition of Ov and Yi'doni, two kinds of witchcraft which carry 
the death-penalty. 
Emor begins with the warning that a Kohen should not render himself 
tomei for a dead person. 
From the difference between these two la'avin we can perceive the 
different levels of kedushah between a Yisrael and a Kohen. For a 
Yisroel to lose his Kedushah it requires chayvei koreis (the Parshah of 
arayos which precedes the la'av of Ov and Yid'oni) and chayvei miysos 
beis-din (Ov and Yid'oni), whereas the Kedushah of a Kohen becomes 
defiled by a plain la'av - just touching or even being under the same roof 
as a dead man. Clearly the kedushah of a Kohen is far more refined than 
that of a Yisrael. 
That, in a nutshell, is probably what the Ibn Ezra means when he writes 
"After warning the whole of Yisrael, Kohanim included, to be holy, the 
Torah sets about warning the Kohanim to be careful of additional 
matters since they are servants of G-d. 
The Ba'al Ha'turim links the two Parshiyos like this: when Yisrael need 
to know the future, they should not turn to witches and sorcerers, but to 
the Kohanim, i.e. the Kohen Godol, who wears the Choshen Mishpot, 
which contains the Urim ve'Tumim, a means of telling the future which 
the Torah permits. In that way, regarding matters of national importance 
(security etc.), they have access to the future using a pure source, rather 
than the impure sources that the Torah loathes. 
He also quotes R. Levi, who perceives a reference to King Sha'ul, who 
asked the witch of Ov for a prediction about the forthcoming war, when 
he should have asked the Urim ve'Tumim. 
This Medrash evidently disagrees with the Chazal which explains that 
King Sha'ul did consult the Urim ve'Tumim.The Urim ve'Tumim failed 
to respond however, because King Sha'ul had killed the 80 inhabitants 
of Nov, the city of Kohanim. And that is precisely the way the Medrash 
Tanchumah explains the connection between the two Parshiyos. This is 
what he writes:- 
R. Yehoshua from Sichnin quoted R. Yehoshua ben Levi: Hakodosh 
Boruch Hu showed Moshe the various generations together with their 
leaders. He showed him Sha'ul Ha'melech and his sons falling before 
the sword, at which Moshe exclaimed: "Ribono shel Olom, should the 
first King of Yisroel die by the sword?" Hakodosh Boruch Hu replied, 
"Say to the Kohanim, the sons of Aharon" - they are the ones who were 
killed by Sha'ul, and they are the ones who prosecuted Sha'ul and caused 
his downfall (as predicted by the Ba'alas Ov, when the Urim ve'Tumim 
failed to reply because King Sha'ul had killed the city of Kohanim, i.e. 

the failure of the Urim ve'Tumim to reply is interpreted as the 
Kohanim's prosecution of King Sha'ul for killing the city of Nov). 
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Chamishoh Mi Yodei'a 
5 Questions On The Weekly Sedrah - Parshas Emor - Bs"D 
Please send your answers and comments to: Sholom613@Rogers.Com 
1) Ch. 21, v. 8: "V'kidashto" - If a Kohein does not want to be treated in 
a preferential manner, are we still required to do so? 
2) Ch. 23, v. 2: "DA'BEIR el bnei Yisroel v'omarto a'lei'hem eileh 
mo'a'dei Hashem" - The term DIBUR connotes tough words. Why is there 
a need for tough words as an introduction to the Yomim Tovim? 
3) Ch. 23, v. 2,3: "Mo'a'dei Hashem asher tik'r'u, u'va'yom hashvii 
Shabbas Shabbosone" - How does Shabbos fit in with the Yomim Tovim 
that "tik'r'u," - you shall announce?" Rabbi Yonoson Eibeschitz answers that 
by the Rabbinical Court deciding which day is the beginning of the new 
month, Shabbos is affected. The sacrifices that are brought in honour of the 
Holidays affect the sanctity of Shabbos, since otherwise prohibited 
activities such as slaughtering and burning of the animals body parts, takes 
place on Yom Tov that falls on a Shabbos. 
It is obvious how Shovuos, Rosh Hashonoh, Yom Kippur, Sukos, and 
Shmini Atzeres affect Shabbos if they coincide with it. However, how does 
Pesach affect Shabbos? It is only seven days long by Biblical level of law, 
and thus always has one day coinciding with Shabbos. As well its sacrifices 
are the same each of its seven days. If so, it seems that there is no difference 
which day of the week Pesach begins as far as affecting Shabbos. 
4) Ch. 23, v. 15: "Usfartem lochem ...... sheva shabosos t'mimos" - This 
is the mitzvoh to count 49 days from the day of bringing the Omer offering 
until Shovuos. Why don't we make a "shehecheyonu" blessing when 
commencing this mitzvoh? 
5) Ch. 23, v. 21: "Ukro'sem b'etzem hayom ha'zeh mikro kodesh 
yi'h'yeh lochem" - Why does this verse duplicate the CALLING of the 
Yom Tov, using both the word "ukro'sem" and "mikro?" Also, what is the 
intention of "b'etzem hayom hazeh," - in this very day? 
Answers: 
#1 Rashi says that one is required to sanctify a Kohein, even against the 
Kohein's will. The Rambam in his Sefer Hamitzvos likewise writes that we 
must still do so. The Shulchan Oruch O.Ch. #128 writes that we need not 
give him special treatment. It seems that these two opinions are mentioned 
in the Tosefta Sanhedrin chapter 3, which says, "If a Kohein wishes to bathe 
with other people in the public bathhouse he may do so. Rabbi Yehudoh 
says that he may not, as per the word in our verse "v'kidashto." 
#2 The Rambam in hilchos Yom Tov 6:20 mentions that with the 
merrymaking of Yom Tov a person's guard against his evil inclination is 
down and he should therefore be extra careful to avoid the temptation of 
sinning. There is therefore a need to preface the Yomim Tovim with a 
warning, DA'BEIR. (Dvash V'cholov) 
#3 1) The slaughtering of the Paschal lamb on the fourteenth of Nison 
overrides the prohibition of Shabbos. Setting the first day of Pesach to begin 
on a Sunday will cause the desecration of Shabbos. 
2) The cutting and processing of the Minchas Ho'omer involve acts that 
desecrate the Shabbos. This takes place on the second day of Pesach. Thus, 
if the first day of Pesach falls on a Friday rather than Thursday or Shabbos, 
Shabbos will be overridden by the processing of the Minchas Ho'omer. 
#4 1) We only say the "shehecheyonu" blessing on an occasion of 
happiness. The counting of the Omer reminds us that the Beis Hamikdosh 
no longer exists, as the mitzvoh is only Rabbinical today. (Baal Hamo'ore) 
2) Since this mitzvoh is only done as a remembrance of what took place at 
the time the Beis Hamikdosh was standing, it is not intrinsically a 
Rabbinical form of the original Torah mitzvoh, so the "shehecheyonu" 
blessing is not said. (Ra"n) 
3) Since if one missed counting at night may make it up by day, saying the 
words "lazman HA"ZEH" is inappropriate. (Ra"n) 
4) Since this mitzvoh is only a preparation for another mitzvoh, that of 
bringing "bikurim" on Shovuos, it does not deserve the "shehecheyonu" 
blessing. (Avudrohom) 
#5 Rabbi Elozor Moshe Horowitz zt"l, Rov of Pinsk, answers that the verse 
alludes to the ruling of the Tu'rei Zohov in his one line preface to O.Ch. 
#474, that on the eve of Shovuos one should not make "kiddush" early, 
before it is completely night, so as not to contravene the requirement to have 
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seven FULL weeks from the beginning of the "sefiroh" before the advent of 
Shovuos. This is alluded to by the words "ukro'sem b'etzem hayom ha'zeh," 
- and you shall herald in the Yom Tov ON THIS VERY DAY, by making 
"kiddush," and not any earlier. However, "tosfos Yom Tov" may be added, 
as this is independent of "kiddush." Thus the verse ends, "mikro kodesh 
yi'h'yeh lochem," - calling this day holy early by making "tosfos Yom Tov" 
is for you, without mentioning "b'etzem hayom ha'zeh." 
A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Chasidic Insights 
Chasidic Insights Parshas Emor From 5764 Bs"D 
For sponsorships and advertising opportunities, send e-mail 
to:Sholom613@Rogers.Com 
Ch. 21, v. 1: "Emor el haKohanim bnei Aharon" - Tell the Kohanim that 
they are "bnei Aharon," and that they should act accordingly. The gemara 
Yoma 71b relates that usually right after Yom Kippur great crowds would 
escort the Kohein Godol back to his home after a very full day of service in 
the Beis Hamikdosh. One year the crowds spotted Shmi'oh and Avtalion 
leaving the Mikdosh area and they left the Kohein Godol and escorted 
Shmi'oh and Avtalion. The Kohein Godol, smarting from this, made a snide 
remark to these two great sages, pointing out their humble origins, as they 
were descendants of converts. Shmi'oh and Avtalion remarked, "May the 
sons of converts come in peace who behave as the sons of Aharon should, 
ahead of the sons of Aharon who don't." (Chasam Sofer) 
Ch. 23, v. 2: "Mo'adei Hashem asher tik'r'u osom" - Celebrating 
Shabbos requires no "mikro kodesh," calling for sanctity. It is like a son 
who needs no invitation to join his father the king for a royal feast. Yom 
Tov requires an invitation. It is like the king's son's friends. They may not 
just come along with the king's son to the royal feast. This requires an 
invitation. (Holy Zohar) 
Ch. 23, v. 2: "Mikro'ei kodesh" - The Yomim Tovim call out to a person 
to sanctify himself. (Chidushei HoRi"m) 
Alternatively, one should read about the Yom Tov so that he will fully 
appreciate its message. (Nirreh li) 
Ch. 23, v. 15: "Usfartem lochem .. t'mimos" - Lochem connotes for your 
benefit, as in "lech l'cho," upon which Rashi comments, "l'tovos'cho 
l'haanos'cho," for your good for your benefit. "Usfartem," and purify 
yourselves, from the word source "sapir," and it will be for your benefit in 
your preparation for the receiving of the Holy Torah. This is why the verse 
ends with "t'mimos," that the purification process shall be thorough and 
complete. (Haksav V'hakaboloh) 
Ch. 23, v. 27: "Ach be'ossor lachodesh ha'zeh" - The words "ach" and 
"ha'zeh" seem superfluous. These words teach us that we should view Yom 
Kippur as happening only, "ach," this one time, "ha'zeh," and not as an 
annual occurrence. With this outlook we would surely repent fully. (Beis 
Osher) 
Ch. 23, v. 32: "B'sishoh lachodesh" - Even though the Torah gives us the 
9th of Tishrei as the day to afflict our souls, our Rabbis teach that the 
intention of the verse is to eat and drink on the 9th of Tishrei (gemara Yoma 
81b). Indeed, the cantellation for these two words is "mahapach pashta," the 
opposite of the simple straightforward. (Rabbi Gavriel Gestetner Gava"d of 
Sambathely) 
Ch. 23, v. 40: "Pri eitz hodor" - A chosid of the Holy Admor Rabbi 
Yechezkeil Shraga of Shinov boastfully announced that he had the most 
beautiful esrog in town. The Holy Admor told him that his esrog was posul, 
not valid. The chosid was incredulous and brought his esrog to the Rebbe 
and asked what was wrong with it. The Rebbe took it and removed the 
pitum, which was cleverly held together with the rest of the esrog with a 
very fine pin. The Rebbe said, "I was sure that your esrog was posul because 
the esrog brings to humility, not boastfulness, as indicated by the first letters 
of 'Al T'vi'eini Regel Gaavoh,' whose letters spell esrog." 
Ch. 23, v. 40: "Kapos t'morim" - This is the lulov, spelled Lamed-Vov-
Lamed-Veis, the first letters as "V'ta'heir Li'beineu L'ov'd'cho Be'emes." 
(M'oroh Shel Torah) 
Ch. 24, v. 19: "V'ish ki yi'tein moom baamiso kaasher ossoh kein 
yei'osseh lo" - If one criticizes another, saying that he has a blemish, just 
as he has done to that person will be done to him, i.e. he will also be 
criticized for having the same shortcoming, as per the dictum "kol haposeil 
b'moomo foseil" (gemara Kidushin 70a). (Rabbi Y.Y. Tarlavski) 
A Gutten Shabbos Kodesh. 
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Oroh V'Simchoh 
Oroh V'simchoh - Meshech Chochmoh On Parshas Emor Bs"D 
Ch. 21, v. 2: "L'imo u'l'oviv" - Here by the regular Kohein, where the 
Torah permits defiling oneself to a deceased parent the Torah mentions 
a mother first, to indicate that even when the Kohein's father is still 
living he may defile himself to his mother. One might have thought that 
this would only be permitted when the Kohein's father is no longer 
living and in some circumstances his mother has no one else to involve 
himself with her burial except for her son the Kohein. 
By the case of the Kohein Godol's parents death, where the Torah 
prohibits his defiling himself (21:11), the Torah first mentions his father 
to tell you that even if the Kohein Godol's father has already died, his 
son may not defile himself to his mother, even though her husband is 
not alive to tend to her burial needs. (Meshech Chochmoh) 
Ch. 21, v. 9: "Es ovihoh hee m'chaleles bo'eish tisoreif" - The gemara 
Makos 2a tells us that if witnesses are found guilty of lying in the 
manner called "hazomoh", the Torah mandates a reciprocal punishment. 
The gemara Sanhedrin 90a says that if witnesses were caught lying 
about the daughter of a Kohein having committed adultery, they do not 
receive the punishment of the Kohein's daughter, "sreifoh," but rather 
the punishment which would be meted out to the adulterer who has 
committed this sin, "chenek." This is derived from the word "l'ochiv" in 
Dvorim 19:19. 
The Meshech Chochmoh explains that since the Torah stresses that 
when a Kohein's daughter commits this sin, it is not only a blemish upon 
her, but also a great disgrace for her father, once found innocent, the 
Torah does not want to reciprocate with the punishment for adultery 
which is administered uniquely to the daughter of a Kohein. The fanfare 
created by killing by way of "sreifoh," even if applied to the false 
witnesses, would advertise that the Kohein's daughter was accused of 
this terrible sin, and would undeservedly heap shame upon the Kohein. 
Therefore the false witnesses receive the punishment reserved for the 
man and not the woman. 
Ch. 23, v. 3: "Shabbos hee laShem b'chole moshvoseichem" - What 
do we learn from the words "b'chole moshvoseichem" - in all your 
dwellings? Rashi (Mechilta #217) on parshas Mishpotim (23:12) writes 
that since "shmitoh" is called "Shabbos," we might incorrectly conclude 
that there is no addition to the sanctity of "shmitoh Shabbos" and the 
prohibition against work on the weekly Shabbos does not apply. 
Therefore Shabbos is placed right after "shmitoh" to teach us that 
Shabbos restrictions still apply. Indeed, the Saducees misinterpreted the 
Torah and derived from the words "bechorish uvakotzir tishbose" 
(Shmos 34:21) that one is required to keep the Shabbos holy only when 
there is a Shabbos restriction to not plow nor to harvest. During the 
"shmitoh" year when there is a prohibition to plow or harvest every day 
of the week there is no Shabbos (gemara Horios 4b). Following their 
mistaken reasoning, Shabbos would still apply outside of Eretz Yisroel 
even on a "shmitoh" year, as plowing and harvesting are always 
permitted outside of Eretz Yisroel. We would thus have the anomaly of 
having Shabbos outside of Eretz Yisroel during a "shmitoh" year, while 
there would be no Shabbos in Eretz Yisroel. The Torah is teaching us 
that the ruling of the Saducees is false, by stating that Shabbos applies 
"b'chole moshvoseichem," in all your dwellings, whether they be in or 
outside of Eretz Yisroel. (Meshech Chochmoh) 
Ch. 23, v. 11,15: "Mimochoras haShabbos y'ni'fenu hakohein, 
Usfartem lochem mimochoras haShabbos" - On the morning after 
the Shabbos the Kohein should wave it, And you shall count for 
yourselves from the morning after the Shabbos - Rashi (gemara 
M'nochos 65b) says that the word "Shabbos" in these verses means the 
first day of Pesach. The gemara M'nochos 65b-66a brings no less than 
8 proofs that "Shabbos" means the first day of Pesach, and not Shabbos 
the 7th day of the week, contrary to the incorrect position of the 
Saducees. Why indeed does the Torah express itself with the word 
"Shabbos," rather than simply stating "mimochoras haPesach" or the 
like? 
1) Shabbos means cessation. We count the days of the week as the first 
day, the second day, etc., until we reach Shabbos. We then start again 
from the first day. Thus Shabbos brings to an end and ceases the 
previous count and the following day is the beginning of a new count. 
The requirement to start counting from the day after the first day of 
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Pesach justifiably gives it the nature of Shabbos and therefore the same 
appellation. (Mahara"l of Prague in Gur Aryeh) 
2) The Rambam in hilchos chometz u'matzoh 7:1 writes that from the 
words "Zochor es ha'yom ha'zeh asher y'tzo'sem miMitzrayim" (Shmos 
13:3) we derive that it is a mitzvoh on the first night of Pesach to relate 
the miracles and exodus which took place on this night, similar to that 
which is written, "Zochor es yom haShabbos l'kadsho (Shmos 20:8)." 
What is the intention of the Rambam in equating Pesach to Shabbos 
because of the common word ZOCHOR found by both? One can view 
the calendar anniversary of a Yom Tov as a commemoration of that 
which has taken place in the ancient past. However, regarding Pesach, 
we say in the Hagodoh, "Chayov odom liros es atzmo k'ilu hu yotzo 
miMitzrayim," - It is incumbent upon a person to consider himself as 
one who has personally left Egypt. The Rambam's text in the Hagodoh 
is, "k'ilu hu yotzo ATTOH," - as if he has NOW left. This is not a 
commemorative vicarious experience, but rather it should be considered 
as our personal event. Shabbos likewise is not a commemoration. It is 
our active testimony that Hashem made the world in six days and ceased 
from further creation on the seventh. This might be the intention of the 
Rambam in his comparison. Perhaps this is also the reason the Torah 
calls Pesach Shabbos, to teach us that the Pesach experience is to be 
viewed as our own present-day occurrence. (Nirreh li) 
3) If the verse were to say either "mimochoras haCHAG" or 
"mimochoras haMO'EID" we would mistakenly understand this to 
mean the day after the 7 day holiday of Pesach ends. If the verse were 
to say "mimochoras haPESACH" we would still incorrectly interpret 
this to mean the morning after sacrificing the Paschal lamb, the 15th of 
Nison, as we find in Bmidbar 33:3, "Mimochoras haPesach yotzu vnei 
Yisroel." By saying "mimochoras haShabbos" it is clear that the 
intention is the day following the day of restriction from work, the 16th 
of Nison. (Malbi"m) 
Shaa'rei Aharon asks that it still remains to be explained why the verse 
didn't say "mimochoras Yom (Tov) horishon shel Pesach." Perhaps this 
can be answered by saying that the first Pesach lasted only one day so 
there was no second section of Yom Tov, and although here we are 
discussing Pesach for later generations, the Torah did not want to 
express itself in a manner that is not consistent with the original Pesach, 
the forerunner for all later P'sochim. 
4) Since the verse is discussing an offering in the Beis Hamikdosh, there 
is no difference between Shabbos and Yom Tov. Although regarding 
our own activities there is the difference of the leniency of "ochel 
nefesh," and that is why Yom Tov is sometimes called "Shabbosone" 
with the added diminutive letters Vov-Nun (Vayikroh 23:24,29), in the 
Beis Hamikdosh there is no difference, as any sacrifice that is a 
requirement and has a set time is to be processed even at the expense of 
the laws of Shabbos. (Abarbenel and N'tzi"v in Haa'meik Dovor) This 
explanation is more readily understood in verse 11 where we have the 
command to bring the "omer" offerings, but in verse 15, where the thrust 
is the mitzvoh of counting, even though the verse uses the day of the 
offerings as the starting point for counting, this is less well understood. 
5) As long as the bnei Yisroel were in Egypt they were in a defiled 
environment. This ended on the 15th of Nison, the day they left Egypt. 
They then began counting days and weeks of purity, in preparation for 
receiving the Holy Torah. Therefore this day is called Shabbos, 
meaning the day of cessation of defilement. (Ohr Hachaim Hakodosh) 
6) We derive from the words "reishis k'tzirchem" - the first of your 
harvest - in the previous verse, that one may not begin to harvest his 
crop until the "omer" offering is brought (gemara M'nochos 71a). Not 
harvesting is one aspect of not pursuing normal agricultural activities. 
This restraint is called "Shabbos" in Vayikroh 25:2, "V'shovsoh ho'oretz 
SHABBOS laShem." Since the day before the "omer" offering is 
brought still has this restriction, it is called "Shabbos." (Rabbi S.R. 
Hirsch) 
7) In "kiddush" of Shabbos we say that Shabbos is "Zeicher litzias 
Mitzroyim." In what way is Shabbos a reminder of the exodus from 
Egypt? The Mahara"l of Prague in G'vuros Hashem chapter #44 writes 
that a day of rest is only appropriate for one who has a clearly defined 
direction and goal. Gentiles do not have this and they are therefore 
forbidden to set aside a regular day of rest, "aku"m sheshovas chayov 
misoh" (gemara Sanhedrin 58b). It is only by virtue of Hashem's taking 
us out of Egypt to serve him that we have Divine direction and goals. 

This intertwining of Shabbos and Pesach gives Pesach the title of 
Shabbos, as it is the source of our being allowed (and required) to cease 
from many worldly pursuits. (Nirreh li) 
8) One is responsible to have his leavened food cease to exist by the 
15th of Nison, as expressed in the verse, "Ba'yom horishon TASHBISU 
s'ore mibo'teichem" (Shmos 12:15). "Mimochoras haShabbos" means 
the morning after you cause your "chometz" to CEASE to exist. 
(Haksav V'hakaboloh and Meshech Chochmoh) I have a bit of difficulty 
understanding this because the verse of "tashbisu" refers to the 14th of 
Nison. Perhaps because during the first half of the day "chometz" is 
permitted, the 14th is not considered a day of cessation, even though the 
mitzvoh takes place during that day. 
9) By analyzing and comparing the laws of Shabbos and Yom Tov, we 
find that Yom Tov is a holiday that allow us to involve others in serving 
Hashem with us in unison. For example, it is permitted to cook and bake 
on Yom Tov itself. It is also permitted to carry food items ("ho'il" allows 
for other items as well) from one domain to another. These two 
leniencies allow us to accommodate guests in joining us in our meals 
even if we had no prior notice. This allows for joining in a group in the 
service of Hashem in celebrating Yom Tov. Shabbos has a different 
character. The above-mentioned leniencies do not exist. Shabbos is the 
service of Hashem as individuals, although the service of each 
individual is towards the same goal, somewhat like the individual 
spokes of a wheel that all lead to one central point. 
However, the Pesach in Egypt had the characteristics of Shabbos, as 
there was a restriction to leave one's home (Shmos 12:22). In 
remembrance of the unique character of the original Pesach the Torah 
calls its first day Shabbos. (Meshech Chochmoh) 
10) The year since creation of this command was 2449. This is the 17th 
year in the 127th cycle of 19 year cycles. The 17th year is "m'uberres," 
i.e. it has 13 months. Given that the bnei Yisroel left Egypt on a 
Thursday, and applying some other rules of when specific Yomim 
Tovim can and cannot fall on certain days of the week, we find that the 
first day of Pesach of year 2449 fell on Shabbos. (Droshos HoRavi"l in 
Yad Shluchoh) 
This still does not explain why this day is not expressed as Pesach or 
"chag." As well, it is misleading for future years. 
11) Before the giving of the Torah calendar days ran from daybreak to 
daybreak. Thus when the bnei Yisroel were commanded to "process the 
Pesach offering," meaning to consume it (This is contrary to the Malbim 
mentioned earlier in #3), it referred to the night but it was still the 14th 
of Nison. "Mimochoras haPesach" of eating the Paschal lamb would 
mean on the 15th of Nison. Our verse was transmitted before the second 
Pesach. When our verse mentions "mimochoras haShabbos," again 
referring to the day after consuming the Paschal lamb, it refers to the 
day after eating the lamb at night, but now that was on the 15th. Had 
our verse said "mimochoras haPesach" it would have been unclear if it 
means on the 15th as it did the previous year, or the 16th. The verse 
therefore expresses itself with "mimochoras haShabbos," the day after 
the restraint from work, which was the 15th in the previous year as well, 
and "mimochoras haShabbos" is unambiguously the 16th. 
(MVRHRH"G R' Yaakov Kamenecki) 
Ch. 23, v.31: "Kol m'lochoh lo saasu chukas olom l'doroseichem" - 
The Meshech Chochmoh asks why the verse only mentions the 
restriction to work as a statute for all time, and not the restriction to eat 
or drink. He answers that since King Shlomo waived the restriction to 
eat or drink on Yom Kippur when the Beis Hamikdosh was completed, 
the prohibition to eat and drink is not for all times. Therefore our verse 
only mentions the restriction to work as a law for all times. 
I have a bit of difficulty with this from Vayikroh 16:31 which says, 
"Shabbas Shabbosone hee lochem v'ini'sem es nafshoseichem chukas 
olom." We see the Torah mentioning that the law applies to all times 
regarding both the restraint from work and to afflict oneself (fasting). 
Perhaps the word "l'doroseichem" missing in 16:31 and appearing in 
23:31 makes a difference. 
Ch. 23, v. 32: "Shabbos shabbosone HU lochem" - In parshas 
Acharei Mose (16:31) it says "Shabbos shabbosone HEE lochem." The 
Meshech Chochmoh says that our verse refers to the DAY (DAY being 
masculine) of Yom Kippur being a day of total rest, refraining from 
even doing "m'leches ocheil nefesh," just as Shabbos is called "Shabbos 
Shabbosone" in numerous places (as in Shmos 16:23, 31:15, 35:2). The 
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verse in Acharei Mose tells us that the "shvisoh" (FEMININE), the 
refraining from activities, belongs to you. As explained by the Ra"n on 
the gemara Yoma 76a, the Torah requires more deprivation on Yom 
Kippur than just refraining from eating and drinking. Which 
deprivations these are, is given to the Rabbis to decide. This is expressed 
in the words "Shabbos Shobbosone HEE LOCHEM" that the decision 
of what is considered an appropriate "shvisoh," manner of refraining, is 
LOCHEM, is given into the hands of the Rabbis. 
Feedback And Submissions Are Appreciated. Sholom613@Rogers.Com 
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Sedrah Selections 
Sedrah Selections Parshas Emor Bs"D 
Ch. 21, v. 1,2: "Lisheiro, L'imo ul'oviv" - To his wife, To his mother 
and to his father - In the Haftorah, Yechezkeil 44:25 likewise mentions the 
exception of the Kohein's defiling himself for his relatives, but leaves out 
the Kohein's wife. This can be explained by noting that the Prophet 
Yechezkeil who was a Kohein, was told that he would not mourn his wife's 
death, "Hin'ni lokei'ach mimcho es machmad ei'necho b'ma'geifoh v'lo 
sispode v'lo sivkeh v'lo sovo dimo'secho," - Behold I take from you the lust 
of your eyes in a plague and you will not eulogize nor cry nor shed a tear. 
This refers to his wife. When there is no requirement to mourn, as is the 
case here by virtue of a directive from Hashem, there is no permission to 
defile oneself, hence Yechezkeil left out one's wife because of his personal 
experience. (Rogatchover Gaon) 
Ch. 21, v. 3: "V'laachoso .. asher lo hoysoh l'ish" - And to his sister .. 
who was not married - Rabbeinu Tam explains that the Torah prohibits a 
Kohein to defile himself to his dead sister when she was married because 
her husband, even if he was a Kohein, would attend to her burial needs. If 
so, why doesn't the Torah likewise prohibit defiling oneself to a deceased 
mother or daughter who was married? The answer is that one is not as close 
to his sister as he is to his mother or daughter. Prohibiting him to defile 
himself to them would cause the Kohein much anguish. (Abarbanel) 
Ch. 21, v. 5,6: "Lo yik'r'chu korchoh b'roshom, K'doshim yi'h'yu" - 
They shall not rip out hair of the head, Holy they shall be - Although the 
prohibition of verse 5 applies to non-Kohanim as well, here the Torah writes 
it together with numerous other Kohein targeted laws. The priests of other 
religions groomed themselves differently from the common folk. This gave 
then a visual uniqueness, separating them from laity. The most common 
practice was to shave their heads, remove their sideburns, or shave areas of 
their beard. Hashem tells the Kohanim that they should be elevated above 
the common man, not through externals, such as hairstyle, but rather 
through a meaningful internal sanctity, their behaviour. "K'doshim yi'h'yu 
lEilokeihem v'lo y'chal'lu shem Elokeihem." (Mahari"l Diskin) 
Ch. 21, v. 8: "V'kidashto ki es lechem Elokecho hu makriv" - And you 
shall sanctify him because he sacrifices bread of your G-d - Although 
the Kohein receives parts of certain sacrifices as payment for his service 
and it is human nature to not have much respect for one who is the recipient 
of your handout, be advised that he eats the bread of Hashem, not yours, as 
per the dictum "mishulchan govoah kozochu" (gemara Kidushin 52b). 
(Imrei Chein) 
Ch. 21, v. 10: "V'haKohein hagodol mei'echov" - And the Kohein who 
is elevated above his brothers - Historically there were Kohanim G'dolim 
who received their position through the Roman government, and often 
through "sold to the highest bidder." The Torah tells us that the Kohein 
Godol should receive his appointment through "echov," his brother 
Kohanim who feel that he intrinsically deserves the position. (Tiferes 
Y'honoson) 
The Medrash Tanchuma says that his elevation is by virtue of his wealth. A 
so-called enlightened person approached Baron Binyomin Zev Rothchild 
with this question: Do we see from the words of this Medrash Tanchuma 
that wealth is a significant attribute, as it is a prerequisite to the position of 
Kohein Godol? "No," responded Baron Rothchild. "It is not an intrinsic 
positive value. It is only because of the weakness of people to be 
condescending towards those who are less wealthy than they are that the 
Torah requires of us to make the Kohein Godol wealthy." (M'oroh Shel 
Torah) 
Ch. 21, v. 12: "U'min hamikdosh lo yeitzei" - And from the Sanctuary 
he shall not exit - The Torah clearly states here that the Kohein Godol not 
leave the sanctuary, nor refrain from doing the priestly service even when 
experiencing the death of the closest of kin. There is however a Rabbinic 

decree that he not do the service for fear that he might out of habit come to 
eat from the sacrifice, and this is prohibited. How can the Rabbis enact this 
prohibition according to the opinion of the Ra"n, the Ta"z, and others that 
the Rabbis do not enact a decree that is in direct contradiction to the words 
of the Torah, in our case "u'min hamokdosh lo yeitzei"? 
The fulfillment of the words of our verse could possibly only apply to Yom 
Kippur, when there is no fear that he might partake of the sacrifice, as any 
eating is prohibited. Even though this is a very narrow and incorrect 
interpretation of the verse, nevertheless, since it is of itself correct, as indeed 
on Yom Kippur he is to do the service even if the closest of kin has just 
died, we do not consider the Rabbinic decree as a contravention of the literal 
words of the Torah, and they are allowed to enact their safeguard 
prohibition. (Tomar Devorah) 
Ch. 23, v. 2: "Mikro'ei kodesh" - Callings of sanctity - The Ramban 
explains that this means that people should assemble to sanctify the day with 
prayer and praise of Hashem. It seems that the Ramban's position is that 
prayer with a congregation on Yom Tov is a Torah level mitzvoh and not 
Rabbinic. 
Ch. 23, v. 10: "El ho'oretz asher ani nosein lochem uk'tzartem es 
k'tziroh vaha'veisem es omer reishis k'tzirchem" - To the land that I 
give you and you will cut its harvest and you shall bring the omer 
offering the first of your cutting - When the congregation is asked to hold 
off using the new grain crop until after the omer offering is first given to 
Hashem, the verse stresses that I, Hashem, AM GIVING the land to you on 
an ongoing basis. Do not become comfortable with and take for granted 
your ownership of the land. It is predicated upon your complying with 
Hashem's mitzvos. Your existence in the land is otherwise very tenuous. As 
well, when you harvest, note that it is "k'tzirOH," HER harvest, the land's 
harvest, as it is not considered totally yours, as you may not harvest nor 
consume grain before bringing the omer. Only after bringing the omer does 
this verse say that it is "k'tzirCHEM," YOUR harvest. (The Holy Alshich) 
Ch. 23, v. 22: "Uvkutz'r'chem es k'tzir artz'chem" - And when you cut 
the harvest of your land - This seems to be totally out of place within the 
topic of listing Yomim Tovim. Rashi says that this question was asked by 
Rabbi Avdimi b"R Yoseif and Rashi brings his answer. Another answer is 
offered by the Mahari"l Diskin. This parsha begins with verse 15 and 
discusses the laws of bringing the meal offering of the new crop. This 
permits the bringing of meal offerings of the new crop just as the Omer 
offering permits the eating of the new grain crop of secular "chulin" food. 
Once the new crop meal offering has been brought on Shovuos make sure 
to leave over certain items of your field for the poor man so that he may 
also have items of the new crop to offer to Hashem. 
A Gutten Shabbos Kodesh. 
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Weekly Chizuk 
Lag B'omer 
Shimon Bar Yochai - Symbol Of Hope 
This coming Motzei Shabbos is Lag b'Omer. The custom of Klal Yisroel is 
to celebrate this day in honor of Rabbi Shimon bar Yochai. Generally it is 
referred to as a Hillula d'Rashbi. Many reasons have been given for this 
celebration. Many have attributed this day as being his Yahrzeit when Rabbi 
Shimon departed and went up to Heaven. However, the Chida writes a 
different reason that after losing his 24,000 talmidim, on Lag B'Omer Rabbi 
Akiva started teaching the Masters of the South, one of whom was Rebbe 
Shimon bar Yochai. 
(The following is from Rav Elimelech Biderman) 
The Gemara says that Rebbe Akiva had twelve thousand pairs of talmidim 
(24,000 students) and they all died between Pesach and Shavuos because 
they didn't honor one another. The Beis Yosef explains that they actually 
stopped dying two weeks before Shavuos, on Lag b'Omer. Therefore, the 
days of sefirah are days of mourning and Lag b'Omer is a day for 
celebrating. 
The Pri Chodosh (á"÷ñ â"öú 'éñ ç"åà) asks, why should we celebrate on Lag 
b'Omer? It is true that the students stopped dying on Lag b'Omer, but that 
is mostly because almost all the students had already perished and only five 
students remained. So what is there to be happy about? 
The Pri Chodosh answers, on this day Reb Akiva took his five remaining 
students, and he began to teach them Torah and from them Torah continues 
to live on in Klal Yisrael. This is a reason to celebrate. 
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Let's contemplate on what happened at that time. Only a few weeks before, 
Reb Akiva had twenty-four thousand talmidim. They all died. Every day 
there were hundreds of funerals. The situation was heartbreaking (for lack 
of better word). Rebbe Akiva was left with only five talmidim. But Rebbe 
Akiva didn't give up. If there are only five students left, he would teach 
them. And from them, Torah came forth to the world. 
All Torah that we have today, is essentially from those five talmidim: Rebbe 
Meir, Rebbe Yehudah, Rebbe Yossi, Rebbe Shimon and Rebbe Elazar ben 
Shamu'a. The names of these five talmidim are strewn throughout the 
Mishnah. The Zohar and Kabbalah, were authored by Rebbe Shimon and 
his talmidim. These great tannaim are the main continuation of the Oral 
Law, Torah shel b'al peh. This fortunate continuation of Torah transpired 
because Rebbe Akiva didn't lose hope, and he salvaged whatever he could 
so Torah will remain by Yidden, and not be forgotten. 
We should learn from Rebbe Akiva never to lose hope. Sometimes it seems 
like everything is destroyed, but if we don't lose hope, we can rebuild again. 
This happened after the Holocaust. The talmidei chachomim who survived 
the War didn't close shop. They built on top of the ashes, until Torah 
flourished once again. If they would have succumbed to despair, there 
wouldn't be Torah and yiddishkeit today. 
And this is the approach that everyone person should have for the issues in 
his life. Regardless whether one's problems are related to spiritual or 
worldly issues, never lose hope. Keep davening, continue trying, and you 
will see wonders. 
The Nachlas Avos tells that the Tana Yochai (Rebbe Shimon's father) was 
married for many years, and didn't have any children. Yochai decided to 
divorce and marry someone else, so he could have the mitzvah of bearing 
children. His wife heard of his plan but didn't want a divorce. She wept 
bitter tears and prayed intensely for children. 
On the night of Rosh Hashanah, Yochai had a dream. He was in a vast 
orchard where there were countless trees; some were tall, and some were 
small, some bore plentiful fruit, and some were dried up. He was leaning on 
a small dried up tree, without fruit. An angel came into the orchard, carrying 
a barrel of water and started watering some of the trees and passing up on 
others. Yochai understood that the trees represented people and whichever 
tree the angel watered, meant that this person would bear a child that year. 
How he hoped that the malach would pour some water on his sapling as 
well, so he would finally merit bearing a child. 
The malach came to Yochai's tree. But instead of pouring water from the 
barrel, instead, the angel took out a small jug of water, and poured the water 
over the tree. The tree immediately grew to a great height, sprouted flowers, 
and large, beautiful fruit grew on this tree. 
When he awoke, he told his wife about the dream. They understood that the 
dream was baring good tidings; telling them that they would have a child 
that year. 
On Motzei Rosh Hashanah, Yochai repeated his dream to his teacher, Rebbe 
Akiva. Rebbe Akiva agreed that the dream meant that they would have a 
child that year. Yochai asked, "Why didn't the angel water my tree from the 
barrel, as he watered all the other trees? What is the significance of that 
small jug filled with water?" 
Rebbe Akiva answered, "This jug wasn't filled with water. It was filled with 
your wife's tears; the tears she shed when she begged Hashem for children. 
In the merit of those tears you will bear a holy child." That year, on Shavuos, 
the Yom Tov of Kabbolas HaTorah, Rebbe Shimon bar Yochai was born. 
This story, too, is a reminder not to lose hope. We should continue davening 
and trusting in Hashem, and in the end we will receive Hashem's blessings. 
We discussed Rebbe Akiva, and we discussed Rebbe Shimon's mother, now 
let's consider Rebbe Shimon bar Yochai himself. His life story also teaches 
us that we should never give up, regardless of the situation. 
The Romans wanted to execute Rebbe Shimon bar Yochai. When he heard 
of this decree he ran away and hid in a cave where he lived secluded for 
thirteen years, together with his son, Rebbe Elazar. On Lag b'Omer we sing 
êøãäå êãåä úéð÷ íù "There you acquired your glory." It was specifically in 
that cave that Rebbe Shimon reached his unprecedented heights. Rebbe 
Shimon could have despaired and felt that all is lost. He was distant from 
the Torah centers, removed from all teachers and students. Furthermore, at 
this point, Rebbe Shimon thought that he may need to remain in the cave 
forever. He didn't know that eventually he would be able to leave. (We will 
soon write what occurred, that caused Rebbe Shimon to courageously leave 
the cave.) Living in a cave forever, doesn't seem to be very productive and 
glorious. But Rebbe Shimon continued to study Torah with all his might 

there in the cave, and it was particularly there that he reached his 
outstanding, unfathomable heights. He reached those levels, because he 
didn't lose hope. 
When did Rebbe Shimon decide that he can leave the cave? According to 
the Bavli (Shabbos 33b) Eliyahu HaNavi came and informed him that the 
Caesar had died, and the decree against him had been annulled. The 
Yerushalmi (Shvi'is 9:1) and several Medrashim supply us with a different 
story. After twelve years of living in the cave, Rebbe Shimon still wasn't 
certain that he could return home. It didn't seem safe, since the Romans were 
still after him. But one day, he left the cave for a short time, and watched a 
hunter catch birds. Rebbe Shimon was able to hear the announcements that 
were said in heaven. Sometimes, he heard heaven announce dimus (free). 
When this was said in heaven, the hunter wasn't able to catch the bird. Other 
times, he heard heaven say sapkula (caught) and the hunter caught the bird. 
This taught Rebbe Shimon a lesson in hashgachah pratis. He realized that 
even a bird isn't caught, unless Hashem decrees it. He said to his son, Rebbe 
Elazar, "If Hashem's hashgachah pratis is over the birds, He certainly has 
hashgachah pratis over us. Even a bird can't be caught without Hashem's 
decree. The Romans will certainly not be able to harm us, if it isn't Hashem's 
will." 
That is when they courageously left the cave. They weren't afraid, because 
they knew that nothing could happen to them if it wasn't Hashem's will. 
Originally, when he entered the cave he thought that he might remain there 
forever, but he never lost hope. He continued to study Torah with all his 
might. And that led to his greatness. 
We relate these stories so we can follow in the tzaddikim's ways. We must 
know that even Rebbe Shimon bar Yochai, and all tzaddikim of the past, 
had great struggles and challenges. And it is specifically because they 
passed all these tests that they reached the levels that they did. When we 
read about how Rebbe Akiva and Rebbe Shimon bar Yochai never lost 
hope, we must learn a lesson for ourselves, never to lose hope even in the 
most dire situation. On this special day of festivities in honor of Rebbe 
Shimon we should be careful of becoming so engrossed in celebrating that 
we forget the man and his teachings. It is a day to reflect on the importance 
of our holy Torah and undertake to feel the same joy in our learning and in 
Yiddishkeit as we do singing around the bonfire. 
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Peninim on the Torah 
Parashas Emor 
The Kohen who is exalted above his brethren. (21:10) 
The Kohen Gadol is described as the individual who is the most exalted 
above his brethren. Chazal define this greatness as exalted in piety, wisdom, 
handsomeness, wealth (which, if he does not have, is supplied to him), and 
strength. Obviously, the two most critical requirements are piety and 
wisdom; the other criteria are mentioned so that the average person, who 
does not look beyond the external, is still impressed. While appearance 
certainly does play a role, as does physical strength, why should wealth be 
important? Indeed, material wealth seems to be the antithesis of ruchniyos, 
spirituality. 
The Rebbe of Rizhin, zl, was a tzaddik without peer; yet, he surrounded 
himself with fabulous wealth, such that it was to the envy of everyone. All 
of his personal belongings, even his every-day cutlery, were fashioned from 
the most expensive materials. The buttons of his bekeshe, silk frock, were 
of solid gold, studded with diamonds, and his pillowcase was woven from 
pure gold thread. Prior to his petirah, passing from this world, the Rebbe 
said, "Rabbi Yehudah HaNasi attested about himself that he never 
benefitted from this world - not even the amount of a small finger. I testify 
about myself that I did not enjoy from this world - anything - not even the 
amount of a bit of thread. The reason for my grand and royal conduct was 
all l'shem Shomayim, for the sake of Heaven." 
To understand this statement, we refer to an exposition of the Rebbe 
concerning a statement in the Talmud Berachos 17b. Chazal say, "Every 
day a Heavenly Voice declares, 'The entire world is sustained because of (in 
the merit of) Chanina, My son; yet, Chanina, My son, suffices (to live) on a 
kav of charuvin, carob, from erev Shabbos to erev Shabbos (week to week, 
this is all he requires to live).'" The Rebbe asks, "What is this Chazal 
teaching us?" He explains, "The Heavenly Voice bemoans the fact that, 
while the world is sustained on the standard which seems sufficient for 
Chanina, he is to live in deprivation, feeling the constant pangs of hunger. 
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Why is this?" asks the Rebbe, "Because Chanina needs no more than a drop 
of carob to sustain himself. When the tzaddik is able to live on a little, 
everyone else is sustained on that standard. A tzaddik who demands more, 
both in food and in material accruements to support his material lifestyle, it 
will trickle down to his flock. They, too, will be sustained on such a level." 
The holy tzaddik, Horav Uri, zl, m'Strelisk, who was known as the Saraf, 
fiery one, established a chassidic court of students who represented the apex 
of spiritual devotion. They neither benefited, nor sought to benefit, from 
this world in any way. For them, it was all about ruchniyos, spirituality. It 
is related that once one of the senior Admorim, a holy, saintly Rebbe, visited 
the Saraf, and he asked him, "Why is it that your chassidim live such a life 
of physical/material deprivation? Why do you not bless them with 
parnassah b'harchavah, good, sustainable livelihood? Why should they live 
in such abject poverty?" 
Immediately, the Saraf called over a group of chassidim and said to them, 
"Here sits next to me one of the true tzaddikim, righteous persons, of our 
generation. You may request from him anything that you want. Whoever is 
in need may ask for the Rebbe's blessing." One chasid appeared and asked, 
"I would like to recite Baruch She'Amar (Morning Prayer) with the same 
feeling and devotion as the Rebbe." This was the type of chasid the Saraf 
produced; one that had no need for material wealth whatsoever. When the 
Saraf passed away, a number of his chassidim traveled to Rizhin to seek 
guidance from the Rebbe. It is important to underscore that these men were 
of a spiritual calibre without peer. Their exalted spiritual achievements were 
the consequence of a life of total devotion to spirituality. 
The chasidim presented their kvitalch, written requests, to the Rizhiner, who 
scanned them and noticed that each one requested only spiritual ascendance. 
There was not a single request for material sustenance. The Rizhiner 
returned their petitions and said, "It is written in Shulchan Aruch (Orach 
Chaim 60:5) that he who recites the first pasuk of Krias Shema without 
proper devotion and intention does not fulfill the obligation to recite Krias 
Shema, since this is the primary opportunity for Kabbolas Ole Malchus 
Shomayim, accepting upon oneself the yoke of the Heavenly Kingdom. 
Additionally, in Shulchan Aruch (57:4), it is written that he who does not 
have proper kavanah, intention, when he recites the pasuk Poseiach es 
Yadecha, 'Open up Your hand, (in Ashrei)' also does not fulfill his 
obligation. He must repeat his request. This teaches us that it is not enough 
to ask only for spirituality. One must also see to it that his material needs 
are addressed!" 
The Kohen who is exalted above his brethren… he shall not come near 
any dead person; he shall not contaminate himself to his father or his 
mother. (21:10,11) 
The Chassidic Masters posit that the Kohen Gadol is prohibited from 
defiling himself ritually (metamei) to relatives - including even his parents, 
because, as the individual who stands at the spiritual helm of the nation, he 
should feel equally close to all Jews. The concept of "family" should not 
apply to him, since all of Klal Yisrael is his family. This is, of course, a very 
noble concept to which an individual who climbs the ladder of spiritual 
ascendency should aspire. Veritably, feeling a stronger sense of closeness 
to one's family is entirely normal. The Ohaiv Yisrael, Horav David, zl, 
m'Lelov, would bemoan, "How can people refer to me as a tzaddik, 
righteous person, if, in fact, I feel closer to my son and immediate family 
than I do to others?" Once, Rav David's son became gravely ill, causing his 
entire community of followers to pray fervently for his return to health. The 
chassidim loved Rav David; they knew that he acutely felt their pain. Thus, 
they reciprocated. They kept praying in prayer groups 24/7 until the doctor 
informed them that the danger had passed; he was on the road to recovery. 
The community's representatives came to Rav David's house to wish him a 
Shehechiyanu and found him immersed in sadness, crying profusely. They 
immediately asked what was wrong. Amid his tears he replied, "If anyone 
else would have taken ill, would you have gone to such extreme length to 
pray on his behalf? No! You did this only for my son. Should I not cry?" 
The Rebbe was certainly appreciative of the efforts on behalf of his son. He 
was concerned, however, that other Jews could not hope to have a support 
system such as he had. I think it boils down to reciprocity. 
Students/chassidim feel close to their Rebbe because he feels close to them. 
The Lelover was an extremely warm and caring person whose students were 
his life. Thus, they reciprocated. Should it necessarily be this way, or should 
the students' relationship be in return for the material, the Torah and ethics 
that the Rebbe is imparting to them? For that matter, should a child's 
relationship with a parent depend on how "nice" the parent is to him/her, or 

should it be so because the parent partners with Hashem in the child's 
creation? Undoubtedly, the Torah that we study should catalyze our love, 
but, due to the fact that we are human beings, subject to the whims of human 
nature, it would require very mature students and children to rise to such 
"spiritual appreciation." 
Love for a son or a student can, at times, overshadow all else. One becomes 
so obsessed with pride over his son's/daughter's success that he forgets that 
the fellow with whom he is speaking either has no children or has not been 
fortunate in raising them properly. Arrogating over others does not 
necessarily have to be about material blessing. One can be the recipient of 
incredible spiritual blessing and unknowingly, without thinking, rub 
someone's face in the dirt with his comments. 
The young (Horav) Zelig Reuven Bergis was an outstanding genius, whose 
hasmadah, diligence in Torah study, was legendary. As a young boy, he 
longed to go to yeshivah gedolah where there were Torah giants from whom 
he could expand his erudition in Torah. His parents wanted the best for their 
son, and they began contemplating the merits of each yeshivah. It came 
down to two yeshivos: Mir and Volozhin, both outstanding schools whose 
leadership was without peer. It was a personal proclivity which one would 
best serve the needs of their budding young scholar. Finally, Rav Tzvi 
Bergis turned to his son and said, "My child, the decision is yours. We will 
abide by it. I ask one favor: please do not inform me of your decision. 
Simply pick the yeshivah of your choice, travel there, settle yourself, and, 
in a few months, when all is well, you will drop us a line telling us where 
you are and how you are doing." 
Rav Tzvi saw the look of incredulity in his son's eyes, so he explained the 
reason behind his strange request. "My son, your mother and I realize 
Hashem's blessing in granting us such a son as you. Your superior mind and 
outstanding desire for learning has enabled you to leave for yeshivah at an 
age at which other boys are still playing games. Most people are not so 
fortunate. Some have no children. Others have children that are not yeshivah 
material, and yet others, either do not have the wherewithal or the desire to 
spend what they should to provide for a yeshivah education. So, you see, 
we raise up our hands to Heaven with incredible hakoras hatov, gratitude. 
On the Shabbos after you leave, I will go to shul, and people are going to 
ask, "Where is Reuven?" My friends have sons who are wonderful, lovely 
young men, who are working as an apprentice or simply are not yeshivah 
material. If I tell them that you went to Volozhin or Mir, which are today's 
preeminent yeshivos, they will feel a twinge of jealousy. Why would I want 
to cause another Jew pain? Now, however, when they ask me where you 
are, I will say I told you to look for a yeshivah. I honestly do not know 
where my son is presently. I will be telling the truth and not offending 
anyone. Later on, they will forget about it and you can write to me." 
A father's love for his son was superseded by his sensitivity for other Jew's 
feelings. 
These are the appointed Festivals of Hashem, the holy convocations… in 
the first month… in the afternoon is the time of the Pesach-offering to 
Hashem. (23:4,5) 
In his Chorev (23), Horav S.R. Hirsch, zl, explains why the Festivals, the 
Yamim Tovim, are referred to in the Torah as Moadim, which means 
appointed times. He writes, 'The Moadim summon us to submit ourselves 
entirely to the contemplation and inner realization of those ideals which lie 
at their foundation. The Moadim are days which stand out from among the 
other days of the year. They summon us from our everyday life to halt and 
to dedicate all of our spiritual activities to them. They (the Moadim) give us 
the spirit, power, and sanctity for the future by reviving those ideas upon 
which our whole life is based." 
We have noticed one common misconception with regard to the Moadim - 
and all consecrated milestone occasions, for that matter. We are under the 
impression that we celebrate the time period designated as Pesach (for 
example) because we were liberated from Egypt at that time. The liberation 
was the reason for Pesach; thus, these days became a Moed, time of meeting 
with Hashem. This is the misconception. When Hashem created the world, 
He infused specific periods with a unique character, i.e., 
freedom/rejuvenation; exile/mourning; joy/festivity, etc. During those 
periods in which a certain spiritual character prevails, Hashem performed 
specific miracles and occurrences endemic to the "times." Thus, since the 
month of Nissan is mesugal, a preordained time for rejuvenation and 
freedom, it was the perfect time to redeem the Jews from Egypt. This 
concept is reiterated both by the Chassidic masters and Ethicists. The period 
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of time and its character were the precursors for the events that occurred at 
that time. 
Since the first Moed (following Shabbos) cited by the Torah is Pesach, we 
will use it as the paradigm for establishing the relationship between the 
"time" and the designated moed. The days which we call Pesach comprised 
a special period in the spiritual cosmos even before the Jews were redeemed 
from Egypt. Avraham Avinu triumphed over the four mighty kings on the 
first night of Pesach. It was on this night that Hashem "visited" Lavan and 
warned him not to harm Yaakov Avinu. It was also on this night that 
Hashem warned Avimelech not to touch Sarah Imeinu. (The source for this 
dateline is the piyut in the Haggadah - V'chein vayehi ba'chatzi halaylah.) 
Yitzchak Avinu blessed Yaakov Avinu on the first night of Pesach. 
Avraham was informed on Pesach night that Yitzchak would be born. 
Indeed, Yitzchak was born on Pesach night. 
Apparently, the days that we traditionally celebrate as Pesach have great 
spiritual significance - a significance which predates Pesach! Horav 
Elimelech Biderman, Shlita, quotes Horav Levi Yitzchak Berdichever, zl, 
who says that these are days on which Hashem reveals His love for His 
People and bestows His goodness on them. The first day of Pesach is most 
mesugal, appropriate, for this spiritual flow of beneficence. Pesach is a time 
for miracles. Thus, rather than yetzias Mitzrayim, the Egyptian exodus, 
being identified as the reason that we celebrate Pesach on Nissan 15, it is 
just the opposite. Pesach occurred when it did because this period of time is 
most appropriate for it. On Pesach, Hashem's love for His children is more 
pronounced. 
The Levlover Rebbe goes on to say that many miracles happen to us in the 
merit of the holy Seder which we celebrate on Pesach night. When we are 
informed of a time in which Hashem is especially close to us, we should 
take advantage of this news. The Zohar teaches that on Pesach night 
Hashem Himself, together with His Ministering Angels, visits every Jewish 
home and listens to their recital of the Pesach story. Imagine if He comes 
and our "story" is lacking, our involvement in sharing it with our family is 
deficient. Need I say more? Horav Shimon Shkop, zl, would say nothing at 
the Seder but words of Torah, due to the presence of the Shechinah, Divine 
Presence. 
One stipulation must be noted. While the Seder night is a night designated 
for miracles, and the opportunity to avail oneself of this good fortune is open 
to everyone, in order to merit a fortuitous result, one must invest effort. 
Without effort, it is like having the keys to a car that has no gas. If one does 
not fill the tank - he is going nowhere. 
Horav Leible Eiger, zl, observes that we eat an egg on Pesach night for a 
variety of reasons. He suggests a powerful implication to be derived from 
the egg. Just as an egg has the potential to become a chicken when it is 
warmed under a hen, likewise, many great and wonderful things can happen 
to us on this night. We must, however, bring the warmth, our enthusiasm 
and joy, to the Seder; otherwise, it will remain an egg, unrealized potential. 
The moment is ripe; the opportunity is there. We must seize the moment! 
The son of a Yisraeli woman went out - and he was the son of an Egyptian 
man… the name of his mother was Shlomis bas Divri. (24:10,11) 
Chazal (Midrash Rabbah, Vayikra 32) state that Klal Yisrael was redeemed 
from Egypt due to its high standard of morality. Indeed, not one Jewish man 
or woman was involved with an Egyptian, except for Shlomis bas Divri, 
who is singled out in the Torah. This is our Torah's way of teaching that no 
other Jew or Jewess had sinned. A powerful statement, attested to by the 
Torah. How did they do it? It is not as if Klal Yisrael was perfect. Veritably, 
the people clung steadfast to certain traditions and lifestyles, but to rise 
above the moral turpitude that was the symbol of Egyptian culture 
demanded superhuman commitment. From where did they derive this 
extraordinary adherence to morality? 
Horav Chaim Kamil, zl, quotes the Talmud Megillah 29, where Rabbi 
Shimon bar Yochai states that, wherever the Jewish people have been 
exiled, Hashem's Divine Presence has accompanied them. This was 
especially true in Egypt. The Maharasha questions the proof from Egypt, 
since it was obvious that Hashem revealed Himself often to Moshe 
Rabbeinu and Aharon in Egypt. He explains that Egypt was unique in that 
the bar of gilui Shechinah, the revelation of Hashem's Presence, was raised 
there to the point that it was on a scale equitable with the Divine Presence 
in the Mishkan and the Bais Hamikdash. This now applies everywhere that 
we have made our home. Hashem is always there with us. (Perhaps some of 
us must look a little harder.) 

We now understand Klal Yisrael's secret for success during the Egyptian 
exodus. V'Hi sheamdah l'aavoseinu, it was the Shechinah accompanying 
our ancestors in Egypt that protected them from falling into moral 
bankruptcy. They did not defile themselves due to the merit that the 
Shechinah was among them. With this in mind, we can never say that we 
are unable to cope with the spiritual challenges that confront us in galus, 
exile. We are not alone. We have Hashem in our midst. Can we ask for 
more? Do we need more than the ultimate siyata diShmaya, Divine 
Assistance, of Hashem's Presence? 
We often feel lost in a generation whose societal culture has descended to 
such a nadir of depravity that it would probably be the envy of the 
Egyptians. While it is true that Torah study is thriving like never before, the 
challenges to one's spirituality presented by various media and technology 
- in tandem with a society in which everything goes - is like nothing we, as 
a people, have ever experienced. Knowing that Hashem is with us in this 
last galus is encouraging. 
L'sitcha Elyon relates that Horav Baruch Ber Leibowitz, zl, Kaminitzer 
Rosh Yeshivah and author of Bircas Shmuel, once spoke to an assembly of 
yeshivah students concerning the spiritual descendacy of the generations 
(yeridas ha'doros). He quoted David Hamelech's enjoinment to his son 
Shlomo (Hamelech): "Towards the children of Barzillai… act with 
kindness, and they shall be among those who eat at your table, for, in this 
way, they befriended me when I fled from Avshalom, your brother" 
(Melachim 1,2:7). This is an enormous reward for the little food they shared 
with him! For this reason, they have the merit of being guests at the king's 
table and having ready access to him at all times? 
The Rosh Yeshivah began by bemoaning the spiritual difficulties that 
confront the yeshivah student on an almost daily basis. On the other hand, 
the opportunity for spiritual growth at such a time is unparalleled, quite like 
David Hamelech's predicament, compelled to flee for his life lest Avshalom 
overtake him; indeed, he was a prisoner in his own country. While people 
respect the king, they fear the repercussions from the king's enemies, lest 
they allow the king into their home, lest they show him any form of favor. 
It is specifically at such a time that he who opens his door for the king - 
even if he gives him very little - earns exalted eventual reward! This is what 
Barzillai did - and this is why he was so rewarded. It was all in the timing. 
There was an unparalleled window of opportunity - and he seized the 
moment! 
"This is the situation in our generation," declared the Rosh Yeshivah. "It is 
the generation of Ikvesa d'Moshicha, (the heel of Moshiach). Every ben 
Torah who toils diligently to study and teach, to observe and perform, 
regardless of its negligible value in comparison to (what was expected and 
performed in) previous generations, is sufficient for him to be among those 
who gaze upon the King and eat at His Table!" It is a time for seizing the 
moment. This could also be the reason for the unique siyata diShmaya that 
we are accorded today, unlike any other previous time. 
When the Chafetz Chaim, zl, visited Yeshivas Toras Chesed in Lodz, 
Poland, the Rosh Yeshivah, Horav Sender Diskin, zl, asked the venerable 
sage to speak words of inspiration to the students. The Chafetz Chaim 
acquiesced. "I have always been troubled," he began, "and I have ruminated 
over this a number of times. The saintly gaon, Horav Akiva Eiger, zl, lived 
not long ago. Yet, in greatness in Torah, he is without peer. It is obvious 
from his responsa and novellae that his Torah study was blessed with 
unusual siyata diShmaya. His questions are earth-shattering; his expositions 
are so brilliantly put together that they bring boundless joy to those who 
study his words. I have wondered what was the secret - the reason - for such 
siyata diShmaya, which is unfounded in the generation preceding him - or 
after him. Why did he merit to become a gaon among gaonim? 
"I have thought about this very much, and I have arrived at one conclusion. 
During the generation of Rav Akiva Eiger, the scourge of the Haskalah, 
Enlightenment, reared its ugly head (author's translation). The apostasy and 
heresy which they spawned were devastating, destroying the lives of many 
of our unsuspecting co-religionists. The shuls were emptied; yeshivos were 
closed due to lack of attendance (anyone who studied Torah was labeled a 
primitive parasite). The Torah was cast aside to a corner, like a pitiful 
orphan. It was specifically in this generation, when the study of Torah had 
waned so miserably, that Rav Akiva Eiger rose to prominence. Every 
generation is allotted a certain amount of siyata diShmaya. He was there to 
take extra portions - because, sadly, no one else came forward." 
The Chafetz Chaim concluded, "Today, it is not much different. We are 
living in a time when those who hate the Torah will do anything to prevent 
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the ben Torah from achieving his goals. The siyata diShmaya out there is 
multifold and available to whoever seizes the opportunity! He will be 
blessed by Hashem with uncanny success in Torah!" 
Va'ani Tefillah 
Ki mocheil v'soleiach Atah. For You pardon and forgive. 
Interestingly, we first ask Hashem for slichah, forgiveness (s'lach lanu), 
followed by our request for His pardon (m'chal lanu). Yet, when we 
conclude our petition, we praise Hashem as mocheil v'soleiach, He Who 
pardons and forgives. The sequence is altered. Why? Iyun Tefillah explains 
that, when we petition Hashem, we commence with slichah, forgiveness; it 
is casual. It is only afterwards that we present our intense request m'chal 
lanu, pardon us. At the conclusion, we are praising G-d. It is, thus, 
appropriate to laud His greater attribute: the ability to pardon, to do away 
with rebellious sin. We then mention His lesser attribute of soleiach, which 
He employs in addressing lesser sins. 
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Rabbi Ben Zion Sobel 

Torah MiTzion 
Emor 
"You shall not desecrate My holy Name, rather I should be sanctified 
among the Children of Israel; I am Hashem Who sanctifies you" 
(Vayikra 22:32). 
Rabbi Chaim Chizkiyahu Medini was a phenomenal Torah scholar. His 
remarkable work, the Sedei Chemed, is a many-volume encyclopedia 
of the Talmud and its commentaries. In pre-computer days, to memorize 
so much information was almost supernatural. The following fantastic 
story, which I heard from Reb Shalom Shvadron zt"l, enlightens us as 
to why he was blessed with so much siyata diShemaya (Heavenly 
assistance). 
When Rabbi Medini was a young man, he studied Torah in a Kolel (an 
advanced Judaic studies program for married men) which was 
supported by one of the rich men in his hometown. The Kolel consisted 
of a small group of avrechim (young, married men); all of whom were 
Torah scholars in their own right; but Reb Chizkiyahu was recognized 
by all as the brightest among them. Well, not really by all. Actually, 
there was one avrech among them who suffered from very bad character 
traits, and he was extremely jealous of the stature attributed to him. He 
always tried to convince the others that Chizkiyahu was not really as 
great as people believed. But to no avail. On the contrary, Chizkiyahu's 
impeccable reputation, both as a scholar and as a pious, devout servant 
of Hashem, seemed to grow bigger day by day. The envious avrech 
looked for an opportunity to besmirch his name. One day, he got his 
chance. 
The benefactor of the Kolel used to pray together with the young men 
whom he supported. He was very proud of his group and of the great 
privilege which he had to be the one to sponsor them and, accordingly, 
to share in the merit of all of their learning and service of Hashem. In 
this world too, he saw manifold blessings in his business dealings, 
which he attributed to the merit of the avrechim who prayed for his 
success. He, too, recognized that young Chizkiyahu was the greatest 
among them and was destined to be one of the great Rabbis of the 
generation. Consequently, he always bestowed upon him special 
honors. 
One day, the benefactor told his group that he would be gone on 
business for a while. He asked them to have him in mind in their studies 
and prayers so that he could be successful and return home as soon as 
possible. This was the opportunity the jealous avrech was waiting for. 
One day, he stealthily approached the young maid-servant of the rich 
man's household, and paid her handsomely to announce that Chizkiyahu 
had behaved with her in a manner not fitting for any pious Jew, certainly 
not for a talmid chacham (a Torah scholar). Being a poor girl, she was 
blinded by the prospect of making a quick buck and succumbed to the 
temptation. She spread an evil rumor which was designed to besmirch 
Chizkiyahu's reputation. 
Unfortunately, people are very susceptible to rumors, and one can 
imagine everyone's shock to hear that this "holy" young man was far 
from the "angel" he purported to be. People began tummeling, and the 
members of the Kolel were no exception. Not surprisingly, the voice of 

the perpetrator of the rumor, the jealous avrech, could be heard above 
everyone else's. He riled people up against the "hypocrite" who had 
succeeded in fooling everyone but him. He had always known and 
argued that he was not really what people held him to be. He organized 
the members of the Kolel to go to their sponsor's wife and demand that 
she expel Chizkiyahu from the Kolel immediately, in order to save it 
from the humiliation he had brought upon it. However, the wise woman 
responded that such a move could not be made by anyone but her 
husband himself, and they would all have to wait for him to return and 
deal with the unfortunate situation which just "happened" to occur in 
his absence. 
Most of the avrechim were disappointed that justice had not been done 
immediately, but the jealous avrech was quite content that he had 
accomplished his goal. He had undermined Chizkiyahu's standing, and 
he did not mind waiting a few days or weeks for the final justice to be 
meted out against him. 
All the while, Reb Chizkiyahu remained silent. He was quite aware of 
the libel which had been aroused against him, although he could not 
possibly fathom who would do such a despicable thing or why. He was 
very concerned that he had been framed, not so much for his own honor 
as for the Honor of Heaven. It was certainly a great chillul Hashem 
(desecration of Hashem's Name) that people were talking nonstop about 
the misbehavior of a reputable talmid chacham. Nevertheless, he knew 
that his denial would go unheeded and perhaps would even enflame his 
opponents even more. He decided, therefore, to put his trust in Hashem 
alone, and continued to learn, as if nothing had happened, awaiting the 
day of their sponsor's return. 
That day came soon enough. The benefactor returned home from a very 
successful business trip and, no sooner had he arrived, when he was 
visited by the group of avrechim, led, of course, by the jealous avrech 
himself. They greeted their patron warmly, apologizing for disturbing 
him so soon but explaining that since there was a burning matter at hand 
they had no choice but to approach him immediately so that he could 
deal with it and save his Kolel from the disgrace which one of their 
members had brought upon it. 
The patron was shocked by what he heard, but decided not to act hastily. 
He went to the Beis Midrash (study hall) which housed his Kolel, 
walked up front before the Aron Hakodesh (the Holy Ark of the Torah 
scrolls), and fixed his gaze on the accused young man. Reb Chizkiyahu 
could feel the man's glare examining him from head to toe, but he just 
continued to learn in complete devotion and piety. The benefactor stood 
there for what seemed to be an eternity, all the while not removing his 
sights from his prize avrech. Everyone held his breath to hear his ruling. 
Finally it came. 
"This young man," he said slowly and deliberately, "is holy and pure. I 
hereby decree that any avrech who dares to even speak against him any 
more will be expelled from my Kolel immediately!" Having said that, 
the righteous ba'al habayis (layman) went home and promptly fired his 
maidservant. 
The jealous avrech realized that his plan had failed, but there was 
nothing else he could do. He knew that if he tried anything, he risked 
losing his own source of support. He had invested a lot into a plot which 
had not succeeded, but now he was totally helpless. He accepted his lot, 
shirked off the loss of money as a bad investment, and went back to 
learning. As a matter of fact, everything returned to "business as usual." 
Well, almost everything. It wasn't long before the maidservant used up 
the money she had been given by the jealous avrech and, without a job, 
she soon found her life to be extremely difficult. No one wanted to hire 
her, since everyone knew that she had been fired by her former boss and 
no one wanted to "get involved." She returned to the jealous avrech for 
help but he refused to even speak with her. There was nothing he could 
do for her. 
Desperately, she formulated her only plan for survival. Full of shame, 
she approached Reb Chizkiyahu late one night, after the other avrechim 
had left the Kolel. Crying like a baby, she admitted to him that she had 
been paid by the jealous avrech to tarnish his reputation. But, due to the 
benefactor's wisdom and piety, it hadn't worked. Now, she said, she was 
out of a job and could not get any new employment. She was at her wits 
end. 
Reb Chizkiyahu asked her what she wanted from him. She explained 
that she was willing to go public and tell the entire truth, if he would 



50                                                  {aBtu!zurwIc.sic!– trcdk trcd ihc!
entreat her former boss on her behalf that he return her to her post. Reb 
Chizkiyahu smiled to himself. Finally, he understood what had 
happened. And finally he would be able to exonerate his name which 
had been so damaged by the wicked publicity the jealous avrech had 
stirred up against him, for no fault of his own. He thanked Hashem for 
providing him the opportunity to prove himself totally innocent. 
But then he had a second thought. What had always bothered him, more 
than his own reputation, was the chillul Hashem which had been caused. 
What would he accomplish in that area by exposing the other avrech? 
True, people would no longer talk about the terrible things which they 
had attributed to him, but they would now talk about the terrible things 
which another talmid chacham had done – to slander an innocent 
colleague purely out of jealousy. It would be the same chillul Hashem! 
Reb Chizkiyahu decided what he had to do. He told the woman to hold 
her lip – now and forever – and he would go with her to another ba'al 
habayis in town whom he knew and recommend that he hire her. The 
"holy and pure" young man did exactly that and the woman was 
employed once again. 
As Reb Chizkiyahu walked out of the man's house, having performed 
such a great act of complete selflessness, he suddenly felt a surge of 
supernatural comprehension affect his brain. From then on, he saw 
phenomenal blessing in his learning, infinitesimally more than ever 
before. He became one of the greatest Torah scholars, and his classic, 
Sedei Chemed, is studied around the world. 
Many years later, Rabbi Medini was sitting in his study. Deeply 
engrossed in thought, the rabbi did not notice a student of his, standing 
before him observing him. Suddenly, the rabbi broke into a big smile. 
Upon getting his great rabbi's attention, the student asked him if he may 
know why he had smiled. The rabbi said that he had suddenly 
remembered an incident in his youth which was vitally instrumental in 
his success in learning. He subsequently related to him this beautiful 
story of his self control which paid off great dividends in this world and 
surely would benefit him greatly in the world-to-come. 
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Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashat Emor 5777 - D'var Torah 
"The first of the seventh month shall be a day of rest for you. It is 
remembrance of sounding blasts, a holy coming-together. No manner 
of work may be done…" (23:33-34) 
These very brief words allude to Rosh Hashanah. It does not say yom 
terua yihyeh lachem (Num 29:1) - it shall be a day of sounding blasts, 
but zichron terua - a remembrance of sounding blasts. Rashi explains 
that the remembrance alludes to zichronot and shofarot: the verses said 
in conjunction with the blowing of the shofar on Rosh Hashanah calling 
on G-d to remember the Israelites for good. 
The Kli Yakar observes that there is no actual reference to Yom Hadin, 
that Rosh Hashanah is the day on which G-d judges all people. This, 
writes the Kli Yakar, is for a reason. G-d sits in judgment every day 
(Rosh Hashanah 16a); a person should be thinking about self-
improvement every day in the year, not just during the period of 
repentance. 
Similary, the Kli Yakar points out, Shavuot includes no reference to 
Matan Torah, that the Torah was given on Shavuot. For Torah learning 
as well as self-improvement should occur daily, and not just to be 
something to be celebrated on Shavuot. Learning and revisiting a Torah 
text or concept should always open up a new insight and give it the 
freshness of having viewed it for the first time. This idea, suggests the 
Kli Yakar, is hinted in the "mincha chadasha" a new grain offering 
(23:16), the words used to describe the Omer offering brought on 
Shavuot. Literally referring to the Omer offering, the word chadash also 
hints that the underlying root of the day - matan Torah - should always 
be a source of new ideas, insights, and feelings of commitment. 
Thus Shavuot is a celebration of learning Torah, which is a daily 
activity. And Rosh Hashanah is a culmination of days of daily striving 
towards self improvement, also a daily activity. Moreover, it is precisely 
the daily Torah learning and daily striving for improvement that enable 
the individual to relate to Shavuot and Rosh Hashanah on a deeper level 
which will in turn inspire further commitment in the forthcoming year. 
Like the Daf Hayomi siyyum, it is a much deeper celebration for the 

individual who has worked his way through shas than for another person 
who merely watches the proceedings as a spectator. 
It may in addition be suggested that zichron terua indirectly hints at 
Yom Hadin, in the following way. 
The Torah instructs (during Temple times) that: 
When you go to war in your Land against an enemy who oppresses you, 
you shall sound short blasts (ve-ha-ray-otem, from the word terua) of 
the trumpets. You shall be remembered before the Lord your G-d, and 
you shall be saved from your enemies (Num. 10:9). 
And straight afterwards: 
On the days of your rejoicing and festivals… you shall sound the 
trumpets (utekatem - from the word tekiah, which elsewhere is used to 
refer to the blowing of the shofar)… and they shall be a remembrance 
for you before the Lord your G-d… (Num. 10:10). 
This may be seen as a hint of the content and mood of Rosh Hashanah. 
One should remember - through the 'sounding of blasts' that it is a day 
of judgment for the forthcoming year. It could be a year - G-d forbid - 
of bad tidings: represented by 'an enemy who oppresses you'. It could 
be a year of good tidings: represented by 'days of your rejoicing'. It is 
up to the Jewish people to remember that Rosh Hashanah is the day that 
G-d makes that decision. Therefore they should conduct themselves in 
a positive and suitable way for that occasion, so they may fulfill Moses' 
powerful injunction: 'You shall choose life, so that you and your 
children shall live' (Deut. 30:19). 
Parashat Emor (Haftara) 5777 
(The Priests, in Ezekiel's vision of the future Temple) '…will instruct 
My people regarding the differences between holy and profane. They 
will inform them concerning the differences between spiritually unclean 
and clean. They will act as judges in disputes. They will judge the case 
according to My laws. They must keep My statutes and My teachings 
on My holy days, and they must sanctify My Sabbaths.' (Ezekiel 44:23-
4) 
'The Priests shall not eat any carcass or torn animal, of any bird or 
animal.' (ibid. 44:31) 
Guided Tour… 
The prophet Ezekiel himself was a kohen - a priest who spent his earlier 
life in the Holy Land. His period of recorded prophecy, however, took 
place after his enforced exile to Babylon - during the period before and 
after the Destruction of the First Temple in 586 BCE. His Divine 
communications were addressed to both those Jews already exiled in 
Babylonia, and to the people of Jerusalem. 
The Book of Ezekiel begins in drama, and climaxes to crescendo. It is 
a long message with powerful, vivid, and ultra-brilliant images. It starts 
with the excitement of storms, lightening and fire - the heavens open, 
and Ezekiel dramatically experiences G-d's words and power. The 
Almighty calls on him to be a prophet to carry His message to the people 
through communications emanating from the celestial mobile angelic 
composition of His throne. The prophecy continues to warn the Jews in 
the darkest terms of His judgment on them, as a consequence of their 
having abandoned Torah teachings and basic morality, preferring false 
prophets, and an idolatrous and grossly self-indulgent lifestyle. It then 
leaves the Israelites, removing its focus to the doom of the various 
nations that misled them. By the time the prophecies of Ezekiel return 
to the Jews, they become warmer and more kindly. Words of threat are 
replaced with words of comfort and hope: promising a brighter future 
for the Israelites and their revival and unification within the Holy Land, 
with, after the defeat of the nation of Gog, a fully restored Temple and 
nation. 
Indeed, the Haftara itself continues Ezekiel's vision of the future 
Temple. The immediate preceding chapters describe its construction 
with striking precision, detailing the offerings that the Talmud 
(Menachot 45a) understands refer to the actual consecration of that 
Temple itself. The succeeding verses leading up to, and also forming, 
the content of the Haftara itself - a passage in many ways paralleling the 
opening sections of the Parasha - specify that many priests would be 
ineligible for any, but the most basic roles in Divine Temple service. 
That is because they had 'previously distanced themselves from Me 
when Israel strayed… after their idols'. (44:1) By contrast, the Zakok 
line of priests (Samuel II 8:17 - listed in Chronicles I 5:30-41), who had 
been loyal to the Almighty would carry out the actual Temple service 
in the exemplary fashion detailed by the Haftara - emphasizing due 
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dignity, modesty, and consistent adherence to its procedures. These 
involve its written laws in the Books of Exodus and Leviticus, and its 
oral traditions put in writing by Ezekiel (Talmud: Sanhedrin 22b, 83b; 
Taanit 17b). The latter include four rules, two of which are recorded in 
the Haftara. They are: a monument must be set up near an unburied 
corpse so that the priests should not actually defile themselves with 
contact with the dead (39:15), a priest who is uncircumcised - even 
where Halachically permitted, through health considerations - profanes 
the Temple service (44:9), the material used for making the future white 
priestly garments must be linen (44:18), and the priests themselves must 
have haircuts at regular intervals (44:20). 
However, the whole text describing a future, G-d-centered society, 
clearly conveys the message that the worship of G-d must go together 
with common decency. That is exemplified by verses succeeding the 
Haftara. They state that the Prince is entitled to give part of his estate to 
his own sons as an inheritance, but he himself is subject to property laws 
like any other citizen. 'The prince must not seize (land) from the 
common people's portion, or rob their holdings. He may give his sons 
an inheritance only from his own holding, in order that My people will 
not be dispossessed of their holdings.' (46:18) 
To which Temple does the passage refer to? It cannot refer to the First 
Temple that was consecrated some four centuries before Ezekiel's 
lifetime. It cannot refer to the Second Temple, because its consecration 
sin offering involved the male goat (Ezra 6:17), not the bull stated here 
(43:19). Thus R. Samson Raphael Hirsch expounds the view that the 
Haftara details the permanent Third Temple, which will be built in 
future Messianic times. 
Hirsch, in his commentary on Emor's sister Haftara, read on Parashat 
Hachodesh, explains why Ezekiel describes the construction and 
working of the Third Temple in such great detail. He states that it is 'to 
ban even the slightest doubt as to the reality of that future (of 
redemption), and to make our confidence as firm as a rock in the 
absolute certainty that the Almighty Director of the history of the world 
will ultimately bring about the attainment. Thus every year on the 
Sabbath before Nissan, (we read) the word of the prophet Ezekiel, and 
(it) gives us Divine instruction of the service of the consecration of the 
Temple on that day. Even if there is much in those words that is beyond 
our present understanding and, according to the Sages, must wait for the 
arrival of Elijah, what is most important is that these words are given. 
The thought of it revives our courage and gives us fresh strength to 
make our efforts even more energetic to bring that distant day nearer.' 
May that day approach soon, and in our times. 
D'var Torah 
Ezekiel lived in the generation before Ezra, the leader who started the 
era of the Men of the Great Assembly. This period formed a six-hundred 
year bridge between the Prophets and the Rabbis of the Talmud. The 
Great Assembly developed the growth of the Halacha by constructing 
'fences to Torah Law' (Talmud: Avot 1:1), and it appears that that the 
Prophet Ezekiel, with his intense focus on Halacha including the 
stringencies stated in the Haftara, actually prepared the ground for their 
work. 
However the Talmud (Shabbat 13b) records that there was an attempt 
to refuse to admit the Book of Ezekiel within the ranks of Biblical holy 
writ, because it appeared to contain contradictions to Torah law. For 
example, in the Haftara (44:22), ordinary priests may not marry 
widows, but the Torah limits this prohibition to the high priest only 
(Lev. 21:14). In addition, a priest may not defile himself by being in 
contact with a corpse unless it is that of a close blood relative - parent, 
child, brother, or unmarried sister (44:25). The Parasha makes the same 
point, but also allows him to contact a dead body under the category of 
'relatives closest to him' - which would also include his deceased wife, 
a non-blood relative. Yet another example seems to bring an 
unnecessary prohibition. 'The priests shall not eat any carcass or torn 
animal, of any bird or animal.' (44:31) Why does Ezekiel prohibit the 
priests things already forbidden to the whole population? And yet, 
according to the Talmud (Menachot 45a), it not merely a repetition. For 
by Torah law, priests were allowed to consume the offerings of doves 
whose heads had been killed by melika - nipping and therefore actually 
tearing the throat (Lev. 5:8), and here Ezekiel specifically prohibited 
that, as he refers to both birds and animals. So again Ezekiel is laying 
down a law stricter that that of the Torah. Why is that so? 

The Talmud (Shabbat 13b) states that the above, and similar issues, 
gave great concern to the early Rabbis. To this end it says: 
'Remember that man, Hanania ben Hizkia, for good. Had it not been for 
him, the Book of Ezekiel would have not been included in the Bible, for 
its words seemed to contradict the Torah. What did he do? Three 
hundred barrels of wine were brought up to him, and he sat in an attic 
and reconciled the contradictions.' 
It does not, however, describe how the above, and similar issues were 
resolved. We do not have any details of Hanania's solutions. However, 
we may ask the following. How would the spiritual state of the Israelite 
nation advance when this part of Ezekiel's prophecy becomes reality? 
Within that context, where do the 'changes' fit into Torah practice? 
In tackling the above issues, the Haftara brings a powerful statement 
about the role of the future priesthood. They will '… instruct My people 
regarding the differences between holy and profane. They will inform 
them concerning the differences between spiritually unclean and clean. 
They will act as judges in disputes. They will judge the case according 
to My laws. They must keep My statutes and My teachings on My holy 
days, and they must sanctify My Sabbaths.' (44:23-4) 
The Gaon of Vilna expounds that the above verses hint at the six orders 
of the Mishna. 'Holy and profane' refers to the Order of Holy Things; 
'unclean and clean' to the Order of Purities; 'Judges in Disputes' to 
Damages, 'My Teachings' to the Order of Women; 'My Statutes' to the 
Order of Seeds; and 'My Holy Days' to the Order of Appointed Times. 
Simplified, the Gaon's statement means that the Priests will serve as 
spiritual leaders and teachers to the Israelite nation. They will present 
the Law of Moses and its traditions with the necessary appeal and 
dynamism that will make a deep impression on the Israelites of the time. 
The text implies that they would not stay all the time in the cloisters of 
the Temple worship, but also mix with the population. 
That might even involve instituting new practices that would come 
under the general heading of Gezeirot - precautionary Halachic 
legislation. Indeed, much of Talmudic law is precisely that. Each case 
of Ezekiel's vision of future Temple practice that differs from the Law 
of Moses imposes additional stringency. Nowhere is he actually more 
lenient. 
Ezekiel's vision gave an important dimension to the priesthood and 
Temple worship. The rebuilt Temple was not to be a mausoleum and a 
site of mere ritual, but a spiritual powerhouse from where the Torah 
would enter the hearts of those who attended. A person who visited the 
Temple would go away with the feeling that he had learnt something 
new that he sincerely resolves to put into daily practice. He would 
obtain a new perspective on life's values, and personally connect with 
those who served G-d at the place where the Divine Presence was most 
intense. And the very fact that these priests were to meet the public in 
non-Temple contexts on all that the Torah is something to be lived at all 
times, and not for special occasions only. So the spiritually elevated 
Temple experience would permeate all walks of life among the Israelite 
nation. 
That vision requires ideal standards of conduct from the priests at all 
times. Their very approachability means that their personal conduct 
must be all the more exemplary. Their deeds, and as a result, what they 
stand for, will be on constant, critical view from the public. A past 
history of less-than-holy activities would disqualify a priest. Their 
appearance, deportment and personal lifestyle must enhance their 
calling in the eyes of the public - and that would extend even to choice 
of marriage partner, and what food they may eat. Ezekiel's vision gave 
a window into the future on what practices would promote the 
enhancement of Torah at the time the Temple would finally be rebuilt. 
To be effective in their roles, it was essential that the priests had to be 
most scrupulous in regard to their dress, their marriage partners, their 
contact with the dead, and indeed their diet. Only then would their 
leadership be a success and convey the appropriate messages to the 
people. 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at http://www.shemayisrael.com/parsha/solomon/questions/ and 
on the material on the Haftara at http://www.shemayisrael.com/parsha/solomon/haftara/ . Written by Jacob Solomon. Tel 02 673 7998. E-mail: jacobsol@netvision.net.il 
for any points you wish to raise and/or to join those that receive this Parasha sheet every week. Parashiot from the First, Second, and Third Series may be viewed on the 
Shema Yisrael web-site: http://www.shemayisrael.com/parsha/solomon/archives/archives.htm This article is provided as part of Shema Yisrael Torah Network Permission 
is granted to redistribute electronically or on paper, provided that this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael 
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IMPORTANCE OF ....  
The Gemara (Bava Basra 21a) states that if one owns a house on 
a jointly-held property, he may not conduct business there as a 
doctor, a weaver, a bloodletter or a teacher, nor may he rent the 
house to another for such a purpose as this will increase traffic in 
the area, which will disturb the co-owner neighbors. The 
Shulchan Aruch (n"uj 156:1) rules accordingly but the Rema adds 
that he may sell his house to such a person, who will then have to 
deal with the neighbors' objections. However, the Rema 
concludes, he may only sell to a Jew. The Lubavitcher Rebbe, 
writing in HaPardes (453:7, 1969) argued that if renting to one of 
these professions was prohibited because it could negatively 
affect the neighborhood's standards, how much more so should 
the sale of any real property within a Jewish community to non-
Jews be prohibited, where their very presence will jeopardize the 
Jewish standards of the area. In fact, the Sifra (rvc 3) derives 
from: l,hngk rfnn urfn, hfu that when one has something to sell, 
whether real or personal property, he may only sell to a Jew. The 
Rebbe argues further, citing the Rema (ibid 155:22) who cites a 
ruling of the Mordechai concerning a certain duke who wished to 
increase his tax base by "encouraging" Jews living in other areas 
and under the dominion of other nobles to move and place 
themselves under his rule. He threatened those Jews already under 
his power with expulsion if they were unsuccessful in arranging 
this mass move. The Mordechai ruled that to protect the interests 
of the threatened Kehilah, the targeted Jews were obligated to 
alleviate the danger to the threatened Jews by moving to the 
duke's area. The Rebbe's position was that to prevent the 
deterioration of a Jewish communal area (e.g. Crown Heights), it 
might very well be required for those who had sold to non-Jews 
and moved away, to move back, in order to restore stability.    

QUESTION OF THE WEEK:  
Just as one must feed his animals who depend upon him before 
eating himself, must one also feed one’s small children first, and a 
nursing mother her infant before eating herself ? 

ANSWER TO LAST WEEK:  
(Is a brocho said over an evil gentile king ? )  
The brocho: osu rack usucfn ekja is said over any gentile ruler 
even if evil (e.g. Pharaoh), provided he has life-or-death power, as 
long as he was duly elected by his constituency, as this is deemed 
to be appointed by Shomayim. However, one does not recite the 
brocho over a ruler who descends from ekng grz. 

DIN'S CORNER:  
Because of the time difference between the United States and 
Eretz Yisroel, a visiting U.S. business owner will begin Shabbos 
in Eretz Yisroel while his business is still operating in the U.S.   
Although generally we determine Issurei Melachah based on the 
owner’s location, here the Issur would be one of benefiting from 
Melachah on Shabbos. Since the activity is being performed in a 
place where it is not yet Shabbos, there is no Melachah benefit to 
be attributed to him.  (Teshuvos V’Hanhagos 4:83)  

DID YOU KNOW THAT ....   
The Gemara (Shevuos 35b) states that any prefix or suffix that is 
added to Hashem’s name, whether before it (e.g. ‘sk or ‘sc – the 
k or the c) or after it (e.g. ub-heukt or of-heukt – the ub or the of) 
may be erased. Others disagree with regard to suffixes, arguing 
that Hashem’s name has already infused Kedusha into the ub or the 
of and they may also not be erased. The Avnei Tzedek (s”uh 114)  
suggests that their Machlokes only applies to where the ub or the 
of were written crooked or in some other unattractive way, where 
the first opinion would allow them to be erased and rewritten 
properly, and the second opinion would not allow it. However, 
where they were written in error (e.g. ub instead of of or vice-
versa), all should agree that it is permitted to erase and correct it.  
Could erasure be permitted just because the writing is somewhat 
unappealing, as the first opinion would hold ? The Shvus Yaakov 
(1:37) ruled that where one began to light wax Chanukah candles, 
and was then presented with the more preferable olive oil,  he 
should nevertheless continue lighting the wax candles he had 
prepared. If he had not yet begun using the wax candles, then he 
should use the olive oil. If so, one should certainly not “replace” 
the existing ub or of by erasing them if the purpose is only to 
improve appearance. However, the Chayei Adam (11:32) points 
out how the Gemara (Bava Basra 3b) states that Bava b. Buta 
advised Herod to repair the Beis HaMikdash by first razing it and 
then rebuilding it. Apparently, beautifying the Beis HaMikdash 
was a purpose that permitted destruction of its current structure, 
which is a Torah Issur. The Divrei Yatziv (s”uh 180) views an 
unappealing suffix of ub or of as a form of Rodef which deprives 
Hashem’s name of its proper beauty, and as such, the suffix 
should be erased and rewritten. Nevertheless, where a Sofer had 
written of-heukt ‘s hbt …oh,kgd tku oh,xtn tk where he should 
have written ov-heukt, the Divrei Yatziv ruled that the letters 
“heukt” be covered, and a child brought in to erase the of with an 
adult’s oversight, after which the letters ov should be written in 
their place, so as to preserve the vghrh from becoming Sheimos.  

A Lesson Can Be Learned From:  
R’ Michoel Herman was one of the early 20th century administrators of 
Kollel Shomrei HaChomos which helped to support many poor families 
in Eretz Yisroel. When R’ Michoel merited to reach the age of ninety, he 
was very weak and could no longer walk. One day, his grandson, R’ 
Shmuel Ashkenazi came to inform him that he was making a Vort for his 
oldest daughter that night, and R’ Michoel asked him with whom. When 
R’ Shmuel said “R’ Ephraim Izak” who was a grandson of the Lelover 
Rebbe, R’ Michoel turned white, and then said he wished to attend the 
Vort. R’ Shmuel tried to talk him out of it, as it would be a strain but his 
grandfather insisted. And so, R’ Michoel was transported by his 
grandchildren in a chair, up the 3 flights of stairs, and he participated in 
the Simcha. Afterwards, he told his family that many years before, the 
Lelover Rebbe had wanted his son to marry R’ Michoel’s daughter, but 
R’ Michoel had said: “We are simple people; I am afraid to be 
Meshadech with Gedolim”. The Rebbe attempted to be Meshadech with 
R’ Michoel’s next daughter, but that also did not work out. The Rebbe 
then said to R’ Michoel: “Nothing will help you, R’ Michoel. Eventually, 
we will  be Meshadech with each other”. And so it came true. 
P.S. Sholosh Seudos is sponsored by the Sorscher family.  


