
 

 

 

 

 

נר לאפרים                                בס"ד                                           

tetzaveh  תצוה 

 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

www.parshapages.com 

For subscription to weekly emails send note to info@parshapages.com 

  

CONTENTS 

Clothing of the Kohen Gadol 

The Clothing’s Atonement 

Where is Moshe? 

Tzitz 

The Breastplate and the Ephod 

Moshe is Yisroel and Yisroel is Moshe 

Selections from Rabbi Baruch Epstein 

Selections from Baal haTurim 

Selections from Sforno 

Understanding the Parsha according to the Rebbe 

 

http://www.parshapages.com/


CLOTHING OF THE COHEN GADOL 

 

 

CLOTHING OF THE COHEN GADOL 

Points debated by Rashi & Rambam 

RASHI RAMBAM 

If Urim v’Tumim is lacking, the Choshen is not 

invalidated 

If Urim v’Tumim is lacking, the Choshen 

is invalidated 

When asking a question from the Choshen, the 

Cohen Gadol looks at the Urim v’Tumim 

When asking a question from the Choshen, 

the Cohen Gadol looks at the Holy Ark 

Cohen Gadol puts on the Aifod and ties its Sash 

before attaching the Choshen 

Cohen Gadol puts on the Aifod without 

tying its Sash, attaches the Choshen, and 

then ties the Sash 

Top of Aifod does not reach the Cohen Gadol’s 

elbows 

Top of Aifod does reach the Cohen 

Gadol’s elbows 

Names of tribes on Shoham stones according to 

the order of their birth 

Names of tribes on Shoham stones 

according to their mothers 
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Item Atones For Preventative Measure Insight 

  חשן משפט
Breastplate 

429 + 358 (+2) = 789 

ת דיןווע  

 Distortion of 

justice 

 שרודף צדקה

That Pursues Justice 

199+590 = 789 

G-dly revelation 

 אפוד

Ephod - (apron) 91 

 עבודה זרה

idol worship 

Angel  מלאך 

  91 Amen (Faith) אמן 

Rashi - a function of extra modesty;   

Rambam as a garment of 

ornamentation       

עילמ  

robe 

150 

 לשון הרע

Derogatory / 

slanderous speech 

ה הגוןפ  

Proper Speech 

64+85 (+1) = 150 

The Robe has bells that makes 

noises; the Cohen HaGadol 

represents all Jews, including 

Baalei Teshuvah (noisy service) 

 כתנת

Tunic 

870 

 שפיכת דמים

bloodshed 

 ממנה לב שקט בארץ

from it a quiet heart in the land 

293+409+32+135 (+1) = 870 

(outside of Israel the tendency for 

murder is greater) 

“armor” 

 מצנפת

Turban 

660 

 גאוה

haughtiness 

 רוחו יהי' שפל

he will have a humble spirit 

410+30+220 = 660 

Worn on top of the head 

 אבנט

Sash 

62 

 הרהור הלב

improper thoughts 

contemplate them בם הוגה   (words 

of Torah)  

42+19 (+2) = 62 

speak in them (words of Torah)  

contemplate it (Torah) day &  night 

Unique - no specific function;  

positive notion of a general 

readiness, by being nullified, to 

perform G-d’s service (possibly the 

reason to wear a gartel) 

 מכנסים

pants 

220 

 גילוי עריות

forbidden relations 

 טהרה

Spiritual Purity 

219 (+1) = 220 

Worn underneath; not seen 

 ציץ

Forehead-plate 

190 (+1) = 191 

 עזות מצח

chutzpah 

 מכבד כלל אדם

honoring every person 

45+80+66 = 191 

The words on the Tzitz were on one 

or two lines? Do not relay on eye-

witness testimony; probably not the 

real item (like the menorah) 

 

  



Where is Moshe? 
"V'ATO tetzaveh" (27,20) - Rather than mentioning Moshe by name, the pronoun YOU is used. 

From parshas Shmos, where Moshe was first introduced, until the end of the Torah, Moshe's name is mentioned 

in every parsha, except Tetzaveh. (Although Moshe's name is not mentioned in Parshas Nitzavim, it is usually 

joined with Parshas VaYelech, where Moshe's name is mentioned.) Why is Moshe left out? 

1) The Tosfos Hasholeim (Rashi and many others) explain that 

since Moshe said (32,32), "m'cheini noh misif'r'cho asher 

kosavto," his words had the effect of having his name 

erased from a parsha in which it would have otherwise 

appeared. The reason that parshas Tetzaveh was chosen is 

that Moshe says, "asher kosavto," which You have 

WRITTEN," so it must be before parshas Ki Sisa. Tetzaveh 

was chosen so as to delay erasing Moshe's name as long as 

possible, a full circle around the calendar until our parsha. Ben Ish Chai notes that מספרך also can be read as 

 .the number 20 (Tetzavah is the twentieth Parsha in the Torah) מספר "ך"

2) The GR"A says that HaShem foresaw that Moshe would die on the 7th 

of Adar. This date almost always falls out during the week of Parshas 

Tetzaveh. Since Moshe left this world during parshas Tetzaveh, his 

name is left out.  

3) Others (the GR"A, Megaleh Amukos) say that although Moshe's name 

doesn't appear overtly in our parsha, it is present covertly. The total 

number of verses in our parsha is 101. The hidden portion of the letters of Moshe's name (milluy), indicating 

his hidden presence, adds up to 101. Mem is spelled Mem-Mem. The hidden letter equals 40. Shin is spelled 

Shin-Yud-Nun. The hidden letters equal 60. Hei is spelled Hei-Alef. The hidden letter equals 1. The hidden 

part (40+60+1) equals 101.  

4) The Rebbe R' Heshel points out that the "mesorres siman" of 101 verses in our parsha is "Michoel." Moshe 

prayed that HaShem personally should lead the bnei Yisroel (33:15,16). The Medrash on Yehoshua 5:14 says 

that Moshe's prayer helped to push off HaShem's statement that an angel would lead them (23:20) until the 

angel Michoel appeared to Yehoshua (5:14) saying, "Now I have come." We see that Moshe kept the angel 

Michoel from directly guiding the bnei Yisroel. Since Moshe's name is not mentioned in our parsha, Michoel 

found an opportunity to have his presence in this parsha in a shadow form, by being the "mesorres siman" of 

the total number of its verses.  

5) Rabeinu Efraim says that Moshe was supposed to be the Kohen Gadol but due to his reluctance to accept the 

mission from HaShem at the burning bush, the “job” was given to Aharon. Thus, it was not appropriate to 

mention Moshe in the Parsha that discussed the clothes of the Kohen Gadol. 

6) The Lubavitcher Rebbe notates that the name of Moshe is not mentioned in the Parsha, but he is referred to in 

the second person. This indicates the essence of Moshe, which is higher than the level of his name.7) The 

Rokeach observes that Aharon is not mentioned in the previous Parsha of Terumah, even though this is the 

initial parsha of the Mishkan. This might assist in understanding the Medrash on (Shir haShirim 5,1) באתי לגני 

(come to My garden) the word גן alludes to the 53 Parshios in the Torah, HaShem’s garden.  

Interestingly, HaShem’s name does not appear in the Megilah which occurs in the month of Moshe’s death & the Parsha of Tetzaveh. 

Four opinions as to the date of the 

petirah of Moshe: 

1. Seventh of Adar in a simple year 

2. Seventh of first Adar in a doubled year 

3. Seventh of second Adar 

4. Seventh of Shvat 

At the end of Parsha Ki Sisa, the Torah tells us that 

the Moshe radiated light. The Medrash states that 

when Moshe finished the Torah, he applied the 

leftover ink in the well to himself which resulted in 

the light.  What was the source of this leftover ink? 

The inkwell originally had the exact amount of ink to 

write the Torah.  The leftover ink resulted from the 

removal of the name of Moshe from Parsha Tetzaveh. 

 

However, aren’t there really 54 Parshios in the Torah?  
1. We do not count Zos haBracha since it is not read on Shabbos but on Simchas Torah;  

2. Or that Nitzavim and VaYelech are so small that they are counted as one;  

3. The Chida suggests that Terumah and Tetzaveh are counted as one Parsha. Moshe was to be a temporary Kohen 

Gadol (at the inauguration) and Aharon was to be the permanent Kohen Gadol.  Either Moshe was on a high level 

that he needed to share his status with Aharon; or that Moshe was lacking something and the process that began 

in the desert by the Burning Bush was now completed (leaving his name out of the Parsha about the clothes of 

the Cohen Gadol-Paneiach Razo).  Or, perhaps Moshe and Aharon were complementary means of service, each 

missing from one Parsha, but needing each other (like two halves) in order to make a complete Parsha. 

 



TZITZ 

"KODESH LA'HASHEM" (Shmos 28,36) 

 

 

Gemara Shabbos 62b: The words "Kodesh la'HaShem" were written on the Tzitz (which rested on the 

Cohen Gadol’s head) on two lines. 

How did the words appear on the Tzitz? 

(a) According to RASHI's first explanation, "Kodesh La" was on the center of the 

bottom line, and "HaShem" was on the center of the top line. The words were 

out of order as found in the verse indicating another word appeared 

above the name of HaShem. 

(b) According to RASHI's second explanation and the RAMBAM (Hilchos Klei ha'Mikdash 9:1), 

"Kodesh" was on the center of the bottom line, and "la'HaShem" was on the 

center of the top line. In order to explain why the Tzitz found in Rome did not 

look like that, the Rambam adds that it is acceptable, b'Di'eved, to write both 

words in one line, "and sometimes they did write it in one line." 

(c) TOSFOS says that "Kodesh La" was on the beginning of the bottom line, and "HaShem" was inscribed 

on the end of the top line. Tosfos did not accept the above versions 

since that would lead to the words being read out of order. Thus, in their 

version the verse could be read in order and the name of “HaShem” 

would be on top. 

(d) The RASHBA, in the name of RABEINU TAM, explains that Tosfos' explanation is not acceptable, 

because it is not the manner of people to read the second (bottom) line 

first. He says that "Kodesh La" was written on the end of the top line, and 

"HaShem" was written on the beginning of the bottom line. He explains that 

when the Gemara says that "HaShem" was written "above," it means that it was written on the first 

vertical column. "Below" means that "Kodesh La" was written on the second vertical column. 

 

 

ה-ו-ה-י  

 קדש ל

ה -ו-ה-לי  

 קדש 

ה-ו-ה-י  

 קדש ל

 קדש ל

ה-ו-ה-י  

 



The Breastplate and Ephod of the High Priest 

An Important Part of Worship in the Bais haMikdash 
 

In Shmos 28, G-d commanded Aaron to make the ephod and 

breastplate for the garments of the Kohen Gadol. 

G-d gave all the details connected to these two important items and 

named the twelve stones. Each of the stones carried the name of one of 

the twelve tribes of Israel. The high priest wore the breastplate on the 

ephod. When the people of Israel inquired of G-d concerning an 

important issue, the high priest asked G-d the question. G-d answered 

through the twelve stones. For example, when they wanted to know 

whether they should go out to war, the high priest asked G-d and G-d 

answered through the breastplate in this way: the relevant letters of the 

name of the tribe shone and together they formed G-d's answer. It was 

in this special way that G-d spoke to Israel.  

The sages also found spiritual 

values and practical influences 

of the stones of the breastplate 

besides their holy task. Rabbi 

Bechayei said that each of the 

stones attracted heavenly 

strength, and in the Midrash in 

Bereshis Rabba 14 it is written 

that each of the stones receives 

strength from heaven. The 

Kabbala tells us that the 

twelve stones matched the attributes of the tribes.  

The stone of Reuven, the Odem (ruby), is good for pregnant women, 

strengthens the heart and calms the mood; Shimon, the Piteda (topaz), 

cleanses the blood and teaches the benefit of the doubt; Levi, the Barekes 

(beryl), increases wisdom and aids learning; Yehudah, the Nofech 

(turquoise), calms the mood and removes worry; Yissachar, the Sapir (sapphire), strengthens the eyes and brings 

peace; Zevulun, Yahalom (diamond), brings longevity, and helps in earning a livelihood; Dan, Leshem (jacinth), 

strengthens a weak heart, brings joy and success to the wearer; Naftali, Shvo (agate), brings peace and happiness 

and repels the “evil eye”; Gad, Ahlama (jasper), gives strength and removes worry and fear; Asher, Tarshish 

(emerald), increases wisdom, gives courage and the wearer finds favor in the eyes of fellow men, and it brings 

success in business; Yosef, Shoham (onyx), is a remedy for restoring memory and improving sight, enables the 

wearer to speak wisely; Binyamin, Yashfe (jade), prevents hemorrhaging, improves sight and aids in childbirth.  

 

The 12 Stones of the Ephod  

 

The Ephod  

The Gemara (Yoma 73b) states that each of the 12 stones (four rows of three stones) had 6 letters etched into it. 

Obviously, the names of the 12 tribes fall far short of containing 72 letters. The Gemara says that besides the 

names of the tribes, the names of our Patriarchs and the words "shivtei Yeshurun" were also etched into the 

stones. The Baal HaTurim explains that the names of the tribes (total of 50 letters) were first etched into their 

respective stones and the amount of letters short of 6, anywhere from 1 to 4, were completed by adding 13 

letters from the Avos )אברהם יצחק יעקב( and adding the 9 letters from "shivtei Yeshurun )שבטי ישורן( ." The 

one exception was Binyomin, which contains six letters and needs no supplementing. 

 ראובןא שמעוןב לוירהם
 יהודהי יששכרצ זבולןח
 דןקיעק נפתליב גדשבטי
 אשרישו יוסףרן בנימין



MOSHE IS BNEI YISROEL AND BNEI YISROEL 

IS MOSHE 

A REBBE IS FOR HIS PEOPLE AND THE PEOPLE ARE FOR THEIR REBBE 

 

 

 

 

 

“Now if you forgive their sin (then well and good), and if not, erase my name from Your book (the Torah) 

that you have written.”  (Shmos 32, 32) 

“And HaShem said to Moshe: Go down” (Shmos 32, 7) 

What is meant by “Go down”? 

Rabbi Elazar said: HaShem said to Moshe, “Moshe descend from your greatness.  Have I given you 

greatness other than for the sake of the Jews? And now, they have sinned, then, what do I want with 

you?” 

Immediately Moshe became powerless and had no strength to speak.  But when HaShem said, “Allow 

me … to destroy them” (Shmos 32, 10), Moshe said to himself, this depends on me, and he stood up 

and prayed and begged for mercy. (Berachos 32a) 

 

Moshe began (“VaYechal”) to plead before G-d (Shmos 32, 11).  Shmuel said, this teaches us that 

Moshe literally laid down his life for the Jewish people, as it says “and if not, please erase my name 

from you book”. (VaYechal is related to the Hebrew word “cholol” – dead body, per Rashi) 

 

How is it that Moshe, singularly devoted to Torah, would eternally jeopardize his status for a 

small group of individuals who committed the serious sin of the Golden Calf? 

As closely associated as Moshe was with the Torah, he was even more intimately bound up with the 

Jewish people. Moshe was a leader par excellence whose love and compassion for his flock was 

much more than “his whole life”.   

Where do we ever find anybody who can so “place himself in somebody else’s shoes”, to see things so 

personally, that he becomes sick due his overwhelming heartbreak?  Only a person who has the 

caliber of Moshe can be such a leader of the Jews.  

It is said that the Nasi of each generation contains a spark of Moshe, and one can tell that person by his 

love for his fellow Jews. 

 

 

Based on Lekutei Sichos Volume 21, page 173 

 

 

Notice that our verse which portrays Moshe’s love and self-

sacrifice for his people is Chapter 32, verse 32, the Hebrew 

equivalent of heart Lev (32).  And what page of Gemara 

Brachos describes Moshe’s utterly sincere and heartfelt 

prayer to HaShem to rescue his people?        Page 32 - Lev 

 



 
NAMES ON THE SHOHAM STONES 

ה י ,פרק כח שמות שָּׁ ם שִׁ ֹמתָּׁ שְּׁ ֶאֶבן ַעל מִׁ ת הָּׁ ֶאחָּׁ ֶאת הָּׁ מֹות-וְּׁ ה שְּׁ שָּׁ ים ַהשִׁ רִׁ -ַעל ַהּנֹותָּׁ
ֶאֶבן ית הָּׁ נִׁ ם ַהשֵּׁ ֹדתָּׁ תֹולְּׁ  :  כְּׁ

  סוטה דף לו/א מסכת
עשר על כתיפיו אחת מכאן ואחת מכאן ושמות שנים  גדולאבנים טובות היו לו לכהן  שתי

שנאמר ששה משמותם על האבן  זושבטים כתוב עליהם ששה על אבן זו וששה על אבן 
 האחת וגו' שניה כתולדותם ולא ראשונה כתולדותם מפני שיהודה מוקדם 

The Aifod was worn across the front chest and the back of the Cohen and was tied by the shoulders with a special 

stone on each shoulder. The special stones were square shaped, set into a gold setting.  And on these two 

stones were written all the names of the children of Yaacov.  Six names were on one stone and six others were 

on the other stone. From the word כתולדתם in the verse, we learn that on the second stone all the names were 

written according to the birth order (note that this follows Rashi and not the Rambam), as follows: 

 יהודה  גד

 ראובן  אשר

 שמעון  ישכר

 לוי  זבלן

 דן  יוסף

 נפתלי  בנימין

On the first stone, five of the names were written in their birth order.  However, the name of Yehudah was written 

first (out of order). Some explain that Yehudah was placed first, out of honor to the line of Kingship.  Rabbi 

Epstein does not agree since Levi (servants of G-d) and Yissachar (taught Torah), should have also received 

preference.  Rather, Yehudah received preference since that name wholly contains the name of HaShem. 

Talmud Yerushalmi (Sotah) posits that the name of Binyamin was divided between the two stones, בנ on the first 

stone and ימין on the second stone, to fulfill the words of the verse משמתם, “from” their names but not from all 

their entire names (intact).  However, we do not rule according to this Yerushalmi.  As we see, in another law 

regarding the Sefer Torah, that a long name such as כדרלעומר is not written on two lines in the Torah, since it 

is really one name, this requires placement on one line. 

HESECH HADAAS IN TEFILLIN            יָּׁה   לח ,פרק כח שמות הָּׁ יד -ַעלוְּׁ מִׁ חֹו תָּׁ צְּׁ מִׁ  

כתיב תמיד ההוא תמיד שלא יסיח דעתו ממנו כדרבה בר רב הונא  הא יומא דף ז/ב מסכת
 רב הונא חייב אדם למשמש בתפיליו בכל שעה ושעה ק"ו מציץ  ברדאמר רבה 

The Tzitz has only one holy name in it and yet one needs to be consistently aware of wearing it, then even more 

so for Tefillin which has many holy names in it.  Evidently, the main concern is for frivolity when wearing 

Tefillin, since this ruling is only from the Rabbis, thus, the only concern is in a case of profaning the name of 

G-d (and not the general lack of awareness, which would be the concern if this concept was of Torah origin). 



 

ַצֶוה ֶאת  כ ,פרק כז שמות ה תְּׁ ַאתָּׁ ל -וְּׁ אֵּׁ רָּׁ שְּׁ י יִׁ נֵּׁ  בְּׁ
We know that the Torah has 54 Parshios with no less than 10 in each Sefer.  However, the Zohar mentions that 

there are only 53 Parshios )ג"ן(.  One explanation is that this Parsha does not mention the name of Moshe 

(since his birth).  Since this Parsha is similar to Terumah, we can count them together as one Parsha and 

alleviate the “disgrace” to Moshe of having a Parsha without his name. 

ַצֶוה ֶאת  כ ,פרק כז שמות ה תְּׁ ַאתָּׁ קְּׁ -וְּׁ יִׁ ל וְּׁ אֵּׁ רָּׁ שְּׁ י יִׁ נֵּׁ ת  בְּׁ ֶליָך ֶשֶמן ַזיִׁ  חו אֵּׁ
In Parshas Chukas, regarding the Parah Adumah, the verse also uses the words ויקחו אליך.  In that matter, the 

Medrosh (as cited by Rashi) says these words teach us also that future generations would merit their Parah 

from the one that Moshe made.  Accordingly, one can also say that the future generations would benefit from 

their lights (knowledge that the Shechina rests on the Jews) due to the merit of the menorah made by Moshe. 

ֶליָך ֶאת א ,פרק כח שמות ב אֵּׁ רֵּׁ ה ַהקְּׁ ַאתָּׁ ֶאת-וְּׁ יָך וְּׁ חִׁ י -ַאֲהֹרן אָּׁ נֵּׁ תֹוְך בְּׁ תֹו מִׁ יו אִׁ נָּׁ בָּׁ
ל   אֵּׁ רָּׁ שְּׁ  יִׁ

The words מתוך בני ישראל is not well understood in the context of this verse.  It is possible to say that the words 

are alluding to the humility of Aharon, that he did not wish to be elevated to this high position.  This is similar 

to the incident at the time that Shaul was selected to be King. Shmuel the Prophet announced Shaul as the 

next King. Yet the verse says that Shaul was hiding among the vessels, since due to his humility he did not 

wish to be placed in a position of authority.  So, too, by Aharon, he was among the people, not wishing to be 

selected to a separate place from the people. Thus, the verse testifying to his humility explains that this is the 

causation that he became exalted and honored. 

י  ב ,פרק כח שמות דֵּׁ גְּׁ יתָּׁ בִׁ שִׁ עָּׁ ֶרת:  -וְּׁ אָּׁ פְּׁ תִׁ בֹוד ולְּׁ כָּׁ יָך לְּׁ חִׁ ַאֲהֹרן אָּׁ  ֹקֶדש לְּׁ
Why the need for the special Mitzvah to honor the Cohanim with special clothing? It is natural for religious 

leaders to dress well.  

Possibly, the clothing actually were a means of deliberate “disgrace”.  Perhaps, the honored clothes revealed that 

they were not (or should at least consider themselves not) Talmid Chachamim.  A true Talmid Chacham does 

not need extra beautiful clothes to express their honored position. 

Another matter regarding the special clothing to be discussed is the matter of using silk for the clothing.  Silk is 

derived from a non-kosher source (and seemingly should not be used). 

We know by the Korbanos that honey is not used with the meat, since honey is from a non-kosher source (bees).  

Even though eating honey is permitted, nevertheless, for the holy purposes of the Mikdash, it is not permitted, 

due to the honor of HaShem.  Thus, we do not permit something for the Mikdash that has its source from a 

tamei item. 

Thus, even though silk is used to make expensive and beautiful clothing, we would think that we could not use 

silk since that product results from non-kosher worms.  This can not be compared to יתולעת שנ  (crimson 

wool) since this is only a dye who’s color is similar to the eggs of a worm, and not from the worm.  (Thus, 

the Chida states that חלזון (animal that provides the dye for tzitzis and items in the Mikdash) must be a kosher 

animal and not the common assumed non-kosher animal.) 

Rabbi Epstein wonders about this question, and remains without an answer and does not know why more 

commentators are not bothered. 



 

Honoring the Kehunah 

ר  :ז,כח  שמות ֻחבָּׁ יו וְּׁ צֹותָּׁ נֵּׁי קְּׁ ֶיה־ּלֹו ֶאל־שְּׁ הְּׁ ֹרת יִׁ ֹפת ֹחבְּׁ תֵּׁ י כְּׁ תֵּׁ  :שְּׁ

The Baal haTurim comments that the phrase אל שני appears in two other places in Tanach. They appear in Shmuel 

1, 2:34, where the Navi writes (in connection with Eli haKohen) about "the sign that will come upon your two 

sons (el-sh'nei bonecha); and again in Melachim (2, 5:23), where the Pasuk describes how Naaman gave the 

money and the suits to Elisha's servant, Geichazi. The sons of Eli, despised the Kehunah, about which the 

Torah writes (here) el-sh'nei. Hence they were punished and killed; Naaman, on the other hand, honored the 

Kehunah (in that he asked for holy earth to take with him back to Syria, to build a Mizbeach for HaShem). 

Consequently, his descendants converted and later taught Torah in public. 

Naaman, the chief general of Aram (not Jewish) was afflicted with Tzaraas. When none of the doctors of Aram 

could heal him, his king sent him to the Jews where the prophet Elisha cured him. In gratitude, Naaman vowed 

to refrain from idol worship and to worship only HaShem. He then requested two muleloads of earth from the 

Holy Land so he could build a Mizbeach to HaShem when he returned to his homeland of Aram. 

72 Letters of the Choshen Mishpat 

ֶבן :יז, חכ  שמות ים אָּׁ ה טורִׁ עָּׁ בָּׁ ֻּלַאת ֶאֶבן ַארְּׁ אתָּׁ בֹו מִׁ ּלֵּׁ  ומִׁ

The Gemara (Yoma 73b) states that each of the 12 stones (four rows of three stones) had 6 letters etched into it. 

Obviously, the names of the 12 tribes fall far short of containing 72 letters. The Gemara says that besides the 

names of the tribes, the names of our Patriarchs and the words "shivtei Yeshurun" were also etched into the 

stones. The Baal HaTurim explains that the names of the tribes (total of 50 letters) were first etched into their 

respective stones and the amount of letters short of 6, anywhere from 1 to 4, were completed by adding 13 

letters from the Avos (אברהם יצחק יעקב)  and adding the 9 letters from "shivtei Yeshurun (שבטי ישורן) ." The one 

exception was Binyomin, which contains six letters and needs no supplementing. 

רהםלוי בשמעון  אראובן   
חזבולן ציששכר  ייהודה   

שבטיגד בנפתלי  קיעקדן   
רןיוסף בנימין ישואשר   

The name Yeshurun (from the word ישר – upright) is another name for Yisrael. It is not clear why this 5-letter 

name is used rather than the more common 5-letter name ישראל. 

Perhaps this can be explained in a homiletic manner. The "choshen mishpat" contained the names of all 12 tribes 

on one breastplate. This represents unity of the tribes. Our Patriarchs empowered our nation with unity. The 

addition of the words "shivtei Yeshurun" further stresses the concept of their all being unified in their service 

of HaShem. This is stressed because the sons of Yaakov hated Yosef in varying degrees and sold him as a 

slave. Binyomin had absolutely no part in throwing Yosef into the pit, nor in selling him. He therefore needed 

no addition of the Patriarchs letters, nor letters from the words "shivtei Yeshurun" to his name. Possibly, a 

mathematical allusion can be added. The numerical value of "sinas Yosef," hatred of Yosef, equals that of 

"shivtei Yeshurun" plus the 13 letters of the names of our Patriarchs. 

The Urim and Tumim were used to convey HaShem’s answers.  Thus, they needed all the letters of the Aleph 

Beis.  The letters of the names of the 12 tribes did not contain the letters ח ט צ ק. These letters were contained 

in the names of the Avos and of “shivtei Yehurun.” 



PARSHAS TETZAVEH  SELECTIONS  התצו

 

Honor and Beauty 

ֶרת :ח, בכ  תמוש אָּׁ פְּׁ תִׁ בֹוד ולְּׁ כָּׁ   לְּׁ

The garments of the Kohen serve a twofold purpose. Primarily they are for the honor of HaShem and not for the 

Kohen. However, they are also meant to lend dignity to the office of the Kohen Gadol so that the people, who 

are meant to be his pupils, will revere and respect him. 

In a subtle way, the Sforno indicates that reverence for a teacher is motivated not only by the inherent respect 

students have for their teacher but also by the concern the teacher shows for them. This is symbolized by the 

names of the tribes which are engraved on the breastplate worn next to his heart and on the stones worn on his 

shoulders. 

The Altar 

ַטר  :א, ל  תמוש קְּׁ ַח מִׁ בֵּׁ זְּׁ יתָּׁ מִׁ שִׁ עָּׁ ֹטֶרתוְּׁ  קְּׁ

In the previous Parsha (Terumah) the various furnishings of the Mishkan were discussed (the Ark, table, Menorah, 

outer Altar) whereas the inner, golden Altar was not included, and only introduced at the end of this Parsha, 

after discussing the clothes of the Kohen.  

The Sforno explains this seemingly discrepancy by noting the unique role played by the golden, inner Altar as 

opposed to the outer Altar where the animal sacrifices where brought.  The goal and purpose of the animal 

sacrifices was twofold: to bring about the dwelling of HaShem in the Mishkan and to bright down His glory 

so that He meet with the Jews.  

Whereas the golden Altar is only is only used for incense with the sole purpose of honoring HaShem. Thus, the 

section about the golden Altar was separated from the other furnishings. As stated in the Tanchuma the incense 

offering does not come to expiate sin or transgression or guilt. It only comes to bring simchah (joy and 

happiness). 

Heart of the Jews 

נֵּׁי ה  :ל, כח תמוש   פְּׁ בֹו לִׁ ל ַעל־לִׁ אֵּׁ רָּׁ שְּׁ י־יִׁ נֵּׁ ַפט בְּׁ שְּׁ א ַאֲהֹרן ֶאת־מִׁ נָּׁשָּׁ יד 'וְּׁ מִׁ תָּׁ  

The Sforno explains that this verse means that the High Priest must pray for the People of Israel so that they may 

merit to have honest judgment. The commentaries deduce from the language of the Sforno, that, in order to 

pray properly for the People of Israel, the High Priest has to carry the needs and pains of the People of Israel 

on his heart at all times. 

 

 

 

 



 

 

 

 

 

 

 

 

Understanding the Parsha according to the teachings of the Rebbe 

 

QUESTION:  What is the meaning of G-d’s statement to Moshe (Shmos 28,1) to draw the Jews close “to you”? 

ANSWER:  G-d told Moshe to draw them close “to you”, to your level.  Moshe (of each generation) has a special 

connection to HaShem.  And the leader of the generation can share that connection specifically with those 

that are close to his ways, drawing them to his level.     ('170 לקוטי שיחות כרך ו, עמ)  

QUESTION:  Why is the name of Moshe not mentioned in this week’s Parsha? 

ANSWER:  The name of Moshe not mentioned in the Parsha, but referred to in the second person. This 

indicates that present is the essence of Moshe, which is higher than the level of his name 

(156 , עמ'כולקוטי שיחות כרך )  .  

QUESTION:  Why did the Me’il (Robe) worn by the Cohen Gadol, have bells on the bottom? 

ANSWER:  The Cohen HaGadol represents all Jews, including those on the level of Baalei Teshuvah who 

service includes noise. (Service involving overcoming the noise of the world; the service of Moshiach – 

Sound of the Great Shofar)         ( 336 , עמ'טזלקוטי שיחות כרך)  

QUESTION:  The garment אבנט (belt) seems to serve no function.  What does it represent? 

ANSWER:  The belt represents the positive notion of a general readiness to perform G-d’s service, revealing the 

nullification of the individual standing before G-d (possibly reflecting the higher reason to wear a gartel during 

prayers).          ( 105 , עמ'לולקוטי שיחות כרך)  

QUESTION:  Why is the Incense Altar mentioned in this parsha and not in Parshas Terumah where all the other 

vessels of the Mishkan were listed? 

ANSWER:  Ketores (incense) suggests connection (מוקטר to connect like קשר, a knot). The offering of incense in 

the Holy Temple was a process by which the Jews and G-d become joined together (not like the kobanos 

which accomplished a connection of close yet separate).  To stress this point, the Divine Presence did not 

come close to the people after the commands to build the Mishkan, all its components, to erect it, inaugurate 

the Priests, etc.  Only after the offering of the incense, did the Jews actually become united with HaShem.   
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