
 

 

The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 

 גוט שבת
ms 

 ַוִּיְקָרא ֹמֶׁשה ְלהֹוֵׁשַע ִּבן־נּון ְיהֹוֻׁשעַ         [13:16]
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We hope that these Divrei Torah, which are 
designed especially for use during the seudos, 
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And they shall affix a thread of sky-blue wool on the fringe of each corner 
The purpose of the techeiles (blue thread) in the tzitzis is explained by Rav Meir in the Gemoro in Maseches Menochos [43b], where 
he states, “Techeiles is similar to the [colour of] the sea, the sea is like the sky and the sky [connects us] to the Throne of Glory”.  
Rashi elucidates that thinking of Hashem’s Throne causes us to think of Him upon it, which should lead to observance of His mitzvos.  
Rav Tzvi Hersh Ya’ir poses an insightful question.  If the purpose of Rav Meir’s explanation is that we should be reminded of 
Hashem’s lofty Throne, why is it necessary to include the apparently extraneous notion of the sea?  Could not the blue of the 
techeiles have directed us straight to the Throne?  In answering this, Rav Ya’ir refers to the well-known, opening Mishnah of this 

week’s chapter of Pirkei Ovos.  The Mishnah records the comment of Akavyo ben Mehalalel, “Examine three things and you will 
not come into the grip of sin.  Know from where you came and to where you are going and before whom you are destined to give 
a full reckoning.  From where did you come?  From an odious drop…”.  Many commentators query the formulation of this Mishnah.  
Having posed the three fundamental questions, why does Akavyo consider it necessary to repeat each one prior to its     … page 2 
 

Moshe called Hoshea the son of Nun, Yehoshua 

Before the meraglim (spies) set out on their reconnaissance mission to Eretz Yisrael, 
Moshe changed Hoshea’s name to Yehoshua.  Rashi explains this to mean that Moshe 
davened for him that Hashem should save him from the Meraglim, as implied by the 
name-change.  Kolev, on the other hand, did not receive any special brocho.  Instead, he 
made his way to Chevron to be mispallel (pray) on his own behalf.  Why did Moshe not 
daven for Kolev as well?  Rav Elyashiv in his sefer Divrei Aggodo answers that Yehoshua 
was Moshe's talmid (student) and devoted disciple.  As a result, there was no doubt that 
he would maintain his tzidkus (righteousness), no matter what circumstances might 
arise.  Equally, all the meraglim were aware of this.  Moshe’s concern was that if the 
situation turned hostile, as in fact it did, Yehoshua's life would be in jeopardy.  Moshe’s 
greatest fear was that the other meraglim may want to kill Yehoshua, since he would 
openly take a stand against his peers.  This was the purpose behind Moshe’s tefillos that 
Yehoshua should remain safe and unharmed.  Kolev, on the other hand, adopted a 
covert approach.  He would appear to agree with the meraglim until he arrived safely 
back at the encampment in the midbar (desert).  As a result, Kolev was not much 
concerned with his physical safety.  He was more concerned that by outwardly 
concurring with the majority view, his p’nimiyus – his inner soul might become 
influenced, such that he would end up just like them.  For this, says Rav Elyashiv, a 
tzaddik's tefillos would be insufficient.  Since this is purely a matter of bechiroh, 
individual choice, a person must daven on his own behalf.  This is why Kolev went to 
Chevron. 
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 ְוָנְתנּו ַעל־ִציִצת ַהָּכָנף ְּפִתיל ְּתֵכֶלת      [15:38]
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A person walking alone along a path … forfeits his life 

Although one might be tempted to adopt the literal meaning of 

this mishnah, making a not wholly unreasonable assumption that 

it emphasises personal safety (a laudable reminder, perhaps, of a 

person’s obligation to avoid dangerous situations).  Yet, analysis of 

the wording does not lend itself easily to this approach, particularly 

the phrase mischayev benafsho – such a person forfeits their life, 

which suggests an actual consequence rather than a potential 

danger.  Rav Eliyahu Lopian in sefer Lev Eliyahu explains that this 

mishnah is not referring to a physical path, but rather one’s derech, 

meaning the spiritual direction that a person follows.  As Jewish 

people we are fortunate in having the example to draw on from so 

many gedolim (great leaders) of previous generations as a guide to 

how conduct ourselves in life.  We have the benefit of tzaddikim 

(righteous ones) of our own generation; the accepted leaders of 

World Jewry, who are able to react to modern fads and 

developments and proffer a Torah-true response, steering us 

through the vagaries of life.  All of these sources, closely allied to 

halocho, generate the boundaries within which it is proper for a 

Jew to act, whilst demarcating that which is beyond acceptable 

conduct.  Our mishnah is talking about a person who dismisses all 

of this, asserting that as Torah is given to everyone, each individual 

is entitled to define the Torah (or even a part of it) as he sees 

fit.  When a person is brazen enough to dismiss these teachings 

and the wisdom of our heritage, they end up creating their own 

synthesis of various corrupted hashkofos (, then they forge ahead 

along their own lonely road, creating their own ‘version’ of the 

Torah.  Such a person is indeed mischayev benafsho. 

 

השבת-ישראל את-ושמרו בני  

השבת-לעשות את  
 

Hashem asked Moshe why it was that the 
mikoshesh, who was openly gathering 

branches, had profaned Shabbos.  Moshe did 
not know.  Hashem responded that He would 

explain.  For six days each week a person 
wears tefillin on his hand and his head. When 

he sees them, he refrains from committing 
aveiros.  However, on Shabbos, there are no 

tefillin to act as a reminder.  At that point, 
Hashem told Moshe to go out and command 

the Bnei Yisroel to wear tzitzis.  The 
possuk says, "You will see them and 

remember all the mitzvos of Hashem”. 
This is why these two parshios 

are juxtaposed. 
 

The Rokeach in the name of the 
 Tanna debei Eliyohu 

 
 

 

 

… corresponding answer?  The primary explanation is 
that the first listing of the questions actually hinted at a 
different set of responses.  In respect of the soul of man, 
it comes from the heavens, from the Throne of Glory 
down to earth and, at some point, it returns there to 
receive its reward in the splendid light of the Divine 
presence.  That reward is accessed through the giving of 
an account, before the Throne of Hashem, of the life 
lived on earth.  In the second listing of the questions, 
with the answers provided, Akavye addresses the 
physical body of man.  By analogy, the goal of tzitzis is to 
remind us of our obligations to perform all of Hashem’s 
mitzvos, as Rashi notes through the famous Chazal about 
the gematria (numerical value) of the word, taken with 
its physical appearance.  The blue thread in the tzitzis 
reminds us of the sea.  We bring to mind the mighty 
oceans that seem poised to engulf the world, but which 
are held back by the shoreline.  In a similar way, there 
are very ambitious people, who wish to “take-over” the 
world and acquire huge assets.  These people are, 
however, finite beings and eventually the earth ends 
their striving.  The sea teaches us to control our physical 
desires and, rather, to search for an exalted meaning for 
our lives.  The colour of the sea reminds us, in turn, of 
the sky and, with it, the holy and pure nature of our 
spiritual souls.  Thus, both sea and sky are reminders of 
the dual aspects of our body and soul and, when more 
closely in harmony, they should assist us in preparing for 
the day when we will be required to give our accounting 
before Hashem. 
 

Continued from page 1 

 

[Pirkei Ovos 3:4]                     ְַמַהֵּלְך ַּבֶּדֶרְך ְוה
 ְיִחיִדי ... ֲהֵרי ֶזה ִמְתַחֵּיב ְּבַנְפׁשֹו

 
 

 
 


