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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
Near-Sighted Far-Sightedness(1) 
Bilaam’s visual acuity was apparently the subject of much controversy. 
He describes himself as shesum ha-ayin / with the open eye;(2) that 
elicited conflicting translations in tradition. Onkelos renders it, “the 
person who sees well;” the gemara,(3) however, sees Bilaam as blind 
in one eye!(4) 
Chazal explain(5) that Bilaam understood that each day carried with it 
some moment of Divine displeasure. Bilaam hoped to fixate upon that 
displeasure, and use it as an opportunity to successfully curse the Jews. 
Now, there are several synonyms for Hashem’s anger in the Torah. 
Ketzef and cheimah are two of them. Zo’em is used in the pasuk that the 
gemara cites. It is the weakest of the three. It hardly conveys more 
punch than mild unhappiness or displeasure. We understand, therefore, 
why no single day can go by without it. We do not kindle HKBH’s full 
anger every day, chas v’shalom. But we are all imperfect, which 
virtually guarantees that no day will pass without meeting up with 
Divine disappointment. 
How did Bilaam know where to find the daily weak point? That was 
his “gift.” Most of us can find some good even in the bad, just as we 
can spot some bad in what we will concede is generally good. Not 
Bilaam. He had a sharp eye that only saw the problems, the failures, the 
inadequacies. He could go straight for the spiritual jugular of anyone 
he examined. As the Grand Inquisitor of human failing, he “determined 
the [daily] moment”of Divine anger. Of the two eyes with which we 
look out at the world – one seeing the good, and one seeing the opposite 
– Bilaam lacked one of them. He could only see the bad. 
Bilaam, however, had met his match in the Jewish nation. This was a 
group that had not lost its moral compass while held captive by a 
morally depraved Egyptian people. The imprint of the avos remained 
upon them. And from the time they left Egypt, they built upon it. By 
the time Bilaam met up with them, he could not really find the chink in 
the armor. The failure of his attempted kelalah was itself a great 
brachah. 
The two translations of “open eye” thus merge. There is no 
disagreement. Bilaam was blind in the eye that would ordinarily detect 
goodness. Yet, despite looking for the unseemly, he could find none. 
Despite his best, expert efforts, he could expose nothing evil. Which 
meant, therefore, that what he scrutinized was exceptionally good! 
Bilaam saw exceedingly well! 
When his mind caught up with his sight, he finally realized that so long 
as the Bnei Yisrael held on to the purity of their souls, it would not be 
in his – or anyone else’s – power to stop them. His inevitable 
conclusion, therefore, was that this purity had to be disrupted. Hence, 
his parting advice to Balak was to have the latter orchestrate a way to 
lure the Jewish men into sinning with the Moabite women. 
Chazal(6) assign a peculiar place to this plan. They extend the 
reasoning of the pasuk which explains why we keep Moabites out of 
the community (“On account of their not greeting you with bread and 
water when I took them out of Egypt”(7)) to include Bilaam’s hatching 
of this plot: “Also, for the advice.” Now, “also” always introduces 
something of secondary importance relative to the main element. That 
doesn’t seem to work here. Wasn’t the plot to ensnare the Jewish men 

far more serious a crime than failing to offer box lunches to the Jewish 
travelers? 
To address this enigma, we must first step back and examine a truism 
about human conduct. We never observe, as noted above, pure evil or 
pure good. We always can find something wrong with good, and a 
silver lining to the cloud of evil as well. 
Ordinarily, there are few things we detest as much as falsehood and 
flattery. Yet, they can serve an important function. At times, they keep 
the peace. People will hide their feelings of contempt for others because 
of their need to kiss up to those with influence. Keeping feelings of 
enmity and animosity unexpressed is often better than giving voice to 
them. 
We dislike hypocrisy. People’s actions ought to be consistent with their 
values. Yet, hypocritical inconsistency yields benefits. It can move 
people to act charitably alongside their neighbors, even if they would 
not on their own. Those with wavering commitment to halachah will 
still feel embarrassed to sin publicly – unlike our youth today, who in 
the name of Truth will brazenly violate all transgressions. 
Worst of all happens when people combine the deficiencies of each 
fault, without preserving any of the “hypocritical” good. We meet up 
with people who exude falsehood and flattery, but never think of 
preserving the peace. They feud and fight with everyone who gets in 
their way. When it comes to matters of observance, however, honesty 
becomes the supreme virtue, and they lose all inhibitions about public 
transgression. 
This horrible combination is the key to understanding Moav in the 
parshah. But we will understand it better if we examine events closer 
to our times. 
By the beginning of the 20th century, the European Enlightenment had 
taken hold of most of the Continent. Various rights were extended to 
Jews for the first time. Some, like the right for Jews to marry non-Jews, 
did not really work in our favor. Yet who would have criticized local 
governments for arguing that rights offered other people should not be 
denied to Jews? Who would call upon us to oppose measures that took 
on racism head-on? 
Similarly, we note the polar opposite in regard to other measures – laws 
that assured the internal cohesion of a strong, Torah oriented 
community. Laws that kept us out of government schools, banned us 
from government service, forbad us from celebrating together with 
them, exempted us from serving in their armed forces, and made it 
impossible to intermarry – all of these thrust us into a better relationship 
with our Heavenly Father. Yet would we credit our enemies with 
anything positive? Never! We understand that their intentions were 
entirely hateful and murderous, designed to harm rather than help us. 
How could we know this with certainty? Because they not only barred 
us from entering their schools, but they shuttered ours as well. 
We are ready for Moav. Each of their actions, in and of itself, could be 
seen as non-critical or even positive. We can think of worse things than 
not greeting us with bread and water. Their behavior at Baal Pe’or could 
be seen as noble and positive. We were a band of ex-slaves, wandering 
in the wilderness. Yet, they treated us non-prejudicially, as equals – 
even offering us their daughters! How progressive of them! 
Looking at both of their transgressions together, it becomes impossible 
to put them in a good light. Each one illuminates their intentions in the 
other. Had they truly treated us as equals, they would have extended to 
us a bit of hospitality. They didn’t. Taken together, we recognize their 
malice. By denying us food, they showed themselves to be 
contemptibly rejectionist and mean-spirited. We should want to have 
nothing to do with their progeny in the future. And also they ensnared 
us through their daughters – something that we would not have 
recognized as diabolical, had they approached us in a neighborly 
manner by offering a helping hand with our provisions. 
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May Hashem always preserve us from those who claim to favor us – 
but harbor hatred towards us in their hearts. 
1. Based on HaMedrash V’HaMaaseh, Balak, by R. Yechezkel Lifshitz 
zt”l 
2. Bamidbar 24:3 
3. Sanhedrin 105A 
4. i.e., one eye was open, but the other was closed (Rashi, Sanhedrin 
ibid.) 
5. Sanhedrein 105B 
6. Yalkut Shemoni, Ki Setzei 933 
7. Devarim 23:4 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Balak – Vol. 12, Issue 36 
In honor of the marriage and Shabbos Sheva Berachos of Zevi Schwartz 
and Rochel Miriam Stamler 
 ויבא אלקים אל בלעם לילה ויאמר לו אם לקרא לך באו האנשים קום לך אתם

ויחבש אתואך את הדבר אשר אדבר אליך אותו תעשה ויקם בלעם בבקר   
)22-22:20אתנו וילך עם שרי מואב ויחר אף אלהים כי הולך הוא (  

The back-and-forth between Hashem and Bilaam in the beginning of 
Parshas Balak is difficult to comprehend. Initially, when Balak’s 
representatives came to invite Bilaam to curse the Jews, Hashem told 
Bilaam in no uncertain terms (22:12): לא תלך עמהם – do not go with 
them. Bilaam refused, and Balak responded by sending higher-ranking 
officials. Hashem relented and explicitly permitted Bilaam to go with 
them, which he did the following morning. Curiously, the next verse 
relates that Hashem was angry with Bilaam for going. Why did Hashem 
change His initial position, and why did He get upset when Bilaam 
followed His instructions? 
The Vilna Gaon brilliantly explains that there are two Hebrew words 
which mean “with them” – עמהם and אתם. The word עמהם is used when 
the subject is identical to the others, while אתם is appropriate when the 
subject is similar, but not identical, to the others. 
Applying this distinction to Bilaam, Balak’s agents wanted him to go 
with them in kindred spirit, united in their plan to curse the Jewish 
nation. Not surprisingly, Hashem replied לא תלך עמהם – you may not go 
together with them if your motives are identical to theirs. When 
Hashem subsequently appeared to relent, it was with one critical 
condition: קום לך אתם – you may travel with them, but only if you are 
not united with them in your intentions. Hashem permitted Bilaam to 
say only what He would command him to say. Bilaam, with his intense 
hatred for the Jews, refused to accept this subtle but crucial distinction. 
The Torah records that וילך עם שרי מואב – Bilaam went joined with them 
in their mission, and it was precisely at that moment that Hashem got 
angry at Bilaam’s refusal to follow His directions. 
Using this dichotomy, we may resolve another difficulty. After 
repeatedly obstructing the path of Bilaam’s donkey, the angel gave him 
permission to travel with Balak’s officers. Rashi comments (22:35) 
 a person is led in the direction in – בדרך שאדם רוצה לילך בה מוליכין אותו
which he wishes to go. In this case, Bilaam was given permission to go 
with Balak’s agents to curse the Jews. Why didn’t Rashi make this 
comment previously when Hashem allowed Bilaam to go with them? 
The Vilna Gaon explains that Hashem permitted Bilaam to walk with 
them but not to be united with them in their wicked intentions. After 
blocking his way, the angel said to Bilaam לך עם האנשים, giving him 
permission for the first time to join them in their diabolical scheme. It 
was precisely at this point that Rashi noted that he was permitted to 
travel on the path that he truly desired. 
While this is a beautiful linguistic insight to help us understand the 
events of Parshas Balak, on a deeper level, what was Bilaam’s 
underlying problem? Rav Elchonon Wasserman explains that Bilaam 
was unwilling to completely subjugate his personal wishes to Hashem. 
Even though he told Balak’s messengers that he was unable to 
transgress the word of Hashem (22:18), internally he still maintained 
his desires and attempted to find loopholes to get Hashem’s permission 
in backhanded ways. He emphasized that he could not violate 
Hashem’s explicitly-spoken words, but what he could read between the 
lines and infer to be Hashem’s desire was not included. This stands in 
contrast to the Mishnah in Avos (2:4) which teaches בטל רצונך מפני רצונו 
– nullify your will before that of Hashem. 

In light of the explanations of the Vilna Gaon and Rav Elchonon, it 
becomes clear that Bilaam’s underlying problem was that he only heard 
what he wanted to hear. He had a clear agenda – his desire to curse the 
Jewish people and destroy them – and he interpreted all of his 
interactions through this distorted lens, instead of being open to 
viewing them objectively. Not surprisingly, Bilaam’s strong 
predisposition caused him to pervert all of Hashem’s messages to fit 
his personal agenda. 
This can be understood more deeply in light of an explanation of Rav 
Yehoshua Leib Diskin. The Gemora (Yevamos 49b) teaches that one 
of the differences between Moshe and other prophets is that Moshe 
received his prophecies in an אספקלריא המאירה – lucid and polished 
prophetic vision – while Hashem communicated with other prophets 
through an אספקלריא שאינה מאירה – unclear vision. What is the difference 
between them? The Maharil Diskin explains that Hashem spoke to 
Moshe directly, as the Torah testifies (12:8) פה אל פה אדבר בו – mouth 
to mouth do I speak to him, with no room for confusion. Other prophets 
received unclear messages in the form of metaphoric parables that had 
to be deciphered and interpreted. This of course does not mean they 
erred and gave us incorrect information, just that it required extra effort 
on the prophet’s part to correctly figure out and understand Hashem’s 
message. 
Taking this one step further, Rav Elozar Menachem Shach explains that 
part of the test of the Akeidah (Binding of Yitzchok) was for Avrohom 
to correctly interpret Hashem's instructions and not to distort them in 
light of his personal biases and love for Yitzchok. Rashi writes that 
Avrohom was puzzled by an apparent contradiction: Hashem had 
originally promised him (Bereishis 21:12) that Yitzchok and his 
descendants would be considered Avrohom’s offspring, only to 
apparently change His mind and command him (Bereishis 22:2) to offer 
Yitzchok as a sacrifice. 
Avrohom’s biases could have convinced him to use this difficulty as a 
basis to reinterpret the command and to conclude that Hashem couldn’t 
have really meant that he should slaughter Yitzchok, but Avrohom 
didn’t hear what he wanted to. He was able to hear what Hashem was 
truly telling him because he was able to push aside his own agenda, in 
contrast to Bilaam, who could not. 

)23:21א הביט און ביעקב ולא ראה עמל בישראל (ל  
Bilaam praised the Jewish people for the fact that Hashem doesn’t see 
any עמל – toil and hard work – among them. This is difficult to 
understand. In what way is it a compliment to say that the Jews don’t 
work hard in their service of Hashem? 
The Ohr HaChaim HaKadosh explains that although the Jews certainly 
exert themselves to the fullest in their study of Torah and performance 
of mitzvos, these activities should intrinsically be enjoyable and 
invigorating. Thus, no matter how much effort a person puts into doing 
mitzvos, he won’t appear to be toiling, but will always be refreshed. 
This praise is exclusive to the Jewish people, as nothing else in the 
world has this unique ability to invigorate. 
Of the thousands of parables developed by the Dubno Maggid, there 
were three which the Kotzker Rebbe declared were said with Ruach 
HaKodesh (Divine Inspiration). With a theme similar to the Ohr 
HaChaim HaKadosh, one of those three was used to explain a verse 
from the Haftorah for Parshas Vayikra (Yeshaya 43:22), in which the 
Navi rebukes the Jewish people, ולא אותי קראת יעקב כי יגעת בי ישראל – 
“But you did not call Me, Yaakov, for you grew weary of Me, Yisroel.” 
The Dubno Maggid explained as follows: a businessman once returned 
home from his travels and hired one of the young porters at the train 
station to carry his luggage to his home. Upon arriving at the man’s 
house, the porter put down the bags and approached the man to receive 
his payment. The traveler took one look at the boy and informed him 
that he had mistakenly brought the wrong suitcases. 
The surprised porter questioned how the businessman could make this 
claim with such certainty when he hadn’t even seen the bags, which 
were still outside. The man explained that it was clear from the boy’s 
appearance that he had sweated and exerted tremendous effort to 
transport the luggage. As the bags which belonged to the businessman 
were filled with lightweight items which wouldn’t have required such 
exertion, it must be that the porter mistakenly brought the wrong 
suitcases. 
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Similarly, Yeshaya relates that Hashem told the Jewish people, “You 
haven’t called Me” in your performance of mitzvos. Yeshaya teaches 
elsewhere (40:31), וקוי ד' יחליפו כח – those who look to and trust in 
Hashem will be constantly strengthened and refreshed. Just as the 
businessman informed the porter of his error, the Navi chastises the 
Jews that they must not be learning and doing mitzvos for Hashem’s 
sake. The proof of this claim is that instead of feeling renewed and 
energized, you grew weary of Me. 
Parsha Points to Ponder (and sources which discuss them): 
1) The Mishnah in Avos (5:8) teaches that just before Shabbos at the 
end of the week of Creation, Hashem created ten things, one of which 
was the mouth of Bilaam’s donkey and its miraculous ability to speak. 
Does this mean that Bilaam’s donkey actually existed from the time of 
Creation and was at the time of this incident more than 2000 years old? 
(Rav Ovadiah Bartenura, Tiferes Yisroel, and Tosefos Yom Tov Avos 
5:8; Pirkei D’Rebbi Eliezer 30, K'Motzei Shalal Rav) 
2) Hashem attempted to impede Bilaam by sending a sword-wielding 
angel to block his path, but only his donkey saw it. When the donkey 
tried to turn and avoid the angel, Bilaam grew angry at the donkey, 
striking it and threatening to kill it (22:23). As Bilaam’s power lay in 
his mouth, why didn’t he simply curse his donkey? (Baal HaTurim, 
Paneiach Raza, Oznayim L’Torah) 
3) The Gemora in Pesachim (111a) teaches that it is forbidden for a 
woman to walk between two men or a man to walk between two 
women. Should this happen, the Gemora advises saying certain verses 
to minimize the damage caused. The two verses mentioned by Rashi in 
his commentary are both in Parshas Balak. What are they? 
Answers to Points to Ponder: 
1) Rav Ovadiah Bartenura writes that what Hashem created at the 
end of the first week of Creation was the ability for Bilaam's donkey to 
speak, but not the actual donkey. The Tosefos Yom Tov suggests that 
this explanation is necessary because it would be impossible for the 
donkey to have been created at that time and to have lived for so long. 
The Tiferes Yisroel adds that if the donkey had lived for more than 
2000 years, the Torah certainly would have mentioned such a 
tremendous miracle. However, Rav Yaakov Emden argues that 
animals can live for so many years and cites a Medrash (Bereishis 
Rabbah 12:18) which says that the bulls donated by the tribal leaders at 
the time of the inauguration of the Mishkan lived until the building of 
the Temple, where they were brought as offerings after living close to 
500 years. Additionally, the Pirkei D'Rebbi Eliezer teaches that the 
donkey on which Avrohom rode to the Akeidah was the son of Bilaam's 
donkey which was created at the end of the week of Creation, clearly 
indicating that the donkey itself was created at that time and not just its 
ability to speak. 
2) The Baal HaTurim and Paneiach Raza answer that Bilaam wasn’t 
able to indiscriminately issue curses whenever he wanted. The Gemora 
(Berachos 7a) teaches that he was able to determine when Hashem was 
angry and to curse at that time. At the time of his confrontation with his 
donkey, he recognized that Hashem wasn’t angry, so he was unable to 
curse the donkey. Alternatively, Bilaam was planning to curse the Jews 
later that day, and cursing his donkey would “use up” his quota and 
render him unable to curse the Jews. The Oznayim L’Torah explains 
that Bilaam’s curses didn’t magically take effect. Rather, he was able 
to tap into the sources of impurity in a person to cause him to sin, for 
which he would be punished. However, this concept only applies to 
people, so he was unable to curse his donkey. 
3) The Gemora says that if this happens, one should say verses which 
begin and end with Hashem’s name ל-ק  or which begin and end with 
the word לא. The example of the former is 23:22-23: ל מוציאם ממצרים -ק

כתועפת ראם לו כי לא נחש ביעקב ולא קסם בישראל כעת יאמר ליעקב ולישראל מה 
ל-פעל ק  – It is Hashem Who brought them out of Egypt according to the 

power of His loftiness, for there is no divination in Yaakov and no 
sorcery in Yisroel; even now it is said to Yaakov and Yisroel what 
Hashem has wrought.” The example of the latter is 23:19: ל -לא איש ק
 Hashem is not a – ויכזב ובן אדם ויתנחם ההוא אמר ולא יעשה ודבר ולא יקימנה
man that He should be deceitful, nor a son of man that He should relent. 
Would He say and not do, or speak and not confirm?” 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 

 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Balak – Go Straight 
When Hashem granted prophecy to Bilam, he waxed eloquent and 
spoke with great profundity. He declared, “May my soul die the death 
of the upright” (Bamidbar 23:10). While “upright” may be a valid 
translation of yesharim, it does not capture its full meaning. Literally, 
yesharim means those who are straight. It implies an absolute fidelity 
to that which is true and appropriate. It is a trait which despises any 
form of crookedness or deception. A yashar is one who is straight and 
honest to the nth degree. It is ironic; Bilam, who was a master of deceit, 
asked that he die the death of a yashar. He had even deceived himself. 
Shlomo Hamelech avers, “G-d has made Man yashar, but they have 
sought many schemes” (Koheles 7:29). As a Tzelem Elokim, a person 
echoes the straightness and honesty of his Creator. Nevertheless, 
human beings are always maneuvering: “How can I get this?” “How 
can I avoid doing that?” The more one pursues the whims of his ego, 
the more he deviates from honesty and uprightness. Some of his dreams 
are elusive and certain pleasures are often forbidden. There are so many 
things that get in his way. He must find a way around them – some kind 
of maneuver. Thus he is always in hot pursuit of a heter – a special 
leniency. But not all heterim are legitimate, especially those self-
devised ones, or the classic refrain: “But everyone does it.” Such a 
person is no longer the yashar that he was created. 
On the other hand there those who are constantly looking for chumros 
– stringencies. When his chumros come at the expense of others, are 
not halachically grounded or are not appropriate for his level of 
religiosity, then he too is not a yashar. 
A major barometer of yashrus is the way one conducts himself in 
matters bein adam lechaveiro – between man and his fellow man. A 
yashar is scrupulous in all monetary matters. He is truthful when filling 
out financial forms and tax returns. He conducts his business with the 
highest level of honesty. And, if he works for someone else, he provides 
a full day’s work for a full day’s pay. He is consistently careful to 
observe traffic laws and parking regulations. A yashar knows only one 
way: the right way. 
Rashi (Taanis 15a) states that a yashar is greater than a Tzaddik. The 
Meforshim (Siach Yitzchok, Sefas Emes) explain that the Tzaddik is 
one who is tempted by evil and is constantly fighting with his yeitzer 
hara, but in the end he prevails. The yashar by nature chooses to do 
good because it is the right thing to do. If Bilam Harasha passionately 
longed to be considered a yashar, isn’t it a goal that we should all strive 
for? 
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Parsha Encounters 
Parshas Balak - A Glorious Chain 
By Rabbi Chaim Schwartz 
14 Tammuz 5777 July 7, 2017 
A Project Of Chicago Community Kollel 
The pasuk states (23:9) that Balaam said he could not curse Klal Yisrael 
because “For from its origin, I see it rock-like, and from hills do I view 
it (23:9).” Rashi, citing Medrash Tanchuma, explains that the rocks 
allude to the Patriarchs, while the hills represent the Matriarchs. 
Balaam recognized that Klal Yisrael was firmly established based on 
the traditions of their forefathers. He realized that he was powerless 
against the great strength they derived from their origins. 
Clearly, Klal Yisroel’s strength lies in its commitment to the mesorah, 
the ways of our fathers. The importance of this commitment is obvious 
as well from an interpretation of the gemara in Berachos (6b), which 
states that if you rejoice with a chassan and kallah, it’s as if you built 
one of the destroyed houses of Yerushalayim. Why do we focus on 
destruction instead of likening the rejoicing to building a new house in 
Yerushalayim? I heard the following answer from R’ Zucker shlita: We 
don’t want new houses, but rather houses built on the foundations of 
our ancestors! We don’t need to follow new trends; Judaism is a 
religion based on fidelity to the Torah and our heritage. At this crucial 
time, we want to encourage the chassan and kallah to reflect on their 
origins so that they can establish their bayis ne’eman based on that firm 
foundation. 
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Once, R’ Yaakov Kamenetsky was traveling by plane, accompanied by 
his grandchildren who attended to his every need. The elderly non-Jew 
sitting next to him marveled at their devotion, wondering why his own 
grandchildren simply wanted him dead so they could inherit his money, 
while R’ Yaakov’s grandchil- dren cared so much for him. R’ Yaakov 
responded, “We believe in our forefathers and the Revelation at Sinai; 
since I am one step closer to that pivotal event, they respect me greatly. 
You believe in the theory of evolution, which states that you are one 
step closer to being a monkey, so of course they don’t respect you!” 
The key to Klal Yisrael’s strength is the transmission of the mesorah of 
the past to each new generation. Many immigrants to America sufficed 
with educating their children in the public schools. Their failure to 
instill the mesorah in these new doros ensured that they were eventually 
lost to Klal Yisrael. May we be zocheh to add strong links to the long 
and glorious chain of our mesorah until the coming of Mashiach. 
Rabbi Schwartz lis a full-time member of the kollel. 
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Halacha Encounters 
Netilas Yadayim On-The-Go 
Part 1 
By Rabbi Yoel Steinmetz 
As the summer progresses, some of us find ourselves in locales 
where our ability to faithfully observe halachah may be challenged 
or compromised. Included among the halachos that may be difficult 
to keep rigorously are the halachos of Netilas Yadayim. Chazal 
extol the virtues of one who is zealous in fulfilling Netilas Yadayim 
properly and warn us of the detrimental effects on one who is lax in 
them. The Shevet Mussar cites that one who does not fulfill Netilas 
Yadayim properly has lost his portion in the World to Come, while 
Chazal cite many sources explaining that a laxity in Netilas 
Yadayim can lead a person to poverty (see Shulchan Aruch Horav, 
sif 15). A detailed explanation of Hilchos Netilas Yadayim is 
beyond the scope of this essay; we will focus on situations that may 
arise during travel and strategies for maximizing our observance of 
this very important aspect of Halachah. 
Netilas Yadayim in the Restroom 
Aside from the general obligation of Netilas Yadayim ) prior to 
eating bread, one must also wash his hands after entering a place 
that has a ruach ra’ah, such as a restroom (see Biur Halachah siman 
613). Although the area of the bathroom would seem only to 
preclude one from reciting Hashem’s name there and obligate one 
to wash his hands, we might conclude that one would be able to 
wash and dry the hands in a bathroom, as the fact that it is a dirty 
place would not invalidate the Netilas Yadayim (see Shu”t Chelkas 
Yaakov, siman 2-4). However, the Chazon Ish ( siman 24) posits 
that the atmosphere in a bathroom does, in fact, inhibit one’s ability 
to wash his hands there and one therefore cannot fulfill his 
obligation of Netilas Yadayim with water found in a bathroom. 
However, even according to the Chazon Ish’s opinion one may be 
able to wash his hands in the bathroom, leave while his hands are 
still wet and dry them outside, as the wetness on one’s hands is 
considered a continuation of his original netilah, so that it is as if he 
washed his hands outside of the bathroom (see sefer Ayeles 
Hashachar Gittin 15b). However, it would seem that this would not 
suffice for Netilas Yadayim that is required prior to eating bread as 
in this instance one must use a utensil to fulfill the obligation of 
Netilas Yadayim; since the utensil is only being used in the 
bathroom, this would invalidate the netilah. However, some are of 
the opinion that our bathrooms are not considered dirty and thus do 
not invalidate any netilah (see Chazon Ish, siman 17, Shu”t Eretz 
Tzvi ,and Shu”t Chelkas Yaakov ibid). This consideration would 
need to be examined case-by-case, as some bathrooms may be 
sufficiently dirty on a regular basis to be considered an unsuitable 
place to fulfill Netilas Yadayim. 
Netilas Yadayim from a Bottle 
As noted before, Netilas Yadayim prior to eating bread must be done 
with a utensil. Magen Avraham (siman 162:2) takes the position that 
one should not use a bottle that has a small opening as the utensil 
for Netilas Yadayim because the water cannot cover one’s hand with 
one act of pouring. Taz, Shulchan Aruch Horav and Mishnah 

Berurah argue that there is no obligation to have the water cover 
one’s entire hand through one act of pouring. 
Water that Changed Color without an External Cause 
Sometimes one will find himself in a place lacking clean water to 
wash Netilas Yadayim. Water that changed colors because of 
exposure from an external source is disqualified from being used 
for Netilas Yadayim. The poskim debate whether water that changed 
colors without anything dropping into it but rather because it was 
left out in the open may be used for Netilas Yadayim. The Mishnah 
Berurah posits that one may use such water, just as a mikvah is 
kosher when it contains water that changed on its own. 
Dipping One’s Hands into the Ocean 
Just as one fulfills his obligation of Netilas Yadayim by washing 
hands with a utensil, one may do so by using a mikvah (Shulchan 
Aruch159 , sif 14). One may thus dip one’s hands into an ocean as 
long as the entire area of the hands is covered by the water as is 
done for Netilas Yadayim. One may even fulfill the obligation of 
Netilas Yadayim by dipping his hands into a mikvah (stagnant body 
of water), provided that the water is not flowing into or out of the 
mikvah (Mishnah Berurah, sif katan 42 in the name of the Shulchan 
Aruch Horav). The waters may not be mayim sheuvim (water that 
was once in a utensil) just as a regular mikvah (Shulchan Aruch, Sif 
7). However, some opine that a mikvah that contains 40 sa’ah of 
mayim sheuvim may be permissible for use of Netilas Yadayim 
because such a mikvah suffices for certain types of impurity and 
may thus be used for Netilas Yadayim (Shulchan Aruch, sif 16). 
However, this opinion may not be relied upon (see Biur Halachah 
ibid). One may recite the regular blessing of “Al netilas yadayim,” 
even when washing in a mikvah or ocean (Shulchan Aruch, sif 20, 
Mishnah Berurah ibid, also see Shulchan Aruch Horav, sif 24 that 
posits that one must recite “Al shetifas yadayim”). Although one 
must dry his hands as well as raise them after performing Netilas 
Yadayim, one is not obligated to do so when dipping hands into a 
mikvah or ocean (Shulchan Aruch, sif 19). However, according to 
Kabbalistic practices one must perform these actions in these 
instances as well (Kaf Hachaim, sif katan 93). 
Washing from a Sink 
The Mishnah Berurah (sif katan 47) postulates that just as one may 
dip one’s hands into an ocean, so too one may pour water from a 
faucet onto one’s hands as the water is considered to be connected 
to the ocean water through the principle of Nitzuk K’Chibur. If one 
follows this method, it is considered as if he dipped his hands into 
the ocean. However, one’s hand must be resting next to the floor of 
the sink so that the netilah will not be considered Tevilah B’kipin. 
Many Poskim note the obvious shortcomings of this concept in 
practical Halachah, as there are too many blockages and walls 
between the ocean and our piping system for any netilah to be 
considered connected to the ocean. 
However, if a building’s water supply comes from a water tank on the 
roof, there may be room to assume that the tank is considered a utensil 
for use of Netilas Yadayim and one who pours water from a faucet onto 
one’s hands would fulfill Netilas Yadayim from a utensil (see Ketzos 
Hashulchan, siman 35, sif katan 9 and Shu”t Tzitz Eliezer, Chelek 8, sif 
7). However, one should turn the faucet on and off prior to washing 
each hand in order for the water to flow through Koach Gavra (see 
Shulchan Aruch, sif 8). 
Using Gloves 
One may not wear gloves to avoid washing Netilas Yadayim (Shulchan 
Aruch, siman 163). However, the Shulchan Aruch (siman 164) does 
rule that one may stipulate after one washes Netilas Yadayim one time 
during the day that the washing should suffice for all the other times 
one eats bread that day. However, although this may suffice for the 
actual obligation of washing Netilas Yadayim, one must still be wary of 
heisech hada’as - inadvertent distractions during the day which would 
cause concern that one dirtied his hands without knowing, thus 
requiring him to wash again. The Shulchan Aruch rules that one may 
wear gloves for this purpose. Although we do not permit this ideally 
(see Mishneh Berurah in the name of the Elya Rabbah), at a time of 
great need one may wash once in the beginning of the day, stipulating 
that this should suffice for all the meals that day, and wear gloves for 
the remainder of the day (Mishnah Berurah ibid). 
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Rabbi Steinmetz is a full-time member of the kollel. 
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RavFrand 
The Power of Lishma: Doing it For ‘The Cause’ vs. For the Money 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter Chavrusah 
Tapes on the weekly portion: Tape # 153, Matrilineal vs. Patrilineal Descent In Determining Jewish Identity. 
Good Shabbos! 
Parshas Balak contains the well-known story of Balak the King of 
Moav worrying about the imminent approach of the Jewish people. 
Moav correctly surmised that, given the fate of the other kings and 
nations that had challenged Bnei Yisrael [the Children of Israel] with 
conventional military tactics, Moav would not stand a chance 
confronting them in traditional battle. 
Therefore, Balak devised a “secret weapon” — the chemical weapon 
of his day. “And he sent messengers to Bilaam son of Beor…” 
[Bamidbar 22:5] Bilaam had the ability to curse someone. When he did 
so, the curse would in fact take effect on its intended victim. Therefore, 
Balak requested that Bilaam curse the “nation that has gone out from 
Egypt and covered the face of the land.” 
Bilaam asked the messengers to stay overnight, so that he could answer 
Balak’s request the next morning based upon what G-d would tell him. 
G-d told Bilaam, “Do not go with them; do not curse the people, for 
they are Blessed” [22:12]. Bilaam relayed that message to Balak’s 
messengers. 
When Balak heard that Bilaam would not come, he assumed that the 
reason was because the proposed compensation was inadequate — that 
he had tried to get away too cheap. Therefore, Balak sent a more 
prestigious delegation promising Bilaam a great reward and granting 
his every request. 
Bilaam, not being anyone’s fool, casually mentioned to the messengers, 
“Even if Balak will give me his entire treasury filled with silver and 
gold, my hands are tied — I can only do that which G-d permits me to 
do.” Again, they proceeded through the whole process of waiting 
overnight. 
This time, G-d told Bilaam, “If these people are coming for your 
advantage (likra lecha), then go with them — just only speak that which 
I tell you” [22:20]. If we can even use such terminology, it appears as 
if G-d changed his mind! The first time that Bilaam asked for 
permission, G-d said “No. You cannot go!” Then, G-d suddenly 
appeared to change His mind. What changed? 
Rash”i comments on the words “Im Likra Lecha,” that if these people 
are coming for your benefit — to give you payment, go with them. In 
other words, if you stand to make profit out of this venture, then I have 
no objection to your going. 
That was the difference! The first time, when they asked Bilaam to 
come, they did not offer him anything — neither money nor honor. In 
that situation, G-d told Bilaam, “Do not go.” The second time, Balak 
offered Bilaam wealth and honor. In that situation, G-d told him, “If 
you stand to gain from this, then you can go.” 
Is G-d worried about Bilaam’s livelihood? Is He acting as Bilaam’s 
agent? Pro bono, you cannot go. If you charge by the hour — then you 
can go. Why? 
I heard a fantastic insight regarding this concept from Rav Shimon 
Schwab (1908-1995). The difference, says Rav Schwab, is that one of 
the most potent forces in the universe is doing something “Lishma” – 
for its own sake, without ulterior motives. Doing something 
altruistically, for the sake of what one believes to be right, is extremely 
powerful. However, when people do things because they stand to make 
a dollar, rather than for the sake of a cause, it loses its potency. 
Rav Schwab related this insight in the context of explaining the rise and 
fall of the Communist system during the previous century. Communism 
was a very successful movement. Until very recently, over a billion and 
a half people lived under Communist domination – and yet in recent 
times we have seen Communism disintegrate. 
What made Communism so successful? Rav Schwab argued that 
Communism became so successful because there were “Lishma-niks.” 
People like Lenin and Trotsky and Marx were people who wanted to 
give the world a better order. They wanted to give the world a new 
system to replace the “bankruptcy of capitalism,” in which some are 
fantastically wealthy and some beg on the street. In a sense, 
Communism was based on very noble ideals. These people were — for 

lack of a better word — L’shem Shamayim [for the sake of Heaven]! 
They did it for the sake of Communism. They were Lishma! 
Rav Schwab related that he remembered a Communists parade in his 
city in Germany in the 1920s. A Jewish boy who had rebelled against 
his parents marched in the front line of this parade. The boy was 
despised. He was an outcast of the entire community. Nevertheless, this 
did not faze him, because he did it Lishma. He believed in what he was 
doing, like so many others, who unfortunately believed in it. 
When people are willing to give up their lives and souls for the sake of 
a cause, that is a very potent force. We can look back now, over 70 
years later, and try to discover what happened to the movement that 
caused it to collapse. We can suggest that to a large extent, the system 
failed because it lost this element of ‘Lishma’. When we saw that all 
the leaders of the various “Iron Curtain” countries had stashed away 
Swiss bank accounts and when we saw all the corruption and graft, we 
quickly recognized that they had abandoned the Lishma. Once they lost 
the element of Lishma, the potency of the force was gone. 
This is what G-d was telling Bilaam: When Balak came and said, 
“Curse the Jews,” without offering honor or money, the reason why 
Bilaam was going was because he hated Jews. “We need to curse Jews! 
I want to eradicate Jews.” This is a philosophy. It is a CAUSE. In that 
case, “Watch Out! You may not go.” G-d knows that a sincere CAUSE 
is a lethal and potent force. 
However, when Balak said, “I will give you Honor and Money,” then 
G-d told Bilaam: If this is for your own benefit — if you are doing it 
for the money, then go. That is a different story. If you are “in it” for 
the money and honor, rather than Lishma — then your ability will not 
be nearly as potent. 
Transcribed by David Twersky; Seattle, Washington. Technical Assistance by Dovid Hoffman; Yerushalayim. This week’s write-up is adapted from the hashkafa portion 
of Rabbi Yissochar Frand’s Commuter Chavrusah Series on the weekly Torah portion. A complete catalogue can be ordered from the Yad Yechiel Institute, PO Box 
511, Owings Mills MD 21117-0511. Call (410) 358-0416 or e-mail tapes@yadyechiel.org or visit http://www.yadyechiel.org/ for further information. To Support Project 
Genesis- Torah.org Rav Frand © 2017 by Torah.org. Do you have a question or comment? Feel free to contact us on our website. Join the Jewish Learning Revolution! 
Torah.org: The Judaism Site brings this and a host of other classes to you every week. Visit http://torah.org to get your own free copy of this mailing or subscribe to the 
series of your choice. Need to change or stop your subscription? Please visit our subscription center, http://torah.org/subscribe/ -- see the links on that page. Permission 
is granted to redistribute, but please give proper attribution and copyright to the author and Torah.org. Both the author and Torah.org reserve certain rights. Email 
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“And Moav was afraid of the nation for it was many, and Moav was 
overcome with dread because of the Children of Israel.” (Num. 22: 
2) 
As the Jews passed their land on the way to Canaan, the people of Moav 
were afraid the Children of Israel would be like other conquerors and 
take their land. This fear was so strong that they came to the point of 
being “distressed with their lives” as Rivka said she was mortally afraid 
that Yaakov might marry a daughter of Canaan. 
There is an interesting lesson to be learned from this. It is one that we 
find in last week’s Parsha as well. There, the Jews complained about 
the Mon. They said, “…our souls are distressed by this inferior bread.” 
Rashi says they were afraid that it was leaving a buildup in their 
intestines since no one had to relieve himself and every food has a waste 
by-product. It wasn’t a viable fear because the Mon was unlike any 
other food and it was entirely absorbed by the body. 
Just prior to that, we find that the Jews experienced a “distressing of 
the soul” due to the travel. This, too, was not typical. Rather, when they 
had to backtrack to go around the land of Edom which had refused them 
passage through its land, the Jews reasoned, “We were so close and 
now we’re turning around. The last time this happened, we spent 38 
years wandering in the wilderness!” That was too much for them to 
handle. 
In all these cases, people were afraid of something that hadn’t happened 
and wouldn’t necessarily happen. Despite this, they acted as if it had 
already happened and they were mortally aggrieved. They couldn’t 
bear the stress and strain - but they did it to themselves. 
The Gemara in Brachos (9b) says that when Moshe asked G-d His 
name, the reply was, “I will be what I will be,” which the Gemara says 
means, “Just as I was with them in this slavery, so shall I be with them 
in future suffering.” Moshe said, “Daya L’tzara b’shaata, it is enough 
to worry when the time comes to worry, so why should I tell them now 
that they will have future suffering?” HaShem agreed. 
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In all these cases, however, people were worried about something that 
hadn’t happened, and, in fact, wasn’t going to happen. They were so 
focused on the negative possibility that they were already suffering 
from it even though it wasn’t real. 
The lesson to take is to live in the moment and make the most of what 
comes your way. By all means, you must plan for the future and that 
includes being prepared for the worst-case scenario, but being prepared 
for it doesn’t mean feeling like it’s here. In fact, by having a plan how 
to deal with it, you should become calmer about it. And never forget 
that HaShem is in charge of the world and will be with you, come what 
may. With that knowledge, you will be able to enjoy every moment of 
life and never give in to despair. 
R’ Shimon of Yaroslav lived to a ripe old age. When asked the secret of 
his longevity he replied: 
“Everything that HaShem does is good. However, when things happen 
to people that they consider bad, they question Him and say that it was 
unfair, or should not have happened. He therefore has to take them to 
the Olam HaEmes, the World of Truth of the next world, to show them 
why what He did was not only just, but good and necessary. 
I, on the other hand, am content with whatever HaShem does to me, 
because I know that all He does is for good. Since He has nothing to 
prove to me, He has no need to bring me to the next world just yet.” 
Now You Know 
When the people of Moav heard about the escape of the Jews from 
Egypt, they were afraid that they were going to vanquished next. 
Balak, King of Moav, approached the elders of Midian for help. Why? 
Especially when they were historically enemies, why would he go to 
them? 
He went because it was well-known that Moshe had lived in Midian for 
many years. He wanted to know what sort of a man Moshe was, perhaps 
to find his weakness. 
The elders of Midian told Balak that Moshe’s power lay in his mouth. 
He therefore found Bilaam, whose power also lay in his mouth, in order 
to counteract Moshe’s ability. 
Where do we find that Moshe had power in his mouth? Bilaam had a 
track record of being able to issue violent curses, but Moshe did not do 
that. 
Moshe prayed to HaShem at various times, but he didn’t always get 
what he asked for. Perhaps though, the power in his mouth was found 
in a very specific incident. 
When Miriam and Aharon spoke about Moshe in an unfitting way, 
Moshe did not speak or defend himself. The only thing he did was pray 
for Miriam to be healed. 
This is the tremendous power of his mouth – to keep it from saying 
mean words and to use it to help others. 
This is the same power we all have, if we only are careful to keep it that 
way. 
Thought Of The Week: 
Worry is a misuse of imagination that eliminates today’s joy but not 
tomorrow’s sorrow. 
This week’s issue is dedicated L’illui nishmas L„Z HwNM IB QXCY HMLw 
‘RH Rabbi Shlomo Krupka z”l Of Clifton, NJ May HaShem strengthen 
his family at this difficult time. 
What are you worried about? Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com E-mail 
Subscribe to info@JewishSpeechWriter.com ©2017 – J. Gewirtz  
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Torah Attitude 
Parashas Balak: No One To Fear But G’d 
July 6, 2017 
Summary 
Balak asked Bilam to come and curse the Jews. G’d despises an 
arrogant person. Although Bilam was ready to return, the angel 
encouraged him to continue. If a person wants to take a certain route, 
he will get Divine assistance to do so. If G’d not only allows but 
actively assists a person to do what he wants, why was Bilam stopped 
from cursing? A special kohein was appointed to give a talk to the 
Jewish army on the way to battle. “If you do not fear your enemy, I 
[G’d] promise you victory and that you will not be broken by your 
enemies.” Nothing in this world has its own power, only G’d. When we 
elevate ourselves to truly believe in G’d’s total power, we can achieve 
Divine protection in time of danger and peril. If we fear our adversaries, 

that in itself will empower them to cause harm. The Jewish people had 
no reason to fear Bilam. The Torah expects the Jewish people to fear 
no one but G’d. 
Balak and Bilam 
In the beginning of this week’s parasha, the Torah relates how Balak, 
the king of Moab, heard that the Jewish people had overpowered the 
Emorites. The Moabites became very frightened and sent messengers 
to the gentile prophet, Bilam. They asked him to come and curse the 
Jews, as they knew from past experience that whoever Bilam cursed 
would not succeed. Bilam told the messengers that he had to ask 
permission from G’d before undertaking such a task. That night G’d 
appeared to Bilam and instructed him (Bamidbar 22:12): “Do not go 
with them. Do not curse the nation for it is blessed.” In his arrogance 
Bilam told the messengers that G’d did not permit him to go with them. 
He wanted them to believe that it was below his dignity to travel at the 
request of such low-ranking officers. Balak got the message and sent 
some higher-ranking officers to persuade Bilam to come. Bilam had no 
choice but to inform the new messengers that he still had to ask G’d for 
permission. This time G’d said to Him (Bamidbar 22:20): “If the men 
came to call you, arise and go with them.” 
Bilam’s Arrogance 
This seems strange. Could it be that G’d changed His mind? Or did G’d 
agree that it was below Bilam’s dignity to travel with the first 
messengers? Both of these options are unlikely. Nothing had happened 
between the first and second messengers that changed the blessed status 
of the Jewish people. The idea that Bilam should only travel with high 
ranking officers was totally based on his own arrogance. There is no 
way that G’d would agree to that. For it is well known that G’d despises 
an arrogant person, as it says: “The arrogant heart is despicable to G’d” 
(Mishlei 16:5). 
Merciful Angel 
In order to clarify this, we must analyze what happened to Bilam after 
he left. During Bilam’s journey, a merciful angel tried to stop him. 
Eventually, Bilam got the message and said to the angel (Bamidbar 
22:34): “I have sinned … and now if it is evil in your eyes I shall turn 
back.” We would expect the angel to respond to Bilam and tell him to 
go home and forget about cursing the Jewish people. However, this is 
not what the angel said. On the contrary, the angel said (Bamidbar 
22:35): “Go with the men.” This seems very strange. Now that Bilam 
was ready to return, why did the angel, who came to stop him, 
encourage him to continue? 
Strong Force Of Will 
Rashi quotes the Talmud (Makkos 10b) that addresses this question. 
The Talmud explains that G’d knew that Bilam had not really changed 
his mind. He was as eager as ever to go and curse the Jewish nation. 
Says the Talmud, this is one of the Biblical sources of the concept that 
if a person wants to take a certain route, he will get Divine assistance 
to do so. The will of a human being is such a strong force that it brings 
about this assistance to accomplish whatever the person wants to 
undertake. 
Bilam Stopped 
However, this needs clarification. Bilam had a strong desire to curse 
the Jews. But, as we see later, this far G’d did not allow him to go. As 
a matter of fact, both times when Bilam received permission from G’d 
to go, he was warned that he would only be able to say the words that 
G’d put in his mouth. Bilam heard this, but in his great hatred he 
imagined that he would be able to outsmart G’d and find a way to curse. 
However, the question remains, if G’d not only allows but assists a 
person to do what he wants, why was Bilam stopped from cursing? 
Special Kohein Of War 
We may be able to answer this by analyzing the end of last week’s 
parasha (Bamidbar 21:34). G’d told Moses not to fear when entering 
into battle against Og, the king of Bashan. Rashi quotes the Midrash 
Tanchuma (25) that explains that Moses was concerned that Og had a 
merit because he had once been of service to our Patriarch Abraham. 
Similarly, we find in Parashas Shoftim (Devarim 20:1-3) that the Torah 
instructs that when we engage in war, we shall not be scared, even if 
the enemy has a larger army. As it says, “You shall not fear them for 
HASHEM your G’d is with you.” A special kohein was appointed to 
give a talk to the Jewish army on the way to battle. He would start his 
talk and say, “Listen Israel, you are nearing today to battle your enemy. 
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Do not let your heart be weak, do not be afraid. Do not panic and do 
not be broken before them.” 
Not Broken Before Them 
On a simple level, this can be understood as a psychological pep-talk 
to boost the morale of the Jewish army prior to battle. On a deeper level, 
this speech may be more significant than just to encourage the soldiers. 
When the kohein concludes his talk and says, “do not be broken before 
them” this can be understood as G’d’s guarantee “if you do not fear 
your enemy, I promise you victory and that you will not be broken by 
your enemies.” This is what G’d told Moses, “Do not be afraid of Og. 
Then he will have no power of you. But if you fear him, you put 
yourself and your people into danger.” 
None Besides G’d 
The Talmud (Chulin 7b) teaches this concept and quotes what it says 
in Parashas Va’Eschanan (Devarim 4:35): “You have been shown so 
that you shall know that HASHEM, He is the [Almighty] G’d. There is 
none besides Him.” The Talmud relates how a sorcerer once wanted to 
kill Rabbi Chanina. Rabbi Chanina said, “You are not going to succeed, 
‘for there is none besides Him.’” Rabbi Chaim of Valozhin (Nefesh 
HaChaim 3:12) explains that nothing in this world has its own power, 
only G’d. However, G’d created the world permitting parts of creation 
to use their G’d-given power: The sun has the power to provide light 
and heat. The earth has the power to make everything gravitate towards 
it and to make seeds and plants grow. And so, everything in nature has 
its unique power and functions according to G’d’s plan. Even sorcerers 
have certain powers. But all of these powers only function as long as 
G’d permits. The moment G’d decides to stop a certain natural power, 
it will be powerless. If a human being is completely convinced that the 
only source of power in the world is G’d, then he is totally under G’d’s 
protection and nothing else could execute any power against him. Rabbi 
Chanina had complete trust in G’d, and he understood that nothing but 
G’d’s power could affect him. He therefore had nothing to fear from 
the sorcerer. 
Power Of The Almighty 
Rabbi Chaim elaborates on this and explains that even simple people 
could benefit from this concept of the ultimate power of the Almighty. 
Any person, who elevates himself to truly believe in G’d’s total power, 
can achieve special Divine protection in time of danger and peril. The 
illustrious Soloveitchik family, who descended from Rabbi Chaim of 
Valozhin, is known to have used this special protection in several 
instances for themselves and those seeking their help. 
Do Not Fear Adversaries 
Every morning just before Aleinu we quote the prophet Jeremiah (17:7) 
who said: “Blessed is the man who puts his trust in G’d, for G’d will 
be his security.” This means that in general we can rely that G’d will 
protect us if we put our full trust in Him. On the other hand, if a person 
puts his trust in someone else, says the Duties of the Heart (Introduction 
to the Gate of Trust) G’d will remove his protection from this person 
and make him dependent on whomever he trusts. If, for example, a 
person feels that he depends on his connections, who can pull strings 
for him, G’d will bring about that this person will be dependent on those 
connections. Similarly, if people rely for their security on the army of 
their country, G’d will bring about that the army’s ability will be 
decisive for these people. In the same way, if one fears none but G’d 
then one has nothing to fear from any evildoers. But if one fears one’s 
adversaries, that in itself will empower them to cause harm. 
No Reason To Fear Bilam 
At the time when Bilam planned to go and curse the Jewish people, 
they were totally oblivious to his schemes. They dwelled in their camp 
in the wilderness, protected by the Clouds of Glory and provided for by 
the Mann and the re-instituted well of Miriam. They did not fear Bilam, 
for they had no clue what he was planning. This restricted Bilam from 
doing anything to them. He was only allowed to go forward with his 
evil plans, as long as it did not harm the Jewish people. 
Fear Only G’d 
This Parasha teaches how we can merit G’d’s protection against all the 
evil plans of our enemies. It is interesting to note that even in the gentile 
world there are people who on their own somewhat touched upon this 
concept. In his inaugural address on March 4, 1933, President Franklin 
D. Roosevelt said, “The only thing we have to fear is fear itself.” In his 
conclusion he stated, “In this dedication of a Nation we humbly ask the 

blessing of G’d. May He protect every one of us.” This is what the 
Torah expects of G’d’s chosen nation, that we fear no one but G’d. May 
we be able to internalize this message, so that we can live in peace both 
in the land of Israel and throughout the world. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
 

Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. G’d the Master Composer 
The Torah states, “Balak son of Tzipor saw all that Israel had done 
to the Amorite.” Rashi cites Chazal, “These two giants upon whom 
we relied upon to be our protectors, could not stand before them (the 
Jewish people). If so, how much more so could we (Moabites) not stand 
before them!” Since the Moabites became overwhelmed with fear after 
they had seen how the two giants, Og and Sichon were defeated by the 
Jewish people, they commissioned Bilaam to curse them. 
The Torah tells us in the Portion of Chukas, that the giant Sichon, king 
of the Amorites was the first of the giants to be defeated. The Torah 
states regarding the conquest of Sichon, “For Cheshbon – it was the 
city of Sichon, king of the Amorites, and he warred against the first 
king of Moab and took all of his land from his control...The rulers 
say come to Cheshbon, let it be built and established as the city of 
Sichon.” Rashi cites Chazal, “Sichon (although he was a powerful 
giant) was not able to conquer it (Cheshbon). He therefore went and 
commissioned Bilaam to curse Moab (and was thus able to conquer it). 
This is to what Balak was referring when he said to Bilaam, ‘I see what 
you bless is blessed and what you curse is cursed.’” 
Although Balak had seen how the Jewish people were able to topple 
the two giants Sichon and Og, who were the protectors of the kingdoms 
of Canaan, through Divine Assistance, he did not despair. He believed 
that there was still hope of defeating the Jewish people. Because Balak 
knew that despite the enormous power of Sichon, he could not capture 
Cheshbon without the assistance of Bilaam, he believed that if he were 
to commission Bilaam to curse the Jewish people, he would be 
victorious over them. G’d allowed Balak to perceive and process these 
events in this context, so that Bilaam’s evil would ultimately be 
revealed and he would be destroyed. 
The Gemara in Tractate Bava Basra tells us “The verse states, ‘The 
rulers say come to Cheshbon…’ Who are the ‘rulers’ to whom does 
the verse refer? The ‘rulers’ are all those who want to take control of 
their evil inclination. They must come and make a ‘Cheshbon 
(computation).’ One must make a computation as is states in the 
Mishna in Ethics of our Fathers, ‘What is the cost factor of a mitzvah 
compared to its reward? ‘What is the value of a sin compared to the 
ultimate loss it brings about?’ This is the meaning of the verse that 
states, ‘the rulers say come to Cheshbon!’ This is the ultimate 
computation that existence stands upon.” It seems what the Gemara is 
saying is a play on words, because the name “Cheshbon” is an actual 
location, which was a city of the Moabites that was conquered by 
Sichon. 
When people witness and experience events in their lives or in the 
world at large, their understanding and perception of these events are 
based on a superficial and limited analysis. One does not appreciate the 
ramifications and consequences of one’s decisions and behavior. 
However, the individual who is truly wise sees the consequences of his 
actions prior to acting upon and actualizing his intent. As it states in 
Ethics of our Fathers, “Who is the wise person? It is the one who sees 
the consequences of his actions.” When one applies the spiritual 
formula and computation that is mentioned in the Mishna to understand 
the value of a mitzvah compared to its cost factor and the benefit of a 
sin compared to its loss, one will act wisely regarding his actions. 
Initially Cheshbon was part of the territory of Moav. The Torah tells us 
that the Jewish people were not permitted to conquer the territory of the 
Moabites. However, because Sichon conquered Cheshbon, thus making 
it his domain, the Jewish people were permitted to conquer it. The 
Moabite domain was purged through the conquest of Sichon. G’d 
enabled Sichon to commission Bilaam to curse the Moabites to allow 
Cheshbon to be conquered, so that ultimately it would become part of 
the territory belonging to the Jewish people. One needs to appreciate 
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G’d’s computation – how He had orchestrated the events to ultimately 
manifest themselves as He wanted them to. 
In addition, Chazal tell us that the destruction of Sichon and Og was 
more difficult than destroying Pharaoh and the Egyptian armies. If 
Sichon was so overwhelmingly powerful, why was he not able to 
conquer Moab without the assistance of Bilaam? This was also part of 
G’d’s calculation. It was to give Balak hope, that despite his protectors 
Sichon and Og being destroyed, he still had Bilaam the prophet of the 
nations to be relied upon. G’d’s orchestration of these events were for 
the sole purpose of bringing Bilaam, the evil one, to be pitted against 
Moshe and the Jewish people in order to ultimately reveal his evil and 
bring about his destruction. G’d orchestrates events with the ultimate 
level of computation that allows things to evolve to meet His objective. 
The interaction between Bilaam and Balak regarding cursing the 
Jewish people, and ultimately Bilaam’s demise, brought about a 
sanctification of G’d’s Name. It revealed to the world, who Bilaam 
truly was. Chazal tell us that Bilaam was the prophet of the nations 
since his level of prophecy was similar to Moshe’s within a certain 
context. However while Moshe was holy and truly devoutly righteous 
and the servant of G’d, Bilaam was the antithesis of holiness and 
humility. 
2. Leadership, a reflection of the People 
The Torah tells us that Balak, the king of Moav, commissioned Bilaam, 
the prophet of the nations of the world to curse the Jewish people. The 
Midrash states, “The verse states, ‘There was no prophet among the 
Jewish people that was as great as Moshe.’ Inferring that among the 
nations of the world there was one who was the equivalent of Moshe. 
This prophet was Bilaam. (However, this was only true within a certain 
context).” Bilaam was a person who possessed corrupted 
characteristics and behaved in a depraved manner. He engaged in 
bestiality, and was one who had no relevance to spirituality. He was the 
antithesis of one who would be expected to be a prophet. Being 
deficient in all spiritual qualities and being a personification of evil, 
why did Bilaam merit to have such a level of prophecy? 
Chazal tell us that at the end of time, when G’d will come to judge 
existence, the nations of the world will come with a claim saying, “The 
only reason the Jewish people were so special is because You gave 
them Moshe, who was a great prophet. If You had given us a prophet 
as great as Moshe, we would have also been special. Thus, it is not just 
for You to condemn us for our past behavior.” Therefore, G’d provided 
the nations of the world with Bilaam to be their prophet as great as 
Moshe. This was to preempt and silence this eventual claim. G’d’s 
response however seems to be difficult to understand since the claim of 
the nations was not fully addressed. 
Had G’d provided the nations of the world with a prophet similar to 
Moshe, who possessed the qualities and attributes of holiness, then they 
too would have been as righteous as the Jewish people. However, since 
G’d provided them with Bilaam, who was evil, they continued to be 
corrupt and evil. Seemingly, Bilaam despite his exalted level of 
prophecy should not be a sufficient response to the ultimate claim of 
the nations of the world. 
The Midrash cites a verse, “ ‘The Rock! – perfect is His work; for all 
His ways are justice.’ G’d did not want the nations of the world to 
come with a claim at the end of time, saying ‘You have kept us away 
from You. You did not provide for us as You did for the Children of 
Israel.’ What did G’d do? Just as He established kings, wise men, and 
prophets for the Jewish people, so too did He establish them for the 
nations of the world. If one compares the kings, wise men, and prophets 
of the Jewish people with those of the nations, one will see the 
difference. G’d allowed king Solomon to reign over the entire world. 
Similarly, G’d allowed Nebuchadnezzar (Babylonian emperor) to 
dominate the world. King Solomon, in his lofty position built the 
Temple and supplicated and sang many praises to G’d. 
Nebuchadnezzar, on the other hand, used his power to destroy the 
Temple and blaspheme G’d. He had said, ‘I will ascend to the heavens 
and will be the equivalent of the One above.’ G’d granted wealth to 
king David. What did he do with this wealth? He purchased the location 
of the Temple, for His name. Haman also merited enormous wealth; 
however, he expended it on trying to have a nation slaughtered (Jewish 
people). The greatness that the Jewish people were given, was also 
given to the nations of the world. Just as the Jewish people had the 

prophet Moshe, who was able to communicate with G’d whenever he 
chose to do so, so too did the nations of the world have Bilaam, who 
was also able to communicate with G’d whenever he chose to do so.” 
The Midrash continues, “What is the difference between the prophets 
of the Jewish people and the prophets of the nations of the world? The 
prophets of Israel forewarned the nations not to transgress. However 
the prophets of the nations created breaches to destroy mankind, so that 
it should have no connection with the world to come. The prophets of 
the Jewish people expressed the Attribute of Mercy, while their 
prophets expressed cruelty. Bilaam, the prophet of the nations, wanted 
to uproot and destroy an entire nation. This is the reason the Torah tells 
us the portion of Bilaam, so that one should understand why there is no 
longer Divinely inspired people (prophets) among the nations of the 
world. This person (Bilaam) assumed the position of prophet and see 
what he did.” 
We are able to learn from this Midrash that the leadership of a people, 
is only a reflection of who the people truly are. Their essence is 
manifested in the type of leadership that they are given. The Torah tells 
us that after the sin of the spies, the generation between the ages of 20 
and 60 were decreed to perish in the desert over a fortyyear period. 
During this period of time, the Jewish people were in a state of 
depression due to their state of hopelessness. Because the Jewish people 
were in a depressed state, G’d’s open communication with Moshe was 
not the same as it had been due to the emotional state of the Jewish 
people. This is because Moshe only assumed his exalted status and 
intimate relationship with G’d because he represented the Jewish 
people, who were worthy of that relationship. If this would not be so, 
Moshe’s level of prophecy would not be affected by the state of mind 
of the Jewish people. 
Regarding Bilaam, although his level of prophecy was advanced, since 
he was chosen by G’d to be a prophet despite his depraved and evil 
ways, his quality of person was only a reflection of the evil of the 
nations he represented. As we see from the Midrash, when G’d granted 
wealth to King David, he used it to purchase the location of the Holy 
Temple. When Haman was granted wealth he used it to destroy G’d’s 
people. 
Through the many examples that are given by the Midrash; such as the 
prophets, kings, and wealth of the nations, in every instance it 
manifested itself in a context of evil and destruction. It is only because 
the leaders of the nations are only a reflection of what the people are 
and what they would have done on their own if they could have done 
so. Therefore, at the end of time, the nations of the world will not have 
a claim against G’d, that He did not provide them with a prophet such 
as Moshe. 
3. The Eyes Lens of the Heart 
The Torah states, “Balak son of Tzipor saw…” The Midrash states, 
“What did Balak see? He foresaw all the tragedy that would befall the 
Jewish people. Balak was the greatest archenemy of the Jewish people. 
All the other enemies of the Jewish people went to war with them and 
although they enslaved them; nevertheless, the Jewish people were able 
to survive. However, Balak was seeking someone who could uproot 
and totally annihilate the Jewish people. ‘Balak saw…’ It would be 
better if the evil were blind because their eyes bring curse and 
destruction to the world. Where do we find this? It is written regarding 
the generation of the Great Flood, ‘They had seen the sons of…’ 
Regarding Cham, the evil son of Noach the Torah states, ‘Cham 
saw…’ Regarding the ministers of Pharaoh the verse states, ‘They saw 
(the beauty of Sarah our Matriarch)…’ Before Dinah, the daughter 
of Yaakov was defiled the Torah states, ‘Chamor the son of Shechem 
saw…’ In our portion it is written, ‘Balak saw…’” 
Chazal state that the heart lusts and the eyes are the “brokers” of the 
heart. Meaning, the eyes seek out what the heart desires. The heart of 
the evil one continuously lusts for things that are the antithesis of purity 
and holiness. Therefore, the eyes of the evil one will seek out the things 
that will satisfy the desires of his evil heart. When Cham saw the 
nakedness of his father Noach, rather than feeling pained and disgraced 
by it as his brothers, he chose to castrate (and sodomize) his father. This 
was a consequence of “And Cham saw…” (within his context of evil). 
Thus, the Midrash tells us that it would be better if the evil were blind. 
Chazal state, “One should not believe in himself until the moment he is 
no longer alive.” The Midrash tells us that G’d does not associate His 
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Name with a person, regardless of his dimension of holiness, during his 
lifetime. As we see, He did not associate His Name with Avraham and 
Yaakov dunging their lifetimes, despite their exceptional level of 
sanctity and unique levels of accomplishment. However, regarding 
Yitzchak our Patriarch, because he was blind and confined to his house, 
there was no concern that he would revert to a path of evil. Thus, G’d 
associated His Name with Yitzchak during his lifetime. Regarding the 
other Patriarchs G’d associated His Name with them after their passing 
as it states, “the G’d of Avraham” and “the G’d of Yaakov.” 
The paragraph structure of the Portion of Vayechi as it appears in a 
Torah scroll is identified as a “sealed Portion.” Chazal ask, “Why is the 
Portion of Vayechi a ‘sealed Portion (Parsha stumah)?” Rashi cites the 
Midrash which explains, “Because when Yaakov passed away, the eyes 
and hearts of the Jewish people were sealed (became desensitized) 
because of the suffering of the bondage.” If the eyes are the “brokers” 
of the heart, and seek out what the heart desires, seemingly the order 
should have been reversed. It should have stated, “their hearts became 
sealed and then their eyes.” Meaning, since their hearts were no longer 
sensitive to spirituality, their eyes no longer sought out what the heart 
desired. Why did Chazal chose to write, first “their eyes” and then 
“their hearts?” 
Ibn Ezra writes regarding the commandment of “Lo Tachmode (do not 
designs on you fellow’s wife, possessions…)” How is one able to take 
control of one’s heart? Seemingly one’s desires are not under one’s 
control. He explains with an allegory. A commoner, for example, who 
knows with certainty that he could not marry the princess, regardless of 
all of her qualities, he will not lust for her or desire her. It is because 
the commoner understands that she is a woman that is not within his 
reach. She is not even available for consideration. Because he 
understands with certainty that she has no relevance to him, the 
commoner does not lust after the princess. The heart only lusts after 
something that one believes is attainable. However, if one understands 
with absolute certainty that each individual only possesses (whether it 
is qualities or material possessions) it is only because G’d endowed him 
with them and each individual’s situation is unique to itself, one would 
not have any deigns or lusts for what another possesses because he 
understands that it has no relevance to him. 
The eyes of the human being in the words of Chazal are “the brokers” 
of the heart. The moment Yaakov passed away, the eyes “the brokers” 
were no longer sensitive to spirituality and thus the heart ceased 
desiring advanced levels of spirituality because they were no longer 
attainable. The eyes not being able to provide the desires of the heart, 
caused the heart to cease yearning for the unattainable levels of 
spirituality. Therefore the order of the statement of Chazal is correct. 
Since the eyes of the Jewish people became desensitized to holiness, 
their hearts ceased to desire it. 
4. Arrogance, the Basis for Distortion 
The Torah tells us that Balak, the king of Moav sent agents to 
commission Bilaam to curse the Jewish people. Bilaam had said to 
them, “Spend the night here and I shall give you a response, as 
Hashem shall speak to me.” That night G’d came to Bilaam and said, 
“Who are these men to you?” Bilaam responded, “Balak son of 
Tzipor, king of Moav sent to them to me….” It would have been 
sufficient for Bilaam to answer G’d’s question by saying that they were 
the agents of Balak son of Tzipor. Why did Bilaam identify Balak as 
“the king of Moav?” Rashi cites Chazal who explain, “Bilaam said to 
G’d, ‘Although I am not important and special in Your eyes, I am 
considered special in the eyes of mortal kings.” By identifying Balak 
as “the king of Moav,” Bilaam was communicating to G’d that although 
He does not value and appreciate him, mortal kings do value him as 
special. Implying that G’d Himself does have the capacity to appreciate 
Bilaam sufficiently. Seemingly, Bilaam’s level of arrogance and 
disrespect is not to be fathomed, otherwise he could not have expressed 
himself in this manner to G’d. 
Chazal tell us that one with the negative characteristic of Bilaam was 
“ruach gevuah (haughty).” He was someone who was totally focused 
on himself and believed that he was unique and special. If G’d did not 
value him as the mortal kings did, Bilaam believed that it must be 
because G’d has a deficiency and thus did not assess him properly. How 
could Bilaam, being a prophet with whom G’d communicated, even 
consider that G’d had any level of deficiency? Chazal tell us that when 

G’d asked Bilaam “Who are these men with you?” G’d gave Bilaam 
an opportunity to make a mistake. Bilaam believed that if G’d asked 
him such a question, it is evident that G’d is not continuously fully 
aware of everything. Meaning, there are things that are not necessary 
revealed to Him. Consequently, the question demonstrated that G’d 
was deficient (G’d forbid). It was because of this misunderstanding, 
which G’d led Bilaam to believe, that led to his ultimate destruction. 
Subsequently Bilaam chose to curse the Jewish people, believing that 
G’d would not be aware of the moment of his actions. In essence he 
would curse the Jewish people in G’d’s “blind spot.” Bilaam reasoned, 
if G’d was fully aware and all was revealed to Him, He would have 
valued Bilaam as much as Moshe. 
Bilaam was seen not only seen by the world as one whose curse was 
lethal, but also he was seen as the prophet of G’d by the nations of the 
world. Since Bilaam regarded himself in such high honor and esteem, 
he believed that he was the setting for bringing about a sanctification 
of G’d’s Name. Bilaam believed, as a prophet of G’d that he was 
bringing glory to G’d’s Name because the only reason he was 
summoned by Balak was due to his special relationship with G’d as His 
prophet. If G’d would understand this, He would value Bilaam 
differently. Bilaam’s understanding of G’d’s awareness of existence is 
is contrary to one of the thirteen principles of Jewish belief that states 
that G’d knows the true thoughts and intentions that exist in man’s heart 
and mind. It was because of Bilaam’s degree of arrogance and self-
centeredness that caused him to believe that G’d was unaware of 
everything. Similarly, G’d gave Korach the opportunity to fail by 
allowing him to see the prophecy that Samuel the Prophet would 
descend from him. Korach, however, did not process this information 
correctly due to his arrogance and ego. This led to his destruction. 
We see from this something profound; that although one may be a 
prophet and be in communication with G’d, one’s arrogance could 
cause him to misunderstand the Omnipotence of G’d and ultimately 
lead to his destruction. 
5. Blessing, an Expression of the Soul 
The Torah tells us that Balak wanted to commission Bilaam to curse 
the Jewish people because he was concerned that they were going 
to conquer him. The verse states, “So now please come and curse 
this people for me…For I know that whomever you bless is 
blessed and whomever your curse is accursed.” Rabbeinu 
Bachya asks, “If Balak believed that whomever Bilaam blesses is 
blessed, why did Balak not ask Bilaam to bless his nation so that 
they should not be protected from the Jewish people? Why did he 
choose to ask Bilaam to curse rather than bless?” Rabbeinu Bachya 
explains that since Bilaam was the epitome of evil, his blessing had 
no value. However, since he was so evil, his curse was potent 
because he had an evil eye. Balak said to Bilaam that whomever he 
blesses is blessed to only bring false praise upon him so that he 
should feel special. However, Balak understood that Bilaam did not 
have the ability to bless, but rather, only to curse. 
Ohr HaChaim HaKadosh explains, “What is the meaning of 
‘whomever you bless is blessed?’ Initially Bilaam blessed Balak 
that he should become the king Moav. Balak said, ‘Since you 
blessed me to become king and I became king, it is evident that your 
blessing is effective. I know that your curse is effective because you 
cursed Moav and allowed Sichon to defeat them.’ There are two 
reasons Bilaam’s curses were effective. Firstly, he possessed an evil 
eye. Secondly, because he knew the exact moment of G’d’s Wrath, 
as Chazal tell us, he would curse at that particular moment. 
However, how could a blessing emanate from the mouth of Bilaam, 
who was so evil? In actuality, the blessing of Bilaam was no more 
effective than the blessing of a donkey. Rather, he was deceptive in 
a way that he would cause people to believe that the blessing that 
came upon them was due to him. When he would see through 
astrology that an individual was going to rise to power in the future, 
he would go and bless him. When this individual would rise to 
power, everyone thought that it was attributable to Bilaam’s 
blessing. However, it was only a deception since Bilaam only 
offered his blessing to those who he had prior knowledge from 
stargazing would succeed. This is what had happened to Balak. 
Bilaam saw in the stars that Balak was to become king….” 
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Chazal tell us that a person is comprised of three components: 
nefesh (life source), ruach (spirit), neshama (Divine soul). Every 
living creature only possesses a nefesh which gives it life. However, 
man has a neshama which is totally spiritual. Maharal of Prague z’tl 
explains that a blessing is a spiritual concept and thus has no 
limitation. Anything that is spiritual is outside of the realm of 
physicality and thus is not finite. Thus, the blessing that is given by 
an individual emanates from his spirituality, which is rooted in his 
neshama (soul). There are many sources that state (cited by Ohr 
HaChaim Hakadosh and Chofetz Chaim) “an evil person, although 
he is alive, is considered to be the equivalent of a dead person. Why 
is this so? Ohr HaChaim HaKadosh explains that due to the evil of 
the rasha, his soul departs from his body because it cannot remain 
in a location that is the antithesis of holiness. Since, Bilaam was the 
essence of evil, his neshama had departed from him. He was the 
equivalent of a living species that possessed only a nefesh, which 
also provides life to the animal; however, he had not spirituality at 
all. Therefore, Bilaam had no relevance to blessing. Bilaam’s 
blessing has the same value of the blessing of a donkey who also 
does not possess a spiritual component, neshama. 
Chazal tell us, “Even the blessing of an ordinary person should not 
be taken lightly.” Although the individual may not be learned or 
devoutly righteous, he still possesses a soul, which is the source of 
blessing. In contrast, one should avoid the blessing from an evil 
person because he has no relevance to blessing due to his lack of 
spirituality. What may appear to be a blessing, can be the equivalent 
of a curse. As Chazal tell us, when Bilaam wanted to bless the 
Jewish people, “You are like the bee. As one says to the bee, ‘I do 
not want your honey and I do not want your sting.” Chazal tell us, 
“From the evil emanates evil.” 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
The Essence of a Jew 
In Parashas Balak, we find the gentile prophet Bilaam riding his 
donkey to meet with the King of Moav in order to curse the Jews. 
Only, the donkey veers from the path and after Bilaam strikes it 
three times, it stops and begins speaking: “What have I done to you 
that you should hit me these three times?” (Bamidbar 22:28). 
The word in Hebrew used here for “times” is regalim, a word that 
alludes to the three holidays that the Jews celebrate. Meaning, 
Hashem was rebuking Bilaam via the donkey for trying to destroy 
the nation that observes the three annual festivals — Pesach, 
Shavuos and Sukkos. 
Shem Mishmuel asks: Why did Hashem choose the mitzvah of the 
three annual festivals when rebuking Bilaam? Why not say that he 
was trying to destroy the nation that keeps Shabbos, or is careful in 
the mitzvah of tefillin, etc.? Are the three regalim the most 
important mitzvos that Hashem should mention them in His rebuke? 
Shem Mishmuel answers that the three festivals are an expression 
of the essence of a Jew. Three times a year, every Jew left his home 
and property unattended as he went up to Yerushalayim to seek 
closeness to Hashem. Everything he owned was at risk, and the 
country’s borders were essentially wide open and vulnerable to 
attack. This was an awesome display of the people’s intense desire 
to do Hashem’s will, even if it meant giving up everything they 
owned. Hashem’s rebuke to Bilaam was: How could you try to 
uproot a nation that has such a strong connection to Me? 
This desire for closeness and connection to Hashem is the main 
praise of Klal Yisrael, and this is apparent from Bilaam’s blessings. 
Bilaam intended to curse Klal Yisrael, but when Hashem put into 
his mouth blessings instead, He spoke again and again of the 
nation’s intense desire for closeness to Him. For example, Bilaam 
relates that “from the summit of the rocks and from the hills do I 
gaze upon them [the Jews]” (Bamidbar 23:9). Rashi explains that 
the “rocks and hills” are a reference to the Avos and Imahos. 
Meaning, the Avos and Imahos bequeathed to their descendants 
their awesome power and dedication to Hashem. They were firm 

like mountains; nothing could budge them even slightly from doing 
Hashem’s will, and so too the Jewish Nation continues in their path. 
Later, it states that Hashem “does not see fault in Yaakov” (ibid. 
23:21). The Sefas Emess asks: If a Jew sins, why shouldn’t Hashem 
see fault in him? He explains that even if a Jew falls into sin, it is a 
momentary lapse, as he hurries to do teshuva. His sin is only 
incidental to his personality; it is not his essence. A Jew is always 
thinking about how he can come closer to Hashem and be a better 
person. 
Later, Bilaam states that the Jewish Nation “rises like a leopard” 
(ibid. 23:24). Rashi says that when a Jew wakes up in the morning, 
he overcomes his yetzer hara like a leopard in order to grab mitzvos 
— to put on tzitzis, say keriyas Shema and put on tefillin. The Sefas 
Emess explains that Bilaam’s praise was for the zeal with which the 
Jews do mitzvos, that immediately upon waking up they already 
seek to do the mitzvos of Shacharis. This shows that the essence of 
a Jew is to get closer to Hashem. This is all that he really wants. 
Since this is our essence, we should try to develop it as much as 
possible. The first thing we should do is learn and review often 
Mesilas Yesharim (1), which makes clear that closeness to Hashem 
is the goal of our existence, and any other goal is illogical. For 
example, the Ramchal states: “How could any thinking person 
believe that the purpose of our creation is for our place in this 
world? What is a man’s life here? Who is truly happy and at ease 
here? How many forms of pain there are, and afterwards — death. 
Only one man in a thousand lives a life of leisure, and even he — if 
he reaches the age of 100, will find himself feeble and decrepit. And 
also, if our place was only in this world, what need would there be 
for us to possess such a lofty soul, greater even than that of the 
angels?” 
If we go over the words of the Ramchal again and again, these ideas 
will become ingrained in us. 
The Sfas Emess advises further that whenever you have a chance to 
do a mitzvah, run to do it. Undertake to do the whole mitzvah from 
beginning to end with zeal. Try to foster as great a feeling of 
excitement as you can about it. If we do this time after time, we will 
begin to feel a deep desire to do Hashem’s will. 
Rav Yitzchak Zilber lived with the understanding that a Jew’s 
essence is to do Hashem’s will. Throughout the darkest periods of 
the Soviet regime, he was moser nefesh to keep Torah and mitzvos, 
and he helped countless others. He made great efforts to protect his 
own family and teach them to be observant Jews. When he finally 
reached Eretz Yisrael, his son Ben Zion was 15 years old, and he 
brought him to the Mir Yeshiva in Yerushalayim, hoping that he 
would be accepted as a talmid. 
Rav Chaim Shmuelevitz looked at the father and son, new 
immigrants from Russia, and wondered how he could explain to 
them that the Mir was not at all an appropriate place. Ben Zion 
surely did not have sufficient background in Talmud to join even 
the lowest shiur, he thought to himself. Moreover, he was at least 
two years younger than the youngest talmidim in the yeshiva. 
Gently, Rav Shmuelevitz began suggesting that another yeshiva 
would probably be more suitable. 
Rav Zilber heard this and cried. 
“Rebbe, please understand, we come from Russia and I could only 
do so much to help my son along in his learning. There were no 
organized schools, so by myself I taught him Bava Kamma, Bava 
Metzia and Bava Basra. What more could I do?” 
Rav Shmuelevitz was taken aback. 
“You taught him all three Masechtos? From beginning to end?” 
“Yes, you can test him. He knows them by heart.” 
“By heart!” Rav Shmuelevitz was even more surprised. Sitting 
down with Ben Zion, he tested him on the Masechtos. Afterwards, 
he told Rav Zilber that he would indeed accept his son into the 
yeshiva. Then, Rav Shmuelevitz hurried to the main beis medrash 
and announced that he would soon give an unscheduled Drasha. 
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Curious to hear what this was about, the Mir talmidim were soon 
mesmerized by Rav Shmuelevitz’s account of Rav Zilber and his 
son’s mesirus nefesh for Torah under the Soviet regime. 
“Look at what these two Yidden accomplished under the oppression 
of the communists! If they could do so much, how much more is 
expected of us!” 
May we develop an intense desire to do Hashem’s will! 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Balak: Walking Humbly Before G-d 
The Haftara, the selection from the Prophets, which we read on 
Shabbat Parashat Balak is taken from the Book of Micha. The 
prophet urges us to recall G-d’s kindness to us in foiling Balak and 
Bilam’s plan to annihilate Am Yisrael by placing a curse upon them 
(6:5). Then, the prophet tells us precisely what G-d wants from us 
in exchange for His kindness: “…what is it that G-d asks from you, 
other than performing justice, loving kindness, and walking humbly 
with your G-d” (6:8). 
It seems clear from the prophet’s words that these three values – 
performing justice, loving kindness, and walking humbly – are what 
we are to learn from Bilam’s negative example. Bilam represents 
the antithesis of the proper way to live, and thus on the Shabbat 
when we read the story of Bilam, we read the prophet’s admonition 
to learn from Bilam to act in the opposite manner. 
The first thing we learn from Bilam is “performing justice.” Bilam 
insisted on going to Moab to place a curse on Beneh Yisrael even 
though G-d made it very clear that He did not want him to. As long 
as G-d did not technically forbid him from going, Bilam insisted on 
going, despite knowing full well that this was not G-d’s will. This 
marks the antithesis of “Asot Mishpat,” of doing the right, proper 
thing. Secondly, Bilam was cruel and malicious, bent on 
annihilating Beneh Yisrael for no reason. We are to embody the 
ideal of “Ahabat Hesed” – loving and cherishing kindness to others, 
the precise opposite of Bilam’s hostility. 
The connection between Bilam and the third ideal – “Hasne’a 
Lechet Im Elokecha” (“walking humbly with your G-d”), however, 
is less clear. How exactly did Bilam embody the opposite of 
humility? 
When Balak’s officials first came to Bilam and asked him to come 
place a curse on Beneh Yisrael, G-d appeared to Bilam in a dream 
and asked, “Who are these people who are with you?” (22:9). Bilam 
responded by explaining to G-d who these people were – men sent 
by Balak to ask Bilam to place a curse on Beneh Yisrael. The 
Midrash points to this incident as one of several times in Tanach 
when G-d posed a rhetorical question to somebody, and the person 
answered arrogantly, thinking that G-d was actually asking him for 
information. Bilam should have realized that G-d was expressing 
His disapproval of what these messengers wanted him to do. G-d 
did not need any information; He was telling Bilam that these 
people are asking him to do something deplorable. This was 
Bilam’s arrogance. 
In our times, G-d does not speak to us directly, but He does 
communicate with us indirectly. When misfortune or hardship 
strikes, this is G-d’s way of asking us, as He asked Adam after his 
sin, “Where are you?” (Bereshit 3:9). He is calling out to us to look 
and see where we are perhaps falling short in performing our duties, 
where our conduct is in need of improvement. The arrogant 
response is to cast the blame on other people, or, as many people 
do, fear that there is something wrong the Mezuzah. The humble 
response is to lower our heads in submission, to acknowledge that 
we are not living the way we should, that there are Misvot we are 
neglecting, we have Middot (character traits) that are deficient, and 
that we need to work to be better. This is the ideal of “Hasne’a 
Lechet” that we learn from Bilam’s contrary example. We need to 
learn to lower our heads when G-d “speaks” to us, and to live with 
a humble recognition of what we are doing wrong and of what we 
need to do to improve. 
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Weekly Dvar Torah - What Do You See? 
By Rabbi Yisroel Brotsky 

Associate Member, Young Israel Council of Rabbis 
Our perceptions mold the world in which we live. But as the saying 
goes: “two Jews in the room and you will have three different 
opinions.” 
I was learning in the Beit Midrash, when all of a sudden a man wearing 
tefillin and a gun in his shoulder holster came storming in! That’s right, 
a gun! I was petrified, thinking: around these parts it was highly unusual 
to see a man sporting a gun, and he seemed a bit impetuous. I tried to 
keep my cool and pretend I didn’t notice anything unusual. Apparently, 
I wasn’t as discreet as I thought I was. He asked me, “What are you 
looking at?” I hesitated in fear, and he continued, “Oh you are probably 
looking at my tefillin. They are a Sephardic pair for a lefty and I had to 
turn it around. You probably never saw that before!” I immediately 
responded, “eh, exactly! That is exactly what I noticed, it is so 
interesting.” Perception is everything − two people and two very 
different perceptions. Perhaps the tefillin should have piqued my 
interest more than the gun. 
Parshat Balak is all about vision and perception. We begin with “Vayar 
Balak” (and Balak saw). We continue with “Vayar Bilam” (and Bilam 
saw), and we conclude with “Vayar Pinchas” (and Pinchas saw). Each 
one saw what others did not, in their own way − some for the better and 
some for the worse. Balak saw a selfish opportunity for anti Semitism, 
so he seized the moment. And according to Rav Chaim Brisker, he was 
elevated to the status of King of Moav for this reason. Bilam selfishly 
saw a nation to be cursed, with wealth and honor to be attained in return. 
Pinchas, however, saw with a selfless eye, and he saw HaShem’s honor 
at stake. He saw an outrageous chillul HaShem taking place so he stood 
up for HaShem’s honor and was blessed with a covenant of peace. The 
selfish and the selfless see very different things. 
Different people see different things. Many, however, have distorted 
vision. If we turn our attention to Bilam and his distorted vision, we 
will see that Bilam tried to curse the Jewish people. He had a vision, a 
perception of us, and he thought he would be able to destroy us by 
focusing in on it. HaShem, however, saw something else which brought 
us bracha (blessing). What did Bilam see, and what was his mistake? 
Bilam is described by Rashi as being the man with the shisum haayin. 
(Sanhedrin 105a teaches us that it means he is the man with one good 
eye.) He sees well with one eye, implying that he was blind in the other. 
This explanation seems somewhat peculiar, for if the Torah wants to 
teach us that he was blind in one eye, then it seems it should have stated 
so explicitly, not merely by implication. So why does the Torah 
describe him as the man with one good eye? 
Perhaps the Torah is teaching us something about the vision of Bilam. 
He did see well with one eye, but his other eye was missing. What is 
the difference between seeing well with one eye as opposed to two? 
The difference is two- fold. First, the man with one eye has a narrow 
vision, but the man with two eyes sees the broad picture, has a 
panoramic view, and sees the big picture. Second, the man with one eye 
is limited to seeing the surface of the object, whereas the man with two 
eyes is able to perceive the depth of the object, as he is able to see the 
dimension on the second side more clearly and thereby perceive its 
depth. Bilam saw well, but only with one eye. He had a narrow vision 
of people and of Klal Yisrael, and was unable to perceive our depth as 
well. His narrow and shallow vision of us was supposed to bring a curse 
upon us. But his prophetic mouth uttered a blessing instead. His 
prophecy was while “nofel oogiluy eynayim” − fallen and with both 
eyes wide open! HaShem opened both his eyes! He gave Bilam the big 
picture, the panoramic view. He showed him the depths of His holy 
nation. 
Bilam wanted to set his narrow vision upon us, so he gazed at the 
Jewish encampment, but only katzaihu − its edge. He was focusing on 
the sins of the weak, the vulnerable, possibly even the outcasts of 
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society. The Kli Yakar offers some insights into the nature of Bilam’s 
narrow vision. He focused on our beginnings – the idol worshiper, 
Terach. Bilam said, “I see evil beginnings of idol worship.” HaShem, 
however, opened his eyes and showed him a different picture. A picture 
of a righteous man named Avraham as our true beginning. Bilam said, 
“I see the sin of the golden calf, right after Har Sinai”! However, 
HaShem opened his eyes and told him “I see only a few sinners. Only 
three thousand died at the hands of the Leviim, and it was only the Eruv 
Rav (mixed multitude), an appendage to my children. I see my children, 
the Leviim, standing up for my honor, risking their lives for me! I also 
know that in their heart of hearts they really want to do my will. All I 
see is a nation that said ‘naaseh venishma’ (we see and we will do) − a 
people that deeply want to be connected to me”. 
Perhaps Bilam, with his narrow and shallow vision, would see only the 
felons of the world, criminals that exploit the trusting and are locked in 
jail, away from society. However, perhaps HaShem sees a bigger 
picture, a picture of a charitable people who give away millions of 
dollars despite an economic recession… people willing to give their 
money to help their brothers and sisters while not knowing what kind 
of economic future lies around the corner. Perhaps HaShem does not 
see a people serving time in jail, but rather a people involved with the 
very important mitzvah of pidyon shevuyim, such as the efforts to 
release our dear brother Jonathan Pollard from prison. He sees a people 
willing to spend much time and resources to urge that he be allowed his 
freedom. We must escape our Bilam vision and expand our view to the 
panoramic one. We must appreciate the entire person and the entire 
Jewish people. We must see the entire picture, and focus on the good 
of others, and of our communities. 
After the Jews were liberated from the Nazis, there was a man in a DP 
camp who did not want to participate with his fellow Jews at Shabbat 
services. When Rabbi Eliezer Silver asked him why he didn’t want to 
participate, he responded that, after what he had seen, his heart just 
wasn’t in it. Then there was a Jew who had the only Tehillim (book of 
Psalms) in the concentration camp. He rented it to others for three slices 
of bread, taking away their last morsel of life. A person said, “I can 
have nothing to do with such people that take advantage of others like 
that!” To which Rabbi Silver responded without hesitation: “It is 
unfortunate that you see things this way. I see a different picture. I see 
hundreds of Yidden willing to give up everything for a sefer Tehillim! 
We are so fortunate to be a part of this holy nation!” Together they all 
burst into the songs of the Kabalat Shabbat service! Yes, we are all 
fortunate to be part of this Holy Nation! Shabbat Shalom. 
The Weekly Sidra - "The False Prophet Bilam" 

By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 

Initially in this week’s Sidra, HaKadosh Baruch Hu warns Bilam as 
follows: 
“And G-d said to Bilam, ‘You shall not go with them (elders of 
Moav and Midian); you shall not curse the people (Yisroel); for they 
are blessed.’” (Bamidbar 22:12) 
The Midrash Rabbi Tanchumah (Warsaw) Balak chapter 6, cited by 
Rashi in Chumash, takes the above Passuk (verse) apart clause by 
clause: 
“And G-d said to Bilam, ‘You shall not go with them....’ He (Bilam) 
said to Him, ‘Then I will curse them from my place.’ He (HaKadosh 
Baruch Hu) said to him, ‘You shall not curse the people (from 
anywhere!).’ He (Bilam) said, ‘If that be so, then I shall bless them.’ 
He (HaKadosh Baruch Hu) said to him, ‘They do not require your 
blessing for they are already blessed.’ It is as one declares to a bee, 
‘(I seek) not your honey nor your stinger!’” 
The commentary Divrei Sharei Chayim (Rav Chayim Ben 
Mordechai Sofer, also known as the Machaneh Chayim 1821- 1886 
of blessed memory) gives us this to consider. 
In two ways do those nations which hate us attempt to destroy 
Yisroel, G-d forbid. The first attempts to wear Jews down by 
constantly passing harsh decrees against them, raising their taxes, 
and by issuing laws that do not favor them. The second of these 
nations takes the opposite approach by which they befriend Jews 
and show great concern for them, all in the hope that Jews will 
eventually assimilate and be wiped out, G-d forbid. 

Now, says the Divrei Sharei Chayim, initially Bilam attempted to 
curse Yisroel through the first of the above two strategies, that of 
cruelty. But, after a short while, he realized that this strategy was 
futile because as we recite at the Seder, “In every generation they 
stand against us, and HaKadosh Baruch Hu rescues us from their 
hands.” He then resorted to a friendlier approach replete with care 
and concern. 
At this point, HaKadosh Baruch Hu said to Bilam, “Forgo Me your 
goodness and blessings for Yisroel! Not your honey nor your 
stinger! Not your bite nor your kiss!” So conclude the words of the 
Divrei Sharei Chayim. 
And, preparing to follow the officers of Moav, note that it is Bilam 
himself who does the saddling of his conveyance with his own 
hands, not a servant. In essence, by doing this, Bilam displays his 
zeal and passion to go with the officers of Moav. 
“And Bilam rose up in the morning, and saddled his ass, and went 
with the princes of Moav.” (Bamidbar 22:21) 
And, speaking of ‘saddling’ animals himself due to zeal and 
passion, there is another monumental example of this on the 
morning of the day wherein Avraham brings his son to the Akaida 
(binding): 
“And Avraham rose up early in the morning, and saddled his ass, 
and took two of his young men with him, and Yitzchak his son, and 
broke the wood for the burnt offering, and rose up, and went to the 
place of which G-d had told him.” (B’raishis 22:3) 
On this first Passuk (verse) the Midrash Rabbah Bamidbar 20-12, 
cited by Rashi, has this to say: 
“….. Said HaKadosh Baruch Hu (to Bilam), ‘Villain! Their father 
Avraham has already forestalled you on the occasion of the binding 
of Yitzchak his son; as it says, “And Avraham rose early in the 
morning, and saddled his ass…..”’” 
Yet, what kind of comparison is this with Bilam and Avraham? 
What point is the Midrash making? For an answer to this, we turn 
to the celebrated Admur (Chassidic master) the Kotzker Rebbe (Rav 
Menachem Mendel Morgensztern 1787- 1859) of blessed memory, 
who supplies us with the following words of HaKadosh Baruch Hu 
to Bilam: 
As Bilam was saddling up his ass, HaKadosh Baruch Hu said to 
him, “Do you not see that their (Yisroel’s) father (Avraham) arose 
early in the morning to saddle with his own hands his ass in order 
to give Me enjoyment, metaphorically, and to fulfill My desire? 
And, (even though Avraham facilitated the offering of his son), no 
tragedy resulted from his actions. For, I did not permit him to offer 
his son, in order that the nation of Yisroel emanate from him 
(Yitzchak).” 
HaKadosh Baruch Hu goes on: 
“How much more so is it with you (Bilam), when you arise early in 
the morning to saddle your ass in order to cause evil to Yisroel, 
which is completely against My wishes, that no tragedy whatsoever 
should result from all this (which you are now doing)?” 
And finally, when riding his animal, the beast beholds a Malach 
(celestial emissary) in the path, and the ass miraculously speaks: 
“And when the ass saw the Malach of the L-rd, it fell down under 
Bilam; and Bilam’s anger was kindled, and he struck the ass with a 
staff. And HaShem opened the mouth of the ass, and it said to 
Balaam, ‘What have I done to you, that you have struck me these 
three times?’” (Bamidbar 22:27- 28) 
The Kli Yakar (Rav Shlomo Ephraim Ben Aaron Luntschitz 1550- 
1619 of blessed memory) tells us the following. The ass actually 
admonished Bilam not to be haughty at having received the gift of 
N’vua (prophecy) in the following manner. A downtrodden ass 
usually does not get the opportunity to see Malachim or be able to 
speak. But, this case is the exception only for the good of Yisroel, 
and not because of the beast itself. 
The same is true of Bilam, who did not himself deserve N’vua in 
any way, but was given it only for the ultimate good of Yisroel. 
May we soon see the G’ulah Sh’laimah in its complete 
resplendence- speedily, and in our times. Good Shabbos. 
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The Dueling Donkeys 
By Rabbi Mendel Kaufman 

Mara D’asra, Young Israel of Briarwood 
When Bilaam met with the elders of Moab, the Torah tells us 
(Bamidbar 22:21) “And he saddled his donkey.” Rashi comments: 
“From here we can see that hate upends the normal, that Bilaam himself 
saddled his donkey.” G-d said to him, “wicked one, Avraham, the father 
of the Israelites, preceded you.” When Avraham was going to bring 
Yitzchok as a sacrifice, the Torah says (B’reishit 22:3): 
"And Avraham arose in the morning and he saddled his donkey.” 
Avraham, himself, saddled his donkey. 
On the surface, it seems what we have here is a simple comparison of 
enthusiasm. G-d is telling Bilaam, “you think you will show dedication 
to your evil inclination by doing such a menial job of saddling your 
donkey yourself. Avraham showed his dedication to serving G-d by 
doing the same menial job.” The donkeys involved here seem to be 
incidental to making this point. 
But, on closer examination, I suggest that the dueling donkeys are 
central to the comparison of Bilaam to Avraham. We find the donkey 
mentioned in the blessing that Yaakov gives to Yissachar [B’reishit 
49:14]: “Yissachar is a broad-shouldered donkey that kneels at the 
borders.” (A donkey that works day and night carrying loads does not 
need proper rest, but is tireless in his duties. He only requires quick 
breathes.) This symbolizes Yissachar’s tireless pursuit in the study of 
Torah. 
The donkey, therefore, is a symbol of tirelessness, which might be the 
deeper meaning of saddling donkeys. By saddling his donkey himself, 
Bilaam proclaimed, “I am tireless in my pursuit of harming the Jewish 
people.” To this, G-d replys, “Foolish Bilaam, you think you will 
vanquish the Jewish people by being tireless in harming them. Their 
father, Avraham, has already shown them that, to secure their future, 
the Jewish nation must be tireless in serving G-d.” 
Today’s anti-Semites – particularly the enemies of our brethren in 
Israel – boast of their goal of bringing about the destruction of the 
Jewish people and the Jewish state (G-d forbid). Rashi demonstrates 
that this, then, becomes a challenge to us to be equally tireless in 
defending the interests of Am Yisrael and Eretz Yisrael – tirelessly, 
both spiritually (in doing mitzvot) and physically (to support and, when 
necessary, to fight). 
Upon close study of the sedrah, we will find a number of ironies. One 
is that our daily davening begins with the blessing given by Bilaam: 
“Mah tovu Ohalecha Yaakov miskenosecha Yisrael” How goodly are 
your tents O Jacob, your dwelling places O Israel. 
Imagine: every morning the Jew starts his prayers with a statement by 
one of history’s biggest anti-Semites. It is obvious that our sages, when 
putting our prayers into proper order, intended to teach us something. 
To understand this, let us consider another irony in the sedrah: Why did 
Balak hire Bilaam? It was because he felt threatened that the Jewish 
people would wipe him out (see Rashi, Bamidbar 22:5 V’hu Yoshev 
Memooli). In fact, as reflected in Devarim 3:9, G-d explicitly 
commanded the Bnei Yisrael not to wage war against Moab; they were 
permitted to harass Moab (see Rashi) but all-out war was forbidden. 
Balak’s exaggerated fears are what led him to hire Bilaam, and what 
led the Jewish people to be blessed with some of the most sublime 
blessings. If not for Balak’s paranoia, the blessings would not have 
occurred. 
Throughout the centuries, the anti-Semites have expressed overblown 
fear about the supposed harm the Jewish people were plotting against 
them. These fantasies have been repeated so often that some of our own 
Jewish people have begun to believe them. 
A tragic example is Protocols of the Elders of Zion – a 19th century 
hoax by the Tsar’s secret police about a supposed Jewish plot to take 
over the world. After a hundred years since its inception, this idiocy 
continues to circulate and is actually a best-seller throughout the Arab 
world. The Arabs (no slouches in weaving fantasies) have convinced 
themselves that the entire six-million population of Medinat Yisrael 
aspires to take over the 300-million in the Arab world. How appalling 
that these and similar libels have served as the rationale for severe harm 
the Jewish people – pogroms and terrorism have been justified by such 
lies. 

Our sedrah, therefore, tells us that the destruction wrought from such 
lies is temporary. In the end, as with Balak, they will lead to a blessing 
for the Jewish people, and it will be in the form of Geulah (redemption). 
This might be the explanation for the first irony mentioned above as to 
why we start our prayers with a blessing from a major anti-Semite. It 
serves to remind us that, no matter how long we are subject to 
outrageous lies and the suffering that comes with them, the ultimate 
result will be the blessing of Geulah. With that opening verse from 
Bilaam, we are reminded that, through G-d’s mercy, the curses of our 
enemies are turned into blessings. Now we can perform the rest of our 
davening with renewed confidence in the eventual redemption of the 
Jewish people... may it be speedily in our days. Amen. 

The Parsha of Hallel 
By Rabbi Aharon Ziegler 

Associate Member, Young Israel Council of Rabbis 
Parashat Balak is always a welcome relief from the stressful news we 
read and hear about in the world around us. We go to sleep every night 
knowing that our neighboring countries, our “cousins”, are constantly 
planning and plotting to annihilate us in every way possible. 
But then we read Parashat Balak. We realize that this kind of planning 
and plotting is nothing new. Our enemies have tried every mean and 
way; from nuclear weapon, to chemical weapons and even cursing 
weapons from the mouth of a Bil’am HaRasha, who indeed, 
represented such a weapon. But the Shomer Yisrael, HaKadosh Baruch 
Hu, never slumbers or sleeps, He is our Guardian. The plans of Balak 
and Bil’am repeatedly fail, although they expended much energy and 
many animal sacrifices. 
The story of Balak and Bil’am is the only episode of our people written 
in the Torah that has no other witnesses besides the Ribbono Shel Olam. 
About three million people experienced the Yetziat Mitzrayim [Exodus 
from Egypt] event, the splitting of the Yam Suf, the falling of the daily 
Manna, the miraculous “well’ that sustained our people with water, but 
not so the Balak-Bil’am dangers. 
Our people were totally unaware of the dangerously threatening words 
that potentially could have emanated from the mouth of Bil’am. We 
know what Bil’am tried to do, only because HaShem told Moshe to 
include it in the Torah. Obviously, G-d wanted us to know what 
transpired in the country of Mo’av. He wants us to be aware that 
throughout the course of Jewish history our enemies have plotted and 
planned to harm us only to be thwarted by Avinu She’bashamayim [our 
Father in Heaven]. 
For sure, we have to be vigilant and constantly on guard by utilizing all 
our resources of intelligence, radar systems, undercover agents and 
secret services, to know what is transpiring in our enemy camps... But 
after all is said and done, as long as the One Above is pleased with us, 
then we can rely upon “HINEI LO YANUM VELO YISHON 
SHOMEIR YISRAEL”” Behold, He Who watches Israel shall neither 
slumber or sleep” [Tehilim 121]. The Balak –Bil’am parasha assures us 
that we can continue with our daily lives, sleep peacefully at night, 
feeling secure that the Shomer Yisrael is there for us. 
Gemara Megillah [14a] asks, “Why is Hallel not recited on Purim?” 
One of the three answers given is, KRI’ATA ZOH HALLEILA” that 
the mere reading of Megillat Esther is tantamount to reciting Hallel. 
For Hallel means expressing praise and thanks to G-d for the miracle 
done on our behalf; and Megillat Esther does just that. Hallel is recited 
not only for overt and miraculous events, but even for a NES NISTAR, 
hidden and seemingly natural events. Therefore the Beracha of 
“SHE’ASA NISSIM LA’AVOTEINU” is recited on Purim just as on 
Chanukah. 
Now I ask you, is the miracle that transpired behind the scenes of 
Mo’av any less miraculous and profound than the events of Purim? I 
therefore believe that hearing Parashat Balak being read from the Torah 
is considered equivalent to hearing Hallel recited. 
But the Parsha also teaches us, in the very last nine pesukim, that when 
we do things within our own camp against the Torah that displease G-
d, a catastrophe can occur. Not one Jew was harmed by the attempted 
curses of Bil’am, but twenty-four thousand Jews died as a result of our 
doing something that angered HaShem. The lesson is simple, We 
ourselves, not our enemies, could cause our own destruction. The 
parasha begins with happiness but ends with tragedy. Just as Hallel 
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begins with praises of joy but ends with “Ana HaShem Hoshi’a Na, 
Ana HaShem Hatz’licha Na”, Please G-d, save us now! 
Because we don’t know what tomorrow will bring. 
This month of Tamuz begins in happiness, many weddings and joyous 
celebrations, but the month ends in sadness and mourning. But don’t be 
too upset, because the following month of Av begins in sadness yet 
ends with great Joy and Simcha.-“Shabbat Nachamu”. 
NCYI Divrei Torah Bulletin - a Project of the Young Israel Council of Rabbis 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Balak 5777 
GOOD MORNING! The story is told of Napoleon walking through 
the streets of Paris one Tisha B'av (the 9th day of the Hebrew month 
of Av, a day of fasting and mourning for the destruction of the two 
Temples). As his entourage passed a synagogue he heard wailing 
and crying coming from within; he sent an aide to inquire as to what 
had happened. The aide returned and told Napoleon that the Jews 
were in mourning over the loss of their Temple. Napoleon was 
indignant! "Why wasn't I informed? When did this happen? Which 
Temple?" The aide responded, "They lost their Temple in Jerusalem 
on this date 1700 years ago." Napoleon stood in silence and then 
said, "Certainly a people which has mourned the loss of their 
Temple for so long will survive to see it rebuilt!" 
If we know our history and understand it, then we can put our life 
in perspective. We can understand ourselves, our people, our goals, 
our values. We will know the direction of our lives, what we want 
to accomplish with our lives and what we are willing to bear in order 
to fulfill our destiny. Friedrich Nietzsche put it well, "If you have a 
'why' to live for, you can bear with any 'how'." 
We are now entering into a period that has historically been one of 
sadness for the Jewish people -- the Three Weeks. This is the time 
between the 17th of Tamuz (observed Tuesday, July 11th) and the 
9th of Av (starting Monday night, July 31st until Tuesday night). 
This is a period when many tragedies happened to the Jewish 
people. Why do we mourn the loss of the Temple after so many 
years? What did and does it mean to us? 
The Temple was a central focal point of the Jewish people. Three 
times a year -- Passover, Shavuot and Sukkot -- the Jews living in 
the Land of Israel came to worship and celebrate at the Temple. It 
offered us the ultimate opportunity to come close to the Almighty, 
to elevate ourselves spiritually. It represented the purpose of the 
Jewish people in the Land of Israel -- to be a holy people united 
with the Almighty in our own land ... a Jewish state. That is what 
we seek to regain and that is why we mourn and remember the loss 
of what we once had. 
What can one read to gain knowledge, get perspective, to 
understand who the Jewish people are and what we are about? 
Certainly, reading the Five Books of Moses is the place to start. I 
recommend the Artscroll Stone Edition. Nineteen Letters by Rabbi 
Samson Raphael Hirsch will give a tremendous understanding of 
the Jewish purpose. Nine Questions People Ask About Judaism and 
Why the Jews -- The Reason for Anti-Semitism by Praeger and 
Telushkin address central issues of the Jewish people. And then 
there is Judaism in a Nutshell: God by Rabbi Shimon Apisdorf for 
people who are long on curiosity, but short on time. For more 
history and understanding of the holidays, read Book of Our 
Heritage by Eliyahu Kitov. 
In Jewish cosmology, the Three Weeks are considered to be such 
an inauspicious time period that one is not allowed to get married. 
From the 1st of Av (July 24th), one is even advised to push off court 
cases until after the 10th of Av (August 2nd). We refrain from hair-
cutting, purchasing or wearing new clothing, listening to music and 
pleasure trips. It is a time for self-reflection and improvement. 
On the 17th of Tamuz, five calamitous events occurred in our 
history: 1) Moshe broke the first Tablets of the Ten Commandments 
when he descended from Mt. Sinai and saw the worshipping of the 
Golden Calf 2) The Daily Sacrificial Offerings ceased in the First 
Temple due to lack of sheep 3) The walls of Jerusalem were 
breached during the siege of the Second Temple 4) Apustumus-the-
Wicked burned a Sefer Torah and 5) An idol was placed in the 
Sanctuary of the Second Temple. 

The 17th of Tamuz is a fast day. The fast begins approximately an 
hour before sunrise and continuing until about an hour after sunset. 
The purpose of the fast is to awaken our hearts to repentance 
through recalling our forefathers' misdeeds which led to tragedies 
and our repetition of those mistakes. The fasting is a preparation for 
repentance -- to break the body's dominance over a person's spiritual 
side. One should engage in self-examination and undertake to 
correct mistakes in his relationship with God, his fellow man and 
with himself. 
It is interesting to note that Saddam Hussein was a student of Jewish 
history. He named the nuclear reactor (from which he planned to 
create a bomb to drop on Israel) -- you guessed it, Tamuz 17! (Want 
the source? Two Minutes Over Baghdad by Amos Perlmutter). I 
also highly recommend ShabbatShalomAudio.com and 
aish.com/holidays. There are many excellent articles and insights 
on our website. 
Torah Portion Of The Week: Balak 
This week's portion is one of the most fascinating psychologically-
revealing portions in the whole Torah! Bilaam, a non-Jewish 
prophet, was granted a level of prophecy close to Moshe's level of 
prophecy. The Almighty gave Bilaam these powers so that the 
nations of the world could not say at some point in the future, "If 
we had a prophet like Moshe, we too would have accepted the Torah 
and would have lived according to it." Bilaam is an intriguing 
character -- honor-driven, arrogant and self-serving. Unfortunately, 
not too unique amongst mankind. 
Balak, the king of Moav, wanted to hire Bilaam to curse the Jewish 
people for a fortune of money. It is interesting that Balak believed 
in God and the power of invoking a curse from God, yet thought 
that God would change His mind about His Chosen People. (God is 
not a man who changes his mind). Bilaam was very desirous to 
accept the assignment to curse the Jews -- more for the profit motive 
than the prophet motive. 
The Almighty allowed Bilaam to go to Balak (cautioning him to 
only say what God told him). The Almighty gives every person free-
will and allows us to go in the direction that we choose. Three times 
Bilaam tried to curse us and three times the Almighty placed 
blessings in his mouth. Balak was furious! So, Bilaam gave him 
advice with hopes of collecting his fee -- "If you want to destroy the 
Jewish people, entice the men with Moabite women and tell the 
women not to submit until the men bow down to an idol." Balak 
followed the advice and consequently the Almighty brought a 
plague against the Jewish people because the men fell for Bilaam's 
plot. We see from this that the Almighty hates licentiousness and 
idol worship. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"And the Almighty said to Bilaam, do not go with them. Do not 
curse the nation for they are blessed" (Numbers 22:12). 
Bilaam tells the messengers from Balak, "God refuses to let me go 
with you" implying that he could only accompany representatives 
of a higher social status. How is it possible that Bilaam 
misunderstood the Almighty's message to refer to the honor due 
someone of his own "distinguished" status, rather than the plain 
meaning of the words? 
From here we see the power of bias to blind a person. Bilaam's own 
arrogance led him to fool himself about what he thought were the 
Almighty's intentions. It is clear to any unbiased person that the 
Almighty did not want Bilaam to curse the Jewish people. However, 
a person usually hears just what he wants to hear. 
Each of us must realize that we too have biases and selective 
hearing. By being aware of our biases, hopefully we can avoid 
making embarrassing and costly mistakes. By discussing with a 
friend, we can further protect ourselves from our biases. 
Quote of the Week 
Everything that irritates us about others 
can lead us to an understanding of ourselves 
-- Carl Jung 
In Loving Memory of Sheri Marlene Brown Always in our hearts ... 
With love, Evelyn & Alvin Lloyd 



  16                                                          {aBtu!rmc!– trcdk trcd ihc!
In Loving Memory of Dr. Serge Podrizki 
This article can also be read at: http://www.aish.com/tp/ss/ssw/432113173.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2017 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Balak - You Hear What You Want To Hear 
Hashem said to Balaam, "You shall not go with them! You shall not 
curse the people because they are blessed." When Balaam arose in the 
morning, he said to Balak's nobles, "Return to your country, for the 
Lord has refused to let me go with you." (Bemidbar 22:12-13) 
Rashi: You shall not go with them: He said to Him, “If so, I will curse 
them in my place.” He replied to him, “You shall not curse the people.” 
He said, “If so, I will bless them.” He replied, “They do not need your 
blessing, ‘for they are blessed.’ ” 
For the Lord has refused to let me go with you: Only with greater nobles 
than you. 
The dialogue between Bilaam and Hashem is totally incomprehensible. 
Hashem told him not to go and not to curse. Bilaam took this to mean 
he should hold out for a better deal. He kept on bargaining with 
Hakadosh Baruch Hu until he finally received the long awaited OK. 
The deal was on. And he was going to curse them. 
Rav Chaim Shmuelevitz, zt”l (Sichos Mussar 5731) points out that in 
spite of the fact that Bilaam was the greatest prophet the nations of the 
world ever had, nevertheless his perception of the word of Hashem was 
colored by his own personal ulterior motives. His deepest desire was to 
curse Klal Yisroel. Therefore he heard that Hashem was preventing his 
going in order to protect his honor. These messengers weren’t 
prestigious enough to accompany such an exalted personage as he. 
Bilaam simply did not hear the words, “You shall not curse the people 
because they are blessed." Everything was sifted through his crooked 
mind. 
This reveals to us a basic law of human nature: a person hears what he 
wants to hear. 
A misfortune happened to [Rav Ilish] and he was carried away captive. 
One day a man was sitting next to him who understood the language of 
birds. A raven came and called to him, and R. Ilish said to him,” What 
does it say?” 
“It says”, he replied, "Ilish, run away, Ilish, run away". 
He said,” The raven is a false bird, and I do not trust it.” Then a dove 
came and called. He again asked, “What does it say?” 
“It says,” the man replied, "'Ilish, run away, 'Ilish run, away." 
Said [Rav Ilish]: “The community of Israel is likened to a dove; this 
shows that a miracle will be performed for me…. R. 'Ilish then rose and 
fled…. A miracle was performed for him, and he got across the river. 
(Gittin 45a) 
Rav Akiva Eiger, in the Gilion Hashas cites the Sefer HaAruch who 
explains that Rav Ilish understood the language of the birds. The Seder 
Hadoros. however, objects. It seems from this gemara that Rav Ilish did 
not understand bird language but had to ask the fellow sitting next to 
him. If Rav Ilish indeed understood bird language why did he have to 
ask the other fellow? 
Rav Chaim Shmuelevitz offers us an explanation. The Sefer HaAruch 
was bothered by the Maharsha’s question. If Rav Ilish indeed 
understood what the birds were saying, why did he ask the other fellow? 
But if he was relying on this fellow to interpret what the birds were 
saying, what did he gain? If he didn’t trust the raven why did he trust 
the fellow sitting next to him who was obviously not Jewish? If birds 
can lie, so can a non-Jew. The answer, writes Rav Chaim, is like the 
Aruch: Rav Ilish definitely understood bird language, and really didn’t 
need the other fellow’s help. However, he didn’t trust himself! He was 
quite aware of the law of human nature that a person hears what he 
wants to hear. Perhaps he was reading into what he heard from the 
birds. Therefore, in order to test himself, he asked the gentile if he heard 
the same thing. Once the gentile corroborated that indeed the dove had 
told Rav Ilish to fly, he was satisfied. 
The lesson from this parsha is clear. A person is obligated to be on 
constant guard and test everything he hears if it was really what he 
thinks he heard. Perhaps he heard what he wanted to hear. 
Wishing everyone a Gut Shabbos! 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 9442346 Israel Tel: 732-858-1257 Rabbi Parkoff is author of "Chizuk!" and "Trust Me!" (Feldheim Publishers), and 
"Mission Possible!" (Israel Book Shop - Lakewood). You can access Rav Parkoff's Chizuk Sheets online: http://www.shemayisrael.com/parsha/parkoff/ If you would 
like to correspond with Rabbi Parkoff, or change your subscription, please contact: rabbi.e.parkoff@gmail.com  
 

Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
This week sponsored לעילוי נשמת מלכה בת הרב מאיר ע"ה  
Belief is not Enough 
The Jewish people were not the only believers in monotheism. Already 
in Avraham’s time, in the age of polytheism, there was Malki Tzedek, 
who was kohen l’Kel Elyon, a “priest of G-d the Most High.” This G-
d, of course, was the same G-d whom Avraham’s descendants would 
later accept as the One and Only. We find that Iyov and his friends also 
served this one G-d, and in this week’s parsha, we discover that Bilam, 
too, considers himself a servant of the one G-d. 
Monotheism, important as it is, is not the quintessence and certainly not 
the whole essence of Judaism. Rather, Judaism teaches monotheism 
with all the ramifications that it has for human life: the unity of G-d 
with the unity of life through G-d’s Torah. 
However, the spiritual level of Bilam the monotheist was morally 
inferior, and in this respect, he was far below Malki Tzedek and far 
below Iyov and his friends. Bilam’s spiritual aptitude to draw near to 
G-d was subordinated to his egoism; he placed himself at the service of 
unholy powers and their base desires. 
Chazal tell us: Look at what a difference there is between the prophets 
of klal Yisrael and the prophets of the nations! Compare a navi like 
Bilam with a Yeshayahu, a Yirmiyahu, a Yechezkel. 
The neviim of klal Yisrael served as G-d’s watchmen, warning the 
nations against sin. Bilam advised the nations to use moral seduction as 
a tool of war, so that people would lose their place in the World to 
Come. 
Klal Yisrael’s prophets were full of compassion for the Jewish people 
as well as for the nations of the world. Yeshayahu writes, “My heart 
throbs like a harp over Moav’s woes,” while Yechezkel says, “Wail 
lamentations over the fall of Tzor!” The prophets of the nation, on the 
other hand, were heartless. Far from sharing the pain of another nation, 
Bilam rose up to uproot an entire people, without cause, for nothing. 
Therefore, the entire story of Bilam was written to reveal why G-d 
removed ruach hakodesh from the nations of the world. Bilam was one 
of those who received it—and see how he misused his spiritual gift. 
Have a wonderful Shabbos, Moshe Pogrow 
Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s collected 
writings, with permission from the publisher. 
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In Her Merit 
“And Balak, son of Tzippor, saw all that Israel had done to the 
Amorite.” BeMidbar 22:2 
Among the fifty-four parashios of the Torah, the titles of five of them 
are names of people. These five are Noach, Yisro, Korach, Balak and 
Pinchas. Noach was a very pious man, as the Torah itself testifies 
(Bereshis 6:9): “Noach was a righteous man, perfect in his 
generations.” Yisro’s suggestion of delegating the authority of the 
judges earned his distinction of adding the portion of “And you shall 
discern...” (Shemos 18:21) to the Torah (see Rashi Shemos 18:1). 
According to our sages (Sanhedrin 110a), Korach was a great Torah 
scholar, able to determine the intercalations of the months and years. In 
fact, one indication of his stature is that the last letters in the phrase 
(Tehillim 92:13) ‰jrph rnTF ehsmŠ- “A righteous person will sprout like 
a palm” - spell out the name of Korach. Pinchas rose up and acted with 
appropriate zeal to defend the honor of God as he created a kiddush 
Hashem (see 25:11). We must wonder, though, what is Balak doing 
among this illustrious group, and in what merit does he deserve to have 
a parasha named for him? 
Birkas Avraham notes that the Gemara (Sota 47a) teaches us that in 
the merit of the forty-two offerings which Balak brought, he earned the 
distinction that Rus, the Moavite, descended from him. This also means 
that David HaMelech and Shlomo HaMelech were also descendants of 
Balak. 
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Accordingly, we see that the merit of David, Shlomo, and the Moshiach 
himself earned Balak the honor that a parasha of the Torah be named 
for him. 
Three Motivations To Act 
“And Bilaam answered and said to the servants of Balak: ‘If Balak 
were to give me his houseful of silver and gold, I will be unable to 
transgress the word of God, my Lord, to do anything small or great.’ 
” BeMidbar 22:18 
Rabbi Elchanan Wasserman explains that the sages portray this 
statement of Bilaam’s as an indication of his disregard for the will of 
Hashem (see Rashi), but, in fact, it seems to say the opposite. 
Seemingly, Bilaam is proclaiming that the word of Hashem is 
inviolable! 
The prophet Yirmiyahu (19:5), in exhorting the Jewish people against 
idolatry, speaks of people who sacrifice to idolatry “which I [God] 
never commanded, nor spoke of, nor considered in My heart”. The 
Targum on that verse explains the words of the prophet to say that such 
idolatrous practices were abominable due to three factors. They were 
neither commanded in the Torah, nor were they commanded through a 
prophet, nor were they understood to be a fulfillment of Hashem’s will. 
We see from this that there are three motivations that obligate a person 
to fulfill the will of Hashem: an explicit command written in the Torah, 
the word of a prophet, and that which is understood to be Hashem’s 
will even without its having been stated. 
In this way, we can understand how we find ,Irzd - decrees - by Torah 
sages even before the Torah was given. Midrashim speak of decrees 
handed down by the rabbinical court of Shem, the son of Noach, and 
the extra day that Moshe himself added on before the giving of the 
Torah. From where was there an obligation to heed these decrees? We 
infer that even without an explicit command from Hashem, one still has 
the obligation to follow the will of Hashem if it is known. 
This explains why Bilaam’s statement has a negative connotation. 
Bilaam said that he could not violate an explicit command of Hashem, 
but, as long as something wasn’t stated explicitly, even though it was 
known to be Hashem’s will - for example, not going with the agents of 
Balak to curse the Jews - Bilaam felt no obligation to fulfill. 
It Is Our Pleasure 
“There is not to be seen any iniquity in Yaakov, nor is there any 
perception of perverseness in Yisrael; God his Lord is with him, and 
the friendship for the King is in him.” BeMidbar 23:21 
According to the Or HaChaim, Bilaam here detected an element of the 
greatness of the Jewish people. Even though they toil in Torah, they do 
not do it with any reluctance or any concern for the exertion which must 
be expended. The righteous perform mitzvos as a person who is 
enthusiastically involved in capitalizing on a great profit. They love the 
Torah and deal with it as with a cherished trade. 
The Dubno Maggid illustrates with a parable. A merchant arrived on 
a ship from overseas with his merchandise. He contracted a hauler at 
the port to arrange to have his goods transported from the ship to his 
house. When the goods were finally delivered, the workers arrived 
exhausted and completely fatigued from having performed the difficult 
task. They approached the merchant for their pay, whereupon the trader 
directly accused them of bringing the wrong merchandise to his house. 
“How can you be sure?”, they asked him, “for you have not even 
inspected the contents of the boxes yet!” The man answered simply. 
“My packages were small and easy to carry. They contained valuable 
diamonds, which, although being expensive, are not a burden to bear. I 
see that whatever you have carried to my house has taken its toll and 
has caused you great pain. It is obvious that you have not brought me 
my goods.” 
The verse in Yeshayahu (43:21) bemoans how the Jewish people had 
fallen short of what was expected of them. “But you have not called 
upon Me, O Yaakov; but you have been weary of Me, O Yisrael.” We 
can now read into this verse using the insight which was illustrated in 
the aforementioned parable. How does the prophet prove that the 
people had not called out in the name of God? It is due to the fact that 
they appear weary and exhausted. When the righteous study and 
perform mitzvos, they do not consider their efforts to be excessive and 
frustrating. In fact, the opposite is true, for they become invigorated and 
driven further with the sheer excitement provided by the mitzvah 
observance. 

A Lesson Learned 
“For there is no divination in Yaakov and no sorcery in Yisrael. Like 
this time, it will be said to Yaakov and to Yisrael: ‘What has God 
wrought?’ ” BeMidbar 23:23 
Let us illustrate a lesson with a parable. A wealthy nobleman heard that 
a scientist in a distant land had developed a salve that could be spread 
on one’s body, and its amazing effects were that it repelled any weapon 
used against it. This special “ointment” was claimed to protect against 
all bullets, spears and projectiles. The wealthy man decided to travel to 
that distant land to buy some of the miraculous cream. He arrived, and 
although it was quite expensive, he bought an ample supply of the 
cream and spread it on his body before setting out on his return trip. 
On the way back to his home, the caravan in which they travelled was 
accosted by bandits who noticed that the occupants of the wagons were 
apparently wealthy people. They approached his wagon and shot 
arrows at it. We can only imagine how shocked the bandits were as they 
saw how all the arrows deflected off the body of this man. The robbers 
immediately ran to escape with their lives, as they were certain that this 
man was some sort of demon. As the rich man saw them turn in fear to 
run away, he chased them and called to them to return. He promised 
that he meant no harm, and to their surprise, he offered them food and 
drink. As they partook of the refreshments, they asked him how he felt 
it appropriate to honor them and provide food for them, as they had just 
threatened to rob and even kill him. 
The rich man responded. “You have actually done a great favor for me. 
Through your actions I have learned that the substance which I 
purchased actually works! Now I know that all the money and all the 
effort I have expended in this trip are worth it. It was your arrows and 
your missiles which have assured me and provided me the confidence 
to know that my trip has not been in vain.” 
Earlier, Yaakov Avinu had survived the threat of Lavan. According to 
a Midrash, Lavan was a seasoned magician, but Yaakov Avinu had the 
merit to earn the protection of Hashem. This, however, did not prove 
that the Jewish people as a nation also could be assured of Hashem’s 
divine salvation against similar threats. But now, with the threat of 
Bilaam having being averted, the Jewish people learned this lesson as 
well. Bilaam was a master necromancer, and he had the ability to 
manipulate heaven and earth against his victims. Yet, the Jews 
prevailed due to the protection and assistance of Hashem. Now, as the 
verse reports, it could be said that the works of Hashem were effective 
in fashioning a salvation for Yaakov (Avinu) and Yisrael (the entire 
nation at large). 
Guarding One’s Eye 
“And Bilaam raised his eyes and saw Yisrael dwelling according to 
its tribes, and the spirit of God was upon him.” BeMidbar 24:2 
What is it that Bilaam saw about the encampment of the Jews in the 
desert that inspired him? He saw that the doors of the tents of Bnei 
Yisrael were not aligned with one facing the other. - Rashi, from 
Gemara Bava Basra 60a 
In preparation to enunciating his vexing words, Bilaam climbed to a 
perch overlooking the Jewish nation, from where he “set his gaze 
toward the desert”. Onkelos explains that Bilaam set his sights upon 
the calf which the Jews had worshiped in the desert, as he aimed to have 
the Jews condemned for their previous faults and failures. Bilaam 
hoped to have his curse become firmly established by its being founded 
on the indignities of the past record of the Jews. 
Yet, suddenly, as he set his sights upon the Jewish camp, Bilaam 
noticed that their tents were arranged so that the doorways were not 
directly across one from the other, and he was overwhelmed. He then 
began to pronounce his wonderful blessing of Ma Tovu. What was it 
that impressed Bilaam so that his attitude changed suddenly from one 
extreme to the other? 
In Sefer HaMussar v’HaDa’as, Rabbi Avraham Yafen notes that 
Bilaam was an evil person. He was jealous of other's successes, and he 
craved and coveted money that was not his. The Mishna (Avos 5:17) 
expounds upon the depraved character of Bilaam. “He who has these 
three things is a disciple of the wicked Bilaam - an evil eye, a haughty 
spirit and an insatiable soul.” Rashi explains that a “good eye” refers to 
one who is not jealous of what others have, and one who honors the 
respect and dignity of other people with the same degree of esteem 
which he sees fit for himself. Rambam and Bertinoro understand a 
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“good eye” to refer to one who lives with proper restraint, and does not 
indulge in earthly pleasures for their own sake. Bilaam epitomized the 
opposite of these traits. 
Bilaam could not tolerate the success which the Jewish people were 
experiencing, and he wanted to cast upon them an evil eye. While 
situated high on the peak of Peor, overlooking the Jewish camp, Bilaam 
noticed something which appeared quite strange to him. While he had 
spent his entire life staring with a destructive focus upon other people 
and their money and possessions, jealously pursuing others and their 
amassed wealth, here Bilaam observed and beheld a nation whose 
nature did not allow any citizen to gaze one upon another's physical 
station. In fact, even the manner in which they camped was designed 
so that the doorways of each tent did not face each other, in order to 
guard against one person watching the happenings in his neighbor's 
abode. 
This sight shook Bilaam to his very soul. In that one moment he was 
confronted with the lowly depths to which his own soul had fallen. He 
pondered the lofty and holy station of the Jews, in terms of their 
conduct between man and his fellow man, as well as in all areas. He 
then realized that he would never succeed in cursing the Jews, and he 
decided that they indeed were deserving of a blessing due to their 
elevated status and unique destiny 
Good Neighbors 
“How goodly are your tents, O Yaakov, your dwellings, O Israel.” 
BeMidbar 24:5 
The simple explanation of the words of Rashi - that the doors of the 
tents of Bnei Yisrael were not directed one facing the other - is that the 
Jewish people were very deserving due to the dignified and modest 
manner in which they conducted their communities and neighborhoods. 
Rabbi Issur Zalman Meltzer explains Rashi’s words using a different 
approach. Bilaam did not simply wish to curse the nation using a 
general formula. He wanted to find a common weakness which 
prevailed and to focus the curse upon it by pointing out their 
inadequacy. Because “the sin hovers at the entrance” (Bereshis 4:7), 
Bilaam searched for the exact opening into which his curse could enter. 
Yet, Bilaam failed. There was no common flaw among Bnei Yisrael. 
And although there were individuals who were guilty of various sins, 
their particular violations were not symptomatic of any widespread 
failings. He was then forced to admit, “How wonderful are the tents of 
Yaakov.” Rashi’s comment would now indicate that Bilaam saw that 
the “openings” through which a curse might apply did not correspond 
one to another. There was no approach through which his heinous 
scheme could take root. 
Halachic Corner 
Pirkei Avos: Chapter 6 
It is forbidden to utilize a sacred book for one’s own personal 
convenience, such as using it as a screen against the sun, or to prevent 
people from seeing what one is doing. However, if the sun is shining 
on the book out of which one is studying, one may screen it with 
another sacred book, since it is not for one’s material benefit. Similarly, 
one is allowed to place one book beneath the other, in order to raise it 
for the purpose of studying. However, one is not allowed to place one 
book within another to use as a bookmark. A notebook may not be 
placed on a sacred book for the purpose of ruling it, because a notebook 
is not sacred until something sacred is written in it. One should not put 
something in a sacred book, such as a sheet of paper or a flower, in 
order to keep it flat or to preserve it. 
Questions for Thought and Study 
1. Why does the Torah describe first what Balak saw from “Yisrael” 
(22:2) then switch to describing Bnei Yisrael as "ogv" (“the nation”) 
and "ktrGh hbC" in 22:3? See Kli Yakar 22:2 
2. If Bilaam was an expert in both giving blessings and curses (as 
mentioned in 22:6), why did Balak ask Bilaam to curse Bnei Yisrael? 
Couldn’t he have just asked for himself to be blessed? See Sforno 22:6 
3. Why did Bilaam hit his donkey? Couldn’t he have just cursed it (as 
this was his known skill)? See Ba’al HaTurim 22:23 
4. Why did Bilaam build seven different altars? What is the significance 
of the number seven? See Rashi 23:4 
5. Whose defeat was predicted in this week’s parasha, even though he 
wasn’t even born yet? See Ramban and Rashi to 24:7 

6. What did Pinchas “see” that caused him to risk his life and kill Zimri 
and Kosbi? See Ha’amek Davar 25:7 
Answers: 
1. Balak, as all kings do, has written down a history of events that had 
occurred. Balak was first referring back to Yisrael (“Yaakov”), who 
won battles individually, using the power of prayer. Afterwards, Bnei 
Yisrael are mentioned as victors of current battles that they had won as 
a nation (Moav and Egypt). 
2. Sforno says that really Bilaam was only known to have the power to 
curse. Balak was only flattering Bilaam by saying that he had the power 
to bless as well. 
3. Ba’al HaTurim gives two answers. First, Bilaam knew that he had to 
curse one person per day (see Bereshis 8:21). Secondly, Bilaam only 
had the power to curse at a specific time (see Berachos 7a), and that 
time had not yet arrived. 
4. Avraham made four altars, Yitzchak built one, and Yaakov built two, 
for a total of seven. Bilaam wanted to counter these seven altars. 
5. It was Agag, the King of Amalek, who was conquered by Shaul. 
6. He saw the oJv kUkhj (desecration of God’s name) that occurred due 
to this sin being done in front of the Ohel Moed. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Bolok- The Letter-Man 
The drama of this week's Parsha is certainly in the story of Bolok and 
Bilaam--how Bolok invited Bilaam to curse the Jews, but G-d switched 
the intended curse into a blessing. But, the Parsha also teaches us much 
about Bilaam as a person. Especially in giving him the title, "Pisora- 
The Letter-Man." (Rashi) 
Bilaam was a person who was so effective at cursing people that letters 
poured in from solicitors begging him to curse their enemies. In 
fact,Bilaam prided himself that he was so needed by so many. It seems 
to have boosted his ego. When G-d asks Bilaam about Bolok's 
messengers, Bilaam replies, "Even though I am not significant to You, 
but kings hold me in the greatest respect." (Rashi) 
I had a Rebbe in yeshiva who used to say, "There is a little bit of 
Bilaam's attitude within each of us." Deep in our hearts, we know that 
all that really matters is G-d's opinion of us. Yet, being popular seems 
to count for something. And, although Bilaam was way out of touch 
with G-d's mandate of blessing for the world, Bilaam chooses to 
impress upon G-d that he, Bilaam, is popular. 
When I was in high school, and my Rebbe made these comments, there 
were no cell phones or internet. There was no temptation to 
demonstrate ones importance by taking a phone call or reading a text 
message from one person while in the middle of a conversation with 
another person. Still, Rebbe observed a quality in human nature, which 
I think is even more relevant in our time. It seems to me that our 
generation needs to introspect on why we get a thrill from "You've got 
mail" or from having our phones ring in front of other people, affirming 
our popularity and worthiness. That is a middah / trait of "Bilaam, the 
letter-man," Bilaam, the person whose sense of self was defined by the 
number of letters he received. 
In contrast, I am reminded of a story in the life of Rabbi Avraham Pam 
z”l, the Rosh Yeshiva of Yeshiva Torah V'Daas in New York. Rabbi 
Pam once sent a letter of encouragement to a Jew in his neighborhood 
who was confined to the hospital for an extended period of time. The 
man treasured the letter and showed it to many of those who visited 
him. Eventually the man died from the illness, and the funeral took 
place in the summer when many of those who knew the man were away 
on vacation. The Rabbi asked to officiate did not know the man 
personally, but he heard about Rav Pam's letter, and mentioned it in his 
eulogy, deducing that the man must have been quite special to have 
received a personal letter from the celebrated Rosh Yeshiva. 
When Rav Pam heard what an impact his letter had made- that it had 
heartened an ill person, and been the catalyst for a more respectable 
funeral- he wept, realizing the magnitude of lost opportunities to bring 
encouragement and respect to other people. He said, "The letter took 
me just a few minutes to write, a stamp to mail, and look at its impact. 
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Imagine how many lost opportunities there are in life, where we could 
have sent a letter and made a difference for the better in someone's life." 
The Mishna in Avos tells us, "Who is honored, one who honors others." 
There is false sense that the more mail we receive, the more worthy and 
popular we are. The real mark of distinction in a letter-man is one who 
can send a letter of good-will, for such a letter elevates both the sender 
and the recipient. 
With best wishes for a wonderful Shabbos! 
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Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Balak - Tamuz, 5777 
Do Not Denigrate Any Person, No Matter Who He Is. 
"ותראני האתון ותט לפני זה שלש רגלים אולי נטתה מפני וכו' גם אתכה הרגתי ואותה 

ל"ג)-החייתי" (במדבר כ"ב  
"When the donkey saw me, it turned aside these three times. If it had 
not turned aside from before me...I would have killed you and spared 
the donkey." (BaMidbar 22:33) 
This section of the parsha describes the events following Bilaam’s 
encounter with the angel when he, Bilaam, was on his way to curse Klal 
Yisroel. The angel of Hashem, with his sword drawn, stood in Bilaam's 
path, ready to oppose him. Bilaam did not detect the angel's presence, 
however the donkey did see the angel, and detoured from the path. This 
occurred three times, and each time Bilaam beat his donkey for not 
continuing on the path. Hashem opened the mouth of the donkey, giving 
it the power of speech. The donkey rebuked(1) Bilaam, saying: "What 
have I done to you that you beat me these three times? Have I ever been 
in the habit of doing this to you?(2) “ “No," replied Bilaam. Thus Bilaam 
was reproved by his donkey. He could not answer the rebuke of his donkey 
to justify his beating her. 
Rashi explains the meaning of our possuk as follows: The angel of 
Hashem said to Bilaam, "Had the donkey not turned aside…I would have 
killed you and spared the donkey. But now that the donkey did detour 
from its path and you struck it, causing it to rebuke you and you had no 
answer to its reprimand, I was obliged to kill it. For, if the donkey were to 
remain alive, Bilaam would have been terribly embarrassed. People who 
would see this donkey would say, 'This is the very donkey whose rebuke 
reproved Bilaam. Bilaam is the human being who could not answer the 
rebuke of a mere animal.” Thus - according to Rashi, the angel of Hashem 
killed the donkey in order to spare the humiliation of Bilaam. Hashem had 
respect for Bilaam’s honor. 
This is mystifying. While it is true that if the donkey remained alive, it 
would have been a source of embarrassment to Bilaam, nevertheless, there 
is a greater consideration to take into account. If the donkey were to 
remain alive, it would have been a living sanctification of Hashem's 
name. People would marvel at the open miracle of this talking donkey 
and declare, "How great are your deeds, Hashem." This would certainly 
bring much Kavod Shamayim (honor to Heaven). 
In light of this consideration, we may ask, which alternative should take 
precedence? Should Hashem permit the donkey to live and, as a 
consequence, create a living sanctification of His name, notwithstanding 
the fact that it would bring embarrassment to Bilaam, or should Hashem 
kill the donkey? This would avoid shaming Bilaam, but would thereby 
cause the loss of a tremendous kiddush shem shamayim (sanctification of 
Hashem’s name)? Surely kavod shamayim is more important. If so, 
should not the angel of Hashem rather have chosen to spare the life of the 
donkey and thereby increase kavod shamayim? 
Furthermore, even if we were able to understand in some manner that it is 
worthwhile to sacrifice sanctifying Hashem's name in order not to shame 
a human being; which human being are we speaking about here? Are we 
not discussing the wicked Bilaam who sank to the lowest depths of 
depravity? Chazal (Pirkei Avos 5:14) depict Bilaam as having the most 
terrible character traits imaginable. Every fiber of his being embodied 
arrogance and envy, lust and greed. Chazal state(3) that Bilaam even 
stooped so low as to engage in bestiality. Chazal further declare(4) that the 
wicked Bilaam had no share in the world to come.(5) Surely, Bilaam 
personified one who should be least deserving of respect and honor. If so, 
was it worthwhile for the angel of Hashem to kill the donkey and forego 

an extraordinary sanctification of Hashem's name, simply in order not to 
embarrass a human being the likes of the wicked Bilaam. 
We see from here how heaven evaluates the honor due a human being, 
even one so vile as Bilaam HaRasha. The Torah deemed it appropriate 
that the donkey should die, thereby foregoing an opportunity for a great 
kavod shamayim. Why? In order to avoid embarrassment for even this 
most loathsome of individuals. Had the donkey lived, Bilaam would have 
suffered humiliation whenever people would comment, "This is the 
donkey whose rebuke reproved Bilaam." This is something that the Torah 
deemed excessive; an embarrassment beyond what even this rasha 
deserved. 
May we realize the significance of the honor that is due to each and every 
human being, no matter who he or she is. Each individual deserves proper 
respect by virtue of the fact that he was created in the Divine Image. The 
importance of this principle is so fundamental that it is even worthwhile 
to sacrifice a tremendous Kiddush Shem Shamayim to uphold it. We must 
constantly bear this principle in mind and train ourselves to develop our 
sensitivities to treat each other with dignity and respect. 
We must never say or do anything that can bring another individual even 
the slightest degree of embarrassment. May we be Zoche to attain this 
lofty level of Bein Adam Lechavero. Amen. 
1. Rashi on our posuk BaMidbar 22:33. 
2. You should have realized that there must have been a reason why I was 
behaving in this manner, and you should have sought to ascertain this 
reason." Rivash, Malbim. 
3. (Avodah Zarah 4b) 
4. (Sanhedrin 105a) 
5. Pious gentiles do have a share in the world to come. ibid. 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
A People That Dwells Alone (Balak 5777) 
One of the most profound and influential comments ever made about 
Jewish destiny was made by the pagan prophet Bilaam in this week’s 
sedra: 
As I see them from the mountain tops, 
Gaze on them from the heights, 
Behold it is a people that dwells alone, 
Not reckoned among the nations. (Num. 23:9) 
To many – Jews and non-Jews, admirers and critics alike – that has 
seemed to epitomise the Jewish situation: a people that stands outside 
history and the normal laws governing the fate of nations. For Jews it 
was a source of pride. For non-Jews, it was all too often a source of 
resentment and hate. For centuries, Jews in Christian Europe were 
treated, in Max Weber’s phrase, as a “pariah people.” All agreed, 
though, that Jews were different. The question is: how and why? The 
biblical answer is surprising and profound. 
It is not that Jews alone knew God. That is manifestly not the case. 
Bilaam – the very prophet who uttered these words – was not an 
Israelite. Nor were Abimelekh or Laban, to whom God appears in the 
book of Genesis. Abraham’s contemporary, Malkizedek, king of 
Shalem (the city that later became Jerusalem) is described as a priest of 
the most high God. Jethro, Moses’ father-in-law, was a Midianite high 
priest, yet the sedra that contains the supreme moment of Jewish history 
– the revelation at Mount Sinai – bears his name. Even the Pharaoh who 
ruled Egypt in the days of Joseph said of him, “Can we find anyone like 
this man, one in whom is the spirit of God?” 
God does not appear only to Jews, members of the covenantal nation. 
Nor does He answer only Jewish prayers. At the dedication of the 
Temple, King Solomon made the following request: 
As for the foreigner who does not belong to Your people Israel but has 
come from a distant land because of Your name — for men will hear 
of Your great name and Your mighty hand and Your outstretched arm-
when he comes and prays toward this temple, then hear from heaven, 
Your dwelling place, and do whatever the foreigner asks of You, so that 
all the peoples of the earth may know Your name and fear You, as do 
your own people Israel, and may know that this house I have built bears 
Your Name. 
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The sages continued this great tradition when they said that “the 
righteous of the nations of the world have a share in the world to come.” 
Yad Vashem, the Holocaust museum in Jerusalem, contains the names 
of more than 20,000 righteous gentiles who saved lives during the 
Holocaust years. 
Nor is it that God’s covenant with the children of Israel means that they 
are more righteous than others. Malachi, last of the prophets, has 
striking words to say on the subject: 
From where the sun rises to where it sets, My name is honoured among 
the nations, and everywhere incense and pure oblation are offered to 
My name, for My name is honoured among the nations, says the Lord 
of hosts. But you profane it . . . (Malachi 1:11-12) 
Nor did any of the major strands in Jewish thought ever see Jewish 
chosen-ness as a privilege. It was, and is, a responsibility. The key verse 
here is the famous prophecy of Amos: 
You alone have I singled out 
Of all the families of the earth – 
That is why I will call you to account 
For all your iniquities. (Amos 3:2) 
Where then did Jewish singularity lie? The clue lies in the precise 
wording of Bilaam’s blessing: “Behold it is a  people  that dwells 
alone.” For it was  as a people  that God chose the descendants of 
Abraham; as a people that He made a covenant with them at Mount 
Sinai; as a people that He rescued them from Egypt, gave them laws, 
and entered into their history. “You will be to Me,” He said at Sinai, “a 
kingdom of priests and a holy nation.” Judaism is the only religion to 
place God at the centre of its self-definition as a nation. Jews are the 
only nation whose very identity is defined in religious terms. 
There were many nations in the ancient world who had national gods. 
There were other religions – Judaism’s two daughter faiths, Christianity 
and Islam – that believed in a universal God and a universal religion. 
Only Judaism believed, and still believes, in a universal God accessible 
to all, yet peculiarly manifest in the way of life, fate and destiny of a 
single and singular people: 
You are my witnesses, declares the Lord, and my servant whom I have 
chosen . . . 
You are my witnesses, declares the Lord, that I am God. (Isaiah 43:10-
12) 
Israel, in its history and laws, would be God’s witness. It would testify 
to something larger than itself. So it proved to be. The historian Barbara 
Tuchman wrote: 
The history of the Jews is . . . intensely peculiar in the fact of having 
given the Western world its concept of origins and monotheism, its 
ethical traditions, and the founder of its prevailing religion, yet 
suffering dispersion, statelessness and ceaseless persecution, and 
finally in our times nearly successful genocide, dramatically followed 
by fulfilment of the never-relinquished dream of return to their 
homeland. Viewing this strange and singular history one cannot escape 
the impression that it must contain some special significance for the 
history of mankind, that in some way, whether one believes in divine 
purpose or inscrutable circumstance, the Jews have been singled out to 
carry the tale of human fate. 
Why, if God is the God of the universe, accessible to every human 
being, should He choose one nation to bear witness to His presence in 
the human arena? This is a profound question. There is no short answer. 
But at least part of the answer, I believe, is this. God is wholly Other. 
Therefore He chose a people who would be humanity’s ‘other’. That is 
what Jews were – outsiders, different, distinctive, a people who swam 
against the tide and challenged the idols of the age. Judaism is the 
counter-voice in the conversation of mankind. 
During two thousand years of dispersion, Jews were the only people 
who, as a group, refused to assimilate to the dominant culture or convert 
to the dominant faith. They suffered as a result – but what they taught 
was not for themselves alone. They showed that a nation does not need 
to be powerful or large to win God’s favour. They showed that a nation 
can lose everything else – land, power, rights, a home – and yet still not 
lose hope. They showed that God is not necessarily on the side of great 
empires or big battalions. They showed that a nation can be hated, 
persecuted, reviled, and yet still be loved by God. They showed that to 
every law of history there is an exception and what the majority 

believes at any given moment is not necessarily true. Judaism is God’s 
question-mark against the conventional wisdom of the age. 
It is neither an easy nor a comfortable fate to be “a people that dwells 
alone”, but it is a challenging and inspirational one. 
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Rabbi Hershel Schachter 

TorahWeb 
Appearances are Sometimes Deceiving 
Bilam ha'rasha was a novi, but at the same time he is always referred to 
as Bilam ha'rasha - the evil one. One may wonder - was his external 
appearance that of a novi or that of a rasha? 
The mishna in Pirkei Avos (5:19) describes the contrast between the 
talmidim of Avrohom Avinu and the talmidim of Bilam ha'rasha. The 
pesukim that indicate the difference are pesukim spoken by Bilam, not 
by his talmidim. Why doesn't the mishnah draw a contrast between 
Avrohom Avinuand Bilam himself? 
Some of the commentaries point out that when one would look at Bilam 
you could be fooled to believe that he himself is the same type of person 
as Avrohom Avinu. Because he was a novi he dressed the part, acted 
the part, and spoke the part. You could only tell the difference between 
the two when you look at their talmidim. 
According to the haftorah of Parshas Vayishlach the stranger who 
mugged Yaakov Avinu in the middle of the night was an angel. The 
midrash explains that he was soro shel Eisav - Eisav's angel. The 
gemorah (Chullin 91a) has a discussion regarding what this angel 
looked like. One opinion is that his appearance was similar to that of a 
talmid chachom. Looks are often deceiving - soro shel Eisav can dress 
up like a talmid chacham. It is known that the Chofetz Chaim used to 
dress like a plain ba'al ha'bayis. In fact there were those that referred to 
him as the "ba'al ha'bayis". But we know from the influence that he had 
on so many of his followers that he was so much more than a plain ba'al 
ha'bayis. Unfortunately there are many rabbonim who dress the part, 
act the part, and speak the part, but when we look at their followers we 
realize that in their inner core there is something seriously lacking. 
In a famous teshuva written by the Maharshal he complains about the 
fact that in his generation there were many honest-to-goodness talmidei 
chachomim who did not have the minhag to wear a yarmulke all day 
long and the public would frown upon them. But any Torah scholar 
who would wear a yarmulke would be honored and respected even if 
his Torah knowledge and yiras shomayim were not up to par. Looks are 
often deceiving. The mishna (Pirkei Avos 4:20) warns us, "al tistakel 
b'kankan eleh b'mah sh'yesh bo - one should not judge a person merely 
based on externalities." When one is deciding whom to follow as his 
rebbe, in fulfillment of the instructions in the mishna (Pirkei Avos 1:6), 
"asei l'cho rav", one must judge whether the rabbi in question is the 
right person in his inner core based on the rabbi's talmidim. 
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Hashem opened up the mouth of the she-donkey. (22:28) 
At times, the truth can be painful. It can be brutal. Why? Because it 
is the truth. Unembellished truth can be enlightening – but, sadly, 
not all of us are able to withstand the power of illumination. Balak 
sought to defeat the Jewish People. He hired Bilaam, an evil pagan 
prophet, to curse them. Bilaam was a powerful individual who had 
been blessed with being the pagan world’s response to Moshe 
Rabbeinu. In the end, Bilaam’s intended negative intent was 
transformed into positive results. 
Bilaam was not supposed to accept Balak’s offer, but, true to his 
evil, weak nature, he proceeded anyway. As he rode his donkey on 
the way to cursing the Jews, his donkey saw an angel three times – 
and moved aside. Bilaam did not care to have his donkey take 
charge of the journey, and he indicated his displeasure by striking 
the donkey repeatedly. Hashem opened the mouth of the donkey, 
granting it the power of speech – a power generally reserved for 
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human beings – and allowing it to rebuke Bilaam for planning to 
curse the Jews. 
The donkey is not considered the “swiftest” of animals. Why did 
Hashem select the donkey to convey His message to Bilaam? 
Interestingly, when the donkey opened his mouth to rebuke Bilaam, 
the pagan prophet had no answers for his errant behaviour. What 
was it about the donkey’s rebuke that stunted Bilaam? 
In his Bircas Peretz, the Steipler Gaon, zl, explains that the donkey 
knew no chochmos; he spoke whatever came to his “mind,” which 
was pure, unembellished truth. No one can stand up to the truth. No 
one can argue with the truth. The donkey had no personal desires 
that influenced him. Thus, he was able to give a straightforward, 
honest critique, untainted by personal interest. The wisest pagan, 
the individual who had reached the height of prophecy (or perhaps 
its nadir), was unable to justify his behaviour when confronted by 
the less-than-swift donkey. Why? The truth is glaring and pierces 
right through one’s misconceived rationalisations. 
How often do we qualify our actions by self—prevarication? Lying 
to oneself is the most common, and probably most injurious, form 
of dishonesty. We rationalise activities that are less-than 
commendable by convincing ourselves that what we are doing is in 
the best interest of an individual, the community, our family, our 
self. If, at the end of the day, it is a lie – it is in no one’s best interest. 
 כי מראש צרים אראנו ומגבעות אשורנו הן עם לבדד ישכן
For from its origins, I see it rock-like, and from hills, I do see it. 
Behold! It is a nation that will dwell in solitude. (23:9) 
Tzurim is a reference to our Avos, Patriarchs. Gevaos refer, to our 
Imahos, Matriarchs. Meirosh tzurim er’eenu; I see the roots of this 
nation. They are firmly anchored in the tzurim and geva’os, 
Patriarchs and Matriarchs. It is part of their DNA. Hen am levadad 
yishkon. They are different in the sense that they live away from the 
pagans. They dress differently, eat differently, maintain a different 
set of morals. Bilaam was amazed by Klal Yisrael’s ability to retain 
their exclusivity. They stood out in a world that was so different 
from theirs. They dressed with tznius, retaining a sense of moral 
modesty in their selection of clothing. The food that entered their 
mouths was kosher, thus not affected by the evil character traits of 
non-kosher animals and fowl. Their moral dignity was reflected in 
their adherence to the strict tenets of Judaism that banned unions 
that were perverse and irregular. They demonstrated respect for one 
another by making sure that their windows did not coincide with the 
windows of their neighbours. 
Rambam (Hilchos Dei’os) writes: “By nature, a person is influenced 
by the thoughts and practices of his friends and neighbours, who act 
like the rest of the society in which he lives.” Bilaam wondered how 
the Jews were able to resist the repugnant influence of the morally 
bankrupt society which surrounded them. He came to the realisation 
that the Patriarchal and Matriarchal roots have played a prominent 
role in the Jewish DNA. 
Indeed, we are captive to a society that is morally degenerate: where 
substance abuse is rampant, where ethics are considered to be 
antiquated and integrity is perverted. Yet, the Jewish people stand 
alone, an island of moral sanity in a sea of confusion. Why is this? 
Our roots. The Avos and Imahos imbued us with the ability to stand 
firm and resolute, as did our Patriarch, Avraham HaIvri. He stood 
all alone on one side (so to speak), while the rest of the world looked 
at him with derision. He survived; they did not. Nothing is left of 
his antagonists. We, however, carry on his mission. 
A Jew remains a Jew. The Patriarchal DNA might be covered with 
spiritual dross, but, when the proper time arrives, it is revealed in 
all its beauty and purity. Yirmiyahu Kaminsky stood at the side of 
his father’s tombstone on Har HaZeisim. It was his father’s yahrzeit. 
His father had been a mathematics professor in an institute of higher 
learning in Chullon. His father had related to him the story of his 
life and how he had ended up in the Holy Land. It was a fascinating 
journey, a journey that ultimately brought his son, Yirmiyahu, to his 
grave on his father’s yahrzeit. 
His father was born in Kharkov, Ukraine, in 1919. His father’s 
mother’s name was Selma Glickstein. When she saw the winds of 
anti-Semitism churning up against the Jews, she decided that being 
Jewish was a disadvantage which would severely handicap the 

future of her infant son. She was a single parent who had become 
widowed shortly prior to her son’s birth. She made the decision to 
enter his religion in the community registry as Christian. To 
concretise the change, she altered the family name from Glickstein 
to Kaminsky. Branislav Kaminsky would grow up as a goy – 
without a bris, circumcision, and with a non-Jewish name. He 
attended the finest government schools, unaware that he was a Yid. 
One day, he was going home in the company of a group of friends, 
when they chanced upon a young, Jewish boy. His friends 
proceeded to hurl curses and maledictions at the innocent boy 
whose only offense was being Jewish. They completed the outrage 
by pummeling him until he was bleeding. One last kick in the chest, 
and they continued along their merry way, satisfied that they had 
hurt a helpless Jew. 
Branislav was shocked beyond belief. How could they be so 
abominable? Their actions repulsed him, so that when he came 
home in an appalled state of shock, he asked his mother, “Why did 
they pick on that defenseless boy just because he is Jewish? Where 
does such implacable hatred originate?” His aunt, who happened to 
be visiting his mother at the time, banged on the table and declared, 
“I cannot tolerate the boy’s pain any longer. Tell him the truth!” 
“What are you saying?” Branislav asked his aunt, who turned to his 
mother with a pointed finger and said, “Tell him!” Selma was 
suddenly tongue-tied, so the aunt finished off what she had started. 
“You are a Jew! We are all Jewish! We have concealed our true 
faith for fear of violent repercussions.” 
Branislav was terribly shaken up by the news. He had been living a 
lie. The lie would stop now. He went to the government office and 
had his religious identity changed to Jewish. The next step was to 
go to the Rav of Kharkov and announce that he had not been 
circumcised. He was returning to the Jewish faith. He had his name 
changed to Avraham Baruch. 
Yirmiyahu continued telling his father’s story: “When the war 
broke out, my father was drafted to serve with the partisans. Shortly 
thereafter, he was caught, arraigned, judged and sentenced to death. 
They wasted little time when they caught an insurgent – especially 
if he was Jewish. By some miracle, the SS commandant 
remembered him from school. Instead of execution, he was sent to 
the Mauthausen concentration camp, where he survived the war. 
Following the liberation, he moved to France where he married and 
raised a family. He passed away in France, and his body was 
interred there. However, we recently brought his body to rest in the 
Holy Land.” 
One can change his name – but the Jewish neshamah, soul, remains 
unaltered. 
Certain instances in a person’s life engage his neshamah, and his 
Patriarchal DNA awakens within him. The head of the Jewish 
community in Koznitz, Poland, was a Jewish apostate. Dr. 
Grunshan had assimilated early on, when he was a student, and, as 
time progressed, his distance from Judaism increased – to the point 
that he was known for his self-loathing nature, which manifested 
itself as anti-Semitism. 
When the war broke out, the Nazis did not distinguish between 
observant Jew and apostate. If one had Jewish blood, his level of 
observance - or lack thereof – did not matter. Dr. Grunshan was 
taken prisoner and mercilessly beaten and tortured. During the 
entire time, he remained stoically silent, exhibiting pride that would 
not permit him to beg before these beastly fiends. Finally, the Nazi 
in charge had a Sefer Torah brought to the room, as he lit a bonfire 
outside. “Take the scroll and throw it into the fire!” the accursed 
Nazi commanded. “No!” Dr. Grunshan cried. “I will not burn a 
Sefer Torah. I am a Jew! You can do whatever you want to me, but 
I will never desecrate a Torah scroll!” The Nazis removed his 
clothing from him and flung him into the flames, where his body 
was quickly consumed. Later on, while going through his pants 
pockets, one of the Jewish prisoners found a note penned by the 
martyr. One could tell that the words had been written as tears were 
rolling down the face of their author. 
“I apostatized myself and became a Christian purely for financial 
advantage. I continued along this route because of convenience. 
Nonetheless, all of this time, I have cursed the moment that I made 
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that terrible decision. Due to my foolishness and greed, I missed out 
on the opportunity to live proudly as a Jew. Yehi ratzon – May it be 
the will of the Creator that my birth as a Jew should serve in my 
stead as a merit that l die as a Jew!” 
Many stories attest to this verity. A Jew remains a Jew, despite the 
various layers of spiritual deficiencies that externally cloak his soul. 
It is what is inside that matters. That aspect of his Jewishness 
remains pure and unsullied. 
 מה טובו אהליך יעקב משכנותיך ישראל
How goodly are your tents, O Yaakov, your dwelling places, O 
Yisrael. (24:5) 
Chazal teach that the word ohalecha, your tents, alludes to the study 
halls, and mishkenosecha, your dwelling places, alludes to the 
shuls. The similes of tents and dwelling places have found fertile 
interpretation among the Torah’s commentators. We will cite a few 
before suggesting our own. The Shearis Menachem (Parashas 
Vayishlach) wonders why we commence our daily prayers with a 
statement made by the wicked pagan prophet, Bilaam. 
He explains that Bilaam made this remark after observing the 
tznius, moral modesty, of the Jewish people, manifested by each 
tribe living distinct from one another; the doorways of each home 
not being opposite one another, so that one doorway did not 
coincide with the doorway of his neighbor, thereby preventing one 
from peering into his neighbor’s home. He observed the distinction 
between Am Yisrael and the pagan nations in this area, and was 
reasonably impressed, to the point that he declared, “Mah tovu 
ohalecha!” 
The Rebbe explains that the origin of kedushah, holiness, is not the 
bais ha’knesses, shul. Kedushah streams forth like a river emanating 
from the ohel, the individual Jewish home. The home is where 
kedushah is planted and germinates to the point that it blooms and 
thrives in the shul. When the ohel is “Yaakov,” and it rises to the 
standards of Yaakov, then the mishkan, the shul, will represent 
Yisrael. A shul in which the davening is pure – the singing is 
traditional and holy, the niggunim, tunes of the songs, reflect 
dignity and not street fare – reflects that the daveners, worshippers, 
experienced solid Jewish foundations in their homes. 
The Divrei Chaim, Horav Chaim Sanzer, zl, once approached a 
group of wealthy individuals to solicit them for a certain tzedakah, 
charitable endeavour. One of the would-be philanthropists said that 
he would contribute proportionately to the donation rendered by 
another wealthy man who had much more money than he. The 
Sanzer replied that Bilaam was impressed with the Jews that ein 
pischeihem mechuvanim zeh k’neged zeh, “their doorways were 
not facing one another.” The Rebbe said pischeihem can serve as an 
allusion to tzedakah, as it says, Pasoach tiftach es yadcha, “You 
shall surely open up your hand” (Devarim 15:8) which is a reference 
to contributing toward the poor. Thus, we can interpret pischeihen 
as “opening their hands” in a manner which did not depend upon 
how much their contemporaries gave. Each person gave in 
accordance with his own understanding and appreciation of the 
need. 
Perhaps we may suggest a standard for what ought to be a rav’s 
conviction for determining the value of a shul. Some would have us 
think that a successful shul must consist of a large edifice, filled 
with a sizeable crowd comprised of the finest, most distinguished 
lay and spiritual membership. Anything less is a minyan, a quorum, 
not a situation which reflects success. 
Some leaders thrive on public acclaim and have difficulty surviving 
on the accolades of the few. They require large crowds, with small 
groups considered unworthy of their time and effort. Others do not 
need the limelight and view each Jewish neshamah to be of 
inestimable value, each Jew representing a microcosm of the world. 
The spiritual potential found in each and every Jew should be the 
motivating factor for outreach – not the public attention one might 
garner. True achievement, true greatness, lies in overcoming the 
yetzer hora, evil inclination, which seeks kavod, honour. Instead, 
focus in on the individual. Every mitzvah is a world. 
Ohel Yaakov: a tent is small; thus, it represents the spiritual shelter 
provided for the individual. Yaakov is a single person; the term 
Yaakov refers to the Patriarch at his early – and perhaps most 

vulnerable – periods in life. Mishkenosecha Yisrael: a mishkan is a 
large repository which is the large house of worship; and Yisrael 
reflects the large Jewish community. Its strength is not only in 
numbers, but in Yisrael, the name given to the Patriarch after he 
bested Eisav’s Angel. Mah tovu ohalecha Yaakov, “How goodly 
are your tents, O Yaakov.” One should never ignore the small tents, 
the Yaakovs of our People, who have yet to reach their greatest 
spiritual potential, for it is those small shelters that reach out to the 
individual (often yearning) Jew, providing him with identity and 
encouragement. They represent mishknosecha Yisrael. 
Rav Menachem Mendel Perr, zl, was Rav in South Ozone Park, 
Queens, for over fifty years. A talmid, student, of Slabodka, he 
recognised and encouraged the development of each individual Jew 
due to the inherent gadlus ha’adam, greatness of man, within him. 
As the years of his rabbanus progressed, the demographics of the 
congregants changed, to the point that Rav Perr barely had a minyan 
of observant worshippers for Shabbos morning. Nonetheless, his 
devotion to them was consistent. As long as there was a congregant 
who came to shul – he would be there to serve his spiritual needs. 
When it came time for his grandson’s bar mitzvah, his family 
expected him to attend. How surprised they were to hear that he 
would not abandon his shul – even for his grandson’s bar mitzvah. 
His reason is what inspired me: “Even if only a few men attend the 
services, at least for those few hours, they will not be mechallel 
Shabbos, desecrating the Shabbos. How can I allow myself the 
luxury of attending a bar mitzvah at the expense of chillul 
Shabbos?” 
This was a person to whom ohalecha Yaakov meant something. It 
is rabbonim such as he, who care about their congregants more than 
they care about themselves, who merit building mishkenosecha 
Yisrael. 
 וישב ישראל בשטים ויחל העם לזנות אל בנות מואב
Yisrael settled in the Shittim and the people began to commit 
harlotry with the daughters of Moav. (25:1) 
Bilaam tried acting out the façade of the righteous prophet who 
“could not” curse the Jewish people. In the end, his evil advice to 
have them stray after the pagan women was tragically successful. 
Bilaam’s wicked intentions willed out. The façade was over. 
The Talmud Sotah 22b relates that King Yannai was a scion of the 
Bais Chashmonaim, who had served both as Kohen Gadol and 
Melech. He became a tzeduki, massacring the chachamim. As a 
result, he was reviled by the Perushim, who were faithful to the 
chachamim and meticulously upheld the Torah – both Biblical and 
Rabbinic. He told his wife that she had nothing to fear from the 
Perushim. They were truly decent, righteous men who would not 
retaliate against her and her sons out of revenge against Yannai. The 
tzedukim were his allies and just as vile as he. She did, however, 
have to worry about the tzevuim, who looked like Perushim, but 
were actually as evil as the tzedukim. These chameleons were truly 
factitious, fakers who played by their own rules. They were wicked 
like Zimri, yet sought the honour accorded to Pinchas. Sadly, 
tzevuim are not a thing of the past. They thrive in every community, 
in every generation. Some people want to have their cake and eat it 
too. One is either Zimri or Pinchas. The two worlds are 
incompatible with one another. 
One would be given to understand that tzevuim are individuals who 
externally present themselves as righteous and observant, while 
privately reflecting a completely different persona. Behind closed 
doors they act immorally, with evil intent and malice. This seems 
to be the implied exposition, based upon Rashi’s understanding of 
tzevuim. The Brisker Rav, zl, has a more “contemporary” take on 
tzevuim (I use the word “contemporary” by design. The Brisker Rav 
had lived through the effects of the modern day tzevuim.) He 
explains that tzevuim represent a third approach to Jewish religious 
posture. They seek to compromise between right and left – between 
the Perushim and the Tzedukim. Thus, they think they deserve a 
reward similar to that received by Pinchas. Just like Pinchas saved 
the Jewish People in his time, they, too, feel that they are the saviour 
of the Jewish People. Compromise and flexibility are terms which 
they use due to their lack of moral and spiritual posture, reflecting 
nothing more than spiritual weakness. They lack the fortitude 
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necessary to say, “No!” to decry the outrageous behaviour of the 
tzedukim who seek to modernise Torah dictate, so that it is more 
equitable with the mores of society and so that it can appeal to a 
larger milieu of people. 
Was Zimri any different? Bilaam advised Balak that Hashem had 
no tolerance for immorality. Moral turpitude was (and continues to 
be) an anathema to Judaism. Bilaam encouraged the Midyanite 
women to avail themselves to the Jewish men. This would 
ultimately take down the nation. The Midyanite women were not 
satisfied with a mere sinful laison. They wanted to include idol 
worship into the equation. They would laison with the Jewish men 
in return for a commitment to idol worship. It started with inter-
faith relations and ratcheted up to immoral behaviour, which 
ultimately led to worshipping the Peor godhead. 
Moshe Rabbeinu rendered his verdict concerning those who had 
turned to Peor: execution. One hundred and eighty thousand sinners 
were executed. Zimri came to Moshe with his heathen Cosbi and 
said, “Moshe, why should our people go to the Midyanite camp 
where they will end up worshipping idols? Let us compromise and 
bring the females into our camp. Then the men will only sin 
morally, but they will not commit the ultimate transgression of idol 
worship. People began to support Zimri, because, after all, who does 
not like a pesharah, compromise? This way everybody is happy. 
The sin of the Jewish men was mitigated from idol worship to 
intermarriage. Wow! They were saving Judaism! The groundswell 
of support for Zimri must have been similar to what was evinced in 
Germany when the German Reform condemned thousands of years 
of Torah Judaism into the dung heap of history. 
Suddenly, Pinchas jumped into the fray. Pinchas, the “extremist,” 
they must have cried, “the one who is unwilling to adjust and make 
concessions.” Pinchas declared, “No pesharos! The Torah is from 
Hashem. It is not ours to do with as we please. It is immutable.” We 
are not allowed to make alterations to the Torah. Compromise is 
alteration! Adjustment denies the Divinity of the Torah. 
Horav Yaakov Galinsky, zl, relates that at a rabbinical conference 
which took place in St. Petersburg, one of the noted maskilim (they 
called themselves enlightened, but, in truth, they were free-thinkers 
who were far from enlightened) turned to one of the distinguished 
rabbanim and said, “Why are you unable to make some changes 
within the context of religious observance? For example, why can 
you not eliminate the law of chalitzah? (Under the Torah’s system 
of levirate marriage known as yibum, chalitzah is the process by 
which a childless widow and the brother of her deceased husband 
may avoid the duty to marry. On the surface, the procedure comes 
across as humiliating – but, on an esoterical plane, the humiliation 
and entire procedure is important.) Chalitzah seems a bit antiquated. 
Can we not simply do away with such laws?” 
Overhearing the maskil’s assault on tradition, Horav Tzvi Hirsch 
Rabinowitz, zl, Rav of Kovno, rose from his seat and said, “This is 
a noteworthy suggestion, but our conference is not the venue for 
discussing the chalitzah issue. This should be discussed at a medical 
conference, where physicians can attempt to figure out a way to 
prevent people from dying. Once death is a thing of the past, 
chalitzah will hardly be an issue, as nobody will be dying!” 
The maskil looked at the Kovno Rav as if he had become unhinged: 
“You understand, of course, that death is something no one can 
prevent. It is an inherent part of life.” 
“It is, likewise, with the Torah,” countered Rav Rabinowitz. “There 
is no room for change concerning the Torah. It is immutable.” 
Va’ani Tefillah 
 .Re’eh b’anyeinu. Behold our affliction ראה בענינו
When we ask Hashem (or anyone, for that matter) to behold/look at 
our affliction, we are actually asking Him first to listen to our plea 
and then to look at our troubles. How well the listener hears the 
problem will determine the extent that he will look at it. When a 
person is spiritually or emotionally ill, it is impossible to provide a 
healing response until the healer has first heard his or her 
spiritual/emotional pain. Furthermore, not only is listening a 
prerequisite and precursor to a healing response, it is a healing 
response. When a person who is afflicted knows that he is being 
heard, he can begin the process of healing. 

Thus, when we petition Hashem to behold/look at our troubles, we 
ask Him to listen, then look. It is, therefore, important that we speak 
with kavanah, intention, and sincerity, because how we present our 
problem, how we intone our pain, will determine how Hashem will 
listen. We do not have to shout our pain, but we must be sincere. 
When someone is in pain, it is obvious. When we rush through 
Shemoneh Esrai, it does little to show our sincere feelings of pain. 
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Haftorah 
Parshas Balak - Micha 5:6 
This week's haftorah reveals to us Hashem's incredible love for His 
people. The prophet Micha opens by comparing the Jewish nation to a 
lion amongst the beasts. This refers to the Jewish nation's ultimate 
status in the Messianic era wherein there will be no need to turn to other 
nations for assistance. They will finally place their full trust in Hashem 
and recognize that salvation comes solely from Him. Micha continues 
the Messianic theme by describing Hashem's cleansing process 
whereby all idolatry and idolatrous cities will be destroyed. 
The prophet suddenly shifts gears and summons the Jewish people to a 
serious trial. Micha says, "Come and debate before the mountains and 
project your voice to the hills. Because Hashem is quarreling with His 
people and challenging Israel." Hashem begins the debate and 
demands, "My nation, what have I done to you and how have I drained 
you?" (6:1-3) The prophet then lists a host of Hashem's favors to His 
people. He sent them three great leaders; Moshe, Aharon and Miriam 
and even spared the Jewish people from Balak and Bilaam's fiendish 
plot. The tone of the debate seems to focus on the Jewish nation's 
unfairness to Hashem. Hashem has been so kind to them and, in return, 
consider their response. Yet, we find no concluding demand and 
criticism and instead we discover soft encouraging words. Micha says, 
"Man, haven't you been told what is good and what Hashem expects of 
you? Engage yourself in acts of justice, loving kindness and walk 
modestly with Him." (6:8) Where is all t he fire and brimstone? Why 
doesn't Hashem denounce His people for all their wrongdoing? Wasn't 
this the trial's original intent? 
Chazal (see Yalkut Shimoni 554) raise these questions and share with 
us an enlightening perspective. Rav Shmuel cites three incidents where 
Hashem called His people to trial. Each time the nations got wind of 
the trial and eagerly awaited its outcome. They envisioned that their 
long awaited moment finally arrived and Hashem would undoubtedly 
destroy His nation. "After all", they reasoned, "who could possibly 
stand up to Hashem's accusations and wrath?" Rav Shmuel continues 
that when Hashem sees this response, He immediately converts His 
powerful accusation into soft and kind words of blessing. (Yalkut 
Shimoni 554) This insight reveals a unique dimension of Hashem's 
relationship with His people. Although, in truth Hashem seriously 
faults His people this information remains between Hashem and His 
people. Hashem's love for them does not permit them to be faulted by 
others. As far as the nations concerned, Hashem cherishes His people 
and rarely finds fault in them. If the nat ions are ever privy to Hashem's 
feelings towards His people they will only discover favor and grace. 
This insight is very helpful in appreciating the full message of this trial. 
Alongside Hashem's all encompassing favor of the Jewish exodus, the 
picture is completed with one isolated incident. Micha proclaims, "My 
nation, remember what Balak the king of Moav advised and how 
Bilaam responded. From Shitim to Gilgal (Hashem 's kindness 
continued) in order that you should know Hashem's righteousness." 
(6:5) Why is this favor isolated and regarded the paradigm of Hashem's 
kindness towards His people? 
In light of the above insight Micha's message becomes crystal clear. 
First, let us search for the hidden lesson of our parsha. Parshas Balak 
revolves around Balak and Bilaam's futile attempts to shower curses at 
the Jewish nation. Bilaam, the sorcerer persistently directed words of 
degradation towards the Jewish people which were miraculously 
transformed into praise and blessing. To the untrained eye the scene 
appears to be somewhat comical. A wicked man insists on harming the 
Jewish people and refuses to accept that Hashem will simply not allow 
it. However, we can learn a deeper lesson from this entire experience. 
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As we carefully examine Bilaam's words we discover their heavy 
concentration on the Jewish nation's faults. Each curse reflects a serious 
attempt to arouse Hashem's wrath against His people. Bilaam had 
contact with the inner dimensions of the world and possessed an 
accurate understanding of the Jewish nation's shortcomings. He 
focused on these shameful acts and awaited Hashem's harsh response 
to this indecent behavior. (see Targum to Bamidbar 24:1 and Kli Yakar 
23:1, 14, 24:1) Yet, Hashem was not persuaded in the least bit and 
responded to His people instead with warm words of blessing. In fact, 
Bilaam himself admitted this disheartening phenomena and profoundly 
expressed it in his classical way. He proclaimed to the world, "Hashem 
does not gaze at Yaakov's iniquity and does not see Israel's sinful 
practices." (23:21) His message was quite clear. Bilaam discovered the 
hard way that Hashem was not interested in faulting His people. 
Although, their relationship with Him may be full of imperfection it 
remains, in the eyes of the world absolutely perfect. Hashem would 
never think of trading in His people for anything in the world. 
This same dimension is blatantly seen in Hashem's response to Bilaam's 
final plot. After his total failure in cursing the Jewish people, Bilaam 
notoriously advised Balak to engage the Midianite women in seducing 
Jewish men. This sinful scheme met with much success and tens of 
thousands of innocent Jewish men were lured into atrocious immoral 
conduct. Hashem responded harshly to this sinful movement and sent a 
severe plague killing over twenty thousand men. Yet, the totality and 
identity of the nation remained in tact. Even after a sin of such 
magnitude, Hashem's love for His people was not diminished in the 
slightest way. These very same people continued to merit Hashem's 
favor and entered Eretz Yisroel with open revelations. Radak explains 
that although the entire nation deserved to be destroyed Hashem did not 
permit it. (see comment to 6:5) In light of the above we can relate to 
this message. Bilaam's fiendish plan could never interfere in Hashem's 
relationship with His people. The nations of the world could never be 
at the root of such developments. Although the Midianites witnessed 
the Jewish nation's momentary deviation even this atrocious behavior 
could not yield severe results. Bilaam and his followers could never be 
the cause of Hashem's full wrath against His people. Therefore, after 
Pinchos effectively silenced the sinful movement Hashem continued 
His relationship with His people in full. 
We now understand why Micha isolated this incident between Bilaam 
and the Jewish people when demonstrating Hashem's ultimate love for 
His people. In truth, Hashem's response to this serious plunge reflects 
the full tone of the debate. Hashem's unequivocal message to His 
people is that the nations can never get between Hashem and His 
people. Even when Hashem has serious complaints against His people 
such information is not for public knowledge. Hashem's incredible love 
for His people demands that world perspective of this be one of perfect 
love and appreciation. In truth, a father always remains a father during 
the most trying times and his love for his child is never tainted. 
Although he may punish his child this too is an expression of love and 
concern and should never be viewed in any other way. No one should 
ever forget that the Jewish people are Hashem's children and His 
boundless love and concern for them will always be there for them. 
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Ohr Somayach – Torah Weekly 
Overview 
Balak, king of Moav, is in morbid fear of Bnei Yisrael. He summons a 
renowned sorcerer named Bilaam to curse them. First, G-d speaks to 
Bilaam and forbids him to go. But because Bilaam is so insistent, G-d 
appears to him a second time and permits him to go. While en route, a 
malach (emissary from G-d) blocks Bilaam's donkey's path. Unable to 
contain his frustration, Bilaam strikes the donkey each time it stops or 
tries to detour. Miraculously, the donkey speaks, asking Bilaam why he 
is hitting her. The malach instructs Bilaam regarding what he is 
permitted to say and what he is forbidden to say regarding the Jewish 
People. When Bilaam arrives, King Balak makes elaborate 
preparations, hoping that Bilaam will succeed in the curse. Three times 

Bilaam attempts to curse and three times blessings issue instead. Balak, 
seeing that Bilaam has failed, sends him home in disgrace. 
Bnei Yisrael begin sinning with the Moabite women and worshipping 
the Moabite idols, and they are punished with a plague. One of the 
Jewish leaders brazenly brings a Midianite princess into his tent, in full 
view of Moshe and the people. Pinchas, a grandson of Aharon, grabs a 
spear and kills both evildoers. This halts the plague, but not before 
24,000 have died. 
Insights 
Written In Stone 
“The angel of G-d stood in the path of the vineyards, a wall on this 
side and a wall on that side. The she-donkey saw the angel of G-d and 
pressed against the wall and it pressed Bilaam’s leg against the wall.” 
(22:24) 
Rashi comments of the above verse: “An undefined wall is made of 
stones.” Of what possible interest or importance could the construction 
of the wall be? 
When yaakov Avinu made a pact with lavan he made it on a mound of 
stones, “This mound shall be witness …that I may not crossover to you 
past this mound, nor may you crossover to me past this mound …for 
evil.” (Ber. 31:52) 
Bilaam, who was a descendent of lavan (sandhedrin 105), overturned 
this covenant and “passed over for evil” against the children of yaakov. 
Thus his punishment was through stones. The she-donkey pressed his 
leg against the wall of stones, broke his leg and left him lame, and was 
called by all “Bilaam the lame.” (Sanhedrin 106) 
Rashi’s seemingly redundant comment “An undefined wall is a wall of 
stone” hints to this hidden depth. 
• Sources: Toldot Yitzchak and Ayein Chizkuni in Iturei Torah 
 

Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashat Balak – D’var Torah – 5777 
Balak… saw all that Israel did to the Amorites (22:2). 
As the Midrash (Tanhuma: Balak 3) elaborates, Moab and Midian – 
traditional enemies – (see Gen. 36:35) sank their differences, and allied 
against the perceived threat from the Israelites. Seeing Israel winning 
spectacular victories over their better-armed and technologically 
superior neighbors, they worried that they might be the next people on 
the list. Seeking some way to save themselves, Moab hoped that the 
Midianites, among whom Moses lived when he fled from Egypt as a 
younger man, would supply the key to breaking the strength of the 
Israelites. The Midianites replied that it was useless to go to war against 
them: they enjoyed His Contact, His Sponsorship and His Protection. 
As a people, they were blessed. It would be better to sever them from 
their source of success, namely their closeness to the Almighty. They 
reasoned that Balaam, a prophet from the region of Abraham’s family, 
would be able to break that relationship by cursing them. 
In line with other commentaries, the Kli Yakar points out that the 
people of Moab were in no immediate danger as G-d had instructed 
Moses to leave Moab alone: “Do not harass Moab, and do not incite 
them to war” (Deut. 2:9). However, the Kli Yakar suggests that the 
people of Moab reasoned differently. Balak, their newly-appointed 
king Balak was not a true Moabite (Rashi to 22:4). That had serious 
consequences. With a foreign king, they would not longer be under the 
protection of “Do not harass Moab”. 
So it appears that Balak and Balaam were embarking on a scheme to 
save the nation of Moab. Nations might be sinners, but the Torah does 
not prevent them attempting to defend themselves – especially by a 
scheme that would avoid the deaths of any of their own fighting men. 
However, the Kli Yakar observes the way that the Torah explains 
Moab’s true, self-imposed situation. “Moab greatly feared the 
[Israelites and their associates] for they were many” (22:3) is 
immediately followed by “Vayakatz Moav mipnei B’nei Yisrael”. The 
Kli Yakar explains these words to indicate that the people of Moab 
came to loath themselves as the Israelites travelled through neighboring 
regions. They saw themselves as kotzim, lowly thorns. They hated the 
Israelites to such a degree that they considered themselves as mere 
barbs in comparison. 
Indeed, the Kli Yakar gives a similar explanation of Vayakutzu mipnei 
B’nei Yisrael (Ex. 1:12). The Israelites in Egyptian multiplied rapidly 
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and became so successful that the Egyptians felt humiliated, like lowly 
thorns. Hence their proceeding to enslave the Israelites. 
It is indeed the emotions of baseless self-hatred that cause a feeling of 
victimhood and out of that, poisonous and often violent responses. 
Objectively, the people of Moab enjoyed the protection of “Do not 
harass Moab” whoever their king might be. It was their fundamental 
abhorrence of the very existence of the Israelites that made them detest 
themselves. Thus they employed Balaam’s services in an attempt to 
destroy behind the scenes. Similarly the Egyptians. The prospering 
Israelites were no threat to their well-being. But their existence was. In 
their eyes, there were just too many of them. That was enough to cause 
national self-loathing and their forced enslavement of the Israelites. 
That is the challenge facing people and nations today. The world is 
blessed with plenty of potential resources, then and now. The success 
of neighboring individuals, groups, and nations, should inspire others 
to do likewise rather than hate themselves out of jealousy or irrational 
fears. Thus Balak should have hired Balaam to bless Moab rather than 
to curse Israel… 
On The Haftara – Balak - 5777 
“O My people!” (exhorts Micah) “Remember what King Balak of 
Moab plotted against you, and what Balaam the son of Beor answered 
him… so that you might grasp the extent of G-d’s benevolence.” 
(Micah 6:5) 
Guided Tour 
The Prophet Micah was active during the late eighth century BCE. He 
was a younger contemporary of Hosea, Isaiah, and Amos. We know 
nothing of his personal background, except that he originated from 
Morasha (1:1) – very likely the town of Mareisha, near Latrun and Beth 
Guvrin. These settlements are in the Shefela region - low hills adjoining 
the southern coastal plain some fifty kilometers to the west of 
Jerusalem. 
This geographical point is important. Micah knew at first hand the 
stupendous power of the army of the Assyrian Empire, who were at 
their peak at the time. Having dominated the land within and to the east 
of Mesopotamia, they moved west to the Levant. There, within Micah’s 
lifetime, they overran and exiled the Ten Tribes of Northern Kingdom 
of Israel in 722 BCE. The next target was the physically much weaker 
Southern Kingdom, containing the Temple City of Jerusalem. The 
army of Sennacherib, the Assyrian king, did not attack the city of 
Jerusalem directly, because of its mountainous natural defenses. 
Instead, the invaders preferred to occupy the lower country of Shefela, 
well-known to Micah. This included Lachish, whose successful capture 
is dramatically presented on a huge stone mural now in the British 
Museum. With that Assyrian base intact, they laid siege to Jerusalem, 
trapping the Judean king, Hezekiah, ‘as a bird in a cage’. Jerusalem 
however did not fall: its water supply was constantly replenished 
through the freshly dug aqueduct where the waters of the Gihon Spring 
were diverted deep under the city walls right into Jerusalem itself. The 
plans for the final attack on Jerusalem, however, were terminally 
frustrated when ‘an angel of G-d struck the Assyrian camp on that 
night’, (Kings II 19:35) and the Assyrian threat to Judea disappeared 
forever. 
Like Isaiah, Micah addressed both the affluent Northern Kingdom, and 
the poorer Southern Kingdom. He opens with the very powerful: 
“Look! G-d is coming out of His place. He will descend, and tread upon 
the heights of the earth. The mountains will melt underneath Him and 
the valleys will split open – like wax before a flame, like water 
cascading down a slope.” The mountains, explains the Metzudot, are 
the rich and powerful, the valleys are the common people. ‘All this’ 
thunders Micah ‘is because of Jacob’s sin and the transgression of the 
House of Israel. Who is Jacob’s sin? Surely, Samaria! (the capital of 
the Northern Kingdom) And who is Judah’s altar? Surely, Jerusalem!’ 
(1:3-5) 
As other prophets, his dramatic and dire warnings about the fate of the 
sinning Israelites and Judeans give way to glimpses into the happier 
and more distant future, including Messianic times. The Haftara itself 
forms part of that section of the Book. In the passage immediately 
before the Haftara, the Prophet foresees the defeat of the mighty 
Assyrian Empire – which actually took place nearly a century after 
Micah’s death. The actual text of the Haftara jumps straight from there 
into the more distant Messianic Age, when the faithful remnant of Israel 

will positively influence civilization in general by spreading G-d’s 
message among them. And Man will cease to indulge in and rely on 
war, paganism, and superstition. G-d will destroy their infrastructures: 
the horses, chariots, fortresses, sorcerers, and soothsayers. It seems that 
the Prophet is comparing G-d’s sweeping away of the corrupt and 
faithless kingdoms of Israel and Judah with a similar, larger scale event 
in the distant future of the Messianic Age. There, He will similarly 
execute justice ‘on the nations that have not obeyed’. (5:9-14) 
Micah then pleads G-d’s ‘case’ against the Israelites. “O My People! 
Just look at what I have done for you! What harm did I cause you? 
Testify against Me! I took you out of Egypt (under)… Moses, Aaron, 
and Miriam…” (6:3-4), and saved them from the plans of Balak and his 
mercenary prophet, Balaam. 
He answers in the name of all Israel who say, “With what shall I come 
before G-d, and bow before Him? … Shall it be with burnt offerings or 
year old calves?” (6:6) Micah is speaking on behalf of the entire 
Israelite nation, as if to say: “It is true! G-d has indeed been generous 
to us. What offerings may we bring to express our gratitude to Him?” 
(Radak, Metzudot) 
The Prophet answers that He is not interested in the offerings. All He 
wants is for His people to ‘do justice, love mercy, and walk modestly 
with Him.’ (6:8) The Alshich (1508-93?) explains that ‘doing justice’ 
means observing the Torah in the sincere belief that it is just and fair, 
rather than merely out of fear of punishment. ‘Loving kindness’ is not 
only for those who are rich enough to part with a slice of their wealth, 
but for even those less fortunately placed, who should urge the 
wealthier to assist those in need. And ‘walking modestly with Him’ 
includes serving G-d when alone, and not just when in the company of 
others. 
Even though Micah’s contemporaries delivered the Word of G-d on 
similar themes, the Talmud (Makkot 24a) indicates that the message 
through Micah had an especially great impact: 
R. Simlai taught: ‘Moses was given six hundred and thirteen precepts… 
Came David and condensed them into eleven precepts… Came Micah 
and condensed them into three, as the text states: ‘Mortal! He told you 
what is good and what G-d demands of you – nothing more than to act 
justly, love kindness, and walk modestly with the Lord your G-d.’ (6:8) 
D’var Torah… 
The prophet Micah exhorts the Israelites, ‘Remember what King Balak 
of Moab plotted against you, and what Balaam the son of Beor 
answered him… so that you might grasp the extent of G-d’s 
benevolence.” (6:5). Indeed, Rashi consistently interprets the text 
against Balaam throughout his commentary on this Parasha, even in 
instances where the first-time intelligent reader would draw a more 
favorable impression. For example, where the text states simply that 
‘Balaam lifted up his eyes and saw the Israelites…’ (24:2), he 
elaborates with, ‘he wished to incite the Evil Eye against them’. And 
before his death, Moses recalled this narrative as the reason for the 
Torah’s ban on friendly contact with the Moabites (Deut. 23:4-7). 
The obvious question is: from their own points of view, their actions 
could hardly be seen as unreasonable… What special distinctions of the 
conduct of Balak and Balaam earned their being singled out by Micah. 
As the Midrash (Tanhuma: Balak 3) explains and implies, Moab and 
Midian – traditional enemies – (see Gen. 36:35) – sank their 
differences, and allied against the perceived threat from the Israelites. 
Seeing Israel winning spectacular victories over better-armed and 
technologically superior neighbors, they worried that they might indeed 
be the next victims on the list. Looking for some way to save 
themselves, Moab hoped that the Midianites, among whom Moses 
lived when he fled from Egypt as a man, could supply the key to the 
strength of the Israelites. The Midianites replied that it was useless to 
go to war against them: they enjoyed His Contact, His Sponsorship and 
His Protection. It would be better to sever them from their source of 
success – namely their closeness to the Almighty – by cursing them and 
breaking that relationship. 
And in so doing, Balak did not hire one of the local sorcerers (c.f. Deut. 
18:14), but he sent his messengers on an expensive and time-consuming 
mission some 800 kilometers to the north - to Petor, in Mesopotamia 
(ibid. 23:5). For Balak, it seems, wished to use the greatest expertise 
available – a prophet from the region of Abraham’s family (Gen. 
24:4.10) – who was close to the very roots of the Israelite nation. 
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Indeed, that was the place where Abraham himself had settled (ibid. 
11:31) - until told by G-d to ‘go to the Land which I shall show you’. 
So it appears that Balak and Balaam embarked on a brilliant and 
unconventional scheme to save the nation of Moab. Nations might be 
sinners, but the Torah does not prevent them attempting to defend 
themselves – especially by a scheme that would avoid the deaths of any 
of their own fighting men… 
A clue to the Torah tradition’s severe antipathy towards the Moabites 
may be found in looking at some of the machinations of some of the 
more recent arch enemies of the Jewish people. The following anecdote 
sums up the attitude: 
One day during the early years of the Nazi regime, Rosenberg and 
Edelstein sat next to each other on a park bench. Rosenberg, numb with 
fear, was reading the local Jewish weekly - its details of the latest round 
of anti-Jewish arrests, disappearances, torture, and killings. Edelstein 
had another publication – Streicher’s Jew-hating ‘Stuermer’ – designed 
to arouse violent Jew-hatred amongst the ‘Aryan’ population. And as 
Edelstein got further into that infamous paper, he smiled more and 
more… 
‘Edelstein! You read such a thing! And you gain pleasure from it?’ 
‘Rosenberg, you must understand. You read one thing about the 
Jews, but I read something else. Your paper shows you how the 
Nazis humiliate, spit on, and terrorize our people. I now find out 
that we run world finance, we live in palaces, we employ servants, 
we run motor-cars, we dictate the businesses and the professions of 
Europe and America… And in the not too distant future, we might 
even take the world over. And even those cursed Nazis are afraid of 
us…’ 
This anecdote shows brings out an important element relevant to the 
issue discussed. A careful examination of the text and its context 
suggests that Balak’s reason for hiring Balaam was not primarily 
national security. He did not ask Balaam to bless Moab, but instead 
to curse Israel. He promoted the notion of self-defense as a cover to 
employ his hatred for the Israelites by attempting to destroy them – 
a tactic that leaders have used to win the support of local 
populations throughout history – and most emphatically today. In 
this case he tried to manipulate G-d to find the right moment to turn 
Him against His people. 
Indeed the text implies that Balak himself did not seriously fear the 
Israelites. For it states (22:3) that ‘Moab’ - the general population, 
not Balak – dreaded the Israelites. Like many of the German 
population who were deluded by skilful propaganda, their leaders 
talked them into being scared of something highly unlikely to take 
place, for the following reasons. Firstly, the Moabites had already 
upset the Israelites – and got away with it – when they refused the 
Israelites passage on their way to the Holy Land, and they had to 
take a long detour to skirt Moab on the way to attacking the lands 
of Sichon and Og much further north (Judges 11:17). Secondly, 
Balaam, the prophet would undoubtedly have been able to divine 
that the Almighty expressly forbade the Israelites to incite war 
against Moab (Deut. 2:9): ‘Do not harass Moab, and do not incite 
war against them… for I have given (it)… as an inheritance for the 
children of Lot’ (whose eldest son was Moab – Gen.19:37). And 
finally – the Israelites by then were geographically in the lands of 
Sichon and Og – further north. If they had not already attacked the 
Moabites the first time round, they would unlikely to make a special 
return journey, with the Holy Land lying in front of them for 
conquest. 
As a footnote: today other socially acceptable covers are used to 
promote Jew hatred, and at the same time make it look respectable 
in Western society. Recently, I had a long conversation with an 
intelligent, well-educated American person, with strong Maronite 
Lebanese connections. She presented herself as a keen promoter of 
equal opportunities and multi-cultural education for all peoples in 
the Middle East. When gently quizzed, that meant ‘except for the 
Israelis’, who ‘did not have a right to lived in peace in their 
Promised Land…’ 
This is the implied message of Micah. ‘Remember, Israel, to thank 
G-d for saving us from people and nations cunningly seeking 
promote their own civilized status by planning to denigrate and 
destroy the Torah nation.’ 
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Insights Into Halacha 
When Do The Three Weeks Start? 
Several years ago, a certain Talmid Chacham could not find an 
available wedding hall to marry off his daughter. The only open date 
was the night of Shiva Assar B'Tamuz. To the astonishment of many, 
he booked it! Although he made sure that the Chuppah was indeed 
before nightfall, he was heard to have commented that many people do 
not realize when the Three Weeks actually start... 
Bein HaMetzarim 
We are currently entering the period of mourning that the Midrash 
refers of “Bein HaMetzarim(1)”, or ‘Between the Confines (Straits)’. 
This period of Three Weeks commemorates the heralding of the 
beginning of the tragedies that took place prior to the destruction of 
both Batei Hamikdash, from the breaching of the walls of ancient 
Jerusalem on the 17th of Tamuz, until the actual destruction of the Beis 
HaMikdash on the Ninth of Av. As detailed in the Mishna and Gemara 
Ta’anis, both of these days have since become communal Fast Days, in 
remembrance of the tragedies that happened on these days(2). 
In order to properly commemorate and feel the devastation, halacha 
dictates various restrictions on us(3) during these “Three Weeks”, 
getting progressively stringent up until Tisha B’Av itself(4). These 
“Three Weeks” restrictions include not getting married, not getting 
haircuts unless specific need(5), refraining from public music and 
dancing, not putting oneself in an overly dangerous situation, and not 
making the shehechiyanu blessing on a new item (meaning to refrain 
from purchasing a new item which would require one to make said 
blessing on). 
These above restrictions follow Ashenazic practice as instituted by 
many Rishonim and later codified by Ashkenazic authorities. Although 
there are several Sefardic authorities who maintain that Sefardim 
should at least follow the Ashkenazic minhag of starting the Nine Days 
restrictions from Rosh Chodesh Av, nevertheless, most Sefardim are 
only noheg these restrictions from the actual week of Tisha B’Av as per 
the ruling of the Shulchan Aruch (Orach Chaim 551, 10). 
Evening Commencement? 
There is some debate in recent Rabbinic literature as to when these 
prohibitions of the ‘Three Weeks’ start. This author is seemingly 
annually asked this sheilah quite a few times on the week prior to the 
17th of Tamuz alone: 
“Rabbi, I know tonight the Three Weeks technically start, as in Judaism 
the start of a halachic new day is the preceding evening, but since the 
Fast of the 17th of Tamuz only starts in the morning, can I still get a 
haircut and/or shave this evening?” 
Rav Moshe Feinstein (Shu”t Igros Moshe - Orach Chaim vol. 1, 168) 
addressed a similar question over sixty years ago: whether one may get 
married on the night of the 17th of Tamuz. He noted that there is some 
debate in the early authorities whether the restrictions depend on the 
fast day itself. Meaning that if the ‘Three Week’ restrictions are 
dependant on the Fast of the 17th of Tamuz, then they would only start 
at the same time the fast does - on the morning of the 17th. But if they 
are considered independent of each other, then the restrictions would 
start on the preceding evening, even though the fast itself would only 
start the next morning. 
Rav Moshe maintained that since that is not clear cut in the Rishonim, 
and the whole issue of the restrictions of the ‘Three Weeks’ is 
essentially a minhag to show communal mourning, which is only 
recognizable in the morning when everyone is fasting, and especially 
as a wedding is considered l’tzorech, a considerable need, he ruled that 
one may be lenient and get married on the eve of the 17th of Tamuz(6). 
Haircuts [not] Included 
Several poskim, including the Rivevos Efraim (Shu”t vol. 1, 375) and 
the Sha’arim Metzuyanim B’Halacha (122, Kuntress Acharon 1), 
extrapolated that Rav Moshe would have ruled similarly for a haircut, 
that if there is great need, then one may be lenient as well, on the eve 
of the 17th of Tamuz(7). 
However, Rav Shmuel HaLevi Wosner (Shu”t Shevet HaLevi vol. 10, 
81, 2) disagreed with this theory and maintains that for a wedding 
(especially on Motzai Shabbos, which actually was the original 
question asked to Rav Moshe) there is more halachic rationale to rely 
upon than for a simple haircut. Furthermore, he concludes, haircuts are 
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generally not considered a great need. Therefore, he ruled that certainly 
one may not be lenient regarding a haircut. 
Interestingly, years later, Rav Moshe revisited the topic and addressed 
this issue directly (Shu”t Igros Moshe - Orach Chaim vol. 3, end 100, 
s.v. u’vadavar & Orach Chaim vol. 4, 112, 2) and maintained that in his 
opinion the same leniency does indeed apply to haircuts and one may 
therefore take a haircut on the evening of the 17th of Tamuz in times of 
great need, and not as Rav Wosner understood his opinion. 
Contemporary Consensus [In Israel] 
Nevertheless, many contemporary halachic decisors, especially those 
living in Eretz Yisrael, including Rav Wosner himself, as well as the 
Steipler Gaon, Rav Shlomo Zalman Auerbach, Rav Yosef Shalom 
Elyashiv, Rav Yisrael Yaakov Fischer, the Tzitz Eliezer, Rav Chaim 
Kanievsky, Rav Moshe Halberstam, Rav Moshe Sternbuch, Rav 
Nissim Karelitz, and mv”r Rav Yaakov Blau(8), maintain that the issue 
is a moot point, and rule that even for a wedding, let alone a haircut, 
one should not exercise leniency, as the evening of the 17th is already 
considered part and parcel of the ‘Three Weeks’, and thereby is 
included in the restrictions.(9) 
So, even if one feels he needs a haircut desperately (perhaps someone 
suffering from lycanthropy(10)) on the 16th of Tamuz(11), it is 
definitely preferable to get a haircut right away and not wait until 
evening and thereby subject oneself to a halachic dispute. 
Nidcheh Nafka Minah 
However, this year (5776/ 2016), with Shiva Assur B’Tamuz falling 
out on Shabbos, and thereby the fast being pushed off a day and 
observed on Sunday, this entire annual debate becomes academic. This 
is because this year, Motzai Shabbos / Shiva Assur B’Tamuz is really 
Shemoneh Assur B’Tamuz, the 18th of Tamuz. As Rav Moshe 
concluded in his original responsum,(12) in such a case everyone would 
agree that even in extenuating circumstances one may not make a 
wedding, as certainly by that point the halachos of Bein HaMetzarim 
have already taken effect. 
All the same, it’s important for us not to lose the trees for the forest. 
Instead of exclusively debating the finer points of whether a haircut is 
permitted or forbidden, it is important for us all to remember that these 
restrictions were instituted by our Rabbanim as a public show of 
mourning during the most devastating time period on the timeline of 
the Jewish year. As the Mishna Berura (quoting the Rambam)(13) 
explicitly notes, the focus of these days of sorrow serve to remind us of 
the national tragedies that befell our people, and the events that led to 
them. Our goal should then be to utilize these restrictions to focus 
inward, at our own personal challenges in our relationship with G-d, 
and rectify that negativity which led to these tragic events in our 
history. 
Postscript: Recently, this author received a related interesting halachic 
query: “Someone was about to get married on the 16th of Tammuz, i.e. 
the night of the wedding would be the 17th of Tamuz. To avoid 
problems he made sure that everything was ready, in order that the 
Chuppah would be before sundown to ensure that the wedding would 
be permissible according to all opinions. Well, as you might expect, not 
everything went as planned and there was a hold up – due to the fault 
of the hall owner. The Chuppah could not actually start until after 
nightfall and the ba'al simcha – holding as the more stringent poskim - 
refused to "march down the aisle". The hall owner, on the other hand, 
refused to reimburse them, claiming that running late is standard for 
weddings. Additionally, there are poskim who rule that there is room 
to be lenient on the night of the 17th, and therefore it is the ba’al 
simcha’s own fault if he doesn’t want to rely on them. Therefore, he 
feels that he is still entitled to his payment. Now what? 
This author replied that this is a painful question, but the monetary 
issues should depend on what the nature of the exact contract is. If they 
expressly made up that if this happens due to the hall owner's 
negligence they should get reimbursed, then they certainly should. If 
not, and they really held that it is a chiyuv to be machmir not to get 
married on the night of the 17th of Tamuz, then they shouldn't have 
taken the hall in the first place, as delays are quite a common occurrence 
for weddings. Either way, once they were there and the chassan and 
kallah were ready to actually get married, it would be an extreme 
bizayon not to let them get married. The ba’alei simcha would be at 
fault in that case, as this would become a prime example of a chumrah 

which leads to extreme kula! Halacha has many dispensations for 
chassan and kallah and one sticking to his shitta and ruining their 
wedding in the name of “halacha” is just plain wrong, especially as 
there is no specific mekor in Gemara for the Three Week restrictions 
and was actually established by later poskim (Rishonim). 
To gain further clarity, this author raised this questionwith Rav Chaim 
Yosef Blau shlit"a, son of mv"r Rav Yaakov Blau zt"l and a Moreh 
Tzedek of the Badat”z Eida Chareidis in Yerushalayim, and he 
answered similarly to what I answered previously, that even according 
to the machmirim (which he was as well - see footnote 8), if the chasuna 
is ready to start and it is already the night of the 17th of Tamuz, 
nevertheless, they should still get married. 
Rav Blau proceeded to cite an excellent proof to his ruling from the 
Rema in HilchosShabbos(Orach Chaim 339, 3). The Rema ruled that 
even though we hold that one may not get married on Shabbos, still, in 
a case when it was not previously possible, and only now when it is 
already Shabbos the wedding was ready to take place, they should still 
get married right then! This is due to Kavod HaBriyos of the chassan 
and kallah, and has the status of shaas hadchak, extenuating 
circumstance. 
He added that the Rema was not just being hypothetical in his ruling; it 
was based on an actual Maaseh Shehaya (case) detailed in Shu”t 
HaRema (125). If so, Rav Blau concluded, then certainly in this case, 
they should have the wedding on the spot, especially as the whole 
restriction not to get married during the Three Weeks is at most 
derabbanan, and the Gemara states (Brachos 19b) "Gadol Kavod 
HaBriyos Shedocheh Lo Sa’aseh SheBaTorah”, which is referring to 
Issurei Derabbanan(14). This refers to the rule that basic human dignity 
can at times trump Rabbinic consideration, this case included. 
A fascinating insight indeed! 
1. This three-week season is referred to as such by the Midrash Rabbah 
(cited by Rashi in his commentary to Eicha Ch. 1, verse 3). 
2. See Mishna in Maseches Ta’anis 26b and accompanying Gemara. 
According to Rav Saadiah Gaon, as cited by the Shibolei Leket (263, 
Ha’arugah HaTishiis,Seder Taanis,Din Arbah Tzomos, pg. 252), these 
three weeks are the same three weeks that Daniel fasted, and therefore 
maintains that we should not eat meat nor drink wine the entire ‘Three 
Weeks’! Additionally, the Kol Bo (62) adds that since on Shiva Assar 
B’Tamuz the Korban Tamid and its Nisuch HaYayin were batul, there 
are those who are nahug not to eat meat or drink wine already starting 
from then. However, it must be noted that others, including the Shibolei 
Leket himself, are of the opinion that Daniel fasted during Chodesh 
Nissan; and that although several authorities cite such an opinion [see 
for example Tur & Shulchan Aruch (Orach Chaim 551, 9), Chayei 
Adam (vol. 2, 133, 8) and Ben Ish Chai (Year 1, Parshas Devarim 15); 
not that they actually rule that way), nevertheless, abstaining from meat 
and wine the entire ‘Three Weeks’ is not the normative halacha. 
3. This is following general Ashkenazic minhag; many Sefardim only 
start restrictions on beginning of the week that Tisha B’Av falls out on. 
Although there is no mention of such in the Gemara, these 'Three Week' 
restrictions follow Ashenazic practice as instituted by many Rishonim 
and later codified by Ashkenazic authorities including the Rema 
(Darchei Moshe - Orach Chaim 551, 5 & Haghah ad loc. 2 & 4), the 
Derech Hachaim (ad loc. 1), the Shevus Yaakov (Shu” t vol. 2, 35), the 
Chayei Adam (vol. 2, 133, 8), the Kitzur Shulchan Aruch (122, 1), the 
Aruch Hashulchan (Orach Chaim 551, 8) and the Mishna Berura (ad 
loc. 18). Although there are several Sefardic authorities who maintain 
that Sefardim should at least follow the Ashkenazic minhag of starting 
the 'Nine Days' restrictions from Rosh Chodesh Av [including the 
Kenesses HaGedolah (Orach Chaim 551, Haghos on the Tur 5) the Ben 
Ish Chai (Year 1, Parshas Devarim 4, 5, & 12), andKaf Hachaim (Orach 
Chaim 551, 44, 80, & 142)], nevertheless, most Sefardim are only 
noheg these restrictions from the actual week of Tisha B’Av as per the 
ruling of the Shulchan Aruch (Orach Chaim 551, 10). See Shu”t Yabea 
Omer (vol. 6, Orach Chaim 46), Shu”t Yechaveh Daas (vol. 4, 36) and 
Yalkut Yosef (Kitzur Shulchan Aruch,Orach Chaim 551, 1). 
4. See Shulchan Aruch, Rema and their commentaries to Orach Chaim 
551. 
5. However, it is important to note that there are certain specific 
situations where many poskim do give dispensation for haircuts during 
the Three Weeks (and in certain extreme situations even during the 



  28                                                          {aBtu!rmc!– trcdk trcd ihc!
Nine Days). See Bach (Orach Chaim 551, 7), Taz (ad loc. 14), Elya 
Rabba (ad loc. 27), Ba’er Heitiv (ad loc. 18), Shaarei Teshuva (ad loc. 
18), Bais Meir (beg. Orach Chaim 551), Shu”t Sheilas Yaavetz (vol. 1, 
77), Shu”t Chasam Sofer (Orach Chaim 158 and Yoreh Deah 348 s.v. 
v’ee golayach), Shu”t Noda B’Yehuda (Kamma, Orach Chaim 28 and 
Dagul Mervavah - Orach Chaim 551, 4), Shu”t Maharam Shick (Yoreh 
Deah 371), Mishna Berura (551, 87 and Shaarei Tziyun ad loc 93), Kaf 
Hachaim (ad loc. 82), Shu”t Igros Moshe (Choshen Mishpat vol. 1, 93 
and Orach Chaim vol. 4, 102 and vol. 5, 24, 9), Shaarim Metzuyanim 
B’Halacha (120, Kuntress Acharon 8 and 122, 5), and Maadanei 
Shlomo (Bein HaMetzarim pg. 53 and 54). For more on this topic, see 
R’ Zvi Ryzman’s recent excellent Ratz KaTzvi on Maagalei HaShana 
(vol. 2, Sefiras HaOmer, 14) at length. 
6. The actual case Rav Moshe was referring to was when Shiva Assur 
B’Tamuz fell out on a Sunday. Hence, with no other dates available, he 
permitted the chassuna to commence on Motzai Shabbos, before the 
onset of the actual fast. However, this does not mean that if one can 
plan a wedding on the 16th of Tamuz with the Chuppah before shkiya 
that they should wait around until after nightfall to start the wedding. 
Obviously, Rav Moshe would only permit that if one was stuck 
(l’tzorech) and would optimally prefer the wedding to at least 
commence while still the 16th of Tamuz (meaning before shkiya). See 
Shu”t Rivevos Efraim (vol. 1, 375), as well as Shu”t Videbata Bam 
(152 s.v. v’shamati and v’laasos), and Rabbi Yitzchok Frankel’s 
Kuntress Yad Dodi (pg. 132, Hilchos Bein HaMetzarim, Question 1 a-
c; who cite Rav Dovid Feinstein shlit”a’s explaining his father, Rav 
Moshe’s, shitta). This author has heard that Rav Yaakov Kamenetsky 
as well ruled akin to Rav Moshe and permitted a wedding on the eve of 
the 17th of Tamuz when there were no other alternatives except to wait 
until after Tisha B’Av. 
7. However, the Rivevos Efraim makes an important point. He stresses 
that in light of the fact that the Kaf Hachaim (Orach Chaim 551, 207) 
mentions many machmirim that the prohibitions start from the night of 
Shiva Assur B’Tamuz (see footnote 8) and not the following morning, 
therefore one may only rely on this to take a haircut only ‘l’tzorech 
gadol’. Indeed, when Rav Moshe later revisited this topic (Shu”t Igros 
Moshe - Orach Chaim vol. 3, end 100, s.v. u’vadavar & Orach Chaim 
vol. 4, 112, 2) he stressed that his hetter is only ‘l’tzorech gadol’.This 
understanding was also stressed by Rav Dovid Feinstein as cited in 
Shu”t Videbarta Bam (152 s.v. v’shamati). See also Shu”t Shraga 
HaMeir (vol. 2, 13) who ruled similarly, that one may exclusively be 
lenient if it is ‘shayach nivul gadol’. 
8. See Shu”t Shevet HaLevi (ibid and vol. 8, 168, 7), Orchos Rabbeinu 
(vol. 2, pg. 127, 6), Halichos Shlomo (Moadim vol. 2, Ch. 13, footnote 
1; quoting Rav Avigdor Nebenzahl), Doleh U’Mashkeh (pg. 207 - 208 
and footnote 507; however Rav Elyashiv zt”l held that only need to be 
stringent from Tzeis HaKochavim, and not shekiyah), Halichos Even 
Yisrael (Yemei Bein HaMetzarim, pg. 326, 1), Shu”t Tzitz Eliezer (vol. 
10, 26), Shu”t Divrei Moshe (33), Moadim U’Zmanim (vol. 8, 338), 
Chut Shani (Hilchos Shabbos vol. 2 pg. 325), and Shu”t Shraga HaMeir 
(vol. 2, 13). This author has heard Rav Blau zt”l’s shitta from his son 
Rav Chaim Yosef, Mo”tz of the Bada”tz Eida HaChareidis aChraidis 
Hof Yerushalayim and Rav of Shechunas Pag”i. 
9.This consensus follows the opinions of the Chida (Shu”t Chaim 
Sha’al vol. 1, 34) who maintains that even though the walls of 
Yerushalayim were breached in the daytime of Shiva Assur B’Tamuz, 
nevertheless, the preceding night was also time of war, and the 
paraniyos already started from that evening and Chazal were more 
lenient merely regarding eating and drinking. The Butchatcher Rav 
(Eshel Avraham, Orach Chaim 551, 2) was extremely stringent about 
this as well, and even from Bein Hashmashos. However, it is known 
that Rav Elyashiv zt”l held (cited in Doleh U’Mashkeh ibid.) that one 
needs to be stringent only from Tzeis HaKochavim, and not shekiyah. 
Additionally, as mentioned previously, the Kaf Hachaim (ibid.) cites 
many authorities who were makpid with the restrictions starting from 
nightfall. 
10. For more on this topic, see Rabbeinu Efraim al HaTorah (Parshas 
Vayechi s.v. Binyomin ze’ev yitraf). 
11. This author has heard from Rav Efraim Greenblatt (shlit”a) [zt”l], 
the noted Rivevos Efraim, that “l’tzorech gadol” for a haircut to allow 
leniency would include meeting the president or an important dignitary, 

which attending while not properly groomed would be looked upon 
askance. 
12. Shu”t Igros Moshe (Orach Chaim vol. 1, 168 s.v. aval). See also the 
recently published Mesores Moshe (vol. 2, 258, pg. 132). 
13. Mishna Berura (549, 1), based on the Rambam (Hilchos Taaniyos 
Ch. 5, 1). See Rav Yosef Eliyahu Henkin’s essential Ezras Torah Luach 
(5776; pg. 125 - 126) who exhorts us to the importance of this, 
especially in our times, to specifically rectify the Aveiros that caused 
the destructions of the Batei HaMikdash. He adds that it is a ‘Mitzvah 
Gadol’ to set a time daily to learn sefer Chofetz Chaim to this end. 
Other Gedolim, such as Rav Yisrael Yaakov Fischer (cited in Halichos 
Even Yisrael, Yemei Bein HaMetzarim, pg. 326, 2), would make sure 
to perform a special daytime Tikkun Chatzos (see Mishna Berura 551, 
103, citing the Arizal) to this end. 
14. As mentioned in aprevious article titled “The Tattoo Taboo and 
Permanent Makeup Too”. 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Balak 5777 - “To Live With Dignity” 
“While for the most part I’m in terrific physical shape, I have ten 
tumors in my liver and I only have a few months left to live. 
“I am a father of three young children, and married to the woman of my 
dreams. While I could easily feel sorry for myself, that wouldn’t do 
them, or me, any good. 
“So, how to spend my very limited time? 
“The obvious part is being with, and taking care of, my family. While 
I still can, embrace every moment with them, and do the logistical 
things necessary to ease their path into a life without me. 
“The less obvious part is how to teach my children what I would have 
taught them over the next twenty years. They are too young now to 
have those conversations. All parents want to teach their children right 
from wrong, what we think is important, and how to deal with the 
challenges life will bring. We also want them to know stories from our 
own lives, often as a way to teach them how to lead theirs…. 
“Both the lecture and this book are my attempts to do exactly that.”(1) 
Commissioned by Balak, King of Moav, Bila’am sets out to curse the 
unsuspecting Jewish nation. But when Bila’am ascends a mountain and 
peers at the Jewish camp, he is divinely overwhelmed by the holiness 
and regality of the Jews. Unwittingly he spews the most beautiful 
blessings, lauding the Jewish nation, and foretelling their eventual 
triumph over all of their adversaries at the end of days. 
During one of his bouts of prophesy Bila’am calls on the Patriarchs 
with misplaced nostalgia. “Who can count the dust of Yaakov or a 
quarter of Yisroel? My soul should die the death of the ישרים (upright), 
and may my end be like his(2).” 
Who are the “upright” whom Bila’am refers to? The Ba’al Haturim 
explains that the numerical value of the word(560) ישרים is equivalent 
to the numerical value of the words אבות העולם (Patriarchs of the 
world)(3). When Bila’am eyed Klal Yisroel he envisioned how their 
founders, the patriarchs, died with tremendous honor and respect. He 
pined to have similar honor accorded to him when he died. 
Seforno, commenting on Bila’am’s words, explains that Bila’am was 
saying that if he would be able to die like the upright ones he would be 
willing to die immediately, so that he could merit eternal life in the 
afterworld. 
The Chofetz Chaim notes that Bila’am wanted to die as a Jew, but he 
didn’t want to live as a Jew. Bila’am recognized that the life of a Jew 
is fraught with challenges and struggles. A Jew’s life is rigidly 
regimented with myriad laws and expectations. Throughout his life he 
is encouraged to never grow complacent with his accomplishments, and 
is always expected to keep striving. 
The believing Jew is catapulted by the knowledge that it is all worth it 
because when he leaves this world he continues on to the world of truth 
where he will reap the benefits of his efforts. Therefore, the Jew does 
not fear death because he knows he is only going home. But to the non-
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believer death is overwhelming and frightening as he is unable to have 
the same confidence in his future. 
Bila’am desired to die with the serenity and confidence that the 
patriarchs had when they departed from this world, but he did not wish 
to alter his life to live with their principles and morals. The Chofetz 
Chaim concludes, “Ubber es iz nit kayn kuntz tzu shturben vee a Yid; 
der grester kuntz iz oys tzu lebben aleh yuhrin vee a yid – But, it is no 
‘trick’ to die like a Jew; the greatest ‘trick’ is to live all of one’s years 
like a Jew.” 
On another occasion, the Chofetz Chaim quipped, “It’s very difficult to 
make a living. They say that people need a livelihood so that they have 
what to live with. But I wonder if they have what to die with!” 
In Koheles, the wisest of men states(4) that there is a time to be born 
and a time to die. Why does he not say that there is a time to live? The 
Chofetz Chaim explained that life is so short and fleeting that there is 
hardly any time to live! 
One of the most well-known prophecies of Yirmiyahu involved the 
prayers of our Matriarch Rachel. The Midrash(5) describes the 
fascinating scene that transpired as the Holy Temple was burning. G-d 
Himself was weeping, as it were, "Where are my children, my prophets, 
my priests? I feel like someone whose only son died suddenly under his 
wedding canopy." G-d then instructs the prophet Yirmiyahu to summon 
the patriarchs and Matriarchs so that they could intercede on behalf of 
their exiled children. 
Avraham is the first to speak. He rips his hair, rents his garments, and 
places ashes on his forehead and laments, "Master of the World, You 
granted me a child when I was a hundred years old. Yet, when You 
asked me to sacrifice him on the altar I did so without hesitation." But 
G-d would not hearken to his call. Yaakov then appeared before G-d 
and declared, "I worked for my duplicitous brother-in-law Lavan for 
twenty-one arduous years. Upon leaving I was confronted by my 
brother Eisav who wanted to kill me and my children. Yet I stood 
before them and was prepared to die to protect them." Still G-d was not 
pacified. Moshe arose and stated, "I spoke on behalf of Your people for 
forty years, and yet, I died before entering Israel. Let my death 
substitute for them and enable them to return to the Holy Land." 
Finally Rachel arises and implores on behalf of her children, "Yaakov 
had initially worked for me for seven years. My father Lavan cajoled 
me to allow Leah to trick Yaakov. I could not bear the shame that Leah 
would have experienced had Yaakov seen through the sham. So I gave 
up my husband to my sister to spare her from shame and 
embarrassment.” The Medrash relates that it was Rochel’s plea that 
broke the decree. 
What was it about the cry of Rochel that afforded it greater potency 
then the prayers of other the Patriarchs and Matriarchs? Although they 
all spoke on behalf of their children, they all focused on their 
willingness to die for the sake of G-d’s Name. Although their merits 
were incredible, they were insufficient to alter the harsh decree written 
against their descendant. Rochel however, argued that she was willing 
to live to sanctify G-d’s Name. She was compelled to live with the 
consequences of her magnanimous deed for the rest of her life. She 
gave up her place as the sole wife of Yaakov, and even in death she was 
not buried adjacent to Yaakov. 
“Thus said G-d: A voice is heard on high, lamentations and bitter 
weeping - Rachel weeps for her children. She refuses to be consoled 
for her children, for they are gone. 
Thus said G-d: Stay your voice from weeping and prevent your eyes 
from tears, for there is reward for your efforts, says G-d, and they shall 
return from the land of the enemy. There is hope for your future, 
declares G-d: Your children shall return back to their boundaries.(6)" 
Parshas Balak is always read the Shabbos before the commencement of 
the Three Weeks of mourning, which begin with the fast of Shiva Asar 
B’Tamuz. All the pain we suffer, including the fact that we are still in 
exile, is testament to the fact that as a nation we are not adequately 
sanctifying G-d’s Name. There is no doubt that throughout the 
millennia our ancestors, and we, have sanctified G-d’s Name as they 
marched to their deaths with “Shema Yisroel” on their lips. But perhaps 
we have not yet fulfilled our obligation to live our lives with Shema 
Yisroel on our lips. 
“My soul should die the death of the upright” 
“Rochel weeps for her children” 

Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – Heichal HaTorah, Teaneck, NJ, Principal 
– Ohr Naftoli- New Windsor, NY 
1. Introduction of “The Last Lecture”, by Randy Pausch 
2. 23:10 
3. Ba’al Haturim then adds that the numerical values of the last letter 
of the name of each of the patriarchs " )142מ+ק+ב = אברהם יצחק יעקב" (  
is equivalent to בלעם, a reference to Bila’am’s subsequent words, “And 
let my end be like his”. 
4. Koheles 3:2 
5. Eichah Rabbah 24 
6. Yirimyah 31:14-15 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Balak 
13 Tamuz 5777/ July 8, 2017 - Avos Perek 6 
A few months ago, I went to purchase a new mirror for my tefillin from 
the Dollar Store. Halacha dictates that one's tefillin shel rosh must be 
high enough upon one's head that the front of the tefillin is below his 
hairline, or where his hairline once was.(1) The tefillin must also be 
placed directly above the space which is "between his eyes". 
In order to ensure proper placement of their tefillin, many have a small 
"tefillin mirror" in their tefillin bag which they use after donning their 
tefillin, to check that the tefillin shel rosh are in their proper place. 
The next morning after purchasing the little mirror, when I took it out 
to check my tefillin, I realized that it was a magnifying mirror. That 
basically defeated the whole purpose of the mirror, because now I 
couldn't see my head and my tefillin at the same time. I had to purchase 
another mirror a few days later. 
The truth is that we all use different types of mirrors in our outlook on 
life. When we view our own merits and virtues, we hold up 'magnifying 
mirrors'. When we reflect upon our faults and deficiencies however, we 
utilize a 'minimizing mirror'. The opposite is true when we look at 
others. We seem to magnify their faults, but minimize their virtues. 
It's not easy to use 'honest mirrors'; it's not easy to get past our natural 
defense mechanisms to see reality as it truly is. We are quick and good 
at giving ourselves the benefit of the doubt, but have a hard time doing 
so towards others. 
A few years ago, a fellow teacher mentioned to me a situation with the 
family of a student that I had not previously been aware of. I expressed 
my surprise at not having known about the situation, and noted that I 
now looked at the student with a very different perspective. 
The teacher remarked to me that when we look at other people, all we 
are really seeing is the tip of the iceberg. As gargantuan as the iceberg 
appears, the majority of it remains below the surface, obscured from 
view. When we view the situation of others, all we are seeing is what 
penetrates the surface. Simple, yet incredibly profound! 
We think we know all the facts and, therefore, have the right to assess 
other people's situations. We feel we have the right to critique how the 
other person is dealing with his life. We need to remember however, 
that for whatever we see, the bulk of the other person's motivation, 
fears, life-experience, and general 'baggage' remains hidden from us. 
How often do we think we know someone, and only later find out that 
their life situation is far much more complicated and challenging than 
we could ever have dreamed? 
The mishna in Avos (1:4) states that we should always give people the 
benefit of the doubt, by judging them favorably. 
Rav Avigdor Nebenzhal shlita notes that, at times, it can be very 
challenging to judge another favorably. Our knowledge of the other 
person's situation, or personality, may make it challenging for us not to 
believe the other person’s culpability. How can we bring ourselves to 
judge him favorably in such a situation? 
Rav Nebenzhal's answer is brief, yet incredibly poignant: Who said we 
have to judge at all?! Why don't we leave the judging to Hashem?! 
Our society is quick to meddle in other people's affairs and to pass 
judgement. This is especially true in our connected and close-knit 
community. We hold up proverbial mirrors to our neighbors, family, 
and friends, and have all the answers for how they should be living their 
lives. 
But maybe we need to step back and have the humility to believe that 
we don't always know what's best for others. What's more, we don't 
really know what's truly going on in their lives. 
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Bila'am was enamored that the doorways of our tents weren't aligned 
with each other, and we, therefore, did not peer into each other's tents. 
In other words, Bila'am couldn't get over the extent of how much our 
ancestors minded their own business. That didn't preclude the chesed 
and love they performed for each other. But they did so without passing 
judgement. 
This week we observe the fast of Shiva Asar B’Tamuz. Although there 
are five reasons for the fast, the reason repeated in the refrain recited 
during Selichos is that it is “the day that the enemy overpowered, and 
breached the city.” 
Perhaps, one way to rebuild the breached walls of Yerushalayim, is by 
respecting the walls that people maintain around their own private lives. 
There is plenty we can do to help each other without being self-
appointed judges and adjudicators. 
If we hold up mirrors to ourselves and not to others we will have a far 
easier time loving and respecting each other, without being so 
judgmental. Then we will merit the fulfillment of our prayers, “Rebuild 
the walls of Yerushalayim, because in You we believe.” We believe 
You – G-d to be the judge, and we can step back and feel secure in Your 
handling of Your world. 
Shabbat Shalom & Good Shabbos, 
R’ Dani and Chani Staum 
1. (Sadly, it is not uncommon to see people whose tefillin are too low, 
causing them to unwittingly not fulfill their mitzvah of tefillin and to 
be reciting a beracha levatala upon donning their tefillin each morning.) 
 

Rabbi Berel Wein 

Rabbi Meir Zlotowitz Zt”L 
I am saddened beyond words by the passing of my beloved friend of 
many decades, Rabbi Meir Zlotowitz. He was a person of great and 
many talents: a Torah scholar, a creative entrepreneur, a gifted graphic 
artist, a superlative fundraiser and above all a man of great vision and 
daring enterprise. ArtScroll and the Mesorah Heritage Foundation were 
his gifts to the Jewish people and to his everlasting eternity. 
We cannot imagine the Jewish world today without his enormous 
contributions to the study and dissemination of Torah and Jewish 
thought. He opened and expanded the understanding of Talmud, prayer, 
the Bible, Mishna, and the other treasuries of Judaism to the broad 
English-speaking public. His influence in Israel and the Hebrew 
speaking public was also of immense importance. 
His uncanny ability to realize what the Jewish public needed to connect 
itself to the timeless treasures of Judaism created generations of 
stronger, more loyal and more knowledgeable Jews. It is no 
exaggeration to say that ArtScroll, in all of its projects and publications, 
is the recognized teacher of the Jewish people in our time. 
He took great risks but he accomplished great things. Together with his 
colleague, Rabbi Nosson Scherman, he created a genre of Torah 
literature, which has spawned many imitators but very few equals. 
Others will undoubtedly give him his due, with many articles and 
eulogies written about him. But I want to remember him as my personal 
friend, as a warm and caring human being who represented, in his 
persona and his actions, the finest ideals of Judaism as elucidated in the 
publications that he authored and produced. 
Rabbi Zlotowitz was a keen observer of the traits and vagaries of 
human behavior. He was a realist in the finest sense of the word. He 
never gave in to cynicism and undue disappointment in the behavior 
and actions of others, even with those who did not share his vision and 
misunderstood his purpose. 
His sense of humor was apparent to all who conversed with him. He 
was able to see the sometimes-ludicrous nature of human interaction, 
even in matters of scholarship and religious outlook. He was a very 
normal person who often found himself in very abnormal 
circumstances and situations. 
One left a visit with him always in good spirits with a feeling of 
pleasantness and accomplishment. Even when he rejected an idea or 
project that was proposed to him he did so with grace and kindness and 
even encouragement. And he was a great friend to those who wished to 
befriend him. He was a source of comfort and cheer in difficult times, 
with constant strength and encouragement offered to those who were 
associated with him and with ArtScroll. 

He was a rare person in today’s fragmented Jewish world for he bridged 
many sections of it with his good humor, deep insight, and tolerant and 
optimistic nature. He was a very special person and as the Talmud 
records for us, there are only a few present in any generation. 
I spoke to him barely a month ago and he was full of plans regarding 
an ArtScroll Shabbaton that he was planning to conduct this fall. He 
also spoke of books to be published and projects that were ruminating 
in his fertile mind. I could not imagine that I would be writing this 
article only a few weeks later. But such is the uncertainty of human 
mortality and of God's will. 
The entire Jewish people recognize the void that his absence leaves us 
with. But those of us who cherish him in his human capacity as a friend 
and a mentor are certainly deeply and personally affected by his 
untimely passing. There was so much left to be done, so much of the 
future to be realized that it is hard to imagine that somehow he will not 
be present to create and strengthen it. Naturally, his legacy will now be 
carried on by others, his family, colleagues and the great Mesorah 
Heritage Foundation that he created and led for decades. But to a great 
extent, he like all other human beings, especially those of note, are 
irreplaceable in their uniqueness. 
The Jewish world is orphaned by his passing and I am saddened beyond 
words at the loss of such a good and loyal friend. May his memory be 
a blessing for his family, for his publishing house and most importantly, 
for all of Israel. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Balak 
Old adversaries return to plague the Jewish people. Bilaam, according 
to midrash, was one of the advisors to the Egyptian Pharaoh. He was 
the one that advocated the enslavement and eventual destruction of the 
Jews in Egypt. His plan was thwarted by the intervention of Heaven. 
Nevertheless, a substantial number of Jews were destroyed in the 
centuries of Egyptian bondage and slavery. 
One would have thought that Bilaam would have taken the hint and 
relented in his efforts to destroy Israel. But as this week's Torah reading 
amply illustrates, he once again intensifies his hatred against the Jewish 
nation. But now he intends to kill them with kindness. He showers them 
with compliments and noble rhetoric. He wishes to lull them into 
believing that he is really their friend and admirer. And by so doing, he 
will corrupt them with the sexual immorality for which he himself is so 
justly famous. 
The Jewish people, like all people, are moved by flattery and 
compliments. Everyone wants to hear others say nice things about 
them. In Yiddish there is a famous folk-saying that no one ever received 
a slap for flattering someone else. Therefore, it is no wonder that the 
flattering words of Bilaam are remembered and treasured by the Jewish 
people even until today. 
We have ignored the sinister hateful message that lay behind these 
words and merely bask in the nice things that he said about us. But the 
truth is that thousands of Jews died in the desert because of him and the 
advice that he rendered to Balak, the Moabites and Midianites. Bilaam 
was truly a bitter enemy. 
What I have always found difficult to understand is the motivation 
behind the hatred of Bilaam for the Jewish people. After all, he is a man 
of great intelligence and gifted with prophetic qualities. The rabbis of 
the Talmud even allowed him to be equated with our great teacher 
Moshe in certain of his qualities. He is a man of academia and of the 
cloth. He has wealth and honor, position and power. So why squander 
all of this on an irrational hatred of the people that have done him no 
harm and have not threatened him in any way? 
This question is not restricted to the ancient Bilaam found in the Torah 
reading of this week. It is just as valid a question in our time, as to the 
attitude of certain members of academia and religious leadership. Their 
preoccupation with demonizing the State of Israel particularly and the 
Jewish people generally is baffling to any thoughtful observer of 
current events. 
The only conclusion that can be drawn is that such hatred is beyond 
logical explanation and rationale argument. Bilaam serves as a 
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prototype for much of what we see and experience in our own time. On 
the surface, most of our enemies decry anti-Semitism and claim to be 
only friendly critics, with our welfare and benefit in mind. They are full 
of unsolicited advice and remain almost willfully blind to the realities 
of the situation in which we find ourselves and must operate within. 
Again, Bilaam is our most insidious and consistent enemy. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Doing It My Way 
Most of us have had occasions in our lives when we acted as 
supervisors over others. It might have been in our role as parents 
disciplining our children, it might have been as employers giving 
instructions to employees, or it might have been any number of other 
contexts in which we had to tell others what to do. 
I sometimes reflect on the many times in my own personal and 
professional life when I suggested, counseled, or otherwise instructed 
others. And I often think of the diverse reactions I received to my 
attempts to influence or guide the behavior of another. 
There were certainly those who rejected my instructions, sometimes 
passively, sometimes defiantly. My own children were quite creative in 
devising ways to ignore their father’s commands. And I have had 
subordinates in various positions that I have held who sometimes stood 
up to me and simply said, “No!” 
I have also experienced numerous occasions when my suggestions or 
commands were carried out to the letter. These were occasions when 
the individuals I supervised acted with commitment, with obedience to 
my wishes. I must admit to my great preference to these individuals. 
Every supervisor likes commitment. 
But there is a middle category. Here, the subordinates neither defy their 
orders, nor perfectly conform to them. Rather, the subordinate’s 
response is, “Yes, but!”—”I will listen to what you say,” they respond, 
“but I will do it my way!” 
When I received responses in this middle category, I found myself in a 
quandary. On the one hand, I wanted my orders obeyed, but on the other 
hand, I didn’t want to squelch the initiative and self-reliance of the 
person to whom I was assigning the task. I may have preferred total 
commitment, but I compromised. I allowed concession. 
It is from these personal reflections that I can better understand the 
interaction between the major character of this week’s Torah portion 
(Parshat Balak), Balaam son of Be’or, and the Almighty. 
Read the opening paragraphs of this week’s Torah portion carefully. 
Balaam begins as a very pious individual who dares not make a move 
without the Lord’s permission. He asks God whether he can accept the 
request he has received to curse the Israelites. God answers, “Do not go 
with them! You must not curse that people, for they are blessed.” 
Balaam accepts this response with commitment. He tells Balak’s 
dignitaries, “I cannot go with you.” 
But then Balak ups the ante and sends more numerous and more 
distinguished dignitaries to Balaam. Again, Balaam consults the 
Almighty. But this time, He responds, “You may go with them, but 
whatever I command you, you shall do.” How do we understand this 
shift in the divine instructions? 
Drawing upon our own personal human experiences in giving 
instructions to others, we can begin to understand this shift. At first, 
Balaam responds with commitment. In his second consultation with the 
Lord, that commitment has diminished. The second delegation of 
dignitaries has weakened Balaam’s resolve. So God, so to speak, has to 
adapt to Balaam’s “Yes, but!” And God offers a concession: “Obey me, 
but do it your way.” 
Our sages describe this concession with this adage: “On the road which 
man wishes to pursue, upon that road he is led.” That is, God allows us 
to follow the paths we ourselves choose. Our free will is so important 
to Him that He concedes to our wishes, and allows us to “do it our way.” 
Of course, He prefers commitment, but He grants concession, hoping 
that, even in doing it our way, we will ultimately obey Him and 
conform, albeit imperfectly, to His will. 

This approach to understanding one of the ways in which the Almighty 
deals with human weakness allows us to understand many other 
examples in the Bible of God’s concessions to human willfulness. 
Just a few short weeks ago, for example, we read in Numbers 13 of 
God’s command to Moses to send spies, meraglim, to scout out the 
Promised Land. The commentaries struggle with the account in 
Deuteronomy 1 in which it is clear that it was the people’s idea, indeed 
demand, that spies be sent, and not God’s command. The rabbis 
resolved the problem of the differing texts by suggesting that God 
Himself did not think spies were necessary. He originally depended 
upon the people’s commitment to rely unquestioningly upon His 
promise of the land to them. But the people wanted to “do it their way” 
by sending spies. God, as it were, relented, conceded. His command to 
send out spies was a concession He felt was necessary to grant in the 
absence of commitment. 
This insight also helps us understand the questions which have been 
raised by students of the Bible for millennia about the desirability of a 
king in Israel. Is appointing a king a divine imperative, as some texts 
suggest? Or is it a concession by God to the will of the people? Here, 
too, our approach is helpful. If He could depend upon the people’s total 
commitment to His divine sovereignty, then there would be no 
necessity for a king. But the people wanted it “their way,” and so we 
have God’s concession, the mitzvah of appointing a king. 
This concept is particularly useful to apply to our own lives. Ideally, 
we all should act out of perfect commitment. But human nature often 
insists that we do it our way. The compassionate Lord of the universe 
“cuts us a bit of slack” and gives us some flexibility but relies upon us 
not to veer too far from His expectations. 
 
Rabbi Pinchas Winston 

Perceptions 
Balak 
Balak is an unusual parsha for many reasons, not the least of which is 
the talking donkey. Not just a talking donkey, but a CLEVER talking 
donkey who knew how to make a fool of Bilaam, her master. At one 
point, it is not clear who was the REAL donkey. 
It’s one of the few humorous and entertaining accounts in the Torah. 
The snappy talking donkey isn’t the only funny part. A smile is also 
evoked when Bilaam, after Balak goes to such trouble to curse the 
Jewish people, is forced to bless them. He actually opens his mouth to 
curse them, but a blessing comes out instead, much to Balak’s extreme 
disappointment and frustration. 
It is also a very distracting story as well. When something negative 
directly involves the Jewish people in the Torah, we are forced to take 
mussar from it. We are their descendants with similar tendencies, so we 
acknowledge that their mistakes can easily be ours. How many people 
today perpetuate the sin of the spies? 
Balak and Bilaam? They are two gentiles, two desperate anti-Semites 
whose souls are rooted in the same spiritual as that of Amalek. What 
do they have to do with us, other than the fact that there are people like 
them in every generation who want to do the same thing to the Jewish 
people that they did? It is easy to feel so different from them that we 
disassociate ourselves from all that they did. 
The Torah however goes to great trouble to detail the story. It makes a 
point of telling us their thoughts and plans, right down to Balak’s effort 
to woo Bilaam out and Bilaam’s trouble with accepting his offer. It may 
be entertaining, but that is never the Torah’s goal. 
For the longest time, I just assumed that the Torah was showing us how 
God protects the Jewish people in ways that we can’t even know. It’s 
not like the Jewish people were watching the entire episode on closed 
circuit TV. Moshe Rabbeinu probably knew about the events beyond 
eyeshot, but the rest of the nation probably didn’t. 
We tend to celebrate our Heavenly protection when we see it with our 
own eyes, either in person or in the media. How many times has God 
thwarted the plans of our enemies in places we can’t even go, like in 
the Iranian parliament, or in the secret places of terrorists that we have 
no idea about? 
I still thought this even after seeing the Talmud countless times that 
says the following: 
Rav Yehudah said in Rav’s name: “One should always occupy himself 
with Torah and good deeds, even not for their own sake . . . As a reward 
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for the 42 sacrifices offered by Balak, he was privileged that Rus should 
be his descendant, [as] Rebi Yosi bar Huna said: ‘Rus was the daughter 
of Eglon, the grandson of Balak, king of Moav.’ ” (Sanhedrin 105b) 
Enough questions could be asked on this to create an entire book. This 
teaching is right up there with Rus coming from Moav who came from 
the incestuous relationship of Lot and his daughter. It goes together 
with Boaz coming from Peretz who was born from Yehudah who had 
thought he had hired a woman of ill-repute, not his own daughter-in-
law, Tamar. 
We are told that anyone who attacks the Jewish people is like someone 
who attacks God Himself. Balak intended to curse the Jewish people 
and offered sacrifices to God in order to “buy” the right to do so. 
Learning Torah for the wrong reason is one thing. Sacrificing to God 
for the wrong reason is sacrilege, and Rus came from that? 
Yes, and here’s why. 
Balak and Bilaam, in spite of all their crazy and evil plans, still believed 
in God, the REAL God. For all their arrogance, they still acknowledged 
that it was HE Who ran the world. They did not try and stop the Jewish 
people by offering sacrifices to one form of idol worship or another. 
They did it by offering sacrifices to the true God, and THAT, is spite 
of its evil, was good. 
In fact, Balak did not really get punished for his attempt. Bilaam also 
would have gotten off somewhat scot-free had he not gone the extra 
step of advising the sending in of the Midianite women. That led to idol 
worship by Jews and their illicit behavior. Had he not done that, he 
could have escaped with only a downgraded reputation. (Apparently, 
not everyone he cursed was cursed!) 
I’m not looking to vindicate Balak or Bilaam in ANY way. Make no 
mistake about it: they were EVIL, and their connection to Amalek 
drives the point home. I’m looking to vindicate a concept that, if it can 
apply to two clearly evil people it can certainly apply to decent people. 
It reminds me of a story. Someone, in his first year as a ba’al teshuva, 
had been hoping to have a very heartfelt Yom Kippur. Instead, he found 
his heart as cold as ever, especially compared to those around him. In 
frustration, he left shul to sit outside and mourn his lack of spiritual 
progress. 
He noticed as he sat there almost in tears, how much it meant to him to 
having a meaningful Yom Kippur. He realized that though he may have 
had a tough time connecting through the prayers, he was certainly 
connecting to God in his own personal way. If he didn’t want to pray, 
he certainly wanted to want to pray. 
Immediately he calmed down. It was enough of a start for him. He saw 
that somewhere inside of him, he was going in the right direction. It 
may take a while to get to where he wanted to go, but at least he 
WANTED to get there. There was something assuring about that, and 
he felt ready to return to shul once again. Where there is a spark, there 
can later be a flame. 
Likewise, that spark of good, though it did not amount to much in Balak 
and Bilaam, was passed on to Eglon, who then gave it to Rus. She took 
it, nurtured it, and made a passionate fire out of it. Her devotion to God 
is legendary, and as a result she merited to become the ancestress of 
Moshiach Ben Dovid. 
THAT’S a lesson for everyone.  
HaRav Shlomo Wolbe Zt”l 
Bais Hamussar 
Dvar Torah # 582 
Balak בלק 
This Dvar Torah is dedicated l'refuas Moshe Aharon ben Leah 
Tzippora, 
b'soch shaar cholei yisroel 
Although Bilam was brought to Midyan to curse Bnei Yisrael, he ended 
up blessing them and singing their praises. While lauding their virtues 
Bilam exclaimed, "He perceived no iniquity in Yaakov and saw no 
'amal' (lit. labor) in Yisrael" (Bamidbar 23:21). Rashi explains that 
"amal" refers to sin because it is laborious in Hashem's eyes. 
Elsewhere the Torah uses terms of exhaustion to describe sin. When 
Eisav came in from the field and asked Yaakov for some of the lentil 
soup, he stated "For I am exhausted" (Bereishis 25:30). Chazal explain 
this exhaustion to be referring to his murderous behavior. In a similar 
vein, when Bnei Yisrael left Mitzrayim they were attacked by the 

nation of Amalak. In Devarim (25:17, 18) the Torah describes this 
encounter: "Amalak happened upon you on the way and he struck those 
in the rear, when you were faint and exhausted." Here too, Chazal tell 
us that the "exhausted" refers to the transgressors whom the clouds of 
glory ejected. 
Rav Wolbe comments that people seem to relate to sin in a different 
manner. When it comes to learning or performing certain mitzvos, 
many people feel lethargic and it almost seems that they have to be 
dragged with metal chains to perform the mitzvos. In contrast, aveiros 
seem to take no effort at all. In Hashem's eyes the opposite is true. 
Aveiros are arduous and exhausting. 
Deep down, we all know that every mitzvah is worth more than 
diamonds. The difficulty we have when it comes to learning, davening 
or any other mitzvah is a result of subconsciously ignoring what we 
know to be true. Show Hashem that you appreciate the extraordinary 
value of each mitzvah and run to take advantage of the next mitzvah 
opportunity that knocks. Such alacrity, in addition to it acting as an 
external display of the worth of a mitzvah, ultimately it changes a 
person internally. Before he knows it, he will be jumping for mitzvos 
without thinking twice! 
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Jewish History Crash Course 
Crash Course in Jewish History Part 51 - The Kabbalists 
In the past few installments, we have been relating the events in the 
history of the Jews that happened during a period known as the 
Renaissance (1350 to 1650). 
During this time we saw: a resurgence of classical knowledge and the 
waning power of the Church; the advent of the Spanish Inquisition and 
the expulsion of the Jews from various countries; the growth of 
Protestantism as a new offshoot of Christianity; the Golden Age of 
Polish Jewry and the Ukrainian massacres of Bogdan Chmielnicki. (See 
Parts 48, 49, and 50.) 
Where was the Jewish world as the Renaissance was drawing to a 
close? 
Geographically, about half the Jewish population was located in the 
Middle East, with a high concentration in Turkey and the lands of the 
Ottoman Empire. And about half in Europe, with a high concentration 
in Eastern Europe (Poland, Ukraine, Lithuania.) 
That is not to say that all the Jews lived there. In fact, there were Jews 
literally the world over, including India and China. But for the purposes 
of a Crash Course in Jewish History, we are focusing on the large 
Jewish population centers. 
Ottoman Empire 
From the year 638 (six years after the death of Mohammed) when 
Caliph Omar invaded Jerusalem, the Land of Israel had been in Muslim 
hands - with the very short exception of the Crusades (1099 to 1187) - 
and would continue to be until the end of World War I in 1917. 
During the years of the Renaissance -- from 1516 onward -- that 
Muslim power belonged to the Ottoman Empire based in Istanbul. It is 
important to note that although they were Muslims, the Ottomans were 
not Arabs - they were Turks. 
The Turks were traditionally good to the Jews. We already saw how 
following the expulsion from Spain, Jews were welcomed into Ottoman 
lands by Sultan Bayezid II, who declared: "They tell me that Ferdinand 
of Spain is a wise man but he is a fool. For he takes his treasure and 
sends it all to me." 
As the Ottoman Empire spread, the Turks came to Israel, and it was the 
greatest of the Ottoman sultans, known as "Suleiman the Magnificent," 
who re-built the walls of Jerusalem. 
It is fascinating that Suleiman is Turkish for Solomon - and that it is his 
walls that define the Old City of Jerusalem to this day. 
At this time many Jews started to return to the Land of Israel, and 
particularly to the city of Tzefas (sometimes spelled Safed). In less than 
100 years the population of Tzefas grew from a mere 300 families to 
10,000 people. 
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And during this time Tzefas gave birth to some amazing contributions 
to Jewish scholarship. 
First, we must mention Rabbi Yaakov Berav (1475 to 1546). He's very 
significant because he tried to do something which had not been done 
in the Jewish world for well over 1,000 years. He tried to re-institute 
Semichah, "rabbinic ordination." Semichah is a "proper" rabbinic 
ordination which would come in a direct line from teacher to student 
traceable all the way back to Moshe. It had been interrupted during 
Roman persecutions. Rabbis were still "ordained" but these ordinations 
were neither "proper" nor "official" in the way Jewish law intended 
them to be, rather, they were merely symbolic. 
Rabbi Berav thought it could be done properly again, and he ordained 
himself and one other person, but his attempt at re-instituting Semichah 
was not successful. The rabbis in Jerusalem didn't recognize it, and, to 
this day, rabbinical ordination is symbolic only. 
The one person that Rabbi Berav ordained was Rabbi Yoseph Karo. 
Rabbi Karo (1488 to 1575) was among the Jews expelled from Spain, 
and he had made his way through Europe and Turkey and finally ended 
in Tzefas. There he wrote one of the most important books in Judaism 
- the Shulchan Aruch "The Prepared Table" - and it is a code of Jewish 
law which is followed to this day. 
Before him, Rabbi Yaakov ben Asher, another Spanish rabbi, had 
attempted to organize Jewish law in a book called the Arbah Turim 
("Four Sections). Rabbi Yoseph Karo took the Arbah Turim and spent 
32 years writing a commentary to it, which he called Beis Yoseph, 
"House of Yoseph," and which he later condensed into the Shulchan 
Aruch. 
Rabbi Karo was Sephardi, and Rabbi Moshe Isserles (known as 
Ramah), a Polish rabbi from Krakow, wrote an Ashkenazi commentary 
to the Shulchan Aruch (see Part 49). To this day, the Shulchan Aruch 
by Yoseph Karo, as amended by Moshe Isserles, dictates Jewish law. 
While Yoseph Karo is today most famous for his book of law, he was 
a mystic. And it is no coincidence that he made his home in Tzefas, 
because in his day Tzefas became the center of Jewish mysticism. 
Jewish Mysticism 
What is Jewish mysticism? 
Jewish mysticism is more popularly known as Kabbalah. 
Kabbalah ("that which was received") is an interpretation of the Torah 
that focuses on the deepest, concealed meaning of the words and letters. 
According to Jewish tradition, this level of understanding of the Torah 
was revealed at Mt. Sinai, but because of its complexity, it was reserved 
for only a few initiated few. With time, that secret interpretation 
became more widely known and finally published and disseminated 
generally (though few could understand it). 
The key work of Kabbalah is the Zohar - the "Book of Splendor." The 
contents of this book were first revealed by Rabbi Shimon bar Yochai 
in approximately 100 CE, while he lived in a cave, hiding out from the 
Romans. Many academicians claim that this book was written by Rabbi 
Moshe de Leon, (1240-1305). 
Indeed Rabbi Moshe de Leon, a Spanish rabbi, was the first to publish 
the Zohar, though he never claimed to be the author. Furthermore, the 
teachings which he published were not organized into a coherent whole 
and, as before, few could understand them. 
Then Rabbi Moshe Cordevero of Tzefas (1522-1570), better known as 
the Ramak, entered the picture. The Ramak rationally systematized all 
of Kabbalistic thought up to his time, in particular the teachings of the 
Zohar. In his work, Pardes Rimonim, "The Pomegranate Orchard," the 
Ramak demonstrated the underlying unity of Kabbalistic tradition by 
organizing the various, often seemingly contradictory, teachings into a 
coherent system. 
The core of the Ramak's system consisted of a detailed description of 
how HaShem created reality through the ten sefiros - channels of 
Divine energy. Understanding these ten forces is key in the study of 
Kabbalah today. (See Kabbalah 101 series on aish.com) 
But perhaps the most famous figure in the development of Kabbalah as 
we know it today was Rabbi Yitzchak Luria (1534-1572), popularly 
called the Ari. 
The Ari was born in Jerusalem but subsequently relocated to Tzefas, 
arriving there on the day of the Ramak's funeral. He lived there only 
two years, dying at the age of 38, but in that short period of time he 
revolutionized the study of Kabbalah. In fact, his teachings - which 

were chiefly recorded by his disciple Rabbi Chaim Vital - virtually 
dictate the study of Kabbalah. 
The Ari's system improved on that of the Ramak in that, rather than 
seeing the sefiros as one-dimensional points, he saw them as 
dynamically interacting partzufim, "personae," each with a 
symbolically human-like character. 
In his understanding, human actions can impact on the sefiros -- which 
channel Divine energy into the world - and can either facilitate or 
impede the advancement of creation toward its intended state of 
perfection. 
The Ari also advanced the study of reincarnation, which he explained 
in Sha'ar He Gilgulim "The Gate of Reincarnation." 
During this period of time, many people came to study Kabbalah in 
Tzefas and legends are told of the Kabbalists, all dressed in white, 
walking out in the fields on the evening of Shabbos, singing the song 
welcoming the Shabbos Queen: Lecha Dodi Likras Kallah, "Come My 
Beloved to Greet the Bride." (This famous song/poem was written by 
Rabbi Solomon HaLevi Alkabetz.) 
Shabbesai Tzvi, The False Messiah 
Mysticism is always associated with Messianic expectation. But 
Messianic expectation - which is one of the Thirteen Principles of Faith 
as outlined by Maimonides -- can sometimes be misplaced and lead to 
big problems for the Jewish people. 
This happened in the late 1600s and Jewish history of the previous 150 
years - the expulsions, the Inquisition, the Chmielnicki massacres - set 
the scene. Jewish morale was low. It seemed that things could not get 
any worse. Surely, the time had arrived for the Messiah to come to the 
rescue. 
At this time, a so-called mystic named Shabbesai Tzvi became 
prominent. Born in 1626 in Smyrna, Turkey, he was by all accounts a 
brilliant, charismatic if emotionally volatile man. By the age of 20, he 
was already given the title of chacham, "wise man," by the members of 
his community, though not too long after - when his behavior became 
erratic and people come to realize that though brilliant, he was also 
mentally unstable -- he was thrown out by them. 
He started to wander the Middle East, and in 1651 he made his way to 
Israel, specifically to Gaza. There he met another so-called mystic by 
the name of Nathan of Gaza, who became his promoter. It was Nathan 
who convinced Shabbesai Tzvi that he was the Messiah, and he started 
sending letters to all Jewish communities that the Messiah had come to 
Israel. 
One account of what happens next comes from a primary source, a 
Jewish woman living in Germany named "Glukel of Hamelin" whose 
memoirs give us insight into the life of European Jewry in the 17th 
century. She writes: 
"About this time people began to talk of Shabbesai Tzvi but woe unto 
us that we have sinned and never lived to see what we heard and I 
believed. Throughout the world servants and children rent themselves 
with repentance, prayer and charity for two, yeah for three years my 
beloved people Israel sat in labor but there came forth naught but wind. 
"Our joy when the letters arrive from Smyrna is not to be told. Most of 
them were addressed to Sephardim. As fast as they came they took the 
letters to the synagogue and read them aloud. Young and old the 
Germans too hastened to the Sephardic synagogues. 
"Many sold their houses and lands and all their possessions for the day 
they hoped to be redeemed. My good father-in-law left his home in 
Hamelin, abandoned his house and lands and all of his goodly furniture. 
Full well we know the Most High has given us word and were we not 
so wicked but truly pious from the bottom of our hearts, I'm certain 
HaShem would have mercy on us. If only we kept the commandment, 
'thou shalt love thy neighbor as thyself,' but HaShem forgive us for the 
way we keep it. No good can come from the jealousy and thoughtless 
hate that rules our lives..." 
From this account, we see how eager Jews were for the Messiah to 
come after the many persecutions, and how easily they were swept up 
by Messianic fervor. 
It must be noted however, that even though Shabbesai Tzvi had a huge 
following in the Jewish world (much more than Jesus ever had), the 
majority of the European rabbis were not fooled and warned against 
him. 
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Meanwhile Shabbesai Tzvi, believing his own story, went to pay a call 
on the Sultan of the Ottoman Empire to demand recognition as the 
Messiah. He also wanted the Sultan to hand over the Land of Israel to 
him. 
The Sultan, not impressed, promptly threw him in jail and then 
threatened to torture him to death if he did not convert to Islam. 
So Shabbesai Tzvi converted. For his cooperation, he was even given a 
royal title, Aziz Mechmed Efendi, and a position, "Keeper of the 
Sultan's Gate." He continued to claim that he was the Messiah and the 
Sultan eventually exiled him. 
Of course, as soon as he converted to Islam, the Jewish world stopped 
believing that he was the Messiah. A few Jews though wouldn't admit 
they were fooled - they converted to Islam along with him. This group 
- the Doenmeh - survived as a special Muslim sect within Turkey until 
World War I when the Ottoman Empire fell. 
Backlash 
As a result of what happened with Shabbesai Tzvi, there was a 
backlash. The opponents of Shabbesai Tzvi, to whom no one had 
listened when Messianic fervor swept world Jewry -- particularly Rabbi 
Tzvi Ashkenazi of Amsterdam, who was known as the Chacham Tzvi 
and his son, Rabbi Yaakov Emden - came out blaming Jewish 
mysticism for the fiasco. This time people listened to them. 
As a result of this backlash, some brilliant Kabbalists were unfairly 
condemned, hounded out of town and their books burned. 
One of those was the Italian rabbi, Moshe Chaim Luzatto, known as the 
Ramchal (1707-1747). A great Kabbalist and a brilliant profound 
thinker, he wrote a book which is still intensely studied today, Mesilas 
Yesharim, "The Path of the Just." But because he was a Kabbalist, he 
was hounded out of Italy, and he came to Israel where he died at age 
40. 
His contribution to Jewish studies was not appreciated until after his 
death. Rabbi Elijah ben Shlomo Zalman, the Vilna Gaon ("Genius of 
Vilna"), later said about the works of the Ramchal that his 
understanding of Judaism was perfect, and that if the Ramchal were 
alive in Vila Gaon's time, he would have walked from Vilna to Italy to 
sit at the Ramchal's feet and learn. 
However, the Vilna Gaon, while praising the Ramchal, condemned 
another brilliant rabbi whose teachings were based on Kabbalah - the 
famous founder of the Hassidic movement, the Ba'al Shem Tov. That 
story follows. 
Next: The Chassidic Movement 
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48 Ways to Wisdom 
Way #35 Love Criticism 
Do you love criticism? Probably not. Most people see criticism as a 
personal attack which triggers all kinds of defense mechanisms. 
Ohev es ha'toch'achos literally means "love criticism." Sounds 
ridiculous? Actually, businesses pay big money to hire consultants to 
tell them everything they're doing wrong! They'll hang a suggestion box 
- and even the words of the janitor are weighed by the CEO if there's a 
chance to improve business. 
Yet why does that same CEO get angry when he comes home and hears 
suggestions from his wife?! The problem is that he's focused on making 
more money, but may not be focused on becoming a better person. 
Realize that every mistake carries with it a negative consequence. By 
helping to clarify the personality flaw that caused the mistake, criticism 
can save you from future loss. Your friend will tell you when you've 
got spinach stuck in your teeth; your enemy will smirk and say you look 
great! As the Sages say: "Better the criticism of a friend, than the kiss 
of an enemy." 
You Need It To Succeed 
Do you think you're perfect? Of course not! If you want to reach your 
potential, look for constructive criticism. Go ask for help to get rid of 
your mistakes. When a person is committed to reaching a goal, he'll 
accept incredible doses of nagging, harassments and insults. Think of 
what an Olympic athlete willingly endures from coaches! 
When we see the benefits, we actually like criticism. Imagine you left 
your wallet in the Post Office, and someone calls after you: "Hey! Your 

forgot your wallet!" Rather than get defensive at the criticism, you'd 
say, "Thank you very much. Next time I'll be more careful." 
One of the reasons we have difficulty accepting criticism is that it 
comes at times when we're not emotionally ready for it. It catches us 
off guard. On the other hand, when you ask for criticism, you're in a 
position to deal with it calmly - to accept or discard the information. 
Plus the fact that you're asking for it means you'll have a more reliable 
source, and you're more likely to take it seriously. And ... it's good 
practice for reacting when you get it unexpectedly! 
Don't wait for a crisis to seek criticism. Preempt problems before they 
arise. If you want your marriage to succeed, ask for advice. If you want 
to raise healthy children, ask for advice. 
The best way is to get feedback from those who are objective - those 
who know us best. Once a month, ask a few friends to tell you five ways 
you could improve. (Ask for five points, because they'll typically start 
easy - and only the last one will cut to the heart of the matter!) 
React In A Good Way 
Mention the word "criticism" and we all imagine something negative 
and painful. The pain that criticism causes stems from wounded pride. 
No matter what, there is the lurking sense that "I'm no good." 
Criticism doesn't mean you're no good. It means, "You're good, but 
here's how you can be even better." 
Squash your defensive instinct. Don't react until you take it home and 
ponder. You may be embarrassed by the comment, but ask the person 
to elaborate: "Tell me exactly what's disturbing you. I want to see if 
there's truth to the criticism." 
One method for handling criticism is to depersonalize it. Take yourself 
out of the picture, and consider: "How would I advise a friend who 
received this criticism?" 
It's painful to discover our mistakes, but it's even more painful to go 
through life repeating those same mistakes. Criticism is like a needle. 
It may sting. But the pain passes - and the results will benefit you for a 
lifetime. 
If you recognize that the purpose of criticism is to wake you up and get 
you on the right path, then you'll be grateful to your critic. Get in the 
habit of saying, "Thank you, I really appreciate your pointing that out." 
Even if you have to mutter it through your teeth... 
(Don't worry about your pride. If your critic has only said it to put you 
down, this makes you bigger than him. And it really takes the wind out 
of his sails.) 
Whenever you get criticized: 
• Don't try to defend yourself. Remember, no one in this world 
is perfect! 
• Don't react on the spot. 
• Think it over - is it true? Why does he perceive this? 
• Thank the person for the criticism. 
• Take it one step further - ask him to help you improve. 
Reaching Out 
If we appreciate the value of criticism, then we appreciate the need to 
help others by giving criticism, too. Someone who is suffering 
spiritually and emotionally needs help just as much as the one suffering 
physically. 
So why do we resist giving criticism? Because we want to be loved, 
and we think people will resent us for criticizing. 
But does this make sense? If you saw a person about to walk into an 
empty elevator shaft, wouldn't you run to point out his error? If your 
child refused to take his medicine, would you walk away and say: "I 
want him to love me, so I won't insist he take this unpleasant medicine." 
(Of course, learn to give it with a lot of sugar.) 
When we clearly see the consequences of mistakes, we feel obligated 
to help. The Torah says that any love which does not include correction 
is false. If you really care, you'll find a way to help - even if he doesn't 
realize he needs it. Don't be nonchalant. If another person is suffering, 
doing wrong, feeling miserable, or acting self-destructively, don't just 
stand by. Realize that his mistakes will catch up to him and cost him. 
Be concerned. Help. 
The more you love someone, the more it hurts you to see him living a 
misguided life. It's easy to be tolerant of other people's faults when 
you're indifferent. That's why parents - the least indifferent of people, 
the people who love you the most - usually give the most criticism. It's 
because they love you that they can't simply turn their backs and say, 
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"He's wasting his life but I don't care." They suffer when you're 
miserable! 
Now we understand why Leviticus 19:16-18 juxtaposes the instruction 
to give criticism next to the command to "love your neighbor as 
yourself," and next to the prohibition against standing idly by while 
another is in need. 
Give It The Way You'd Want It 
Because criticism is so valuable, and yet has such great potential for 
damage, it is crucial to criticize wisely. Because if your criticism will 
create animosity or resentment, then it's better not to say anything at 
all. 
The first step in correcting others is to love them. If a person feels you 
have your own self-interest at heart - and not his - he won't listen to 
what you're saying. 
Give 10 portions of love for every one of criticism. Give love before, 
during, and after criticism. Reassure the person that you care, and are 
on his side. Many parents make the mistake of thinking they can 
criticize their children without reminding them how much they love 
them. 
Appreciate how difficult it is to take criticism, and use that sensitivity 
to shape the way you criticize others. Before criticizing anyone, ask 
yourself: "How would I feel if I was on the receiving end? How would 
I want to be told this?" 
Clever Delivery 
The goal of criticism is to get the person to accept the point, and to 
grow from it. Your challenge is to avoid triggering any defense 
mechanism. How do you do that? 
Try something like this: 
"You know, I did a silly thing last night." 
"Yeah? What did you do?" your roommate asks unknowingly. 
"After I finished eating, I didn't clean up my dishes." 
"You know, now that you mention it, I also leave my dirty dishes 
overnight. I think I'm going to start cleaning up, too." 
Mission accomplished, and no hurt feelings. Of course, not all scenarios 
are the same, nor is it always easy to hide your intentions. But if you're 
clever enough, you'll find a way to speak your piece and keep the peace 
as well. 
Finally, the best rebuke is demonstrating through action and deed. If 
children do not appreciate the beauty and value of being honest, it is 
probably because their parents are not being careful enough with their 
own honesty. Otherwise the truth would be obvious to anyone. No 
arguments, no conflicts. The Talmud says that Moshe was able to 
instruct the people only because he fully exemplified what he preached. 
Prove It! 
The Hebrew word for criticism, toch'acha, is from the same word as 
hoch'acha, meaning "proof." 

The way to get your neighbor to change is not through harsh rebuke, 
argumentation, or intellectual persuasion. It does not mean criticizing, 
throwing stones, or shouting louder than the next guy. The goal is not 
just to get it off your chest. The only way to convince anyone of 
anything is by way of a clear and obvious proof. The person must see 
for himself what he is doing wrong. 
The Midrash tells the story of Elijah the Prophet meeting up with a 
fisherman: 
"Do you study Torah?" Elijah asked. 
"No," replied the fisherman, "I'm just a simple man. I am not endowed 
with any measure of talent or intelligence." 
"Tell me," said Elijah, "how do you prepare your fishing net?" 
"Well," said the man, "It's actually quite complicated. First I have to 
select the proper gauge rope, and then I have to weave the net in a 
particular pattern to ensure that it has the proper balance of strength and 
flexibility." 
"How do you go about actually catching the fish?" inquired Elijah. 
"Oh," said the man, "that, too, involves many complex factors - season 
of the year, time of day, type of fish, water depth, temperature, and 
speed of the current." 
"When you get to heaven," said Elijah, "you said you plan to testify that 
you didn't study Torah study because you're just a simple man, not 
endowed with any talent or intelligence? But your expertise as a 
fisherman refutes your very own claim!" 
Toch'acha is not harsh. Rather, toch'acha is the beauty of reality staring 
us squarely in the face. 
Why Is "Loving Criticism" An Ingredient In Wisdom? 
• We all want to get the most out of living. But humans are 
inherently subjective. Ask friends for feedback. 
• If you're hungry to grow, you'll always be eager to hear 
people's advice - without getting defensive. 
• When we pay for criticism, we listen to it carefully. So 
appreciate free criticism, too. 
• Constructive criticism shows you care about the other 
person's pains and achievements. 
• The battle for life is the battle for sanity. Criticism gives us 
clarity on our mistakes. 
• King Solomon said, "Criticize a wise person - and he'll love 
you!" (Mishlei/Proverbs 9:8) 
• The Jewish people are a unit. If one Jew hurts, all Jews should 
feel it. Helping another Jew is helping yourself, too. 
• The Talmud says that Jerusalem was destroyed because 
people didn't correct each other. 
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the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
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Parsha Encounters 
Parshas Chukas - Cleansing Ourselves 
By Rabbi Ezra Adler 
7 Tammuz 5777 June 30, 2017 
A Project Of Chicago Community Kollel 
In the beginning of this week’s parshah, the Torah talks about the parah 
adumah. Rashi comments that the use of a cow to render the Jews tahor 
is comparable to a scenario in which the child of a slave in a palace has 
an accident, soiling himself and the floor. Upon hearing about the 
unfortunate occurrence, the king declares that the mother must come 

and clean up after her child. Similarly, Rashi explains, the mother, the 
parah adumah, must come and clean up the mess of the child, the eigel 
hazahav. 
A number of intriguing questions arise from this explanation. One 
observation is that if the parah adumah is brought to atone for the eigel, 
there must be some connection between the two subjects. What is this 
connection? 
R’ Shimshon Pincus explains that we must first understand the nature 
of the cheit haeigel. When a child cries, we try to stop the crying and 
also understand the cause. Similarly, we must clarify the sin of the eigel 
to be able to understand how the parah adumah atones for it. Of course, 
there were those who served the eigel as an idol, but most of the Jews 
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just intended for the eigel to replace Moshe, whom they thought had 
died. Their service of the eigel on their own initiative, without 
Hashem’s instruction, was considered idolatry. In other words, their sin 
was erroneously believing that they knew how to best serve Hashem. 
As we all know, the mitzvah of parah adumah is a chok, a mitzvah that 
is beyond our understanding; the parah adumah was brought solely to 
serve Hashem as He commanded. 
The strong connection between the parah adumah and the eigel hazahav 
is now clear. We bring the parah adumah, an offering which we would 
never consider bringing based solely on our reasoning, to atone for the 
sin of the calf, which was caused by relying on our reasoning without 
asking Hashem. 
This explanation is satisfying, yet we might wonder why it was 
necessary for the parable to describe a child soiling himself and his 
surroundings in an offensive way rather than merely spilling something 
innocuous. Wouldn’t it have been more appropriate to sanitize the 
example and omit the more graphic description? 
Rabbi Pincus answers that when a child spills a drink, even on himself, 
friends and family are more than willing to help clean up the mess. 
When a child soils himself, the only person willing to deal with the 
problem is the child’s mother, since her unconditional love for her child 
enables her to transcend her natural reaction and properly tend to him. 
Therefore, the parable discusses such a case to illustrate how the parah 
adumah and, by extension, Hashem is willing to clean our sins, even the 
most “disgusting ones” like the cheit haeigel, since He loves us so much. 
We can glean some very profound messages from this explanation to 
apply constantly in our lives. Firstly, we must always serve Hashem on 
His terms and not based on what we feel is right. This can be 
accomplished through consultation with rabbanim and roshei yeshivos 
who can help us clarify His wishes. Otherwise, we aren’t serving Him 
but rather ourselves. Secondly, we must always remember how much 
Hashem loves and cares for us. He is more than willing to clean our 
messes, even big ones. Often we feel that we have sinned so much that 
there is no hope. That is never true! He loves us and wants to forgive 
us; our job is to reach out to Him to ask Him for His help. If we always 
feel that love, it can fuel us to serve Him and never give up. 
Rabbi Adler, rebbi at Yeshivas Tiferes Tzvi, learns with the Zichron 
Aharon mechanchim chaburah at the kollel. 
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Halacha Encounters 
Time to Darshen 
By Rabbi Henoch Plotnik 
The Rav’s derashah is an integral part of the Shabbos morning davening 
experience in most batei knessiyos. Various customs abound as to the 
proper time for the speech, which is often preceded by announcements 
of scheduling and mazel tovs. While some shuls hold the derashah 
before leining and others after davening, many are accustomed to 
having the Rav speak after the sefer Torah is returned to the aron 
kodesh, before Mussaf. This practice has been called into question due 
to halachic concerns of hefseik, unnecessary interruption, between 
Ashrei and the Kaddish before Shemoneh Esrei, which is assumed to be 
recited on the pesukim of Ashrei. This concern indeed has a solid basis 
in the early poskim, although as we will see, the prevalent custom to 
speak before Kaddish has reliable sources as well. 
The Rema (O.C. 284:7) writes, “They are accustomed to mentioning the 
names of the deceased after krias haTorah and to bless community 
workers, every place according to its custom.” The Magen Avraham (7) 
adds, “On regalim when they say a Mi Shebeirach for those that bury 
the dead, they should say it before Ashrei in order not to be mafsik 
between Kaddish and Ashrei.” This is because, as explained in the Pri 
Megadim, ‘The Kaddish is said on the Ashrei.’” However, our 
recitation of ‘Yehalelu’ after Ashrei is not considered a hefseik (see 
below). That [practice] that has evolved, that the chazzan holds the 
Torah then to bless a choleh, resulting in a long hefseik, is improper.” 
This is quoted in Mishneh Berurah as well (15). The Birkei Yosef 
disagrees and allows the Mi Shebeirach, since the Kaddish is recited on 
Mizmor L’Dovid and other pesukim as well. 
The Maharam Schick (O.C. 126) suggests a reason why we find 
precedent for yet another hefseik between Ashrei and Kaddish, namely, 
the mitzvah of bris milah as mentioned in the Magen Avraham, (584:7) 

which was commonly performed after Ashrei. Indeed, other poskim 
encouraged doing the bris immediately after leining; one of the reasons 
given is the issue of hefseik between Ashrei and Kaddish. The Maharam 
Schick stated “mitzvos ein mafsikin zeh es zeh,” “mitzvos do not 
constitute a hefseik… just as Kiddush in YaKNeHaZ (the combination 
of Kiddush and havdalah on a Motzei Shabbos Yom Tov). We may 
assume that this was the Pri Megadim’s intention when he dismissed 
the notion of “Yehalelu” being a hefseik, for it too is part of the mitzvah 
of hachnosas sefer Torah. The Levush mentions the minhag to recite 
the Mi Shebeirach for those fasting the ta’anis BaHab (after Pesach and 
Sukkos) after Ashrei, and before Kaddish. Rav Chaim Kanievsky shlita 
(as quoted in Ishei Yisrael Teshuvah 307) explained that this was 
considered a “tzorech” and does not constitute a hefseik. 
The Maharam Schick continues this line of reasoning to justify the 
common custom of darshening before Kaddish, concluding that divrei 
Torah do not constitute a hefseik. He does encourage speaking earlier 
(when possible). It would appear that if the Rav concludes his derashah 
with pesukim as well, the problem is mitigated to a great degree. 
Announcing public events, mazel tovs etc. would seem to be 
problematic unless one maintains that they are also considered 
“mitzvos” with regards to not being considered a hefseik. This question 
needs to be determined by the Rav. 
In fact, some kehillos have the custom to have the chazzan recite 
“Hashiveinu…” before starting Kaddish in order to say the Kaddish 
immediately after divrei Torah. 
Rav Shmuel Kamenetsky shlita (as quoted in Koveitz Halachos – 
Shabbos, p. 640, note 10) points out the words of the Rambam that the 
Kaddish is really an introduction to the Shemoneh Esrei, as opposed to 
the ending of Ashrei, which would make the entire issue moot. 
The She’arim Metzuyanim Behalachah (76:9) quotes in the name of the 
sefer Toras Yekusiel a proof from Rashi in Meseches Brachos (28b) that 
there is no concern if the derashah is recited before Mussaf. The gemara 
relates that Rav Avya fell ill and did not attend Rav Yosef’s shiur. Rashi 
comments that Rav Yosef was the Rosh Yeshiva in Pumpedisa and he 
gave the shiur on Shabbos before Mussaf. This gemara seems to 
indicate that it was quite the norm to do so. It should be noted though, 
that the scenario described in Rashi is not exactly the same as what we 
do in our shuls. Rashi himself adds, “…and after the derashah they 
would go to the shul to daven Mussaf.” The shiur was obviously being 
given in a different locale, probably the beis medrash, and not 
immediately after Shacharis and before Kaddish. They may have 
davened much earlier, followed by a shiur, and any Kaddish recited 
before Mussaf would have been long after Ashrei anyway. The exact 
order of their seder hayom is unclear and perhaps not a conclusive proof 
to our case. 
In conclusion, this issue has been debated for hundreds of years; as with 
many minhagei Yisrael and hanhagos beis knesses, different customs 
have been accepted, all with viable sources. No one should cast 
aspersions on any of the various minhagim here, as they are all valid. 
Certainly each Rav and kehillah should follow what is deemed proper 
for their particular shul. 
Rabbi Plotnik, an alumnus of the kollel, is rav of Bais Tefila and rebbi 
in Yeshivas Meor HaTorah. 
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Parshas Chukas - Bread, Water and Snakes 
In this Parshah, we find people grumbling yet again, complaining that 
“there is no bread or water.” 
What sort of complaint was that, asks Rabeinu Bachye? Did the Mon 
not fall daily? And did they not have ample water, in the form of the 
roving well which accompanied them on their travels, providing them 
with as much water as they needed? So what was their cause for 
complaint? 
R. Bachye ascribes their complaint to a desire to live a more natural (or 
perhaps we should say a less supernatural) life. After all, they 
maintained, other nations were able to buy food and to obtain water in 
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bulk, to stock their larders for weeks in advance. There were no Divine 
restrictions as to how much they were allowed to possess; there were 
no rations, nor was their livelihood dependent upon their behaviour or 
upon any other specific merits. But see how their own water supply was 
cut off the moment Miriam died, because it was on her merit that they 
had the well in the first place. 
It was, of course, due to their elevated plane of existence that G-d had 
been providing their needs supernaturally. He wanted them to 
remember always that mankind is dependent upon G-d for its existence 
and moreover, that it can depend upon Him totally and unreservedly, 
with or without their efforts, as long as they are worthy of His support. 
As long as they would turn their eyes heavenward, they would always 
receive all their needs, and their food would never be subject to drought, 
locusts or other plagues that tend to ravage man-produced food. 
Surely the Divine quality of the food should have convinced them of 
that, when they saw how the Mon changed its taste to the whim of the 
individual. And how else could they account for the fact that, for 40 
years, it fell from Heaven daily and amply, and the well (which returned 
on the merits of Moshe), actually travelled with them throughout, in a 
terrain where no food, and above all, no water, are normally available. 
Under such circumstances, the B’nei Yisrael should have experienced 
an unparalleled sense of peace and security. But this was not the case. 
They remained oblivious to the unique advantages of the Mon, 
demanding instead, to live a natural lifestyle like other nations. 
Rashi attributes the ensuing plague of snakes to the original snake, who 
was punished for speaking evil about his Creator, his offspring were 
now charged with punishing those who continued with this trend. The 
plague was also appropriate because, as Rashi explains, to the snake, 
all foods taste like dust. He was now sent to punish those who saw fit 
to grumble about a food that tasted like all foods. 
Rabeinu Bachye adds a third explanation: Throughout the years in the 
desert he writes, the Divine clouds protected them from the snakes that 
abounded in the desert. Now that they no longer wanted the Divine 
system to function, G-d responded by removing His Divine protection, 
and the local snakes attacked them. And that explains why Moshe 
proceeded to set up a copper-snake for them to look up to, to become 
cured. It was not the copper snake that cured, says the Mishnah in Rosh 
Ha’shonoh, but their looking to G-d and rendering their hearts 
subservient to Him. It was their attempt to disconnect themselves from 
Him that had resulted in the ensuing plague. This reconnection then, 
would serve to remove it! 
And if we examine R. Bachye’s above interpretation of the sin, a fourth 
explanation of the punishment emerges. It is based on a beautiful 
explanation of one of the original punishments of the snake: It was 
decreed on him that he would eat dust. But what sort of punishment is 
that, asks the S’fas Emes? Surely for anyone to have one’s food so 
readily available, must be considered a blessing, as he is totally 
independent, without even the need to pray to G-d for his food. He is 
assured that he will never go hungry. 
No, replies the S’fas Emes, that is not a blessing  ! That is the biggest 
curse, for there is no bigger curse than to be independent of Hashem, 
since this automatically means that he is disconnected from the Divine 
source. 
The B’nei Yisrael in the desert had reached such heights that they were 
totally dependent upon G-d. Like a child in his parents ’home, they had 
every need supplied, knowing of none of the material worries with 
which mankind is normally beset. They now rejected this Divine 
connection, they disdained their dependence upon Him and yearned for 
total independence. It was therefore fitting for the snake, who had 
gained that very independence from G-d, to be chosen to punish those 
who would go in his footsteps. 
Parshah Pearls 
(Adapted from the Torah Temimah) 
“And Miriam died there and she was buried there” (20:1). 
Chazal derive no less than five things from these few words. 
From the juxtaposition of Miriam’s death to the Parshah of the Parah 
Adumah, they learn that a tzadik’s death atones for the people just as 
the Poroh Adumoh does. It is not so much the death itself that atones, 
but lamenting the tzadik’s demise and eulogising him, explains the 
Torah Temimiah. 

And why the Parah Adumoh, when the Torah could just as well have 
taught us this using a host of Korbonos that also atone? He answers this 
with the moshol that Rashi quotes when he compares the Poroh 
Adumoh to the mother who must clear up the mess that the baby (the 
Eigel ha’Zohov) made in the palace. Miriam, like the Parah Adumah, 
was a mother to her generation. So her death served to atone for their 
sins. 
From the word "there", Chazal draw an analogy with Moshe Rabeinu's 
death, where the Torah also uses the same word. Consequently, they 
say, just as Moshe died with a kiss from G-d (and not through the sword 
of the Angel of Death), so too did Miriam. The ramification of this is 
threefold: 
a) They died serenely and painlessly; 
b) Their bodies were not subject to decomposition; 
c) Their bodies did not render Tamei those who touched them. 
From the above statements, we can understand the very high level 
attained by Miriam. Indeed, the mere fact that the well ceased to provide 
water at her demise – teaching us that just as Yisrael received the Mon 
through the merit of Moshe, and the Clouds of Glory through the merits 
of Aharon, so too, was it the great merit of Miriam that provided them 
with water in the form of the roving well. Yes, Chazal refer to Moshe, 
Aharon and Miriam as the ‘three leaders of the generation’. 
So far, we have dealt with personal issues regarding Miriam's greatness. 
But Chazal also derive three general dinim regarding people. 
1) Again from the word "there", used both here and by the Parshah of 
"Egloh Arufoh", Chazal establish that any benefit from a corpse (e.g. 
his hair or his teeth) is prohibited. 
2) Yet again from the word "there", mentioned here and mentioned also 
with regard to avodah zoroh, they derive that if someone weaves a 
garment to use as a shroud for a dead person, it is permitted to derive 
benefit from that garment, as long as it has not actually been used. 
3) And from the fact that the Torah writes "And Miriam died there and 
was buried there," Chazal understood that a woman should be buried 
as close to her death as possible. For that reason, one does not stop a 
woman's coffin on the way to her burial, even in order to encourage 
people to eulogise her (which is customary in the case of a man). 
And by the same token, the Torah Temimah adds, if a man and a woman 
both need to be buried at the same time, one should bury the woman 
first. 
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Aharon & Peace / Sichon & Cheshbon Hanefesh 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter Chavrusah 
Tapes on the weekly portion: CD #994 – Bilam and his Donkey: A Problem With Tzar Ba’alei Chaim? Good 
Shabbos! 
Aharon Kohen Gadol: Lover of Peace and Pursuer of Peace 
Parshas Chukas contains the narratives of the death of both Aharon the 
Kohen Gadol [High Priest] and Miriam HaNevia [the prophetess]. The 
pasuk states that when Aharon died he was mourned by the entire House 
of Israel (kol Beis Yisrael) for thirty days [Bamidbar 20:29]. If we look 
ahead to Parshas Zos HaBracha where Moshe Rabbeinu dies [Devorim 
34:8], the Torah also says that the Jewish people mourned for thirty 
days, but the expression “kol Beis Yisrael” [the entire House of Israel] 
is not used there. By Moshe the pasuk merely says “Bnei Yisrael” [the 
Children of Israel] mourned for him. 
Rashi takes note of this in our parsha: The expression “kol Beis Yisrael” 
includes both the men and the women. The universal mourning for 
Aharon was because he was a peacemaker. He went out of his way to 
make peace between fighting husbands and wives and other friends who 
had experienced partings of the way. Aharon had a reputation for being 
a lover of peace and a pursuer of peace (ohev shalom, v’rodef shalom). 
Therefore, the women also felt a tremendous closeness to him and they 
participated equally with the men in mourning his death, which was not 
necessarily the case with Moshe, whose primary interaction with the 
nation was teaching the men Torah. 
This troubles the Maharal in the Gur Aryeh. The Maharal argues that it 
is inconceivable that the entire House of Israel did not feel closeness to 
Moshe Rabbeinu. He was their leader for the last 40 years. He took them 
out of Egypt and he took care of all their needs in the Wilderness. He 
pleaded on their behalf before the Almighty. He taught them Torah. He 
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provided for the needs of men, women, and children — the entire Nation 
of Israel! The Maharal is unwilling to accept the idea that the women 
did not cry by the death of the leader of the nation. 
Therefore, The Maharal concludes that certainly the women cried by 
Moshe’s death as well. However, it was still a different level of crying 
than what took place when Aharon died. This is because while true that 
what Moshe provided to Klal Yisrael was of value to both men and 
women, there was not a difference between how he dealt with the men 
and how he dealt with the women. He was the leader. He made sure that 
everyone was safe, everyone was fed, everyone was taken care of, and 
everyone knew the Torah. Moshe Rabbeinu provided this uniform 
service to men and women equally. 
The crying, therefore, that took place upon Moshe’s death was 
indistinguishable — there was no difference between the men’s crying 
and the women’s crying. However, the Maharal writes, by Aharon, 
when he saw a dispute brewing between husband and wife he treated 
them differently. When trying to make peace between two people who 
are angry at one another it is important to address each of them 
according to their own psychological makeup. When husbands and 
wives are unfortunately at each other’s throats, it is necessary to talk to 
the men in one way and to the women in another way. 
Aharon’s interaction with the members of the Jewish nation, unlike his 
brother’s, was not uniform. He accepted as his mission to be a 
peacemaker in Klal Yisrael. In order to accomplish this mission, it was 
necessary to have two ways of addressing the litigants. When a husband 
complains about his wife that she does not do this and does not do that, 
you need to tell the husband “but listen, she bore your children, she 
takes care of your children, look at her other good traits, etc.” When a 
woman complains about her husband, “he is a slob, he never cleans up 
after himself, he always leaves his socks on the floor of the tent, etc.” 
Aharon responded differently. He tells her, “but listen, he is a good 
provider, he is a Talmid Chochom, etc.” 
The language and the approach was distinct, tailoring his message to 
each party depending on what was appropriate for them to hear and what 
would be effective in reestablishing marital harmony. 
This is what Rashi means. There was a different type of crying at the 
funeral of the two brothers. In Aharon’s case, he meant one thing to the 
women and he meant another thing to the men. The Aveilus [mourning] 
was not identical throughout the nation, but rather personalized to the 
different components thereof — men remembered him one way and 
women remembered him another way. In the case of Moshe Rabbeinu, 
his service to the nation was uniform and the Aveilus the people 
experienced when he passed on was also uniform. 
With the above insight, we can perhaps appreciate another observation 
from the beginning of the parsha. Towards the beginning of the parsha, 
Miriam dies. Immediately following her death, the Torah says, “There 
was no water for the assembly and they gathered together against Moshe 
and against Aharon. The people quarreled with Moshe and spoke up 
saying, ‘If only we had perished by the demise of our brothers before 
Hashem!'” [Bamidbar 20:2-3] Our Rabbis tells us that Hashem provided 
the miraculous well that accompanied the Jews throughout their sojourn 
in the Wilderness in the merit of Miriam. Consequently, when she died, 
the well stopped providing water. 
However, if we read these pesukim carefully, we can observe something 
very interesting. The people “gathered” against both Moshe and 
Aharon, however when they “quarreled” they directed their complaints 
only against Moshe! What happened to Aharon? Why were they only 
complaining to Moshe, once they had gathered against both brothers? 
I saw this question brought down in a sefer called Baalei Bris Avrohom. 
He answers that when the people “gathered” against both Moshe and 
Aharon they came for nichum aveilim [to comfort mourners] because 
Moshe and Aharon had just lost their sister. Fine. They all recited, 
“Hamakom Yenachem Eschem etc – May the Almighty comfort you in 
the midst of the other mourners for Zion and Jerusalem.” However, 
there is no water. So they direct their complaints to Moshe only. Why 
only to Moshe? The sefer Baalei Bris Avrohom responds that their 
original intent was to complain to both Moshe and Aharon, but once 
they found themselves in Aharon’s presence, they were too embarrassed 
to complain to him because he was always one who loved peace and ran 
after peace. They just could not quarrel with him because he was such 
a lover of peace and such a beloved figure in the nation. 

Come To Cheshbon… 
Towards the end of Parshas Chukas Sichon king of Emori did not permit 
Klal Yisrael passage through his territory. He led his people in war 
against the Jews and was defeated in a battle in which Israel conquered 
all his cities including Sichon’s capital — Cheshbon. The Torah says 
that Sichon had earlier conquered this very same land from the king of 
Moav. In short, Sichon captured the land from Moav and Klal Yisrael 
captured it from him. 
There is an irony here. The Torah says that Klal Yisrael was not allowed 
to do battle with Moav “…for I will not give you from their land an 
inheritance, for to the children of Lot I have given Ar as an inheritance.” 
[Devorim 2:9]. Had this territory remained the property of Moav, Klal 
Yisrael would have had to leave it alone, because Hashem forbade them 
to make war with Moav. What happened? Sichon made war with Moav, 
he captured their territory, and it became his. Once it became Sichon’s 
all restrictions were off. This is what the Talmud means by saying, 
“Ammon and Moav became ‘purified’ through Sichon.” [Gittin 38a]. 
Following this victory, the Torah says “About this the poets (moshlim) 
would say: ‘Come to Cheshbon; let it be built and established — the 
town of Sichon.” The Talmud in Bava Basra [78b] interprets this 
enigmatic verse allegorically. 
“About this the moshlim would say” — this refers to those who rule 
over their evil inclination (interpreting the word moshlim to be from the 
word moshel — to rule — rather than mashal — parable — which 
would be the “simple” interpretation of the expression moshlim — 
those who say parables). 
“…come to Cheshbon” — this refers to a world class reckoning of the 
soul (interpreting the word Cheshbon as a verb from the expression 
cheshbon hanefesh — a moral reckoning, rather than a proper noun 
referring to Sichon’s capital city). The lesson is to evaluate the tradeoff 
between the expense of a mitzvah and its tremendous reward, the 
“profit” to be had from doing a sin and the ultimate loss (to your soul) 
that it will cause. 
This is what the pasuk is saying. It is not referring to poets offering 
parables and it is not referring to the City of Cheshbon. The pasuk 
is telling us to make calculations and to evaluate the priorities in our 
life. 
It seems that the Talmud is using the hermeneutic principle of 
“Gezerah Shavah” [comparison of common scriptural words in two 
places to learn out meanings and nuance from one context to 
another]. However, how does the Gemara fit this into the context of 
the pasuk? What does this have to do with Sichon, king of Emori? 
What does this have to do with the just completed battle? 
It can be argued that it has nothing to do with Sichon and with the 
war — it is just a Rabbinic homily to teach a moral lesson. However, 
it would seem so arbitrary and out of place if there is not also a 
relationship to the pasuk’s context. 
I saw in a sefer that this homiletic lesson is related to the context of 
the pasuk: Imagine now how Sichon felt after the war with Israel. 
When he conquered Moav, it cost him men, material, and treasure. 
However, he thought that — at least I now have all this new 
territory! What happened? Precisely because of his conquest, 
despite all that he put into it, this is what enabled Klal Yisrael to gain 
control of this otherwise “untouchable” territory. The last thing in 
the world Sichon would have wanted in doing battle with Moav is 
to make it possible for the Jews to gain this territory. Had he made 
a “cheshbon” of what might happen, he would have certainly 
concluded, “I do not want to do the dirty work of Israel for them!” 
However, he was a victim of the old Yiddish maxim — a mentsch 
tracht un G-t lacht [“A man plans and G-d laughs.”] This is exactly 
what happened to Sichon. Sichon had his “cheshbon“, but the 
Almighty had His own “cheshbon” — which is the only “cheshbon” 
that ever counts in the world — the “Cheshbono shel Olam.” 
This is how Chazal made the homiletic lesson fit into this pasuk of 
“Come to Cheshbon…” Make a “Cheshbono shel Olam” — a 
calculation in line with the Will of the Creator of the world: 
“weighing the expense of a mitzvah against its reward and the gain 
of a sin against its cost to the soul.” 
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 לעילוי נשמת שרגא טוביה בן ר' נתן הלוי
Chukas 5777- War & Peace 
In this week’s parsha Hashem informs Moshe Rabbainu that Aharon would 
not be allowed into Eretz Yisrael, and would die Trans-Jordan. He then 
explains to Moshe why: “Al asher merisem es Pi lemai Merivah” “For you 
rebelled against my mouth at (the episode of) Mai Merivah” (Bamidbar, 
20:24) (Hashem, of course, is referring to an episode earlier in the parsha 
where He had instructed Moshe to just talk to a rock, which would then gush 
forth with drinking water for the Yidden. Instead, Moshe hit the rock, and 
Aharon who was standing there, was implicated in the non-compliance of 
Moshe by not admonishing his younger brother.) Note, however, that 
Hashem says “Lemai Merivah” with a lamed prefix which literally 
translates as ““For you rebelled against my mouth to the episode of Mai 
Merivah”, which does not seem to fit. A bais prefix is what we would expect 
for this word. The Ibn Ezra addresses this question, and suggest that a lamed 
prefix can be translated the same way as a bais prefix. This may be true, but 
it still begs the question why is a lamed being used here in an unusual 
application? Perhaps we can offer a reason. 
The Ohr Hachaim (ibid.) (citing Yalkut Shimoni) tells us that 4 infractions 
took place at the Mai Merivah incident. 1) Not speaking to the rock, 2) 
Hitting the rock instead, 3) Questioning whether the rock could produce 
water, and 4) Moshe refusing to produce water from a rock that had been 
hand-picked by the Bnai Yisrael (instead he chose a different rock). The 
Yalkut Shimoni also reveals that Hashem’s instruction of talking to the rock 
was for Moshe to “Shenaiy alav Perek echad” - “Learn a Chapter of Torah”. 
Of these four, continues the Ohr Hachaim, the only one that we would 
consider Aharon complicit to the level that Hashem banishes him from 
entering Eretz Yisrael, is the infraction of not speaking, a.k.a. learning 
Torah, at the rock. For when Aharon saw Moshe not following Hashem’s 
instructions, he should have stepped up and spoken to the rock himself. 
King Shlomo (Koheles 3:1-8) lists 28 different times in a human’s life. Most 
of those listed are prefixed with a lammed, e.g. “Ais Livchos veAis Lischok” 
– “A time to cry, and a time to laugh”. The Vilna Gaon (Kol Eliyahu) 
addresses two that are without a lamed (there are a total of 5 missing 
Lameds) and explains why. “Ais Sephohd VeAis Rekohd” – “A eulogy time, 
and a dancing time”. Says the Gaon, the letter lamed represents learning 
Torah (after all “learning” is the translation for the word “lamed”). Most of 
the life-situations in King Shlomo’s list do begin with a lamed, to teach us 
that in life man must be ready to learn Torah regardless of the situation 
within which he finds himself. However, there are two exceptions. Chazal 
tell us that one should cease learning to attend a funeral or marriage 
procession. In other words, at a time of eulogy (funeral) and a time of 
dancing (wedding) there is no learning, hence no lamed prefix. 
Here, too, we can now understand why Hashem uses the lamed prefix when 
addressing Aharon’s role at Mai Merivah. He says “Merisem es Pi lemai 
Merivah”. “Moshe rebelled against my instruction that there should be 
“lemai Merivah”, lamed-learning- at the rock in order to produce water. 
There was meant to be lamed at that situation, but because of you there 
wasn’t. For that infraction you, too, Aharon are guilty. For you could have 
stepped-in and provided the learning to salvage the situation. But you failed 
to do so, and for that there will be no Eretz Yisrael.” 
Perhaps we can advance this vort one step further. In Shlomo’s list of 28 
situations, the other three without a lamed are, “Ais kenos Avanim” - “A 
stone gathering time” (Koheles, 3:5), “Ais milchama VeAis Shalom”- “War 
time and peace time” (ibid. 3:8). The lack of a lamed at these three is not 
addressed by the Gaon. Perhaps we can suggest that the three are a reference 
to the Mai Merivah episode, and Aharon’s subsequent banishment from 
Eretz Yisrael. There was in history a time of Kenos Avanim-a gathering of 
stones. This is referring to the Mai Merivah, as Rashi (Bamidbar, 20:10, 
citing Chazal) tells us that when Miriam died, her rock went and settled 
among the other stones in the area. And there was no lamed-learning- to 
produce water when there should have been. Ais kenos Avanim, no Lamed. 
For this, Moshe & Aharon lost the opportunity to lead the Bnai Yisrael into 
the Promised Land, where they would have participated in Milchama- 
waging war- with the 31 Kings of the land and the subsequent Shalom- years 
of peace that followed. But because of their infraction of no learning, they 
never merited those times of war & peace. So, Ais milchama VeAis Shalom, 

the lameds are missing here, too, to link it to the missing lamed of Mai 
Merivah. 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah, Far Rockaway N.Y. ravgreenbergkmt@gmail.com Be sure to catch my Chumash 
Shiur at Torahanytime.com 
 

Rabbi Yaacov Haber 

TorahLab 
It Doesn’t Make Sense 
When we pray, we are supposed to consider ourselves and visualize that we 
are standing directly in front of G-d. How can this be? G-d has no image 
that we can conceive of. As soon as we have any visual association of G-d, 
we’ve already gone wrong. Whether you’re thinking of G-d as some kind 
of energy or the ‘man with a white beard’ type of image - it’s all wrong. We 
can’t perceive G-d at all. 
So what exactly is it that we’re not only meant to be doing, but which simple 
ordinary people seem to be doing successfully for thousands of years, and 
continue to do so on a daily basis? 
The answer is, that although we are unable to conceive G-d cognitively 
when we pray, we pray with our heart; and our hearts can conceive of G-d. 
The same is true in every relationship. If we love someone with our heart it 
is able to surpass that which our minds are incapable of. 
Chazal often question why one particular Parsha in the Torah is placed 
following another, apparently unrelated in content. Rashi at the beginning 
of many sections explains the envious connections between sections of the 
Torah. 
In that vein, we can ask why it is that Parshas Korach is juxtaposed to 
Parshas Chukas, since there seems to be no evident connection between 
Korach and the statutes of the Torah? 
I once heard a shiur by Rav Yosef Ber Soloveitchik A.H. in which he termed 
Korach as leading the ‘the common sense rebellion’. He pointed out that the 
claims of Korach seem perfectly reasonable and in line with logical 
common sense. Korach claimed that if a garment requires only one thread 
of techeiles in each corner, then a garment made entirely of techeiles should 
surely be exempt from this requirement. He also claimed that if a single 
mezuza is all that needed on a doorpost then a house full of Torah scrolls 
must surely be exempt from adding this small extra piece of parchment. 
It’s difficult to fault this on logical grounds. Yet Korach was rebelling 
against God, Moshe, and the Torah. Where did he go wrong? 
The key is understanding relationships. A relationship is not based on 
intellectual comprehension alone. A relationship must be based on the 
workings of the heart, not only the brain. That’s true for a friendship, a 
marriage and for our relationship with G-d. 
Korach claimed that if you can’t comprehend it, if doesn’t fully make sense 
to your brain, then it can’t be true. Torah, which has apparently illogical 
elements, can not be ultimately true, and so Moshe must have falsified it. 
Parshas Chukas counters this by emphasizing that the apparently illogical is 
not just an aspect of some mitzvos, it is so central to Torah that it is called 
‘zos chukas haTorah’. 
The understanding of the mind is secondary to the formation of a 
relationship with G-d, which is about the heart. This is what Korach didn’t 
grasp. 
The Kotzker Rebbe is reported to have heard the gabbai of a shul complain 
that they had no baalei tefilla in the synagogue since no one in the 
Synagogue had a good voice. The Kotzker called over the Gabbai and 
instructed him that although a good voice is certainly a noble quality for a 
Chazzan; that is secondary to the main attraction which is a good heart. 
Tefilla, he said, is avoda she’b’lev, it’s about the heart, about a relationship 
with G-d. This is true of all the Mitzvos of Hashem. Love is to do something 
which your heart understands. The sense in it is secondary. 
Zos Chukas HaTorah. 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Dedicated in memory of Mrs. Rosalind Wallin Rochel bas Yosef Zev, 
a"h by The Wallin Family 
Chukas 5777 - Symbolism Over Substance 
In one of the most difficult episodes in the Torah, this week we read 
how Moshe loses his entitlement to enter the Land he so desired to 
inherit. What happened is as follows: during the desert journey, a 
miraculous well traveled with the Jews. This well existed in the merit 
of Miriam. When she died, it ceased to flow. The Jews complained 
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bitterly that they were thirsty. Hashem commanded Moshe to "take his 
staff and speak to the rock," thereupon the rock would disgorge water 
to nourish a parched people. Moshe did not end up speaking to the rock. 
The nation was upset and impatient. When Moshe chose the wrong rock 
they chided him. "He in turn turned to them and said, "Listen you 
rebellious folk. Do you expect me to draw water from this rock?" 
(Numbers 20:10) Immediately Moshe hit the rock instead of speaking 
to it and water flowed from it. 
Hashem is angered by Moshe's actions. "Because you have not 
sanctified me in the eyes of the nation, you will not enter the the land of 
Israel. (Numbers 20:12) Rashi, the classic medieval commentator, 
departs from his standard text-based explanation and bases his 
explanation of this verse upon the Midrash. "Imagine," said Hashem, "if 
the Jewish nation would have seen that scenario. A rock, that does not 
talk nor hear and does not need sustenance, produces water by the 
request of the Almighty. Surely, they would have taken heart when 
Hashem speaks to them! The impact would have been far more 
reaching! 
Moshe's prelude to his action is noteworthy: "Listen, you rebellious 
folk. Do you expect me to draw water from this rock?" 
The nation just wanted water, they did not ask for miracles or rock-
wells. It was Hashem who told Moshe to approach the rock. Moshe 
knew that the water would come. Then why was his admonition given 
in the inquisitive mode, rather it should have been decreed in the 
declarative mode! Listen you rebellious folk! I am going to extract 
water from a rock? It seems that Moshe, himself, (Heaven-forbid) 
doubted his own authority. (Though many commentaries explain the 
question as rhetorical.) 
Surely, the rock-water connection cannot be taken at face value. All 
who have merely dappled in the writing of our sages are familiar with 
the water as Torah and the rock dry and parched. Obviously, Hashem 
meant to send a message that even the driest stone can produce water. 
Why then did Moshe not play on that lesson to the rebellious folk and 
tell them that even the driest amongst them could become a wellspring 
of Torah? 
The Story 
Reb Shraga Faivel Mendelovitz was the founder of Yeshiva Torah 
Voda'ath. Once he stayed in Miami for Shabbos at the home of a former 
student. The man escorted the Rebbe home from synagogue, but when 
he opened the door the young man was shocked and embarrassed. His 
wife, exhausted from a week's worth of child rearing, and the 
responsibility of keeping a home was sprawled on the couch. The 
Shabbos table was half-set, the dishes placed in a pile next to the 
kiddush cup and wine. In front of the head seat were two large challos 
sitting uncovered. 
The custom is to cover the challos when making kiddush. As the 
blessing over bread normally precedes that of wine it is a somewhat an 
metaphorical embarrassment to the bread thus it is covered during the 
kiddush. 
The student, who was embarrassed at the state of affairs, called out to 
his wife in a somewhat demeaning manner. "Please let us prepare the 
table in its entirety." Turning to his mentor, he exclaimed, "I'm sure that 
leaving the bread uncovered was an oversight! Everyone knows," he 
exclaimed shifting his self-inflicted embarrassment upon his wife, "that 
we must cover the challah before the kiddush. 
Reb Mendelovitz was annoyed at the man's self-righteous behavior and 
turned to him. "Over the years, I have heard many problems that people 
faced. Students, couples, and adults from all walks of life have entered 
my office to discuss their personal situations with me. Not once did a 
challah ever enter my office, suffering an inferiority complex because 
it was left uncovered during kiddush! Do you know why? 
Because we are not concerned with the challah! We are concerned with 
making ourselves cognizant of feelings. We worry about challahs 
because the goal is to worry about people. How than can you embarrass 
your wife over not covering the challah when the act of covering is 
supposed to train you in sensitivity?" 
The Message 
Moshe understood the valuable lesson that Hashem wanted to teach His 
nation. But if all that was on their minds was water to drink and not the 
great lessons for eternity, he questioned his mission. Listen you 
rebellious folk," he questioned. "Do you expect me to draw water from 

this rock?" Do you expect that the lessons of the great parable can be 
taught to those whose minds are only set on the parable itself? Perhaps 
that is why Moshe cast the great lessons aside and hit the rock, thus 
disobeying Hashem's initial command. Perhaps he felt that a nation that 
focuses solely on the flow of drinking water couldn't understand the 
wellsprings of its spirituality. 
In the corporeal world that our sages call a "foyer to the World To 
Come," we must realize that everything is a preparation for eternity. All 
of life's experiences can teach us how to grow and how to strive. But 
like extracting water from a well, we must all dig a little deeper. 
Good Shabbos ©2017 Rabbi Mordechai Kamenetzky 
 

Rabbi Label Lam 

Dvar Torah 
Parshas Chukas 
The Ultimate Cure of the Ultra-Curious 
They journeyed from Mount Hor by way of the Red Sea to circle the land 
of Edom, and the people became disheartened because of the way. The 
people spoke against G-d and against Moshe, “Why have you brought us up 
out of Egypt to die in this desert, for there is no bread and no water, and we 
are disgusted with this rotten bread.” Hashem sent against the people the 
venomous snakes, and they bit the people, and many people of Israel died. 
The people came to Moshe and said, “We have sinned, for we have spoken 
against Hashem and against you. Pray to Hashem that He remove the snakes 
from us.” So Moshe prayed on behalf of the people. Hashem said to Moshe, 
“Make yourself a serpent and put it on a pole, and let whoever is bitten look 
at it and live. Moshe made a copper snake and put it on a pole, and whenever 
a snake bit a man, he would gaze upon the copper snake and live. (Bamidbar 
21:4-8) 
In the medical field the universal symbol of healing is this ubiquitous image 
of a snake wrapped around a pole. I wonder how many people realize that 
the source of that image is based upon this obscure episode in the Torah. I 
also wonder how many people understand how the snake on the pole was 
able to affect a cure. It seems that the physical object alone served to arrest 
the rages of the plague. A second deeper look reveals the true dynamic. 
What happened first was that the people became disheartened, and that 
discouragement released a contagion of discontent and complaining against 
Hashem and Moshe. Only then were the snakes manifest. Immediately they 
recognized the error of their ways, and Moshe prayed for them. Then the 
Divinely prescribed serpent on the stick worked, but how? Was it the snake 
that did the healing? The verse reveals the final key ingredient, “…Moshe 
made a copper snake and put it on a pole, and whenever a snake bit a man, 
he would gaze upon the copper snake and live.” How does that help? 
What happened here? Why were snakes unleashed? Why were snakes part 
of the healing process? Since the beginning of time, the snake has been the 
paradigm of the negative inclination. It whispered to Chava, the first woman 
of history, about how limited life was because of the one tree that was 
forbidden. That complaint, once ingested, allowed Hashem to be cast as the 
antagonist, and that lead to a deadly error that lingers till today. 
Those threatening serpents provided an immediate wake-up call. Initially 
they realized that they had made some kind of mistake and they begged 
Moshe to pray that the threat be removed. That was not sufficient. The 
image of the snake needed to be lifted up on a pole for two reasons. 
Rashi explains, “Our Rabbis said, “Does a snake cause death or life? 
However, when Israel looked heavenward and subjected their hearts to their 
Father in heaven, they would be healed, but if not, they would waste away.” 
— [Rosh HaShana 29a] 
It reminds of the reason, the original cause of the problem and at the same 
time it serves as an invitation for the cure. The afflicted population was 
directed to gaze upon the copper snake, to study it and contemplate exactly 
what went wrong here. They complained against and became unplugged 
from Hashem, the source of all goodness and life itself. At the same time it 
was held high to as a reminder to plug back in to that source of life. 
The Baal Shem Tov writes, “All the fears that a person experiences even of 
wild animals are directed by Hashem to frighten the person so that he should 
remember to fear Hashem and if the person is wise he will meditate on this 
and nothing he fears will harm him…” The snakes appeared to be and were 
dangerous because of a forgetting about Hashem. Ultimately it was 
educational. The snake on the stick was not some “magic” that worked on 
its own. It was the ultimate cure for the ultra-curious. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Chukas- Glad to Notice 
June 30, 2017 
As the Jews neared the Promised Land, the inhabitants prepared to greet 
them in an ambush. The plan was that as the Jews passed through a certain 
valley, people would shoot down from the adjoining cliffs to destroy the 
Jews. G-d miraculously destroyed those enemies before they could hurt the 
Jewish people, but G-d was, so-to-speak, troubled that the Jews were totally 
unaware that they had been saved. "Who will go tell My children of the 
salvation so that they can appreciate just how much I love them?" 
G-d decided that a river of blood should appear by the Jewish encampment 
so that they should be aware of the great losses that He had inflicted on their 
enemies. In this way, the Jews were apprised of their miraculous salvation. 
The words, "Who will inform My children?" carry a great practical lesson. 
It is not that G-d needs a "Thank You." Rather, if the recipient isn't aware 
of the salvation, then he doesn't realize the loving relationship that G-d has 
with him. 
The Talmud teaches, for example, that when a person gives a gift of 
goodwill to another person he should make sure that the recipient is aware 
of the gift. If one gives a gift and the recipient doesn't notice, then true 
goodwill has not been created. (This is the approach used by gifts. When 
charity is given, it is sometimes better to give it anonymously.) 
Similarly, the Sages instituted many blessings during the course of the day, 
so that we should notice G-d's benevolence. Each morning, for example, we 
recite blessings on our abilities to see, to move our limbs, to stand up, and 
to walk. G-d's blessings to us are many. Until we recite those blessings, G-
d so-to-speak wonders, "Will they notice? For all the blessings that I bestow 
upon them, will they notice and realize how much I love them?” 
Unfortunately, there are times that people purposely take for granted the 
benevolence that G-d bestows. A Rebbe, who happens to be knowledgeable 
in biology and science, described an incident that occurred when he was in 
the delivery room, as his wife gave birth to their child. Upon realizing how 
many things have to go right simultaneously for the child to enter the world 
successfully, he exclaimed, "What a miracle." To which the nurse 
responded, "Yeah, nature is really cool, isn't it?" 
I do indeed recall how, prior to the birth of one of our daughters, the nurse 
did a test and got a reading that she felt indicated some dangerous levels. 
She promptly ordered my wife onto a stretcher and ordered that an oxygen 
mask be attached to her mouth. Suddenly, the birthing experience took on 
an aura of significant concern, and when we were blessed with a healthy 
birth for mom and daughter it was something that we were enormously 
grateful for. 
Sometimes, G-d goes to great lengths to help us notice the miracles He does, 
to make sure that we don't take blessings for granted. As we say in Tehillim: 
"G-d brings salvation. It is upon us to thank Him." Meaning, G-d grants the 
blessing. As for us, we are so glad to notice. 
With best wishes for a wonderful Shabbos! 
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Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashat Chukat – D’var Torah – 5777 
Tell the Israelites to bring you (Moses) an unblemished red cow… (19:2). 
The parasha opens with the Parah Aduma, the perfectly-red cow whose 
ashes were mixed with water and sprinkled to purify those who were tameh 
through contacting a dead human body. 
Rashi connects the Parah Aduma with the Chet Ha-egel, the Israelites’ 
falling from grace through their sin with the golden calf. He compares it to 
the small child of the king’s maidservant who soils the palace, and his 
mother comes along to remove the mess and the stench. The golden calf 
soiled the Israelites’ relationship with G-d. Let its mother, the cow, help to 
put that relationship right. 
The Kli Yakar examines this parable in depth. He observes that the use of 
gold for the calf effectively abused the wealth that G-d enabled the Israelites 
to acquire from the Egyptians. It was a feeling of affluence: “Take care not 
to forget G-d… when your silver and gold and all your possessions 
increase” (Deut. 8:11-13). Gold, the Kli Yakar claims, is essentially a shade 

of red. A root cause of people straying from G-d is the wealth that is allowed 
to lead to smugness, self-satisfaction, and a feeling of being able to manage 
without Him. It is that root cause that is addressed by the Parah Aduma. 
Like the Eigel Hazahav, the parah aduma is essentially the same color, to 
be destroyed into tiny fragments. The burning of the red cow points to the 
destruction of the abused or ill-obtained wealth that entices people to forget 
the real reason they were created. 
The Kli Yakar connects the Chet Ha-egel with tum’at met, the defilement 
flowing from contact with a dead person, in the following way. Shemot 
Rabba 41:7 brings the tradition (based on the exegesis of Ex. 32:16) that the 
acceptance of the Torah freed the Israelites from the Angel of Death to the 
degree that life would finish with the “kiss”, meaning instantaneous demise, 
without pain and suffering. It was the Chet Ha-egel that restored the 
possibility of suffering before death. That death may have come at the end 
of prolonged pain and distress is what contributes to the high level of tum’a 
that emanates from a corpse. It is the burning of the red cow and the 
sprinkling of its ashes that purifies from contact with death, as it is the 
‘offspring’ – the golden calf - of the red cow that made death with suffering 
possible in the first place. 
Indeed, that in the future people will be freed from the Angel of Death so 
that they may live full long lives appears to be expressed in the prophecy of 
Isaiah: 
“I will delight in Jerusalem, and rejoice in My people. 
There, weeping and cries for help will never again be heard. 
No child shall ever die an infant. 
No old man shall fail to live out his life. 
Every young man shall live until one hundred…” (Isaiah 65:19-20) 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
 זאת חקת התורה...ויקחו אליך פרה אדמה יט:א
Why does the topic of parah adumah appear at this point in the order of 
the parshiyos? Already from the beginning of Nissan they processed a 
parah adumah. And according to one opinion in Chazal, parah adumah 
was included in the mitzvos that Klal Yisrael were given way back in 
Marah before Maamad Har Sinai! So why is the parshah of parah 
adumah here, and why now? 
My grandfather (Rav Yosef Dov Soloveitchik zt”l) proffered an 
explanation which is clearly correct and is the simplest, most 
straightforward way to understand the matter. When – chronologically 
speaking - did the debacle of Korach described in last week’s parshah 
take place? It was in the second year since leaving Mitzrayim. And 
when did the death of Miryam - the topic that appears immediately 
following parah adumah in this week’s parshah – take place? In the 40th 
year. That means that from parshas Korach to parshas Chukas there’s a 
gap of 38 years! What was happening during those 38 years? Nothing 
really, other than the fact that about 50,000 people died every year. That 
being the case, the halachik topic of tumas meis (ritual defilement 
resultant of a corpse) and all its varied ramifications was applicable on 
the most practical level for those 38 years. It is the mitzvah of parah 
adumah, then - which is of course how one becomes purified from that 
tumah - that bridges this 38 year gap! (From audio recording) 
 כל הבא אל האהל וכל אשר באהל יטמא שבעת ימים יט:יד
Halevai that we should merit experiencing techiyas ha’meisim very 
soon and all the halachos of tumas meis should no longer be something 
that we encounter on the practical level. For the time being that it is still 
pertinent on the practical level for Kohanim, there’s something to 
mention about tumas ohel – which we learn from this pasuk - that can 
often go overlooked. If a Jew dies inside of a building, the knee-jerk 
reaction of many people would be to tell a Kohein to make a bee-line 
for the door and get out of the building as quickly as possible. However, 
if it is a building with multiple rooms, that is not at all necessarily the 
case. The halacha is – and I am not paskening, but just telling you what 
it says in Shulchan Aruch – that as long as the deceased is in a different 
room and there is a closed door separating the two rooms, the tumah 
does not move from one room to the next. That is what is called ohel 
chotzeitz bifnei ha’tumah: any structure that is halachikally classified 
as an ohel blocks and prevents the tumah from leaving or entering it. 
Therefore, if a Kohein is in his apartment, for example, and he discovers 
that someone died in his building in a different apartment, he should 
just make sure to keep the door to his apartment closed. It goes even 
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further, though. There is another halachah called sof ha’tumah latzeis. 
What that means is this: an ohel-structure that the deceased is currently 
not inside or under, but the deceased will eventually be brought through 
that structure on his way to the cemetery – as in a bridge that overpasses 
the main road that leads from the town to the cemetery – then the 
halachah is that that structure is tamei right away and a Kohein is not 
allowed to go there (until the deceased has already passed through it and 
is already further along the way). The most straightforward way of 
understanding is that this is a takanah d’Rabbanan. Now, the lobby or 
stairwell of an apartment building is a classic example of this halachah 
of sof ha’tumah latzeis. If someone dies in his own apartment, the 
stairwell and lobby immediately become tamei m’d’Rabbanan because 
the deceased is eventually going to be carried through them. Therefore, 
in such a situation, telling a Kohein who is in his own, separate 
apartment to run out of the building is not only unnecessary, but it would 
actually be causing the Kohein to violate an issur d’Rabbanan! (From 
audio recording) 
 בחלל חרב יט:טז
From this expression, Chazal darshen, “cherev harei hu k’chalal”, from 
which we derive the halacha that any metal utensil that was defiled by 
a corpse assumes the level of tumah of the corpse itself. A corpse is the 
highest level of tumah. What is known as “avi avos ha’tumah”. It can 
thus make that which comes into contact with it, carries it, or is under 
the same ohel as it into an av ha’tumah (which can in turn make 
something else a rishon, and so on). So, if a person touches a corpse, for 
example, that person becomes an av ha’tumah. Not avi avos ha’tumah 
like the corpse itself, but one level down. When it comes to a metal 
utensil, though, that is not the case. When it contracts tumah from a 
corpse, it assumes the exact same level of tumah as the corpse itself and 
thus becomes an avi avos ha’tumah (such that if a person were to touch 
the metal utensil, that person would become an av ha’tumah as though 
he touched a corpse). 
Based on this, Rabbeinu Chaim Cohen sent a fascinating shailoh to 
Rabbeinu Tam: we have to assume that, at one point or another, every 
house had a deceased person in it. That being the case, all the metal 
utensils inside of every house have to be assumed to be avi avos 
ha’tumah (since, after all, they were in the same ohel as a corpse, and a 
corpse defiles everyone and all utensils that are in the same ohel as it). 
As such, how can a kohen go into any house in the world since the metal 
utensils in every house have to be assumed as having the same tumah 
status as a corpse?! Just like a kohen cannot enter a house if there is a 
corpse inside, how can he enter a house that has metal utensils whose 
tumah status is equivalent to a corpse?! 
The answer that Rabbeinu Tam gave him is that the prohibition on 
kohanim to not become defiled by tumas meis (the defilement of the 
dead) is only from a corpse itself. Although a living person or a utensil 
can be tamei with the tumah that came from a dead person – and a metal 
utensil even has that tumah on the most severe level like the corpse itself 
– nevertheless, the prohibition on kohanim does not include that. So, 
yes, if a kohen goes into a house where there is a metal utensil that 
became tamei from a corpse, that kohen becomes just as defiled as if he 
had gone into a house where there is a corpse, but that doesn’t matter. 
Because the prohibition on kohanim is not, “don’t become tamei meis”; 
rather, it is “don’t become tamei from a meis”. 
The Ramban offers a different resolution to the question: that although 
a metal utensil indeed becomes an avi avos ha’tumah if it touched a 
corpse, but that is only insofar as touching and carrying are concerned. 
If someone touches or carries such a utensil, then he becomes tamei as 
if he touched an actual corpse. But the defilement-transmission of ohel, 
such a metal utensil does not have. Therefore, there is no problem for a 
kohen to go into a house that has such metal utensils. What is somewhat 
difficult to digest of the Ramban’s explanation, is that it should come 
out that kohanim cannot touch any metal utensils! If so, that is quite a 
tremendous chiddush! However, the Ramban also holds that there is 
another difference between an actual corpse and a metal utensil which 
touched it: if someone became defiled from a corpse, he has to undergo 
the special mei-chatas sprinkling on the third and seventh day, but for 
someone who touched a metal utensil (that was an avi avos ha’tumah) 
it suffices to simply toivel himself in a mikveh. (From the notes of Reb 
Matis Feld) 

יאו את העם הזה אלותמת שם מרים...יען לא האמנתם בי להקדישני...לכן לא תב  
 הארץ אשר נתתי להם כ:א,יב
Moshe and Aharon’s being barred from Eretz Yisrael is explicitly 
explained in the pesukim. But what about Miryam? Why was she 
prevented from entering Eretz Yisrael? This is a big question with no 
answer readily apparent. The truth is that this question has already been 
asked. Where? In parshas V’zos Ha’Brachah! On the pasuk that says 
t’riveihu al mei merivah, Rashi writes as follows: “Nistakafta lavo 
ba’alilah. Im Moshe amar shimu na ha’morim, Aharon u’Miryam mah 
asu?!” The pasuk challenges, as it were, the Ribono shel Olam for 
barring Aharon and Miryam from Eretz Yisrael. After all, it was only 
Moshe who said “listen you rebellious ones!”? The pesukim do not 
seem to offer an answer to this question… (From audio recording) 
 אז ישיר ישראל את השירה הזאת עלי באר ענו לה כא:יז
The Mishna in Maseches Tamid delineates the shir shel yom that was 
said each day of the week. Every day of the week, one song of the day 
was recited both when the morning korban tamid was brought and when 
the afternoon korban tamid was brought. Shabbos, however, is an 
exception. On Shabbos, says the Gemara, the order is as follows. The 
song of the morning korban tamid is always Mizmor shir l’yom 
ha’Shabbos. For Musaf, we divide up the shir of parshas Haazinu into 
six portions, and the portions are recited each week in rotation. And for 
the afternoon korban tamid there is a three-week rotation comprised of 
a) the two halves of Az Yashir of Krias Yam Suf, and b) the Az Yashir 
of this week’s parshah which is known as shiras ha’b’eir (the song of 
the well). 
Now, why Mizmor shir l’yom Ha’Shabbos is relevant to Shabbos we 
readily understand. It says l’yom ha’Shabbos! But what about Haazinu, 
Shiras Ha’Yam, and Shiras Ha’b’eir? What do those have to do with 
Shabbos? Of course, each person can think for himself, but the 
following is what would appear to be what one can say about the matter. 
Chazal tell us that, during Krias Yam Suf, even the simplest 
maidservant experienced a revelation greater than that of the navi, 
Yechezkel ben Buzi. It was an incredible experience of ruach ha’kodesh 
similar to that of Maamad Har Sinai; one of the main differences being 
that, whereas Maamad Har Sinai was of a permanent nature, the 
revelation of Krias Yam Suf was temporary. But temporary is also 
something! And that contains a parallel to Shabbos. 
On Shabbos we are given a neshamah yeseirah that enables us to reach 
greater heights of understanding and wisdom. It is an opportunity – 
whether one feels it or not – to lift oneself up from the realm of the 
mundane and occupy a completely different realm, a totally different 
reality. A reality that is akin to that of Olam Ha’Ba; literally. It is 
mei’ein, like echad mi’shishim, but it is not batel. It is a once-a-week, 
temporary uplift. The Gemara in Maseches Nedarim explains, in the 
manner of derush, that Shiras Ha’b’eir is talking about Torah sheh’b’al 
peh. The whole shira is all about Torah. Shabbos, as well, is a day which 
is entirely Torah, as the Medrash in Tanna d’vei Eliyahu makes 
abundantly clear. 
The shir of parshas Haazinu is all about acharis ha’yamim (the end of 
days). It describes, poetically and prophetically, how Ha’Kadosh 
Baruch Hu is going to bring about the ultimate end and goal after the 
long, difficult, winding history of Klal Yisrael. The Ramban says that 
all of the events of world history are hinted at in the six days of creation. 
Shabbos represents the ultimate end and goal when, as Rav Shimshon 
Pinkus elaborates upon in Shabbos Malkesa, everything will revert back 
to the beginning. It is, as we say in the davening, tachlis Maaseh 
Breishis. That is why the shir of parshas Haazinu, which describes how 
Ha’Kadosh Baruch Hu is going to bring about that tachlis – the ultimate 
end and goal - is appropriate to be recited on Shabbos. (From audio 
recording) 
Quotables 
“Looking forward, one’s primary focus is, ‘It’s up to me and the choices 
I make’; looking back, though, it’s ‘Hodu la’Hashem ki tov ki l’olam 
chasdo’.” 
Featured Story 
I once posed the following query to Rav Twersky: “At this point in my 
life, perhaps I should be considered exempt on the grounds of being 
ahnus regarding many, many halachos. Practically speaking, there is no 
way for me to know at this moment every last thing that is assur or that 
I have to do. Let’s say that I really started caring about my Yiddishkeit 
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at the age of 19. Even if I immediately undertook to begin seriously and 
assiduously learning Halachah, still, at my age (I was then 21) it is 
impossible for me to know every halacha, and this Shabbos I will 
definitely violate some issur…” The moment those last few words 
exited my mouth, Rav Twersky jumped up as if bitten by a snake, 
immediately cut me off, and said loudly and extremely emphatically, 
“Chas v’shalom, chas v’shalom!! Don’t say that! You will not be 
mechallel Shabbos this Shabbos!! Oy! Chas v’shalom!!” I responded 
that those really aren’t my words, but what the Chafetz Chaim writes in 
his introduction to Hilchos Shabbos - that no matter how much mussar 
someone learns and no matter how big of a tzaddik he is, if one doesn’t 
thoroughly know Hilchos Shabbos, one will necessarily violate 
numerous prohibitions every week. That notwithstanding, Rav Twersky 
was not at all happy with me saying that “I would break Shabbos”. As 
far as the question of whether or not I could be considered exempt 
because I am an ahnus, he told me that he was not sure. (Reb Yoni Ash) 
To receive these divrei Torah directly to your inbox, or to make a dedication, please email vayigdalmoshe@vayigdalmoshe.com To Sponsor A Vayigdal Moshe Mailing 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Don’t Strike the Rock 
Very early in my professional training as a psychologist, I learned about a 
phenomenon known as “the power of positive expectations.” This power 
was well known even to the ancients, who recognized that if you expect 
positive behavior from another person, you are likely to be rewarded by 
positive behavior from that person. On the other hand, if you expect 
negative behavior from him, you should not be surprised if that’s what you 
get back. 
This principle was the core of the pedagogical approach of a very 
remarkable individual, Rabbi Kalonymous Kalman Shapiro, a Hasidic 
master known as the Rebbe of Piaczesna (the small Polish town in which he 
lived). Rabbi Shapiro, a victim of the Holocaust, is best known today for 
the courageous sermons he delivered under the horrible conditions of the 
Warsaw Ghetto. Those sermons were miraculously recovered in the rubble 
of the Warsaw ghetto sometime after the Holocaust and were eventually 
published under the title Aish Kodesh, “A Sacred Fire.” 
Many people remain unfamiliar with the accomplishments of this great man 
in his early life, prior to the Holocaust. He had a school for young men and 
developed a remarkably progressive approach to education. 
The cornerstone of his approach was the manner in which he dealt with the 
students individually. At the beginning of every school term, he met with 
each student privately and conveyed his expectations to him. He would say, 
for example, “I have observed you and read the recommendations which 
your previous teachers sent to me. They think highly of you, and from what 
I have seen, you are capable of great accomplishments in our school. You 
are obviously quite bright, you are serious about your studies, and you have 
already mastered some of what we have to teach you.” 
With statements such as this, he was able to inform the student of the 
positive expectations he had of him. Every student emerged from the 
sessions highly motivated and dedicated to his studies. Rabbi Shapiro’s 
students demonstrated the power of positive expectations in their academic 
achievements. 
Truth to tell, it was not out of his own creative genius that Rabbi Shapiro 
discovered the secret of the power of positive expectations. He attributed 
his discovery to the writings of earlier rabbinic figures, such as 16th century 
rabbi, Rabbi Isaiah Horowitz, also known as the Shelah. 
The Shelah, in turn, based his knowledge of the power of positive 
expectations upon several verses in the biblical book of Proverbs, which 
read: 
“Do not rebuke a scoffer, for he will hate you; 
“Reprove a wise man, and he will love you. 
“Instruct a wise man, and he will grow wiser; 
“Teach a righteous man, and he will gain in learning.” (Proverbs 9: 8-9) 
The Shelah proposed a unique interpretation of these verses. He suggested 
that the text be understood as follows: 
“Do not rebuke a person by calling him ‘scoffer,’ for that will result in him 
hating you. 
“Reprove him instead by calling him ‘wise man’, for that will make him 
love you. 
“Instruct each pupil by referring to him as ‘a wise man,’ and he will grow 
wiser. 

“Teach your pupil that he is ‘a righteous man,’ and he will gain in learning. 
The Shelah thus advocated referring to each pupil in terms which convey 
positive expectations: wise man, righteous man. Then, he believed, that 
pupil would grow wiser and gain in learning. He advised his followers: 
Avoid calling your pupil a scoffer or a fool or a dunce, for by doing so, you 
will convey negative expectations. The only behavior you could expect 
back of that pupil would be resentment and hatred. 
One might wonder what these remarks about the power of positive 
expectations have to do with this week’s Torah portion, Chukat (Numbers 
19:1-22:1). The answer lies in a puzzling and almost cryptic episode in this 
Torah portion. There we read: 
“The Israelites arrived… at the wilderness of Zin… The community was 
without water… The people quarreled with Moses… ‘Why did you make 
us leave Egypt to bring us to this wretched place… There is not even water 
to drink!’… 
“Moses and Aaron… fell on their faces… And the Lord spoke to Moses, 
saying, ‘take the rod and assemble the community, and before their very 
eyes order the rock to yield its water. Thus you shall produce water for them 
from the rock…’ 
“Moses took the rod… and assembled the congregation… Moses raised his 
hand and struck the rock twice with his rod. Out came copious water…” 
(Numbers 20:1-11) 
The Lord is, to say the least, disappointed in Moses. He delivers the 
following shocking message to him: “Because you did not trust Me enough 
to affirm My sanctity in the sight of the Israelite people, therefore, you shall 
not lead this congregation into the land that I have given them.” (Numbers 
20:12). 
What was Moses’ terrible misdeed? Numerous suggestions have been 
advanced by commentators over the centuries. But the one which is familiar 
to many students of the parsha is the one advanced by Rashi. Moses was 
told to “order the rock to yield its water.” He was to speak to the rock. 
Instead, he “raised his hand and struck the rock twice with his rod.” He was 
told to speak to the rock, but he disobeyed the Lord and struck it instead. 
One cannot help but wonder what difference it makes to the Almighty 
whether Moses speaks to the rock or strikes it. After all, either way, it is a 
miracle for water to flow out of a rock in the midst of the desert wilderness. 
I recently discovered a fascinating approach to this problem. It is consistent 
with the lesson about the power of positive expectations with which we 
began this week’s column. This interpretation appears in a collection of 
essays on the weekly Torah portions, entitled Mai Marom, “Waters From 
On High.” The author, Rabbi Yaakov Moshe Charlap, was a revered 
spiritual figure in Jerusalem during the first half of the 20th century. 
Rabbi Charlap maintains that by asking Moses to speak to the rock, the 
Almighty provided him with a metaphor relating to another person. 
Speaking to the rock is analogous to speaking to another person gently and 
respectfully, with positive expectations. When he struck the rock, Moses 
substituted a different metaphor, one which signaled a harsh pessimism. 
Striking the rock is an analogy for negative expectations. 
Rabbi Charlap further proposes that by urging Moses to speak to the rock, 
the Almighty was encouraging him to realize the potential of the Israelites. 
He was trying to impress upon him that they were capable of putting their 
pettiness behind them and could move forward into an improved future. By 
striking the rock, Moses refused to acknowledge the capacity of the 
Israelites to achieve that better future. He felt that they were condemned to 
remain imprisoned in their past. 
Moses’ failure to be optimistic about his people’s ability to advance into a 
new future was his fatal flaw. It was this pessimism that denied him the 
privilege of leading his people into the Promised Land. 
Rabbi Charlap’s interpretation allows us to more fully understand the power 
of positive expectations. Positive expectations of another person orient him 
toward the future and its possibilities. Negative expectations of the other 
compel him to remain static, if not regress to an even earlier past. 
A wise man of another faith, Johann Wolfgang von Goethe, said it well: 
“Treat the other person as he is, and he will remain whom he is. But treat 
him as he ought to be and could be, and he will become what he ought to be 
and could be.” 
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IMPORTANCE OF ....  
The Gemara (Bava Kamma 38a) relates that the daughter of R’ 
Shmuel b. Yehuda died. The Chachomim of Bavel invited Ulla to 
join them in visiting R’ Shmuel to fulfill the mitzvah of Nichum 
Aveilim. Ulla, who lived in Eretz Yisroel was frequently in Bavel, 
and was often critical of the minhagim in Bavel. Ulla declined the 
Chachomim’s invitation, pointing out that the Babylonian custom 
was to say to bereaved mourners:  scgnk rapt htn – what could 
be done ? , which implies that if there had been something that 
could be done to reverse Hashem’s decree, that it would have 
been done. Ulla considered this to be Kefirah, as it suggests that 
Hashem did not act justly, and that opposing Hashem’s will was 
an acceptable option. The Rema (s”uh 376:2) rules accordingly that 
one may not say scgnk rapt htn to a mourner. (Ulla did in fact 
visit R’ Shmuel later, alone, and extended words of Nichum based 
on recognition that Hashem’s thoughts and plans are different 
than those of humans, a”g.) The ShuT Mayim Chaim notes that 
Bilaam’s response to Balak’s invitation to curse Bnei Yisroel was 
to say that even if Balak gave him a house full of silver and gold 
‘s hp ,t rucgk kfut tk – I am unable to disobey the word of 
Hashem. Chazal have interpreted this negatively, pointing out 
how it indicated Bilaam’s greedy nature. Yet, R’ Yosi b. Kisma 
said a similar thing (Avos 6:7) replying to an invitation that he 
relocate by pointing out that even if he were given all the silver, 
gold and precious stones in the world, he would only live in a 
Makom Torah, and Chazal are effusive in their praise of those 
words. The Mayim Chaim notes by reference to the above 
observation of Ulla, that the words: rucgk kfut tk indicate that if 
Bilaam had been able [to disobey Hashem] that he would have 
done so, knowing full well that Hashem did not want him to. R’ 
Yosi b. Kisma’s words, on the other hand, simply describe the 
value that R’ Yosi placed on Torah – a value greater than all the 
material wealth in the world.        

QUESTION OF THE WEEK:  
May/must one continue an attempt to resolve neighborly disputes 
when the neighbors state that they do not want to make peace ? 

ANSWER TO LAST WEEK:  
(May merchants complain that Tzedaka organizations reduce their Parnasah ?)   
Although merchants would prefer that Tzedaka organizations 
provide ohhbg with money instead of goods, the Rema (n”uj 156:7) 
rules that no one can object if one merchant provides better or less 
costly goods to the public, as the public benefit is paramount. 
Thus, Tzedaka’s bulk purchases are a greater approved benefit. 

DIN'S CORNER:  
If one vowed to fast a certain number of days, even if he made the 
vow in the summer, he may push off fulfilling it until the winter, 
when the days are shorter. However, unless that was his intention, 
he is encouraged to fulfill the vow immediately, for fear he may 
not live to fulfill it later. (MB 568:27-28)    

DID YOU KNOW THAT ....   
The Gemara (Berachos 12b) states that Chazal wanted to include 
a portion of Parshas Balak as part of the daily Krias Shema but 
decided not to, as it would be overly burdensome. What prompted 
the suggestion in the first place ? The Gemara states that the 
Parsha includes the Posuk: ubnheh hn thckfu hrtf cfa grf which 
has elements similar to lnuecu lcfacu, the general theme of Krias 
Shema. When the suggestion was made to just include that Posuk, 
the Gemara replied that we may only make those divisions within 
a Parsha that Moshe made. The hrtf cfa grf Posuk is in the 
middle of a prophetic section, and one may not stop after it. The 
Gemara (Taanis 27b) makes a similar statement, prohibiting 
making breaks within a single Posuk. Where is this rule 
applicable ? Do we not find the Gemara and Sifrei Chazal replete 
with partial Pesukim ? The Magen Avraham (j”ut 282) reviews 
the parameters of the rule as they apply to Krias HaTorah, 
suggesting that partial Pesukim found in davening are permitted 
as allowances are made for Tefilah. (Perhaps the Magen Avraham 
would apply those allowances to areas other than Krias HaTorah 
as well.) If so, why does the Gemara object to hrtf cfa grf in 
Krias Shema, which is Tefilah ? One might suggest that the 
structure and purpose of Krias Shema make it closer to Krias 
HaTorah than to Tefilah. The Chasam Sofer (j”ut 10) points out 
the obvious question of how we may begin Kiddush Friday night 
with haav ouh rec hvhu crg hvhu which is the end of a Posuk.             
The Birchas Aharon cites the Mishna (Sofrim 21:7) which states 
that Krias HaTorah requires a minimum of 10 Pesukim. 
However, on Sunday, those assigned to the Maamados would call 
up 3 Aliyos and read the first two “days” of Parshas Bereishis, 
which collectively consisted of only 8 Pesukim. How could 3 
Aliyos be accommodated ? One opinion suggested that 2 Pesukim 
be repeated (as we do on Rosh Chodesh), and the other opinion 
stated that each of the __ ouh rec hvhu crg hvhu phrases qualified as 
a separate Posuk, which brought the count up to 10. If so, there is 
no reason why all of the __ ouh rec hvhu crg hvhu phrases should not 
be deemed a separate Posuk, which permits it to be used at the 
beginning of Kiddush as a whole Posuk. 

A Lesson Can Be Learned From:  
One Friday morning, the Rebbe R’ Elimelech of Lizensk did not say 
Tachanun during Shacharis, which surprised his Chasidim, as this was 
not his regular minhag. Shortly thereafter, a poor man came to the 
Rebbe and asked for help in marrying off his older daughter. R’ 
Elimelech said he would help him if the man agreed to follow his 
instructions. When the man agreed, R’ Elimelech took him to a bakery, 
where one of the workers was kneading dough. R’ Elimelech took pen 
and paper, wrote out Tenaim between the worker and the man’s 
daughter, and instructed the new ‘Chasan’ to prepare for a wedding later 
that day. The Rebbe then approached two tailors, asking one to sew a 
new suit for the Chasan and the other to sew a dress for the Kallah – 
both to be ready later that day. Just before Shabbos the Chasunah took 
place, and no one danced more excitedly than R’ Elimelech. The 
Chasidim now understood why the Rebbe had skipped Tachanun that 
morning.        
P.S. Sholosh Seudos is sponsored by the Sternberg family.  


