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In this week’s parsha, parshas Vaeira, we read (Shemos 
יצחק :(2 ,6 אל  אברהם  אל  וארא  ה’,  אני  אליו  ויאמר  משה  אל  אלקים   “וידבר 

להם” נודעתי  לא  ה’  ושמי  שדי  באל  יעקב   and Elokim spoke to—ואל 
Moshe and said to him, “I am Havaya.  And I appeared to 
Avraham, to Yitzchak, and to Yaakov as Kel Shakkai, but 
through My name Havaya, I did not become known to 
them.”  The commentaries, each in his own way, struggle to 
explain why HKB”H opened here with the name Elokim, the 
name of “din,” and concluded with the name Havaya, the name 
of “rachamim.”  

The commentaries also struggle to explain why HKB”H 
mentions the holy Avos and informs Moshe the name with 
which He appeared to them: ״אל שדי״.  Rashi comments: I made 
promises to them, and in all of them, I said to them, “I am Kel 
Shakkai”; but through My name Havaya, I did not become 
known to them.  We must endeavor to comprehend to the 
best of our abilities what difference it makes whether HKB”H 
revealed Himself with a particular name or another name.  

Now, upon careful examination of the text, we find that 
when HKB”H initially revealed Himself to Moshe Rabeinu via 
the spectacle of the burning bush, He mentions the name of the 
Avos four times in relation to Yetzias Mitzrayim: 

#1 (ibid. 3, 6): ויאמר אנכי אלקי אביך אלקי אברהם אלקי יצחק ואלקי“ 

 And He said, “I am the G-d of your father, the G-d of --יעקב”
Avraham, the G-d of Yitzchak, and the G-d of Yaakov.”

#2 (ibid. 15): ’ה ישראל  בני  אל  תאמר  כה  משה  אל  אלקים  עוד   “ויאמר 

 G-d said—אלקי אבותיכם אלקי אברהם אלקי יצחק ואלקי יעקב שלחני אליכם”

further to Moshe, “So shall you say to Bnei Yisrael, ‘Hashem 
the G-d of your forefathers, the G-d of Avraham, the G-d of 
Yitzchak and the G-d of Yaakov has sent me to you.’”  

#3 (ibid. 16): לך ואספת את זקני ישראל ואמרת אליהם ה’ אלקי אבותיכם“ 

ויעקב לאמר פקוד פקדתי אתכם ואת העשוי לכם  נראה אלי אלקי אברהם יצחק 

 Go and gather the elders of Yisrael and say to—במצרים”
them, “Hashem, the G-d of your forefathers, has appeared 
to me, the G-d of Avraham, Yitzchak and Yaakov, saying, ‘I 
have indeed been mindful of you and what is being done to 
you in Egypt.’” 

#4 (ibid. 4, 5): למען יאמינו כי נראה אליך ה’ אלקי אבותם אלקי אברהם“ 

יעקב” ואלקי  יצחק   So that they shall believe that that—אלקי 
Hashem, the G-d of their forefathers, appeared to you, the 
G-d of Avraham, the G-d of Yitzchak, and the G-d of Yaakov.  

Why, indeed, are the names of the holy Avos mentioned so 
many times in this passage?  In order to explain the matter 
sufficiently, we will establish a vital principle.  In truth, these 
pesukim, simply understood, constitute a rebuke to Moshe 
Rabeinu for questioning HKB’H’s actions and decisions.  In the 
words of Rashi (ibid. 6, 2): “And Elokim spoke to Moshe”: He 
spoke words of rebuke to him for responding harshly and 
saying, “Why have You brought harm to this people?”  To 
emphasize the point, HKB”H cites the Avos as an example; they 
never questioned His actions.  Yet, in my humble opinion, it is 
quite clear that HKB”H concealed in these words of rebuke a 
definitive reply to Moshe’s bold question: ”למה הרעותה לעם הזה“-- 
Why have You brought harm to this people?  With G-d’s help, 
we will demonstrate this.  
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The Reply to Moshe Rabeinu’s Question 
Concealed in the Rebuke

Let us begin our inquiry by examining Moshe Rabeinu’s 
complaint in parshas Shemos (ibid. 5, 22): וישב משה אל ה’ ויאמר“ 

 אדני למה הרעותה לעם הזה למה זה שלחתני, ומאז באתי אל פרעה לדבר בשמך

 Moshe returned to Hashem—הרע לעם הזה והצל לא הצלת את עמך”
and said, “My Lord, why have You brought harm to this 
people, why have You sent me?  From the time I came to 
Pharaoh to speak in Your name, he caused this people 
further harm, but You did not rescue Your people.”  

The Even Ezra finds this puzzling.  After all, HKB”H told 
Moshe from the outset that Pharaoh would refuse to release 
Yisrael until HKB”H unleashed the “makkot” on him.  HKB”H 
told Moshe (ibid. 3, 19): ואני ידעתי כי לא יתן אתכם מלך מצרים להלוך“ 

אעשה אשר  נפלאותי  בכל  מצרים  את  והכיתי  ידי  את  ושלחתי  חזקה,  ביד   ולא 

 I know that the king of Mitzrayim—בקרבו ואחרי כן ישלח אתכם”
will not allow you to go, and not with a mighty hand.  I shall 
send forth My hand and I shall strike Mitzrayim with all My 
wonders that I shall perform in its midst and after that he 
will send you out.  That being the case, what prompts Moshe to 
complain: “Why have You brought harm to this people?”

The Even Ezra explains the matter as follows: Moshe thought 
that from the moment he spoke to Pharaoh their burden 
would be lessened; yet, he increased their workload.  In other 
words, Moshe wasn’t complaining that HKB”H had not yet taken 
them out of Mitzrayim; he understood that HKB”H intended to 
deliver the “makkot” first.  However, instead of lessening Yisrael’s 
demanding workload, why did Pharaoh actually intensify their 
workload, as it is written (ibid. 5, 9): ”תכבד העבודה על האנשים“—let 
the work weigh heavier upon the men.  

Moshe’s complaint: “Why have You brought harm to this 
people?”—addressed this incongruity.  It seemed to conflict 
with HKB”H’s statement (ibid. 3, 7): אשר עמי  עני  את  ראיתי   “ראה 

 במצרים ואת צעקתם שמעתי מפני נוגשיו כי ידעתי את מכאוביו, וארד להצילו מיד

 I have indeed seen the affliction of My people that—מצרים”
is in Mitzrayim, and I have heard its outcry caused by its 
taskmasters, for I know its pains.  I shall descend to rescue 
it from the hand of Mitzrayim.  So, Moshe continues: if You 
contend that Bnei Yisrael are still required to endure more 
backbreaking labor in Mitzrayim, then: “Why have you sent 
me” to worsen Yisrael’s plight?  For, since I first approached 
Pharaoh on Your behalf: “He caused this people further 
harm, but You did not rescue Your people.”  

According to this interpretation of Moshe’s remarks, what 
indeed is the response to Moshe’s question: ”שלחתני זה    ?“למה 
Now, according to many of the commentaries, HKB”H intensified 
Yisrael’s workload prior to the exodus in order to fulfill the 
decree of four-hundred years of servitude, within the actual 
two-hundred and ten years they actually served.  So, what was 
the point of sending Moshe Rabeinu to negotiate with Pharaoh, 
if HKB”H still needed Pharaoh to intensify Yisrael’s workload?  
Why didn’t HKB”H simply delay sending him until the required 
servitude was completed?  

Four Expressions of Geulah 
Corresponding to Four Exiles

I was struck by a wonderful idea!  To explain the matter, 
I will introduce several, valuable sources that will guide us 
on our journey.  To begin with, immediately after rebuking 
Moshe—for having the audacity to ask: ”למה הרעותה לעם הזה“—
HKB”H instructs Moshe to inform Yisrael that HKB”H will 
employ four expressions of geulah to liberate them (ibid. 6, 6): 
‘והצלתי’ מצרים  סבלות  מתחת  אתכם  ‘והוצאתי’  ה’  אני  ישראל  לבני  אמור   “לכן 

‘ולקחתי’ אתכם גדולים.  ובשפטים  נטויה  בזרוע  ‘וגאלתי’ אתכם   אתכם מעבודתם 

לאלקים” לכם  והייתי  לעם   ,Therefore, say to the Bnei Yisrael --לי 
“I am Hashem, and I shall take you out from under the 
burdens of Mitzrayim; I shall rescue you from their service; 
I shall redeem you with an outstretched arm and with great 
judgments.  I shall take you to Me for a people and I shall be 
a G-d to you.”  

We learn in the Talmud Yerushalmi (Pesachim 68b), and 
also in the Midrash (B.R. 88, 5), that these pesukim contain the 
four expressions of geulah: ”ולקחתי וגאלתי,  והצלתי,   I --  “והוצאתי, 
shall take you out, I shall rescue you, I shall redeem you, 
and I shall take you.  To commemorate these four expressions 
of geulah, our blessed sages instituted that we drink four 
glasses of wine on the first night of Pesach.  We must endeavor 
to comprehend the significance of these four expressions of 
geulah.  After all, there was, seemingly, only a single geulah 
from Mitzrayim.  

We find an explanation in the commentary of the Ba’al 
HaTurim here.  He explains that the four expressions of geulah 
correspond to the four future redemptions from the four exiles: 
Bavel, Madai, Yavan (Greece) and Edom.  He emphasizes that 
the last Galus, Edom, is the harshest of them all; therefore, the 
expression corresponding to Edom is ”ולקחתי“; it is analogous to 
a person taking an object with force.  
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We also find a similar explanation in the Megaleh Amukos 
on parshas Vaeira (4), where he adds a fascinating point.  He 
explains that this is why the first three expressions of geulah 
all appear in a single passuk: ’והוצאתי‘ ה’  אני  ישראל  לבני  אמור   “לכן 

בזרוע אתכם  ‘וגאלתי’  מעבודתם  אתכם  ‘והצלתי’  מצרים  סבלות  מתחת   אתכם 

גדולים” ובשפטים   ,“ולקחתי” ,whereas the fourth expression ;נטויה 
is allocated to a separate passuk: ולקחתי’ אתכם לי לעם והייתי לכם‘“ 

 This teaches us that the exile associated with Edom is  .לאלקים”
equivalent to the other three exiles combined.  

The Megaleh Amukos finds a parallel construct in parshas 
Shemini (Vayikra 11, 4) regarding the four non-kosher animals, 
which we are not allowed to eat: גמל, שפן, ארנבת, חזיר—the camel, 
the rabbit, the hare and the pig.  Per an elucidation in the 
Midrash (V.R. 13, 5), these four animals correspond to the four 
exiles: Bavel, Madai, Yavan (Greece) and Edom.  The Midrash 
stresses the point that Moshe placed the first three together 
in a single passuk, whereas he placed the fourth in a separate 
passuk—indicating, once again, that it is equivalent to the other 
three: משה נתן שלשתם בפסוק אחד ולזו בפסוק אחד, רבי יוחנן אמר, ששקולה“ 

כנגד שלשתן”.

If we look in parshas Re’eh in sefer Devarim (Devarim 14, 
7), we find that Moshe Rabeinu arranged three of these non-
kosher animals—the גמל, שפן, ארנבת corresponding to the exiles 
of יון  “אך את זה לא תאכלו ממעלי הגרה :in a single passuk—בבל, מדי, 

גרה מעלה  כי  השפן  ואת  הארנבת  ואת  הגמל  את  השסועה,  הפרסה   וממפריסי 

לכם” הם  טמאים  הפריסו  לא  ופרסה   these, however, you shall—המה 
not eat from among those that bring up their cud or have 
a separated split hoof: the camel, the hare and the rabbit, 
because they bring up their cud, but their hoof is not split; 
they are impure to you.  

To the fourth non-kosher animal, on the other hand, the 
 he allotted a separate ,אדום corresponding to the exile of ,חזיר
passuk (ibid. 8): ”ואת החזיר כי מפריס פרסה הוא ולא גרה טמא הוא לכם“—
and the pig, because it has a split hoof, but not the cud, 
it is impure to you.  This prompts the Midrash to conclude 
that the Galus of Edom is equivalent to all the other exiles.  The 
same applies to the fourth expression of geulah here--”ולקחתי”; 
it stands alone indicating that the Galus of Edom is equivalent 
to all the other exiles.  

The Megaleh Amukos finds an allusion to this distinction 
in the account of Yaakov Avinu’s journey to Charan (Bereishis 
 “וירא והנה באר בשדה והנה שם שלשה עדרי צאן רובצים עליה, כי מן :(2 ,29

הבאר” פי  על  גדולה  והאבן  העדרים  ישקו  ההיא   He looked, and—הבאר 

behold, a well in the field!  And behold, there were three 
flocks of sheep lying beside it, for from that well the flocks 
were watered.  There was a large stone over the mouth of 
the well.  The “three flocks of sheep” allude to the three exiles 
of Bavel, Madai and Yavan; whereas, the “large stone over 
the mouth of the well” alludes to the Galus of Edom, which is 
equivalent to the other three.  

The Galus in Mitzrayim Encompassed 
All Four Exiles and All Four Redemptions

Notwithstanding, the explanations of the Ba’al HaTurim 
and the Megaleh Amukos deserve further explanation.  To all 
appearances, the geulah from Mitzrayim was a single, solitary 
geulah.  So, why are the other four exiles alluded to here with the 
mention of four expressions of geulah?  What is the connection?  

It appears that the matter can be explained based on the 
sacred teachings of the Arizal in Likutei Torah (Ki Teitzei).  He 
investigates why our blessed sages divide Yisrael’s exiles into 
four: Bavel, Madai, Yavan and Edom.  We find this division 
in the following Midrash (B.R. 2, 4) regarding the passuk 
(Bereishis 1, 2):

גלות זה  וחושך,  מדי...  גלות  זה  ובהו,  בבל...  גלות  זה  תוהו,  היתה   “והארץ 

ורוח אלקים מרחפת, זה רוחו של  יון... על פני תהום, זה גלות ממלכת הרשעה... 

המשיח.”  The Midrash relates to the second passuk in the  מלך 
Torah.  Four elements are mentioned initially: “tohu,” “vohu,” 
“choshech” and “tehom.”  The Midrash associates “tohu” 
with Galus Bavel, “vohu” with Galus Madai, “choshech” with 
Galus Yavan and “tehom” with the evil regime of Galus Edom. 
The passuk concludes by stating that the spirit of G-d hovered 
upon the surface of the water; according to the Midrash, this 
refers to the spirit of the Melech HaMashiach. We find a similar 
division in another Midrash (B.R. 44, 17) related to the passuk 
(Bereishis 15, 12): ,בבל זו  אימה  עליו,  נופלת  גדולה  חשיכה  אימה   “והנה 

 Once again, the Midrash  חשיכה זו מדי, גדולה זו יון, נופלת עליו זו אדום”.
associates the four elements mentioned in the passuk with the 
four individual exiles.

The Arizal questions why Chazal only mention four exiles in 
this Midrash. They neglect to mention the exile in Mitzrayim, 
which was the most severe of all the exiles. His answer provides 
us with an essential principle. The four exiles of Bavel, Madai, 
Yavan and Edom were separate and distinct entities. Each one 
corresponded to and opposed one of the four letters of the holy 
name Havaya.  Bavel corresponds to the letter “yud”; Madai 
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corresponds to the first “hei”; Yavan corresponds to the letter 
“vav”; Edom corresponds to the final “hei.”  Galus Mitzrayim, 
however, corresponds to the tip of the letter “yud”—“kotzo shel 
yud”—which incorporates all four letters of the divine name.  
Therefore, Chazal only mention the four individual exiles in the 
Midrash, because the exile in Mitzrayim was not a novel Galus 
but rather a conglomeration of the other four. This concludes 
the Arizal’s explanation.

The Bnei Yissaschar (Kislev-Teves 2, 25) asserts that this 
is the hidden meaning inherent in the passuk (Shemos 1, 12): 
 and they (the Egyptians) came to loathe—“ויקוצו מפני בני ישראל”
Bnei Yisrael.  The passuk alludes to the fact that the Egyptians 
opposed the kedushah of the “kotzo shel yud.”  

In Simchat HaRegel on the Pesach Haggadah, authored by 
the Gaon Chida, he cites the aforementioned Arizal and adds 
that all things are alluded to in the Torah. He points out that 
the fact that the Galus in Mitzrayim encompassed all of the 
other four galuyos is alluded to in the very first passuk of sefer 
Shemos: ”ואלה שמות בני ישראל הבאים מצרימה“—and these are the 
names of Bnei Yisrael who came to Mitzrayim. The passuk 
employs the word באי”ם (who came), which can be viewed as an 
acronym for: ב’בל מ’די י’ון א’דום—the four exiles contained within 
the exile in Mitzrayim. 

This explains very nicely the assertions of the Ba’al HaTurim 
and the Megaleh Amukos that the four expressions of geulah 
mentioned in association with the geulah from Mitzrayim 
correspond to the redemptions from the four individual exiles.  In 
reality, there was only one geulah from Mitzrayim; so why mention 
“four expressions of geulah”?  Now, according to what we have 
just learned, the answer is quite clear.  Seeing as Galus Mitzrayim 
incorporated all four galuyos, the geulah from Mitzrayim also 
incorporated the four redemptions from those galuyos.  Hence, 
“four expressions of geulah” are mentioned to account for all four 
Geulos contained in the geulah from Mitzrayim.

Three Geulos in the Merit of the Three Avos 
the Fourth Geulah in the Merit of Moshe

Following this line of reasoning, let us proceed to explain why 
HKB”H mentions the holy Avos to Moshe in this week’s parsha-- 
 and also why He mentions their—“וארא אל אברהם אל יצחק ואל יעקב”
names several times at the revelation of the burning bush.  At 
this point, we will introduce a valuable insight from the Ohr 
HaChaim hakadosh (beginning of Tetzaveh), who cites the 

Zohar Chadash (Bereishis).  He writes that the three Geulos—in 
which HKB”H redeemed Yisrael from the three exiles—were in 
the merit of the three holy Avos.  The future, complete geulah, 
however, will be implemented by Moshe Rabeinu.  Here is the 
passage from the Zohar Chadash: 

“רבי יוסי בן חלפתא ישב לפני רבי יצחק, אמר לו שמא שמע מר מדוע נתארכו 

ביטול  בשל  אלא  התארכו  לא  יצחק,  רבי  לו  אמר  זו.  בגלות  המשיח  ימות  כך  כל 

תורה, כך שמעתי מרב המנונא סבא, שלוש גלויות גלו ישראל ונגאלו מהן בזכות ג’ 

האבות, אבל מהגלות הרביעית יגאלו ישראל בזכות משה. בא ואראה לך, שלא גלו 

ישראל אלא על ביטול תורה, שנאמר )ירמיה ט-יב( ויאמר ה’ על עזבם את תורתי. 

אמר הקב”ה, בגלויות הראשונות חזרו בזכות אברהם יצחק ויעקב, עכשיו הם חטאו 

בתורה שנתתי למשה, כשישובו ויעסקו בתורתו, בזכות משה אני גואלם”.

Rabbi Yossi ben Chalafta questions why the current exile is 
lasting so long. Rabbi Yitzchak answers, in the name of Rabbi 
Himnuna, that the first three redemptions were in the merit 
of the three Avos; the fourth redemption, however, will be in 
the merit of Moshe. He adds that since this exile is the result of 
forsaking the Torah, which Hashem gave to Moshe, Hashem will 
redeem them when they occupy themselves once again with His 
Torah; He will do so in the merit of Moshe. 

The Ohr HaChaim concludes: כי כל עוד שאין  “ולזה נתארך הגלות, 

התורה”  מן  בטלנים  עם  לגאול  חפץ  משה  אין  ובמצוות  בתורה   this–עוסקים 
is the reason for the lengthy exile; so long as Yisrael do 
not occupy themselves with Torah and mitzvot, Moshe 
is unwilling to redeem a people who are remiss in Torah 
study.  He is referring to that which he writes in parshas Vayechi 
(Bereishis 49, 11): הלא ידעת דברי הזוהר הקדוש )פרשת משפטים קכ.( כי“ 

 משה הוא הגואל אשר גאל את אבותינו, הוא יגאל אותנו וישיב בנים לגבולם, דכתיב

 The words of the  )קהלת א-ט( מ’ה ש’היה ה’וא שיהיה ראשי תיבות משה.
Zohar hakadosh are well-known (Mishpatim 120a). Moshe 
is the redeemer who redeemed our forefathers; he will 
redeem us and return the children to their proper place, 
as it is written (Koheles 1, 9): “שיהיה ה’וא  ש’היה   :literally] ”מ’ה 
“that which was, it will be”]; the first letters of this phrase 
spell Moshe.  It is as if the passuk is stating by dint of allusion 
that “that which was” — i.e. Moshe — “he will be” once again.

This teaches us an important principle that illuminates for 
us several Torah-related topics.  An incredible connection exists 
between the four golden jewels—the three Avos and Moshe 
Rabeinu.  In the merit of the three Avos, we were redeemed from 
the three exiles—Bavel, Madai and Yavan.  Whereas, in the 
merit of Moshe Rabeinu, we will be redeemed from the Galus 
of Edom—where he himself will be the “go’el”—the redeemer.  
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Thus, Moshe Rabeinu will complete Yisrael’s redemption from 
the four galuyos, together with the holy Avos.  

Now, we learned from the Arizal that the four galuyos 
correspond to and oppose the four letters of the holy name 
Havaya.  As a result of the geulah from the galuyos, those four 
letters will come out of Galus.  Thus, it turns out that the three 
letters יה”ו were liberated from Galus in the merit of the three 
Avos.  It is Moshe Rabeinu’s sacred duty to complete the geulah 
of the final letter “hei” from the last Galus, Galus Edom.  

This explains very nicely why HKB”H arranged the first three 
expressions of geulah-- וגאלתי  והצלתי,  והוצאתי,   --together in a 
single passuk; while He placed the fourth expression of geulah-
 in a separate passuk by itself.  After all, the first three—”ולקחתי”-
expressions of geulah correspond to the Geulos from the three 
exiles of Bavel, Madai and Yavan.  Those Geulos came in the 
merit of the three Avos. Therefore, it is fitting that they appear 
together in one passuk, because the three Avos constitute a 
single body.  They are the foundation of the entire house of 
Yisrael throughout the generations.  Hence, the Gemara states 
absolutely (Berachos 16b): ”לשלשה אלא  אבות  קורין   only—“אין 
three are referred to as Avos.  

The fourth geulah, however, from the Galus of Edom, will be 
the most difficult of all.  We will be liberated from that Galus 
in the merit of Moshe Rabeinu, who was not included among 
the Avos.  He possessed a unique kedushah of his own; he was 
Yisrael’s leader, and he gave us the Torah at Sinai.  The Torah 
portrays him as follows (Devarim 34, 10): ולא קם נביא עוד בישראל“ 

 never again has there arisen a—כמשה אשר ידעו ה’ פנים אל פנים”
prophet in Yisrael like Moshe, whom Hashem had known 
face to face.  Therefore, the expression of geulah corresponding 
to Galus Edom, which will be realized in the merit of Moshe, is 
mentioned in a passuk all by itself.  

Galus Edom Is Harsher than All the Other Galuyos 
Both Materially and Spiritually

Continuing onward on this glorious path, we will explain in 
this manner the response to Moshe Rabeinu’s question: למה“ 

 הרעותה לעם הזה למה זה שלחתני, ומאז באתי אל פרעה לדבר בשמך הרע לעם

 why did You make matters worse for the people and why—הזה”
did You send me to Pharaoh?  As the Even Ezra explains, he was 
questioning why he was sent at that time.  Wouldn’t it have been 
preferable to send him after Yisrael had completed the difficult 
labor demanded of them?  

It appears that we can explain the matter based on the famous 
commentary of the Ramban in parshas Lech Lecha (Bereishis 
 “ודע כי כל גזירת עירין כאשר תצא מכח הגזירה אל פועל דמיון תהיה :(6 ,12

 He teaches  הגזירה מתקיימת על כל פנים, ולכן יעשו הנביאים מעשה בנבואות.״
us that before a miracle can be performed, a symbolic gesture 
must be performed down below in order to elicit a miracle 
from above. This explains why the prophets often perform a 
suggestive act in the course of their prophecies.  Expressing 
a similar concept, the Sforno writes (Bamidbar 20, 8): הניסים“ 

 יעשהו הא”ל יתברך על ידי עבדיו עם הקדמת איזו תנועה מסודרת מאתו, כענין

בצור” והכית  מטך,  את  הרם  ארצה,   the Almighty’s miracles--השליכהו 
are preceded by a symbolic action from his servants down on 
earth—such as throwing an object to the ground, raising a staff 
or striking a rock. 

Now, we have learned that Galus Edom is the harshest and 
most severe of all the galuyos.  The geulah from this fourth 
exile will come in the merit of Moshe Rabeinu; in fact, he will 
come and redeem us himself.  Therefore, HKB”H arranged for 
Pharaoh to intensify Yisrael’s workload specifically when Moshe 
embarked on his mission to liberate Yisrael from Mitzrayim.  
In this manner, a symbolic gesture was performed relating to 
Galus Edom—the harshest and most difficult of all the exiles.  
Sending Moshe to redeem Yisrael when the conditions of Galus 
were intensified, represented a symbolic gesture for the geulah 
from Galus Edom by means of Moshe Rabeinu.  

An Explicit Answer to Moshe’s 
Question in HKB”H’s Words

This now enlightens us as to how HKB”H alluded to this 
answer with his statement to Moshe Rabeinu in this week’s 
parsha: ”’ה אני  אליו  ויאמר  משה  אל  אלקים   Elokim spoke to --“וידבר 
Moshe and said to him, “I am Havaya.”  HKB”H opens with 
the name Elokim and concludes with the name Havaya; thus, 
He hints to Moshe why Pharaoh intensified Yisrael’s labor 
when Moshe first approached him as the Almighty’s agent.  For, 
the intensification of the force of “din”—related to the name 
Elokim—is an essential preparation for Yisrael’s redemption 
from Galus Edom at the hands of Moshe.  By redeeming Yisrael 
from Galus Edom, Moshe will thereby complete the revelation 
of all four letters of the name Havaya.  

Then HKB”H proceeds to explain to Moshe how he will 
accomplish this feat: וארא אל אברהם אל יצחק ואל יעקב באל שדי ושמי“ 

נודעתי להם”  In the merit of the Avos—Avraham, Yitzchak  .ה’ לא 
and Yaakov—Yisrael were redeemed from the three galuyos 
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of Bavel, Madai and Yavan, corresponding to the three letters 
 This is why HKB”H did not appear to the them with the  .יה”ו
name Havaya; because the preparation for the fourth geulah, 
corresponding to the final “hei,” had not yet been made; the 
name Havaya was as yet incomplete.  

This also explains why HKB”H revealed Himself to them-
שדי”-  with the name Kel Shakkai.  We find that Yaakov--”באל 
Avinu employed this name when praying on behalf of the 
shevatim (Bereishis 43, 14): ”רחמים לכם  יתן  שדי   and may—“ואל 
Kel Shakkai grant you mercy.  Rashi explains that this name 
connotes: ”מי שאמר לעולם די יאמר די לצרותי“--He Who said to the 
world, “Enough!” should say, “Enough!” to my troubles.  
Thus, we see that this name is designed to rescue us from 
trouble.  It was for this reason that HKB”H revealed Himself to 
the Avos with the name Kel Shakkai—to extricate them from 
their troubles; because the name Havaya was not yet available; 
they had not yet laid the groundwork for the geulah of all four 
letters of the name Havaya.  

In this manner, Moshe was to comprehend that HKB”H 
chose him to extricate Yisrael from the extremely harsh Galus 
in Mitzrayim—which corresponded to and bore similarities 
to Galus Edom, the fourth Galus—so that he would complete 
the four Geulos—corresponding to the four letters of the holy 
name Havaya.  Therefore, he was privileged to have HKB”H 
reveal Himself to him with this name: וידבר אלקים אל משה ויאמר“ 

 I am Havaya.”   HKB”H attests to this fact with the“—אליו אני ה’”
portrayal (Bamidbar 12, 8): ”ותמונת ה’ יביט“—-and at the image 
of Havaya does he gaze.  

Accordingly, HKB”H goes on to explain the matter to Moshe 
in greater detail by revealing to him that he will liberate 
Yisrael from Mitzrayim with the four expressions of geulah 
corresponding to the four future Geulos: ישראל לבני  אמור   “לכן 

 אני ה’ ‘והוצאתי’ אתכם מתחת סבלות מצרים ‘והצלתי’ אתכם מעבודתם ‘וגאלתי’

לכם והייתי  לעם  לי  אתכם  ‘ולקחתי’  גדולים.  ובשפטים  נטויה  בזרוע   אתכם 

 As discussed, He mentions three of the expressions  לאלקים”.
in one passuk—corresponding to the three Geulos from the 
three galuyos that were realized in the merit of the holy Avos; 
and in a separate passuk, He mentions the fourth expression--
corresponding to the fourth geulah, from Galus Edom—which 
will be realized in the merit of Moshe Rabeinu.  Thus, Moshe 
will complete the geulah of the four letters of the name Havaya 
from the four exiles.  

Therefore, immediately after mentioning the four 
expressions of geulah, HKB”H concludes by announcing that 
in the merit of Moshe, He will redeem Yisrael in the future 
(Shemos 6, 8): אותה לתת  ידי  את  נשאתי  אשר  הארץ  אל  אתכם   “והבאתי 

 I shall bring you—לאברהם ליצחק וליעקב ונתתי אותה לכם מורשה אני ה’”
to the land about which I have raised My hand to give it to 
Avraham, Yitzchak and Yaakov; and I shall give it to you as a 
heritage; I am Havaya.  For at the time of the future geulah, it 
will be revealed to everyone that: ”’אני ה“—“I am Havaya”—fully 
revealed with all four letters!  This is the message conveyed by 
the navi (Yeshayah 52, 8): ”ציון הוי”ה  יראו בשוב  בעין  עין   with—“כי 
their own eyes they will see that Havaya returns to Tziyon—
swiftly, in our times!  Amen.
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