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אמר
זמנים

Weekdays
Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                           7:45
Maariv                                    after mincha & 9:15

שבת  אמר
Light candles                                              7:45 PM
Mincha                                                7 & 7:55 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                  1:45, 6:30 & 7:40 PM
Maariv                                                        8:50 PM
Shabos Ends                                               8:54 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION

The Torah tells us that there is a 
mitzvah to count the days of the 
Omer from the second day of 
Passover until the festival of 
Shavuos. The Omer period is a time 
of mourning, during which one does 
not engage in celebration. The 
Gemara in Tractate Yevamos (62b) 
tells us that between the festival of 
Passover and Shavuos, 24,000 
students of Rebbe Akiva passed 
away in a plague. They died over a 
33-day period. Because of the 
magnitude of tragedy to the Jewish 
people, to have lost the greatest 
Torah sages in a single period of 
time, it is the custom of Jews to 
observe a partial mourning period 
during the Omer that does not allow 
celebration. There is another period 
of mourning, that is observed by the 
Jewish people for three weeks. It 
begins from the seventeenth day of 
the month of Tamuz and culminates 
with the ninth of the month of Av 
(Tisha B’Av). The week during which 
the ninth of Av occurs was legislated 
by Chazal to be a time of intense 
mourning to commemorate the 
destruction of the Holy Temples. We 
see that of the two periods of 
mourning on the Jewish Calendar are 
related to either the destruction of the 
Temple or the passing of the 24,000 
Torah sages. There are no other 

times during the year that are periods 
of mourning, regardless of the 
tragedies that have occurred. 
Evidently, it is the loss of the Temple 
or the destruction of Torah which 
calls for grieving. We conclude the 
Amidah (Silent Prayer), “May it be 
Your Will…that the Holy Temple be 
rebuilt, speedily in our days. Grant us 
our share in Your Torah, and may we 
serve You there with reverence as 
days of old…” From this request it 
seems that there is a connection and 
commonality between the Temple 
and Torah. The Gemara in Tractate 
Berachos (8a) tells us that since the 
time of the destruction of the Temple, 
G’d’s only location in the world is 
“within the four cubits of Halacha 
(normative Jewish law).” Meaning, 
the study hall in which people are 
engaged in studying Torah in a 
manner that leads to practical 
application/elucidation of the Law, is 
===============================

Big brother
"והכהן הגדול מאחיו" - למה נקרא שמו כהן 

גדול? שהוא גדול בחמשה דברים מאחיו: 
בחכמה, בכח, בנוי, בעושר ובשנים. בנוי - 

שהוא נאה מאחיו, בכח - שהוא גבור מאחיו: 
בא וראה את אהרן כשהניף את הלויים עשרים 

ושנים אלף ביום אחד, וכיצד היה מניפם? 
מוליך ומביא, מעלה ומוריד, ומפני שהיה גדול 
בכח. בעושר מנין? שאם לא היה עשיר - אחיו 
הכהנים מעשרים אותו. ומעשה בפנחס הסתת 
שמינוהו כהן גדול, ויצאו אחיו הכהנים וראוהו 

חוצב באבנים, מה עשו? הלכו ומלאו את 
המחצב לפניו בדינרי זהב. ומנין שאחיו 

מגדלים אותו אם אין לו? שנאמר "והכהן 
הגדול מאחיו" גדלהו משל אחיו - ומאחיו הוא 

גדול...
[ויקרא רבה כ"ו, ח']

===========================
the location of His Presence, similar 
to that of the Holy of Holies in the 
Temple. The rabbis of the Talmud, 
Amoraim, would pray in the same 
location that they had studied 
because it was the location of the 
Divine Presence. When Rebbe 
Akiva’s students perished, it was the 
equivalent of the Temple being 
destroyed because it was due to their 
Torah study that the Divine Presence 
had a location in the world. After their 
death, G’d’s Presence, relatively 
speaking, was removed from this 
existence. Although we no longer 
have the Temple, which was a 
unique level of intimacy with G’d we 
still have the four cubits of Halacha to 
retain His Presence. The Gemara 
explains that the reason all the 
students of Rebbe Akiva passed 
away in such a short period of time 
was that “They did not afford one 

=========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב

בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

===============================
another a sufficient level of respect.” 
The students of Rebbe Akiva were 
the most advanced Torah sages of 
that generation. Thus, it is not 
possible to even consider that they 
were disrespectful to one another. In 
addition, had Rebbe Akiva noticed 
any inappropriate behavior among his 
students he would have rebuked 
them. Evidently, their failing was at t 
level of subtlety that even Rebbe 
Akiva was not able to detect it. Each 
of the students of Rebbe Akiva had a 
unique dimension of Torah 
scholarship. There were slight 
shades of differences between each 
of them. When one accords respect 
to a Torah sage it must be 
appropriate to the individual’s level of 
Torah. The Torah Sages neither 
addressed or acknowledged the 
subtle differences of greatness 
between them. However, Rebbe 
Akiva’s students did not address 
these subtle differences. They 
treated each other with the same 
level of respect, which was not 
sufficient. Why were the students of 
Rebbe Akiva held to such a standard 
of liability for a seemingly minor 
infraction? The Gemara tells us that 
G’d’s exactness with the devoutly 
righteous is to the degree of a 
hairbreadth. When the tzaddik 
deviates as much as an iota then G’d 
will exact punishment upon him. The 
Gemara tells us that after the 24,000 
students of Rebbe Akiva passed 
away the world was desolate and 
devoid of Torah. Given this level of 
tragedy, how do we understand that 
celebration is permitted from the 33rd 
day onward? One would think that a 
greater degree of grieving should 
commence after this period, when 
the tragedy is truly felt. It is true that 
the loss of Torah scholarship at this 
unique and advanced level was truly 
worthy of grieving; however, the 
focus of the mourning period is to 
acknowledge and commemorate the 
desecration of G’d’s Name. G’d had 
unleashed His Judgment upon the 
most spiritually advanced. The 
perception of this tragedy is the most 
exaggerated level of the desecration 



of His Name. When Torah sages and 
scholars are seen in a negative light 
by the world, it is considered a 
desecration of G’d’s Name.[Rabbi 
Yosef Kalatsky Torah. Org] 

==============================

The main bull
"שור או כשב או עז" - וכי מה ראה לעשות 

שור ראש לכל הקרבנות? אמר רבי לוי: משל 
למטרונה שיצא עליה שם רע עם אחד מגדולי 

מלכות, ובדק המלך בדברים ולא מצא בהם 
ממש. מה עשה המלך? עשה סעודה והושיבו 
לאותו האיש בראש המסובין. וכל כך למה? 

להודיע שבדק המלך בדברים, ולא מצא בהם 
ממש! כך אומות העולם מונים לישראל 
ואומרים להם: עשיתם את העגל. ובדק 

הקב"ה בדברים, ולא מצא בהם ממש, לפיכך 
נעשה שור ראש לכל הקרבנות. רב הונא ורב 

איבו בשם ר' שמואל בר נחמן אומרים: מוצלין 
היו ישראל מאותו מעשה, שאילו עשו ישראל 

את העגל, היה להם לומר: "אלה אלקינו 
ישראל", אלא הגרים אנשי הערב-רב שעלו 
עמהם ממצרים, הם שעשוהו והם שאמרו 

"אלה אלקיך ישראל"...
[ויקרא רבה כ"ז, ח'].

===========================
In this week’s parashah, the Torah 
presents many of the laws of the 
festivals--Pesach, Shavuot, Sukkot, 
Shemini Atzeret, Rosh Hashanah 
and Yom Kippur. R’ Yitzchak Arama 
z”l (Spain; died 1494) asks what he 
calls a “strong question”: Why does 
the Torah never mention that 
Shavuot is the anniversary of the 
Giving of the Torah? He offers 
several answers: First, the Torah 
cannot logically command us to 
observe the day of receiving the 
Torah as a holiday. He explains: 
There is a viewpoint that there cannot 
be a commandment to believe in 
G-d, for there cannot be a 
commandment unless there is a 
commander. Before one has 
accepted G-d as the Commander, 
any commandment to believe in Him 
would be pointless; afterward, it is 
unnecessary. Similarly, the Torah 
[which necessarily was written before 
it was given] cannot contain a 
commandment to commemorate the 
Giving of the Torah as a holiday. 
Second, accepting the Torah is not 
an event that happens once a year. 
Rather, a person is supposed to do it 
every day, as we read (Devarim 
26:16), “This day, Hashem, your 
God, commands you to perform 
these decrees and the statutes, and 
you shall observe and perform them 
with all your heart and with all your 
soul.” Our Sages comment on this 
verse: Did Hashem give the 
commandments on this day? Rather, 
every day a person should view the 

Torah as if he received it that day. 
Nevertheless, R’ Arama notes, the 
Torah does hint to the date when it 
was given in the section beginning 
(Shmot 19:1), “In the third month 
from the Exodus of the Children of 
Israel from Egypt, on this day, they 
arrived at the Wilderness of Sinai.” 
(Akeidat Yitzchak)

In this week's parashah we find the 
laws of each of the holidays: Pesach, 
including the Omer-offering and 
Sefirat Ha'omer; Shavuot; Rosh 
Hashanah; Yom Kippur; and Sukkot, 
including the taking of the Four 
Species and the mitzvah of Sukkah. 
Following those passages, we find 
the laws of the Temple menorah, an 
allusion to the holiday of Chanukah 
(which is of rabbinic origin). 
Kabbalistic works teach that reading 
the Torah verses connected with an 
event reawakens the spiritual 
awakening that occurred at the time 
of the event itself. Thus, R' Chaim 
Meir Hager z"l (the Vizhnitzer Rebbe; 
died 1973) would often comment 
when this parashah came around: 
"This parashah is very special! It 
includes all the holidays." One year 
he said, "An intelligent person can 
accomplish so much on this 
Shabbat." Another year he said, 
"From this Shabbat, one can acquire 
the spiritual benefits of all the 
holidays." On this Shabbat in 5726 / 
1966, he said, "This Shabbat 
deserves to be called `Shabbat 
Ha'gadol' / The Great Shabbat. 
Imagine! [Just by paying attention to 
the Torah reading,] one can do 
everything - eat matzah, sit in the 
sukkah, shake the lulav and etrog, 
etc. Is there any greater pleasure in 
the world than that?!" (Otzrotaihem 
Shel Tzadikim

 ויאמר ה' אל-משה אמר אל-הכהנים בני 
אהרן ואמרת אלהם לנפש לא-יטמא בעמיו

“Hashem said to Moshe: Say to 
the Kohanim…” The Midrash cites a 
verse from Tehilim, ” King David 
writes, (12:7) ‘The statements of G’d 
are statements of purity….’ To what 
is this referring? All the 
commandments that G’d had given to 
the Jewish people are for their state 
of holiness and purity.” Chazal tell us 
that before Adam had eaten from the 
fruit of the Tree of Knowledge, he 
was able to see from one end of the 
world to the other because he was 
the handiwork of G’d. Due to his 
dimension of holiness there was 

nothing that was occluded from his 
vision and understanding. He 
radiated an exceptional level of 
holiness. Initially the angels sang the 
praises of G’d to Adam confusing his 
radiance with that of G’d Himself. 
After he had eaten from the Tree of 
Knowledge, death was pronounced 
upon him and he was driven from the 
Garden of Eden. His unique 
dimension of spirituality and radiance 
was fully compromised. Thus, he was 
diminished because he introduced 
evil into himself and existence. Adam 
had forfeited his stature as the 
human being who was meant to have 
an intimate relationship with G’d. It 
was not until the Jewish people had 
accepted the Torah at Sinai that they 
assumed the stature of Adam before 
the sin. At Sinai, the Jewish people 
became G’d’s holy people who had 
the capacity to assume the sanctity 
and purity that was necessary to 
maintain a relationship with G’d. 
Whatever G’d chooses to associate 
Himself with, assumes a level of 
sanctity. The Jewish people were 
able to ascend to this lofty level and 
thus be qualified to be G’d’s people 
because of what the holy Patriarchs 
Avraham, Yitzchak, and Yaakov had 
perfected and infused into their own 
spirituality. The Tree of Knowledge is 
quantified by the Torah as the “Tree 
of good and evil.” Every aspect of evil 
that exists in the world emanates 
from the evil that was contained in 
the fruit of that tree. When Adam ate 
from the Tree, he brought evil into 
every aspect of his essence and all 
creation. In order to counter all the 
levels of evil that had permeated 
existence, G’d needed to give the 
Jewish people Positive and Negative 
Commandments. The Negative 
Commandments are to extricate and 
purge them from evil and the Positive 
Commandments are to sanctify them, 
thus qualifying them to cleave to G’d. 
Without the spiritual mechanisms 
that were presented to the Jewish 
people at Sinai, the Jew is no more 
than an intellectual animal that would 
be overwhelmed with the impurities 
of existence. It is only through the 
performance of the Negative and 
Positive Commandments that the 
Jewish people are able to be 
sanctified and purified in order to 
fulfill the objective of Creation. 
Chazal tell us that the 248 Positive 
Commandments correspond to the 
248 limbs of the human being and 



the 365 Negative commandments 
correspond to the 365 arteries and 
sinews. Meaning, the 613 mitzvos 
that were given to the Jewish people 
were intended to address and perfect 
the ever aspect of their being. Since 
the essence of man is “evil from the 
moment that he is cast from the 
womb of his mother” he needs to 
engage in the performance of 
mitzvos in order to sanctify himself. 
This is the meaning of the words of 
King David, “The statements of G’d 
are statements of purity….” [Rabbi 
Yosef Kalatsky Torah. Org] )

דבר אל-בני ישראל לאמר בחדש השביעי 
באחד לחדש יהיה לכם שבתון זכרון תרועה 

מקרא-קדש
 “Speak to Bnei Yisrael, saying, ‘In 
the seventh month, on the first of 
the month, there shall be a rest 
day for you, a remembrance with 
shofar blasts, a holy 
convocation’.” (23:24) R’ Moshe 
Avigdor Amiel z”l (1883-1946; rabbi 
in Lithuania and Chief Rabbi of 
Antwerp and Tel Aviv; early Mizrachi 
leader) writes: Using one shofar, we 
make two types of sounds--the 
joyous, triumphant sound of the 
tekiah and the wailing cry of the 
shevarim-teruah. There is only one 
tool (the shofar), but it can make two, 
very different, impressions depending 
on whether the sound that comes out 
is continuous or interrupted. This, 
too, writes R’ Amiel, is the difference 
between those who see the joy of 
life--the glory, the power, and the 
happiness within Creation--and those 
who see only the pain in their lives 
and in nature. They see the same 
events, but their perspectives differ. If 
one sees the Creator and Creation as 
a unified whole, one sees happiness. 
(This is alluded to, writes R’ Amiel, by 
our Sages’ teaching that “Shalom” / 
“Harmony” is a Name of G-d.) But, if 
one sees the world as a series of 
isolated events, one sees destruction 
and ruin. (Ezer El Ami: Moadim)

“In the seventh month, on the first 
of the month, there shall be a rest 
day for you, a zichron / 
remembrance with shofar blasts, a 
holy convocation.” (23:24)  R’ 
Yaakov Ba’al Ha’turim z”l (Spain; 
14th century) writes: The word 
“zichron” appears three times in the 
mesorah (i.e., the traditional spelling 
of words in Tanach): here; in the 
verse (Kohelet 1:11), “As there is no 

remembrance of the first ones . . .”; 
and in the verse (Kohelet 2:16), “For 
there is no comparison between the 
remembrance of the wise man and of 
the fool at all . . .”R’ Gavriel Ze’ev 
Margolis z”l (1848-1935; rabbi in 
Lithuania and Boston) writes that this 
mesorah teaches the following 
lesson: Our verse states that blowing 
the shofar will cause G-d to 
remember us favorably. One might 
ask: Why won’t G-d remember us 
favorably in any case, in the merit of 
our ancestors? The answer may be 
found in Chazal’s teaching that the 
merit of prior generations protects 
their descendants only when the later 
generations follow in their ancestors’ 
footsteps. In contrast, blowing the 
shofar, which inspires repentance, 
causes G-d to remember us 
favorably no matter what our deeds 
have been. Thus, the mesorah may 
be read as give-and-take, as follows: 
“There shall be a rest day for you, a 
zichron / remembrance with shofar 
blasts.” Why are the shofar blasts 
necessary? “Is there no 
remembrance of the first ones” – i.e., 
of the merits of our ancestors?” The 
answer is, “No! For there is no 
comparison between the 
remembrance of the wise man” --who 
follows in his ancestors’ footsteps 
and who will be protected by their 
merits--“and of the fool”--who sins, 
and who will not be helped by the 
merits of his ancestors. (Torat 
Gavriel)

ולקחתם לכם ביום הראשון פרי עץ הדר כפת 
תמרים וענף עץ-עבת וערבי-נחל ושמחתם 

לפני ה' אלקיכם שבעת ימים
“You shall take for yourselves on 
the first day the fruit of a citron 
tree [i.e., an etrog], the branches 
of date palms [a lulav], twig of a 
plaited tree [hadassim], and brook 
willows [aravot]; and you shall 
rejoice before Hashem, your 
Elokim, for a seven-day period.” 
(23:40) The midrash Yalkut Shimoni 
connects our verse with a verse in 
Tehilim (102:19), “The newborn 
people will praise Hashem.” Says the 
midrash: In the future, Hashem will 
enter into a new covenant with the 
Jewish People. What will be our 
obligation? To take a lulav and etrog 
with which to praise Him. [Until here 
from the midrash] R’ Shlomo Kluger 
z”l (1784-1869; rabbi of Brody, 
Galicia) explains: Our Sages ask why 
Hallel is not recited on Rosh 
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Hashanah as on other festivals, and 
they answer: “The Books of Life and 
Death are open; could we say 



Hallel?!” However, writes R’ Kluger, 
once Sukkot arrives and we feel 
confident that Hashem, in His mercy, 
has entered into a new covenant with 
us and has inscribed us in the Book 
of Life, we may say Hallel--indeed, 
we are obligated to say Hallel to 
praise Hashem for His mercy. But, 
there is a problem. On Sukkot, we 
must say Hallel for a different reason, 
i.e., because it is a festival. How then 
will it be known that we are praising 
Hashem for His mercy also? 
Therefore, explains R’ Kluger, we 
take a lulav and etrog with which to 
praise Him. (Kohelet Yaakov: Elul)

Regarding Sukkot our parashah says (23:40), 
“You shall take for yourselves on the first 
day the fruit of a citron tree [i.e., an etrog], 
the branches of date palms [a lulav], twig 
of a plaited tree [hadassim], and brook 
willows [aravot]; and you shall rejoice 
before Hashem, your Elokim, for a 
seven-day period.” From this verse, our 
Sages derived that taking a lulav and etrog is 
a mitzvah from the Torah only on the first day 
of Sukkot, except “before Hashem”--i.e., in 
the Bet Hamikdash-- where it is a mitzvah for 
all seven days of Sukkot. (However, our 
Sages ordained that it should be taken every 
day of Sukkot, except Shabbat, even outside 
of the Bet Hamikdash.) Why should the 
mitzvah be different (on a Torah level) in the 
Temple and outside of it? R’ Avraham 
Shapira z”l (1914-2007; rosh yeshiva of 
Yeshivat Merkaz Ha’rav and Ashkenazic 
Chief Rabbi of Israel) explains: The message 
of Sukkot is that a person needs to build a 
“new house.” Unlike Pesach, which 
represents sudden dramatic change, the 
holidays of Tishrei represent painstaking, 
step-by-step growth. There is Rosh 
Hashanah, then Yom Kippur, and then 
Sukkot, which builds up to the crescendo of 
Simchat Torah. Sukkot, when we build new 
homes (i.e., our sukkot), teaches us about 
the possibility of building, of creating. The Bet 
Hamikdash, likewise, is our “second home,” 
where we build ourselves spiritually. In order 
to highlight the importance of building “new 
homes” for ourselves, the Torah gave 
different laws to our “regular” homes and the 
Bet Hamikdash. (Imrei Shefer)

שבת שבתון הוא לכם ועניתם את-נפשתיכם 
בתשעה לחדש בערב מערב עד-ערב תשבתו 

שבתכם
You shall afflict your souls on the ninth 
day of the month at night (23:32) That 
Talmud states that when a person eats well 
on the ninth of Tishrei in preparation for the 
fast of Yom Kippur, it is considered as if he 
fasted two consecutive days. Rabbi 

Elimelech of Lizensk explained why: Just 
thinking about how holy and awe-inspiring 
Yom Kippur is makes it hard for one to eat. If, 
however, despite this natural reflex, a person 
manages to get the food down - is this not 
also affliction? (L'Chayim)

The following is from the recently released 
biography of Rav Gustman z"l. THE ROSH 
YESHIVAH [Rav Gustman] USED HUMOR 
AND A POWER OF CLEAR explanation in 
communicating the points he wished to 
convey. In his time during Lag Ba' Omer in 
Meron, people used to come for the yahrzeit 
of R' Shimon bar Yochai, camp out in Meron, 
slaughter animals to make barbecues, and 
engage in mixed dancing that often went 
beyond what was proper from the perspective 
of halachah.The Rosh Yeshivah used to say 
about this, "Kinderlach, ihr velt fahren in 
Meron, kint ihr fahren, aber nisht Lag 
Ba'Omer, un ich verd masbir sein [Children, 
you want to go to Meron, you can go, but not 
on Lag Ba'Omer, and I'll explain why]. Ich bin 
zicher, var Lag Ba' Omer, R' Shimon sagt zu 
zein zohn, 'Lezerle, mi darf aveg laufen van 
denen [I'm certain that before Lag Ba'Omer, 
R' Shimon says to his son, 'Lezerle, we need 
to run away from those people']!' R'
Shimon certainly isn't there on Lag Ba'Omer. 
So why should you be there?" [eMail from 
R'Yitzchok Levine]

This letter was written in 1895 by R’ Yitzchak 
Elchanan Spektor z”l (1817-1896), rabbi of 
Kovno, Lithuania, and one of the preeminent 
halachic authorities and Jewish leaders of the 
late 19th century. The letter is addressed to a 
well-connected Jewish banker who had 
successfully lobbied the Russian government 
to annul a decree prohibiting the teaching of 
Gemara to school-age children. To the 
honored friend of the house of Yisrael, the 
officer, great among the Jews, crown of 
Yeshurun [a synonym for Yisrael] and its 
glory, great and many in deeds, known for his 
good name and glory, Yaakov Polyakov, 
may he live long. Peace and eternal 
blessings! After inquiring after your well-being 
with all due respect, with the permission of 
the holy Torah, and in the name of our 
brethren Bnei Yisrael, for whom Hashem’s 
perfect Torah is its life and soul--it is my 
honor to express feelings of gratitude, praise 
and blessing to your lofty honor, who merited 
and brought merit to the many, saving the 
treasure of Israel from the terrible prohibition 
that had been published, not teach it in 
cheder to young students. Our Sages have 
said that the world exists due to the Torah 
study of young children for, “if there are no 
kids there will be no goats.” If children don’t 
learn when they are young, they can’t be 

expected to learn when they must earn a 
living. That is why the prohibition on teaching 
Gemara in cheder meant that the Torah 
eventually would be forgotten from Yisrael, 
G-d forbid. And, the physical continuity of our 
nation is tied, like body and soul, to its 
spiritual continuity. Thus, our experience 
shows that every sect that has denied the 
Oral Law eventually has vanished, for G-d’s 
covenant with us is based on the Oral Law. 
Only those of our people who sacrifice 
themselves for the holiness of the Oral Law 
have persisted until this day. Therefore, who 
can express the great righteousness of his 
lofty honor who, in a time of trouble for 
Yaakov such as this, was given the merit by 
Hashem to be the angel of salvation, to save 
and redeem our holy Torah which gives both 
spiritual and physical life. You are fortunate 
that this fell to your lot. Our Sages say that a 
mitzvah brings a mitzvah in its wake, and 
your many and great charitable deeds for the 
good of our nation are like a river flowing with 
charity; it is they that stood as a merit for you 
to be the redeemer and savior of the Torah . . 
. Until the last generation, the praises of your 
lofty honor will be spoken among us, for all 
the good you have done for our Torah and 
our nation . .  May the merit of the holy Torah, 
in which is the eternity of Yisrael, stand in 
good stead for yourself and your household 
and your descendants . . . (Hamaayan- Igrot 
R’ Yitzchak Elchanan) 

 ===============
יהי רצון מלפניך ה' אלקי ואלקי 

אבותי שתשלח מהרה רפואה 
שלמה מן השמים רפואת הנפש 

ורפואת הגוף  לחולים 
הרב משה יהודה בן שרה

דוד בן טובשין
חיים משה בן שרה

יהודה יעקב בן ביילא הענא
רחמה חוה ביילע בת חי'
אלטע שרה גיטל בת חי'
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
ישראל יוסף בן יוכבד

משה שלמה בן גאלדע רעכל
חנינה בן גאלדע רעכל

אליהו זאב בן בריינדל
בתוך שאר חולי ישראל. אמן
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