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Q: Is one required to search for crumbs when starting to 
clean for Pesach?

A: It is clearly implied by the writings of the Rishonim that 
one is not required to search for crumbs as they are inherently 
unimportant1 and one would not be transgressing the issur of 
b’al y’iroeh b’al yimotzai (not to see or find chometz in your 
house over Pesach). In fact, prior to the advent of the vacuum 
cleaner, the Ritva2 mentions how people would use a chicken 
to eat up the crumbs stuck in the walls. He goes on to explain 
how this practice is halachically unnecessary because crumbs 
are intrinsically worthless and are therefore botul.

Q: If one need not be concerned about crumbs then what 
should one be looking for?
A: While there are many who hold that if one finds chometz 
that is less then a k’zayis3 one would not be transgressing any 
prohibition, many Rishonim4 and Achronim5 hold that one 
is required to search for such small pieces of chometz. It is 
therefore encouraged to search for all small pretzels, cheerios, 
macaroni, broken cookies etc. to subscribe to all views.

Q: If indeed there are those who hold that one need not 
be concerned with a half k’zayis and everyone agrees that 
one is not required to search for crumbs, why are so many 
people stringent in cleaning the house spotless from any 
form of chometz no matter how insignificant the size?
A: While the concern of b’al y’iroeh b’al yimotzai may not 
be transgressed as there is no issue with owning chometz of 
that size, there is still a concern for eating chometz of that 
size. As the prohibition of eating even a minute amount of 
chometz, even a crumb, is prohibited under the issur of not 
eating chometz over Pesach.6 To avoid any remote possibility 
of coming to eat even a tiny bit of chometz many people make 
sure to thoroughly cleanse their homes of any bit of chometz 
no matter how small. 

Q: Is one required to move large appliances in order to 
search for any chometz that may be trapped underneath?
A: The Shulchan Aruch Harav7 states that if one has chometz 
1  See Teshuvas Harash 24who discounts the need to have a non-
Jew bring the crumb filled table cloth out of the house in a case where erev Pesach 
falls out on Shabbos. He mentions that one may merely shake out the tablecloth on 
the floor without any concern as it is all merely crumbs
2  Pesachim 7b D”h H’aoel 
3  Sha’agas Aryeh 81
4  As brought down by R’ Yitschok Alfasi
5  See Magen Avraham, Mishneh Berurah and Shulchan Aruch 
Harav who are all stringent
6  In fact, although many other cases of issur such as milk and 
meat would be permitted if the amount of heter is sixty times greater then the issur 
this is not the case with chometz. If even one crumb falls into a pot that is one 
thousand times the amount of the chometz it would still not be batul, see Shulchan 
Aruch Harav 447:4
7  433:19

that is stuck beneath a floorboard with no real possibility of 
retrieving it, one need not take out the nails and remove the 
boards to dispose of the chometz. Since our main concern 
is coming to eat it, that would not be a problem in this case. 
Similarly, if one may have chometz:
•	  behind a washing machine 
•	  underneath a fridge8 
•	  stuck in between the slats of a deck
then one does not have to remove these items in order to 
procure the hidden chometz. 

Q: If one is able to see the chometz but is nonetheless not 
able to remove it because of the texture of the item it is 
stuck in, what is the halacha regarding the bedikah?
A: If one has a thick rug or carpet, or has cracks in between 
the floor tiles and cannot extract every little bit of chometz 
with a vacuum cleaner etc. one need not be concerned as 
since the chometz was trampled on9 and soiled to the point 
that it is not desirable to eat one can leave it stuck there. 
This is conditional of the fact that the chometz is less then a 
k’zayis.10

Q: Is there any room that one should spend more time 
then any other?
A: Since our main  concern when it comes to cleaning minute 
amounts of chometz is to avoid eating even a crumb, one 
should understandably spend more time in the kitchen and 
dining room as that is where one spends the most time eating. 
While common practice is to leave these rooms for the last, 
one should be careful not to exert all energies everywhere 
else11 and have no stamina left to properly cleanse the places 
where chometz is most commonly found and where there is 
the greatest danger of crumbs falling into pesachdik food. 

Q: Is there any halachos that one should be aware of when 
passing through his house to search for chometz?
A: Some ideas to keep in  mind when readying one’s home 
for Pesach:
Refrigerator- One need not kasher the fridge as the food 
going in there will not be hot enough to transfer taste to the 
shelves. However the custom is to cover the shelves with 
aluminum foil, contact paper or the like in order to make sure 
that no crumbs get into the food.12

8  Shar Hatzion 433:42
9  Chazon Ish 122:8
10  Bais Yosef 442 D”h Betzek
11  A common misconception is that one must do a complete 
spring cleaning in order to do a proper bedikah. This leads to much energy being 
spent on polishing the shelves of the laundry room to remove all dirt that may 
resemble a crumb which in turn depletes all faculties of vigor that may otherwise be 
needed for more important areas where actual k’zaysim of chometz may be found. 
12  What many times occurs is that ironically Pesach food, known 
to be purer and fresher then all year round, spoils due to poor circulation in the 
fridge. This happens because the cool air is not able to go trough the vents in the 

HalacHa HigHligHTS
R’ Heshy Kahan
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Phone- While not such an obvious place for chometz one 
should nonetheless clean it well as people do talk when they 
eat. If possible the phone may be opened to check for any 
small crumbs that may have fallen in and may possibly fall 
back out over Pesach.
Oven- One should lift up the grates and metal covers to check 
for any significant pieces of chometz that may have fallen 
there, i.e. pasta, flour, bread pieces etc.
Chairs- The Gemara13 discusses the use of old pots that are 
patched up with dough to fill in the cracks. Since there is a 
concern of all the dough adding up to one k’zayis, one should 
similarly be concerned about cumulatively finding a k’zayis in 
upholstered chairs in a dining room chair or the like.
Pots/Pans/Dishes/Silverware- While many have the custom 
to scrub all dishes and pots clean, if there is no visible 
chometz on the pots, dishes or silverware then one need not 
go through such extensive cleaning for these items. While 
using these utensils for Pesach would be absolutely forbidden 
unless properly kashered, merely owning them in a clean state 
does not put one  in the category of  b’al y’iroeh b’al yimotzai 
and they therefore need not be scrubbed or polished clean.
Challah board/Bentchers- Since these items are constantly 
touching chometz one should best remove them from the 
kitchen over the duration of Pesach as removing all crumbs 
from these items will serve to be difficult if not impossible. 
Since consuming even a minute amount would be a problem 
of achilas chometz it is best advised to place them away from 
all eating areas.
Lichter- While many have the custom to kasher their lichter 
and tray with boiling water (this can be done with a chometz 
tea kettle that has not been used within twenty four hours), 
one really need not do so. Since no hot chometz ever touches 
these items they are not really “chometzdik”. Merely cleaning 
it well from any crumbs would suffice. If one desires to cover 
the tray he may do so, however this is not required.
Breakfront- Although the main function of the breakfront 
is merely to store utensils, silver items etc. many times this 
may be used to store whiskey and beer as well. Similarly 
there may be actual chometzdik candy placed in certain candy 
dishes that are only taken for special occasions etc. Therefore 
a thorough search would be ideal.
Seforim Shelves- The Vilna Gaon was known to check 
through each one of his seforim,14 page by page, the night 
before erev Pesach. Additionally the Chazon Ish15 held that 
one is required to check each sefer. Although some people 
place their seforim outside in the wind this really serves no 
purpose as  it is mostly ineffective. On a practical level, most 
homes nowadays house many seforim and searching through 

shelves as they are doubled over with silver foil. One can make holes in the foil to 
prevent such an occurrence from happening. Also care should be taken not to cover 
up the cooling fan so as not to cause damage to that either.
13  Pesachim 45a
14  Ma’aseh Rav:178
15  116:18

each one would be extremely tedious and time consuming. 
If one makes sure not to bring any sefer to the table then one 
would avoid all possible issues of maybe coming to eat even 
a little bit, and would thereby be exempt from checking each 
sefer.16

Bathroom- Although food should not be brought into the 
bathroom, in a situation where the hamper is located there 
and/or one has small children that have no regard for this rule, 
one should check his bathroom as well.
Garage/Automobile- While not inhabited on a regular basis 
the garage and car may possess some chometz that one should 
search for. Since they are both many times used for storage 
one should check them  accordingly. This is especially true 
of the glove compartment and pockets behind the seats.17 If 
there is an area in the garage that is blocked by an item that 
can not be moved, or if one is not able to remove the seats 
from the car then one can rely on the Shulchan Aruch Harav 
mentioned earlier18 (with the chometz under the floor boards) 
and be lenient.

Q: Is there any particular things in these rooms that one 
should look out for?
1) Pants pockets- The Rama19 mentions the need to 
check all pockets of all pants and we customarily follow this 
view. If searching through all the pants of adult and children 
clothing will serve to be too difficult one may rely on those 
who hold that as long as the chometz becomes repulsive then 
one need not be concerned (this is assuming that all these 
pants have been just cleaned with detergent as only then 
can they be considered “disgusting”)
2) Toys- Since children are not expected to be careful 
where they put their chometz while eating one should 
check all toys to see if there is any leftover food that may 
be prohibited to have over Pesach. Placing the toys in the 
washing machine is not necessary,20 as one may merely place 
them in a sock bag in water if one chooses to thoroughly 
clean them. Children’s books, like seforim, should not be 
brought to the table as there are many times crumbs are stuck 
to the pages21 which would be a problem if it were to fall into 
something that is being eaten at that time.
3) Vacuum cleaner bags- While consisting of much 
other dirt and garbage, there  is in all likely a combination of 
chometz that may equal a k’zayis in one’s particular vacuum 
bag. One is therefore advised to dispose or destroy it prior to 
the zman on erev Pesach when one should be doing so. 
16  Yabia Omer 7:43, R’ Sternbauch 1:298, the Igros Moshe holds 
this way as well
17  This is usually a child favorite to hide various leftover lunch 
items that may be chometzdik
18  433:19
19  433:1
20  And will in fact possibly cause damage and costly repairs to 
the appliance
21  This is especially common for children who are of the age 
where they need to be read to in order to convince them to eat their meals 

R’ Heshy Kahan
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Hachodesh Hazeh Lachem Rosh Chodoshim; This month shall 
be for you the head of all the months. Rosh Chodesh Nissan has 
been selected for Klal Yisroel to be the beginning of the year. 
What does this mean? Isn’t what we call Rosh Hashana, the first 
day of Tishrei, the beginning of the year ? After all that’s when 
the world was created.

Interesting enough we find a dispute in the Gemara whether the 
world was created in Tishrei or in Nissan. Obviously , since we 
celebrated Rosh Hashana in Tishrei, the world was created then. 
Does Rav Yehoshua who holds the world was created in Nissan 
not agree that Rosh Hashana is in Tishrei? How do we understand 
this? 

In the Aseres Hadibros, Hashem says, I am Hashem your God that 
took you out of Egypt. The Roshonim are bothered by this. Why 
doesn’t it say “I am Hashem who created the world”? Why is 
Hashem described as the One who took us out of Mitzrayim, and 
not the One who created the world?

The Sefas Emes (parshas hachodesh 5664) explains as follows. Of 
course Hashem created the world. In that sense He is the creator 
and King of all creation, not only of the  Jews. This includes all 
the nations of the world, as well as the entire animal kingdom 
and every other creation in the universe and beyond. 

But when it comes to Klal Yisroel, Hashem is not only our God 
because he created us. Rashi clearly states in the beginning of the 
Torah, Beshvil Yisroel shenikra Reishis; the world was created for 
Klal Yisroel (to serve Hashem and to add honor to His glory).  
Obviously our relationship with Hashem is not only because He 
created us. Rather there must be some other connection between 
Hashem and Klal Yisroel, a connection that precedes creation. 

The answer is that Klal Yisroel was chosen to bring glory and 
honor to Hashem. We do this by not indulging in the pleasures of 
the physical world, but to the contrary we uplift ourselves higher 
then this world and try to serve Hashem beyond the confines of 
Olem Hazeh. 

This power to uplift and elevate higher than the boundaries of 
creation, was gifted to Klal Yisroel during Yetziyas Mitzrayim. At 
that time, although we were yet unworthy, Hashem lifted us out 
of the 49 levels of Tumah to elevate us above and beyond until we 
reached the 49 levels of Kedusha. 

Thus Hashem proclaims he is our God, not only because he 
created us physically, but more importantly because he took us 
out of Mitzrayin and granted us the ability to shed the confines 
of this world and to be elevated to a higher sphere. 

It is specifically Chodesh Nissan that is the appropriate Month 

for this. Nissan which means “miracles”, is the month that 
encompasses all the wondrous miracles of Yetziyas Mitzrayim and 
Kriyas Yam Suf. This is the month where Hashem demonstrated 
that for Klal Yisroel there are no physical limitations of nature. 

Now we can better understand what the Torah means by 
proclaiming that Nissan is the Rosh Hashana for Klal Yisroel. 

Of course everyone agrees that what we call “Rosh Hashana” in 
the beginning of Tishrei is the beginning of the physical year. 
And as such it is only appropriate that at that time we are judged 
for the previous year and apportioned all that will granted during 
the coming year. Indeed,  as we say in the davening, everyone 
“Kol Bnei morom”, all mankind, and all nations are judged this 
day. That’s because this is the Rosh Hashana of the physical world.

The Torah here is teaching us that there is another aspect to our 
lives, that of our spiritual being. This part of us is not restrained 
by the physical limitations of the world. And this part was defined 
by the month of Nissan and therefore is appropriately the Rosh 
Hashanah specifically for us – hachodesh hazeh lachem”.

In a similar vein we can understand the words of the Midrash in 
this weeks Parsha. The Midrash tells us if we have merit then we 
come before the animals, but if not then even the lowly “yitosh” 
animal preceded us in creation. Explains the Sefas Emes (Tazria 
5641) every Yid is made of two components, the Guf and the 
Neshama. If he allows his Physical to dominate his being then 
he is similar to all other animals. In that sense he is last in line, 
because man was created on the last day while the animals were 
created before him. On the other hand if his Nishama is what 
dominates his being, and his physical Guf is only there to serve 
and assist his Nishama, then he is considered first. This is because 
the Nishomos preceded the creation of the world. 

This is in line with what we explained. There is a world of creation 
and then there is a world that is higher and precedes creation. If 
we live life on a physical level then we are part of creation and we 
get in line with the animals. If we elevate ourselves then we are 
higher not limited by creation. 

Klal Yisroel at the time of Yetiyas Mitzrayim was chosen for this 
role. Hashem performed for us miracles at that time, beyond 
the constraints of nature which were put into place at the time 
of creation. This is why Hachodesh hazeh lachem – this Rosh 
Hashana of the month of Nissan is “lachem” for us, unique to 
Klal Yisroel. 

With this we can better understand the first Rashi in Parshas 
Breishis. Rashi asks why does the Torah start with the creation 
and not the first Mitzvah which is Hachodesh Hazeh Lachem. This 
question is very difficult to understand, as the Ramban asks. Isn’t 

PaRSHaS HacodeSH / RoSH cHodeSH NiSSaN
R’ Boruch Yechiel Schreiber
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it of paramount importance to begin with Hashem creating the 
world. Furthermore why start with Hachodesh Hazeh Lachem? Is 
that the most important Mitzvah to start the Torah with?  

Perhaps we can explain Rashi on a deeper level. Rashi means to ask 
why do we start the Torah with the physical creation of the world, 
isn’t there a higher level then that? Aren’t we aiming for a higher 
level one that was gifted to us by Hachodesh Hazeh Lachem? The 

Torah should have started with that rather then with the lower 
level of creation. 

This is what we must strive for, not to be satisfied with only being 
a part of the physical world, but to elevate ourselves and to be 
part of Yetziyas Mitzrayim – to bring glory and honor to Hashem’s 
name above and beyond.

R’ Boruch Yechiel Schreiber

KiRi RaM
R’ Yerucham Baruch Reich

It was a lovely summer afternoon when Rabbi Luttwak came face 
to face with a billy goat.

The odd thing was that Rabbi Luttwak recognized the goat. Out 
for his afternoon constitutional on the quiet country road, he 
saw it standing not ten feet away, on the other side of a low stone 
wall. The two eyeballed each other. It wasn't by the goat's beard 
(its goatee), that he knew it, but by the trademark red bow tie 
around its neck. It clearly belonged to Finkelstein, proprietor of 
Phinkelstein's Phantastical Phun Pharm, situated nearby, a local 
attraction for kids (human children) and their families in the 
various summer bungalow colonies (yes, and the fancy summer 
homes).  Somehow it had gotten away and wandered off.  

The obvious thing would be to grab it and lead it back to 
Finkelstein, thereby fulfilling an important mitzvah. But Rabbi 
Luttwak was a talmid chacham and a rosh yeshiva. Dressed in 
his rosh yeshiva frock, and crowned in his rosh yeshiva hat, it 
was obvious who and what he was, and climbing over the stone 
wall, getting his pants and shoes muddy, catching it, and walking 
down the road leading a goat in a red bow tie would be beneath 
his dignity as a rosh yeshiva and, knowing the gemara (Bava Metzia 

30a) and the Shulchan Aruch (Choshen Mishpat 263/ 1-3) he realized 
that he was exempt in this case from the commandment of lo 
suchal l' hisalem, you may not look away from your neighbor's 
lost animal, but you must, in fact, get hold of it and return it to 
him (D'varim 22:1-3). Kavod haTorah is important not only for its 
own sake, but reverential regard for those who represent it also 
safeguards it and preserves it. 

Too bad, he thought, my friend Asher isn't walking with me 
today. He could have done it. An intelligent and learned fellow, 
Asher had chosen a different career path ( too bad about that, 
his yeshivishe friends mused: he coulda been somebody ) and 
thus would have readily, and happily, clambered over that wall 
and gotten hold of the goat, fulfilling the important mitzvah of 

hashovas aveida. I feel bad for poor Finkelstein. I' ll call him when I 
get back, but who knows if he' ll ever be able to find his goat by then.

The fact is that there may have been other options for Rabbi 
Luttwak; there is often a subjective element to such questions, 
different legitimate approaches, allowing for a variety of 
expressions in halacha and in practice, all within the framework 
of Torah. 

This is a delicate issue. Deference to Torah scholars must also 
be tempered with great care that it not engender the opposite 
of reverence. Talmidei Chachamim are warned "not to step on 
the heads" of the people, because they represent Torah and its 
way of life. Rabbi Akiva famously relates (P'sachim 49b) that before 
he became learned, when he was an am ha'aretz, an ignoramus, 
his resentment (and that of his class) of the rabbis was so great 
that he would have bitten them as viciously as a donkey bites. 
And it was the thousands of Rabbi Akiva's students who perished 
during the (soon upcoming) s'fira period because they did not 
deal respectfully with each other, often interpreted as behaving 
haughtily. 

The existential fistfight between Chassidim and Misnagdim is 
over. They may, in fact, squabble over various things, they may 
even playfully mock each other over this or that, but in the end 
there is much more that they have in common than that which 
may separate them, and so many of each other's practices that 
they have so adopted that it is not always obvious that they 
have done so, that it wasn't always their practice.  But even so, 
differences of approach may be so striking that they may even 
seem irreconcilable in one People. And this applies not just in 
modern times to Chassidim and Misnagdim, but, central to 
human nature, it is a conflict in approach to religion that is as old 
as organized religion itself. 

There are people whose seriousness about religion requires them 



The ShTieble  - 6 -

to be of serious demeanor, even dour, at all times that they are 
occupied with things religious.  For some people, their elevated 
and enhanced, constant awareness of Yiras Shamayim makes 
them also appear serious and even subdued at all times. And then 
there are others, also fine Jews, also quite serious about Judaism, 
whose religious fervor is expressed differently. Their joyousness is 
obvious. And they can, of course, both be correct. 

So too, different people, equally observant, may have different 
spiritual sensitivities to the intangibles of the spiritual universe. 
The same thing may affect one person considerably, for better or 
worse, and another person not at all. An example would be seeing 
a symbol of avodah zarah, or even more striking, seeing something 
only suggestive of a symbol of avodah zarah, even unintentional. I 
submit that those who are sensitive to such things are susceptible 
to being affected  by them in some spiritual, but real way, while 
those who are not, are not, or if they are, to a very small extent. 

In the waning days of the leadership and the life of Eli Hakohen, 
Israel found itself yet again in violent conflict with the warlike 
Philistines. Locked in struggle, stymied, battered, they resorted 
to removing the Ark, the Aron Hakodesh, from its resting place in 
the Tabernacle at Shiloh, and carrying it into battle with them. 
They should not have done so.

The Philistines, at first, were frightened and intimidated by its 
presence. But, true to their warlike nature, they "girded their 
loins", redoubled their efforts, and won the day. There was a mass 
slaughter of Jews, the two sons of Eli were killed, and the Ark 
was captured. 

Capturing the Ark turned out to be no blessing for the 
Philistines. They brought it to Ashdod, where the people were 
afflicted with terrible suffering: not only did they get severe, 
painful hemorrhoids, they were bitten in their hemorrhoids by 
savage mice.  Ashdod sent the Ark to Gat, where the same thing 
happened. Gat sent it to Ekron. The Ekronites fared no better. 
The only solution for them was to send the Ark back to the Jews. 
They placed it in a new, clean, never used wagon (out of respect) 
along with a peace offering of five golden hemorrhoids and five 
golden mice (!!). They let the cows pulling the wagon find their 
own way. They headed straight to the Jewish settlement of Beit 
Shemesh. 

Beit Shemesh rejoiced but when they behaved somewhat 
irreverently, many died.

So off they sent it to Kiryat Y'arim, and it finally sat 20 years in 
the home of Avinadav in Giv'ah.

Now under Shmuel's leadership, the people repented and went 
on to defeat the Philistines.

Fast forward to David Hamelech, who, having established 

his capital in Jerusalem, undertook to bring the Ark there, in 
anticipation of the building of the Beis Hamikdash.  David had 
the Ark placed in a new, clean wagon (as had the Philistines). He 
was seriously faulted for this, as the Ark must be carried on the 
shoulders of the Levites (and even then it really carries itself).

Along the way, Uzah, a righteous man, saw the oxen falter and he 
reached out his hand to support the Ark, perhaps instinctively, to 
keep it from falling. He should not have done so. The Ark would 
not fall, and Uzah had no right to touch it. For this he was struck 
down dead.

This scene is described in the haftarah of Parashas Shmini. The 
obvious connection, and the striking parallel, lies in the sudden 
death, from Heaven, of otherwise righteous people who made a 
fatal miscalculation at the moment of the exalted celebration of 
the initiation of a holy Sanctuary ( Uzah here and Nadav and 
Avihu at the consecration of the Mishkan in the desert).

David was sorely vexed. Rather than continue to Jerusalem, the 
Ark was deposited in the home of Oved Edom. In the three 
months it was there, Oved Edom's home and family were greatly 
blessed. David then brought it, with great celebration and fanfare, 
to Jerusalem.

The joy was very great. David wore his most festive robes. He 
danced and sang with all his might:  מפזז ומכרכר. He hopped 
and stomped and shouted and sang. He kicked up his heels. He 
clapped his hands and shouted, kiri ram! kiri ram! 

Midrash Raba (Bamidbar 4:20): Come and see how much David 
made little his own personal honor in order to honor God. It 
would have been normal for him to march sedately before the 
Ark, dressed in his royal robes. Rather, he donned festive robes 
and rejoiced merrily before it, with all his might, to do it honor. 
He danced mightily, and  with each clap of his hands he called 
out "kiri ram!",  meaning "I am a servant (כירי - see Eiruvin 53b) of 
God the Most High! (רם)". And in response all of Israel sang 
out and shouted and blew rams horns and played all manner of 
musical instruments.

When the procession entered Jerusalem, all the women peered 
down from the balconies and the rooftops to watch David dance 
and celebrate. The king had no qualms about his kavod in this, 
and he worried  not at all about his dignity. Mrs. David, Michal, 
the daughter of the late King Saul, whom David replaced on the 
throne of Israel, was sorely displeased, and ashamed of him.

She came out to taunt him. " How honored is this day, O king 
of Israel! You exposed yourself before the handmaids  of your 
servants, as would a low idler expose himself!"  David had raised 
the hem of his garment while dancing, so that his ankles had 
been visible. She was mortified at his lack of hauteur, of royal 
dignity.

R’ Yerucham Baruch Reich
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David shot back: I rejoiced thus before the Lord who chose me 
over your father and all his house, to appoint me prince over His 
nation, Israel. And, in His honor, I would readily debase myself 
even more, yes even before those maidservants before whom you 
think I should act haughty. 

Poor Michal did very poorly in life after that.

Citing this episode, Rambam, in Hilchos Lulav and Esrog (8:15), 
writes that active rejoicing in the performance of a mitzvah is a 
high order of worship, and one who holds back will pay for that. 
Whosoever arrogantly stands on his own dignity at such times, 
and imagines that he is, in so doing, enhancing his own honor, 
is a sinner and a fool. But one who humbles, and even demeans 
himself on such occasions, achieves greatness and  honor, for 
he serves God from love. For King David taught us that true 
greatness and honor derive from rejoicing before the Lord, even 
as David hopped and whirled before the Lord.

Why did Uzah die for reaching out to steady the Ark, when quite 
apparently the heathen Philistines were able to handle it as they 
moved it from place to place, without being struck down? Why 
did Nadav and Avihu die for their halakhic misstep? Exactly 
because of their exalted spiritual status. The greater the spiritual 
sensitivity, the greater the vulnerability. In a similar vein, people 
who are spiritually sensitive to the spiritual negativity of symbols 
of avodah zarah are, in fact, affected by it, even in the physical 
realm, in a way that others are not. 

There are various, parallel paths to God. Not everyone is built 
the same. There are those who rejoice in Him in a manner that 
anyone would recognize as rejoicing, and there are those whose 
love of God and His mitzvos is no less, but who externally exhibit 
it less obviously. And even then it is less obvious mainly to those 
who don't really understand them.

You can buy those silly pictures of "Dancing Hassidim", whirling 
figures in shtreimels and flying gartels, in any tourist shop in 
Israel. You are not likely to find even one picture of "Dancing 
Misnagdim". And yet Misnagdim do dance (at least a little), and 
(in their own way) do rejoice fully in the Lord and in His service. 
That David Hamelech was obviously chassidish doesn't take away 
from anyone else's rejoicing with all his might before the Lord, in 
whatever form that takes. 

Rabbi Luttwak, a very fine man, who felt for Finkelstein and his 
loss, nevertheless did what he had to do to serve God in the way he 
understood, and was taught, by upholding the dignity of Torah 
scholarship. It was not his own honor he was safeguarding, but 
the image of the Torah scholar, the repository of God's teaching. 
He could not allow himself to be seen chasing a goat in the fields. 

He did what was for him the right thing.  (By the way, in the end 
Finkelstein got his goat back. Asher, only a scientist, came across 
it in the fields, gave chase, and brought it home to Phinkelstein's 
Phantastical Phun Pharm.)

Haughtiness is diametrically opposed to Godliness. There are 
those, unfortunately, who seek honor in this world more than 
they seek God, and even hide behind a cloak of religion in their 
quest for honor and power. There are those who are so busy 
safeguarding their own kavod that there is no room in their 
hearts, and in their actions, for kavod habrios, the honor of their 
fellow human beings, or for kavod Shomayim, the honor of God. 

Haughtiness closes one's heart off, and turns it cold. It is 
altogether removed from what the Jewish heart should be. The 
true Jewish heart pulses with love of God, love of His Torah, 
love of one's fellow Jew, love of one's fellow human being. The 
true Jewish heart serves God with unbridled and unselfconscious 
joy, whatever form that might take. The true Jewish heart, in the  
service of our Father in Heaven, dances and jumps and whirls, 
kicks up its heels, claps its hands, and calls out to Him, "Kiri 
Ram! Kiri Ram!" I am your servant, O God Most High. 

R’ Yerucham Baruch Reich
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דרכיה דרכי נעם
R’ Akiva Eisenstadt / Rosh Kollel

The Radvaz (Rabbi Dovid ben Shlomo Ibn Zimra. 1479-1573) 
was asked a deadly serious question, one which interestingly has 
had Halachic implications in our days as well1. That question 
was: a powerful Sultan was angry at one Jew and decided to have 
him killed. To make things interesting to all involved he added 
that if a second Jew would allow one of his ears, eyes or fingers to 
be cut off, he would allow the death sentence of his friend to be 
rescinded. Would that be allowed, encouraged or perhaps even 
an obligation for the man to do so in order to save his friend? 
Furthermore, the questioner presumed that the removal of the 
finger would not kill the person, so wouldn’t it be logical to say 
that the good friend would indeed be obligated to do so to save 
the life of Jew # 1? 

To this the Radvaz takes exception and answers in no less than 
six reasons why it would not be an obligation. It was obvious to 
the Radvaz that this was not merely a flesh wound and could 
certainly result in the persons own death, that being said it would 
then be clear that there is no obligation or even allowance for 
one to do so. However, in reason number six he explains that 
even if one could say that this would just maim Jew #2, and 
even if it would not be a threat to ones life, he writes that the 
Torah would still not obligate one to do so even to save another’s 
life. The concept of דרכיהם דרכי נעם - Deracheha Darchei Noam- 
Its [the Torah] ways of are pleasant (Mishlei 3, 17) disallows that 
obligation. Logic could not dictate that one needs, must and 
has to cut off a limb. That would cause him extreme pain and 
make him handicapped, therefore there cannot reasonably be any 
obligation. He adds that if one chooses to do so, and if there is 
not a threat to his own life, then he is certainly a pious and holy 
person, and one who is going beyond the letter of the law, but an 
obligation there is not.   

The Meshech Chochma in this week’s parsha echoes this very 
idea. When the Torah describes the measures for determining 
the presence of the Tzara’as it says, וראה הכהן את הנגע וכו’ וראהו  
 The Kohen shall look at the affliction on the skin of his flesh; If הכהן”
hair in the affliction has turned white, and the affliction’s appearance 
is deeper than the skin of his flesh –- it is a Tzara’as affliction; the 
Kohen shall look at it and make him impure.” [Vayikra 13:3]. The 
Meshech Chochma cites a Torah Kohanim that asks why there 
is a redundancy in the word “ look”? The pasuk begins with the 

 See Rabbi J. Dovid Bleich contemporary שו”ת רבד”ז אלף נב )תשכז)  1
Halachic problems in regards to organ donation, and the possible obligation do so. 
The crux of the question is putting ones self in possible life threatening danger to save 
the life of another. See sefer Nishmas Avrohom in regards to these minyanim and the 
application of such halachos

phrase “The Kohen shall look at” and virtually the same phrase is 
repeated at the end of the pasuk.    Why twice?

The Meshech Chochma suggests that the pasuk is teaching us 
that there are two separate and distinct calculations that the 
Kohen should consider in his appraisal. First, the Kohen looks 
at the Tzara’as

 and sees if it is something to worry about )וראה הכהן את הנגע)
at all. He needs to see if it meets the criteria and the definition of 
a Tzara’as blemish. But then there is a second step. He needs to 
take a second look and see it from a different perspective- (וראהו 
 and see if it is appropriate to declare him impure. Because - )הכהן
even after he has seen that it is indeed Tzara’as he still must 
determine whether it is fitting to declare the individual impure. 
For example, the Meshech Chochma cites a Gemarah in Moed 
Katan (7b) which tells us that if the person who has this Tzara’as 
is a Chosson (newly wedded groom) we give him the Seven Days 
of Feasting before declaring him impure and a Metzora. The 
Gemarah says that the same applies on a Festival. In order to 
avoid excessive pain and suffering we allow a continuance for 
this person Tzara’as sentencing even though the Kohen knows 
that technically he was already affected with the spiritual disease.  

The Meshech Chochma finds the allusion to this Kohen’s license 
and authorization to delay in the apparent redundancy of our 
pasuk.  Therein, the Torah gave him the leeway to judge the 
affliction and see whether or when it is appropriate to pass that 
judgement.  The redundancy of words conveys that   the terms 
and conditions of the Tzaraas is up to the Kohen. If he sees that 
the person cannot stand the demeaning position of staying alone 
during the first days of his married life or it would mar someone’s 
joy on Yom Tov then he can delay it. The allusion to this, Rav 
Meir Simcha of D’vinsk writes, is the very same notion and 
concept of דרכיהם דרכי נעם - the ways of the Torah are sweet, 
they should be pleasant. That’s the imperative; that is the Jewish 
law. 

The Torah is Deracheha Darchei Noam. The Torah and its 
Mitzvos are (and should be) logical, pleasant in all of its ways. 
This idea, as we have seen, makes its way into many halachic 
discussions and Teshuvos. But more significantly it is the way 
that our great people have embodied the Torah and its ways. 

One of the Gedolim who personified this spirit of Torah was 
Rav Avrohom Yaakov Hakohen Pam - Rosh Yeshiva of Torah 
V’daas.  In his biography there are literally hundreds of inspiring 
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Last week’s parshah ended with the topic of the kosher and 
non-kosher animals and birds. After a brief pause, our parshah 
continues with the topic of the metzora. What is the connection? 
R’ Yisrael Salanter (quoted in Taam VaDaas) says that many 
people are very strict when it comes to non-kosher food. We 
would not dream of putting chazir in our mouths. We are very 
careful with what goes into our mouths, but are we careful with 
what comes out of our mouths? The Torah teaches that upon 
finishing the topic of non-kosher animals and being extremely 
careful about it, we are not finished. You are not done sanctifying 
your mouth. You must also be careful with what comes out of 
your mouth. If you are careful also with that, you have been 
successful in sanctifying your mouth.

The effect of not using our mouths properly is not just the 
tzaraas affliction. It also affects our prayers. The Chofetz Chaim, 
discussing this point at length, says that if our mouths are not 
used properly then our learning and davening lose their effect. 
The pasuk says (13:45): tamei tamei yikra, and the metzora shall 
call out “Tamei” Tamei!”  Tefillah is an important factor in his 
remedy, but his tefillos have lost their potency and therefore he 
calls out that he is tamei asking others to daven for him. Indeed, 
the Gemara (Shabbos 67a) says that one who has a tree whose 
fruit are falling off prematurely should pile rocks around it and 
also tie a red ribbon to it. The Gemara says that the stones are 
practical advice in dealing with such an issue, but, the Gemara 

asks, how does the red ribbon work? And the Gemara answers 
that it is so people should see it and daven for his tree, just as the 
metzora calls out that he is tamei so that people should know of 
his troubles and daven for him. This, says Sifsei Chaim, teaches us 
two important lessons. First, it teaches how a person deals with 
a situation that comes his way. Certainly, he has to deal with 
it practically, but just as important is davening. If he involves 
himself with the practical matters but does not daven, he has not 
done what he can. Second, the fellow does not hang up a sign 
asking people to daven for him. He simply hangs a red ribbon 
which catches the attention of people walking by. They will then 
see the issue and naturally daven for him. We should not need 
someone to ask us to daven. If we hear of someone in trouble or 
see someone with an issue, our reaction should be to feel for him 
and therefore daven for him. For davening is powerful and will 
help the person more than anything else. 

Taam Vadaas points out that the Gemara says that by hanging 
the read string or calling out that he is tamei, he informs the 
public of his troubles and the public will daven for him. Tefillah 
of an individual cannot be compared to communal tefillos. The 
metzora removed himself from the tzibur by talking against 
them. He is now put in a situation in which he needs that tzibur. 
He needs their tefillos. He comes to realize how important each 
individual is and how important the community is.

The Torah lists three types of potential tzaraas afflictions: If a 

TazRia 5776
R' Avrohom Greenwald

stories and anecdotes; each one a gem and a lesson in life. One 
story stands out in bringing forth this ideal. For many Years Rav 
Pam taught his students Mussar on Friday afternoons and he 
sometimes brought out the lessons through his real life example. 

One erev Shabbos during the month of Elul he was finishing his class 
when he asked his students to help him through a quandary. He 
then asked them a question. He told them that the apartment house 
where he was living was going to raise his rent from $40 to $45 a 
month. He felt that he could only afford a raise of $2.50 but not $5. 
However, he felt that if he told this to the landlord, who also was 
his neighbor, he would most probably relent and settle for the lower 
amount. That, he feared, might cause friction and animosity. And 
this was his neighbor after all. 

On the other hand, there was a way to resolve this dilemma.  The 

set of “Arba minim” (four species for succos) usually costs him 25 
- 30 dollars. However, the shul where he served as the “Shabbos 
Rov” purchased a set of “arba minim” for public use.  He told his 
students that if he would forgo his own set of arba minim and used 
the shul’s set he would have the extra money to pay the extra 5 dollars 
a month for rent. What, he asked his students should he do? Should 
he negotiate his rent, which might cause animosity, or should he go 
with his suggestion of forgoing the usual set of arba minim in order 
to pay the extra five dollars?   

On Sunday the students came back and asked for show of hands in 
favor of his suggestion. Most agreed and felt it would be proper the 
arba minim purchase so that the landlord could be given the raise he 
sought. “I though the same” Rav Pam responded. 

Have a wonderful Shabbos

R’ Akiva Eisenstadt / Rosh Kollel
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person will have on the skin of his flesh a s’eis, or a sapachas, or 
a baheres… (13:2). Taam VaDaas says that these three types of 
tzaraas allude to three reasons people speak lashon hara. The word 
s’eis literally means to uplift. A person feels good about himself 
when he disparages others. The word sapachas literally means 
attached. A person is connected with a chevra who find pleasure 
in a lashon hara session. It is the fellow’s connection to the group 
and inability to separate himself that causes him to stumble. 
Finally, the word baheres, from bahir, means clarity. This refers to 
the “know it all.” He knows everything going on by everybody 
else and why they did it. And it is this information that he shares 
with whomever he can. The Sifsei Chaim says the first reason is the 
main reason people speak badly about other people. He brings the 
Gemara (Arachin 15b) which says that the animals will say to the 
snake: We understand that the lion tears another animal apart, 
for the lion must eat, and the same is true for all other animals, 
but what pleasure do you have from biting and killing? And the 
snake answers “And what does the speaker of evil gain?” Now, 
seemingly we have great pleasure speaking lashon hara. So what 
is the snakes answer? Sifsei Chaim explains that people generally 

do not measure themselves up against themselves. Rather, they 
measure their self-worth and greatness in relation to others. In 
reality each person has their own potential and should measure 
his accomplishments against his own potential, but most people 
do not see it that way. They measure themselves according to how 
they are perceived by others. It is very pleasurable when we feel 
that we are accomplished. That is the pleasure of speaking lashon 
hara.  On a subconscious level we feel greater when we disparage 
other people. That person did this, but I did not because I am 
greater. The pleasure we have is not from speaking badly about 
the person. It is from how that makes us feel about ourselves. 
This is what the snake said: “What pleasure does the evil speaker 
have?” It is a pleasure based on sheker. That same pleasure can 
and should be derived from measuring oneself up correctly. There 
is no true benefit from his evil speech. The other animals have 
true benefit from killing – they need food, but the snake has no 
benefit and either does the baal lashon hara.  

R' Avrohom Greenwald

Mazal tov to 

Yaakov Loeffler & Ariella Appleman  
on the their engagement  
and upcoming wedding! 
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

The deeply religious man from Eastern Europe had lost 
his first wife and six children in the concentration camp 

of Auschwitz where they were gassed. Now, remarried, his 
second wife was sterile.

He found himself feeling depressed and was recommended 
to go speak to someone about the pains in his heart. He came 
to Dr. Viktor Frankl, also a survivor of the Holocaust, who 
listened attentively and then offered the thought that having 
children is not the only way to make life meaningful.

However, the religious man viewed his plight via the eyes 
of an orthodox Jew. He initially said that what bothered him 
was that he had no child to say kaddish for him after he would 
pass from this world.

It was then that Dr. Viktor Frankl pushed a sensitive 
button. He asked the religious man, “You have children, they 
may not be here, but they are waiting for you in heaven – 
don’t you have hope that one day you will be reunited with 
them?”

It was this question that caused the religious man to break 
down in utter tears, sobbing uncontrollably. It was through his 
cries that the true reason for his depression and despair came 
out. He explained that his children died as innocent martyrs, 
they died for the sanctification of Hashem’s Name. Because of 
this, they were deserving of the highest place in heaven. Yet, 
an old man like him, with so many sins and transgressions, 
what hope did he have to attain such a lofty place like that in 
heaven.

The doctor then said, “Is it not conceivable that precisely 
in this is the meaning of your surviving your children, that 
you may be purified through these years of suffering, so that 
finally you too can be pure like they are, so that you can 
become worthy of joining them in heaven? Does it not state in 
Tehillim (56:8) that Hashem preserves and holds on to every 
person’s tears? Your suffering is not in vain, it is part of the 
process to bring you to where you need to go.”

In this week’s perasha, we learn about the purifying 
process which follows a woman that gives birth. This 
purifying process reaches its apex when the woman brings a 
sacrifice to the Beit Hamikdash.

What is the reason for this sacrifice?
The Talmud (Nidah 31b) informs us that Rabbi Shimon 

Bar Yochai says that this sacrifice is an atonement. The reason 
is because when a woman is in the midst of child birth, the 
pain can be so great and intense that she may scream out that 
she will never want to bear a child ever again. This impulsive 
utterance needs penitence.

Many have said that if men had to have babies there 
would be no babies in the world. The pangs of birth can 
be overwhelming and in many ways harrowing. What then 
would be so wrong with a woman making such a claim 
while in labor? Are her feelings at this moment in time not 
understandable? Why the need for a sacrifice of atonement?

Rabbi Avraham Steinberg Shlitah explains that this 
episode is teaching us an important lesson about faith. When 
a person goes through physical or emotional pain, he must not 
forget that this is a part of a larger process. It is all orchestrated 
from Hashem, your life, your trials and tribulations, even your 
successes; they are all ingredients to create an amalgam of 
spiritual health. Through the eye that sees the whole picture 
instead of the individual part alone, one is able to put into 
context the experience he is going through. When one realizes 
that he can find meaning behind the difficulties that he faces, 
it makes it easier to bear.

Let us look at this point from another vantage point. The 
Talmud (Pesachim 117a) states that when the nation of Israel 
will be redeemed from any trouble, they should say Hallel, 
praise for Hashem, on their redemption.

Rav Chaim Soloveitchick (1853-1918) of Brisk conveys 
an interesting correlation to another chapter written by David 
Hamelech in Tehillim. It states:

“For the musician, a hymn by David: How long O 
Hashem? – will You forget me forever? How long will You 
hide Your face from me? How long must I devise schemes in 
my soul against the daily sorrow in my heart? How long will 
my enemy rise above me? Look down, answer me, O Eternal, 
my G-d, illuminate my eyes lest I sleep the sleep of death – 
lest my enemy say, ‘I have overcome him,’ and my tormentors 
rejoice when I falter, As for me, in Your kindness do I trust, 
my heart will revel in your deliverance, I will sing to Hashem 
for He has bestowed kindness upon me” (13:6).

Rav Soloveitchick conveys that even though one bestows 
praise when he has seen the fruition of salvation, the true man 
of faith, one who believes with every ounce of his soul, can 
find inner joy even in the face of adversity. It is the joy of a 
man who believes with his whole heart in Hashem and that 
what he goes through is what Hashem deems appropriate 
for him to go through. It is the belief that all one’s hardships 
comes from the kindness of Hashem, one that we trust is for 
our overall benefit. It allows one to know that his adversity 
has implication in achieving inner maturity and to help him 
achieve a greater connection to his Creator.

 The myopic view disallows us to find meaning to our 
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suffering. We end up focusing on the immediate experience 
instead of the bigger one. The fact is that we are here in 
this world for a short time and our tests that we face are our 
opportunities to fulfill our purpose – this is the meaning of our 
suffering – to purge, to learn, and to grow.

It is this exact point for which the Torah focuses itself on 
this woman’s complaint during her labor. It is because she 

has focuses on the part and not on the whole. She has been 
drawn in to the present pain alone and has made a vow against 
the beauty and progeny of the future. She has disconnected 
herself from the bigger picture. It is this mindset that the 
Torah is looking to neutralize, to prevent, and to ensure that 
one does not fall victim to.

It is because her “suffering” at this present moment has 
the greatest meaning for us all – it gives birth to life itself. 

DAF INSIGHTS: Visiting Egypt (51b)
R’ Baruch Kleinman

The Celebration on Succos at the time of the water 
libations was a spectacle of epic proportions. The music, 

the lights, the entertainment all contributed to making this the 
most fantastic event of the entire year. As the Mishna testifies 
(51a), “He who has not witnessed the Simchas Bais Hashoeva, 
has never seen real celebration in his days.”

The Gemara continues to mention several other things 
in history at the pinnacle of their grandeur. In that list, the 
community of Alexandria of Egypt, was a congregation for the 
ages. The main sanctuary was so large that the people would 
not be able to hear the Chazan and were signaled to answer 
amen by waving flags. The seating was split by occupation, 
giving all those looking for a job the opportunity to find people 
in their line of work and network efficiently. Abaye notes 
that they were decimated by Alexander of Macedonia. The 
Gemara is bewildered, why then did this utopian community 
crumble?  The Gemara answers because they violated the sin 
of returning to Egypt, as the verse states (Devarim 17),”you 
shall not return on this path.”

 Ostensibly, the law to not return is unequivocal. This 
would imply that merely visiting Egypt would also be 
prohibited. If so, how could the community grow to such 
epic proportions? Furthermore, how did the Rambam serve 
as the chief physician for the royal family in Egypt? The 
answers can be found in analyzing the Rambam’s position in 
understanding this mitzvah.

The Rambam (Malachim 5:7) states that it is permitted 
to live anywhere in the world aside from Egypt. In the 
following law it permits one to return to Egypt for business 
as the prohibition is just not to settle there. One would not get 
the punishment of lashes as there is no law against entering, 
and once one decides to stay and reside in Egypt there is no 
action and is thus not punishable. He continues to rule that 
once the land is conquered by a Jewish king with the consent 
of the high court, the law is absolved as it only pertains to 

individuals who return as they are susceptible to succumb to 
the decadent Egyptian culture.

From here we can deduce several sources to permit visiting 
Egypt. As the Rambam states, settling there is the issue, and 
merely visiting is fine. Although one can object that one must 
have an element of mitzvah to go, (i.e. business, marriage or 
learning Torah), it does not seem that it is imperative. As the 
Rambam continues there is no lashes because the entrance is 
permitted. If in fact visiting without necessity was prohibited, 
then there would be a scenario where one would get lashes. As 
the Ritva (Makkos 21b) explains one who is wearing clothing 
of a wool and linen blend (shatnez) and is admonished to 
remove it, gets lashes for each warning he does not act upon. 
Although no action is taking place in the subsequent warnings, 
since they stem from an original action, all reluctance is 
linked to that action. Thus, the action at the inception must be 
prohibited, and the action of entering Egypt is not prohibited 
according to the Rambam. The Radvaz (Melachim 5:7) uses 
this notion to support the Rambam’s sojourning in Egypt. His 
intent was for business purposes and his decision to stay is 
not deemed as egregious as it did not stem from a prohibited 
action.

One can also deduce from the Rambam that the decadent 
society is no longer specific to Egypt or its inhabitants. Once 
Sanhereb came and displaced all the nations the law no longer 
applied. Based on this reasoning, one can even assume that 
living in Egypt would be permitted in today’s day and age.

The Yerayim assumes the prohibition is specifically 
returning on the path (by foot, same stops as in the travels 
through the desert) that the Jewish people took out of Egypt. 
The Rambam clearly disagrees with this, quoting 3 verses 
delineating the law, 2 of which were not specific to the 
travelling.

 The Ritva (Yoma 38a) claims that the law only applies 
when the Jews are settled in Israel. Now that are are all in 
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