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WHAT WE ALL NEED
R’ Akiva Eisenstadt  Rosh Kollel

Parshas Mishpatim presents the fundamental principles of 
Jewish law and a framework of justice which sets the 

standard of a basic Jewish Society. It lays out the structure in 
which every member of the nation, young and old, would be 
familiar with the rights and duties of the individual towards 
his fellow man and society at large.

One of the topics that the parsha addresses is the 
prohibition of serving as a false witness. “Al Tashes yadcheh 
im Rasha L’hiyos Eid Chamas”.  The fear is that the court 
could be corrupted by litigants who bribe witnesses to testify 
for them or against their opponents. To combat such corruption 
the Gemarah in Sanhedrin (29a) tells us about some of the 
methods and techniques that the Batei Din implemented to 
ensure the integrity of the witnesses. 

 At first, the Gemarah suggests that we convey to the 
witnesses a Pasuk in Mishlei that tells us that procuring any 
monetary gain by false testimony will cause drought and 
famine.  Basically, you frighten them by telling them that 
there’ll be a food crisis because of their actions.

However, Rava responds that that this warning wouldn’t 
work as a deterrent to perjury because the false witness could 
rationalize that the famine would not affect their livelihood.  
They’ll say that since they aren’t farmers the drought won’t 
matter to them. Therefore, Rava suggests a different Pasuk in 
Mishlei which tells us that the sin of false testimony causes 
widespread death to occur.  This threat would surely work, 
theorizes Rava, since they would fear for their very lives.

However, Rav Ashi rejects this method and counters that 
the false witness could say that a plague would not really affect 
them. They’ll rationalize that everyone has a predestined time 
to die and no one dies before that time. Rav Ashi therefore 
suggests a final answer-  The best way to intimidate any false 
witness is to tell him the following; “You should know that 
witnesses who lie, cheat and steal for a mere bribe are so 
contemptible, so disgraceful and so loathsome that even 
the people who hired you to testify falsely look at you with 
loathing”. 

Rav Henoch Leibowits is bothered by the logic of 
this Gemarah.  We have already seen in the previous two 
suggestions of the Gemarah that the witnesses are so 
enamored with the bribe that they would actually try to 
rationalize their way through starvation and possible loss of 
life. So why would Rav Ashi’s technique work as a deterrent?  
Why wouldn’t they tell themselves that their honor would be 
retained and they therefore have nothing to worry about?

Rav Leibowits answers that this Gemarah is teaching 
us a powerful lesson.  A person’s sense of personal pride is 

more important to him than his money or even his very life. 
What prevents him from false testimony is if he knows that 
people are going to look at him as a Gornisht, a lowlife and 
a despicable person. The underlying idea is that every human 
being needs to know that he has a sense of self-worth. Every 
person needs to maintain his dignity and self-respect in order 
to feel important.  Humiliation and emotional suffering come 
with lack of inherent value as a person. This is why this 
appeals to them even more than life or money.

Personal pride, dignity and self-worth are not just about 
the Parsha of false witnesses but it’s also about living life to 
its fullest potential.  

Rav Leibowits says that it is so very important that a 
person approach life with the knowledge that he has a self-
worth and with an idea of who he is. If we would be able 
to recognize the unique talents that Hashem has bestowed on 
each and every one us and realize that every one of us play a 
significant role in this world then there would be no limit on 
what we are able to do. 

Rabbi Frand 1 writes that he once met a woman who had 
a developmentally disabled child. She told him that this child 
had more self-confidence than all her other children. When 
he was three months old he stopped growing or developing. 
The experts told her that they should institutionalize their 
child because he would never walk or talk but they refused 
to do so and for the next 4 years she devoted herself to her 
child. She told Rabbi Frand “Every step of the way, for 
every accomplishment, we made a big deal. When he first put 
together three words, we made a Kiddush. When he learned 
his first Pasuk of chumash we made a siyum. We weren’t 
embarrassed; we were always so proud of him. We made him 
believe in himself and in what he could accomplish.”  Today, 
he learns Chumash, plays ball, goes to school and, although 
he is not the brightest boy in class, he feels great about himself.   

They gave him the greatest gift a parent can give a child; 
they gave him faith in himself and a life filled with confidence 
and self-esteem. 

FOOTNOTES

1.  Rabbi Frand in print page 168 
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R’ Heshy Kahan|Chaver HaKollel

Q: If one will be viewing something for an extended 
amount of time and will start out eating  milk and after his 
viewing desires to eat meat, may one do so in one sitting?

A: In general if one washes to eat a dairy meal and then desires 
to eat meat right after one should not do so within the same 
meal. As not only are we cognizant to:

1)	 wait six hours1 after eating meat in order to eat milk

2)	 wait some time2 after eating milk in order to eat meat

we are also careful not to eat milk and meat within the same 
meal. Even if one were to say birchas hamazon after eating 
his dairy dish3 and would wash again to eat meat4 there is 
still reason to wait a certain amount before starting one’s meat 
meal. The reason for this is that the Zohar Hakadosh states 
that a meat and milk meal should not be eaten within the same 
hour. The custom seems to have diminished this to a half hour 
wait after eating milk so if one wants to eat meat he should 
ideally have a thirty minute span pass from his consumption 
of milk products.

Q: If someone is ordering food to be delivered for when he 
chooses to view something for an extended period of time 
what precautions have to be in place in order to permit the 
food to be consumed?

A: In general if a non-Jew delivers something that he would 
profit from if he were to switch it for a no-kosher alternative, 
specifically:

	cheese5

	milk

	bread

	honey

	vinegar

	cheese

then there would be a requirement to have a seal over the food 
that shows that nothing was tampered with. If the item being 
delivered would possibly be transgressing a biblical issur 
such as

•	 fish6

•	 meat7

•	 wine8

then one would require two seals to make sure that the item 
being delivered is actually the item that was sent out from the 
kosher establishment. 

Q: When eating foods are there any concerns that one 
should have regarding making b’rachos when someone is 
viewing something for an extended period of time?

•	 If one needs to speak in between the making of 
natilas yadayim and birchas hamotzie about inyanim 
concerning the meal9 (i.e. more bread is needed etc.) 
or even in between the b’racha hamotzie and when one 
actually chews the bread then that would be permitted. . 
If however one made the hamotzie and interrupts before 
eating with talk that does not concern the meal (i.e. 
screaming, shouting, or discouraging various different 
players to alter the way they pass, catch, tackle etc.) then 
the birchas hamotzie would be invalid10 and another one 
should be made.

•	 If one were to speak in  middle of the actual b’racha then 
even if spoken for things needed for the meal (i.e. “who 
has the spicy mayo?” etc.) one would have invalidated 
the b’racha and a new one should be made11

•	 Ideally one should not even express any sounds or noises 
between the blessing and swallowing a bite of the item 
he is about to eat. Therefore any groans,12 cheers,13 or 
sigh’s14 should be held back until after swallowing a 
piece off food as l’chatchilah even sounds are considered 
a hefsek. 

•	 If one will be eating in several rooms he should have 
in mind when making the b’racha rishona to cover any 
area that he would venture into while eating.15 In the 
event that he didn’t have this in mind b’dieved he would 
still not be required to make another b’racha as there are 
those who claim that any room under the same roof16 is 
not a shinui makom.17 This would also apply if one were 
to be eating on a different floor as well.18

•	 If one needs to go outside then it would depend on the 
reason he is leaving. As if it is for a quick few moments 
(i.e. the smell of cigars/junk food/buffalo wings etc. 
becomes too overwhelming to bear) then one would 
still hold onto his initial b’racha. If however one left for 
something that would cause him to become distracted 
(i.e. post game party on the streets) then a new b’racha 
rishona would be required upon returning.

HALACHIC PERSPECTIVES: VIEWING THINGS FOR AN EXTENDED PERIOD OF TIME
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HALACHIC PERSPECTIVES: VIEWING THINGS FOR AN EXTENDED PERIOD OF TIME

gamblers are not relying on their skills to win but rather 
understand that the outcome is entirely up to chance 
therefore one can’t say that the losers have no intention 
to give up their money as all players understand that it’s 
a normal part of risk-taking for a “fun” chance at the 
jackpot. Nonetheless one who takes part in gambling 
is not “doing anything productive for society” and it is 
therefore prohibited.

The difference between the two of course is whether or not 
one has another profession. As according to 1) Rami Bar 
Chama, it is stealing and is always prohibited and according 
to 2) Rav Sheishes, it would not be as much an issue as he is 
still being productive via his other vocation. Either way since 
these behaviors have been proven to lead to habit-forming 
activity in the forms of serious gambling25 addictions one 
is encouraged to avoid such practice. To further prove how 
pervasive this culture has become one need to look no further 
then the thousands of people who bet on such nonsensical 
factors  such as:

•	 how many buffalo wings (in the thousands) will be sold 
at the game

•	 what color foot wear the performers will be wearing

•	 who will win the coin toss

•	 will the ref redo the coin toss

•	 will the team that picks heads win the coin toss

•	 whether or not there will be an earthquake during the 
game

•	 what color liquid will be poured on the winning coach 

•	 will the MVP mention his team, family or God first in 
his speech

to realize just how addictive such behaviors can be. 

Q: Is there any reason to hold back from viewing things 
for an extended amount of time on this Sunday night?

A: At first glance there is the obvious issue of sacrificing 

A) time

B) money

C) effort  

D) familial harmony 

Q: What other concerns are there for one is planning on 
viewing something for an extended period of time?

A: The Gemara in Berochos19 discusses a man hearing a 
woman sing and explains that it is prohibited to do so. Some 
authorities20 explain this issur to only be referring to a situation 
where one is reciting devarim sh’bkidusha i.e. kriyas shema, 
laining concurrently with the woman singing. However 
most21 explain this prohibition to be always and constant even 
when not engaged in davaning, bentching etc., and this is how 
the Shulchan Aruch paskens.22 Therefore if one is in a room 
where a woman is heard singing he would be infringing on 
this prohibition.  

Q: Would the same issur be present if one hears a woman 
singing over the channels of an entertainment system as 
opposed to hearing it live?

A: While there are some poskim23 who hold that if one is not 
aware of what the woman looks like then that would not bee 
an issue most poskim do not concur with this mode of thought. 
Even if one were to follow the former opinion it would only be 
in a case where one never24 saw the person singing, something 
which is not such a practical reality in today’s day and age 
where images are broadcast to so many personal devices in 
lightning quick fashion.   

Q: Are there any other common practices that one may 
encroach on when viewing something for an extended 
period of time?

A: What seems to be the general culture that is adapted by 
many when viewing things for an extended period of time 
is the tendency to bet on anything and everything. In the 
Talmudic discussion of whether or not this is sanctioned in 
halacha the Gemara gives two views:

1) Rami Bar Chama- All the money being placed into a pot 
is based on the concept of “asmachta” and asmachta is 
not a halachicaly viable means of acquisition, as any 
money that is won is not willingly given up by any of 
the involved parties. To explain, each person is being 
“somech” (relying) on the fact that he will not have to 
part with his money as the winnings will go to him. For 
obvious reasons that is not the result as there is always 
only one winner in a gambling scenario. Therefore any 
winnings are considered to be stolen as the losers do not 
willingly surrender the wagered amount.

2) Rav Sheishes- One is not necessarily stealing per-say as 

R’ Heshy Kahan
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R’ Heshy Kahan

fear of intermarriage which is only a Rabbinic infraction.
9. S.A. 167:6
10. M.B. 167:35
11. See Chayai Adam 5:13
12. Usually reserved for returned kickoffs for a touchdown by the 

opposing team on an opening drive etc.
13. That comes with a forced fumble by your team
14. That usually is appended to a missed field goal etc.
15. See introduction to M.B. O.C. 178
16. B”hl 178:1 D”h B’bais Echad
17. Pesachim 101b, S.A. 178:2
18. B’tzel Hachachmah 6:70
19. 24a
20. See Rav Hai Goen cited in Mordechai Berachos 80
21. Rosh 3:37
22. See Even Haezer 21 and Aruch Chaim 75
23. Specifically the Yabia Omer who permits it if one never saw 

this person
24. As even R’ Ovadia Yosef zt”l would assur listening to kol isha if 

someone knows what the woman looks like. This applies even 
if the woman is no longer alive.

25. One need go further then a local GA meeting to note many who 
have gambled away their entire salaries, assets, belongings and 
unfortunately many times their marriages and family just as 
well. What should also be understood that when one is strug-
gling with an addiction the fact that he is a frum Jew is usually 
not enough to override his habit-forming behaviors as a serious 
professional intervention is usually the best approach.

26. As of now in the Las Vagas ratings blue liquid is favored with 
clear and yellow a close runner up...absolute lunacy

27. Speak to any man who set up for a Superbowl party and to 
any woman who cleaned up after a super bowl party and you’ll 
know what efforts are involved

28. One need not go farther then the wife of any football fan to 
know that having an unavailable husband on Sunday afternoon 
for five months out of the year can be somewhat challenging 
when trying to get things done on their only day off

29. As in general companies don’t use men to sell their products...
30. Possibly transgressing the prohibition of Ba’al Tishaktzu, see 

third perek of Makos for further elaboration of this issur
31. Women are almost half as likely to follow sports then men
32. This could possibly be why men are required to daven with 

a minyan as the more people involved in the same directive 
the more passionate man can become. It is for this reason that 
women do not need a minyan as they can inspire themselves on 
an individual basis without needing the masses having to cajole 
them (one need not look farther then a lone woman who can be 

E) one’s usual avoidance of promiscuity  

that comes with closing oneself up in a room with other 
men only in order to watch other grown men try to inflict 
concussion worthy pushes, shoves and hits on each other. 
The other nuance that is at work, although rather sublime, is 
that fact that one should always be aware of his tendency to 
blindly follow the masses when in essence he really shouldn’t 
be doing so. Just because the media hypes up something that 
millions of people will be watching doesn’t mean that we have 
to as well. As if one were to be an objective observer of the 
Superbowl phenomenon one might find it quite comical how 
it creates a  people who refuse to leave their seats even to use 
the facilities  during a commercial break for fear of missing 
out on whether a few animated frogs will or will not utter the 
various syllables that form the word “Budweiser”. 
 While the following of sports is clearly man’s  need to 
identify with something bigger then himself and to connect to 
a group32 that is clearly and passionately focused on a common 
goal,  one should start to question why he must watch a game 
between two foreign teams that would never garner one’s 
interest any other week but becomes so important because of 
all the hype that the media attaches to it. May we all merit to 
be able to stand up and ignore what the Nielsen ratings say we 
should do but rather what we want to do instead.

FOOTNOTES

1. Obviously there are various other customs as to how long one 
should wait specifically those who only wait five and a half 
and others who wait five and a bit and yet some who only wait 
three hours. One should follow his family custom and act ac-
cordingly.

2. According to the letter of the law however one need to only 
wash and rinse in between dairy and meat.

3. Such as pizza that is often ordered when viewing things for a 
long time

4. Such as cold cut subs that are many times offered as a deal in 
the length of a few feet depending on the amount of people/
desired amount of gluttony etc.

5. S.A. 118:1
6. S.A. Ibid
7. The fourth item that needs two seals is Techailis but that is not 

something that is usually delivered in a practical contemporary 
setting hence it was omitted up top

8. The wine in this context is referring to wine that was actually 
used for libations which is biblically prohibited because of Avo-
dah Zarah. In general nowadays though the only concern is the 
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R’ Heshy Kahan

“The aim of man is to become wise and to do good 
deeds” – Aristotle (as quoted by the Rambam in his 

Introduction to the Mishnah).
Within your skull, there lies three pounds of jelly. With it 

you have the power to contemplate the universe, contemplate 
the meaning of infinity, and to contemplate your power 
of contemplation itself. There are an abundance of cells 
performing the necessary tasks in your brain which allow you 
to act, behave, and conduct yourself in the world. It is this 
gift of the mind that separates human beings from the rest of 
creation. Our ability to make deductions in reason, to weigh 
out our options, and to ultimately choose, presents to us the 
opportunities in life to develop and mature as no other species 
can.

The Rambam (1135-1204) asks us to survey creation. We 
will see that every nuance and facet of it has a purpose. Even 
those small seemingly insignificant aspects of creation that 
we may not be capable of attributing a purpose to, also have a 
reason for why they exist.

When we look at man, we see that he has multiple functions 
in the world. In due course, we arrive at the conclusion that 
the primary reason for practically all of his functions is to 
ensure his survival.

And for what reason does man need to survive?
The Rambam conveys that man survives in order to fulfill 

his higher essence, which is to become wise and do good deeds. 
He is meant to go from a lowly state to an exalted one. He is 
to make his vast potential into greatness in action. Without his 
mind being enlightened to this cause, man becomes no better 
than a beast, looking to fulfill physical needs over spiritual 
growth. Man’s greatest asset is his mind and the greatest 
accomplishment man can make is formulating his cognitive 
function to be unified with Hashem in both thought and deed.

Many within the secular world have also reached the 
conclusion that to be wise and to do good deeds is the highest 
purpose of man, yet they have fallen short in its manifestation. 

The Rambam states that in order to properly develop one’s 
intellect and conduct; he must refrain from falling into the 
pitfalls of living a life solely for physical pleasure. The only 
way one can ward off the evils of temptation is to immerse 
oneself in Torah (Kiddushim 30b). The Ramchal (1707-1746) 
in his Mesillat Yesharim (Chapter 6) conveys to us a statement 
from the Talmud (Berachos 32b) which states, “Torah and 
good deeds” is the highest objective of man. True wisdom 
comes from Torah. It could very well be that the Rambam 
is conveying to us that even though the secular intellectual 
will arrive at the same conclusion of developing one’s mind 
and doing good deeds, the proper materialization of this in the 
Divine sense can only be achieved via the Torah. 

In this week’s perasha, we have delineated for us the 
laws which are a continuation of the Torah given to us by Har 
Sinai. It is within the implementation and understanding of 
these very laws that allows for man to touch upon the Divine. 
He becomes wise from them and he is able to do good deeds 
through them. Many times a person may find himself in a 
position whereby the doing of good deeds becomes prevented 
by how he feels. A person may not like someone and feel 
that his obligation of bestowing goodness unto him becomes 
mitigated and discriminatory. He may think that it is only 
meant for those that he feels are fit or worthy of receiving the 
benefit of his goodness.

 What does the Torah have to tell us about this?
Rabbi Avraham Steinberg Shlita tells us that the answer 

lies in a remarkable example expressed in the Torah, where it 
tells us of the commandment to help to load or unload animals 
(Mishpatim 23:5). The Talmud (Baba Metzia 32b) explains 
that if one is faced with one animal waiting to be loaded and 
another animal to be unloaded, a person should help with the 
animal to be unloaded first, because the pain and discomfort 
of that animal holds primacy. The one exception to this rule 
that the Talmud informs us about, is that if the animal waiting 
to be loaded is the animal of your enemy then you should run 

WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

seen crying over hr Tehillem in her dining room on a random 
Tuesday morning and a man who struggles to push out a tear 
during Ne’ilah on Yom Kippur night with hundreds of men sur-
rounding him).

33. As it’s never about the specific players that man follows but 

rather because of the team. This is evident as once a player is 
traded or sign with another team he becomes an instant enemy 
as it’s always about identifying with a group that is close to you 
either geographically or psychologically. 
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to help him first! The reason is that in helping one’s enemy 
you have an opportunity to subdue the desire to hate and this 
opportunity is even greater then removing the discomfort of 
another animal’s burden.

Now this is where our state of affairs gets interesting.
Who exactly is this person that we hate?
The Talmud (Pesachim 113b) points out that this enemy 

is actually a deliberate sinner, one which is deserving of hate, 
one which the Talmud states it is a mitzvah to hate him!

So on this Tosafot asks the obvious question. If this person 
is a sinner and the hatred is warranted, why does the Torah 
want us to overcome our hatred of him and run to help him 
load his animal first?

Toisfos gives an enlightening answer. Even though the 
original reason to hate him is justified, what will occur is 
that the sinner will hate back. This reciprocal cycle of hatred 
will cause an escalation of emotions, which can lead the first 

person to hate the sinner personally. This is no longer hatred 
of sin, but hatred of a person.

Hatred of people is our falling prey to our base emotions 
instead of elevating ourselves to be like Hashem. This is the 
greatest challenge that a true servant of G-d faces. To be 
absolutely resolute and uncompromising in his mental beliefs 
towards his Creator, but at the same time to not allow his 
emotions to cause him to have ill will towards others which 
are misguided. It is those souls which need more than anything 
else our humanity if they are ever to return.

True wisdom is acquired by having our minds attuned to 
focus on attaching oneself to be like Hashem. Our behavior 
is the manifestation of this connection. It means that our 
lives become living examples, in both thought and deed, of 
fulfilling and following Hashem’s will. It is in this regard that 
we are able to bring ourselves closer to emulating our Creator 
and ultimately to affect those around us to do the same. 

R’ Aharon Finkelstein

PARSHAS MISHPATIM
Rabbi Avraham Greenwald

The parshah begins: And these are the laws. Rashi 
explains that just as the Aseres HaDibros are from Sinai, 

so, too, the laws of mishpatim are from Sinai. This is difficult 
to understand. We know that the entire Torah was given at 
Sinai. What is special about the laws of Mishpatim? Mizrachi 
explains: True, the entire Torah was given at Sinai, but that 
was in a private setting to Moshe Rabbeinu, during his 40 day 
stay on the mountain. The laws of Mishpatim, however, were 
given before the entire Klal Yisrael at Sinai, accompanied 
by thunder and lightning, just as the Aseres HaDibros 
were. Maamad Har Sinai represents the marriage between 
us and Hashem. The luchos are the kesubah, the marriage 
agreement. It was at Sinai that we learned of and accepted 
our role in this world. Obviously, then, Parshas Mishpatim 
was chosen to be given at this great gathering on account of 
it being an integral part of the bris between us and Hashem.

The first mitzvah in Parshas Mishpatim deals with the 
eved ivri. One would not expect that this would be the first 
thing we need to know after learning the Aseres HaDibros. 
And certainly we would not think that it was important enough 
to be given at Maamad Har Sinai itself. Interestingly enough, 
the main focus of the Torah here is not on the laws concerning 
the servitude of the slave, but rather on the laws concerning 
his freedom. He goes out after six years etc. What happens 

with his wife? What happens if he does not want to go out? So 
it would seem that the important thing here is for us to learn 
about the emancipation of the slave. Why is that so important?

In fact, this idea is so important that it was already taught 
in Mitzrayim. The pasuk (6:13) says: Hashem spoke to Moshe 
and Aharon and commanded them el Bnei Yisrael… What 
did he command them to teach Klal Yisrael? Yerushalmi Rosh 
Hashanah (3:5, 17a [Vilna ed.]) says that Hashem commanded 
them concerning the section in the Torah about releasing 
slaves. Meshech Chochma (to the pasuk) says that there were 
people in Klal Yisroel who actually had Jewish slaves in 
Mitzrayim; Hashem said that He will redeem us, but only if 
the slaves are freed. Korban HaEidah says that in this merit, 
we were freed. Yerushalmi continues: The Jews were later 
exiled because they violated the section of releasing slaves. 
The freeing of Jewish slaves is so significant that it was the 
first commandment instructed to the Jews in Mitzrayim, the 
Jewish nation’s freedom was linked to it, and our stay in Eretz 
Yisrael was conditional on it. 

In this week’s Haftorah, from Yirmiyah (34:8-22), the 
topic concerns, once again, releasing slaves. The navi speaks 
of the period during which Yerushalayim was under siege 
of Nevuchadnezzar, king of Babylonia. King Tzidkiyahu 
established a covenant with the people of Judea through which 
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they committed themselves to freeing their Jewish slaves. 
The people initially freed their slaves, but they subsequently 
reclaimed them. Yirmiyah then prophesied that because the 
people of Israel had reneged on their commitment to fulfill 
this commandment, Jerusalem will be destroyed.  Yerushalmi 
brings one of the pesukim as part of the discussion we cited in 
the preceding paragraph: So said Hashem: I sealed a covenant 
with your forefathers on the day I took them out of the land 
of Egypt, from the house of slaves, saying: At the outset of the 
seventh year, each of you shall send forth his Hebrew brother 
who will have been sold to you etc. So releasing slaves was not 
just taught in Mitzrayim. It actually constitutes a bris between 
us and Hashem. Indeed, the haftorah does something unusual. 
After discussing the nevuah of destruction, we end with two 
pesukim from the previous perek. Simply, we do so in order to 
end with a davar tov, for those pesukim deal with the promise 
of geulah. But it is interesting that the first of those pesukim 
state: koh amar Hashem: Im lo brisi yomam va’laylah…, If 
not for my bris… R’ Dovid Feinstein (Kol Dodi) explains 
that this refers not only to the bris of Torah (as explained by 
the Gemara) but also to the bris just mentioned – the bris of 
releasing slaves.

A slave who does not want to leave, is brought to the 
doorpost and has his ear drilled with an awl – a martzea: The 
ear that heard ̀ The Children of Israel are My slaves,’ implying 
`They are My slaves and not the slave of slaves’ and then went 
and acquired a master for himself should be bored with an 
awl. The door and doorpost that were witnesses in Mitzrayim 
when I skipped over the lintel and doorposts that had the 
blood of milah and pesach, making the Jews my slaves, it is 
in front of them that the slaves ear should be bored. The ear 
heard many things at Har Sinai. Yet, we do not drill one’s ear 
as punishment for any other sin. Indeed, Alshich and Maharal 
ask: Why is it that here specifically we drill the ear that heard 
and disobeyed? It would seem that the concept of releasing 
slaves is of such importance, that when one does not adhere 
to that, we must remind him of Har Sinai and of the night we 
were released from Mitzrayim. What is the significance?

The underlying concept of freedom is that we are free to be 
Hashem’s slaves. Rabbeinu Bachya states that one who wishes 
to remain a slave has thrown off the yoke of Hashem and his 
mitzvos! He explains that for this reason, the Torah refers to 
him as an Ivri slave, rather than a Jewish – Yisrael slave. The 
name Ivri is our pre Mattan Torah name – it tells of where we 
came from; the name Yisrael is our name through marriage – 
our post Mattan Torah name. This slave has brought himself 
back to pre-Mattan Torah days. He disregarded the sign of the 

blood on the doorposts and therefore he has blood drawn from 
him at the doorpost. It was at the doorpost that we became 
Hashem’s slaves; he disregarded it and acquired a new master. 
And his ear is drilled with a martzea. The numerical value of 
martzea is 400. This corresponds to the fact that he wishes to 
add on to the 400 year exile! One who becomes a slave, a long-
term slave – has breached the bris – and has brought himself 
back to pre Mattan Torah days – indeed, back to Mitzrayim!

What differentiates between a Jew and a non-Jew? Is it 
just the fact that we have 613 mitzvos and they have only 
7? Rav Shteinman (Yimalei Pi Te’hilasecha II p. 145) tells 
us that among other things, a Yid is Hashem’s slave, while a 
non-Jew is not. In other words, a non-Jew simply keeps the 
seven mitzvos. A Jew does not simply keep taryag mitzvos. 
He is an eved Hashem. What is an eved? It is someone who 
is completely subjugated to his master. His every step is for 
one goal – to do the will of his master. From the time we wake 
up in the morning until we go to sleep and even when we 
sleep, we not only do mitzvos, but we channel all our energies 
and actions towards Hashem. We work because this is what 
Hashem wants. We eat because this will make me strong 
etc.  One who becomes a slave can fulfill the mitzvos, but 
he cannot be an eved Hashem. He has brought someone else 
into the marriage – someone between him and Hashem. He 
is at the master’s beck and call and can no longer make an 
independent decision whether all he is doing throughout the 
day is what Hashem really wants (see Chochmah U’Mussar 
1:72 and Ohr Rashaz).

These issues do not concern only the slave. They concern 
the master as well. A Yid who can allow another Yid to serve 
him as a slave has taken away an eved Hashem. A master 
who has a long term eved feels supreme. He lacks in his own 
understanding of his role as an eved Hashem. Each of us must 
maintain our independence so that we can be free to subjugate 
ourselves to Hashem. When we fail to live up to that and we 
create a society of slavery, where the owner feels supreme 
and the slave is completely dependent on the master, then 
our relationship with Hashem is lacking. The result of that 
is Hashem saying: If you do not follow the concept of these 
laws, then I am not your true master and will not be here to 
protect you. The destruction followed soon after. 

When we live up to this and realize that we all equally 
must channel our energies towards Hashem, then we will be 
worthy of the last two pesukim of our haftorah: If not for the 
bris… for I will return their captivity and I will show them 
mercy. 

Rabbi Avraham Greenwald
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R’ Rafi Mollot
60 SECONDS OF TORAH: MISHPATIM -- SWEETNESS IN JUDGMENT

“Now these are the judgments which you shall set 
before them…” (Shemos 21:1). 

According to a famous midrash, though Hashem 
contemplated creating the world with the attribute of strict 
justice alone, knowing that such a world could not sustain 
mankind and his shortcomings, Hashem tempered strict 
justice with the attribute of mercy and created the world 
with a synthesis of both. If Hashem had created a world of 
pure justice and no mercy, could any of us live up to such 
a standard? Rather, while Hashem desires justice, His mercy 
allows us to strive toward a state of righteousness through a 
process of challenges and choices, successes and failures, and 
the inevitable necessity to rise from our failures in order to 
scale new heights of greatness. In keeping with the directive 
to come close to Hashem through emulating His ways, even 

the judgments of the Torah call for mercy in their fulfillment. 
For example, the Torah’s call for “an eye for an eye” appears 
an extremely harsh pronouncement, but in actual fulfillment, 
the guilty party pays only the monetary value of an eye. 
Also, before judging a case to determine the obligation of 
either party, the judicial process actually calls for an attempt 
to have the two opposing litigants reach a compromise with 
one another rather than hand down judgment. And so on. The 
Torah, even in the realm of justice, incorporates a measure of 
mercy to sweeten the strictness of the judgment. In the merit 
of increasing our mercy in any measure of judgment, may 
Hashem extend His mercy upon us, and may we merit to see 
His salvation speedily in our days.

Based on Shla”h, Parshas Mishpatim 

PARSHAS MISHPOTIM: “THE WORLD IS HERE TO FIX US”
R’ Boruch Yechiel Schreiber

This week’s parsha discusses the laws of someone that 
was a sold as a slave. There is a very interesting story 

told of the Sefas Emes. There was a wealthy landlord in his 
town that evicted a poor widow tenant that couldn’t afford her 
rent. The Sefas Emes summoned this man and ordered him to 
take the widow and her children back in rent-free.

The landlord complained to the Rebbi. While he agreed 
that he is responsible to help out and provide shelter for a 
poor widow and her young orphans, nevertheless why was the 
responsibility completely his own. Shouldn’t all the members 
of the town be equally responsible to help this family as he is? 

The Rebbi responded with a halacha from this week’s 
parsha. If two partners owned a slave and one partner freed 
his portion, this slave now has the unique status of “chatzi 
eved chatzi ben chorin”; half slave, half free person. The 
problem with this status is that the slave is basically in no-
man’s land. He can’t marry a regular Jew because he is still 
part slave. He can’t marry a slave because he is part free man. 

The Gemara says we force the remaining partner to free 
the half-slave, so he can live a normal life and marry into 
society as a free man. The question remains, why should 
this partner be forced to relinquish his portion of his slave 
just because his partner decided to free him? If the reason is 
because we are concerned for the problematic status of the 
slave, shouldn’t that be the responsibility of the entire society? 
The Gemora should require the town Gabai Tzedaka to come 
up with communal funds and pay off the remaining partner. 
Of course he will contribute as well, but why does the entire 

burden fall on him.
We see from here, explains the Sefas Emes, if a situation 

falls in your territory then it is your responsibility to deal 
with it. True the wealthy landlord is just one person among 
an entire community, but since Devine circumstance has put 
this widow and her family in his particular home, the landlord 
is indeed more responsible then everyone else to take care of 
them.

This insight is something we find in various halachos of 
the Torah. For instance, the Torah requires someone that sees 
a lost item on the floor, to pick it up and return it to its rightful 
owner. Many times this isn’t an easy task. There even is some 
cases where he must care for the lost item until Moshiach will 
come and it can be properly returned. Nevertheless the Torah 
warns us not to ignore the lost item, and leave it for someone 
else. If you found it, it is your responsibility to care for it.

The same reasoning is found in the concept of Tzedaka. 
We find the Halacha of “Aniyei ircha kodmim”, one has to 
give precedence in helping out his own city, before helping 
others. Is the poor man of your city more worthy then of 
another place? The answer is clear. If he is your neighbor, it is 
your obligation to care for them. Similarly we are commanded 
to take care of our family members; “mibsarcha al tisalem”. 

Perhaps the deeper understanding of this idea can be 
explained as follows. We are put onto this world to grow 
and correct our middos through Torah and Mitzvos. Every 
situation we find ourselves in, are not challenges or stumbling 
blocks placed before us, but rather opportunities to grow and 
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to become better people.
The Ramban in parshas Ki Seitzei, explains this in regard 

to the Mitzva of Shiluach Hakein. He brings the words of 
the Rambam that the reason we send away the mother when 
taking the young bird, is because we want to be merciful 
and have rachmanus on the mother bird. However, says the 
Ramban, don’t think Hashem needs us to care for the birds. 
If the true purpose was to care for the mother, Hashem could 
have easily created nature in a way that the mother would 
not be affected by this act. Rather, says the Ramban, Hashem 
commanded us to send away the mother to instill in us the 
Middah of rachmanus, and to teach us the importance to be 
merciful to all creations. 

The same can be said here as well. The landlord that finds 
himself with a widow that can’t pay her rent, is not commanded 
to give Tzedaka because the widow needs help. Hashem can 
find many ways to help the widow and the poor. Rather the 
widow is here to help the landlord. He is in need of becoming 
a better person by helping out and sharing his wealth. 

Now we understand better the words of the Sefas 
Emes. Wherever a person finds himself, he must look at the 
circumstance around him as specific opportunities given to 
him to become a better person.

We are not here to fix the world. Rather the world is here 
to fix us. 

ITS ALL ABOUT THE LOVE
R’ Ari Mandel

In the beginning of this week’s parsha the Torah discusses 
the concept of a Jewish slave. In the event that the slave 

does not want to depart his master’s house after serving the 
standard six years, the master shall pierce his ear into the 
doorpost of the house and he remains a slave until yovel.

What is the whole concept of piercing and what seems to be 
the meaning behind it? There are many different explanations 
and reasons as to why piercing was done and even more, as 
to why particularly the ear. Chazal give different explanations 
but the common thread woven through them all is that the 
piercing should be a mussar shmuess for this slave. From 
the pasukim we see that the master is the one who does this 
piercing.  The mechilta says ‘hu v’lo shlucho’….the master 
himself has to do it and it is not permitted by even someone 
appointed by the master.

If the whole reason for the piercing is that the slave should 
receive some mussar (we can say that the mussar is that the 
same ear that heard at Har Sinai ‘don’t steal’ and he did not 
listen….it is that same ear that is getting pierced) then why 
can’t beis din do the piercing and give him mussar? Isn’t beis 
din usually the one to reprimand? So why does the pasuk say 
it has to be explicitly done the master?

My Rosh HaYeshiva, Harav Chaim Zev Levitan Shlita, 
answers this question with the following story:

The Chofetz Chaim was an immense advocate for shmiras 
Shabbos.  Whenever he had the opportunity to prevent 
someone from being mechalel Shabbos he would jump at it. 
There was a yid in a certain town that insisted his store stay 
open on Shabbos. Week after week everyone tried to persuade 
him to close it down, but to no avail. ‘You’ll make no money’ 

he was told or ‘no one will come and shop in your store,’ but 
nothing seemed to work.  It happened that once the Chofetz 
Chaim was passing through this town so the local askonim 
approached this store owner (this non religious yid) and 
asked him to come see a holy rabbi ‘just to talk’. After much 
coercion they finally convinced him to see the Chofetz Chaim 
stating the circumstances would’ve normally been reversed 
but the Chofetz Chaim was already very old and frail; this 
man agreed. As he entered the room the Chofetz Chaim asked 
everyone to leave.  A few minutes later, this man came out 
and said that will he will not be open anymore on Shabbos. 
No one knew what had transpired or what the Chofetz Chaim 
had said, but needless to say everyone was abuzz. When they 
asked this man what had happened he told them the following:

I sat down and the rabbi looked me straight in the eyes and 
held my hand softly for quite a while. He then slowly began 
to say one word over and over, very slowly……Shabbos…..
Shabbos. Each time he repeated this word another tear fell 
from his cheek onto the back of my palm.  With each tear that 
he shed I felt his sincere warmth and the love that this tzaddik 
had for me and how special Shabbos was. It was then that I 
decided to close my store on Shabbos.

The pasuk says ‘if the slave will say ‘ahavti es adoni’; if 
the slave will say ‘I love my master’…the only way a person 
can take mussar from another is if he truly loves him. Mussar 
has to come from a person you love. Only such a person is fit 
to give mussar and that was why davka the master pierced his 
slave and no one else.

Have a great Shabbos. 

R’ Boruch Yechiel Schreiber
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PARSHA THOUGHTS
R’ Aron Moshe Jacobson

Hashem directed Moshe to teach Bnei Yisrael the Torah 
in the most comprehensive way, like giving them a 

completely set table which requires no effort on their part 
(21:1 Rashi). R’ Yaakov Galinsky explained that although the 
people of that generation were great people and could have 
perfected their clarity on their own, Moshe was still directed 
to clarify the Torah to its fullest extent. The reason for this was 
not educational per se, but a lesson in Chessed. When doing 
something for someone else, we have to do it in its entirety. 
We shouldn’t just go most of the way. Thus Moshe was to 
teach it to everyone until they understood all of it.

 If a person is in trying times and he calls out to Hashem, 
He will listen because He is compassionate (22:26). Ramban 
notes that Hashem is telling us that even when a person may 
not be deserving of mercy but if he cries out for help, Hashem 
will help him. We can never feel that we are too far away from 
Hashem or that we have betrayed Him so why should He help 
us. Hashem guarantees to care for those who reach out for 
help. 


